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THE AUTHOR’S INTRODUCTION

With the Name of Allah,
the All-Merciful, the Most Merciful

The Imam, the ‘Allamah, the discerning and judicious ocean of

-knowledge Muhammad ibn Isma‘l al Sana‘ani, may Allah have

mercy on him, said:'

All praise is due to Allah who does not accept the Zawhid of
His Lordship from His bondsmen unless and until they single
Him out for 7awhid in worship - Him and Him alone: they do not
set up partners with Him, they do not supplicate to any other
than Him, they do not place their reliance in any other besides
Him, in all circumstances they take refuge with Him, they call on
Him with His Beautiful Names only,? and they do not seek the -

! These wotds are taken from a manuscript of this treatise that shall hitherto be
referred to as &ha.

2 Or those Attributes of His that only He is depicted with as in the supplication
of the Prophet (§), “O Allah, the revealer of the Book, dtiver of the clouds,
vanquisher of the tribes, vanquish them and aid us against them,” recorded by
Ahmad [#19115]. In this hadith the Prophet (§) supplicated to Allah using
Attributes that only He is depec1ted with. Refer to ibn ‘Uthaimin, Sharh a/-
Saffariniyyab, pg 145
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means of reaching Him through taking intercessots, “Who can
intercede with Him except by His permission?”™

I bear witness that there is none worthy of worship save Allah
Alone having no partners,* [taking Him as the] Lord and deity to
be worshipped. I bear witness that Muhammad is His bondsman
and Messenger who was commanded to “say: 1 possess no power to
harm or benefit myself except as Allah wills,”” and sufficient is Allah
as witness; peace and blessing be upon him, his family, and all
those who follow him in keeping fault and defect afar and purify-
ing their hearts from every vitiating belief.

This is my treatise, Zathir al-I'tiqad ‘an Adran al-Ilhad, which I felt
compelled to write and obliged to compose due to what I have
seen and come to learn of, with certainty,® of the bondsmen in
the various cities, villages, and all countries such as Yemen, Syria,
Egypt, Najd, and Tihamah, taking partners [besides Allah]. What
is being referred to is their belief in graves’ and in some living
people who claim to have knowledge of unseen matters and claim

® al-Bagarah (2): 255

* “having no partners” is taken from £ba.
> Yanns (1 O) 49

¢ “with certainty’ is from &ba.

7 (Rajihi) ie. the belief held with tegards the residents of graves. Some people
believe that the resident of the grave can remove tribulation, ot aid against an
enemy, of cause the rain to fall from the sky, or alleviate distress, or fulfil a need, or
intercede with Allah. This is the state of many who citcumambulate graves,
consecrate oaths to them, sacrifice to them, and supplicate to them rather than
Allah. This is the greatest of evils.
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to expetience ‘unveilings,® yet at the same time being a wicked
sinner: one who does not attend the Masjid with the Muslims,
one who is not seen bowing and prostrating for the sake of Allah,
one who knows not the Book and the Sunnah, and does not live
in dread of the Resurrection and the Judgment.

It is therefore incumbent on me to condemn that which Allah
has ordered to be condemned so that I do not become of those
who conceal what Allah has otdered to be divulged.’

Know that there are certain fundamental matters which form
the foundations of the religion. From the most important of these
that the Muwahhidin'® must know are:

1. It is known in the religion by necessity that everything in the
Qur’an is correct and not false, truthful and not a lie, guidance
and not misguidance, knowledge and not ignorance, and certainty
containing no doubt whatsoever. This fundament is of such para-
mount importance that one’s Islam, izan, and acknowledgment

8 al-Jutjani, a/-7arifat, said, ‘Kashf linguistically it means to remove the veil. Tech-
nically it means to be able to see Unseen matters and realities behind the veil.”

(Rajihi) Allah, Exalted is He, says, “Say: No one in the heavens and the earth
knows the Unseen except Allah” [a/-Namd (27): 65], “He is the Knower of the
Unseen, and does not divulge His unseen to anyone - except a Messenger with
whom He is well-pleased.” [al-]inn (72): 26] '

? (Rajihi) Allah, Exalted is He, says, “Those who hide the Clear Signs and Guid-
ance We have sent down, after We have made it cleat to the people in the Book,

Allah curses them, and the cursers curse them.” [a/-Bagarah (2): 159]

0 Those who adhete to the precepts of Zawhid.
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cannot be complete in its absence." This is something unani-
mously agreed on and there is no difference concerning this."

2. The Messengers of Allah and His Prophets - from the first
to the last - were sent to call the bondsmen to the Zawhid” of

' (Rajihi) Allah, Exalted is He, says, “Will they not ponder the Qur'an? If it had
been from other than Allzh they would have found many inconsistencies in it.”
[@-Nisa® (4): 82]. Therefore whoever believes that Qur’an contains something
false, or that it has been distorted, or been added to, ot taken away from, he is not
a believer, rather he is outside the fold of Islam.

12 (‘Abbad) It is also obligatory to believe in, and act by, the Sunnah of the
Messenger of Allah (#g) because it is also revelation from Allah. Allah, Exalted is
He, says, “...nor does he speak from whim, it is nothing but Revelation revealed.”
[@/-Najm (53): 3-4] The Sunnah also comes under His saying, “Whatever the
Messenger gives you, you should accept, and whatever He forbids you, you should
forego.” [al-Hashr (59): 7] and “When Allah and His Messenger have decided
something, it is not for any believing man or woman to have a choice about it.””
[@l-Abzab (33): 36]

Ibn Rajab, Kitab al-1awhid, said, ‘The testification that “None has the right to be
worshipped save Allah” cannot be completed except by also testifying that
“Muhammad is the Messenger of Allah.” This is because if the love of Allah
cannot be completed except by loving what He loves, and hating what He hates,
and this can only be known via Muhammad (§); it follows that loving Allah
necessarily means loving His Messenger (), believing in him, and following
him. It is for this reason that Allah mentioned loving Him alongside loving the
Messenger (#%) in His saying, “Say: ‘If your fathers, or your sons, ot your broth-
ets, or your wives, or your tribe, or any wealth you have acquired, or any business
that you fear may slump, or-any house which pleases you, ate dearet to you than
Allzh and His Messenger and undertaking Jihad in His Way, then wait until Allazh
brings about His command, Allah does not guide people who ate deviatots.”
[al-Tawbab (9): 24] And it is for this reason that Allah mentioned obedience to
Him alongside obedience to His Messenger () in many places.’

' The word tawhid is the verbal noun of wabhada, yuwappidy, it means to make
something one. The Muslim makes zzwhid of Allah when he makes Him the sole
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Allzh: that they single Him out alone for worship (%badah).'* The
first thing that every Messenger had reverberate in the ears of his
people was,

,:jéa (i s

“My people worship Allah, you have no delty besides
Him.”"

‘ n,,)}/

AT

“Do not worship anyone but Allah!”'¢

ob]ect of worship. The Prophet (#8) sent Mu‘adh to Yemen saying to him, “You
are going to a nation of the People of the Book, so let the first thing that you call
them to be the 7awhid of Allah.” (Bukhati [#7371]) In another narration, ¢

let the first thing that you call them to be the testification that none has the nght
to be Worshlpped save Allah and that Muhammad is the Messenger of Allah.”
(Bukhati [#1496, 4347]). In another narration, “...so let the first thing that you
call them to be the worship of Allah.” (Bukhari [#1458]) This narration proves
that zawhid is the testification of these two statements and that one actualises
tawhid through actualising these two statements.

14 Thadab is the verbal noun of ‘@hada, yabudu. Tbn Fatis, Mu jam Maqayis al-Lughab,
said, ‘‘Abada has two opposite meanings: softness and submission; and severity,
strength, and harshness. With respect to the first meaning we have slave (44d)...
Ibn Taymiyyah, /- Ubidiyyah said, “Wotship, %badab, is a comprehensive term
referring to everything that Allah loves and is pleased with, of speech and deed,
both inwardly and outwardly.” al-Qurtubi said, “The foundation of worship is
submission and humbleness. The commandments of the Legal Law, the Shariah,
have been called worship because one does them by way. of submitting and
humbling himself before Allah.’

15 ol MaPminiin (23): 23

16 Hid (11): 2
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O YA Rt i R I

“Wotship Allah, have tagwa"" of Him, and OBey me.”!®

This message is the meaning of L4 #laha illA/lah."® The Messen-

' Sama‘ani, Tafsir, vol. 1, pg 42 said, ‘Zagwa the basic meaning of which is

erecting a barrier between two things. This is why it is said that one #sga with his
shield, i.e. he set it as a barrier between him and the one who wished him evil...
Therefore it is as if the one who has #zgwa has used his following the commands
of Allah and avoiding His prohibitions as a bartier between himself and the
Punishment. Hence he has preserved and fortified himself against the punish-
ment of Allah through his obeying Him.’

Talq ibn Habib said upon being asked about zagwd, “That you perform the
obedience of Allah upon alight from Allah, hoping for the reward of Allah. You
leave disobedience to Allah upon a light from Allah, fearing the punishment of
Allah.” Recorded by Ibnu’l-Mubarak, a/-Zubd [#473] with a sahth isnad.

Hafizg ibn al-Qayyim, a/-Risdlah al-Tabikiyyab, p. 27, said, “This is the best that
has been said concerning the definition of Zagwa for indeed evety action must
have a beginning cause to it and an objective. An action can never be considered
to be obedience and a cause to bring one closer to Allah until its point of
commencement and cause be unadulterated faith, not habit, not base desires, not
the wish for praise and position, nor other such things. Its objective must be the
reward that lies with Allah and His good-pleasure, this being the definition of
ihtisab. This is why we often find the combined mention of these two founda-
tions such as in his () saying, “whoever fasts the month of Ramadan out of
faith and zp#isab...”. His saying, “upon a light from Allah” points to the first
foundation which is faith. His saying, “hoping for the reward of Allah” points
to the second foundation which is 7b#sab.” .

18 Nap (71): 3

' Translation: None has the right to be wotshipped save Allzh.

Allah, Exalted is He, says, “We sent no Messenger before you without reveal-
ing to him: “There is none worthy of worship save Me, so worshlp Me.” [al-
Anbiya’ (21): 29]

(Rajihi) It was for this statement that Allzh created the creation, sent the
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gers called thete people to articulate this statement and to be-
lieve in its meaning, not to merely parrot it on the tongue. Its
meaning is that only Allah should be singled out for godship and
worship and, conversely, the negation and disavowal of every-
thing that is worshipped besides Him.** There is no doubt or
confusion in this principle just as there is no doubt that one’s
iman cannot be complete until one knows it and actualises it.

3. Tawhid is of two categories:

The Fitst: Zawhid of Rubsibiyyah? Khaligiyyah” Razigiyyah,” and
the likes. The meaning of this is that Allah Alone is the Creator
of the wortld, He is their Lord, and He is their provider. This
aspect was not rejected by the polytheists and they did not set up
any partners with Allah in this, instead they affirmed it as will be
explained in the fourth principle.

Messengets, and revealed the Books. It is for this Statement of 7awpid that Jihad
was established, Paradise and Hell wete created, and man was divided into the
felicitous and the wretched.

2 Imam al-Qarafi, al-Istighna’ fi Abkam al-Istithnd’, p. 396, said, “...therefore it be-
comes cleat that the meaning is: there is nothing worthy of worship save Allah;
for to negate all objects of worship unrestrictedly [by saying that it means: there
is no god (in existence) but Allah] is simply not true for there are many objects of
creation in existence which are worshipped: trees, rocks, stars etc. Therefore the
predicate (kbabr) of the negation can only hold true to reality if we say that it is

55 >

“to be worthy”.
2'The belief that Allah exists and the belief and affirmation of His actions such
as creation, sustaining, regulating the affairs etc; and to believe that He is the Lord
and King and Owner.

2'The belief that Allah Alone is creator.

% The belief that Allzh Alone s the provider.
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The Second: Tawhid of ‘Ibadah. The meaning of this is-that Allah
Alone should be singled out for all of the various actions of
worship which shall be mentioned shortly. It was in this that [the
polytheists] set up partners with Allah, and the fact that they set
up ‘partners’ with Allah itself shows that they acknowledged Him,

- Exalted is He.

The Messengers were sent to confirm the first and call the poly-
theists to the second.” This can be seen in their address to them,

3 ,;)’/ s>

piswﬁ&am |
& SKE I GT N A

£

“Is there any doubt in Allzh, the Bringer into Bein:

y g g
of the heavens and the earth? He summons you to
forgive you for your wrong actions...”?

}} - a;""

szﬁﬁé&u‘&
O SN ETNG LA

* (Rajihi) As for the first, Tawhid al-Rubibiyyah, it is something innate in the fifrah,
itis something accepted by all people save a few, and to these no weight is given,
such as the Materialists (Dabriyyin) who say that it is only time that would destroy
them, and the Communists who say that there is no god and that life is all there
is, and the Naturalists who believe in natural sciences, and those who believe that
everything came into existence by chance. Otherwise all people affirm Zuwhid al-
Rubitbiyyah and the conflict that arose between the Messengers and the disbeliev-
ers was over 1awhid al-Uliihiyyah.

Allah mentions the Dabriyyah in his words, “They say, ‘There is nothing but our
existence in the world. We die and we live and nothing destroys us except for
time.”” [al-Jathiyah (45): 24]

 JTbrahim (14): 10
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“Is there any cteator other than Allah providing for
you from heaven and earth? There is none worthy
of wortship save Him...”*

They were also sent to prohibit them from committing shirk in
Ybadah and this is why Allah, Exalted is He, says,

$2? Rss % ¢,.1"‘ v 3 P e P
4 \_)J::cx\__/)‘. }-J_)‘é:"- ‘A&QL_’A»AJJ)
A’/ P ch). /‘,,4,
AN,

“We sent a Messenger among every people [saying]:
Worship Allah and keep clear of all false gods.””

His saying, “among every people” shows that there has not been a
nation except that a Messenger was sent to it and that they were
only sent to call them to the Zawhid of ‘Ibadah, not to tell them
that Allah is the Creator of the world and that He is the Lord of
the Heavens and the earth for they accepted this. It is for this
reason that, in general, verses pertaining to [Rubibiyyah] come in
the form of questions that seek to confirm this fact,

Y asd /o o
Ao 35 s

“Is there any creatot other than Allah?”*

&
Shor % sile8er 4
FeY 83

% gl-Fatir (35): 3
7 4. Nabl (16): 36

% 4] Fatir (35): 3
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17

“Is He who creates like him who does not create?””*°

:,}}’/&ﬁ,€”/ ,’//‘ f’é/ z2 .
,} A%, 2 e
Sopios =ity
“Is there any doubt in Allah, the Bringer into Being
of the heavens and the earth?...”*

\ —t\

T T AN I B
S | ERAA S AU PSP P A
“Am I to take anyone other than Allih as my protec-
tot, the Bringer into Being of the heavens and the
earth?”?

t P v

R O A T f
<45 930A0 ‘\/}‘&‘J\A\é_‘v{;/ JEAFEEUY
“This is Allah’s creation. Show me then what those
besides Him have created!”®

= .}/‘o‘,’,’_.ﬁ’l/ erTr 2s . A%
SN 3 AR NG AL EE 3 )
“Show me what they have created on the earth, or
do they have a partnership in the heavens?”**

% 4l-Nahl (16): 7

3 Tbrabim (14): 10
* al-An'am (6): 14
3 Lugman (31): 11

3 al-Ahgif (46): 4



18 THE PURIFICATION OF TAWHID

The purpose of all these questions was to confirm what they
had already acknowledged.

Hence one comes to know that the polytheists did not adopt
idols and statues,” they did not worship them, they did not adopt
the Messiah and his mother, and they did not adopt the Angels as
partners with Allah, Exalted is He, because they believed them
to be partners in the creation of the heavens, the earth, and them-
selves. Rather they adopted them [in the belief] that they would
bring them closer to Allah and [in the belief] that they were inter-
cessors with Allah. Therefore in their very statements of disbe-
lief, they affirmed their belief in Allah. Allah, Exalted is He says,

ke » AR orr
%‘yjawéjwj

LA 4 A2 sas0r /,)"}/

25 /)/

ﬂjom@(ﬁ;’;}m (s ﬂp
@ ,) < - \/ ‘///’)/ s AL ’Y

“They worship, instead of Allah, what can neither
harm them nor help them, saying, “These are our in-
tercessors with Allah.” Say, “Would you inform Allah
of something about which He does not know either
in the heavens or on the earth?” May He be glorified
and exalted above what they associate with Him.”

Allah adjudged their adopting of intercessors shirk and absolved
Himself of it because none can intercede with Him except by

* (Ansar]) An idol (sanam) is that which is fashioned in 2 bodily form and 2
statue (wathan) is that which is not. Sometimes the two are used interchangeably.

% Yinus (10): 18
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His permission.” How then can they affirm intercessors for them-
selves who have not been granted permission by Him, neither
are they deserving of such a position, and neither are they able to
avail them against Allah in the least?!

4. The polytheists to whom the Messengers were sent acknowl-
edged that Allah was their creator,

i

e aeg oAty o5 MAEL | qc
CARJ AP R AN

“If you asked them who created them, they would
say, ‘Allah’.”*

AN (B S et
D L0, L

“If you wete to ask them, “Who created the heavens
and the earth?’ they would reply, “The Almighty, the

7 Intercession, in the Qur'an, has been conditionally affirmed for the believers in
the Hereafter. These conditions are that only those Allah grants permission can
intercede, and furthermore, only for those whom Allzh allows. This intercession
is a means of Allah ennobling the intercessor and accepting his supplication and
entreaty to forgive someone. Allah, Exalted is He, says, “Say: Intercession is
entirely Allah’s affait” [a-Zumar (39): 44], “Who can intercede with Him except
by His permission?” [@/-Bagarah (2): 255], “And how many angels are there in the
heavens whose intetcession is of benefit at all until Allah has authorised those
He wills and is pleased with them!”” [a/-Ngjm (53): 26], “Say: “Call on those you
make claims for besides- Allah. They have no power over even the smallest parti-
cle, either in the heavens or in the earth. They have no share in them. He has no
need of their suppott. Intercession with Him will be of no benefit except from
someone who has His permission.” [Saba’ (34): 22-23)

S ol Zukhruf (43): 87



200 THE PURIFICATION OF TAWHID

All-Knowing created them’.”®

They also acknowledged that He was the provider who brings
the living from the dead, and the dead from the living. Moteover
they acknowledged that He was the regulator of affairs from the
heaven to the earth and that He was the One who owned heat-
ing, sight, and hearts:

2 f},/ - ’:‘

5 {8 of
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“Say: “Who provides for you out of heaven and earth?

Who controls the hearing and sight? Who brings forth

the living from the dead and the dead from the liv-

ing? Who directs the whole affair?’ They will say,

‘Allzh.”*

s L. AT
olledormsz Y el s
PG EIG ks o A ered A
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“Say: “To whom does the earth belong; and everyone

9 al-Zukhrf (43): 9

© Yanus (10): 31
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in it, if you have any knowledge?’ They will say, ‘To
Allah.” Say: ‘So will you not pay heed?’

Say: “‘Who is the Lord of the Seven Heavens and the
Lotd of the Mighty Throne?” They will say, ‘Allah.’
Say: ‘So will you not have fagwa?’

Say: ‘In whose hand is the dominion over everything,
He who gives protection and from whom no pro-
tection can be given, if you have any knowledge?’
They will say, ‘Allah’s.” Say: ‘So how have you been
bewitched.””*

Here is Phargoh who; despité the extent of his disbelief, his
repugnant claim, and his articulation of hellish words; Allah says
about him, narrating the words of Musa (‘@aybis-salam),

GueesEse
;T.;:MJY\_)U_‘,‘_Q..J\U).)T\ :3_‘&
“You know that no one sent these down but the Lord
of the heavens and earth to be clear proofs.”*

1 al-Mu’minsn (23): 84-89
(Ansiti) So how then have your intellects led you to worship other than Him
when you accept all this?!

2 a)-Isra’ (17): 102

(Rajihi) Allah, Exalted is He said, “And they repudiated them [the Signs]
wrongly and haughtily in spite of their own certainty about them.” [a/Nan/ (27):
14] So Pharaoh knew and accepted that Allah was the Lotd of the heavens and
the earth because Miisa said, “You £now,” yet, despite this, his knowledge was of
no avail to him because of his obduracy (%#4d) and disbelief. He did not imple-
ment the law of Allah and His religion and neither did he follow His Messenger.
Such a person is a disbeliever and any knowledge he has of Rubsbiyyah is of no
avail. Therefore there has to be submission (ing#yad), following (i##iba’), and the

Tawhid of [badah.
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Iblis said,

O RFARSEARAL]
“Truly I fear Allah, the Lotd of the worlds.”*

P AR T
e kg de
2344

“My Lord, because You misled me...

LN TR Ay
SAPYRl e O
“My Lotd, grant me a reprieve..””*

Every polytheist acknowledges that Allah is his creator, the
creator of the heavens and the earth, their Lord, the Lotrd of
what is in them, and their provider. It is for this very reason that
the Messengers adduced this as proof against them, '

Spor % sos3bas o4
ECNIRIP A

)
& .
St R R Ko ,}0 '}?/ < ge A }’:
,:\Sfo:-.» L’_/J'.:_,Alﬁu;:m\ '_)Jug() 2y

8 al-Flashr (59): 16
“ gl Fjjr (15): 39
gl Ejr (15): 36

“ a)-Napl (16): 7
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“Those whom you call upon besides Allah are not
y P

even able to create a single fly, even if they were to

join together to do it...”"

The polytheists accepted this and did not rejeét it.

5. Ybadah is the pinnacle of submission and humility. It can
only be directed towards Allah because He is the granter of the
greatest of blessings and it is for this reason that He deserves the
pinnacle of submission as is stated in a/Kashhaf.*® The peak and
foundation of Tbddab is the Tawhid of Allah which is the sum and
substance of the statement to which all the Messengers called:
La ilaha #llAlah. The purpose of this call is to believe in its mean-
ing and act in accordance to its import, not just to articulate it

upon the tongue.

The meaning of this statement is that Allah Alone should be
singled out for worship and godship and, conversely, the nega-
tion and disavowal of all that is worshipped besides Him.* The

9 al-Fgjj (22): 72

* (Ansari) In exegesis of the verse, “You Alone we worship and You Alone we
ask for help.”

(Rajihi) badah must combine submissiveness and humility with love. A per-
son could submit and humble himself before an oppressive king or to an enemy
but not love Him. A person could also love someone but not submit to him or
be humble before him. When a person loves, submits, and humbles himself
before someone, that is when he has worshipped him. Submissiveness comes
about as a result of love, magnification, and exaltation. Love of something
necessitates hope and fear. The pillars of %badab are love, hope, and feat.

* Ibn Rajab, Kitab al-Tawpid, said, “To clatify the meaning of this testification: it
means that one does not take a god besides Allah. A god is one who is obeyed,
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disbelievers understood this meanmg, being Arabs, and this is
why they sald
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“Has he turned all the gods into one God? This is
truly astonishing!”*’

and not disobeyed, by way of awe, magnification, love, fear, hope, reliance; and
by way of asking of him and supplicating to him. All of this is only allowed for
Allah, Mighty and Magnificent. Whoever associates partners with Allah in any of
these matters, which are all from the specificities of godhood, has sullied the
sincetity with which he articulated the testification, and has diminished his 7awhid.
Such a person has worshipped an-object of creation proportionately to. the
amount he has directed any of these affairs to h1m ot it, and all of this is from the
branches of shirk.’

0 id (38): 5



THE TYPES OF 1IBADAH

After having understood these fundaments you should know
that Allah, BExalted is He, has made 7badah of different types:

1. That which relates to belief (#%gadiyyah). This is the founda-
tion of Ybadah. 1t is to believe that He is the Lord (Rabb), the
Unique (Wabid), the One (Abad) to whom belongs the creation
and order, in His hands lie benefit and harm, He has no partner;
none intercedes with Him except by His leave, none besides Him

is deserving of worship, and other such matters that are implied
by [the affirmation of His] Zahiyyah.

2. That which relates to speech (lafz7yyah). This is to articulate
the Statement of Zawhid. Whoever believes in this statement but
does not articulate it will not have safeguarded his blood or his
property,” instead he would be like Iblis who believed in Zawpid,
moreover he actually acknowledged this as has preceded, but he

3 Ibn AbTl-Tzz, Sharh ‘Agidab al-Tahawiyyah, pg. 23, said, ‘Does a person who
prays, for example, but has not articulated the Two Testfications become a Mus-
lim? Or does a Muslim who enacts anything thatis specific to Islam but does not
articulate the Two Testifications become a Muslim? The cotrect opinion is that he
does.’



26 THE PURIFICATION OF TAWHID

did not enact Allah’s order to prostrate® and therefore disbe-
lieved. Whoever articulates it but does not believe in it will have
safeguarded his property and blood and his judgement lies with
Allzh, and his ruling is the ruling of the hypocrites.”

3. That which relates to the limbs (badaniyyah). This refers to
matters such as standing, bowing, and prostrating in the prayer
(salab); fasting (szyam); the tites of pilgrimage (hajj); and the circu-
mambulation (fawaj).

4. That which relates to wealth and property (waliyyah). This
refers to giving a portion of wealth in emulation of Allah’s com-
mand.

[Wotship actually comprises] all the many obligations and rec-
ommendations relating to wealth, limbs, deeds, and words, and

what has been mentioned above are some of the most important -
of them.*

52 “to prostrate” is from khd

(Rajihi) The statement of the author, may Allah have mercy upon him, ‘he
would be like Iblis,” is problematic. This is because Iblis affirmed Zawhid on his
tongue but he disbelieved because of prideful disdain (72) and arrogance (istikbar).
Iblis met the command of Allah with disdain and refusal to comply; Allah
~ commanded the Angels to prostrate and they did but Iblis refused, hence Allah
banished him and he became the Accursed Shaytan... Therefore the disbelief of
Iblis did not arise because of his not articulating the testimony but because of his
disdain and arrogance.

53 (Rajihi) Other examples of worship relating to speech lie with recitation of
the Qur'an, dhikr, and enjoining the good and forbidding the evil.

5 Ibn Rajab, Kitab al-Tawhid, said, “Whoever has not actualised the worship of
the All-Merciful and His obedience will worship Shaytan through obeying him.



THE PURPOSE OF SENDING THE
MESSENGERS

After all this has been established, know that Allah, Exalted is
He, sent the Prophets, upon whom be blessings and peace, from
the first of them to the last of them, to call the bondsmen to
single out Allah Alone for 7badah. They wete not sent to estab-
lish that He was their creator or the likes since they acknowl-
edged this as we have already repeatedly established. It is for this
reason that they said,
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“Have you come to us to make us worship Allah
alone...?”*

A person cannot free himself of the worship of Shaytan except by making his
wortship sincere and wholly for the All-Metciful. The latter ate the people about
whom He said, “You have no authority over any of My slaves except for the
misled who follow you.” [a/£Zr (15): 42] These are the people who have actual-
ised, ‘None has the right to be worshipped save Allah’ who were sincere in
articulating it and their deeds testified to the truth of their words. These are
people who have not turned to any other besides Allah in their love, hope, fear,
obedience, and reliance. These are people who remained true to their testification:
these are the true servants of Allah.’

> al-A'raf (T): 69
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i.e. that we single Him out Alone for worship and restrict it to
Him rather than our gods? Hence their rejection lay in the re-
quest of the Messengers to worship Allah Alone, they did not
reject Allah Himself, Exalted is He, nor did they say that He
should not be worshipped, instead they acknowledged that He
should be worshipped but rejected that He Alone should be
worshipped. Therefore they worshipped others alongside ‘Allah,
they associated partners with Him, and they set up equals with
Him. Allah, Exalted is He says,

@ )/-/’) B\ \)._,‘4”‘ //i/’

“Do not, then, rnake others equal to Allah while you
q ¥
know.””¢

i.e. you know full well that He has no equal. They would say in
their zalbiyyah for pilgrimage, ‘Labbayk, You have no partner save a
pattner that You have appointed, You possess mastery over him,
but he does not possess mastery [over You].” The Prophet ()
would hear their words, “‘You have no partner,” and would say,
“Almost, almost!”" i.e.’® They would have singled Him out,
Mighty and Magnificent is He, had they but left off saying, ‘save
a partner that You have appointed...” :

In their committing shirk with Him lies proof of their acknowl-
edgement of Him. Allah, Exalted is He, says,

% al-Bagarah (2): 22
5 Muslim [#1185]

8 The second ‘almost’ and ‘i.e.’ is from £ha.
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O 585k

“Where are the partner-gods for whom you made
such claims?”*

o_g,‘aa)bd) ;5;(“ f3

“Say: ‘Call on your partner-gods and tty a]l your wiles
against me and grant me no reptieve.”®

So the very fact that they took partners with Allah proves that
they acknowledged Him, Exalted is He. Moreover they only
worshipped these gods through submitting to them, drawing close
to them by consecrating oaths to them and sacrificing for their
sake, because they believed that they would bring them closer to
Allah and intercede with Him on theitr behalf."

Allah sent the Messengers that they may order them® to aban-
don the worship of everything besides Him and that they may
explain to them the falsity of their belief in these partners; that
trying to draw closer to them was futile and that this ‘drawing
closer’ is only for Allah Alone. This is the Zawhid of ‘[badah; we
have previously explained to you in the fourth principle that they
acknowledged Zawhid al-Rubiibiyyah: that Allzh Alone is the crea-

* al-An'am (6): 22

© 2l A%af (7): 195

¢ (‘Abbad) as indicated by His sayings, “They worship, instead of Allah, what
can neither harm them nor help them, saying, “These ate out intetcessors with
Allah.”” [Yanas (10): 18], “We only WO]:Shlp them so that they may bnng us closer
to Allah.” [Zumar (39): 3]

%2 ‘that they may order them’ is from &b
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tor and provider.

Through this discussion you come to know that the Zawhid that
the Messengers called to from the first of them, Nah (‘@ayhis-
salam),® to the last of them, Muhammad ibn ‘Abdullah (), was
the Tawhid of ‘Ibadah. 1t is for this reason that the Messengets
said,

528 3808 o7/
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“My people worship Allah, you have no deity besides
Him.”%*

“Do not wortship anyone but Allah!”®

63 (‘Abbad) as shown by the verse, “We have revealed to you as We revealed to
Niih and the Prophets who came after him.” [¢/Nisa’ (4): 163] Bukhari [#3340]
records the hadith of intercession in which the people said to Nih, ‘O Nih, you
are the first Messenger sent to;the people of the earth and Allah called you a
grateful bondsman.” The verse, “We sent a Messenger among every people [say-
ing]: Worship Allah and keep clear of all false gods.” [#/~Nah/ (16): 36] shows that
even those who came before Nith had Messengers sent to them, the first of
whom was Adam. This is reconciled by stating that the people before Nih were
upon the fifrah and what the Messengers came with conformed to that fitrab.
Nuh, on the other hand, was sent when shirk had appeared and the people had
departed from the fifrah. As such he was the first Messenger in this light. Refer to
Adwi al-Bayan of our shaykh, Muhammad al-Amin al-Shanditi, his exegesis to a+
Bagarah (2): 253.

This discussion arose because of the hadlth recorded by ibn Hibban [#361]
where the Messenger (48) was asked if the Adam was a Prophet who was sent

(meursal) to which he replied, “Yes.”

& al-Mu'minin (23): 23

% Hid (11): 2
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Of the polytheists were those who worshipped Angels and called
on them in times of hardship. Of them were those who wot-
shipped rocks and would cry out to them in times of hardship -
these rocks were originally idols of righteous people whom they
loved and held in great reverence, when they died they erected
idols of them as testimonials to comfort themselves, but as time
passed, at length they began to worship them; then as more time
passed they started worshipping the actual rocks.® Of them wete
those who worshipped the Messiah and those who worshipped
stars and would cry out to them in times of hardship. It was in
this context that Allah sent Muhammad () to call them to the
worship of Allah Alone such that they single Him out Alone for
worship just as they had singled Him out Alone for Rubibiyyab:
the Rububiyyah of the heavens and the earth. He called them to
single Him out Alone truly, [not just in mere words], such that
they fulfilled [the import of] La éiba illAliah and believed in its
meaning and acted upon its dictates.

% Refet to al-Suytti, al-Durr al-Manthir, vol. 6, pg, 269.



DU‘A 1S FOR ALLAH ALONE

He (%) called them not to supplicate (444 to any other be-
sides Allah; Allah, Exalted is He, says, ‘
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“The call of truth is made to Him Alone. Those they
call upon apart from Him do not respond to them at
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Allah, Exalted is He, says,
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" Du'z to call out, to summon, to supplicate and invoke. al-Khattabi, Sha’n al-
DuG,p. 4, said, “The import of du'‘dis the bondsman asking his Lord for His help
and continued support. Its essence is that a person shows his need of Allah and
expresses his inability to change any matter himself or having any power and
ability. This characteristic is the mark of servitude and exemplifies it. Dx% also
carties with it the meaning of praising Allah and attributing to Him generosity
and grace.

% al-Ra'd (13): 14
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“Put your trust in Allah if you are believers.”®"

i.e. a pre-requisite to being true in faith is that one should not
place his trust (fawakkun)™ in any save Him, and that He Alone
should be singled out for zawakkul just as He Alone is singled out
for dua and seeking forgiveness (istighfar). Allah ordered His
bondsmen to say,

., 2 2L AL -5 S
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“You Alone we worship...””!

The person who articulates this cannot be truthful in what he
says unless and until he singles out Allah Alone for worship, oth-
erwise he is a liar and is prohibited from saying this statement.”
This is because its meaning is: we restrict worship to You and
single You out Alone for it to the exclusion of everything else.
This is the meaning of,

9 al-Mz'idab (5): 22

™ Tawakknt: trust, reliance. al-Bayhadi, Shu'ab al-iman, vol. 2, pg. 99, records that
Abi ‘Uthman Sa‘id ibn Isma‘il said, ‘Zawakks!in Him is to suffice yourself with
Him and to depend upon Him Alone.” ‘Ali ibn Ahmad was asked about zawakku!
to which he replied, “That you relinquish yourself from depending on your strength
and ability, ot the strength and ability of those like you.” Muhammad ibn Sulayman
said, ‘Tawakkulis that your heart never think that there is anyone who can bring
you benefit or harm save Him; that you accept calmly everything that happens to

you without aversion.”
" gl Fatibah (1): 5
72 (‘Abbad) This phrase employed by the author requires thought, for one is not

prohibited from saying this statement, rather what one is prohibited from is
adjoining to it the worship of other than Allah.
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“...s0 worship Me and Me alone!””

“...s0 have fagwa of Me and Me alone!”™

since” it is known in the Science of Bayan that, grammatically
speaking, giving precedence to a word that should come later
lends to the meaning of jasr, confinement’ i.e. worship none
save Allah and do not worship anything else; have agwa of Allah
only and do not have Zagwa of anything else”” as is mentioned in

al-Kashshaf.

Singling Allah Alone for worship cannot truly come about un-
less du'a, in its entirety, is for Him; calling out in times of hard-
ship and ease is only to Him; seeking succout (istighathah) and
seeking help (is#‘anah) is only with Him; consecrating vows (#adhr)
and sacrifice (#apr) is only for Him; and all actions of worship -
submission, standing in subservience to Allah, bowing, prostrat-
ing, circumambulation, removing ordinary garments of clothing
[as in zhram), [ritual] shaving and shortening of hair - all of them

 al-Ankabit (29): 56
™ al-Bagarah (2): 41
7> ‘since’ is from &ha, the published edidon has ‘as is [seen]’

7 i.e. limiting the meaning of the sentence to what is mentioned and negating
anything not mentioned therein.

77 ¢

only and do not have Zzgwai of anything else’ is from £&ha
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be for Allah Alone, Mighty and Magnificent.

Whoever does any of these for an object of creation, alive or
dead, animate or inanimate, has committed shir& in worship. The
one to whom such matters have been directed has become a god
who is worshipped be it an angel, Prophet, wa/,® tree, grave,
Jinn, the deceased, or the living, The person who has directed
these actions of worship, wholly or partially, to that object of
creation has become a mushrik with Allah, even if he acknowl-
edges Him and worships Him. The acknowledgement of the
polytheists in Allah and their seeking to draw close to Him did
not exclude them from the bounds of shirk and from the obliga-
tion of spilling their blood, taking their progeny as captives of
wat, and taking their wealth as war-booty. Allah, Exalted is He,
stands in no need whatsoever of shirk and He does not accept an
action in which others have been given a share.

Anyone who worships others alongside Him has not believed

"8 Walr: friend, ally, and technically a “friend’ of Allah. The word wa/iya means to
be close, detived from this is the word waly#, which means closeness. Therefore
everyone who is next to you or close to you is a wa/. In al-Sihap it is mentioned
that the waliis the opposite of the ‘aduww, or enemy. The word can be applied to
closeness from the perspective of place, origin, religion and from the perspective
of friendship, aid and belief. Refer to: Mujam Magayis al-Lughah; Lisan al-‘Arab,
and Nughatw'l-AYynn an-Nawauir.



RUBUBIYYAH LEADS TO
ULUHIYYAH

When you have understood that the polytheist’s acknowledge-
ment of Allah was of no benefit to them because of their com-
mitting shirk in Thadah and did not avail them at all against Him.
When you have understood that their worship of them was their
belief that they could bring harm or benefit” and that these gods
would bring them closer to Allah and would intercede on their
behalf with Him, they citcumambulated them and consecrated
vows to them, they would stand in subservience to them, hum-
bly serving them, and they would prostrate to them, yet despite
all of this they acknowledged the Rubibiyyah of Allah: that He is
the creator; but because they committed shirk in Tbadah, He ruled
them to be polytheists and gave no weight to their affirmation of
His Rubibiyyah because their deeds belied their acknowledgement.
One who acknowledges the Rububiyyah of Allah should single
Him out alone for the 7awhid of ‘Ibadah, if he does not, his ac-
knowledgement is futile.

™ (Rajihi) This statement is problematic, rather it would be closer to the truth to
say that they did not believe this with regards to their idols, with the possible
exception of a few, instead they believed that harm and benefit lay with Allahand
that these deities would bring them closer to Him. :
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They will accede to this fact when they are in the vatious levels
(tabagat) of the Fire,*
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“By Allah, we were plainly misguided when we equated
you with the Lord of all the wotlds.”®

They said this even though they did not equate them with Him
in every aspect, they did not believe them to be creatots ot ptro-

. viders, however in the depths of Hell they came to know that

their mixing one atoms weight of shirk in the Tawhid of Tbadah
put them in the position of one who has equated idols with the
Lord of creation.® ’

Allah, Exalted is He says,

/.} :%}/cﬁl }):’/} :}//
“Most of them do not have faith in Allah without
associating others with Him.”® -

i.e. most of them accept that Allah is their creator and that He

8 (Rajihi) It would have been better for the author, may Allah have mercy upon
him, to have used the word darakdt when refetring to the levels of Fire, for the
Fire is of darakdt (descending levels) and Paradise is of zzbagait (ascending levels).
8 4f-Shu'ara’ (26): 97-98

8 An example of their equating can be seen in the verse, “Some people set up
equals to Allah, loving them as they should love Allah.” {a/-Bagarah (2): 165}

© Yasuf (12): 106
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created the Heavens and the earth but they commit shirk by wot-
shipping idols.

Moreover, Allah called 774’ (ostentation) in actions of obedi-
ence shirk despite the fact that the one who did this action of
obedience intended Allah thereby but wished to attain status in
the hearts of people through that action.®* The ostentatious is
worshipping Allah, not something else, but he has sullied his
worship with the desire of attaining status in the hearts of man,
Allah did not accept this action as worship and called it shirk.*
Muslim records on the authority of Aba Hurayrah that the Mes-
senger of Allah (%) said,

“I am the One who stands in absolutely no need of

8 Tbn Rajab al-Hanbali, Kitib al-Tawhid, said, “The first to be hurled into the Fire
from the servants who acknowledged Zawhidwill be the ostentatious: the scholar,
the Mujahid, and the one who gave in chatity. This is because a small amount of
ostentation amounts to shirk. The ostentatious looks to creation (for a return)
with respect to his deeds because of his ignorance of the greatness of the
Creator; he imprints false stamps in the name of the king in otder to pilfer
money; he pretends that he is from the elite of that king, yet in reality he does not
even know him. The ostentatious carves the picture of the king on counterfeit
money that it may gain currency, but it only finds way past the uncritical.’

¥ Ahmad [#11252] recotds on the authority of Abii Sad that the Messenger of

Allah (#) said, “Should I not inform you of that which I fear for you more than
al-Masih al-Dajjal?” They said, ‘Of course O Messenger of Allah!” He said, “The
hidden shirk: a man stands to pray and adorns his prayer because he sees a person
looking at him.” Ibn Khuzaymah [#937] recotds on the authotity of Mahmid
ibn Labid who said, “The Messenger of Allah (#) came out to us and said, “O
people, beware of secret shirk!” They asked, “O Messenger of Allah, what is
secret shirk?” He replied, “A man stands to prayer and adorns his prayer because
he sees a person looking at him; that is secret shirk.”” Hakim [#7937] tecords that
Shaddad al-Aws said, “‘We used to consider 77y’ at the time of the Messenger of
Allah () minor shirk.’
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shirk, whoever performs a deed in which he associ-
ates anyone else with Me, I shall abandon him and his
shirk %

Furthermore Allah called the naming of someone ‘Abd al-Harith
shirk as He says,
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“T'hen when He granted them a healthy, upright child,
they associated what He had given them with Him.”*’

Abhmad and Tirmidhi® record on the authority of Samurah that

the Prophet (#%) said,

“Hawa’ would become pregnant but none of her chil-
dren would survive. Iblis visited her and said, ‘No
child of yours will survive unless you call him ‘Abd
al-Harith.” So, through the insinuation of Shaytan, she
called her son that and he lived.”

Allah revealed these verses [concerning this incident] adjudging
this naming shirk for Iblis was called al-Harith.*’ The narration

8 Muslim [#2985]. Ibn Majah [#4202] has the hadith, “Allah, Mighty and
Magnificent says, T am the One who stands in absolutely no need of shirk,
whoever does a deed for Me in which he associates someone else then I am free
of it and it is for the partner.”” al-Basayri said that the isnad was sahih.

8 ab-Araf (7): 190
% Ahmad [#20117] and Tirmidhi [#3077] with a da'ff isnad.

% i.e. when he used to be in the company of the Angels as another narration
shows.
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can be found in a/-Durr al-Manthir and othet [wotks].”

" vol. 3, pp. 277-278 ‘

(Ansari) Ibn al-Qayyim, Rawdatu’l-Mubibbin, pg. 289, stated decisively that the
people referred to in the vetse are polytheists amongst the progeny of Adam and
not Adam and Haw#’ and he declared that the narrations stating otherwise
should not be given any weight. This same stance was taken by ibn Kathir.
(‘Abbad) Refer to Albani, a-Da‘ffab [#342]. Another opinion voiced concerning
this verse is that it does indeed refer to Adam and Hawa’ but the reference is to |
their naming the child in this way, not that they violated the dictates of Gbdidah.
This was the opinion chosen by Tabarl.



THE WORSHIP OF GRAVES

From all that has preceded you have learnt that whoever be-
lieves that a tree, a rock, a grave, an angel, a Jinn, a dead person,
or a living person can bring about benefit or harm, or bring one
closer to Allah, or intercede with Him on his behalf to fulfil 2
worldly need of his through the mere act of intercession and
tawassul to the Lord, Exalted is He - except what has been men-
tioned in a hadith, which itself requires research, concerning our
Prophet Muhammad (#)”" - then he has committed shirk with
Allah and has taken to an unlawful belief, a belief such as that
held by the polytheists concerning their idols. This is more-so
the case of one who con'secrates’ his wealth or children to a dead
or living person, or requests a need from a dead person that should
only be asked of from Allah such as granting health to a sick

°! Referred to here is the hadith recorded by Tirmidhi [#3578] which men-
tions that a blind man asked the Prophet (&) to supplicate to Allah on his behalf
that He return his sight to him. The Prophet ordeted him to petform ritual
ablution (wudir) and to pray two rak‘ahs of prayer, then to supplicate with the
words, “O Allah! I ask You and I turn towards You through Your Prophet,
Muhammad, the Prophet of Mercy. O Muhammad! O Prophet of Mercy! I
perform fawassul through you to my Lord concerning my need that He may fulfil
it. O Allah! Accept his intercession (shafi‘ah) for me.” In another version, re-
ported by Ahmad [#17241], “O Allah! Accept his shafz'ah for me and my shafi'ah
for him.” Tt is sahih. ’
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person, or the return of a lost item, or the fruition of a desire, for
all of this is the self-same shirk that was committed by the idol
worshippers. The same applies to consecrating wealth to the dead
and the like, sacrificing at a grave, seeking fawassul through the
dead” and requesting ones need from him - these are the self-
same deeds done in the time of Jahiliyyah by people to their stat-
ues and idols that are being done by the grave worshippers to
their Awlkya’, graves, and shrines.” The fact that the names are
different does not alter the reality: someone who drinks alcohol
calling it water has not changed the reality of what he has done,
he has drunk alcohol and his punishment is the punishment of
one who has drunk alcohol, in fact his punishment could well be
increased in severity because of his deception and lie!

Numerous ahadith establish the fact that there would atise a
people who would drink alcohol calling it by names other than
its true name.”* He (&) spoke the truth! A group of sinners have
appeared who drink alcohol calling it #abidb.

The first to adorn that which incurred the anger of Allah and

% (‘Abbad) The fawassul that is shirk is when the person through whom tawassul
is being done has been made an intermediary between the one asking and Allah,
wherein he is supplicated and intercession is sought from him. As for the case
where Allzh is asked by means of the status of such-and-such a person, for
example, then this is an innovation and not shirk. If one seeks zawassul to Allah
through asking someone to supplicate for him, this is permissible.

% Bukhari [#6882] records on the authority of Ibn‘Abbas that the Prophet (&)
said, “The most hated of people to Allah are three: a heretic in the Haram; a
petson who, while in Islam, desires the way of the Jahiliyyah; and one who seeks
to spill the blood of a person without due right.”

% (‘Abbad) Refer to Albani, a/-Sahibah [#89, 90, 415]
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his disobedience with alluring titles was Iblis, may Allah curse
him!, for he said to the Father of Man, Adam (‘@ayhis-salim),
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“O Adam, shall I show you the way to the Tree of
Everlasting Life and to a kingdom which will never

fade away?”%®

Here he called the tree that Allah forbade Adam from even
approaching, the Tree of Everlasting Life, in order to attract him
to it and encourage him to approach it, deceitfully giving it this
concocted name. In the same way, his brothers, those who fol-
low him blindly, call pashish® the Motsel of Euphoria. In the
same way the oppressors who misappropriate the wealth of Allah’s
bondsmen call their spoils, discipline (adab): discipline for kill-
ing, discipline for stealing, discipline for accusation, discipline
for weighing and measuring, distorting the word ‘oppression’ to
‘discipline’! Some of this misappropriated wealth acquires the
titles #afa‘ah and siyagah. The actual title for all of this with Allah
is ‘oppression’ and ‘transgression’ as is clear to anyone who has
savoured the aroma of the Book and Sunnah. The precedent for
all of this lies with Iblis and his calling the prohibited tree, the
“Tree of Evetlasting Life.

The same applies to calling a grave a ‘shrine’ (mashbad)”” and the

% T4 Fi (20): 120

% A psychoactive drug detived from the cannabis plant. Itis used for its relaxing
and mind-altering effects. Many people claim that using it gives them greatinsights.

77 Lit: place of assembly, a spectacle, place of interest. (Rajihi) i.c. had they called
it a ma‘bad, a place of worship, which is what itis for they worship others besides
Allzh at it, the people would have been averse to it.
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resident of that grave whom they hold belief in to be a ‘wair’;
these names do not change the reality of its being an idol and
statue because they treat it in the same way that the polytheists
treated their idols. These people circumambulate the residents
of the grave as the pilgtim circumambulates Allah’s Sanctified
House, they wipe [the graves] as they would wipe the corners of
the House, they address the deceased with words of disbelief
such as: ‘it is upon Allah and upon you’ and they cry out to them
in times of hardship and the likes. '

Every people has a person they call to: the people of ‘Traq and
India call out to ‘Abdu’l-Qadir al-Jili. The People of Taha’im have,
in each of their lands, a dead person they cry to: ‘O Zayla’ll O Ibn
al-‘Ajill’ The People of Mecca and T?’if cry: ‘O ibn al-‘Abbas!’
The People of Egypt cry: ‘O Rif2’1l O Badawil O Nobles of
Bakriyyah!” The People of al-Jibal cry: ‘O Aba Tayr" The People
of Yemen cry: ‘O Ibn Ulwan!’

Each township has dead people they cty out to, call upon, and
place their hopes in to promote good or repress harm. This is the
self-same practice of the polytheists with their idols as we stated
in our ode concerning Najd:

The doctrine of Suwa‘ thetein do they teinstate,

So too Yaghuth and Wudd - woe be to it, far from love!

At times of hardship their names do they vociferate
As one in desperation, to the Absolute, the One, cries out.
Many beasts, in their vicinity, to them do they consecrate;
Sacrificed, deliberately yet ignorantly, for others besides Allah.

Many ate they who the graves do circumambulate
Seeking desperately the edges with their hands.”®

% (Ansari) part of the odes which the author wrote praising Shaykh al-Islam
Muhammad ibn ‘Abdu’l-Wahhizb.
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If someone were to say, ‘But I sacrifice to Allah and I mention
the name of Allah!” Say to him, If your sacrifice is for Allah then

. why have you offered it at the door of the shrine of one you give

precedence to and hold such beliefs in? Do you intend to exalt
him thereby?’ If he replies, “Yes,” say to him, “Then this sacrifice
is for other than Allah! You have associated others with Allah,
Exalted is He. And if you did not intend to exalt him, what then
was your purpose? To stain the entrance of the shrine with blood
and make the path imputre for those who wish to enter? You know
full well that you did not intend this at alll You intended the first
and it was with this intention that you left your house in the first
place.” The same argument applies to their supplication to him.

This practice that these people are doing is undoubtedly shirk.

They could even hold such a belief concerning one of the liv-
ing sinners! They call upon him in times of hardship and ease
while he is in a state devoted to sin and lust: he does not go to
the places that Allah has ordered His bondsmen to attend, he
does not attend the congregational prayer or the Friday prayer, he
does not visit the sick ot follow the funeral, he does not earn a
lawful living, and yet, despite all this, claims knowledge of the
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Unseen!” Iblis allures a crowd to him and he takes root in their
hearts, sprouts, and flourishes therein. They believe his lies, ex-
alt him, and make him a partner and equal with the Lord of the
Worlds.

Where have the intellects run to?! How have the Legal Laws
been so neglected and forgotten?!

, A2z s Beg
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“Those you call on besides Allzh are slaves just like
yourselves.”1®

If you were to ask, ‘Are these people who believe in graves,
the ‘Awliya”, the sinners, and the profligate polytheists just like
the polytheists who believe in idols?’

The answer is: Yes! What they did has been done by these,
rather they have exceeded the [eatlier polytheists] in belief, sub-
mission, and enslavement. There is no difference between them.

If you were to say, ‘These grave-worshippers say: we do not
commit shirk with Allah, Exalted is He, we do not set up equals
with Him. Resorting and seeking recourse with the .Aw/ya’ and
having this belief in them is not shirk!’

I would say: Yes! “They say with their months what is not in their
hearts,”® but this just betrays their ignorance of the meaning of

%'This is the wotding of 4h4, the published edition has, ‘claims to have zawakkul
and knowledge of the Unseen.’

10 4 Araf (7): 194

100 4/ Tmran (3): 167
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shirk. Their exaltation of the Aw/ya’ and their sacrificing to them
constitutes shirk, Allah, Exalted is He, says,

B35

“So pray to your Lord and sacrifice.”'*

i.e. and not anyone else as is indicated by the bringing forward
of the adverb denoting time ot place (gar/).'” Allah, Exalted is
He, says,

IR PN PR
“All masjids belong to Allah so do not call on anyone
else besides Allah.”'**

You have just learnt that [the Messenger of Allah] (#) called
riyd’ shirk, so what then would be the case with this?! What these
people do with their Awlya’ is the self-same thing done by the

- polytheists [with their idols], the very thing that made them poly-

theists! Their saying, ‘We do not commit shi7& with Allah at all,’

was of no benefit to them because their actions belied their words.

If you were to say, ‘They are ignorant of the fact that what they

192 4)-Kawthar (108): 2

103 (‘Abbad) the verse contains a jirand majrir, not a garf, i.e. li rabbika, and this
is connected to the verb fasall, the jar and majriir connected to the vetb wa-npar
has been omitted, i.e. wa-npar labii. Examples that correspond to what the author -
mentions of bringing forward the jzrand majrirlie in “and make your Lord your
goal” [al-Inshirah (94): 8] i.e. and no-one else, and “Put your trust in Allah if you
are believers” [a/-Ma’idah (5): 23] i.e. and no one else.

104 af-Jinn (72): 18
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do makes them polytheists.”

I would say: the Legal Jurists have clearly stated in their books
of jurisprudence, in the chapter dealing with apostasy that who-
ever articulates words of disbelief becomes a disbeliever even if
he does not intend [the meaning] of those words.'® [This igno-
rance of theirs] proves that they do not know the reality of Islam
nor the quiddity of Zawpid, in such a case these people ate disbe-
lievers, and disbelievers from the beginning, never really having

105 ‘Abbad) This is not true in evety case. A person could be coerced into saying
such words, ot articulate them by way of a slip of tongue due to being overcome
~ with emotion, for example. This is the case of the person who, héving found his
camel after having given up hope of finding it, cties out in joy, “O Allah, You are
my bondsman and T am your Lotd!” Recorded by Muslim [#2747).

(Rajihi) i.e. he intends those words but does not intend the meaning, in such
" acase heis a disbeliever. However, in the case that he does not intend the words
either and they just blurt out without any intention on his part, in such a case he
does not become a disbeliever as in the case of the man who said, “O Allah, You
are my bondsman and I am your Lotd!” These are words of disbelief, but he did

not become a disbeliever because he said them without intending to. The same

applies to someone who is just relating words of disbelief. The intent of the
author, may Allah have mercy upon him, is that whoever articulates certain words,
intending those wotds, even if he does not understand their import in that he
knows that they are forbidden to say but does not know that they lead to disbe-
lief, has disbelieved. Included in this is someone who articulates words of disbe-
lief by way of jest, even if they claim that they did not intend disbelief. An
example of this lies in the expedition of Tabtk in the story of those who
mocked the Messenger of Allah and Qur’an reciters and later claimed that they
did not mean what they said. Allah revealed concerning them, “If you ask them
they will say, ‘We were only joking and playing around.” Say, ‘Would you make a
mockery of Allzh and of His signs and of His Messenger? Do not try to excuse
yourself, you have disbelieved after having faith.”” [a/-Tawbah (9): 65-66] These
people tried to excuse themselves by saying that they did not mean their wotds,
yet, despite this. Allah declared them disbelievers and the Prophet (#) did not
accept their excuse. Hence intending the actual meaning is not a condition here.
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entered Islam at all (kufran asliyyan).

Allah, Exalted is He, has obligated His bondsmen to single Him
out Alone for %badab,
t‘,’ % o %%
SN GAANT
“Do not worship anyone but Allah!”%
He has obligated that this %adah be sincetely and solely for
Him,
- 23 @ o '/-4 i
N G2 ii.m . i\v
“They were only ordered to worship Allah, making
their religion sincerely His.”""

Whoever calls upon Allzh night and day, in secret and in open,
in fear and hope, and then calls upon another alongside Him has
committed shirk in Gbadah. Supplication is patt and parcel of
badah.’® Allah has called [supplication] worship in His saying,

a///)}:\:-:'d:uuz/}’: /.. Y:L
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“Those who are too proud to worship Me will enter

19 £77d (11): 2
7 4)-Bayyinah (98): 5

1% The Messenger of Allah () said in a hadith reported on the authority of al-
Nu‘man ibn Bashir, “Supplication is worship.” Recorded by Ahmad [#18352]

with a sahih isnad.
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Hell abject!”'®

this after having said,

% > }, AL
;‘ d’f" 55065 X
“Your Lotd says, ‘Call on Me and I will answer

9>110
you.

If you were to say, ‘If they are polytheists then it becomes
obligatory to wage Jihad against them and to deal with them as
the Messenger of Allah () dealt with the polytheists.”

I say: A group of the Imams of Knowledge took to this opin-
ion saying, ‘It is obligatory to first and foremost call them to
Tawhid and to explain to them that what they believe will bring
them harm or benefit will not avail them against Allah in the least
and that they are like them.""! [It is obligatory to explain] that this
belief of theirs is shirk and their 7man in what the Messengers
brought cannot be complete except through the abandonment
of this belief, repentance from it, and singling out A]lah Alone in
belief and deed.’

This is what is obligatory upon the scholars: to explain that this

19 4)-Ghafir (40): 60
10 o) Ghafir (40): 60

111 (‘Abbad) as Allah, Exalted is He says, “But they had adopted gods apart from
Him which do not create anything but are themselves created. They have no
power to harm or help themselves. They have no power over death or life or
resurrection” [a/-Furgan (25): 3], “Those you call on besides Allah are bondsmen
just like you.” [a/-Araf (7): 194]
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belief leading to this consecration of vows, sactificing, and cir-

cumambulation around graves is shirk and prohibited, that it is

the self-same thing that was done by the polytheists to their idols.
When the scholars clarify this to the leaders and kings, it be-
comes obligatory upon them to dispatch callers who would call
the people to single out Allah Alone with Zawhid. Whoever re-
turns [to the truth] and accepts it, his blood, property, and prog-
eny is sanctified; but if a person persists then Allah has made
lawful of him what He made lawful for his Messenger (4%) with
respect to the polytheists.'?

If you say, ‘Istighathah is affirmed in numerous ahadith. It is
authentically reported that on the Day of Judgment people will
go to Adam, the father of man, then to Nih, then to Ibrahim,
then to Miis3, then to ‘Isa, and finally to Muhammad (%), after
each of the previous excused themselves, seeking succour through
them." This proves that istighathah through someone other than
Allah is not objectionable.’ '

I say: This is deception. Istighathah with living beings in those
issues that fall within their ability is not rejected by anyone. Allah,
Exalted is He, says during the account of Musa with the Israelite
and Copt, ‘

N K et e
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“The one from his party asked for his support against

2 (‘Abbad) this shows that the author is of the opinion that the proof must

first be established against them and that before such an establishment they are

excused for their ignorance.

13 Bukhar [#3340]
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the other from his enemy.”"*

The discussion here is regarding the #stighathah petformed by
the grave-worshippers and others with their 4w/ya” their request-
ing things from them that only Allah, Exalted is He, is able to do;
matters such as granting health to the sick. More strange than
this is that the grave-worshippers and the followers of those who
they hold their beliefs in could well apportion a share of their
child - if he lives - to them,'® and they petform such evils that
were not done by the first polytheists! '

One of those who was enjoined to receive what the grave-
worshippers consecrated to one of the residents of the grave
informed me that a man came to him with some dirhams and some
jewellery and said, this is half the dowry of my daughter because
when I married her, half her dowry belonged to such-and-such a
person, meaning the person in the grave.

- These vows dealing with apportioning a portion of property
for the grave, or the practise called Z/am in some areas of Yemen
of apportioning some land-produce to the grave, is something
that was done by the worshippers of idols.'® This practice of

"4 41-Qasas (28): 15

5 (Rajihi) i.e. if he lives, half of his earnings, for example, will go to the ‘wak,
ot if he has a daughter, half of her dowry will go to him.

116 (Rajihi) Allah, Exalted is He, says, “They assign to Allah a share of the crops
and livestock He has created, saying, ‘This is for Allah,” - as they allege - ‘and this
is for our idols.” Their idols” share does not reach Allah whereas Allah’s share
reaches their idols! What 4n evil judgment they make.” [a/An‘am (6): 136] The
polytheists did this, as Allih explains, when they took crops they assigned a
pottion to Allah and to the tesident of the grave, then when the portion that was
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theirs definitely falls under the saying of Allah, Exalted is He,

,;/ - // Ssno P Tl
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“They allot a portion of the provision We have given
them to things they have no knowledge of at all”""’

For sure, the istighathah performed by the bondsmen on the
Day of Judgment and their request of the Prophets that they
invoke Allah, Exalted is He, to judge man so that they can be
relieved of the terror of the Standing, is undoubtedly perrmss1—
ble i.e. some bondsmen asking others to supplicate to Allah on
their behalf. Indeed the Prophet (&) said to ‘Umar when he left
to perform ‘Umrah, “My brother, do not forget us in your
supplication!”!!®

- Allah, Glorious is He, has commanded us to supplicate for the
believers and to ask for their forgiveness in His saying,

“Our Lord, forgive us and our brothers who pre-
ceded us in faith.”!"

for Allzh increased they took it for themselves stating that Allzh has no need of
it, and when the portion of the res1dent of the grave increased they would leave
it for him.

W 4)-Nahl (16): 56 .

18 (‘Abbad) Aba Dawid [#1498], and the isnad is da‘if. However the hadith in

Muslim [#2542] in which the Prophet () advised them to seek supphcauon e

from Uwais al-Qarni adequately proves the point.

Y al-Hashr (59): 10
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Umm Sulaym said, ‘Messenger of Allah, supplicate to Allah for

your servant, Anas!’?

The Companions would request supplication of him () when
he was alive. This is a matter whose permissibility is agreed upon.
The discussion here concerns the requests that the grave-wor-
shippers direct to the dead or to the living, such people who do
not possess benefit or harm, life or death or resurrection for them- '
selves [let alone others!] Requests such as the grant of health to
their sick, the return of their lost items, the grant of relief to
their pregnant, the watering of their crops, that their cattle give
milk copiously and that they be preserved from the evil eye, and
other such matters that none is able to fulfil save Allah, Exalted
is He.

These are the ones about whom Allah, Exalted is He, said,

BB o s a5 E S
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“Those who you call on besides Him are not capabie
of helping you. They cannot even help

themselves.”?!

» 2oz
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“Those you call on besides Allah are bondsmen just

like youtselves.”'??

120 Bukhari [#1982] and Muslim [#2480]
20 4l A'raf (7): 197

2 4l-A'raf (7): 194
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How then can a person request of an inanimate object or a
living being who is such that the inanimate object is better than
him since it is not legally responsible (mukallaf)?! This goes to
explain what the polytheists did as is narrated of them by Allah,
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“They assign to Allah a share of the crops and live-
stock He has created, saying, “This is for Allah,’ - as
they allege - ‘and this is for our idols.” Their idols’
share does not reach Allah whereas Allah’s share

reaches their idols! What an evil judgment they
make.”'?

&
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“They allot a portion of the provision We have given
them to things they have no knowledge of at all.”"**

These grave-worshippers and those who have set their beliefs
in ignorant and misguided living people have traversed the same
path taken by the polytheists, step by step. They hold beliefs in
them that can only be held in Allah. They assign a portion of
wealth to them, they travel seeking to visit their graves from

B 4k-An‘am (6): 136

124 4l-Napl (16): 56
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distant places,'” they circumambulate their graves and stand be-

fore them submissively, they cry out to them in times of hard-
ship, and they sacrifice in order to come closer to them.

All of these ate actions of %badah as we have previously ex-
plained to you. I do not know if they actually go to the extreme
of prostrating to them, but I would not be sutprised if they did.
Indeed a person whom I fully trust informed me that he saw a
person prostrating at the threshold of the shrine of a ‘wa/i’ that
he had travelled to in exaltation of him and worship. They take
oaths in their names, indeed if someone who has a right upon
one of them takes an oath with the name of Allah, he will not
accept it, but if he takes an oath with the name of the ‘wa/’’ he
would accept it and believe him! This was the same state of the
worshippers of idols,

ARG,
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“When Allah is mentioned on His own, the hearts of
those who do not believe in the Hereafter shrink back
shuddering, but when others apart from Him are men-
tioned, they jump for joy.”'* :

The authentic hadith mentions, “Whoever wishes to take an
oath, let it by Allah ot else let him remain silent.”’*” The Messen-

12 (‘Abbad) The mete act of travelling lengthy distances to visit their graves is
not shirk but from the means that could lead to shirk (wasa’il al-shirk).

126 gf-Zumar (39): 45

127 Bukhari [#2679] and Muslim [#1646]
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ger of Allah () heard a man taking an oath in the name of al-Lat
so he otrdeted him to say, ‘La ilaha illAllah**® This proves that
the person apostated through his taking an oath by an idol and
hence the Prophet () ordered him to renew his Islam. We have
explained this further in [our works| Subulu’l-Salim and Minhatn’F
Ghaffir!®

If you wete to say, ‘They are not the same for these have said,
“La ildha illA/ah” and the Prophet (#) said, “I have been com-
manded to fight the people until they say La #aha illAllah, and if
they say it, their blood and property becomes sacrosanct except
by due right.”® He () also said to Usamah ibn Zayd, “Why did
you kill him after he said La ilaba #llAllah>’"" These people also
pray, fast, give alms-tax, and perform the pilgrimage. This was
not done by the polytheists.”

I say: He (%) said, “except by due right,” and the right of this
statement is that godship and worship be directed to Allah Alone,
Exalted is He. The grave-worshippers have not singled Him out

128 Bukhari [#4860] and Muslim [#1647] with the wotds, “Whoever takes an
oath saying, ‘By al-Lat, by al-‘Uzzah’ let him say, ‘La #laha illAlah.” '

12 (Ansati) This is at odds to what al-Bukhari says in his Sahih. He recotds this
hadith under the chapter, “‘Whoever takes an oath by a religion other than the
religion of Islam,” and says therein, “The Prophet (&) said, “Whoever takes an
oath saying, ‘By al-Lat, by al-‘Uzzah’ let him say, ‘L4 #laha illA/ah.” and he did not
impute him with disbelief.”” Those who said this amongst the Companions did
not do so deliberately but rather by way of slip of tongue. Therefore the com-
mand to say L4 ilaba illAllah was by way of expiation (kaffarah) not by way of
renewing ones Islam. (‘Abbad) The words of the authot in Subuiu’l-Salim can be
found in commentary to the first hadith in the Book of Oaths and Vows.

130 Bukhari [#25] and Muslim [#22]

13 Bukhari [#4269] and Muslim [#158]
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Alone for worship or for godship, therefore this testification is
of no avail to them for it is only of benefit when one adheres to
its import. In the same way, it was of no avail to the Jews when
they said it as they rejected some of the Prophets. '

Similarly one who thinks that someone who has not been sent
by Allah is a Prophet will also find the testification of no benefit.
Do you not see that Bana Hanifah testified to g #laba illAllab
and that Muhammad was the Messenger of Allah, and they prayed,
but they also said that Musaylamah was a Prophet; because of
this the Companions fought them and took them as prisoners of
war. What then would be the case of someone who assigns di-
vine qualities to a ‘wa/’ and calls on him to fulfil his needs?!

Here is the Leader of the Believers, ‘Ali ibn Abi Talib
(radiyAllabn ‘anku) whom you find burning the companions of
‘Abdullah ibn Saba’. They used to say, ‘We bear witness that none
has the right to be worshipped save Allah and Muhammad is the
Messenger of Allah,” but they went to extremes regarding [their
reverence of] ‘Ali. They believed of him as the grave-worship-
pers and those like them believe [of their ‘Aw/ya”] and he pun-
ished them with a punishment never meted out to any sinner: he
dug trenches, ignited raging fires therein, and threw them in

saying,

When I saw the matter to be truly evil
I kindled my fire and summoned Qunbur

A poet at that time said,

Let his desires throw me whetever they will
So long as it is not in the Two Trenches
For when they ignited therein that fire
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I saw that death was ready-money, not debt!

The full narrative concerning this can be found in Fathu’l-Bari
and other works of hadith and biography."*

The nation is unanimously agreed that whoever rejects the Res-
urrection becomes a disbeliever and is to be killed even if he
says La ilaba illAllah, so what then of one who sets up equals
with Allah?!

If you say, ‘But the Prophet (§&) objected to the action of
Usamah where he killed the person who said L4 #aba illAllah as is
well-known in the books of hadith and biography.’

I say: Thete is no doubt that when a disbeliever says La ilaha
illAllah, he has safeguarded his blood and property until he clearly
shows something that opposes this testification. This is why Allah
revealed concerning the story of Muhallim ibn Jaththamah,™

1850L 5 « ohoo sl "f-’)// %2 A%
Wﬁ”‘wéy"ﬂ\’,ﬂ“‘ 9.;\3 L?‘.‘. Gr}
“You who have faith, when you go out to fight in the

Way of. Allah verify things carefully.””**

Here Allah orders them to verify the affair of one who says the

32 (‘Abbad) Fathu’l-Bari, vol. 12, pg. 270 in commentary to hadith #6922. The
two odes quoted above are mentioned in Fathu’l-Bari;vol. 6, pg. 151 in commen-

tary to hadith #3017
3 (‘Abbad) The stoty can be found in Bukhari [#4591] and Muslim [#3025]
without mention of the name of the slain. His name is mentioned in the narra-

tion of Ahmad [#23881] but the isnad is problematic.

134 4] Nisi® (4): 94
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Testification of Zawpid, if his adheting to its import becomes
clear he has the rights and duties as every other Muslim. But if
the opposite becomes cleat, his blood and property is not safe-
guarded just by his mere articulation of the testification.

The same applies to everyone who manifests 7awhid, it is ob-
ligatory to refrain from him until he cleatly shows something that
opposes it. If such a matter does become clear, mere articulation
of the testification will not avail him. This is why this testification
did not avail the Jews. Nor did it avail the Khawitij, despite their
wortship which was such that it made the Companions think little
their own wortship; the Prophet () ordered that they be fought
- and he said, “If T was to reach their time, I would kill them as the
‘Ad were killed.”'® This is because of their opposing some of
the Shari‘ah and their being the most evil of those slain under the
expanse of the sky as is mentioned in some ahadith.'*

Therefore it is established that the mere articulation of the
testification does not prevent the ruling of shirk being applied to
the one who said it in the case of his opposing this testification
by worshipping others besides Allah.

- If you were to say, “The grave-worshippers and others who
hold these beliefs concerning the sinners and ignoramuses say
that they do not worship them and neither do they pray to them
or fast for them or perform pilgrimage for them.’

I say: This is sheer ignorance with regards the meaning of wot-

% Bukhari [#3344] and Muslim [#1064]

1% Tirmidhi [#3000] and ibn Majah [#176] and the former said it was hasan
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ship, for worship is not merely confined to what you mention.
Rather the peak and foundation of worship is belief (:%gad) and
their hearts have absorbed their belief, indeed they call it 74 %agad,
they do certain practices for their [wa/], some of which you have
already read, which branch off from belief such as supplicating
to them, calling on them, performing fawassul through them, pet-
torming zstighathah and isti‘anah through them, taking oaths in their

name, and consecrating vows in their name.

The scholars have mentioned that whoever dons the attire of
7 and whoever articulates
a statement of disbelief becomes a disbeliever, so what then of
one who has reached such extremes in belief, speech, and deed?!

If you were to ask, ‘What then is the ruling of these vows and
sacrifices?’

I say: everybody knows that property is regarded to be pre-
cious in the eyes of those who possess it. Man expends effort in
acquiring it even if it mean by falling into every sin! He travels to
the ends of the earth to amass it. None will spend his wealth
except in a way that he believes will bring about greater profit or
repress harm. The one who consecrates his wealth to a grave
only does so in this false belief. If this person knew the futility
of what he was doing he would not have given even one ditham,
for wealth is precious in his eyes. Allah, Exalted is He, says,

137 (‘Abbad) this is in the case that he intentionally dons their attire, that attire
which is specific to them, such as the clothes of theit monks and ptiests. As for
a Muslim who lives amongst them and is accustomed to their clothes, the ruling. -
does not apply to him. However, even in their case, the Muslims should try to
alter their clothes such that they differ from the clothes of the disbelievers, by
making them, for example, loose. It is befitting for them, rather necessary, that
they take to the attire of the Muslims. '



62 THE PURIFICATION OF TAWHID

,}/}’i,f' Tos

DN

[ R s Tl o3 %R B 4
=i S o) ) SO Es s

@ ’;:,. o é{;j‘ Az -.:

“He will pay you your wages and not ask you for all
your wealth. If He did ask you for it and put you
under pressure, you would be tight-fisted and it would
bting out your malevolence.”"®

It is obligatoty to explain to such a person that all he is doing is
wasting wealth and that this practice will not bring him profit or
avail him against harm. The Prophet () said, “Vows do not bring
good save making a miser spend of his wealth.”"* Tt is obligatory
to return the wealth to him.

As for the one who receives the vow, it is prohibited for him to
accept it because he is consuming the vow of the vower in false-
hood and not in return for something. Allah, Exalted is He says,

3t Aoor A OET P IND
Jeifl, ST ST E TS
“Do not devour one anothet’s property by false
means...””"*

Furthermore, in his receiving this wealth lies an endorsement
of the shirk that the vower has committed, his vile belief, and his
acceptance of it. The ruling of one who finds acceptance with

38 Mubammad (47): 36-37
1% Bukhad [#5762] and Muslim [#2228]

0 a)-Bagarab (2): 188
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shirk is not hidden,
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“Allzh does not forgive anything being associated with
Ih.t. Il--",14l

This wealth is like the gratuity given a soothsayer or the wage
of a prostitute. Moreover, it deceives the vower and endorses

his belief that the ‘wa/i can benefit or harm him.

What endotsement of evil is there that is wotse than teceiving
this vow for a dead personr! What deception is worser! What
acceptance of the greatest evil lies beyond this?! What more as-
tonishing example of making evil seem fair can be found after
this?!

Vows made to idols and statues are also in this vein. The vower,
in the belief that the idol will promote good or repress harm,
consecrates a lamb of his to it, distributing its meat as the yield
of the clay [surrounding the idol|, he brings it to the custodians
of the idols who receive it from him, making him presume that
his belief is correct. In a similar vein he brings his slit-ear camel'*
to the door of the idol and sactrifices it there.

These were the very deeds that Allah sent His Messengers to
efface, destroy, and warn against.

1 4l Nisa® (4): 48

142 (Rajihi) Bahirah, a camel that has given five births, the last of which was male.
They slitits ears and prevent people from riding it and they leave it for the idols,
slaughtering it at the door of the idol. Hence what the grave worshippets do is
similar to what was done by the idol worshippers.
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If you were to say, “The vower could well realise benefit or the
removal of harm as a result of what he does?!’

I would say: So too for the idols, the one who worships them
could realise matters much greater! He sometimes sees them talking
to him and informing him of what people have concealed. So if

- what you say is a proof for the correctness of grave-worship and

the belief held in them, then let it also be a proof for the correct-
ness of idol-wotship! Such arguments destroy Islam and solidify
the foundations of idol worship!

In reality, Iblis and his forces devote themselves assiduously to
misguiding the bondsmen. Allah has allowed Iblis to enter bod-
ies, to whisper in hearts, and to devour their very core! Likewise
he enters idols and implants words in the ears of various people.
This is also what he does with regards the beliefs of grave-wor-
shippers for Allah has granted him permission to rally against the
Children of Adam with his cavalty and infantry and share with
them in their children and their wealth.'*

Numerous ahadith mention that the devils steal a hearing of
the Command initiated by Allah and they then pass this on to
soothsayers who then add to this one-hundred lies."*

The devils amongst Jinn and man make their way to the custo-
dians of the graves, and others, saying to them, “This wa/ did this
and did that,” encouraging people to them and warning people
against them. You will see the masses of people, kings, and lead-
ers advancing this belief, appointing workers to receive these

3 af-Isra’ (17): 64

4 Bukhati [#5762] and Muslim [#2228]
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vows. They could even appoint people who are regarded highly:
scholars, judges, Muftis, and Safi shaykhs, to such positions. In
such a way the plot of Iblis finds fruition and his eye is soothed
at the sight of his deception. ‘

If you were to say, ‘But this affair has spread far and wide, it is
found in all lands, the high and low of them. You will not find a
Muslim land except that it contains graves, shrines, and living
people in whom people hold these beliefs, whom they exalt, to
whom they consecrate vows, to whom they cry out, in whose
name they make oaths, around which they circumambulate, light-
ing candles on them, scattering roses and scents on them, laying
garments on them, perfdrming every action of worship they are
able to them and directifig their exaltation, submission, &bushi',
humility, and need to them. Moreover many of these magids have
graves in them, or a grave or a shrine close to them which those
who pray go to at the times of prayer, doing some or all of what
we have mentioned. The mind of the intelligent does not think
that what is being done is evil reaching the depths that you have

-mentioned, and the scholats of Islam who hold a high status in

all areas of the world are silent at this practice.’

I say: if you desire justice and fairness, and you leave the fol-
lowing of forefathers, and you know that the truth lies in what is
proven by evidence not in what is done by the masses, genera-
tion after generation, tribe after tribe, then know that these mat-
ters that we repeatedly object to, whose salient features we strive
to destroy, atise from the general masses whose Islam is nothing
more than blind-following of their forefathers, devoid of evi-
dence, not differentiating between front and back."® One of them

5 ‘Front and back’ is from £b4, the printed editions have, ‘peer and inferior.”
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is taught to cry out the name of a person they believe in by the
people of his city from childhood, he sees them consecrating
vows in his name and exalting him. They take him on their jour-
neys to his grave, and smear him with its mud. Therefore he grows
up having this practice firmly embedded in his heart and this
person holding the greatest position therein.

The young grows up in this manner, the old dies on this belief,
and not once do they hear anyone objecting to them. Rather you
will 'see a person who claims knowledge and excellence, in the
position of judge, Mufti, teacher, leader, Gnostic, or governor
exalting the one they exalt, honouring the one they honour, re-
ceiving vows, and eating what is slaughtered at those graves.
Hence the ordinary Muslims believes that this is part and parcel
of the religion of Islam, rather it is its peak and pinnacle!

It is clear to anyone who has the ability to research and think,
who has even an inkling of knowledge of the Book, the Sunnah,
and the narrations, that the silence of the scholar at the occutr-
rence of an evil is not a proof that evil is permissible.

We will give you an example: these custom taxes that have been
imposed, called a/-Majabi, known by necessity in this religion to
be prohibited, have spread far and wide in the lands to such an
extent that people have become accustomed to them and none is
found to object to them. The hands of the tax-collectors have
even reached the best of lands, Mecca, the Mother of Cities,
where they receive these taxes from those who intend to carry
out the obligation [of pilgrimage]. Visitors will find every prohi-
bition being committed in the Sanctified Land, yet its residents
are the best of men, and the scholats and rulets are silent and

unwilling to broach the topic. Is the silence of the scholars, rather
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the whole wotld,'* proof that this tax is lawful and it is lawful to
impose it? Nobody who has the least iota of sense would say

this!

I will give you another example: here is the Sanctified House
of Allah which is the best land in this wotld by consensus of the
scholats, in which the misguided and ignorant Circassian kings
innovated four places of standing [to lead the prayers from]
thereby splitting the worship of the bondsmen. Only Allah,
Mighty and Magnificent, knows the corruption and wrong that
has arisen as a result in that they have made the Muslims as if
they were people of different religions! An innovation that has
brought joy to the eye of Accursed Iblis and made the Muslims a
laughing stock of every devil. Yet the people are silent. Scholars,
abdil, and aqtab'"" have gone thete, everyone who has two eyes
has seen it and everyone who has two ears has heard of it; is their

146 ‘the scholars, rather the whole wotld’ is from &ba.

47 (‘Abbad) The author, by the term abdal, means those scholars through whom
Allah manifests and aids the religion. Whoever amongst them dies, Allah re-
places him with another. By the term, ag#ab, the author means those scholars who
are referred to as Qutb al-Din.

Sana‘ani, al-Insaf fi Hagiqah al-Awliyd , pg. 15, after quoting the definitions of
the terms awtad, nujaba’, nugaba’, and aqtab as given by the Stfis, states, ‘We have
only quoted these definitions so that the one who comes across them, and still
possesses some knowledge of his religion and faith in Allah, His Messengers
and what His Messengers came with, will know that all of them are divorced
from that which the Messengers came with and was revealed in the Books of
Allah, Exalted is He. He will know that these ate stances from amongst the
stances held by those who deny Allah and His Messengets just as he will know
that they are the words of the worshippers of bondsmen and that they revolve
around the same principles adhered to by those who believe in the divinity of
stars.’
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silence a proof that this is permissible?’*® Anyone who has the
least acquaintance with the sciences [of Islam] would not say sol

The same applies to these things done by the grave-worship-
pers.

If you were to say, ‘But this implies that the whole nation has
agreed upon misguidance due to their silence over this display of
sheer ignorancel’ :

I say: the reality of consensus (fd) is that it is the agreement
of the Mujtahids'® of the nation of Muhammad () over an issue
that occurred after his time. The Legal Jurists of the Four Schools
of Thought state that 7#had is impossible after the period of the
Four Imams." Now even though their statement is false, even
though none would say this save one who is ignorant of the reali-
ties [of this religion], according to their own opinion the premise
of this question is false since there can be no consensus after the
Four Imams, and this innovation and tribulation dealing with
graves did not exist at their time.

148 (Ansari) The implication here is that no one objected and this is not true for
amongst the scholars who objected was the great scholar, Qutb al-Din al-Hanafi
in his wotk al-I'lam bi A'lam Baytillahi’l-Haram, who in turn mentions the objec-
tion of many scholars.

' Mujtabid a jurist who undertakes 7ihad - a technical term which refers to the
efforts expended by a jurist in order to deduce a ruling that is not self-evident
from the source texts of the Book and Sunnah.

150 (Ansar) this is the opinion of some, not all, of the later followers of the Four
Madhhabs. Suyati thought this view to be ignorance and refuted it in his work,
al-Radd ‘ala man Akblada ila’l-Ard wa Jahila anna’l-ljtihad fi Kulli ‘Asrin Fard, in which
he supported his view by quoting the views of the followers of the Four
Madhhabs.
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In our view, the actual occurrence of a consensus is impossi-
ble. This is because the nation of Muhammad (§) has spread to
all corners of the world, the Muslim researching scholars cannot
be counted and no one person can claim knowledge of all their
affairs and opinions. Therefore whoevet, after the spread of Islam
in this way and the presence of many Muslims scholars, claims
consensus, the claim is false. This is what the Researching Imams

have stated.!™

Moreover if one were to assume, for the sake of argument,
that they knew of the evil and they did not object to it, rather
they remained silent, their silence would still not prove its pet-
missibility. This is because it is known from the foundations of
this religion that objection has three levels: 1) Objection with
the hand by changing the evil and removing it. 2) Objection with
the tongue when one is unable to change the evil with the hand.
3) Objection in the heart when one is unable to change the evil
with the hand or the tongue. Now if one of these levels is not
possible, the next one is.

For example, a scholar passes by one of these tax-collectors
while collecting taxes from the oppressed. This single scholar is
not able to change the state of affairs with his hand or with his
tongue because these sinners would make a laughing stock of
him. Therefore the conditions for the first two levels of objec-
tion are not met and thus there remains objection of the heart
which is the weakest level of zzan. It is obligatory upon the one
who sees the silence of this scholar in the face of what that ty-

151 (‘Abbad) if the author means, by these words, to negate consensus altogether
then his words are problematic, especially since he himself quotes the consensus
of the scholars in numerous places in his wotk Subuln’l-Salam without objecting
to it.
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rant is taking to believe that the scholar was unable to object
with hand or mouth and instead objected with his heart.

The Muslim’s having a good opinion of the religious is obliga-
toty, and finding excuses for them as much as possible is the
necessaty course.

Those who enter the Sanctified House and witness those dev-
ilish constructions that have divided the ranks'? of the religion
and split the prayer of the Muslims are like the one who passed
by that tax collector, they are excused because they objected in
their hearts. So too for those who pass by the grave-worshippers.

In this light one can understand the weakness in adducing as-
proof for consensus,' as done by the Imams, that something
happened and none objected, therefore there must be a consen-
sus.'™ The reason is that their saying, ‘none objected’ is to make
claims about the unseen! The hearts of many could have ob-
jected because they were unable to object with hand or tongue.
You yourself will know the many affairs that have occurred which
you could not object to with hand or tongue and had to suffice
with heart. At your silence the ignoramus would say, ‘So-and-so
did not object!” either in reprimand or in order to adduce your
approval. The one-who-knows does not adduce proof in silence.

Likewise, in this light one can understand the weakness of their

132 ‘ranks’ is from £ha, the printed edition has ‘words’

153 ‘consensus’ is from £ha.

15 (Rajihi) i.e. what is refetred to as 7ma sukits, there is a difference of opinion
concerning the validity of such an ja‘and its use as proof. Some scholars said
that it was valid and others said it was not, the author is in the second group.
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adducing proof with, ‘So-and-so did this and everyone else re-
mained silent, therefore there is a consensus.” This is weak from
two angles: 1) The claim that the silence of the others is an en-
dorsement of the action of so-and-so, we have already explained
that silence does not prove endotrsement. 2) Their saying,
‘therefore there is a consensus’; consensus is the agreement of
the Mujtahids'> of the nation of Muhammad (). The one who
is silent cannot be said to be agreeing or opposing until he articu-
lates this upon his tongue.

One of the leaders, when those present with him lauded one
of his workers, asked a person who remained silent, ‘Why do
you not speak?’ He replied, ‘If I spoke I would have opposed
them.’ ‘

Not every silence is acceptance. These evils have been spread
by those who have power and armies at their command. The
blood and property of the bondsmen is at his disposal: a word’
spoken on his tongue or written by his pen; and their honour is at
the disposal of his whim. How then can one petson prevent what
he wishes?

These shrines and mausoleums which have become the great-
est avenues leading to shirk and deviation, and the greatest means
for destroying Islam and renderings its magnificent construct to
ruin, the majority, rather all, who are in control of them are kings
and leaders. The residents of the graves are either their relatives
or those they had a good opinion of such as a noble, or a scholar,
or a $ifi, or a poor person, or a senior dignitary. People who knew
him visit him as one would normally visit the deceased, not seek-
ing fawassul through him or crying out his name, rather they sup-

155 ‘Mujtahid’ is from £ba
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plicate for him and ask for his forgiveness. Then as time passes,
those who knew him, or most of them, die, then come people
who see a grave covered by a building, lit by candles, laid out
‘with resplendent carpet, draped with curtain, laid on it are flow-
ers and roses, and they come to believe that all of this is to bring
about some benefit or repress some harm. Then come the custo-
dians disseminating their lies: the deceased performed such-and-
such a feat, he brought down this harm to so-and-so, this benefit
to so-and-so, continuing to do so until they have implanted every
falsehood in his heart!™*® It is for this reason that the curse of one
who lights candles on graves, writes on them, and builds over
them is established in the Prophetic ahadith and these in turn are
many and well known."’

156 Shawkani, Sharh al-Sudsr, said, ‘When the eye of the ignoramus falls upon one
of these graves upon which is built a shrine and enters it, when he sees it draped
in resplendent curtain, illuminated with sparkling lights, surrounded with censes,
there is no doubt that his heart will be filled with exaltation of that grave, his
mind will be hard-put to contemplate the station of the deceased, and such awe
and veneration will enter him as will breed satanic beliefs in his heart. These
beliefs are the greatest ploys of Shatan and the most peremptory means of
misguiding the bondsmen; they will gradually force a person out of Islam to the
point that he starts asking the deceased for things that only Allah, Transcendent
is He, can grant; and as such he becomes from the rank and file of the polytheists.’

157 (‘Abbad) the prohibition for building on graves is established in Muslim
[#970]. The prohibition for writing on graves is recorded by Aba Dawad [#3226],
Tirmidhi [#1052], Nasa’i [#2027)], ibn Majah [#1563] and Hakim [1/370] on
the authortity of Jabir. It was ruled sahih by Hakim, Dhahabi, and Albani. Refer
to Abkam al-Jani’iz, pg. 204. There is no curse mentioned for building on graves or
writing on them, with regards lighting candles on them a curse is mentioned in a
hadith recorded by Aba Dawud [#3236] on the authority of ibn ‘Abbas with a
da‘if isnad. The prohibition of this act is proven, however, by the hadith re-
corded by Bukhari and Muslim, “Whoever introduces into this affair of ours that
which is not part of it, it is tejected,” and by his (#) saying as recorded by
Muslim, “Evety innovation is misguidance.”
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These actions are prohibited in and of themselves and because
they lead to great evil. ‘ '

If you were to say, ‘But the grave of the Messenger of Allah
(#8) has a great shrine built around it on which much money has
been spent!’

I say: this is profound ignorance! This shrine was not built at
his () behest, nor at the behest of his Companions, ot those
who followed them, or those who followed them; not was it built
at the behest of the scholars and Imams of this religion, rather it
was built in the year 678H by one of the latter day kings of
Egypt, Qalawun al-Salihi, famously known as al-Malik al-Mansur.
This was mentioned in Zabqiq al-Nusrah bi 1alkbis Ma'alim Dar al-
Hijrah.*® Hence this affair is one of kings and leaders, where the
latter followed the former, it is not an affair that can be adduced
as evidence.

This is the last of what we wished to write of this affair that
has spread far and wide, in which lusts and desires have been
followed, and about which the scholars have not objected as was
obligatoty upon them to. Instead we found them leaning in the
direction leaned by the general masses such that evil became seen
as something good and good became seen as something evil, and
we saw not any of the dignified people prohibiting or warning
away from it!"*

18 (Anséﬁ) by ‘Allamah Zayn al-Din Aba’l-Fakhr al-Maraghi (d. 816), a detailed
biography of him can be found in a~-Daw’ al-Lami of the precise scholar and
historian, Sakhawi.

159 (‘Abbad) perhaps he means by this negation those who were living in the -
lands of Yemen. Many scholars over the passage of time have objected to these
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If you were to say, ‘It is possible that some meet a group of
them, they perform miraculous feats and are called Majadhib (the
intoxicated).'® What is the ruling of these feats they petform for
they are things that attract hearts into believing in them?’

I say: As regards those who are pretentiously called Majadhib,
constantly mentioning the Magnificent Name (Allah) on their
tongues, and distorting it from its correct Arabic pronunciation,
such people are from the troops of Accursed Iblis. They ate the
worst donkeys to be found amongst men, they are people who
have been deceived by the alluting deceptions and machinations
of the devils. Mentioning the Magnificent Name alone, without
mention of any predicate (&babr), such that they repeat, ‘Allah,
Allah..., is neither speech nor Tawpid, rather it is playing games
with this noble word by firstly removing it from its correct pro-
nunciation and secondly removing it of any meaning. If a gtreat
and righteous person was called Zayd, and a group of people
started saying, “Zayd, Zayd...,” he would think that mockery, de-
rision, and ridicule, especially if they distorted his name while
saying it!

Furthermore look to the Book and Sunnah, does one find the
Magnificent Name mentioned on its own and repeated over and

practices in their works, one of whom was ibn Kathir who, in his a/-Bidayah wa’l-
Nihayah in the events that happened in the year 208H, writes, “The basis of idol
worship lies in going to extremes with respect to graves and those in them and
the Prophet (#2) ordered the levelling of graves. Going to extremes with regards
to men is prohibited.”

10 Jurjani, al-Ta'rifat, said, ‘Majdbab: 2 person whom the Truth has selected for
Himself, selected him to come into the solace of His presence, and appraised
him of the nobility of His Holiness. Such a person has succeeded through
attaining all the stations and levels without having to strive or labour for them.’
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over again? Or does one find that the Book and Sunnah require
us to petform dhikr, Tawhid, tashih,'' and tahli'® Here are the
adbkar of the Messenger of Allah (), his supplications, the sup-
plications of his family and Companions, all of them devoid of
this braying, grunting and groaning which has become the habit
of these people far removed from the guidance of the Messen-

~ger of Allah (#).

Moreovet they could well mention the names of the dead along-
side the noble Magnificent Name such as ibn ‘Ulwan, Ahmad ibn
al-Husayn, ‘Abdu’l-Qadir, and al-‘Idris. Indeed affaits could reach
such a state’ that they run to the residents of the grave such as
‘Ali Riman and ‘Ali al-Ahmad, at the fear of oppression and in-
justice. Allah, Transcendent is He, has safeguarded the Messen-
ger of Allah (48) and the elite of the Companions from having
their names mentioned on the tongues of these misguided igno-
ramuses.'® Therefore these people have combined ignorance with

shirk and kufr.

If you were to say, “These people who mention the Magnifi-
cent Name in this way could well perform feats that could be
thought of as miracles. They pierce themselves with iron rods,
they carry snakes and scorpions, they swallow fire, they place
their hands in it, and walk through it.’

I say: these are all devilish feats and you have been deceived

16 Saying: SubhanAllah, Transcendent is Allah!
192 Saying: La ilaha tlLANah

163 Such that they say, for example, ‘Muhammad, Muhammad...’, “Ali, ‘AlL...’, or
‘Allah Muhammad Allah Muhammad...” etc.
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into thinking that they are miracles petformed by the dead or
tighteous deeds of the living. When this misguided person cries
out their names and makes them equals and partners with Allah,
Exalted is He, in creation and command, [and then perforrns these

feats], you think these dead to be the Aw/ya’ of Allah.

Would a wali of Allah accept being made a partner or equal with
Allah by these Majadhib ot ‘Traversets of the Path’ If you think -
yes, you have come with a truly evil saying, you have thought
these dead people to be polytheists, and you have ejected them
from the fold of Islam, and far removed from that are they! You
have thought them to be pleased with the fact that you have
made them equals with Allah and you have thought that what
these misguided, Majadhib, polytheists do are miracles: these peo-
ple who follow every falsehood, who are submerged in every
base act, who do not prostrate for the sake of Allah, and do not.
perform the dhikr of Allah Alone.

If you think this, you have affirmed miracles for polytheists,
disbelievers, and Majidhib thereby destroying the principles of
Islam, this clear religion, and its mighty Shati‘ah.

When you come to know the futility of these affairs you will
come to know that these are devilish feats, deeds arising from
the worship of false gods, and actions of Iblis. The devils pet-
form them for their brothers amongst these misguided people,
all in order to aid each other in misguiding the bondsmen.

It is well established in the ahadith that the devils and jinn take
the form of snakes and serpents,'®* there is no doubt that this

164 (‘Abbad) as in Muslim [#2236]
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actually occurs. So they are the serpents that people see in the
hands of these Majadhib, o, alternatively, it could be magic that
has been performed, and magic is of vatious types. Learning magic
is not difficult, indeed the greatest form of magic comes about
by disbelieving in Allah and degrading what Allah has exalted
such as placing the mushaf in the toilet or the likes.

Let not one who sees amazing feats at the hands of these
Majadhib be deceived. Magic has a great effect on actions, the
same applies to those who transform one form to another through
magic and other means. The magicians of Pharaoh filled the val-
ley with snakes and serpents until Masa (‘aaybis-salam) himself
telt fear within himself and Allah depicted it as ‘great magic.’
Magic can be used to perform even greater feats; ibn Batatah and
others mention that he saw some people in India having a huge
fire kindled for them, and, wearing only thin garments, walked
into the fire and came out still wearing those clothes as if the fite
had not touched them at alll He also mentioned that he saw a
person in the presence of one of the Indian kings bringing two
children. He amputated those children, limb by limb, and threw
the limbs in different directions. Then he ctied out and wept and
those present saw each of these limbs moving back together until
both children were whole and living again! He mentioned all this
in his ‘Zravels. His travels were extensive and his work detai]ing
them has been summatised, I read it while in Mecca in the year
1136H and it was dictated to us by the great scholar, the Mufii of
the Hanafis in Madinah, Sayyid Muhammad ibn As‘ad, may Allah
have mercy upon him.

Abﬁ’l—Faraj al-Asbahani, a/-Aghani, mentions with his g:hain of
narration that a magician, while in the presence of al-Walid ibn
‘Ugbah, would enter the inside of a cow and come out again.



78 THE PURIFICATION OF TAWHID

Jundub saw him, went to his house and collected his sword, then,
when the magician had entered the cow, he said, “Do_you succumb
to magic with your eyes wide open?”’® He then struck the middle of
the cow, cutting it and the magician in half. Those present be-
came greatly alarmed and al-Walid had him imprisoned and in-
formed ‘Uthman of what had happened. Governing the prison
was a Christian, and when he saw Jundub praying by night and
fasting by day he said, ‘By Allah, these are such a people that the
worst of them are truly veracious!” He then appointed a person
to look after the prison and himself travelled to Kifa and, upon
entering, asked after the best of its people. He was directed to
al-Ash‘ath ibn Qays and he went to him and asked to be put up as
a guest. He saw Aba Muhammad - i.e. al-Ash‘ath - sleeping by
night and calling him to share breakfast with him in the morning,
. He left him and again asked after the best person in Kafah and he
was directed to Jatir ibn ‘Abdullah and again he found him sleep-
ing by night and calling him to share his breakfast with him. He
then faced the Qiblah and said, ‘My Lord is the Lord of Jundub
and my religion is the religion of Jundub,” and he accepted Islam.

This story was also recorded, with variations, by Bayhaqi in a/-
Sunan al-Kubra. He mentions with his chain of narration to Aba
al-Aswad that ‘al-Walid ibn ‘Ugbah was in Iraq and a magician
would petform in his court, he would behead a person and then
cry out his name and the man would stand shrieking and his head
would be returned to him. The people would say, “Transcendent
is Allah! This man grants life to the dead!” A righteous man from
the Muhajirin saw him, the next day he gathered his sword and
came before the magician who was petforming as usual and, draw-
ing his sword, cut his head off and said, “If he is true, let him

16 al-Anbiya® (21): 3
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bring himself back to lifel” al-Walid ordered the governor of the

ptison, Dinar, to imptison him and he was imptisoned.”'*

Stranger than this is the lengthy story narrated by Bayhaqi with
his chain of narration in which it is mentioned that ‘a woman
learnt magic from the two Angels at Babylon, Harat and Marut.
She took some grains of wheat and said, after having thrown
them on the ground, “Sprout!” and they did. Then she said,
“Ripen!” and they did. Then she said, “Dry!” and they did. Then
she said, “Be flout!” and they became flout. Then she said, “Be
bread!” and they became bread. Whatever she wanted them to
be, they became.”*¢’

Devilish feats are many and cannot be enumerated and suffi-
cient example is that which will be performed by the Dajjal. The
standard of measure is the extent to which the Book and the
Sunnah is followed or opposed.!®®

1% (Ansari) the wording of Bayhagj, vol. 8, pg. 136 has, ‘So al-Walid ordered
Dinar, the warden of the prison to imprison him. Dinar was a righteous person
and he was astonished at the ' man he had imprisoned and asked him, “Are you
able to run away?” He replied, “Yes.” He said, “So leave now! May Allah never ask
me about you!””

"7 (Ansatl) Sunan al-Kubra, Bab Qubiil Tawbati’l-Sibir wa Hagn Damibi.

1% Abi Sulayman al-Diarani said, ‘A word of wisdom occurs in my heart as it
does to the nation [of the righteous] but I do not accept it until T first compare
it to the Two Witnesses - the Book and the Sunnah.” (al-Dhahabi, Siyar, vol. 10, pg
189) Abw’l-Qasim al-Junayd said, “This knowledge of ours is restricted and gov-
erned by the Book and the Sunnah. Therefore anyone who has not read the
Qur'an or written the Sunnab is not qualified to speak about our knowledge.’
(Abt Nu‘aym, al-Hilyah, vol. 10, pg. 255) Abt ‘Uthman al-Naysabiri said,
‘Whosoever orders his self to the Sumnah in both speech and action shall speak
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Here ends this treatise and all praise and thanks are due to Allah
in the beginning and in the end, outwardly and inwardly.'®

Abundant peace and blessings be upon
Muhammad, his family, and his Companion,
each time those heedful mention his name and
those neglectful fail to do so.

with Wisdom, but whosoever ordets his self to carnal desires in both speech and
action shall speak with innovation. This is because Allah, Exalted is He, says in
His Eternal Wotds, “Yf you obey him then you will be rightly gnided.” [al-Nir (24): 54)’
(Abt Nu‘aym, vol. 10, pg. 244) Abu ‘Amr ibn Nujaid said, ‘Every wajd (spiritual
experience) that is not born testimony to by the Book and Sunnah is false.” (al-
Sulami, 7abagat al-Sifiyyah, pg. 455)

Ibn Taymiyyah, al-Furgan said, “We find that many of these people merely
depend upon the fact thata particular individual was able to unveil certain realities
ot petrform some miraculous feats to prove that he is a wa/ of Allah. Examples of
such feats would be his pointing at a person who subsequently dies, ot his flying
thrdugh the ait to Mecca ot any other city, ot his walking on water, or filling a pot
from nothing, or his vanishing in front of people, or some people seeking relief
and succour with him while he was absent or dead and they see him coming to
them and fulfilling their need, or his telling people the whereabouts of their
stolen propetty, ot his telling them of the condition of one who is absent or
sick, or other similatr matters. None of these matters prove that the one doing
them is a wali of Allah, rather the Awfiya’ of Allah are agreed that if a person were
to fly through the air or walk on water, none should be deceived by him until his
following of the Messenger of Allah () and his conforming to his order and
prohibition are confirmed.’ :

' ‘outwardly and inwardly’ is from &ba.



