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“And hold onto the Rope of Allah altogether

and do not become divided.”
[Stirah Ali-Imran 3:103]

‘Abd al-Rahmin Ibn Mahdi (d.198H) said: And ‘Abdullah Ibn al-Mubarak
(d.181H) informed us from al-Awza7 (d.1s7H): ‘Umar Ibn ‘Abd al-‘Aziz
(d.101H) said,

“Whenever you see a people having a secret conversation with
regards to an affair of their Religion, to the exclusion of the
common-folk, then know that they are upon the foundation of

misguidance.”
Refer to Sirah ‘Umar Ibn ‘Abd al-'Aziz (p. 54) of Ibn al-Jawzi.

Al-Layth Ibn Sa‘d (d.r7sH) and others said, ‘A man wrote to ‘Abdullah Ibn
‘Umar (&4iz) saying, “Write the entirety of knowledge to me!” So he
wrote to him, ‘There is much to knowledge. However, if you are able to
meet Allah with:

e Taking provisions against spilling the blood of the
people

o Keeping the stomach empty of their wealth

 Refraining the tongue from their honours

 Adhering to the affair of their united body (Jama ah)

Then do so.”
Refer to Siyar A'lam al-Nubala‘ (3/222) of al-Dhahabi.
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The praise is for Allah who said,
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“And hold onto the Rope of Allah altogether and do
not become divided.” [Sirah Ali- Imran 3:103]

And may peace and salutations be upon the best of creation and the noblest
of the Messengers, the bringer of glad tidings, the warner, the guiding lamp
who said, “I have left amongst you that which if you hold onto it, you will
never become misguided after me: the Book of Allah and my Sunnah.”

To proceed: So the Department of Educational Activity requested from me
through the Dean of Student Affairs at the Islamic University to participate
in a lecture during the academic season in the year 1412H entitled, “al-
Bid'ah: Its General Rules and its Evil Effect upon the Ummah.” Indeed, I
delivered this lecture in the large auditorium on Wednesday evening,
corresponding to the 26" of Shawwal, 1412H.

Indeed, some of the brothers who were supervising the activity, and other
than them, suggested the publishing of this lecture in order to spread benefit
through it. So I complied with their request. And here I present it to the
youth, the students of knowledge who are zealous in holding onto the Book
and the Sunnah, those who traverse the path of al-Salaf al-Salih, those who
confine themselves to their manhaj in understanding the texts of the Shari'ah
and explaining them.

! Related by Muslim (no. 1218), Abii Dawiid (no. 1905), Ibn Mijah (no. 3074), al-Tirmidhi
(no. 3787), Malik in al-Muwatta‘ (3/560) and Ahmad in al-Musnad (no. 11167).



Indeed, I divided the lecture into two sections, both containing important
ancient and modern-day affairs. The reader will find their details within
these pages, which can be read in one sitting. And the intention is for Allah.

DY R




Introduction

Indeed, the praise is for Allah. We praise Him, we seek His aid and we ask
for His forgiveness. And we seek refuge with Allah from the evils of our
selves and our evil deeds. Whosoever Allah guides, then none can misguide
him and whosoever Allah misguides, then none can guide him. And I testify
that none has the right to be worshipped besides Allah alone without any
associate and I testify that Muhammad is His servant and Messenger.
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“O you who have believed, fear Allah as He should be
feared and do not die except as Muslims in submission
to Him.” [Sirah Ali-Imrin 3:102]
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“O mankind, fear your Lord, who created you from
one soul and created from it its mate and dispersed
from both of them many men and women. And fear
Allah, through whom you ask one another, and the
wombs. Indeed, Allah is ever, over you, an Observer.”
[Siirah al-Nisa* 4:1]
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“O you who have believed, fear Allah and speak words
of appropriate justice. He will then amend for you
your deeds and forgive you your sins. And whosoever
obeys Allah and His Messenger has certainly attained a
great attainment.” [Siirah al-Ahzab 33:70-71]

The Command to Hold onto the Book and the Sunnah:

To proceed: So Allah commanded His servants with unity and He
prohibited them from splitting and disagreement. So Allah (J&3%) said,
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“And hold firmly to the rope of Allah all together and
do not become divided. And remember the favour of
Allah upon you - when you were enemies and He
brought your hearts together and you became, by His
favour, brothers. And you were upon the edge of a pit
of the Fire, and He saved you from it. Thus does Allah
make clear to you His verses (dyar) that you may be
guided.” [Stirah Ali-Tmran 3:103]

10




Encouragement to Follow Whatever Allah has revealed:

So in order to preserve this unity and holding onto the Rope of Allah and
refraining from disagreement, Allah (Jz) commanded His servants with
following whatever He revealed to His Messenger (Jz:feiflz). So Allah
(JG58=:2) said,
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“Alif, Lam, Mim, $ad. This is a Book revealed to you,
[O Muhammad] - so let there not be in your breast
distress therefrom - that you may warn thereby and as
a reminder to the Believers. Follow, O mankind, what
has been revealed to you from your Lord and do not
follow other than Him any allies. Little do you
remember.” [Sirah al-A‘raf 7:1-3]

Likewise, Allah prohibited following whatever the forefathers were found
upon, as well as their likes from the shuyiikh and the people of innovation
and desires, in affairs that oppose whatever has come in the Book of Allah
and the Sunnah of His Messenger (Jasafeéi{i). So He said,
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“And when it is said to them, “Follow what Allah has
revealed,” they say, “Rather, we will follow that which
we found our forefathers doing.” Even though their
forefathers understood nothing, nor were they
guided?” [Siirah al-Baqarah 2:170]

And Allzh said,
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“And when it is said to them, “Follow what Allzh has
revealed,” they say, “Rather, we will follow that upon
which we found our forefathers.” Even if Satan
(Shaytan) was inviting them to the punishment of the
Blaze?”

[Siirah Lugman 3r:21]

Likewise, there occurs in the Mighty Book of Allah the command to follow
whatever Allah has revealed in His Book and the prohibition from following
whatever the forefathers were found upon as well as the callers to desires and
the Shaytan, as occurs in the previous ayah,
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“Even if Satan (Shaytan) was inviting them to the
punishment of the Blaze?” [Siirah Luqman 31:21]

Clarification about the Perfection of the Religion:

So there occurs in the clear and authentic ahadith from the Messenger of

Allah (dz5.844) that he incited the Ummah to hold onto the Book and the
Sunnah. And He (Jz.24{z) mentioned that salvation and infallibility is

12




found in these two, as he (ML) said, “I have left amongst you that
which if you stick to it, you will never become misguided: the Book of Allah
and my Sunnah.”

So the Prophet (MEGNZWE4%) associated holding onto the Book of Allah
and his Sunnah with guidance, salvation, avoiding misguidance which leads
to destruction in this world and misery in the Hereafter.

And in contrast to that, he (J&u&{le) prohibited innovating into the
Religion of Allih and he warned against al-bid'ah (innovation) and he
clarified to his Ummah that every innovation in the Religion of Allah is
misguidance. So he (1.&4) spoke in the hadith of al-Trbad Ibn Sariyah
(#egiz5), which was related by Abii Dawiid (d.27sH) and al-Tirmidhi

(d.274H) who said, “An acceptable authentic hadith.”

He (i.e. al-Trbad) said, “The Messenger of Allah (z.£4{e) admonished us
with an eloquent admonition. The hearts trembled due to it and the eyes
shed tears due to it. So we said, “O Messenger of Allah! It is as if this is a
farewell admonition, so advise us.” He said, “I advise you with the taqwa
(fear, reverence) of Allah. And listen and obey, even if the one who is
appointed over you in authority is a slave. Indeed, whosoever from amongst
you lives after me, then he shall see much differing. So stick to my Sunnah
and the Sunnah of the Rightly-Guided Caliphs after me. Hold onto it with
your molar teeth and beware of newly invented matters, since every
innovation is misguidance.”2

So this hadith clarifies to us a magnificent aspect from the aspects of
preserving the essence of the Ummah and acting with zeal to safeguard it
from splitting, which leads to firnah (trial, tribulation). And that occurs
through inciting the Ummah to adhere to the Jama'ah and holding onto the
Sunnah and remaining far away from every newly invented matter in beliefs
(i'tiqad), deeds, statements and methodologies which lead the Ummah to

! Related by Muslim (no. 1218), Abii Dawiid (no. 190s), Ibn Mijah (no. 3074), al-Tirmidhi
(no. 3787), Malik in al-Muwatta‘ (3/560) and Ahmad in al-Musnad (no. 11167).

> Sahih: Related by Abii Dawiid (no. 4443), al-Tirmidhi (no. 281s), al-Darim in his Sunan
(no. 96) and Ahmad in al-Musnad (4/126-127). It was authenticated by al-Albani in Sahil
al-Jami* (no. 2549).

13



disunity and dispute, which leads to disagreement and splitting, because the
Messenger of guidance (3z:%4flz) did not depart from this world up until
he had conveyed to his Ummah whatever Allah revealed to him from the
Shart ah of his Religion. So he (zaf{l=) clarified to the Ummah everything
that would rectify their religious and their worldly lives and he left them
upon a clear white path whose night is like its day; no one deviates from i,
except that he is destroyed. And Allah (J25%2) perfected the Religion for His
Prophet (Jz.&4fl) and completed His favour upon him. And Allah is
pleased with Islam as the Religion for all of mankind. So Allah (53 ) said,
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“This day I have perfected for you your Religion and
completed My favour upon you and have chosen for
you Islam as a Religion.” [Siirah al-Ma‘idah s:3]

And He said,
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“And whoever desires other than Islam as a Religion -
never will it be accepted from him, and he, in the
Hereafter, will be amongst the losers.”

[Sarah Ali-Tmran 3:85]

So the Religion was declared perfect by the text of this noble ayah and the
Messenger (d5:5fle) conveyed it clearly, as ‘Afishah, the Mother of the
Believers (gedizs), said to Masriiq - as occurs in Sahih Muslim, “And
whosoever claims that Muhammad (J%.%4f(z) concealed something from

that which Allah revealed to him, then he has committed a great slander
against Allah, and Allah says,

14
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“O Messenger, announce that which has been revealed

to you from your Lord, and if you do not, then you

have not conveyed His message.”

[Siirah al-Mz¢idah 5:67].™

So the Religion is perfect and complete and the Messenger (dzsafeiiiie)
conveyed it, as the previous hadith has explained. Likewise, there occurred
in the Farewell Hajj (pilgrimage) when the Messenger ({.&4{>) spoke to
the people whilst he was conveying the Shari‘ah rulings and regulations of
Islam to them and he was clarifying to them the halal (lawful) and the haram
(unlawful) and the inviolability of blood and honour and everything else that
Allah commanded and prohibited; then he said, “Have I not conveyed it?”
So they replied, “Yes.” So he raised his hand towards the sky and then he
lowered it towards them and he said, “O Allah, witness! O Allah, witness!”

So if after that there comes to us an individual from amongst the people and
he innovates for us something into the Religion of Allah that does not exist
in the Book of Allah, nor in the Sunnah of His Messenger (d4%4i{iz), nor in
the Sunnah of the Rightly-Guided Caliphs, regardless of whether this is a
newly invented affair in belief; or in deed, or in statement, or manhaj, as long
as it opposes the manhaj of the Messenger (Jasufediile) and his sirah
(biography), then it is as if he is saying that the Religion is deficient, not
complete. And this is refuted by the statement of Allah (J533),

€% S AT

! Related by al-Bukhari (no. 7531) and Muslim (10/159).

? Related by al-Bukhari (no. 1654), Muslim (no. 326), Abi Dawiid (no. 190s), Ibn Majah
(no. 30ss), al-Nisi‘1 (no. 3182), al-Darimi in his Sunan (no. 1850) and Ahmad in al-Musnad
(no. 479).
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“This day I have perfected for you your Religion.”
[Siirah al-Ma‘idah s5:3]

Conversely, it is as if he is saying that the Religion is complete, but there is
something left which the Messenger (3z5.%4{k=) did not convey.

And this is refuted by the hadith of ‘Afishah (¢ediz5), which we mentioned
previously. Likewise, he (i%:%4flz) conveyed the message fully to his
Ummah during the Farewell Hajj where he said, “So let the one who is
present inform the one who is absent. So perhaps the one to whom it is
conveyed will retain it better in his memory.” So this is the resultant
condition of the innovator, or his statement.

So it is as if he is saying that the Shari'ah is not complete and that there
remains something that is obligatory (wajib) or supererogatory (mustahabb) to
add on to it. This is because if he believed in the perfection of the Shari'ah
and its completeness from every angle, then he would not have innovated
and he would not have added onto it. And the person who says and believes
this is misguided from the Straight Path.

Ibn al-Majishiin (d.164H)? said, ‘I heard Malik (d.179H) saying, “Whosoever
innovates an innovation into Islim and holds it to be something good, then
he has alleged that Muhammad (Jz5.:%4{(>) betrayed the trust of the message,
because Allah says,
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“This day I have perfected for you your Religion.”
[Siirah al-Ma‘idah 5:3]

! Related by al-Bukhari (no. 1654), Muslim (no. 326), Abii Dawiid (no. 1905), Ibn Majah
(no. 30ss), al-Nisa‘1 (no. 3182), al-Darim in his Sunan (no. 1850) and Ahmad in al-Musnad
(no. 479). ,

* [TN]: He is ‘Abd al-Malik Ibn ‘Abd al-‘Aziz Ibn Abi Salamah Ibn al-Majishiin al-Taymi
al-Madani al-Maliki. He learnt the Religion from Imam Malik and died in the year 164H.

16




So whatever was not Religion on that day, then it is not Religion now.™

The Innovator Places Himself upon the Level of Allah:

And Imam al-Shatibi (d.790H)? says in his valuable book, al-I'tisam (1/49):

1.

The innovator is in obstinate rejection of the Shari'ah and he is
separated from it, because Allah has specified particular paths for the
servant’s pursuit, in specific manners and He has confined the
creation to that with His command and His prohibition and His
promise and His threat. And Allah has informed that goodness is in
that path and evil is in exceeding it, because Allah knows and we do
not know and He only sent the Messenger ({z.%4{{=) as a mercy to
all the worlds.

So the innovator rejects all of this, since he claims that there are
other paths, not just the path that was restricted by Allah and not
just the path that was particularized by Allah. It is as if Allah knows
and we also know. Rather, it may be understood from his adding
onto the path specified by Allah that he knows what Allah does not

know.

He said: So if this was the intended purpose behind the deed of the
innovator, then he is a disbeliever. And if it was not the intended
purpose, then he is still upon misguidance.

Thereafter, the innovator, with this deed of his, has placed himself
upon the same level as Allah, because Allah is the One who legislates
the Shari'ah and He makes it binding upon the creation to proceed
upon its traditions (sunan), and He alone is singled out with that

! Refer to al-I'tisam (1/49) of al-Shatibi.

* [TN]: He is Ibrahim Ibn Miisa Ibn Muhammad al-Lakhami al-Gharnati, commonly
known as al-Shatibi. He was from the people of Grenada and he was from the Maliki
Scholars. He died in the year 790H. He has several important written works, from the
most important of them are: al-Muwafaqat fi Usiil al-Figh and al-I'tisam.

17



because He judges between the creation concerning that about

which they differ.

So the Shari‘ah is not legislated from varying intellectual capacities
such that every individual can legislate a shar (religious law) from
himself. And if the affair were as such, then there would be no need
for sending Messengers to mankind.

So it is as if this innovator into the Religion of Allah has made
himself comparable and similar to Allah when he has legislated a
shar' similar to the Shari‘ah and he has opened up the door to
disagreement and splitting.

3. Similarly, this deed from the innovator is also an instance of
following desire and lusts, whereas Allah says,

(g by £ A > A pr PG Z ‘.&/f,//
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“And who is more astray than one who follows his

desire without guidance from Allah?”
[Siirah al-Qasas 28:50]

The Innovator Follows His Own Desire:

So whoever does not follow the guidance of Allh is following his own
desire and there is no one more astray than him.

Indeed, there has come a dispraise in the Book of Allah () for this
innovator in the Religion of Allah () who has placed himself as being
similar to Allah, because when an individual deviates, then Allzh deviates his
heart. Therefore, the recompense is in accordance to the type of deed. So

Allzh said,

18
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“And when they deviated, Allah caused their hearts to
deviate.” [Siirah al-Saff 61:5]

And that was because they followed the unspecific ayar from the Quran and
abandoned the specifc ones and they sought the interpretation (ta‘wil) of
those ayar. That is, the distortion (tahrif) of them.

Allah (JG55:2) said,
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“It is He who has sent down to you, (O Muhammad),
the Book; in it are verses (ayar) that are precise - they
are the foundation of the Book - and others
unspecific. As for those in whose hearts is deviation
from truth, they will follow that of it which is
unspecific, seeking discord and seeking an
interpretation suitable to them.” [Siirah Ali-Tmran 3:7]

So it has been authentically narrated from ‘A‘ishah (gzdis) that she said,
“The Messenger of Allah (iz;.4{l=) was asked about this ayah,
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“It is He who has sent down to you, (O Muhammad),
the Book.” [Siirah Ali- Imran 3:7]

19



..Until the end of the ayah. So the Messenger of Allah (J&udi{le) replied,
“When you see those who follow whatever is unclear from it, then those are
the ones whom Allah has named, so beware of them.” And there occurs in
another narration that he said, “So when you see those who argue about it,
then they are the ones whom Allah is referring to, so beware of them.”

And Allah (16533) said,
€ 58 3 Sl 60 B8 0 15 0

“Indeed, those who have divided their religion and
become sects - you, (O Muhammad), are not associated
with them in anything.” [Siirah al-An‘am 6:150]

Ibn Kathir (d.774H) - &4z - said, “That is, sects like the people of religions
and creeds and desires and misguidance. So Allah has exonerated the
Messenger of Allah (Fz5.64>) from whatever they possess.”™

And Allah (JG55:2) said,
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“And, moreover, this is My path, which is straight, so
follow it; and do not follow other ways, for you will be
separated from His way. This has He instructed you
that you may become righteous.” [Siirah al-An‘am 6:153]

! Related by Muslim (no. 2665s), Abii Dawiid (no. 4598), al-Tirmidhi (no. 2994), al-Darimi
in his Sunan (no. 145) and Ahmad in al-Musnad (no. 25665).

? Sahih: Related by Ibn Majah (no. 47) and Ahmad in al-Musnad (no. 23690). It was
authenticated by al-Albani in Sahih Sunan Ibn Majah (no. 44).

® Refer to Tafsir al-Qur‘an al-‘Azim (3/372) of Ibn Kathir.
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So the Straight Path (al-Sirar al-Mustagim) is the path of Allah, which He
called to and it is the Sunnah, which the Messenger of Allah (is.ksfe)
established and it is Islam and it is the Qur'an.!

As for the dispersed paths, then they are the paths of the people of
disagreement, those who have abandoned the Straight Path and they are the
people of desires and those who innovate into the Religion.

And they are not the people of sins and disobedience, since they commit
sins. So the disobedient sinner does not make that a path to be followed at
all times in opposition to the Shari‘ah as the one who innovates into the
Religion does.

Indeed, the intended purpose of the innovator into the Religion is
demonstrated in the hadith of ‘Abdullah Ibn Mas'iid (£egis), which has been
related by Imam Ahmad (d.241H), al-Nisa‘7 (d.303H), Ibn al-Mundhir and
al-Hakim (d.4osH) authenticated it. He said, ‘The Messenger of Allah
(Jasaesfle) drew a line for us with his hand. Then he said, “This is the
Straight Path of Allah.” Then he drew lines dispersed to the right and to the

left of that line. Then he said, “And there is no path from amongst these

' [TN]: Imam Hammad Ibn Muhammad al-Ansari (d.1418H) - 5225 - said, “If you were
to take the exegesis (fafsir) of Ibn Jarir (d.310H), or Ibn Kathir (d.774H) or al-Baghawi
(d.s16H) - %425 - and you wanted to know the meaning of the Straight Path (al-Sirat al-
Mustagim), you would find an abundance of statements. However, these statements have
no contradictory difference (khilaf tudad) between them. Rather, all of that is a difference
of diversity (khilaf tanawwu’). And there is no contradictory difference confirmed from the
Salaf in tafsir, nor in the Sunnah. Indeed, the philosophers, the people of kalam (theological
thetoric), the Sitfiyyah, the proponents of superstition and the bigoted partisans tried to
find a contradictory difference from the Salaf, but they returned without obtaining their
objective and found nothing. So it is not possible to confirm from the Salaf a
disagreement about the Qur'an, nor about the Sunnah, except that it is a difference of
diversity, or a difference in recitations.” Refer to Rasail fi al-'Aqidah (p. s0-51) of Hammad
al-Angari.

He further stated, “So the Straight Path (al-Sirat al-Mustaqim) is Islim and it is the Quran
and it is following the Prophet (i%5:%4{{z) and so on. And there is no inconsistency
between these statements. So Islam is the Quran and the Quran is Islam. And Islam is
following the Prophet (35:%4{f=). And this is called a disagreement of diversity (ikhilaf
tanawwu’).” Refer to Rasdil fi al-‘Aqidak (p. 52) of Hammad al-Ansari.
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paths, except that there is a devil (shaytan) calling to it.” Then he recited this
ayah,
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“And, moreover, this is My path, which is straight, so
follow it; and do not follow other ways, for you will be
separated from His way. This has He instructed you
that you may become righteous.” [Siirah al-Anam 6:153].”

Bakr Ibn al-'Ala said, “I believe he was referring to a devil (shaytan) from
mankind, and it is innovations.”

And Mujahid (d.1o4H) - &5 - said, “And do not follow the paths. He said:
innovations and desires.”

Likewise, there has come a dispraise of the innovator and and a clarification
about the deviance in his heart in the Book of Allah ($:52). So likewise, a
dispraise of that has been mentioned in many ahadith from the Messenger of
Allah ({z544((2); in them is a dispraise of the innovators and a clarification
of their misguidance and their sins and a rejection of their deeds. So there
occurs in Sahih al-Bukhari and Muslim from ‘A‘ishah (¢28) who said, ‘The
Messenger of Allah (Az.84{(>) said, “Whosoever innovates into this affair of
ours whatever is not from it, then it is rejected.” And there occurs in the
narration of Muslim, “Whosoever performs a deed that is not in accordance
with this affair of ours, then it is rejected.”

! Sahih: Related by Ibn Majah (no. 1), al-Darim in his Sunan (no. 202) and Ahmad in al-
Musnad (no. 479). It was authenticated by al-Albani in Sahih Sunan Ibn Majah (no. 1).

2 Refer to al-I'tisam (1/96) of al-Shatibi.

* Refer to the Sunan (1/68) of al-Darimi and al-Madkhal (no. 200) of al-Bayhagi.

* Related by al-Bukhari (no. 2550), Muslim (no. 1718), Abii Dawiid (no. 4606) and Ibn
Majah (no. 14).

5 Related by al-Bukhari (no. 6018), Muslim (no. 3243) and Ahmad in al-Musnad (no
26406).
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And Imam Muslim (d.261H) - Z4z5 - narrates from Abii Hurayrah (tediss)

that the Prophet (JZ.4ifiz) said, “Whosoever calls to guidance shall have
the reward for it and the reward of those who followed him in it, without
taking anything away from their reward. And whosoever calls to
misguidance shall have upon his self the sin of that as well as the sins of those
who follow him, without decreasing anything from their sin.”

And the hadith of Hudhayfah (424i) is similar to this and we shall mention
it in what follows. And after we have come to know the prohibition against
innovation and the warning against it, then what is innovation (bid'ah)? And
what is its general rule and the guideline by which it becomes known? And

when does it occur?

DIDP R

! Related by al-Bukhirt (13/302) and Muslim (4/206).
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THE FIRST STUDY:
Definition of al-Bid‘ah

[-Bid‘'ah in the Arabic language is to invent something that does not
have a precedent.! And from it is the statement of Allah (J53%),

! [TN]: Shaykh al-Islam Ibn Taymiyyah (d.728H) - £i&z5 - said, “Innovation (al-bid'ah) is
whatever opposes the Book and the Sunnah, or the consensus (ijma) of the Salaf of this
Ummah, from beliefs and acts of worship.” Refer to Majmii' al-Fatawa (18/346) of Ibn
Taymiyyah.

And he - £z - said, “Innovation (al-bid'ah) in the Arabic language comprises everything
that is done without precedent and without a previous example. And as for innovation (al-
bid'ah) in the Shari‘ah, then it refers to whatever does not have evidence in the Shari‘ah.”
Refer to Igtida’ al-Sirar al-Mustagim (2/593) of Ibn Taymiyyah.

And al-Hafiz Ibn Rajab al-Hanbali (d.795H) - £i4%5 - said, “And the intended meaning of
al-bid‘ah is: whatever is invented, not having an origin in the Shari‘ah to which it refers
back. And as for whatever has an origin in the Shari'ah to which it refers back, then it is
not an innovation in the Shar'ah, it is only an innovation in the Arabic language.” Refer
to Jami* al-"Uliim wa al-Hikam (1/266) of Ibn Rajab.

And al-Hafiz Ibn Hajr al-‘Asqalani (d.852H) - £4z5 - said, “And al-muhdathat is the plural
form of al-muhdathah (newly invented affair). And the intended meaning of that is
whatever has been invented whilst it does not have an origin in the Shari'ah to which it
refers back and it is called a bid‘ah in the custom of the Shari‘ah. As for whatever has a
basis in the Shari‘ah to which it refers back, then it is not a bid'ah. So al-bid'ah is
blameworthy in the Shari‘ah, contrary to the Arabic language. So every newly invented
affair that does not have a precedent is called a bid'ah, regardless of whether it is
praiseworthy or blameworthy.” Refer to Farh al-Bari (13/266-267) of Ibn Hajr.

And Imam al-Hafiz al-Hakami (d.1377H) - £i&25 - said, “And the meaning of al-bid‘ah is:
to legislate something for which Allah has granted no permission, and which the Prophet
(Jzs4%4) and his Companions did not command.” Refer to Ma'arij al-Qubiil (2/502) of
al-Hafiz al-Hakami

Imim Muhammad Ibn Salih al-‘Uthaymin (d.1421H) - £z - said, “It is whatever has
been innovated into the Religion in opposition to what the Prophet (i54%4fiz) and his
Companions were upon, whether it is a belief or a deed.” Refer to Sharh Lum'ah al-I'tigad
(p- 24) of al-'Uthaymin.
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“He is Originator of the heavens and the earth.”
[Siirah al-An‘am 6:101]

That is, Allah invented both of them in an unprecedented manner.

And it is said: So and so invented (¢ =) an innovation. Meaning, he began a

path that had no precedent or previous example. So this is a new and
unprecedented way. This term is used for something new that is deemed
good, which has no precedent in goodness. So with this meaning,
innovation has been named bid‘ah (z.,).!

So the derivative for traversing upon it is al-ibrida’ (z\x¥) and the form that
it takes is al-bid'ah (:c.3). Indeed, the act that is undertaken in that manner is

a bid'ah. So from this meaning, the deed that is performed without any
evidence in the Shari‘ah is a bid ah.

So al-bid'ah in the Shari'ah is a path chosen in the Religion, which rivals the
Shari‘ah. Traversing this path would involve exaggeration in the worship of
Allah (1&;%5:%). And this definition comprises everything that is newly-
invented into the Religion from whatever has no basis in the Shari‘ah.

Whatever has a Basis (asl) in the Shari‘ah is Not Called an
Innovation:

So as for whatever does have a basis in the Shari'ah, then it is not a bid'ah in
the Shart'ah, even if it is called a bid'ah in the Arabic language. And this is

' [TN]: Imdm Muhammad Nasir al-Din al-Albini (d.1420H) - %25 - said whilst
speaking about al-bid'ah, “Every affair that is intended to bring one closer to Allzh and it
has been prohibited by the Messenger of Allah (izaE4{e) and every affair that it is
impossible to legislate, except with a text or divine order and there is no text for it, then it
is an innovation (bid ah), except if it occurred from a Companion. And it is whatever is
connected to worship from the customs of the disbelievers and whatever is mentioned as
being supererogatory by the Scholars, especially the historians from amongst them, whilst
there is no evidence for it, and every act of worship whose method has not come, except
in a weak (da‘if) or fabricated (mawdii) hadith, and every act of worship where Allih has
confined the people to some limits, such as a place, or a time, or a description, or a
specified number.” Refer to Ahkam al-Janiiz (p. 306) of al-Albani, slightly adapted.
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the meaning of that has been mentioned in the speech of some of the Salaf
with regards to their statements about some innovations, ‘What an excellent
innovation.” For example, there is the statement of ‘Umar Ibn al-Khattab
(2e4iz5) when he gathered the people together for the night Prayer in
Ramadan behind one Imam in the mosque. So he came out and he saw them
praying like that, so he said, “What an excellent innovation this is.” This is
because the Tarawih Prayer in one congregation during Ramadan has a basis.
Indeed, the Messenger of Allah (J5.&4{() prayed with the people for two
or three nights in Ramadan, then he stopped out of fear that it would
become compulsory upon the Ummah and they would be unable to establish

it.!

! [TN]: Imam al-Shatibi (d.790H) - &ixz5 - said, “So whoever calls it an innovation with

this expression, then there is no dispute concerning the name. Along with that, it is not
permissible to use it for the allowance of innovation with the meaning of Religion,
because that is a type of distortion of the statement from its context.” Refer to al-I'tisam
(1/250) of al-Shatibi.

Shaykh al-Islam Ibn Taymiyyah (d.728H) - £&25 - said, “There is much that has been
mentioned with regards to ‘Umar referring to this as an excellent innovation, but this is a
linguistic term, not a religious term. And that is because innovation (bid'ah) in the Arabic
language refers to anything that is done without a precedent or a previous example. And
as for innovation in the Shari'ah, then it refers to anything that does not have a proof in
the Shari‘ah.” Refer to Iqtida’ al-Sirat al-Mustaqim (p. 276) of Ibn Taymiyyah.

And al-Hafiz Ibn Kathir (d.774H) - &0z - said, “Innovation (al-bid'ah) is of two
categories. Sometimes it is an innovation in the Shari‘ah, such as his ({z5.%4{>) statement,
“So every newly invented affair is an innovation and every innovation is misguidance.”
And sometimes, it is an innovation in the Arabic language, such as the statement of the
Leader of the Believers, Umar Ibn al-Khattab (2e4f5) when he gathered the Companions
together for the Tarawih Prayer: What an excellent innovation this is.” Refer to Tafsir al-
Qur‘an al-*Azim (1/166) of Ibn Kathir.

And al-Hafiz Ibn Rajab (d.79sH) - 4425 - said, “So as for whatever occurs within the
speech of the Salaf that appears to deem certain innovations good, then that is only
referring to innovations in terms of the Arabic language, not innovations in the Shari‘ah.
So from that is the statement of Umar (428i5), “What an excellent innovation this is.”
And it means that this deed was not done in this manner before this time. However, it has
an origin within the Shari'ah to which it is referred back.” Refer to Igaz al-Himam (p.

402).
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The Deeds of the Rightly Guided Caliphs are Sunnak:

Likewise, it is not correct for anyone to use the actions of ‘Umar Ibn al-
Khattab (22462) and the all of the Rightly Guided Caliphs (#24) as a proof
for the invention of innovations and declaring them good, such as the
Tarawih Prayer in one congregation during Ramadan, and such as the
gathering of the Quran into one book. It was already written down during
the time of the Prophet (z44{i=), but it was scattered and not compiled
into one book. So it was gathered together in the time of Abii Bakr (segii)

when the Companions encountered heavy casualties amongst the reciters
during the battle of al-Yamamah against Musaylamah the liar.

Likewise, those pages were gathered together during the time of Abii Bakr
and they remained during the time of Umar Ibn al-Khattab (:28is). So
‘Uthmian gathered and placed them into one book. This was acceptable
because the deeds of the Rightly Guided Caliphs are a Sunnah according to
the text of the hadith, which was related by Abii Dawiid (d.275H) and al-
Tirmidhi (d.274H) from the hadith of al-Irbad Ibn Sariyah (cg). In this
hadith is the statement of the Messenger of Allah (Jzufedfle) to his
Companions, “So whoever from amongst you lives after me shall see many
disagreements. So adhere to my Sunnah and the Sunnah of the Rightly
Guided Caliphs after me.” So this is clear evidence that their deeds are a
Sunnah and not an innovation.

DIDP R

' Sahih: Related by Abii Dawiid (no. 4443), al-Tirmidhi (no. 2815), al-Darimi in his Sunan
(no. 96) and Ahmad in al-Musnad (4/126-127). It was authenticated by al-Albani in Sakih
al-Jami' (no. 2549).
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THE SECOND STUDY:
Categorization of al-Bid'ah into
Genuine and Relative Innovations

Bid‘ah (innovation) is divided into two categories: [i]: Bid'ah Hagqigiyyah
(genuine innovation) and [iil: Bid‘ah Idafiyyah (relative innovation).!

The First Category: al-Bid'ah al-Hagqiqiyyah:

Bid'ah Hagigiyyah is that which has no proof in the Shari‘ah, not in the Book,
nor in the Sunnah, nor in the consensus of the Muslim Scholars (jjma’).

! [TN]: Imam al-Shitibi (d.790H) said, “The genuine innovation (al-bid‘ah al-haqiqiyyah)
is that which has no evidence in the Shari‘ah, not in the Book, not in the Sunnah, not in
the consensus of the Muslim Scholars (ijma’), and not in any interpretations that have been
given consideration by the people of knowledge, not in general, nor in specific.

And due to that, it is called innovation (bid‘ah), because it is something invented without a
previous example, even if the innovator refuses to admit that it is a departure from the
Shari’ah, because he claims that it is within the confines of what is derived through the
interpretation of the proofs. However, that claim is not correct in and of itself, not just in
the outward sense. As for the issue itself, then it is a rejection of the evidence. And as for
the outward sense, then his evidences are doubts, they are not evidences with which
justification can be sought. So the affair is clear.

As for relative innovation (al-bid‘ah al-idafiyyah), then it is that which has two blemishes:
The first of them is that it has proofs connected to it, but the act is not performed in that
manner.

And the second is that it does not have proofs connected to it, rather it resembles a
genuine innovation (al-bid'ah al-haqigiyyah).

So when there is a deed that has these two blemishes, it falls into one of these two cases,
then we call it a relative innovation (al-bid'ah al-idafiyyah). That is, it is relative from two
angles. It is a Sunnah from one angle, because it does have a proof upon which it relies,
and with regards to the other angle, it is an innovation, because it actually relies upon a
doubt, not a proof, or it does not rely upon anything really. And the difference between
the two is from the angle of the meaning. Indeed, the proof for it is only from the angle
of its origin upon which it is established. And with regards to the methods, or conditions
or details, then it has no proof, even though it is in need of that, because it occurs mostly
in acts of worship and not in mere customs.” Refer to al-I'tisam (1/276) of al-Shatibi.
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And from the examples of this category is declaring unlawful that which is
lawful (halal) and declaring lawful that which is unlawful (haram) through
reliance upon a doubt (shubhah) and without a Shari'ah legislated excuse, or a
sound purpose.

Indeed, al-Bukhari (d.256H) - &%z - has related in his Sahih from ‘Abdullzh
Ibn Mas@id (#24s) who said, “We went out for a military expedition with
the Prophet (J5:2i{l) and there were no women amongst us. So we said,
“Should we not castrate ourselves?” So he prohibited us from that. So he
conceded for us after that to marry a woman by giving her a garment. Then

he recited,
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“O you who have believed, do not prohibit the good
things which Allah has made lawful to you.”
[Siirah al-Ma‘idah 5:87].”!

And al-Bukhari related from Qays Ibn Abi Hazim who said, ‘Abii Bakr
entered upon a woman from Ahmas called Zaynab. So he saw that she
would not speak. So he said, “What is with her that she does not speak?”
They said, “She performed the Pilgrimage (Hajj) in silence.” So he said to
her, “Speak, since this is not lawful (halal). This is from the deeds of al-
Jahiliyyah (per-Islamic times of ignorance).” So she spoke and she said, “Who
are you?” He replied, ‘A man from the Muhajirin (emigrants).™

And also from the examples of this category is inventing an act of worship
for which Allah has sent down no authority, such as praying the Zuhr Prayer
for example with two bows (rukii) in each unit (rak'ah), or praying without
purification, or rejecting the authority of the Sunnah, or giving precedence
to the intellect over the text and making it the primary basis and making the
Shari'ah a secondary source.

! Related by al-Bukhari (no. so71).
? Related by al-Bukhari (no. 3834).
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Another example is the statement that once an individual reaches a certain
level of isolation, the obligatory duties have been lifted for him, even though
he still has his intellect and the obligatory duties are still compulsory upon
him. So they say that once he reaches this level, he is no longer bound to
acts of obedience to Allah and the haram is no longer unlawful for him and
his affair is now only in accordance to desire and cravings and gratification,
as is alleged by some of the claimants to the Sifi paths.

These are examples of genuine innovations (Bid‘ah Hagiqiyyah) whose
proponents have invented it from their selves.

The Second Category: al-Bid ah al-Idafiyyah:
And as for relative innovation (al-bid ah al-idafiyyah), then it has two aspects:

The first is the aspect of the Shari‘ah. So the innovator enters into this aspect
of the Shari‘ah an affair from himself. So he removes this affair from the
Shari‘ah basis by this deed of his and many of the innovations that are
widespread amongst the people are of this category.

And from the examples of this category are fasting, remembrance (dhikr),
purification (taharah), perfecting the ablution (wudir) against its nullifiers and
Prayer (salat). These are Shari'ah legislated acts of worship that Allah has
commanded and encouraged. So an individual could come and say, ‘I fast
whilst standing and I do not sit and I do not seek shade from the sun,” or he
says, ‘I fast for an extended period of time and I do not break the fast.’

The example with regards to remembrance (dhikr) is when people say, “We
adhere to certain methods and arrangements, so we remember Allah through
the method of reciting it in congregation with one voice, ,or they adhere to
specific acts of worship at appointed times, without this specification being
found anywhere in the Shari'ah, such as adherence to fasting at the middle of
the month of Sha'ban and standing for Prayer during that night.

And the example with regards to purification (taharah) is like when an

individual possesses hot water and water that is extremely cold during the
season of extreme cold. So he abandons the hot water and takes the path of
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needless difficulty. So he takes the extremely cold water, even though this is
severe upon his body. So he does not give his body its right.

And there is no evidence for him in the hadith in which it is mentioned that
perfecting the ablution (wudir) against its nullifiers raises one’s ranks. So this
is for the one who does not find a way to heat the water. So he exerts his
body and performs the ablution with cold water.!

So these acts of worship: fasting, Prayer and purification are all Shari‘ah
legislated acts of worship that Allah has commanded and encouraged and
incited. And He has explained the abundant rewards for these acts.
However, there is no evidence or authority from Allah for these methods
and arrangements that they have entered into them. So no matter how an
innovation is or what its description is, it is still an addition to the Shari‘ah
and a fabrication upon it. And Allah says,
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“This day I have perfected for you your Religion and
completed My favour upon you and have approved for
you Islam as a Religion.” [Siirah al-Ma‘idah s:3]

So from ‘Abdullah Ibn Masid (4gi5) who saw a group of people
performing dhikr in congregation, so he said to them, “Indeed, you have
come with an oppressive innovation, or perhaps you deem yourselves better
in knowledge than the Companions of Muhammad ({z.4(iz), or you are
holding onto a misguided sin.”

' [TN]: From ‘Ali (&28is) who relates that the Messenger of Allih (fzazifle) said,
“Completing the ablution (wudi) when it is a hardship, and walking to the mosque, and
waiting for the next Prayer after the previous one washes away the sins. Related by al-
Hakim (1/132). It was declared authentic (sahih) by al-Albani in Sahih al-Jami' (no. 926).

? Sahih: Related by al-Darimi in his Sunan (no. 210), and al-Haythami in Majma’ al-
Zawd'id (1/189). It was authenticated by al-Albani in Silsilah al-Sahihah (no. 2005).
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And from this category is the innovation of the commemoration of the
Prophet’s birthday (mawlid). So loving the Prophet (dz5a&4i{kz) is obligatory
upon every Muslim and the faith (iman) of a Muslim is not complete up until
the Messenger of Allah (J&ufdifle) is more beloved to him than himself and
his progeny and his parents and all of the people, as occurs in Sahih al-
Bukhari.!

However, one loves him through obedience to him and following him.
That is, following his commands and refraining from his prohibitions.
Indeed, he prohibited innovations and warned against them and he said,
“Every newly-invented matter is an innovation.” And he said, “Whosoever
performs a deed that is not in accordance with this affair of ours, then it is
rejected.” The hadith is agreed upon.

And the act of celebrating the mawlid has not been confirmed from the
Prophet ({5:&4fe), nor from his Caliphs, nor from the Companions
(#288), nor from the Scholars of the Ummah who are followed. This
mawlid was only invented by the Fafimiyyin al-'Ubaydiyyun, the Rafidah
whose lineage goes back to the one who claims a Fafimi lineage - and he
was a Jew from Salamiyyah.*

! [TN]: From Anas Ibn Malik (28iz5) who said, “The Prophet (fzaf4i{lz) said, ‘None of
you truly believes until I am more beloved to him than his parents, his children and all of
mankind.” Related by al-Bukhari (no. 15) and Muslim (no. 44).

? Sahih: Related by Abii Diwiid (no. 4607), al-Darimi (no. 95) and Ahmad in al-Musnad
(no. 16694). It was authenticated by al-Albani in Silsilah al-Sahihah (no. 273s).

* Related by al-Bukhari (no. 6918), Muslim (no. 3243) and Ahmad in al-Musnad (no.
26406).

* [TN]: The Noble Scholar, al-‘Allimah $alih Ibn Sa'd al-Suhaymi said, “Indeed,
whomsoever studies the history of al-Islim will find that these celebrations did not exist
amongst the early Muslims. Rather, they did not exist at all, up until the Fafimi state
came, and it is that which has been attributed to Fatimah (gegiz5) out of oppression and
injustice. Rather, the researchers from amongst the historians held that they descended
from a Jewish ancestry. They were called al-‘Ubaydiyyian and they were the sons of
Maymiin Ibn Daysin, who was commonly known as al-Qadah. It is said that he was a
Jew and it is said that he was a Magian. Indeed, their state held authority over Egypt from
357H to 467H and the Fatimiyyiin used to celebrate four birthdays (mawalid): the birthday
(mawlid) of the Prophet (Jzs%4fe) and ‘Al Ibn Abi Talib and his two sons al-Hasan and
al-Husayn (#245). So they were the first ones to invent that, as has been mentioned by
al-Magrizi (d.845H) and other than him. -
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And they persisted in acting upon this innovation up until Badr al-Jamali came. He was
the first minister for the Fatimi Caliph al-Mustali bi Allah. And this minister was staunch
in holding onto the Sunnah. So he issued a command to abolish these birthday
celebrations and it was not up until Badr al-Jamali passed away that the innovation
returned anew.

And the affair continued upon this condition up until there came the time of Salih al-Din
al-Ayyiibi, and he was also from amongst those who held onto the Sunnah. So he too
abolished these celebrations and he completed the implementation of this abolishment
throughout all regions of the Ayyiibi state. And no one opposed that, except for King al-
Muzaffar who was married to the sister of Salih al-Din.

Indeed, the historians have mentioned that the birthday celebrations organized by King
al-Muzaffar were attended by the Siifis, since the celebration lasted from the time of the
Zuhr Prayer, up until al-Fajr. And the funds spent upon these celebrations exceeded three
hundred thousand dinars.

And after that, these celebrations have continued up until this day of ours. Rather, they
spare no expense in the celebration of these birthday celebrations, up until it comes to the
minds of the common-folk that they must celebrate the birthday of every notable person,
they even celebrate the birthdays of heretics with the argument that they are from the
close allies (awliya) of Allah. And the extent of the evils are not hidden from anyone and
the grave sins committed in these birthday gatherings, from the drinking of intoxicants
and merriment and gambling, and dancing and singing, which the women would
perform in the gatherings of men and other than that from major sins. This went on to
the extent that the term mawlid would invoke a likeness of chaos and foolhardiness in
every instance. And a greater affront than all of this is the belief that these ignoramuses
possess that the Prophet ({zsfe4iflo) attends the mawlid. Due to this, they stand to
welcome and greet him. Rather, some of them claim that he shakes their hand and this is
from the greatest of falsehood. Rather, it is the furthest extent of ignorance and
misguidance. So the Messenger (izxd{iz) will not leave his grave before the Day of
Judgement and he will not reach out to anyone.” Refer to Majallah al-Buhiith al-
Islamiyyah (issue 16/p. 159-160).

For the historical accounts mentioned, refer to al-Khitat (1/490) of al-Maqrizi, Sabaj al-
A'sha (3/498-499) of al-Qalqashandi and al-Rawdatayn fi Akhbar al-Dawlatayn (p. 200-
202) of Abii Shamah.
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The Prohibition against Sitting
With the People of Innovation

Indeed, there has come from a number of Scholars from amongst the tabi‘in
the prohibition against sitting with the people of innovation and desires.
That was done out of the fear that the proponent of innovation would have
an effect upon the one who sits with him, because the Messenger of Allah
(Az4&4fle) encouraged selecting a righteous companion and warned against
the evil companion. And the example of these two types of companions is
like the carrier or the seller of musk and the one who blows the blacksmith’s
bellows.

So the righteous companion is like the seller of musk; either you will buy
some from him, or he will give some to you, or you will smell a pleasant
fragrance from him. And as for the evil companion, then he is like the one
who blows the blacksmith’s bellows; he will either burn your clothes, or you
will smell a detestable odour from him.!

Such is the adherent to innovation: either he will cast his innovation into
your heart and make you deem it good, or he will ail your heart and afflict it
such that you no longer see his deeds, nor hear his statements as affairs that
oppose the Shari'ah.

Due to this, al-Hasan al-Basr1 (d.1toH) - £#z5 - said, “Do not sit with a
person of desire, since he will cast into your heart that which, if you follow
it, you will be destroyed, or you will oppose it, but your heart will be

! [TN]: From Abii Miisa al-Ash‘ari (£e8iz5) who said that the Messenger of Allah

(Jzssesiifle) said, “The example of the righteous companion and the evil companion is like
that of the seller of musk and the one who blows the blacksmith’s bellows. So as for the
seller of musk, then either he will grant you some, or you will buy some from him, or at
least you will enjoy a pleasant fragrance from him. As for the one who blows the
blacksmith’s bellows, then he will either burn your clothes, or you will get an offensive
odour from him.” Related by al-Bukhari (no. 2101) and Muslim (no. 146).
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diseased.” And he said, “Do not sit with the person of innovation, since your
heart will become diseased.”

And from Abi Qilabah (d.104H) who said, “Do not sit with the people of
desires and do not argue with them, since I do not feel safe that you will be
submersed into their misguidance and they will deceive you with regards to
what you used to know.” Abii Ayyiib said about Abi Qilabah, “By Allh, he
was from amongst the knowledgeable jurists (fugaha).”

And Abi Qilabah’ said, “Indeed, the people of desires are people of
misguidance and I do not see that their way leads to anywhere else but the
Fire.” And he said, “No individual invents an innovation, except that he

declares use of the sword lawful (halal).”

And from Ayyib al-Sakhtiyani (d.131H) who said, “The innovator does not
increase in striving, except that he is increasing in distance from Allah. And
the people of innovation are called renegades (khawarij) and it is said that the
Khawarij’ differed in their name, but they were united upon the use of the
sword.”!

! Refer to Kitab al-Bida' wa al-Nahi ‘anha (no. 133) of Ibn Waddah.

? Refer to the Sunan (no. 401) of al-Darimi, Sharh Usil al-I'tigad (no. 240) of al-Lalika4, al-
Ibanah (no. 4s8) of Ibn Battah and Dhamm al-Kalam (no. 766) of al-Harawi.

® Refer to the Sunan (no. 391) of al-Darimi, al-I'tiqad (p. 111s) of al-Bayhaqi, al-Shari'ah
(no. 114) of al-Ajurri, Sharh Usiil al-I'tiqad (no. 243-244) of al-Lalikai, al-Ibanah (2/369-
437) and al-Sunnakh (no. 99) of ‘Abdullzh Ibn Ahmad.

* Refer to Kitab al-Bida' wa al-Nahi ‘anha (no. 126) of Ibn Waddah.

* [TN]: He is Abii Qilabah al-Jarami, ‘Abdullzh Ibn Zayd Ibn ‘Amr al-Jarami. He was a
Scholar of jurisprudence and ahkam (rules, regulations) and he was from the reliable
narrators of hadith. He died in Sham, in the year 104H. For his briography, refer to al-
Tarikh al-Kabir (s/92) of al-Bukhari and Tadhkirah al-Huffaz (/94) and Siyar A'lam al-
Nubala“ (4/88) of al-Dhahabi.

¢ Refer to al-I'tisam (1/83) of al-Shatibi.

7 Khawirij: They have been named Khawirij (renegades) due to their khuriij (rebellion)
against ‘Ali Tbn Abi Talib (e£fs) during the battle at Siffin when he appointed an
individual for arbitration between two sides that they disliked. So they said, “The
judgement is only for Allah,” as an allusion to revilement of “Ali Ibn Abi Talib (:z4iz) and
they revolted against his authority. Indeed, the Khawarij split up into a number of
different sects, but they were united upon the statement of takfir (excommunication) of
‘Uthman Ibn ‘Affan (#245), and takfir upon every sect other than themselves, and takfir >
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And from Yahya Ibn Abi Kathir who said, “If you encounter an innovator
upon a path, then take another path.”

So it becomes clear to us from what has preceded from the statements of the
Scholars that sitting with the people of innovation is different from calling
them to goodness and clarifying the truth to them and debating them to
nullify their doubts, because this is from the affair of enjoining the good and
prohibiting the evil and that is a foundation (asl) from the foundations of the
call to Allah. Allah commanded with it in His Book, so He said,
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“And let there be arising from you a nation inviting to
all that is good, enjoining what is right and forbidding
what is wrong.” [Siirah Ali-‘Imran 3:104]

And the Messenger of Allah (J&fedfle) said whilse directing a
comprehensive affair to the Muslims, each in accordance to his ability,
“Whosoever from amongst you sees an evil, then let him change it with his
hand. So if he is not able to do so, then let him change it with his tongue.
So if he is not able to do that, then let hate it in his heart. And that is the
weakest of faith (iman).”

So when the prohibition has come from the Scholars against sitting with the
people of innovation, then this does not mean that the Scholar of the Book
of Allah and the Sunnah of His Messenger (Jisafii{l) cannot call those

upon the perpetrators of major sins and they held the view that it is correct and obligatory
to rebel against the Muslim ruler if he opposes the Sunnah. Refer to al-Burhan fi Ma'rifah
‘Aqa‘id Ahl al-Adyan (p. 9) of al-Saksaki, al-Milal wa al-Nihal (1/114) of al-Sharhastani and
al-Magalat al-Islamiyyin (1/167) of Abu al-Hasan al-Ash‘ari.

! Refer to al-I'tisam (1/83) of al-Shatibi.

2 Related by al-Ajurri in al-Shari‘ah (no. 135) and al-LalikaT in Sharh Usiil al-I'tigad (1/259).
3 Related by Muslim (no. so71), Ibn Mijah (no. 4013) and Ahmad in al-Musnad (no.
10689).
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people to goodness. It does not mean that he cannot debate them and it does
not mean that he cannot come near to their sittings for this objective.
Indeed, the intended purpose of the Scholars was only for the one who is not
able to disprove their doubts by himself, so his heart then becomes affected as
has been mentioned previously in the statement of Abi Qilabah.

ODPR®R
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Repentance (Tawbah) of the Innovator

nd as for the repentance (tawbah) of the innovator, then some of the
Scholars of the tabi‘in and those who came after them held that the
innovator does not recant from an innovation, except to something more
evil than it, because the recompense is in accordance to the type of deed.

And Allah says,
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“And when they deviated, Allah caused their hearts to
deviate.” [Siirah al-Saff 61:5]

So from Yahya Ibn Abi ‘Umar al-Shaybani who said, “It used to be said:
Allah refused repentance (tawbah) for the innovator and the innovator does
not leave the innovation, except for something more evil than it.”

And due to this, al-‘Awam Ibn al-Hawshab used to say to his son, “O Isa,
rectify your heart and keep your wealth in short supply.” And he used to
say, “By Allah, that I see Is3 in a gathering of lutes, tambourines, drinking
and frivolity is more beloved to me than that I see him sitting with people of
controversies.” Ibn Waddah said, “Meaning, the people of innovation.”

And why did he say that? He said it because the innovator believes that
what he is doing is part of the Religion. So he remains holding onto it in
the manner that he holds onto his Religion. And when he leaves his
innovation, he goes to another innovation that is more evil than the first
one.

As for the people of sins and disobedience, such as the people of tambourines
and lutes from the singers and the people of drinking, then they are people
of lusts. And they know that these deeds are acts of disobedience which

! Refer to Kitab al-Bida* wa al-Nahi ‘anha (no. 146) of Ibn Waddah.
2 Refer to Kitab al-Bida* wa al-Nahi ‘anha (no. 128) of Ibn Waddah.
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their lusts and their souls that command with evil (nafs al-ammarah bi al-sir’)
have led them to. So they will leave these acts one of these days due to their
belief in the unlawfulness of them. So it is hoped for the disobedient sinner
that he will repent and renounce his sins moreso than the innovator who
believes that what he is doing is part of the Religon.

And it has become apparent that the meaning intended here is the innovator
whose heart has become imbued with the innovation up until his heart has
taken a large amount, until the heart reaches the point where it casts aside
everything but the innovation, and up until it believes that there is insight in
that act. So it begins to love for the sake of the innovation and does not
renounce it. So it begins to love the innovation to the highest extent. And
whosoever loves with this type of love, then he forms allegiances and has
enmity based upon it and does not pay any attention to whom he encounters
in its path, such as the ancient and modern-day people of innovation.

So the ancient ones are like the Khawarij who did not recant from their
innovation and their desires, such as fakfir (excommunication) of the people
who commit major sins. So whoever commits a major sin, then they judge
him with the judgement of disbelief (kufr) in this world and the Hereafter in
opposition to the texts of the Book and the Sunnah, such as the statement of

Allah (3535),
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“Indeed, Allah does not forgive association with Him,
but He forgives what is less than that for whomsoever
He wills.” [Stirah al-Nisa* 4:48]

\o—

And the Prophet (Jz.&4i{i>) said in the hadith of Abi Dharr (te8iz5), which
is related by al-Bukhari, “Indeed, whosoever dies upon Tawhid shall enter
Paradise, even if he commits zina (adultery, fornication) and even if he
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steals.” He repeated this three times. Indeed, Akl al-Sunnah speak with the

position that comprises these texts, that the one who commits a major sin is
under the Will (mashi‘ah) of Allah. If He wants, He will pardon him and if
He wants, He will punish him in accordance to his sin and his final
destination will still be Paradise.

And there were others from the carriers of the banner of declaring the
perpetrator of a major sin a disbeliever, such as Bishr, who opposed Akl al-
Sunnah.

An example of this are the modern day people of innovation, from amongst
those who were born and raised in this country and studied through its
curriculum for all the stages of education. Then you find that after all of
that, this individual holds onto what his forefathers lived upon from
innovations and superstitions that oppose the Book and the Sunnah of the
Messenger of Allah (dz.fdfle) and the Sumnah of his Rightly Guided
Caliphs. And from their well-known and modern day innovations, and that
with which they attract the hearts of the people, are the proponents of good
feelings. It is obligatory upon the caller to direct these hearts towards acting
upon the Sunnah and following the Messenger of Allah (dz.ksfle) and
obeying his commands and his prohibitions. Likewise, the caller must direct
them towards following his (iz.&dflz) Rightly Guided Caliphs (#ediss),
because their deeds are Sunnah. However, they exchanged that for their
claims of love for the Messenger of Allah (Jz.:&4{) and they expressed that
love by establishing the Prophet’s birthday (mawlid).

And it is well-known that loving the Prophet (J&sf4fl) is obligatory upon
every Muslim and the faith (iman) of a Muslim is not complete until up until
the Messenger of Allah (A544i{iz) is more beloved to him than his own self,
his parents, his progeny and all of mankind, as occurs in Sahih al-Bukhari.?

! Related by al-Bukhari (no. 5407), Muslim (no. 141), al-Tirmidhi (no. 2588), al-Nisa‘ in
al-Sunan al-Kubra (no. 10548), Ibn Hibban in his Sahih (no. 216) and Ahmad in al-Musnad

(no. 20939).
* Related by al-Bukhari (no. 14).
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However, what is love for the Messenger of Allah (Jz5.24{(2)? Indeed, it is
expressed in a comprehensive manner: through obedience to him
({54&4(k>) in whatever he commands and refraining from whatever he
prohibits and declares unlawful.

1

Innovation of the Prophet’s ({547&5.%4{k>) Birthday
(Mawlid) - Its Origin and Who Innovated It:

So is the mawlid, which these people observe, an act of obedience to the
Messenger of Allah (dz5:824{i=) or is it infringement upon his prohibition?

Indeed, establishing the mawlid is rebellion against the Messenger of Allah
(Az54%45t>) and clear opposition to his prohibition. So he ({za&4{le) said in
a hadith that is agreed upon, “Every deed that is not in agreement with this
aftair of ours is rejected.” And he said in an authentic (sahih) hadith, “Every
newly invented affair is an innovation.”

So this mawlid is a newly invented affair that was not commemorated by the
Messenger of Allah (dz.%4f(=), nor by his four Rightly Guided Caliphs, nor
by anyone from amongst the Companions (#24), yet they were the most
knowledgeable concerning his Sunmah and the most zealous in their
admiration and reverence for the Messenger of Allah (Js.if).® So this
mawlid and other than it from the birthdays were only invented by other

than the Prophet ({.4{iz), the Fatimiyyiin and the Rafidah.

Imam Abid Hafs T3j al-Din al-Fakihani (d.734H) - &li&5 - stated in his
treatise, al-Mawrid fi ‘Amal al-Mawlid, “To proceed: Indeed, a question has
been asked repeatedly by a group of blessed individuals about the gathering
in which people participate in the month of Rabi al-Awwal and they call it
the mawlid. Does it have a basis in the Religion? And they desire a clear and

! Related by al-Bukhari (no. 2550), Muslim (no. 1718), Abii Dawid (no. 4606) and Ibn
Mijah (no. 14).

* Related by Muslim (no. 867) and al-NisaT (3/188-180).

> [TN]: Al-Hafiz al-Sakhawi (d.902H) - 44z - said, “Commemorating the noble mawlid
has not been documented from any of the Salaf al-Salih in the virtuous generations. It was
only invented afterward.” Refer to Subul al-Huda wa al-Rashad (1/439) of al-Salihi.
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decisive answer about that. So I say, and the success is with Allah: I do not
know of any basis for this mawlid in the Book of Allah, nor in the Sunnah,
nor do I know of any statement from any of the Scholars of the Ummah who
are an example to be followed in the Religion, who hold onto the narrations
of the early ones. Rather, it is an innovation invented by those who are
inactive in practicing the Religion and who are gluttonous in fulfilling their
base desires.™

And Shaykh al-Islim Ibn Taymiyyah (d.728H) - £z - said, “Likewise,
there is what some of the people have invented, either to compete with the
Christians in their birthday celebration of Tsa (3&ixk), or out of love and
veneration for the Prophet (1%:&4i{iz)... Whosoever takes the mawlid of the
Prophet (dzs.4i{k>) as a day of celebration, despite the disagreement of the
people concerning it, then the Salaf did not do this... And if this had been
purely good, or a correct position, then the Salaf would have had more right
than us to celebrate it, since they loved the Prophet ({z5.&4fz) more than us
and they venerated him more than us and they were more zealous upon
goodness. So love and veneration of him is shown through obeying him,
following his example and obeying his command and reviving his Sunnah
inwardly and outwardly and spreading what he was sent with and striving
upon that with the heart, the limbs and the tongue. So this was the path of
the early forerunners from the Muhajirin (emigrants) and the Ansar (helpers)
and those who followed them in goodness.”

And as for the one whose heart has not consumed innovation and he only
holds it to be something good and thinks that it brings him closer to Allah
(Js52), then the proof in opposition to it becomes apparent to him and he
comprehends it, then in most cases he will recant and repent.

! Refer to al-Mawrid fi ‘Amal al-Mawlid (p. 20-22) of al-Fakihani.
2 Refer to Iqtida‘ al-Sirat al-Mustagim (2/615), with the checking of Dr. Nasir al-‘Aql.
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And the Scholars cite as an example for that the people who recanted from
the Khawarij after Ibn ‘Abbas debated them' and the recantations of al-

Muhtadi and al-Wathiq from the innovated statement that the Qurian is
created.?

IO R

' Related by al-Darimi in al-Sunan (1/68-69) and Bahshal in Tarikh Wasit (p. 198-199).
> Refer to Siyar A'lam al-Nubala (10/309) of al-Dhahabi.
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Ruling upon the Innovator (Mubtadi')

he innovator (mubtadi’) is the one who invents an innovation (bid'ah)

and calls to it and forms allegiance and enmity based upon it. And the
innovation can be one that expels the individual from the Religion
(mukaffarah) and others that do not expel the individual from the Religion.
Indeed, ruling upon the one whose Islim has been affirmed with a ruling of
disobedience (fisg), or innovation (tabdi) or takfir is from the affairs that
Allzh has warned against. So it has been confirmed from the Messenger of
Allah (Jz5:8flz) that he said, “Whosoever says to his brother, “O disbeliever
(kafir),” when the affair is not as such, then it returns back to him.”

Due to this, Shaykh al-Islim Ibn Taymiyyah (d.728H) said, “It is not for
anyone to declare someone from amongst the Muslims a disbeliever, even if
he errs and is incorrect, up until the evidence is established upon him and the
proof is clarified to him. And whosoever’s Islim is confirmed with certainty
(yaqin), then it cannot be removed by a doubt. Rather, it cannot be removed,
except after establishing the evidence and removing the doubt.”

As for whoever leaves the guidance and the Religion of truth, such that you
see him indulging in affairs that oppose the Shari‘ah, then he gets another
ruling in accordance to what he commits from oppositions. So the ruling is

either clear disbelief (kufr sarih) or hypocrisy (nifaq).

Shaykh al-Islam Ibn Taymiyyah (d.728H) said concerning the likes of these
individuals, “Indeed, whosoever leaves the guidance and the Religion of
truth from those who lead a devout life, the jurists, the worshippers, the
ascetics, the theologians, the physicians and other than them, then
whosoever from amongst these people leaves the truth, which the Messenger
(Asafedfiz) was sent with and he does not affirm everything that Allah
informed about upon the tongue of His Messenger ({z4%€4{i=), and he does
not declare unlawful everything that Allah and His Messenger (Jzsk4{le)

declared unlawful (haram), such as the one who believes that his teacher

! Related by al-Bukhari (no. 5752), Muslim (no. 60) and Ahmad in al-Musnad (no. 5878).
? Refer to Majmii' al-Fatawa (12/366) of Ibn Taymiyyah.
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sustains him, or aids him, or guides him, or grants him salvation, or rescues
him, or he worships his teacher, or he favours his teacher above the Prophet
(Az4&ifle) with an unrestricted favouring, or he favours his teacher in a
restricted manner in something that brings one closer to Allah, or that he

and his teacher have no need to follow the Messenger (Ja.k4{)...”

He said, “So all of these individuals are disbelievers if they make that
apparent and hypocrites if they do not make it apparent.”

Then he mentioned that these types of people had grown large in number
during his time because of the absence of callers to knowledge (‘ilm) and

faith (iman).

Then he went onto mention the second category of innovators and those for
whom confirmation is required to issue a ruling upon them, because
disbelief (kufr) can occur through a deed, or a belief. And both of these have

a ruling in the Shari ah.

So he said, “And the basis (as]) of this is that the statement that is disbelief in
the Book and the Sunnah and consensus (ijma’) is a statement that is uttered
once that is proven by Shari'ah evidence. So faith (iman) is from the rulings
that are determined by Allah and His Messenger (d44{(z), and that is not
for people to rule by their suspicions and desires.”

Then he said, “And it is obligatory to not rule upon an individual that he is a
disbeliever up until that has been confirmed concerning him and the
conditions of takfir have been fulfilled and the obstacles have been removed.”
Then he struck an example for that and said, “For example, there is the one
who says that intoxicants and usury are lawful due to his being new to Islam,
or because he grew up as a Bedouin far away from knowledge...”

Indeed, he elaborated upon the issue of ruling upon the innovator and
explained that there is no escape from establishing the proof upon him and
removing the doubt from him. Then he mentioned the statement that the

' Refer to Majmii* al-Fatawa (10/329) of Ibn Taymiyyah.
? Refer to Majmii' al-Fatawa (3/354) of Ibn Taymiyyah.
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Qur‘an is created and he mentioned what happened to Imam Ahmad Ibn
Hanbal (d.241H) with al-Ma‘miin and al-Mu'tasim and that they had an
excuse due to the existence of a doubt that they held and that Imam Ahmad
supplicated for them. And if he had believed that they were disbelievers, he
would not have supplicated for them.!

Innovation that Expels One from the Religion and
Innovation that does not Expel One from the Religion:

And Shaykh Hafiz al-Hakami (d.1377H) - &5 - said, “Thereafter,
innovations, with regards to their violating of the Religion, are of two
‘categories: the ones that expel the individual to whom they are attributed
from the Religion and the ones that do not expel one from the Religion. So
the general principle concerning al-bid‘ah al-mukaffarah is that whosoever
denies an affair upon which there is consensus (ijma’), and it has been related
concurrently in the Shari'ah, and it is known from the Religion by necessity,
such as rejecting an obligation, or obligating something that has not been
made obligatory, or declaring the halal unlawful, or declaring the haram
lawful, or belief in that from which Allah has freed Himself from in His
Book or His Messenger (Js«fiifi) has freed Him...

And the innovation that does not expel one from the Religion is that which
does not require denial of the Book, nor denial of anything that the
Messengers (3¢ ) were sent with.” Then he struck an example of that, so
he said, “For example, there are the Bida" al-Marwaniyyah. That is, the
innovations invented by the rulers from the tribe of Marwan, which were
opposed by nobles from amongst the Companions (%cdiss). So the
Companions did not affirm these innovations, and despite that, they did not
declare them innovators due to any of that and they did not remove their
hands from allegiance to those rulers due to that. These were innovations
such as delaying some of the Prayers from their times and delivering the
sermon before the ‘Id Prayer...”

! Refer to Majmii‘ al-Fatawa (12/366) of Ibn Taymiyyah and what occurs after it. And the
student of knowledge would do well to review it.
2 Refer to Ma'arij al-Qubil (2/503-504) of Hafiz al-Hakami.
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Ruling upon the Individual
Who Falls into an Error

he definition of the innovator (mubtadi’) has proceeded. And he is the

one who invents the innovation and calls to it and forms allegiance and
enmity based upon it. And the innovation (al-bid‘ah) is divided into
innovation that expels one from the Religion (bid'ah mukaffarah) and
innovation that does not expel one from the Religion (bid'ah ghayr
mukaffarah). And we have mentioned statements from the Scholars
concerning the ruling upon the one who falls into them.

As for the one who errs in some of the issues, but his methodology (manhaj)
is well known and his dealings are praiseworthy and he possesses Shari‘ah
knowledge, then his error does not diminish his status and it does not
decrease his status. So if he is still living and being sustained by Allah, then it
is obligatory to notify him of his error with wise behaviour, as is customary
amongst the Scholars. And this notification is built upon co-operating upon
righteousness and piety, because the Religion is sincere advice (nasihah). So
sincere advice must be presented to the student of knowledge in accordance
to his status, with good manners and respectfulness and by clarifying the
truth with evidence, without roughness and a sense of superiority. Rather,
the advice must be delivered with wisdom and a good admonition, up until
the objective of the advice has been reached. So after that, the word will
remain as one and love and brotherhood for the sake of Allih will remain.
So the Believers are only brothers.

And if the individual who erred has already gone to meet his Lord, then
supplication is made for him, because infallibility is for the Prophets alone.
And the errors of such an individual must be clarified to the people up until
no one remains to follow that individual in that error.

Shaykh al-Islam Ibn Taymiyyah (d.728H) said during his description of the
Imams of guidance and what emanated from them in terms of errors, “And
whosoever is known for having a truthful tongue in the Ummah, such that
they praise him and he is extolled amongst the majority of people in the
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Ummah,! then such individuals are the Imams of guidance and they are
lamps that illuminate the darkness. And their errors are scarse in relation to
their correct views, and most of their errors occur in places of ijtihad
(independent reasoning), for which they are excused. And they are the ones
who follow the knowledge and justice. So they are far from ignorance and
following suspicion and whatever the souls desire.”

DIDPR®R

! And this means that whosoever fits this description, then he is devoted to the statement
of truth. So no one from amongst the people differs about him, even if he says that which
opposes their desires. So the praise for this Scholar does not only come from those whose
statement is in agreement about him and it is what they want and desire. Rather, it also
comes from all of the people, regardless of their divergent schools of jurisprudence.
Indeed, this meaning is proven in the hadith that is related by al-Bukhari (no. 5650), and it
is, “Indeed, when Allzh loves a servant, He says to Jibril, ‘Indeed, I love so and so, so love
him.” So Jibril loves him. Then it is called out to the people in the heavens, ‘Indeed, Allah
loves so and so, so love him.” So the people of the heavens love him. Then acceptance of
him is placed in the earth.” He said, “And the case is likewise for hatred.”

I'say: And I hope to apply this meaning in our present times upon the noble Shaykh: ‘Abd
al-'Aziz Ibn ‘Abdullah Ibn Biz (d.1420H). May Allah grant him success upon all goodness.
Amin.

? Refer to Majmii' al-Fatawa (11/43) of Ibn Taymiyyah.
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THE THIRD STUDY:
Categories of al-Bid'ah

Division of al-Bid'ah into ‘Amaliyyah, I tigadiyyah and
Qawliyyah:

The categories of al-bid‘ah are as follows:

1. Innovation in Deeds (‘amaliyyah)
2. Innovation in Belief (i‘tigadiyyah)
3. Innovation in Statement (qawliyyah)

So the innovation in deeds occurs within outward actions, such as the Prayer
in a manner that opposes what the Prophet ({z5.%4flz) mentioned and the
likes of that from deeds which have been mentioned previously. So all of
them enter into the statement of the Prophet (iaké{le), “Whosoever
performs a deed that is not in accordance with this affair of ours, then it is
rejected.”

And innovation in belief is when an individual believes in something
contrary to what the Prophet ({5:%4{i=) came with, such as the innovation
of the Khawarij in their belief in takfir of the sinners from amongst the
Muslims. Rather, through their desires, they ended up believing in the

disbelief of a number of the Companions.

Likewise, there are the Mujassimah and the Mushabbihah who liken Allzh to
His creation. Allah is far above that with a great exaltedness!

And innovation in statement is when there is an alteration of what is found
in the Book of Allah (¥2) and in what has been confirmed from the
Messenger of Allih (Jz5a&4flz), such as the statements of the innovators
from amongst the famous sects. And from that which is apparently in
opposition to the Book and the Sunnah and evident in corruption and

! Related by al-Bukhari (13/302) and Muslim (4/206).
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repugnance are the statements of the Rafidah,' the Khawarij, the Jahmiyyah,
the Mu'tazilah, the Ash'ariyyah and all of the sects that perform ta‘wil. These
sects have formed for themselves methodologies (manahij) that oppose the
manhaj of the Saved and Victorious Group that is apparent upon the truth up
until the establishment of the Hour. They have been described as such by the
Messenger of Allah (dz.&5{), as occurs in the hadith of Abi Hurayrah
(#2405), which is related by Abii Dawiid (d.275H), al-Tirmidhi (d.274H) and
Ibn Majah (d.273H), that the Messenger of Allah (J5.64{>) said, “Indeed,
the Jews split up into seventy one sects and the Christians split up into
seventy two sects. And this Ummah will split into seventy three sects, all of
them will be in the Fire, except for one.” So when he was asked about that
one, he replied, “It that which I am upon and my Companions.™

! Rafidah: Al-Saksaki said in his book, Ma'rifah ‘Aqa‘id Ahl al-Adyan (p. 36), “They came
to be called the Rafidah (rejectors) due to their rejection (rafd) of Abii Bakr and ‘Umar
(®2diz). And it is said that their name was due to their rejection of Zayd Ibn ‘Alf (:24fs)
when he gave his allegiance to Abii Bakr and ‘Umar (&255) and spoke with acceptance
of their leadership. So Zayd said, “They (i.e. the Rafidah) have rejected me (rafadiini).” So
they came to be called al-Rafidah. And they came to be called Shi‘ah (followers) when
they said, “We are from the followers (shi‘ah) of “Ali Ibn Abi Talib (ié@;oj)” However,
some of them spoke other than the truth about him and they were the extremists. So some
of them made him a deity whilst others considered him a prophet. Indeed, ‘Al (324i)
fought some of them during his time and burned others. And the extremists from
amongst them denied the Day of Reckoning.” End of al-Saksaki’s words.

And they are united upon the view that the Prophet (iz.#4flz) textually stipulated the
succession of ‘Alf Ibn Abi Tilib (t24iz5) by name and that the leadership is not obtained,
except through a divine text and that their imams are infallible against major and minor
sins and the disavowal of Abii Bakr, ‘Umar and many of the Companions, except for the
sect known as the Zaydiyyah. Refer to al-Magqalat al-Islamiyyin (1/89) of Abu al-Hasan al-
Ash‘ari, al-Milal wa al-Nihal (1/146) of al-Sharhastani and al-Burhan fi Ma'rifah *Aqa‘id Ahl
al-Adyan (p. 36) of al-Saksaki.

Indeed, after the time of ‘Ali Ibn Abi Talib (egizs), the Rafidah split up into four groups,
as has been mentioned by ‘Abd al-Qahir Ibn Tahir al-Baghdadi: the Zaydiyyah, the
Imamiyyah, the Kaysaniyyah and the Ghulat. Refer to al-Farq bayn al-Firaq (p. 15) of al-
Baghdadi. And al-Sharhastani added: the Isma‘iliyyah. Refer to al-Milal wa al-Nihal (1/147)
of al-Sharhastani. Indeed, these groups split further into a number of other sects as well.

2 Sahih: Related by al-Tirmidhi (no. 2641), Abii Dawiid (no. 4596), Ibn Abi ‘Asim in al-
Sunnah (no. 63-69), al-Tabarani in al-Mu‘jam al-Awsat (8/22), al-Hakim in al-Mustadrak
(1/219) and Ibn Hibban in his Sakik (15/125). It was authenticated by al-Albani in Silsilah
al-Sahihah (no. 203-204).
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And there occurs in a narration of al-Bukhiri (d.256H) from the hadith of al-
Mughirah Ibn Shubah (2e4i), from the Prophet (Jusuife) who said,

“There shall not cease to be a group from amongst my Umimah apparent, up
until the command of Allah comes whilst they are apparent.”

Clarification about the Splitting of the Ummah into
Seventy Three Sects:

Likewise, there is what occurs in the hadith of Hudhayfah Ibn al-Yaman
(k28i5), wherein there is the statement of the Prophet (Joakdfle) to
Hudhayfah about the splitting of the Ummah into those sects, “Adhere to the
united body (Jama‘ah) of the Muslims and their leader.”> And we shall
mention the text of this hadith in what follows. Due to this, we shall discuss
the splitting of the Ummah into those sects to which the Messenger of Allah
(554%4(=) alluded. And that which caused the splitting into sects was that
every sect innovated into the Religion of Allah that for which Allah and His
Messenger (Jasaeidfie) have granted no authority, from corrupt beliefs and
false statements. So they created manahij with their intellects, which opposed
the manhaj that was traversed by the Messenger of Allah ({z.4{iz) and the
manhaj that his Companions (#245) traversed. Then, they called the people
by way of these manahij to corrupt beliefs and they made that the basis of
allegiance and enmity (al-wala’ wa al-bara). So whoever agreed with them
upon these manahij and believed in these beliefs (‘aqaid), then they accepted

him, allied themselves with him and treated him generously.

And as for whosoever opposed them, then they declared him an innovator
and a disobedient sinner and freed themselves from him. And if they had
any authority in the land and the leaders were in their favour, they
endangered him, imprisoned him and beat him. And sometimes they killed
him. And the cause of all this were those sects and the multiplicity of their
ideologies.

! Related by al-Bukhari (no. 3640) and Muslim (no. 1921).
? Related by al-Bukhari (no. 3411), Muslim (no. 1847).
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And 1 shall mention to you - dear reader - in what follows: examples from
the manahij of these sects, just as they were mentioned by Shaykh al-Islam
Ibn Taymiyyah and Ibn al-Qayyim (Hiizs).

Then, I shall form after that a plain comparison between these manahij and
the dealings of their proponents with Ahl al-Sunnah wa al-Jama'ah," the
Saved Sect which traverses what the Messenger of Allah (z.&4fiz) and his
Companions (#24j5) were upon, as occurred in the previous hadith, and
between the manahij of the modern-day groups and parties and how they
deal with each other and with those who oppose them in their manahij. 1
will do this in order to clarify by way of this comparison: Is there a
difference between these modern-day groups and the sects of past in the
truth of the matter, or is the difference only in name? And I have done that
without mentioning the names of individuals, because the objective is only

! Ahl al-Sunnah wa al-Jama‘ah: Ahl al-Sunnah are those who hold fast to whatever the
Messenger (Jz3+%4(k) and his Caliphs (#245) after him were upon. Shaykh al-Islam Ibn
Taymiyyah (d.728H) - £0iz5 - said in al-'Aqidah al-Wasitiyyah (p. 19-20) whilst clarifying
the path of Ahl al-Sunnah, “From the path of Ahl al-Sunnah wa al-Jama'ah is to follow the
narrations of the Messenger of Allah (fz.&4flz) inwardly and outwardly. And they
follow the path of those who have proceeded from the Emigrants (al-Muhgjirin) and the
Helpers (al-Ansar) and they follow the advice of the Messenger of Allah (J4&4((>) when
he said, “Hold onto my Sunnah and the Sunnah of the Rightly Guided Caliphs after me.
Hold onto it and bite onto it with your molar teeth.” And they know that the most
truthful of speech is the Speech of Allah and the best of guidance is the guidance of the
Messenger of Allah (fzafe4fi). And they give preference to the Speech of Allah over the
speech of all others from the types of people and they give precedence to the guidance of
the Muhammad (Jzs:24{(>) over the guidance of all others. Due to this, they are called
the people of the Book and the Sunnah.”

And al-Hafiz Ibn Rajab (d.795H) - £&z5 - said whilst explaining the preceding hadith, “In
this hadith is a command from the Prophet ({z.4{fz) to hold onto his Sunnah and the
Sunnah of the Rightly Guided Caliphs after him during times of splitting and differing.
And the Sunnah refers to a path that is traversed. So that comprises holding onto whatever
he (Jzs«kdflz) and his Rightly Guided Caliphs were upon from beliefs, deeds and
statements. And this is the complete Sunnah. Due to this, the Salaf did not apply the
term: al-Sunnah, except upon someone who embodied all of it and that meaning has been
narrated from al-Hasan (d.rroH), al-Awza'1 (d.157H) and al-Fudayl Ibn ‘Tyad (d.187H).”
Then he said, “And many of the later Scholars specified the name: al-Sunnah to whatever
was connected to belief (i'tigad) because it is the basis of the Religion and the opponent of
that is in grave danger.” Refer to Jami' al-"Uliim wa al-Hikam (p. 249) of Ibn Rajab.

52




to bring attention to the errors, so that they are avoided, as occurred in the
guidance of the Prophet (iz5:%4{f=). Whenever he brought attention to an
error that had occurred from individuals, he would say, “What is with people
who say such and such,” without mentioning their names.

Then I shall mention after that the manhaj of the group or Saved Sect, as
they were described by the Messenger of Allah (Jzsufdiie).

Then I shall clarify whatever is connected to the minds of the youth from
suggestions from some of the callers (du‘at) that this group and its adherents
are just another party (hizb) from amongst the parties (ahzab) like the others.

And does this group that the Messenger of Allah (Jz5.4lz) described as the
Saved Sect exist in present times? And is it confined to a specific country?
And does it have a leader leading it with the Book of Allah and the Sunnah of
His Messenger (dzssiifiz)? Conversely, are we living in the times that were
alluded to in the hadith of Hudhayfah Ibn al-Yaman (&), whose text is to

come? So are we in a predicament where everyone must bite onto the root
of a tree up until death reaches him whilst he is upon that?

The Splitting in the Religion that the Messenger

(Az.&4fle) warned against has occurred:

So we say that whatever the Prophet (5.%45le) warned his Ummah about
has come to pass. So the disagreement has emerged as he (Jziifl)
informed. So his (A&5sde4i{ie) Ummah has splic up into sects who declare each
other disbelievers, or disobedient sinners or innovators. Indeed, the
beginning of the deviation can be traced to the emergence of ‘Abdullah Ibn
Saba‘ al-Humayri, the Jew, who called to Islim out of hypocrisy and
infiltrated heretical ideologies into this Ummah. So the riffraff from amongst
the people accepted those ideologies that are far from the teachings of Islam.
These ideologies led them to kill the Rightly Guided Caliph ‘Uthman Ibn

‘Affan (42885). And from his corrupt ideologies were the claim that the

2,

successorship was for ‘Alf Ibn Abi Talib (28i5) and his claim that the

Companions opposed that successorship. Then they ruled against all of the
Companions - as they alleged - that they opposed the successorship of the
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Messenger of Allah ({z5.&45{z). So they declared all of them disbelievers,
except for three. Indeed, the Scholars clarified the falseness of this and its
fabrication, its disbelief and its heresy. Additionally, there actually was no
successorship, not for ‘Alf and not for anyone else, according to the speech of
‘Ali himself. There is no opportunity to elaborate upon that now, but the
sects increased in abundance after that and their ideologies became
widespread.

And the cause of that is what has been mentioned by al-Maqrizi (d.845H)
and other than him.

Al-Safadi said, “Al-Ma‘miin made a request to some of the Christian kings.
He said: I believe it was the ruler of Cyprus. He requested from him a
treasury of books about Greek logic. And they had a library of books for
which no one had claimed ownership. So the king gathered his elite whose
opinions he valued and sought consultation with them about that. So all of
them alluded to not giving him the books, except for one archbishop who
said: Give them to him. So these sciences do not enter upon a state ruled by
the Shari‘ah, except that they corrupt it and sow the seeds of discord amongst
its Scholars.” And the affair was as such. So the corrupt ideologies became
widespread and the first of these ideologies was the ideology of ‘Abdullah
Ibn Saba‘. So the Rafidah emerged and their beliefs were established upon
that intellectual foundation and following of desires, as was stated by Ibn al-
Qayyim (d.751H) in al-Sawa'iq (1/118) about the groups that opposed Ahl al-
Sunnah wa al-Jama'ah. So they founded these madhahib upon those principles
with their intellects.

Manhaj of the Rafidah:

He said, “So the Rafidah were founded upon having enmity towards the
Companions, and based upon this foundation, they rejected everything that
has come concerning their virtues and praise, or they explained it away.”

! Refer to Lawami' al-Amwar (/9) of al-Safarini, Siyar A‘lam al-Nubala‘ (100/278) of al-
Dhahabi, Ta'rikh al-Khulafa (no. 327) and al-Khitat (2/357) of al-Maqrizi. Indeed, it was
mentioned that al-Ma‘miin sent Arabs to the land of Rome for books about philosophy.
And that was mentioned by Ibn Khaldiin in al-Mugqaddimah (no. 893).
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Marnhaj of the Khawarij:

Then the sect of the Khawiarij emerged. And they were from amongst the
followers of ‘Abdullah Ibn Saba‘. So they were the ones who killed ‘Uthman
(#285). Then they rebelled against ‘Ali Ibn Abi Talib (:24f5) and declared
him a disbeliever. And they declared all of the Companions disbelievers.
Then they formed a principle for themselves, and it was that the individual
who commits a major sin is a disbeliever in the life of this world and in the
Hereafter. And they were ignoramuses who did not know the texts of the
Shart'ah. So the Messenger of Allah ({z.f4iflz) described them as people
who fought the people of Islim and abandoned the people of idolatry.
Likewise, the Messenger of Allah (Juakifle) described them with an
absence of understanding (figh) in the Religion, despite being staunch in
worship upon ignorance. So he said whilst describing them, “You will look
upon your own Prayer with disdain in comparison to their Prayer and you
will look upon your own recitation with disdain in comparison to their
recitation.”™ And there occurs in the narration of Muslim, “They are a people
who will recite the Qur'an with their tongues, but it will not pass beyond
their throats. They will pass through the Religion as an arrow passes through
the game.” And he encouraged killing them, so he said, “So if you
encounter them, then fight them. Since, in fighting them there is a reward
for the one who fights them with Allah on the Day of Judgement.” Indeed,
that renegade group fought against ‘Ali Ibn Abi Talib (&zgiz) and his
companions, because instead of becoming students of the Companions
(#2dks) who were present for the Revelation and accompanied the
Messenger of Allah (Jz5.%4{(>) in order to acquire understanding (figh) at
their hands and taking the teachings of the Shari'ah of Islam and its rules and
regulations, they declared the Companions disbelievers. And that was due to
their ignorance, as was described by the Messenger of Allah (izaafie).
And they were from the followers of ‘Abdullih Ibn Saba‘ who revolted
against ‘Uthman Ibn ‘Affan (#24%s) and they fought against him out of
oppression and transgression.

' Related by al-Bukhari (no. 6532), Muslim (no. 1765), Malik in al-Muwagta‘ (no. 477) and
Ahmad in al-Musnad (no. 11185).

* Related by Muslim (no. 1064).

* Related by Muslim (no. 1066), al-Nisa (no. 4102) and Ahmad in al-Musnad (no. 1089).
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Manbhaj of the Jahmiyyah:

Then there emerged the Jahmiyyah." They were the followers of al-Jahm Ibn
Safwan (k.128H). Indeed, the Jahmiyyah formed a principle, and it was that
Allah (Jz52) did not speak, nor did anyone speak to Him and He will not be
seen with the eyes in the Hereafter and He has not ascended above His
Throne separate from His creation and He does not have an Attribute with
which He is described. And built upon that, they either rejected or explained
away (ta‘wil) everything that came in the Book of Allah or in the Sunnah of
His Messenger (Jsedifle), which opposed their principle.

Manbhaj of the Mu'tazilah:

And the Mu'tazilah formed a principle: the statement about carrying out the
Threat of Allah and that whosoever enters the Fire will never come out of it.
And they rejected the Attributes and they held that they Qur'an was created.

! Jahmiyyah: They are the followers of Jahm Ibn Safwan (k.128H). His innovation
emerged in Tirmidh and he was killed by Salim Ibn Ahwaz al-Mazini at Marw during the
end of the Umayyad kingship. He agreed with the Mu'tazilah in denying the eternal
Attributes (al-Sifat al-Azliyyah) of Allah and he denied the ru‘yah (the Believers seeing
Allzh in the Hereafter) and he affirmed that the Speech of Allah is created. And he added
some issues to the belief of the Mu'tazilah, from them: that it is not permissible to describe
Allah with an attribute that is used to describe the creation because that necessitates
resemblance (tashbik). So he denied that Allah is al-Hayy (the Ever-Living), al-‘Alim (the
All-Knowing) and he affirmed that Allah is All-Capable, the Doer and the Creator. And
he said that mankind are compelled to their deeds and have no self-control or free will and
that Paradise and the Fire will come to an end. And he said that faith (iman) is knowledge
of Allah and that iman does not fluctuate. Refer to al-Milal wa al-Nihal (1/86-88) of al-
Sharhastani and al-Magalat al-Islamiyyin (1/1s) of Abu al-Hasan al-Ashari.
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All of the Sects that Utilize Ta‘wil:

And the Kullabiyyah,' the Ash‘ariyyah and the Murji‘ah® were similar to them.
And all of the groups that traversed the path of al-tawil (figurative
interpretation) concerning the Names and Attributes of Allah rejected the
texts in favour of the intellect. So they affirmed whatever their intellects
accepted and they did not accept whatever their intellects rejected. And the
intellect is not the standard measure because it rejects Shari‘ah texts from the
Book and the Sunnah. This is because there any many different intellects.
So whatever is accepted by the intellect of the Jahmi will not be accepted by
the intellect of the Rafidi and the Mu'tazili and so forth.

! Kullabiyyah: This is an ascription to Abii Muhammad ‘Abdullah Ibn Sa‘id al-Qattan,
commonly known as Ibn Kullab (d.240H). In reality, he was the leader of the Kullabiyyah
and al-Ash‘ari and all of the Ash'ariyyah. He was the first founder of the Ash'ariyyah and
perhaps his ideas infiltrated the Hanafi Maturidiyyah, though we do not find that clearly
outlined. And he was the first to innovate into Islim: al-Kalam al-Nafst (belief that the
Speech of Allah is innate and not an action). Refer to Majmii‘ al-Fatawa (12/178) of Tbn
Taymiyyah, Mukhtasar al-Sawa'iq al-Mursalah (2/426-450) and Ijtima* al-Juyiish al-
Islamiyyah (p. 272) of Ibn al-Qayyim. Ibn Fawrak described him (i.e. Ibn Kullab), praised
him and exaggerated in his praise and said, “Imam of the researchers, the first Shaykh, the
preceding Imim, he paved the way for these principles and was the founder of these
principles.” Refer to Dar al-Ta'arud al-'Aql wa al-Nagl (6/121-122) of Ibn Taymiyyah,
from Ibn Fawrak.

And a large group have clarified that when al-Ash‘ari recanted from the beliefs of the
Mu'tazilah, he chose the path of Ibn Kullab. Refer to al-Fisal (s/77) of Tbn Hazm, al-Milal
wa al-Nihal (1/93) of al-Sharhastani and Minhaj al-Sunnah (1/14s) of Ibn Taymiyyah.

? Murji‘ah: They were called al-Murji‘ah because they spoke with al-Irja" and the basis of
al-Irja*is to delay. Due to that, they say that faith (iman) is belief in the heart only and they
delay or put off affirmation with the tongue and the actions of the limbs. And due to the
fact that they favour hope alone, they say that disobedience is of no harm in the presence
of faith (iman) and that obedience is likewise of no benefit in the presence of disbelief
(kufr). And they are united upon the belief that the Fire will not touch anyone but the
disbelievers. Refer to al-Burhan fi Ma'rifah ‘Aqaid Ahl al-Adyan (p. 17) of al-Saksaki and
al-Milal wa al-Nihal (1/139) of al-Shahrastani.

Indeed, al-Shahrastani mentioned that the Murji‘ah consist of four groups: Murji‘ah al-
Khawarij, al-Qadariyyah, al-Jabariyyah and al-Murji‘ah al-Khalisah. Refer to al-Milal wa al-
Nihal (1/139) of al-Shahrastani and al-Magqalat al-Islamiyyin (1/213) of Abi al-Hasan al-
Ashari.
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Allegiance and Enmity (al-wald wa al-bara) is formed
upon the Basis of These Manahij:

And they based al-wald wa al-bara* (allegiance and enmity) upon those
foundations and principles, which their intellects formed. So whoever
agreed with them upon that, then they accepted him, allied themselves with
him, appointed him to positions and treated him well.

And whosoever opposed them, then they declared him a disbeliever,
displayed enmity towards him, imprisoned him, beat him and perhaps they
killed him. And they would not accept his testimony and they would not
rescue him from the clutches of the enemy.

Position of Shaykh al-Islam Ibn Taymiyyah (d.728H)
Towards Those Manahij and Their Adherents:

Ibn Taymiyyah (d.728H) - £z - spoke whilst he was discussing a
clarification upon the issue of al-takfir. So he mentioned the interaction of
Imam Ahmad Ibn Hanbal (d.241H) with the Mu'tazilah' and the way that
they dealt with whosoever opposed them in the false belief (‘agidah), upon
which they based allegiance and enmity. And we shall compare between
them and between the manahij of the modern-day groups (jama'ar) that are

! Mu'tazilah: This sect arose when Wasil Ibn ‘Ata‘ manifested his innovation and alleged
that the disobedient sinner (fasig) was upon a level between two levels and those two levels
are disbelief (kufr) and faith (iman). So al-Hasan al-Basri (d.11oH) banished him from his
gathering. So he isolated himself at a column from amongst the columns of the mosque in
al-Basrah and his close friend ‘Amr Ibn ‘Ubayd would associate with him. So at that point,
the people began to say about the two of them that they had isolated themselves (i‘tazala)
from the statement of the Ummah. From that point on, their followers were called
Mu'tazilah. This name comprised a number of sects, all of whom are united upon various
innovations, from them: negating the Eternal Attributes (al-Sifar al-Azliyyah) from Allah
(J555822), the belief that Allah (Jz52) will never be seen with the eyes, the statement that
the Speech of Allah (Js5%) is an occurrence and therefore created, and that the people are
the sole creators of their own deeds and that Allah has no pre-decree (Qadr). Due to this,
they were also called al-Qadariyyah. And they also believed that the disobedient sinner
(fasiq) is upon a level between two levels. Refer to al-Farq bayn al-Firaq (p. 93-98) of al-
Baghdadi and al-Fisal fi al-Milal wa al-Ahwa* wa al-Nihal (4/192) of Ibn Hazm.
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found in the arena, in order to clarify whether there is a difference between
them, or if the difference is only in names.

Shaykh al-Islam Ibn Taymiyyah says in al-Fatawa (12/488), “So for example,
Imam Ahmad (d.241H) admonished the Jahmiyyah who called to the belief
that the Qurian is created, and they denied the Attributes (sifar) and put him
and the rest of the Scholars of his time on trial. And they tried the believing
men and women who did not agree with them upon al-tajahhum (beliefs of
the Jahmiyyah) with beatings, imprisonment, fighting, exile from the nation
states and economic sanctions and rejection of testimony and abandonment
of liberating them from the clutches of the enemy. This was because many
of the people in authority, from the rulers and the judges and others, were
from the Jahmiyyah. They performed takfir upon whosoever was not a Jahmi
in agreement with them upon denial of the Attributes, such as the belief that
the Quran is created and they gave such people the ruling of a disbeliever
(kafir). So they did not offer such an individual any protection and they did
not rescue him from the enemy and they did not give him anything from
the treasury and they would not accept his testimony, nor his religious
verdicts, nor his narrations. And they would test the people through the
rulership and the testimony and release from prison and other than that.

So they ruled that whoever affirmed that the Quran is created possessed faith
(iman). And whosoever did not affirm that, then they did not rule that he
was from the people of iman. And whosoever was a caller to other than al-
tajahhum, then they fought him, or beat him, or imprisoned him.”

How Ahl al-Sunnah Dealt with Those Innovators:

Such was they way that these sects dealt with AAl al-Sunnah wa al-Jama'ah,
with the group that followed whatever the Messenger of Allah (Jzsafeiiiz)
and his Companions were upon, as was mentioned by Ibn Taymiyyah. So

enmity and allegiance was based upon those false beliefs (‘aga‘id) and manahij.
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Is Mentioning the Views of the Sects and Their
Widespread Beliefs Now an Excavation of What is
beneath the soil?

Indeed, many of the modern day writers and those who are pre-occuppied
with da‘wah and uniting the word of the Muslims believe that it is useless to
encourage and direct the youth to give importance to the usil (foundations
of the Religion), which are the foundations for building the society, as al-
Mustafd (d.8d{le) traversed in rectifying the hearts of the people; they
consider this useless. They say, ‘Those who research into the issues of creed
(‘agidah) are only excavating whatever is below the soil’ Meaning, the
discussion about the sects — as they claim — is research into affairs that have
become extinct. And they do not realize that it is only the individuals that
have become extinct. As for the ideologies (afkar) and the manahij and the
beliefs (‘aqa‘id), then they have remained widespread. So due to that, we shall
formulate a comparison between the previous manahij and the modern day
manahij.

WDPR®R
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Manahij of the Modern Day Groups (Jama at)

The Ummah of Islam is One Ummah:

Indeed, the Muslim Ummah is one Ummah, as Allah (1&5235) said,
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“Indeed this, your Religion, is one Religion, and I am
your Lord, so worship Me.” [Siirah al-Anbiya* 21:92]

And its way and its path is one, as Allah (J&53(3) said,
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“And, moreover, this is My path, which is straight, so
follow it; and do not follow other ways, for you will be
separated from His way. This has He instructed you
that you may become righteous.” [Siirah al-An‘im 6:153]

Every Group has made a Manhaj for itself upon which it
forms Allegiance and Enmity (al-wald wa al-bara):

Indeed, we see a number of modern day groups and parties (ahzab) in the
arena of Islam. Every group (jama'ah) has made a name for itself and formed
a manhaj for itself and it calls to its path, within its own rules, to Islam.

And at the same time, these groups and parties are split up and feuding, but

they separate themselves and dispute attribution to those groups and sects of
the past.
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The Follower of a Specific Group does not View the
Teachings of Islam, except through the Manhaj of this
Group:

Moreover, these groups (jama‘ar) and parties (ahzab) form allegiances and
enmity within the sphere of that manhaj that they have designed for their
followers. And they make it binding upon the one who ascribes to that
group to not leave its manhaj, so he is bound to it. So he does not take, nor
does he give, except within those designated confines and under its banner,
because in the sight of its leaders and supporters, Islam and all of its teachings
are confined within that manhaj and the end result of that narrow field of
vision, which is distant from the manhaj of the Victorious Group (al-fa‘ifah
al-mansiirah), are many abhorrent innovations. We shall mention some of
them.

Bigoted Partisanship (al-ta‘assub al-hizbi) to the Ideas of
Men is the End Result of that:

From these abhorrent innovations is bigoted partisanship (al-ta‘assub al-
hizbi) to ideologies, or to individuals, or to scholars (shuyiikh). The teachings
of Islam have come to abolish this. So there is no bigoted allegiance to a
party, or a tribe, or a country in Islam. That is only from the deeds of al-
Jahiliyyah. Indeed, these groups and parties have made allegiance and enmity
(al-wala® wa al-bara) based upon ascription to themselves. So based upon
that, the member of the party or the group is honoured and revered and his
affair is exalted. So the qualification for all of that is membership, not
knowledge or righteousness (taquwa).

Membership to that Party (hizb) or Group (Jama'ah) is the
Measure

The end result of this is that the opponent of this group and this manhaj,
which is not divinely revealed, even if he is upon the truth, then his value is
reduced and it is spread about him that he has a narrow field of vision and
lacks education and does not know the current state of the Ummah and the
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dangers that surround it, up until the youth are driven away from him. So
they do not benefit from his knowledge and his experience, even though he
may be a Scholar whose age exceeds seventy years.

Explaining the Shari‘ah Measure for Assessing Individuals
and Ideologies:

And it is well known that the Shari'ah measure for assessing individuals is

knowledge and righteousness (taquwa)
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“Indeed, the most noble of you in the sight of Allzh is
the most righteous of you.” [Siirah al-Hujurit 49:13]

So the point of consideration is not membership, or the absence of it.

And the measure of the ideologies and mandahij are the Book and the Sunnah.

“So if you disagree over anything, refer it to Allah and
the Messenger, if you should believe in Allzh and the
Last Day.” [Siirah al-Nisa* 4:59]

And do not refer it back to the opinion of so and so, or the statement of so
and so, or his manhaj.
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From the Results of Party Spirit (tahazzub) is Splitting and
Controversy:

And from the end results of this partisanship (tahazzub) is splitting and
argumentation and enmity and constant disagreement and certain failure in
the arena of da‘wah.

As for the claim that all of the groups are working for Islim and that they
will unite for the desired result, then this claim has been proven false by the
prevalent disagreements between these groups. They disagree in their
manahij and their goals and schisms have resulted between some of them.
And I believe that these affairs do not require evidence due to their
emergence in every place.

Is there a Real Difference between the Manahij of the
Ancient Sects and the Modern Day Groups?

And based upon that, is there a true difference between the manahij of those
previous sects, whose examples we mentioned in what Shaykh al-Islam
mentioned about the Mu'tazilah, and between the modern day manahij,
other than just the names? And the names do not change the realities.

Indeed, this is a confirmation of his (J&5a&4{l>) statement about the splitting
of the Ummah into these numerous sects based upon desires.

So are there those who co-operate upon righteousness and piety and hold
onto the Rope of Allah altogether, as Allah (35%35%) said,
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“O you who have believed, fear Allah as He should be
teared and do not die except as Muslims in submission
to Him. And hold firmly to the rope of Allih all
together and do not become divided. And remember
the favour of Allah upon you - when you were
enemies and He brought your hearts together and you
became, by His favour, brothers. And you were on the
edge of a pit of the Fire, and He saved you from it.
Thus does Allah make clear to you His ayat that you
may be guided.” [Siirah Ali-Tmran 3:102-103]
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The Saved Group
(al-Ta‘ifah al-Najiyah)

Indeed, co-operation upon righteousness and piety and holding onto the
Rope of Allah altogether is whatever has come in the manhaj of the Saved
Sect or Group. Indeed, the Messenger of Allah (Ja5.k4{l) was asked about
its description, so he replied, “They are upon what I am upon and my
Companions.” And there occurs in Sahih al-Bukhari, in the Book of
Holding onto the Sunnah, “There shall not cease to be a group from my
Ummah apparent, up until the command of Allih comes whilst they are
apparent.” And there occurs in the narration of Mu‘awiyah that he said, ‘I
heard the Messenger of Allah (Jiu&iifle) saying, ‘For whomsoever Allah
wants good, He grants him understanding (figh) of the Religion. And I am
only a distributor and the grant is from Allah. And the affair of this Ummah
shall not cease to be upright, up until the Hour is established, or up until the
command of Allah comes.”™

So the question is: What is that which the Messenger of Allah (fzakiifle)
and his Companions were upon?

And is this group still present? And if this group is as was described by the
Messenger of Allah ({a5.64{), then what is its manhaj? And where is it
located? And does it have a leader leading it with the Book and the Sunnah
of His Messenger (J&:f4fle), as it occurs in the hadith narrated by
Hudhayfah (:e8i)?

We shall mention this hadith in what follows. However, there occurs in it
that Hudhayfah asked, “And what if they do not have a Jamaah (united
body) and no leader?” He (Jz.%4iie) replied, “Then abandon all of those

! Sahih: Related by al-Tirmidhi (no. 2641), Abii Dawiid (no. 4596), Ibn Abi ‘Asim in al-
Sunnah (no. 63-69), al-Tabarani in al-Mu'jam al-Awsat (8/22), al-Hakim in al-Mustadrak
(1/219) and Ibn Hibban in his Sahih (15/125). It was authenticated by al-Albani in Silsilah
al-Sahihah (no. 203-204).

2 Related by al-Bukhari (no. 3640) and Muslim (no. 1921).

* Related by al-Bukhari (no. 71), Muslim (no. 1721) and Ahmad in al-Musnad (no. 27865).

66




sects, even if you have to bite onto the root of a tree until death reaches you
whilst you are in that condition.”

So has that time come to pass and have we reached that condition, to the
extent that each of us must bite onto the root of a tree up until death?

Dear brothers, we shall mention for all the world to see the answers to these
questions.

DIDPR®R

! Related by al-Bukhari (no. 3411), Muslim (no. 1847).
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The Manhaj of the Saved Sect (al-Firgah al-
Najiyah) is whatever the Messenger of Allah
() and His Companions (&) were upon

The Saved and Victorious Group are the Salaf:

So as for what the Messenger of Allah (1%.&4z) and his Companions
were upon, then it is holding onto whatever is in the Noble Book of
Allah, which falsehood cannot approach from the front, nor from the back,
and holding onto the Sunnah of His Messenger (Jz5:%4fl=), which clarifies
and explains the Book of Allah (J2). So the Sumnah is the second
Revelation (al-wahyi al-thani), as Allah (JG596:2) said,
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“And We revealed to you the message that you may
make clear to the people what was sent down to
them.” [Siirah al-Nahl 16:44]

And Allzh said,
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“Nor does he speak from his own inclination. It is not
but a revelation revealed.” [Siirah al-Najm 53:3-4]
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The Manhaj of this Group:

So they traversed upon faith (iman) in Allah as a deity to be worshipped,
there being o other deity besides Him and no Lord other than Him. So they
directed all acts of worship, from beliefs, statements and deeds, inward and
outward, to Him alone.

And they had iman in His Names and His Attributes, as Allah described
Himself with in His Book and as His Messenger (Jas«f4{lz) described Him
in his authentic Sunnah, without distortion (tahrif),' nor denial (ta'til)? and
without figurative interpretation (fa‘wil). Rather, they affirmed those
Attributes for Allah upon the foundation of His ({1535%) statement,
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! Tahrif: Imam Ibn Qayyim al-Jawziyyah (d.751H) - %0z - said, “The talsif is of two
types: [il tahrif al-lafz (distortion in wording) and [iil: tahrif al-ma'na (distortion in
meaning). So tahrif al-lafz is to turn away from the actual word to something else: either
by adding something, or by removing something, or by changing the diacritical vowels
on the word itself, or by changing something else on the word itself. So it is of four types.
Indeed, the Jahmiyyah and the Rafidah have traversed this path. So they distort the texts of
the hadith, but they have not been able to do that with the wordings in the Qur'n, even
though the Rafidah attempted to distort many of its wordings and then claimed that Akl
al-Sunnah had changed its context.” Then he said, “As for tahrif al-ma‘na, then this is what
they have predominantly adopted, become obsessed with and taken great liberties in and
they have called it ta‘wil (figurative interpretation). And this is a newly invented and
corrupt term which was not used in the Arabic language in the past. And it is to remove
the meaning from its context and its reality and to then give this word the meaning of
another word in accordance to whatever is shared between the two words.” Refer to
Mukhtasar al-Sawa'iq al-Mursalah (2/147) of Ibn al-Qayyim.

? Ta'til: It is to reject the Attributes that have been mentioned in the noble Qur@n and the
authentic Sunnah and to negate them from Allah (J&%s:%). And the Mu‘astilian did not
understand anything from the Names and Attributes of Allzh, except for that which is
connected to the creation. So they began the negation as a result of this understanding,
So they combined between al-tamthil (resemblance) and al-ta'fil (denial). So they
resembled firstly and then negated secondly. Refer to Lawami* al-Anwar al-Bahiyyah (1/94)
of al-Safarini.
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“There is nothing like unto Him, and He is the All-
Hearing, the All-Seeing.” [Siirah al-Shiira 42:11]

And they ruled by whatever Allah (Jz5%) revealed in His Book and whatever
the Messenger of Allah (Isuk4ife) legislated in his Sunnah, as Allah
(JG58a2) said,
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“So no, by your Lord, they will not truly believe until
they make you, (O Muhammad), judge concerning that
over which they dispute amongst themselves and then
find within themselves no discomfort from what you
have judged and submit in full, willing submission.”
[Stirah al-Nisa* 4:65]

And they enjoined the good and prohibited the evil, as Allah said to His
Prophet,
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“Say: This is my way; I invite to Allah with insight, I
and those who follow me. And exalted is Allah; and I
am not of those who associate others with Him.”

[Siirah Yiisuf 12:108]

And Allah (1653%) said, ’
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“Invite to the way of your Lord with wisdom and good
instruction, and argue with them in a way that is best.
Indeed, your Lord is most knowing of who has strayed
from His way, and He is most knowing of who is
rightly guided.” [Siirah al-Nahl 16:125]

So enjoining the good and prohibiting the evil occurs upon the foundation
of these two ayar: knowledge firstly and wisdom secondly. And giving
da‘wah upon this manhaj is comprehensive for all Muslims, it is for every
individual in accordance to his ability and in his area where he specializes.
Allah does not burden a soul with more than it can bear. The Prophet
(Jsakesifle) said, as occurs in Sahih Muslim, “Whomsoever from amongst
you sees an evil, then him change it with his hand. So if he is not able to do
that, then with his tongue. So if he is not able to do that, then let him hate it

in his heart. And that is the weakest of faith (fman).”

So changing with the hand is for the ruler and changing with the tongue is
for every Muslim. So if he is not even able to say anything with his tongue,
then it is binding upon him to hate this evil in his heart.

And striving (fihad) in the Path of Allah is for spreading this Religion and to
deliver the servants from worship of the servants to the worship of the Lord
of the servants.?

' Related by Muslim (no. 49), Ibn Majah (no. 4013) and Ahmad in al-Musnad (no. 10689).

* [TN]: Rabi' Ibn ‘Amir (izdiss) said, “Allah has sent us to deliver whomsoever chooses,
from the worship of men, to the ‘ubiidiyyah (worship and servitude) of Allzh, and from the
narrowness of this world, to the vastness of this world and the Hereafter, and from the
oppression of the false religions, to the justice of Islim.” Refer to al-Bidayah wa al-Nihiyah
(7/40) of Tbn Kathir.

71



Allegiance and Enmity (al-wala‘ wa al-bara’) According to
this Group:

Such are all the teachings of this Religion concerning the praiseworthy
dealings and manners. So the Believers are merciful to each other, like a
single body; if a single limb complains, the rest of the body is overcome with
sleeplessness and fever. So the moral character of the Messenger of Allih
(Josafeiifle) was the Qur‘an, as was the character of his Companions. So
allegiance and enmity (al-wala wa al-bard) is based upon the Book and the
Sunnah.

So this was the manhaj of the Companions of the Messenger of Allah
(Jasafedifl). And this is what the Saved Group (al-td‘ifah al-najiyah) traverses
upon whenever this Ummah splits up into these sects, to which the
Messenger of Allah (fz.&4{(>) has alluded. It is what has come in the hadith
of al-Irbad Ibn Siriyah (#e4fs) when he (Jmufedflz) said, “Indeed,
whomsoever from amongst you lives after me shall see many disagreements.”
Then he commanded the Ummakh to hold onto his Sunnah and the Sunnah of
the Rightly Guided Caliphs during the emergence of this disagreement.
And he commanded them to hold onto that with their molar teeth. Then he
warned them against innovations and newly invented affairs and he clarified
that every innovation is misguidance.

The Place where this Group Exists:

And what about the place wherein this group is found, and does it have a
leader leading it with the Book of Allah and the Sunnah of His Messenger

%

(Assaeitfie)?

So the answer is that the group, which traverses upon the manhaj to which
we have previously alluded is all over the world. So it is not confined to one
country to the exclusion of others.

And for the sake of completion, we shall address the second part of the

question, and that is: Does this group have a leader leading it with the Book
of Allah and the Sunnah of His Messenger ({:%4{{>)? So we shall mention
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the hadith of Hudhayfah Ibn al-Yaman (kegi) to which we have previously
alluded, and after mentioning it, we shall find the answer.

So al-Bukhari (d.256H) narrated it in his Sahih, in the Book of the Feats and
Signs of Prophethood and in the Book of Tribulations, Chapter: What
happens when there is no Jama'ah?

And Muslim (d.261H) narrated it in the Book of Rulership, Chapter: The
obligation to adhere to the united body (Jama‘ah) of the Muslims during the
emergence of tribulations and in every other condition, and the prohibition
of rebelling against obedience to the Muslim ruler and separating from the

Jama'ah.

From Hudhayfah Ibn al-Yamin (£2gis5) who said, “The people used to ask

the Messenger of Allah (Jz5.&%5{>) about the good and I used to ask him
about the evil out of fear that it may reach me. So I said, “O Messenger of
Allah (dz5:85)! Indeed, we were in a state of jahiliyyah (ignorance) and
evil. So Allah brought us this goodness. So is there any evil after this
goodness?”

He replied, Yes.”

I'said, “And is there any goodness after that evil?”

He replied, “Yes, but it will be tainted.”

I said, “And what is its taint?”

He replied, “There will be a people who will guide with other than my
guidance. You will approve of some affairs from them and object to others.”

I'said, “So will there be any evil after that goodness?”

He replied, “Yes, there will be callers at the gates of Hell. Whomsoever
answers them, then they will throw him into it.”

I said, “O Messenger of Allah (Jz5.&4{(=)! Describe them to us.”
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He replied, “They are our countrymen and they will speak our language.”
I said, “So what do you command me with if that should reach me?”

He replied, “Adhere to the united body (Jama'ah) of the Muslims and their
leader.”

I'said, “So what if they do not have a Jama'ah, nor a leader?

He replied, “Then isolate yourself from all of those sects, even if you have to
bite onto the root of a tree up until death reaches you whilst you are upon
that.”

Imam al-Nawawi (d.676H) - £z - says in explanation of this hadith, “With
regards to the statement, “There will be callers at the gates of Hell.
Whomsoever answers them, then they will throw him into it,” the Scholars
have stated: These will be the rulers who call to an innovation or another
form of misguidance, such as the Khawarij, or the Qaramitah, or the people
who put Imam Ahmad (d.241H) to trial. And this hadith comprises adherence
to the Jama'ah of the Muslims and their leader and the obligation to obey
him, even if he sins and commits acts of disobedience.”

DIDPR®R

! Related by al-Bukhari (no. 3411), Muslim (no. 1847).
2 Refer to Sharh Muslim (12/237) of al-Nawawi.
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The Salaf () and Their
Followers are not a Party (Hizb)

So the Saved Group (al-tdifah al-najiyah), which the Messenger of Allah
(45a%4{l>) has mentioned and described as being the one that is upon
whatever he (1Z5:84{i>) was upon and his Companions. They are the Salaf
al-Salih, then those who traverse upon their manhaj, as Allah (3&33) said,
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“And the first forerunners in the faith among the
emigrants (muhajirin) and the helpers (ansar) and those
who followed them with good conduct - Allah is
pleased with them and they are pleased with Him, and
He has prepared for them gardens beneath which
rivers flow, wherein they will abide forever. That is
the great attainment.” [Siirah al-Tawbah 9:100]

So this group, with this manhaj, exists through out the entire world and it
exists at every time and place. So it is not confined to one country, to the
exclusion of others, nor to one place, to the exclusion of others. And they
are the united body (Jama'ah) of Muslims who traverse upon the truth and
the guidance. They may have a leader leading them with the Book of Allah
and the Sunnah of His Messenger (Ji4&4{(>), and in some situations and
during the emergence of tribulations (fitan), they may not have a leader, as
occurred in the hadith of Hudhayfah (424).

However, by the praise of Allah, this group is present with the manhaj and
the leader leading it with the Book of Allah and the Sunnah of His
Messenger ({z.4{l=) within this country (i.e. Saudi Arabia). And we shall
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mention that after quoting Imam Ismail Ibn Muhammad al-Asbahani
(d-s35H), who was given the honorary title of custodian of the Sunnah
(Qawam al-Sunnah), in order to clarify to us that the single united body
(Jama'ah) of Muslims that traverses upon whatever the Messenger of Allzh
(zsak4{le) and his Companions are upon, and they are the Salaf and their
followers are the people of this manhaj and they are not a party (hizb), as we
have heard from some of those who have not looked into their manhaj and
their way. And when there is an individual who ascribes to the manhaj of
the Salaf, then he commits an error, and they are not infallible, then his error
is counted against him, not against the manhaj.

It is not Permissible to Drive the Youth Away from the
Word Salaf:

And the people must not be driven away from the truth, not to mention the
youth. So driving them away from the group of the Salaf or the manhaj of
the Salaf is a heinous crime against the Muslim Ummah, since it cuts off the
present ones of this Ummah from their predecessors. And this is an
orientation that has circulated amongst the enemies of Islim and its
suggestion is adopted by those who do not think about its outcomes and
what its end results will be. Indeed, I took a quick look at pages from Sharh
al-Tahawiyyah. So I found it repeating the word, al-Salaf more than twenty
times and this proves the honour that is in this ascription. This is because the
distinguishing characteristics of their manhaj include steadfastness upon the
truth and being constant upon it, not being unsteady and wavering, and
their agreement upon the affairs of creed (‘agidah) and they do not differ
about that, even though they are in different times and places. This is
contrary to the other groups who have turned their intellects into their
mandhij.
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The custodian of the Sunnah, Imam al-Asbahani - &4z - said, “And from
that which proves that the Ahl al-Hadith' are the people of truth is that if
you were to peruse their written books, from the first of them to the last of
them, their early ones and their latecomers, along with the fact that they
lived in different countries and times and there were long distances in
between them and each one of them lived in a region from amongst the
regions, you will find them upon a single way and a single matter with
regards to the clarification of the creed (i'tigad). They led the way upon this
path and did not deviate from it, nor swerve. Their statement concerning
that was one and their text was one. You would not see amongst them any
disagreement, nor any splitting in anything at all, even if it was small.”

! Ashab al-Hadith, Ahl al-Hadith: The Ashab al-Hadith are those who hold onto the
Book of Allah (§&;%:.) and they follow the Sunnah of His Prophet Muhammad
(Asaeiiff). Al-Shahrastani said, “They were called Ashab al-Hadith because they collected
the ahadith and documented the narrations and they based the akkam (rules, regulations)
upon the texts. And they did not refer back to apparent or hidden giyas (analogical
deduction) as long as they found a report or a narration.” Refer to al-Milal wa al-Nihal
(1/206) of al-Shahrastani. So with this they opposed the people of opinion (ra‘yi).

And Shaykh al-Islam Ibn Taymiyyah (d.728H) said whilst clarifying the meaning intended
by the usage of the term, Ahl al-Hadith, “We do not mean by Ahl al-Hadith only those
who listen to it, or write it or narrate it. Rather, we mean by them: everyone who is
competent enough to memorize it, familiarize himself with it and understand it outwardly
and inwardly.” And then he said whilst alluding to something from their excellence, “And
the lowest trait they possess is their love for the Quran and the hadith, and researching
about them and about their meanings, and acting upon what they have learnt from the
obligations of the Quran and the hadith. The jurists (fugahd) of al-Hadith are more
informed about the Messenger (4x4{k>) than the other fugaha’. And their ascetics are
more obedient to the Messenger ({z4%4{z) than the other ascetics. And their rulers are
more qualified in Prophetic politics than other rulers and their common-folk are more
qualified in having allegiance to the Prophet ({z:%4{fz) than others.” Refer to Majmii‘ al-
Fatawa (4/9s) of Ibn Taymiyyah. And he mentioned in another place that the Ahl al-
Hadith are the Salaf from the three earliest generations and whosoever follows their path
from the khalaf (latecomers). Refer to Majmii' al-Fatawa (6/355) of Ibn Taymiyyah.

And Imam Abi Bakr al-Khatib al-Baghdadi (d.463H) has a book called Sharaf Ashab al-
Hadith, in which he clarifies their excellence, their lofty status and their noble traits.
Likewise, Imam Abii al-Qasim al-Tabarf al-Lalika1 (d.418H) has valuable speech about the
Ashab al-Hadith in his revered work, Sharh Usil I'tiqad Ahl al-Sunnah wa al-Jama'ah, in
which he has clarified their lofty status and their excellence over the rest of the Ummah.
Refer to ‘Aqidah al-Salaf Ashab al-Hadith (1/22-26) of al-Sabiini.

2 Refer to al-Intisar li Ahl al-Hadith (p. 45) of al-Sam‘ani.
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I say: And from that which proves the truthfulness of his statement are the
books of those Imams: Imam Ahmad Ibn Hanbal (d.241H) and al-Bukhari
(d.256H) and Muslim (d.261H) and al-Tirmidhi (d.274H) and Ibn Majah
(d.273H) and Ibn Khuzaymah (d.311H) and Ibn Qutaybah (d.276H) and Ibn
Mandah (d.305H) and al-LalikaT (d.418H) and other than them; despite their
divergént times and places, you will find that their speech is one.

Does this Group Exist with a Leader, or are we in the
Time mentioned in the Hadith of Hudhayfah (:egi):

And as for the question: what about this group (Jama'ah) being present with
its manhaj and its leader?

So it exists and is present, by the praise of Allah, in this country if Allah so
wills. Indeed, the Messenger of Allah ({.&4{z) informed about that, as
occurs in Sahih al-Bukhari and Sahih Muslim, “Indeed, faith (iman) shall
return and go back to al-Madinah, just as a snake returns back to its hole.”
And there occurs in the narration of Muslim, “And iman returns back
between the two mosques, just as the snake returns back to its hole.”™

So I shall remind the forgetful one and inform the heedless one:

[1]: The education curriculum of this country is established upon the purity
of Tawhid and repudiating innovations, superstitions and distortions. And it
is established upon the study of Shari‘ah sciences, along with all of its
subsidiary issues: beginning with the curriculae of the elementary grades and
ending with the curriculae of the universities and higher studies in
specialized fields such as, the department of creed (‘aqidah), the department of
al-Sunnah, the department of jurisprudence (figh), the department of usiil
(foundations of the Religion) and all of the Shari'ah specializations and
whatever supplements them. Added onto this are the modern day sciences,
for which the society has need and which do not contradict the Shari'ah of
Islam.

! Related by al-Bukhari (no. 1777), Muslim (no. 147), Ibn Majah (no. 3ur) and Ahmad in
al-Musnad (no. 10063).
? Related by Muslim (no. 232-233).
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Rather, the Islamic University of al-Madinah al-Munawwarah was founded
for the all the sons of the Muslim world, and it is attended by more than one
hundred nationalities. It contains faculties that are specialized in topics such
as: the Quran and its sciences, the college of Hadith and its sciences, the
college of Usil al-Din (foundations of the Religion), the college of Shari‘ah,
the college of Arabic language and other than that from the universities and
institutes.

Additionally, the males and the females are separated in their studies through
out all the grades.

[2]: The Office of Religious Verdicts, Da‘wah and Guidance
[3]: The Committee of Enjoining the Good and Prohibiting the Evil

[4]: The Shari'ah courts whose judges rule with the Book and the Sunnah
and carry out the Shari'ah legislated punishments upon the criminals, such as
amputating the hand of the thief, retribution for the family of the one who is
killed and flogging the adulterer and drunkard. And that is done within the
regulations of the Shari‘ah.

So this is the manhaj that the united body (Jama'ah) of Muslims has
established within this country. And they have a leader who establishes the
implementation of this manhaj and carries it out. And we hear from time to
time about the establishment of the prescribed punishments upon the
criminals. Indeed, this manhaj was established and there was a group that
established it in this country and they had a leader, it was established by the
Imam Muhammad Ibn ‘Abd al-Wahhab (d.1206H) along with the Imam
Muhammad Ibn Sa‘iid from the year 11s8H. And the affair has not ceased to
be like that up until this present time of ours. Indeed, this nation state was
founded from that time in history upon the ‘agidah of Tawhid, purified from
the blemishes of Shirk, innovations and ta‘wil (figurative interpretation). And
it was established upon the implementation of the Shari‘ah of Islam with all
of its rulings based upon the Book and the Sunnah and the understanding of
the Salaf al-Salih for the texts of the Shari'ah of Islam. And we ask Allh for
steadfastness and being constant upon that in order to actualize within this
country and within its people what the Messenger of Allah (Ja«fedifle) said,
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“Indeed, faith (iman) shall return and go back to al-Madinah, just as a snake
returns back to its hole.”

Though, you may find disobedience and errors, but this is natural amongst
all of mankind from the time of the Prophet (iZ:&ii{iz) and the Rightly
Guided Caliphs. The people used to commit errors and acts of disobedience,
and that occurred during the days of the Islamic state after them. So the fault
is not in the existence of disobedience, the fault is only in not establishing
the prescribed punishments upon those who commit those acts of
disobedience, if establishing the prescribed punishment upon that individual
is obligatory.

The Obligation of Advising the Rulers and its Method:

And as for advising the rulers, then this is obligatory upon the Scholars of the
Ummah. So there occurs in Sahih Muslim, “The Religion is sincere advice.”
He stated this three times. We said this, “To whom O Messenger of Allah?”
He replied, “To Allah and to His Book and to His Messenger and to the
leaders of the Muslims and their common folk.”

As for the method of presenting the advice to them, then we shall quote
what was stated by al-‘Allamah ‘Abd al-Rahman al-Sa‘di (d.1376H) in his
book, al-Riyad al-Nadirah wa al-Hada'iq al-Nayyirah al-Zahirah, Chapter
Eight: Concerning the obligation of sincere advice and its benefits. With
regards to the explanation of the section, ‘He said, “The Religion is sincere
advice,” three times. They said, “To whom O Messenger of Allah?” He
replied, “To Allah and to His Book and to His Messenger and to the leaders
of the Muslims and their common folk.” The author stated on page 29, “And
as for sincere advice to the Imams of the Muslims, and they are their leaders,
from the major ruler to the governor, to the judge, to all of those who have
major or minor governance. So since the duties and obligations of these
people are greater than others, it is obligatory to advise them in accordance

! Related by al-Bukhari (no. 1777), Muslim (no. 147), Ibn M3jah (no. 3ur) and Ahmad in
al-Musnad (no. 10063).

2 Related by Muslim (no. s5), Abli Dawiid (no. 4944), al-Tirmidhi (no. 1926), al-NisaT
(no. 4198), al-Darim in his Sunan (no. 2754) and Ahmad al-Musnad (no. 3271).
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to their level and their rank. And that is done by believing in their leadership
and affirming their authority. And it is obligatory to obey them in the good
and to not rebel against them. And it is likewise obligatory to encourage the
subjects to obey the rulers and to adhere to their command, as long as it does
not oppose the command of Allah and His Messenger (da.64{=). And it is
obligatory to strive in whatever the individual is capable of in terms of
advising them and clarifying to them whatever was hidden from them, from
whatever they have need in their patronage. Everyone must do this in
accordance to his condition, and everyone must supplicate for their
rectification and success. So if they are upright, then their subjects will be

upright.”

He said, “And one must avoid cursing them, reviling them and spreading
their faults. Since, that contains great evil, harm and corruption. So from
advising them is to be cautious and to warn against those practices.”

Then he said, “And it is upon whomsoever sees from them whatever is not
lawful (halal) to notify them secretly and not publicly and with gentleness.
And consideration must be given to the status and the objective is achieved
by that. So this is what is required with regards to every individual,
especially with the rulers. So there is great goodness in notifying them in
this manner and that is a sign of truthfulness and sincerity.”

He said, “So beware — O advisor in this praiseworthy manner — of
corrupting your advice by seeking to be praised by the people, such that you
say to them, “Indeed, I advised them and I said this and I said that.” So this is
the epitome of riya’ (showing off) and it is a sign of weakness in sincerity
and it contains other known harms.”

This is what was stated by the Shaykh ‘Abd al-Rahman al-Sa'di - @iz -
concerning advice to the rulers, the main ruler and his governors.

Indeed, he mentioned that the advice occurs in private, not publicly. Then
one must be gentle and consideration is given to the status. Likewise, he
warned the one who advises them in this praiseworthy manner if he intends
truthfulness and sincerity with this advice, that he must not corrupt that
advice with seeking to be praised by the people such that he says, “Indeed, I
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advised them and I said this and I said that.” So that demonstrates al-riya’

(showing off) and it is a sign of weakness in sincerity, as was stated by
Shaykh al-Sa‘'di.

So after mentioning the speech of Shaykh al-Sa‘di - &z - and he is from
the modern day Scholars, we hold it appropriate to mention examples from
the speech of early Scholars.

Ibn Abi ‘Asim (d.287H) stated in Kitab al-Sunnah (2/521), (no. 1096),
“Chatper: How do the subjects give advice to the rulers?”

Indeed, he mentioned therein with his chain of narration (isnad) from
Shurayh Ibn ‘Ubayd who said: Tyad Ibn Ghunm said to Hisham Ibn Hakim:
Will you not listen to a statement from the Messenger of Allah (Jzs.fe4i{iz)?
He said, “Whomsoever wishes to advise the ruler, then let him not do so
publicly. However, he must take him by the hand in private. So if the ruler
accepts his advice, then he has achieved his objective. And if not, then he
has fulfilled the duty that was upon him.” Al-Albani (d.1420H) said, “Its

isnad is authentic (sakih).”

This is the method employed by the Scholars of Akl al-Sunnah wa al-
Jama'ah, the Saved and Victorious Group (al-ta‘ifah al-mansiirah al-najiyah) in
their advice to their rulers, because they wanted goodness and rectification
for their Ummah and for the servants and the countries. And this is what we
believe. Indeed, our Scholars in this present time are followers of the manhaj
of the Salaf al-Salih, who delivered this advice to their rulers with the same
manners that were mentioned by Shaykh ‘Abd al-Rahman al-Sa'di (i%z).
So they do not present their advice publicly, such that we may hear it,
because they know that this method is not praiseworthy and it is not the

manhaj of Ahl al-Sunnah wa al-Jama ah.

Moreover, they do not corrupt those advices that they have presented by
seeking to be praised by the people by saying, ‘We did such and such, and

! Sahih: Related by Ahmad in al-Musnad (3/403-404), al-Hakim in al-Mustadrak (3/290)
and al-Haythami in al-Majma’ (5/229). It was authenticated by al-Albani in al-Sunnah
(1/187).
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we did such and such and we said this and we said that,” because this
contains showing off (al-riya) and an absence of sincerity as al-Sa'di stated.
And at the same time, this contains several harms.

As for witnessed faults from the rulers, that is whatever has been confirmed
from that, then advice must be delivered to the rulers immediately during
the emergence of opposition to the Sunnah, along with maintaining unity
with them — that is, the Scholars and the rulers. And the intended purpose of
the advice is rectification, not fame, as occurred in the story of Marwan the
governor of al-Madinah.

So there occurs in Sahih al-Bukhari, in the Book of al-'Idayn (no. 956): From
Abi Sa'id al-Khudri (2245) who said, “The Prophet (Jzs4£:4{z) would come
out on the days of al-Fitr and al-Adha to the place of Prayer (musalla). So
the first thing, with which he would start, would be the Prayer.” He said, ‘So
the people did not cease to be upon that, up until Marwan came out — and
he was the governor of al-Madinah — during al-Adha or al-Fifr. So when we
came to the musalla, the pulpit had been built by Kathir Ibn al-Salt. So
when Marwian wanted to ascend before the Prayer, I got hold of his clothes
and pulled them. So he ascended. So he delivered the sermon before the
Prayer. So I'said to him, “You have changed, by Allah.” So he replied, “Aba
Said! Indeed, what you know has left.” So I said, “Whatever I know is, by
Allah, better than whatever I do not know.” So he replied, ‘Indeed, the
people do not sit for us after the Prayer. So we delivered the sermon before
the Prayer.”

Ibn Hajr (d.852H) said, “And there occurs in the narration of ‘Abd al-Razziq
from Dawiid Ibn Qays who said, “And he — that is, Marwin — was between
me and Abi Mas'iid — meaning, ‘Ugbah Ibn ‘Amr al-Ansari.” 1 say: And this
proves the relationship of trust between the Scholars and the rulers.”

And Ibn Hajr enumerated the benefits of this hadith, during which he said,
“And it shows that the Scholars raise an objection against the rulers if they
commit an act that opposes the Sunnah. And in it is the permissibility for a
Scholar to act in opposition to that which is preferable if he does not agree
with the ruler upon what is preferable, because Aba Sa‘id attended the
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sermon and did not leave. So this is used as a proof that beginning with the
Prayer is not a condition for its validity. And Allah knows best.”

Then he quoted the following from Ibn al-Munir, “Abii Sa‘id carried out the
action of the Prophet (Jzs5:%4i(i2) in its specified order and Marwan carried it
out in the order of priority. And he sought as an excuse for abandoning the
specified order the fact that the condition of the people had changed. So he
held that the foundation (asl) of the Sunnah must be preserved and that was
that listening to the sermon took precedence over preserving the specified
order, which is not a condition for its validity. And Allah knows best.”

And the likes of these incidents have been mentioned from ‘Umar Ibn al-
Khattab (2245). So whatever is confirmed from that, then it is sincere advice
to the governor or the ruler that is delivered verbally at the same time during
which the opposition to the Sunnah occurs. It is not delivered in order to
seek fame, or to revile the rulers and to spread their faults. So there is a great
evil and harm and corruption in that, as was stated by Shaykh ‘Abd al-
Rahmin Ibn al-Sa‘di, because the goal is rectification. And with this method,
the rectification will be achieved if Allah so wills.

And the last of our calls is that the praise is for Allah, Lord of the worlds. And
may the peace and salutations of Allah be upon our Prophet Muhammad and upon
his Family and his Companions.

N
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GIOSSQT)/
A

Ayah: (pl. ayar) “sign,” a verse of the Quran.

Ahid: a narration which is narrated through one chain only.

Ahadith: see hadith.

‘Alayhi al-salam: May Allah (§%e22) protect and preserve him. It is said
after the name of a Prophet of Allzh or after the name of an Angel.

Ansar: Helpers; the Muslims of al-Madinah who supported the Muslims
who migrated from Makkah.

‘Arsh: Throne of Allah (JG5%82).

‘Asr: the afternoon Prayer.

Awliya‘: see Wali.

B

Bid'ah: Heresy (any innovatory practice).
Buraq: An animal bigger than a donkey and smaller than a horse on which
the Prophet (SER &) went for the Mi'rdj.

D

Da‘T: One engaged in da‘wah, caller.

Da‘if: A weak, unauthentic narration.

Da‘wah: Invitation, call to Allah (J&%s:2).

Din: a completed way of life prescribed by Allah (JG5%wz2).

Dhikr: (pl. adhkar) remembrance of Allah (43%) with the heart, sayings of

the tongue and actions of our limbs.
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F

Fahish: One who speaks with evil or obscene speech.

Fard Kifayah: A collective obligation - if fulfilled by a part of the
community, then the rest are not obligated.

Fatwa: (pl. farawa) A religious verdict.

Faqih: A Scholar who can give religious verdicts.

Figh: Islamic jurisprudence, understanding.

Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes among the
Muslims.

Fitrah: the natural disposition that one is born upon.

G

Ghuluww: Going to an extreme.
Ghusl: A ceremonial bath necessary for the one who is in a state of Janabah
(ritual sexual impurity).

H

Hadith: (pl. ahadith) the saying, actions and approvals accurately narrated
from the Prophet (Js4liesskifie).

Halal: Lawful.

Hanif: Pure Islimic Monotheism (worshiping Allih alone and nothing else).
Haram: Unlawful and forbidden.

Hasan: fine, good; a term used for an authentic hadith, which does not reach
the level of Sahih.

Harj: Killing.

Al-Hariiriyyah: a special unorthodox religious sect that branched off from
the Khawarij.

Hijrah: Migration from the land of Shirk to the land of Islam.

Hukm: A judgment of legal decision (especially of Allah).
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|

Tbadah: worship, worship of Allzh.

Thsan: Worshipping Allah as though you see Him. However, since you
cannot see Him, then know that He sees you.

Ijma‘: A consensus, a unified opinion of Scholars regarding a certain issue.
Ijtihad: exertion of effort; the process of arriving at a reasoned decision by a
Scholar on an issue.

Imam: A leader; a leader in Prayer, knowledge in figh, leader of a state.
Imin: faith, to affirm all that was revealed to the Prophet (As4liesfid{i).
Isnad: the chain of narrators linking the collector of the saying to the person
quoted. :
Istikharah: a Prayer consisting of two units (rak'ah) asking Allah for
guidance.

Istiwa: ascending; the ascending of Allah above the Throne (in the manner
that befits His Majesty).

J

Janabah: A state of a person after having sexual intercourse or sexual
discharge.

Janazah: (pl. janaa‘iz): Funeral.

Jihad: striving, struggling, fighting to make the Word of Allah supreme.
Jumu'‘ah: Friday.

Jinn: invisible creation, created by Allah from smokeless fire.

Junub: a person who is in the state of Jjanabah.

K

Ka'bah: a square stone building in al-Masjid al-Haram (the great mosque in
Makkah which Muslims go to for pilgrimage and to which all Muslims
direct their face in Prayer).

Al-Kaba‘ir: The major sins.
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Khariji: (pl. Khawarij): Those who declared that a Muslim becomes a
disbeliever due to commiting a major sin alone.

Khalifah: (pl. khulafa): the head of the Islimic government to whom the
oath of allegiance is given.

Khilafah: an Islamic state.

Khutbah: (person khatib), religious talk (sermon).

Kufr: (person kafir) act of disbelief in the Religion of Islam.

M

Madhhab: The position, view or opinion of a Muslim Scholar or school of
Islamic Jurisprudence.

Makriih: Something that is not approved of, undesirable from the point of
view of Religion, although not punishable.

Manhaj: A way; method; methodology.

Marfii‘: A raised; a narration attributed to the Prophet (Jas4iessdeifl).
Masjid: A mosque.

Mawbigqat: great destructive sins.

Mudallis: one who practises tadlis.

Mubhajir: (pl. muhajiroon, muhajirin) one who migrated from the land of the
disbelievers to the land of the Muslims for the sake of Allah.

Mubhaddith: scholar of the science of hadith.

Mufti: one who gives fatawa.

Mujahid: (pl. mujahidiin): a Muslim wartior in Jihad.

Mujtahid: Someone who is qualified to pass judgment using ijihad.
Munkar: Rejected; a narration which is inauthentic itself and contradicts
and authentic narrations.

Mugallid: one who practices faqlid.

Mushrik: (pl. mushrikiin) polythesists, pagans and disbelievers in the oneness
of Allaah (3&;J2) and His Messenger (Jasafedifiz).

Mustahabb: Recommended; an action if left not punishable and if done it is
rewardable.

Muttaqiin: People who are pious.

Mutawiatir: a hadith which is narrated by a very large number of reporters,
such that it cannot be supported that they all agreed upon a lie.
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Muwahhid: (pl. muwahhidiin) one who unifies all of his worship and directs
it to Allah alone.

Mawdii: Fabricated; spurious; invented (narration).

Mawqif: stopped; a narration from a Companion, which does not go back
to the Prophet (Jzssfediie).

Mawsiil: Connected; a continuous isnad that can be narrated back to the

Prophet (Jasakdiie).

N

Nafilah: (pl. nawafil) Optional act of worship.
Niyyah: An intention from the heart.
Nusuk: A sacrifice.

Q

Qadar: Divine pre-ordainment; that which Allah has ordained for His
creation.

Qiblah: The direction the Muslims face during Prayer.

Qiyas: Anological deduction of Islimic laws. New laws are deduced from
old laws based upon similarity between their causes.

Quniit: Devotion; a special supplication while standing in the Prayer.
Quraysh: One of the greatest tribes in Arabia in the pre-Islamic period of
Ignorance. The Prophet (Jz5:&4{l>) belonged to this tribe.

R

Rafidi: This is the correct title for the extreme Shi‘ah; those who bear malice
and grudges against the noble Companions to the extent that they declare
them to be apostates. They also hold that the Qur'an which the Muslims have
is neither complete nor preserved from corruption.

Ramadan: The ninth month of Islimic calander, in which Muslims observe
fasting.
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S

Sahabah: Muslims who met the Prophet ({:%4{(>) believing in him and
died believing in him.

Sahih: Authentic, the highest rank of classification of authentic ahadith.
Salaf, Salaf al-Salih: The pious predecessors; the Muslims of the first three
generations: the Companions, the successors and their successors.

Salafi: one who ascribes oneself to the Salaf and follows their way.

Sirah: The life story of the Prophet (A&ssuiifie).

Shari‘ah: The divine code of law in Islam.

Shawwal: The month after Ramadan.

Shaytan: Satan.

Shi‘ah: (see Rafidi) A collective name for the various sects claiming love for
Ahl al-Bayt.

Shirk: Associating partners with Allah directly or indirectly in worship;
compromising any aspects of Tawhid.

Siirah: A chapter of the Quran.

Sunnah: Example, practice; the way of life of the Prophet ({uukedifle),
consisting of his words, actions and silent approvals. The Sunnah is contained
in various ahadith.

T

Tabit: (pl. tabiin) the generation after the Companions of the Prophet
(S EE).

Tafsir: explanation of the Qur'an.

Taghiit: Anything that is worshiped other than the real God (Allah) (i.e.
false deities).

Tahajjud: Voluntary, recommended Prayer between the compulsory
Prayers of ‘Isha  and Fajr.

Takhrij: It is to reference a hadith to its sources and analyze its chains of
narration.

Tagqlid: Blind following; to follow someone’s opinion (madhhab) without
evidence.
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Taqwa: Acting in obedience to Allah, hoping for His mercy upon light
from Him and taqwa is leaving acts of disobedience, out of fear of Him,
upon light from Him.

Tarjamah: Notes about a reporter of hadith.

Tawaf: The circumambulation of the ka‘bah.

Tawhid: Islamic Monotheism; the Oneness of Allah. Believing and acting
upon His Lordship, His rights of Worship and Names and Attributes.

U

Uhud: A well known mountain in al-Madinah. One of the greatest battles
in Islamic history came at its foot. This is called Ghazwah Uhud.

‘Ulama‘: (singular: ‘alim) scholars.

Umm: Mother of, used as an identification.

Ummah: Nation, the Muslims as a whole.

‘Umrah: A visit to Makkah during which one performs the tawaf around the
Ka'bah and the Sa'i between al-Safa and al-Marwah. Tt is called the lesser
Hajj.

Usiil: The fundamentals.

\\Y

Wahyi: The revelation or inspiration of Allah to His Prophets.

Wahdah al-Wujid: The belief that everything in existance is intact Allzh.
This deviant belief is held by many Siifis.

Wakil: Disposer of affairs.

Witr: Odd; the last Prayer at the night, which consists of odd number of
raka‘at (units).

Walimah: The wedding feast.

Wasilah: the means of approach or achieving His closeness to Allzh by
getting His favours.

Wudii‘s An ablution (ritual washing) that is performed before Prayer and
other kinds of worship.
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Y

Yagqin: Perfect and absolute faith.
Yathrib: One of the names of al-Madinah.

Z

Zakat: Charity that is obligatory on everyone who has wealth over and
above a certain limit over which a year has passed (2.5% of saved weath).
Zakat al-Fitr: An obligatory charity by the Muslims to be given to the poor
before the Prayer of ‘Id al-Fitr.

Zamzam: The sacred water inside the haram (the grand mosque) at Makkah.
Zanadiqah: An atheist, a heretic.

92



OUR CALL TO THE UMMAH:!

[1]: We believe in Allah and His Names and Attributes, as they were
mentioned in the Book of Allih and in the Sunnah of the Messenger of Allah
(Jg2), without tahrif (distortion), nor ta‘wil (figurative interpretation), nor
tamthil (making a likeness), nor tashbih (resemblance), nor ta'fil (denial).

[2]: We love the Companions (#zgizs) of the Messenger of Allaah

({safedfte), and we hate those who speak against them. We believe that to
speak ill of them is to speak ill of the Religion, because they are the ones
who conveyed it to us. And we love the Family of the Prophet (Jskii{i)
with love that is permitted by the Shari'ah. ‘Imran Ibn Husayn (igi) said,

“O people! Learn the knowledge of the Religion from us, if you do not do
so, then you will certainly be misguided.”

[3]: We love the People of Hadith and all of the Salaf of the Ummah from
Ahl al-Sunnah. Imam al-Shatibi (d.790H) - 4425 - said, “The Salaf al-Salih,
the Companions, the tabi‘in and their successors knew the Quran, its sciences
and its meanings the best.”

[4]: We despise ‘ilm al-kalam (knowledge of theological rhetoric), and we
view it to be from amongst the greatest reasons for the division in the
Ummah.

[s]: We do not accept anything from the books of figh (jurisprudence), nor
from the books of tafsir (explanation of the Quran), nor from the ancient
stories, nor from the Sirah (biography) of the Prophet (Jzafediiz), except
that which has been confirmed from Allah or from His Messenger

(Assedfie). We do not mean that we have rejected them, nor do we claim
that we are not in need of them. Rather, we benefit from the discoveries of

! This explanation of our call has been summarized from Tarjumah Abi ‘Abd al-Rahman
Mugbil Tbn Hadi al-Wadi'i (p. 135-142) of Muqbil Ibn Hadi with minor additions from
other sources.

? Refer to al-Kifayah (p. 15) of al-Khatib al-Baghdadi.

? Refer to al-Muwafigat (2/79) of al-Shatibi.
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our Scholars and the jurists and other than them. However, we do not accept
a ruling, except with an authentic proof.

[6]: We do not write in our books, nor do we cover in our lessons, nor do
we give sermons with anything except the Quran, or the authentic and
authoritative hadith. And we detest what emanates from many books and
admonishers in terms of false stories and weak and fabricated ahadith.
‘Abdullah Ibn al-Mubarak (d.181H) - £i&z5; - said, “The authentic ahadith are
sufficient and the weak ahadith are not needed.”

[7]: We do not perform takfir upon any Muslim due to any sin, except Shirk

with Allah, or the abandonment of Prayer, or apostasy. We seek refuge in
Allah from that.

[8]: We believe that the Quran is the Speech of Allah, it is not created.

[9]: We hold that our ‘obligation is to co-operate with the group that
traverses the methodology of the Book and the Sunnah, and what the Salaf of
the Ummah were upon; in terms of calling to Allah (J%22), and being
sincere in worship of Him, and warning from Shirk, innovations, and
disobedience, and to advise all of the groups that oppose this.” ‘So co-
operating upon righteousness and piety (faqwa) and mutual advising
necessitates warning against evil and not co-operating with the wicked.”

[r0]: We do not deem it correct to revolt against the Muslim rulers as long
as they are Muslims, nor do we feel that revolutions bring about
reconciliation. Rather, they corrupt the community.

[1x]: We hold that this multiplicity of present day parties is a reason for the
division of the Muslims and their weakness. So therefore we set about

! Refer to al-Jami‘ li-Akhlag al-Rawi (2/159) of al-Suyiifi.

2 From a fatwa by the Committee of Major Scholars dated: 11/16/1417H, (no. 18870). It was
signed by al-‘Allimah ‘Abd al-‘Aziz Ibn Baz, Shaykh ‘Abd al-'Aziz Ibn ‘Abdullah Al al-
Shaykh, Shaykh ‘Abdullzh Ibn ‘Abd al-Rahman al-Ghudayyan, Shaykh Bakr Ibn
‘Abdullzh Abii Zayd, and Shaykh Salih Ibn Fawzan al-Fawzan.

* From the words of Shaykh Ibn Baz in al-Furqan magazine (issue no. 14, p. 15).
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‘freeing the minds from the fetters of blind-following and the darkness of
sectarianism and party spirit.”

[12]: We restrict our understanding of the Book of Allah and of the Sunnah
of the Messenger of Allah ({z.&4{fz) to the understanding of the Salaf of
the Ummah from the Scholars of hadith, not the blind-followers of their
individuals. Rather, we take the truth from wherever it comes. And we
know that there are those who claim Salafiyyah, yet Salafiyyah is free from
them, since they bring to the society what Allah has prohibited. We believe
in ‘cultivating the young generation upon this Islam, purified from all that
we have mentioned, giving to them a correct Islimic education from the
start - without any influence from the disbelieving western education.”?

[13]: We believe that politics is a part of the Religion, and those who try to
separate the Religion from politics are only attempting to destroy the
Religion and to spread chaos.

[14]: We believe there will be no honour or victory for the Muslims until
they return to the Book of Allaah and to the Sunnah of the Messenger of
Allah (Jzakdie).

[1s]: We oppose those who divide the Religion into trivialities and
important issues. And we know that this is a destructive da‘wah.

[x6]: We oppose those who put down the knowledge of the Sunnah, and say
that this is not the time for it. Likewise, we oppose those who put down
acting upon the Sunnah of the Messenger of Allah (Jasafed{ie).

[x7]: Our da‘wah and our ‘aqidah is more beloved to us than our own selves,
our wealth and our offspring. So we are not prepared to part with it for gold,
nor silver. We say this so that no one may have hope in buying out our
da‘wah, nor should he think that it is possible for him to purchase it from us
for dinar or dirham.

! From Figh al-Wagqi* (p. 49) of al-Albani.
? From Figh al-Waagi* (p. 51) of al-Albani.
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[18]: We love the present day Scholars of the Sunnah and hope to benefit
from them and regret the passing away of many of them. Imam Malik said
(d.179H) - 4¥z5, “The knowledge of hadith is your flesh and blood and you
will be asked concerning it on the Day of Judgement, so look who you are
taking it from.”

[19]: We do not accept a fatwa except from the Book of Allah and the
Sunnah of the Messenger of Allah (Jasfedfie).

These are glimpses into our ‘agidah and our da‘wah. So if one has any
objection to this, then we are prepared to accept advice if it is truthful, and
to refute it if it is erroneous, and to avoid it if it is stubborn rejection. And

Allzh knows best.

! Refer to al-Muhaddith al-Fasil (p. 416) and al-Kifayah (p. 21) of al-Khatib.
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al-Bid‘ah

Its General Rules and its
Evil Effect upon the Unmimah

The Prophet (jz4k4{iz) prohibited innovating into the Religion
of Allah and he warned against al-bid‘ah (innovation) and he
clarified to his Ummah that every innovation in the Religion of
Allah is misguidance. So he (Jz5.%4iie) spoke in the hadith of
al-‘Irbad Ibn Sariyah (£egis), which was related by Aba Dawiid
(d.275H) and al-Tirmidhi (d.274H) who said, “An acceptable
authentic hadith.”

He (i.e. al-‘Irbad) said, “The Messenger of Allah (Js. i)
admonished us with an eloquent admonition. The hearts
trembled due to it and the eyes shed tears due to it. So we said,
“O Messenger of Allah! It is as if this is a farewell admonition, so
advise us.” He said, “I advise you with the faquwa (fear, reverence)
of Allah. And listen and obey, even if the one who is appointed
over you in authority is a slave. Indeed, whosoever from
amongst you lives after me, then he shall see much differing. So
stick to my Sunnah and the Sunnah of the Rightly-Guided
Caliphs after me. Hold onto it with your molar teeth and
beware of newly invented matters, since every innovation is
misguidance.”
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