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PREFACE

Shaykh Abdul Azeez Ibn Baaz, Shaykh Salih al Uthaymeen, Shaykh Bakr
Abu Z2’id (May Allah have Metcy upon them) and many other Scholats
recommended this Book: Tadmutiyyah under Islamic Creed (Aqeedah)
section to the seekers of knowledge and the Muslims in general to digest
and study thoroughly. Why is it really important?

Tadmuriyyah covers the whole complete explanation of the Names and

Attributes of Allah (¥) and the aspects of the Divine Decree and the
Legislation.

Among the creed books written by Shaykh-Al-Islam Ibn Taymiyah, Al-
‘Aqeedah al-Waasitiyyah (Principles of Islamic Faith ), Al-Hamawiyyah
already came out and printed in English by most of the publishers.

We just filled up the missing ingredient of Al-Tadmutiyyah, on your
bookshelf.

May Allah (%) increase the beneficial knowledge to the humble readers.

The Executive Editor

Ustaz Abu Aadil Imrann Soe Thane ZH Azami

L ]
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S

In the Name of Allah, the Most Merciful, the Bestower of Mercy
Introduction

All praise be to Allah(txis 4dlaw) we thank Him, we seek His help,
forgiveness, and repent to Him. We seek refuge in Allah(elxis 4ilass)
from the evil of outselves and from our wicked deeds. Whoever has
been guided by Allah(slxis 4lsss) none can misguide him, and
whosoever has been misguided by Allah(l23s 4dass), none can guide
him. I bear witness that thetre is no god deserves to be worshipped but
Allah Alone, and I bear witness that Muhammad is His slave and
Messenger. Allah(lais 4dass) sent him with the guidance and true
religion, and he has conveyed the message and fulfilled the duty, advised
the Ummah, struggled in the way of Allah(lx3s 4isaw). He left his
Ummah on a clear pathway, which its night is similar to its day, none
shall deviate from it except the ruined. May ~ Allah(!xis 43ass) bestow
His peace and blessings upon Prophet Muhammad & his family
members, his noble companions, his tightly guided Imams after them,
and upon all those who follow them in righteousness until the Day of
Resurrection.

The Prophet # has comprehensively explained to Mankind what has
been revealed to them from theit Lotd; about their daily affairs, the
minor as well as the major issues, the apparent of which as well as the
hidden matters. He even taught them all they need regarding the
etiquette of eating and drinking, the etiquette of relieving oneself, the
etiquette of matrimony and dress, and even the etiquette of entering and
leaving the house. Additionally, he taught them what they need
regarding the titual acts of devotion, such as purity, prayer, charity,
fasting, Hajj, and so on.

P e ]
- ]
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Likewise, he taught them all they need in dealing with other human
beings, such as kindness to parents, close relatives, neighbors, and so on.
He taught them the system of buying and selling, the principles of
lending, as well as the guidelines for business. For this reason, Abu
Dharr ¥ said, “When the Messenger of Allah left us; there was not a
bird that flies in the sky éxcept that he had given us some knowledge
about it.”!

In Sahih Muslim, Salman“® narrates that it was said to him, “Your
Prophet taught you everything, even about excrement?!” He replied,
“Yes, he has forbidden us from facing the Qiblah when urinating or
defecating...” — and mentioned the entire Hadith’. Even this was
taught, so what about the fundamental basis of these acts of worship,
morals, transactions; and what the slaves believe about their Lord; His
names, attributes, actions, and what stems thereof — like His universal
will and divine legislations that are rooted in immense wisdom and
infinite mercy. The sahdbah (companions) of the Prophet % Jearnt all
this from him # from a pure spring that was grounded in the complete
Tawheed (monotheism) that stands on two major cornerstones:
affirmation and negation.

Affirmation: To affirm what is befitting of

Allah(l=3s  4lsa) in matters of Rububiyyah (Lordship), Uluhiyyah
(Divinity), Asma’ (Names), Sifat (Attributes), and actions.

Negation: To negate association of other than Allah(l2is 4ilsw) in
matters which are compulsory for Him.

' Ahmad (5/153), at-Tayalisi (479), al-Bazzar (147), and Ibn Hibban in his Sahih
(1/142, no. 65)
> Muslim (262)
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Upon this [understanding] lived the tabi‘een (successors) who met the
sahabah, and those rightly guided Imam(s) who came after them and still
qualified for the pleasure of Allah(lxis 4ilaas) the Mighty and Majestic,

where Allah (xis 4dlaws) says:

M B () (il ph ) Gl i) Cuplgeddl e sl Coshiiall 3
peliad) 53 U5 15 o (. g GEAS 5 35 clia add By Al s

And the first foremost to embrace Islam of the Muhjjiruun (those
who migrated from Makkah to Madinah) and the Ansar (the
citizens of Madinah who helped and gave aid to the Muhijireen)
and also those who followed them exactly (in Faith) — Allah is
well-pleased with them as they are well-pleased with Him, He has
prepared for them Gardens under which rivers flow (Paradise), to
dwell therein forever. That is the supreme success. [at-Tawbah: 100]

After them, generations followed who were blind to the truth or ignored
it, and so they were misguided and misguided others — because of either
their negligence or inadvertence or transgression or infidelity. They
introduced into the religion of Allah(&a-*u 4—"5-.'“) innovations in
"aqeedah (creed), ‘ibadah (worship), and sulook (character) that were not
genuinely from it. They distorted the meanings of texts in the Qur’an
and Sunnah, and even denied these texts whenever that was possible.

Shaykhul-Islam Ibn Taymiyah said: “Know that most of the innovations
regarding sciences and worship took place in this Ummah in the later
part of the righteous caliphs’ era. The Prophet % foretold this, and said:
‘Indeed whoever among you lives after me will see much differing,
so adhere to my Sunnah and to the Sunnah of the rightly guided
caliphs after me.”” Thereafter, he said: “After the caliphate ended,

3 Ahmad (4/126,127), Abu Dawud (4607), at-Tirmidhi (2676), and Ibn Majah
(42,43)
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eventually leading to monatrchy, shortcomings among the governors
began to surface, and inevitably, shortcomings among the religious
scholars had to begin sutfacing as well. Consequently, the innovations of
the Khawarij and Rafidah took place in the later part of Ali e’
caliphate, since they wete related to issues of leadership, the caliphate, as
the matters of legal rulings and actions that were associated with that.”

The kingship of Mu’awiyah was a kingship of mercy. However, when it
ended and was followed by the reign of Yazeed, which resulted in the
killing of al-Husayn 4% in Iraq, the tribulation of the people of al-Harrah
in Madinah, which led to the siege of Makkah when ‘Abdullah Ibn az-
Zubayré#e stood up. After the death of Yazeed, the Ummah became
divided; Ibn az-Zubayr was ruling Hijaz, the family of al-Hakam was
ruling ash-Sham, and al-Mukhtir ibn Abi ‘Ubayd and others pounced on
Iraq — all of this during the end of the companions’ era. Of those still
alive were ‘Abdullih Ibn ‘Abbids, ‘Abdullih Ibn ‘Umar, Jabir
bin‘Abdillah, and Abu Sa‘eed al-Khudri — and they were among others
who refuted the innovations of the Khawirij and Rawafid.

At that time, the Qadariyah, like the Mutjiyah, was mainly talking about
the actions of slaves. These issues tevolved around obedience and
disobedience, believers and sinners, and so on; namely the matters of al-
Asm?’, al-Ahkdm, and al-Wa‘d wal-Wa‘eed. They had not yet begun
talking about their Lotd, nor His attributes, until late in the era of the
tabi‘een. By the beginning of the 3* century after Hijrah, late into the
Umayyad dynasty, most of the successors of the tdbi‘een had died.
Among these three centennial generations, the prominent segment from
each century was the middle. Most of the sahabah (RadiAllaho Anhom)
died within the era of the four rightly guided caliphs; very few of those
who attended Badr remained after that. Similatly, most of the tabi‘een
died within the late era of the youngest sahdbah, during the reign of Ibn
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az-Zubayr and ‘Abdul-Malik [ibn Marwan]. As well, most of the
successors of the tibi‘een died by the end of the Umayyad dynasty and
at the beginning of the Abbasid dynasty. Many non-Arabs became
leaders and many books became translated into Arabic from the Persian,
Indian, and Roman languages. At this time, the statement of the Prophet
% became most evident: “Lying will become widespread, until a
man will give testimony without being asked to do so, and will
vow without being asked to do so0.”*

Three issues unfolded: Conjecture (Human discretion), Philosophy, and
Sufism.

Likewise, at-Tajahhum; which is denying the Attributes of Allah, vis-a-
vis at-Tamtheel which is similitude “making Allah similar to His servant”
took place during that time...

Later, Ibn Taymiyah continued to say: “Indeed, knowing the origins and
fundamentals of any matter, and knowing the religion and its origins,
and the basis for whatever became introduced into it, is one of the most
beneficial sciences. This is because so long as a man remains unaware of
the realities behind the matters he needs, envy will forever remain in his

255

heart as a result.

Ibn al-Qayyim, may Allah(d=3s 4ia) bestow mercy upon him, said:
“The innovation of al-Qadar took place in the late era of sahibah, so
those sahabah who wete still alive at that time, like ‘Abdullah Ibn ‘Umar
'@g‘é, Ibn ‘Abbis “% and others condemned it strongly. Then, the
innovation of Irja’ occurred after the era of the sahibah had ended, so
their contemporaries among the tabi‘een protested against it. After the
era of tabi‘een, the innovation of at-Tajahhum surfaced. It reached full
strength and became most perilous during the era of the Iméams, like

4 Ahmad (1/18,26), at-Tirmidhi (2165), and Ibn Majah (2363)
> Majmoo* al-Fatawa (10/354-368)
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Imim Ahmad ibn Hanbal and those with him. Following that, the
innovation of al-Hulool (pantheism) surfaced in the time of al-Husayn
ibn al-Halldj. Whenever Satan concocted these innovations or their likes,

Allah(dais 4lass) erected individuals from among His chetished slaves
that would repeal it, warn the Muslims against it for the sake of

Allah( =35 4lss) His Book, His Messenger %, and the people of

Islam.”

Ibn Hajar — may Allah(t23s 4lass) bestow mercy upon him — stated in
his commentary on Saheeh al-Bukhari: “among the things that surfaced
are the compilation of the Hadith took place, then the Tafseer
(interpretation) of the Qur‘an, then the compilation of juristic issues that
were based solely on conjecture, and then the compilation of the issues
related to the actions of the heart.

As for the first occurrence, it was criticized by ‘Umar, Abu Moosi, and
others, while the majority allowed it.

As for the second, it was criticized by a group of the tabi‘een, like ash-
Sha‘bi. ‘

As for the third, it was criticized by a small group, including Imam
Ahmad, while the fourth was strongly condemned by Imam Ahmad.

Likewise, a compilation of the origins of religions also took place, which
caused two groups to come into existence: al-Muthbitah (those who
approve them) and al-Nufat (those who disapprove them). The first
group exaggerated until they equated Allah(sdxis 4lasws)  with His
creations in some Attributes, and the second group exaggerated until
they denied some of Allah(123s 4dla)’s Attributes. The criticism from

% See: [Tahdheeb Sunan Abi Dawud] (7/61)
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the salaf like Abu Hanifah, Abu Yoosuf, and ash-Shafi‘i rapidly became
stronger, and their statements against Ahl al-Kalam (the people of
thetoric) are well known. The reason for this dispraise was that these

people talked about an issue that which the Prophet # and his
companions were silent about. It is reported from Malik that these
innovations, like those of the Khawirij, Rawafid, and Qadariyyah wete
not in the time of the Prophet %, Abu Bakr, or ‘Umar. In most cases, it
only spread after the three preferred generations and was then criticized
by the Imams of tabi‘een, and their followers. The people of innovation
did not stop there but rather continued to jumble the religious issues
with Greek philosophy. They even put their philosophy as a standard to
measure the religious issues against in case of confliction, to the extent
that they would at times misinterpret them intentionally. They
considered their science superior to all and would advocate its learning
as the first obligation upon a person. To them, those who did not
practice this philosophy were unlearned and ignoramus. In reality, the
blessed people were those who adhere to the teachings of the Salaf and
avoid the innovations of Khalaf (later generations). If this
(philosophy/science) cannot be avoided, then one should suffice with
that which serves his need, while retaining the former as his primary
aim.”’

As Allah(la3s 4das)’s wisdom dictated the existence of opposition to
the truth; those whose opposition of the truth allows the truth to
become clear from falsehood, for putre gold does not surface untl it is
put in the fire. Consequently, He appointed individuals, by His flawless
Power, His Subtleness and Compassion, and His Irresistible Strength,
that would refute these opponents and expose the fallacies in their
arguments in accordance with saying in the poem. Baseless arguments
are like remnant broken bottle indeed, every breaker will become
broken.

’ Fat-h al-Bari (13/253)
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ImAm Ahmad says in the preface of his book, ar-Radd ‘ala al-Jahmiyyah:
“All praise be to Allah(lis 4ilaas) Who appoints some of the people
of knowledge, at intervals between the prophets, who call misled people
to the right path, and endure patiently despite the harms. They revive
with the Book of Allah(l3s 43a) those that have died and illuminate
with the light of Allah(sl2is 4isa) those that have become blind. How
many victims of Iblees (Satan) have they returned to life, and how many
lost and confused souls have they guided. How splendid is their effect
on the people, and how awful is the effect of the people on them. They
clear the Book of Allah(d23s 4iass) from the distortions made by the
extremists, the plagiarism of the imposters, and the wrong
interpretations of the ignorant; those who raised the banners of bid‘ah
(hetesy) and unleashed the reins of fitnah (tribulation). They differed
regarding the Book, and they all opposed the Book, yet they all agree on
opposing the Book. They speak against Allah(sl=3s 4ilaw), and about
Aﬂah(@ﬂj 4—'*5-.“), and about His book without knowledge. They speak
in vague terms, by which they deceive the ignorant with such vague
terms, and we seek refuge with Allah from the fitnah of the
misguiders.”®

One of those people whom Allah (a5 4dlas) appointed for the
support of His religion, and its defense using tongue, hand, and spear,
was Shaykhul-Islam Abu al-‘Abbas Ahmad ibn ‘Abd al-Haleem ibn
‘Abdis-Saldm ibn Taymiyah. He was born on Monday, the 10™ of
Rabee‘al-Awwal of 661AH, in Haran. He died while wrongfully
imprisoned, in the Citadel of Damascus, on Monday night, the 20" of
Dhul Qi‘dah of 728AH. His funeral prayer was performed at the
‘Umayyad Mosque after Dhuhr prayer. Due to the excessive crowds, it
was not possible to bury him until shortly before the ‘Asr prayer. May
Allah(da3s 4dlass) bestow abundant mercy upon him and gather him
and us with those whom

8

See: [I!‘timﬁ‘ al-Juzoosh al-Islamizah] bz Ibn al—Qaw'm.
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Allah(2is 4iaws) has honored in the gardens of bliss.

He has many writings in which he argues with the people of innovation
and refuses their thoughts; of them being long, medium, and short
lengthed writings. Certainly, these writings benefited the Ummah greatly,
as Imim Ibn al-Qayyim - may Allah(dxis 4dlaws) bestow mercy upon
him — indicates in his poem, an-Nuniyah poetry, wherein he says:

If you want to see their demise you will find that they ate those infidel
nations who suspend the name and attribute of Allah( 23y 4llaw),

Until he said:

Truly, read the write-ups of Imaam, the eminent, the knowledgeable
and the Godly scholar.

I mean, Abu al-‘Abbaas the sea, the ocean with all passions.

Also, read about his intellectual book (‘Aql) and Nagl (Quran /Sunnah)
book, he has no compatison.

Likewise, read about his Manhaj in responding to the statement of al-
Rawaafidh (a sect of Shi'ite) who are followers of Shaytaan.

Then he mentioned several of his books and letters and said:
His books are widely known by people and sold with exorbitant prices.

He has great status among people; which he established for the sake of
Allah(t2i s 4dlass) without fear.

He helps Allah(l=3s 4ilas)’s religion, His Book and His Messenger as
well, with sword and clear evidence.

He always disclosed their scandals, ignorance and contradictions
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Until he said, it is amazing, that he destroyed them with the weaponry
and set them low.

Our forelocks wete imprisoned in their hands before, and now we are

secure from them.

Their Kings become slaves and helpers of the Prophet % by the Mercy
of Allah(g;’-b M\A-w)

One of Shaykhul-Islam Ibn Taymiyah’s treatises was [Tahqeeq al-Ithbat
lil-Asma’ was-Sifit wa Haqeeqat al-Jam‘G Bayn al-Qadar wash-Sharf,
otherwise known as [at-Tadmuriyyah)].

-_______________________________________________________________________]
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TADMURIYYAH

Obviously, the treatise contains his rejoinders on people of Tadmur, and
it is the best book of his kind in terms of the minimum. For this reason,
I seek Allah(lais 4laus)’s Help to compile it and make its meaning
closer to the readers with increments where the need arises, omitting
what needed that will not touch the actual treatise and named it
“Taqreeb Tadmuriyyah™ “zhe Simplifying the Meaning of Tadmuriyyah .

I seek Allah(sl=iy 4daw) to make this my work sincerely for Him,
consonant with His Love, and benefitting His servants. He is

Benevolent.

* In reality, Allah(4xs <ilawd’s Names and Attributes of the book
“Taqreeb Tadmuriyyah” cannot make it simple. But our beloved Shaykh
Salih Uthaymeen breaks it down for the readers “Towards
Understanding of Tadmuriyyah.”
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T —

The Rationale behind Compilation of this Treatise
The author gave account on the rationale by saying:

‘Having said that: I was requested by those whom I have obliged, to put
in writing the summary of what they heard from me in some lectures
concerning discussions about al-Tawhid, as-Sift; Shari’ah and al-Qadar.’

Then, he gave two teasons why he is under obligation to answer them:

1) The dire need to clarify these two fundamental issues, due to the
fact that these issues must cross everyone's mind making it
compulsoty to have clear clarification of guidance from
misguidance and truth from falsehood.

2) Enormous inconsistency in people's opinions regarding the two
issues. In addition, these issues are dealt with relying on the fact
sometimes and on fallacy many times. This confuses many
people in discerning the truth from falsehood; therefore, it

should be clarified.

A Brief about Tawheed, as-Sifit, Shari’ah and al-Qadar

The issue of Tawheed and as-Sifat is a kind of information from the
speaker in form of either negation or affirmation; [rhetorically

information is either accepted or rejected] which must be responded to

Al Naseehah Pubs Page 17
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by either confirmation or rejection from the addressed. because this is
information is either about what is right to be attributed to

Allah(s1=is 43aa) such as His oneness and perfection of His attributes
or that which is inapproptiate to be attributed to Him, such as
polytheism, the imperfection of His attributes and resemblance with the
creatures.

Example of this, Allah(l2iy 4ilas) says:
€ 25 Ys A By 280 Al s YAy )

"Allah; none has the right to be wotshipped but He, the Ever-Living,
the One Who sustains and protects all that exists. Neither slumber nor

sleep overtakes Him."’

Here, the statement €3» ¥) 41l ¥ 4} indicates the affirmation of the oneness
of  Allah(laiy 4lla), g2 40 Al is the evidence of His attributes
petfecion. However, the statement: § 2% Y3 G MG Yindicates the
negation of imperfection concerning His attributes which implies affirmation

of perfection concerning the attributes.

Issues related to Shari’ah and al-Qadar

Concerning the issue of Shari’ah and al-Qadar, it is in form of demand
which can be a command [to do] or prohibition [to avoid] from the
speaker, corresponding to obedience or defiance from the addressed;
because the request may either be about something loved by

? Al-Bagarah: 255
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Allah (a3 4dau) and His Messenger, thus is commanded, or about
something disliked by Allah (lis 4laws)and His Messenger, thus is
prohibited. As Allah(t23s 4ilaaw) says:

L a1 K05 Yy 1205

n10

"Worship Allah and join none with Him in worship.
Hete the statement, {4 | 5¥&13} is 2 command to worship

Allah (i35 40as). The statement (LS 41 1 & 53 ¥3) is a prohibition
from associating anything with Him.

The difference between () information and (<) demand)
The difference between (UAl) information and (<kl) demand), with
respect to their essence as well as their ruling, is well known.

As for the information relayed from Allah (M35 4dasand His Messenger,
it is mandatoty for every Muslim to confirm it and believe in it according to
the wish of Allah (Jis 4la) and His Messenger a confirmation devoid
of any rejection, a conviction devoid of any disbelief, and certainly devoid of
any doubt. As Allah(dad s 4ilaa) says:

Ge O3 il iS5 4l sy e 05 ol i g ad sty 3 iy 1 el skl il gl
gy YO (i 280 W) o 55 bty a5 4380a s U 535 (yas (08

“O you who believe! Believe in Allah, and His Messenger (Muhammad),
and the Book (the Qut'an) which He has sent down to His Messenger,
and the Scripture which He sent down to those before (him), and
whosoever disbelieves in Allah, His Angels, His Books, His Messengers,
and the Last Day, then indeed he has strayed far away.”

10 Nisa: 36
! Nisa: 136

Al Naseehah Pubs Page 19



Towards Understanding of Tadmuriyyah

Concerning "demand" (k)

It is mandatory for every human being to comply with it according to
the wish of Allah (.lis 4law) and His messenger without
excessiveness or negligence, so they abide by the commandment by
doing what is required and refrains from what is prohibited. As
Allah(t2is 4ilas) says:

& 1888y 5 0 st 25 A 15158 V5 AT a3 sl 1kl Gl @
e 31540y liag ¥ Gl AR 220 0 e G 5 ) G Al Y gh 5 Vi |18
HOska ph a5 35 daald 515 el 18 2l A

“O you who believe! Obey Allah and His Messenger, and turn not away
from him (i.e. Messenger Muhammad) while you ate hearing * And be

not like those who say: “‘We have heatrd,” but they heat not * Verily! The

worst of (moving) living creatures with Allah are the deaf and the dumb,
those who understand not (i.e. the disbelievers) * Had Allah known of

any good in them, He would indeed have made them listen, and even if
He had made them listen, they would but have turned away, averse (to

the truth).”

The Principle Concerning Oneness of Attributes and its Evidence

Having being certain about what has been discussed so fat, two
principles must be discussed here:

The first  principle deals with  Allah's  Attributes  that
Allah (i 5 4aws)should be described as He describes Himself and as

> Anfal: 20-23
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described by His Messenger with an affirmation of the attributes
without comparison and denial of imperfection without refutation of the

attributes. As both are combined by Allah (A5 4llasw) in His saying:

oo okl 5532 488 03

“There is nothing like unto Him, and He is the All-Hearer, the All-
Seer."

The statement {&s i u»;d} denotes negation implying perfection of
His Attributes and nullification of Ahl at-Tamtheel (those who compare
Allah's Attributes with that of His creatures)'s methodology.

His statement: ();ha-\“ &) 3h ¥“and He is the All-Hearer, the All-Seer
indicates affirmation of His Names and Attributes [i.e. the Attributes of
Hearing and Vision] as against the methodology of Ahl-al-Tahrif (those
who distorts the words of Allah(t*s 4iaus)) and Ahl al-Ta‘teel (those
who deny the Names and Attributes of Allah(123s 4ilau)). Based on this
we must affirm for Allah(s123s 4dlass) what he has affirmed for Himself
and at the same time deny what He has denied about Himself, without
any Tahrif or Ta’til; and without Takyeef or Tamtheel. This is the perfect
method that must be followed by all; as is the only one based on
knowledge, wisdom, and accuracy in expression and conviction. It is also

the only one supported by both textual and rational evidence:

Textual Evidence: As Allah(d23s5 4ilaa) says:

"’ Surah Ash-Shurah: 11
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T8 G {550 astatd b & halh (il 15535 gy 8 5236 20 o2 A3y
RELCF
“And (all) the Most Beautiful Names belong to Allah, so call on Him by
them, and leave the company of those who belie or deny (or utter

impious speech against) His Names. They will be requited for what they
used to do.”

Also, Allah(slxi sy 4las) says:
15 il foalll 3h 5 3,8 A Gl )
“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”
Also, Allah (235 4dlaws) says:
16655405 Y il Alg A &) QB 158 il SU8)

“So put not forward similitudes for Allah (as there is nothing similar to
Him, nor He resembles anything). Truly! Allah knows and you know

2

not.
Also, Allah (123 4las) says:
16y i de S a3l 88 a1y seailly gt &) e 4 @l G e il Y g

“And follow not (O man i.e., say not, ot do not or witness not, etc.) that
of which you have no knowledge (e.g. one's saying: ‘T have seen,” while
in fact he has not seen, or ‘I have heard,” while he has not heard). Verily!
The hearing, and the sight, and the heart, of each of those you will be
questioned (by Allah).”

4 Al-A’raf: 180
15 Al-Shura:11
16 A1-Nahl:74
17 Al-Isra’; 36
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Rational Evidence

Since knowledge about the Names and Attributes of

Allah( =35 4ass)is purely based on information, which is intellectually
impossible to grasp in details, it becomes imperative to restrict oneself to

the textual evidence.

L L L 0L L

Integration between Affirmation and Negation

Nature of the Affirmed Attributes

You should know that all of the Affirmed Attributes used by Allah
(=i s 4dlasns) as Integration of Affirmation with Negation.
The combination between affirmation and negation in dealing with the
issue of Attributes is the essence of al-Tawheed concerning the issue.
The root-verb of al-Tawheed is 333} 3 sand therefore, it is not possible
to attain true Tawheed without both affirmation and negation; this is
because pure negation will lead to al-Ta’teel (outright denial) while pure
affirmation does not guarantee exclusion. This can be demonstrated as
follows:
1) If you say: Zaid is not brave, [by that] you have only denied
Zaid of bravery, but if you say: Zaid is brave; you are
affirming the characteristic of bravery about Zaid. However,

this statement does not exclude others from also being brave.
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2) If you say: There is no brave other than Zaid; you are
affirming the characteristic of bravery for Zaid, at the same
time, you are also excluding others from sharing with him
this characteristic. Therefore, you have declared him as a
unique individual with respect to this trait of bravery. In that
case, it is not possible to make someone unique without

integrating affirmation with negation.

Nature of the Affirmed Attributes

You should know that all of the Affirmed Attributes used by Allah
(Hads 4ilsa) as attributes for Himself are Attributes of petfection and
they are generally stated in details. This is premised on the fact that the
more these attributes are mentioned and indicate varieties of meanings

the more the perfection of its bearer become more evident, That may be

the reason why the Affirmed Attributes used by Allah for Himself far
exceeded the negated attributes that Allah (s 4llasw)has negated

about Himself.

Nature of the Negated Attributes

All of the negated attributes that Allah((M\ais 4dlas) has negated about
Himself are attributes of imperfection and are not appropriate for Him,
such as incapability, tiredness, injustice, and similitude to His creatures,

and are generally stated in brief, as that is more indicative to glorify the

S
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———————————
bearer and more petrfect in ensuring His exclusion [from all

shortcomings].

The Implication of stating negated attributes in details

Indeed, to unnecessarily state these attributes [negated attributes] in
details, amounts to mockery and ridicule of the bearer. For example, if
you praise a king by saying: You ate generous, expert, hero, strong in
leadership, conqueror of your enemies, in addition to other praiseworthy
qualities, such would be of the greatest forms of praise for him because
it includes extensive praise and detailed descriptions of his good
qualities, which thus makes him loved and respected. This is because of
your extensive and detailed affirmation. On the other hand, if you say:
you are a king that no other contemporary king can compate to you.
This will be of the best forms of praise, because of your generalizing and
abridging in negation.

Moreovet, if you say: You are neither a stingy king, nor a coward, nor a
paupet, not a grocet, not a gatbage collector, nor a farrier, nor a copper and
the like. Extensive negation all deficiencies, which are not proper for him is

nothing but a form of mockery and ridicule of his position.

Stating affirmed Names and Attributes of Allah (s 4das) in brief
Sometimes, the affirmed Names and Attributes of Allah (=35 4law) may
be stated in brief; Allah((lais 4las)says regarding His Names:

18gy 5522 LAl Ll &g)

'8 Al-A’raf: 180
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“And (all) the Most Beautiful Names belong to Allah, so call on Him by
them.”

Allah (a3 s 4dlsas)says regarding His Attributes:
K AP
“And for Allah is the highest description.” Meaning, the highest

character.

Stating negated attributes in details
Sometimes Allah(Mxis 4lass)describes the negated attributes in details
due to the following reasons :
1. To counter [specific|] claims perpetrated against Him by liars and
fabticators. As Allah(2is 4ilaw) says:
Dfal) o daa & L3 a5 e 1 3851 W)

“No son (or offspring or children) did Allah beget, not is there any ilah
(god) along with Him.”

2. To refute insinuation of impetfection about Allahllaliy 4laws) as
Allah (=i 4ilas) says:

21(5._’}11‘06\3:@%?);?339@@:: L3 a5 g.:ljuidmiisﬁﬁj)

“And indeed We created the heavens and the earth and all between them
in six Days and nothing of fatigue touched Us.”

vvvvv

19 Al-Nahl:60
20 Al-Mu’minun: 91

! Al-Qaf: 38
L
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5

Examples of Extensive Affirmation and Brief Negation

There are many examples of extensive affirmation; some of these ate as
follows:

Allah (235 43la) says in Surah al-Hashr, verse 22-24:
2(... 5l s i e 5 )4y G 5y

“He is Allah, than Whom there is L4 ilaha illd Huwa (none has the right
to be worshipped but He) the All-Knower of the unseen and the seen
(open)”, until the end of the Surah.

These verses contain more than fifteen Names, and each name entails
one, two or more attributes.

Also, Allah (1235 43aws) says in Surah al-Hajj, verse 59-65:
Phada plal A )5 45500 DA Tl

“Truly, He will make them enter an entrance with which they shall be
well-pleased, and verily, Allah indeed is All-Knowing, Most Forbearing.”

Until the verse:
Maim 5 Caghol QAL W G
“Verily, Allah is, for mankind, full of Kindness, Most Merciful.”

These are seven consecutive verses, every one of them ends with two of
Allah(235 4ilaas)’s Names, and each name entails one, two or more
attributes.

22 Al-Hashr: 22

2 Al-Hajj: 59

# ALHajj: 65

Al Naseehah Pubs Page 27



Towards Understanding of Tadmuriyyah
e

The examples of brief negation are as follows:
Allah(=is 4ilas) says:
a4 ol )
“There is nothing like unto Him.”
And Allah(sdxis 4ilass) says:
e 41 86 35 )
“Do you know of any who is similar to Him?”
And Allah(d2i s 4dlas) says: |
7¢5al 13 4 SKidy
“And there is none co-equal or comparable unto Him.”

% Al-Shura: 11
2 Al-Maryam: 65

> Al-Ikhlas: 4

m
e ————————————————————————————————————————
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The similarity in Names and Attributes

You should know that Similarity in names and attributes [between two
things] does not necessatily denote similarity of those similarly named or
similatly desctibed; as this has been proven by textual, logical and

sensible evidence.

Textual Evidence:
Allah (235 4ilaws) says about Himself:
2560 e el OI8 M) ) 4y &y Uy 0 5

“Verily, how excellent is the teaching which He (Allah) gives you! Truly,
Allah is Ever All-Hearer, All-Seet.”

About human being, He(sl23s 4ilass) says:
290 Brpa 328 45 s 48K 1y syl AR Gy

“Verily, We have created man from Nutfah (drops) of mixed semen
(sexual discharge of man and woman), in order to try him: so We made
him hearer and seer.”

To refute insinuation that The Hearer (Allah) is like the hearer (human
being) and that The Seer (Allah) is like the seer (human being), Allah
(s 4lars) says:

Mol sl 543 3055 458 G

“Thetre is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

28 Al-Nisa: 58
2 Al-Insan: 2
30 Al-Shura: 11

|
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He(s!55 4dlas) affirms the characteristic of knowledge for Himself as
well as for human being. He(d255 4lass) says about Himself:

“Allah knows that you will remember them.”
About the human being, He(sl235 4ila) says:
G 0ol A V5 1 U b Y D ) B s 55 3 i G le (45, )

“Then if you ascertain that they are true believers, send them not back
to the disbelievers, they are not lawful (wives) for the disbelievers nor
are the disbelievers lawful (husbands) for them.”

However, the knowledge attributed to a human being is not like that
attributed to Allah (Mais 4das) as Allah(olis  4law) says about
Himself:

Plale oo O gz
“He has full knowledge of all things.”
He also says:
MLl 3 Y5 gV b gl ale A YA )
“Truly, nothing is hidden frc;m Allah, in the earth or in the heavens.”
He (x5 4dlass) says about human knowledge:

B Y) ol 0 il 3.)

3! Al-Bagarah: 235

32 Al-Mumtahinah: 10
33 Al-Taha: 98

3* Al-Imran: 5
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“And of knowledge, you (mankind) have been given only a little.”

Logical Evidence

It is well known logically, that meanings and attributes are understood
accotding to the context in which they are found, just as things are
different in their essence; likewise, they are different with respect to their
characteristics and connotations surrounding them. Therefore, the
charactetistic featute of anything is adequate for it and cannot give either
inadequate or excess information about the thing. For this, when we
characterize a person or melting iron as being soft, we know that
softness is of different degrees depending on the object being described

as soft.

Sensible Proof

Looking at the elephant, we can see it has a body, legs and strength.
Likewise, the mosquito also has a body, legs, and strength. However, we
know the difference between their bodies, legs, and strength.

Based on this, It is clear to us that sharing similar names and attributes
in some creatures does not imply that they are similar in essence;
although all of them are accessible creatures. Therefore, none-
resemblance in that regard between the Creator and the creature is even
more pertinent and evident; indeed, the resemblance between the

Creator and the creature is greatly impossible.

3> Al-Isra’: 85
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Those who deviate from the Path of the Prophets

Concerning the Names and Attributes of Allah, (=i 4dam) those who
deviate from the Path of the Prophets and others who follow their approach
are of two categories: al- Mumaththila and Mu‘atilah.

Each of these groups exaggerates in one aspect and neglects in another.
For example, the Mumaththila exaggerates in the affirmation aspect and
neglected in the negation aspect. Similarly, the people of the Mu‘atilah
exaggerated in the negation aspect. But they neglected in the affirmation
aspect. Consequently, both of them failed to maintain balance in the two

aspects of affirmation and negation.

The first group: al-Mumaththila

Their approach is an affirmation of Attributes of Allah (i 4dlaws) in
a way they resemble the attributes of the creatures; so they say:
Allah( Ml 4as) has a face like our face, He has two hands like our
hands, and He has two eyes like our eyes, and so on.

The reason behind their confusion is that Allah ( Sy 43lsws) addresses
us in the Qur’an by what we are able to understand and perceive. They
say: we only understand what could be observed by us; therefore, if He
addresses us about some things in the unseen, then we have no option
than to perceive it according to what we know from the visible world.

Their approach is invalid and refuted by the textual, rational and sensible

evidence.
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Textual Proof:
Allah(ady Adlagu) says:
Mo sl 653348 )
“There is nothing like unto Him, and He is the All-Hearer, the All-
Seer.”
In another verse, Allah(A23y 4dlasm) says:
TEOEN & 15 b S8)
“So put not forward similitudes for Allah.”

Here, the first verse negates any possible resemblance; at the same time,
it affirms the attributes of hearing and seeing for Allah(A2dy Adlasuw),
The second verse affirms the prohibition of resemblance, so it is a
combination between negation and prohibition.

Rational Proof

Al-Tamtheel may be rationally refuted in many ways:

Firstly, the difference between the Creator and the creatures in essence
and existence implies a difference in attributes; this is due to the fact that
the attribute of every being is suitable for it as the meanings and
attributes are distinguished according to what they are associated with.
Secondly, to draw a comparison between the Creator and the creatures
implies imperfection of the Creator; because comparing the perfect with

imperfect makes the perfectly imperfect.

3¢ Ash-Shura: 11
37 An-Nahl: 74
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Thirdly, comparing the Creator with the creature implies the invalidity of
true worship. This is because no sane person will humble himself or

worship someone unless he is greater than the worshiper.

Sensible Evidence

Actually, we are witness to the fact that many creatures share the same
names and attributes, yet they differ in essence; the elephant has body
and strength, the mosquito also has body and strength but the difference
between their bodies and strength is well known.

If such differences between the creatures are well taken, then its
possibility between the Creator and the creature is even more pertinent
and obvious. Indeed, differences between the Creator and the creatures
must be admissible, and comparison between them must be met with

the highest degree of rejection.

Their claim: " we are addressed in the Qur’an by what is reasonably
understood.”

Regarding their statement “Allah addresses us in the Qut’an by
what can be reasonably understood.” This statement is true for
the following verses of the Quran:

As Allah(sady 4dlas) says:

3% Az-Zukhruf: 3
Al Naseehah Pubs Page 34




Towards Understanding of Tadmuriyyah

“We vetily, have made it a Qut'an in Arabic, that you may be able to
understand.”

And He(233 4lasu) says:
opA 151 K5 a5 s el sl 3 igy

“(This is) a Book (the Qur'an) which We have sent down to you, full of
blessings that they may ponder over its Verses, and that men of
understanding may remember.”

Allah(sl55 4llass) also says:
el G 4n B Gy 3] J 55 0 B a3y

“And We sent not a Messenger except with the language of his people,
in order that he might make (the Message) clear for them.”

If Allah (Hlads 43asw)did not wish for His slaves to understand what His
Messengers came with, then it would not have been necessary to send it
in the native language of the prophets’ people. In that case, [any
language would have been sufficient], whether their native language or
any other language, any of them would serve the same purpose.
However, the message would not have been made clear to the people;

thus, it cannot be used as a proof against his creation [for their

disobedience].

% Sad: 29
4 Ibraheem: 4
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Their claim: Messages must be perceived as known in the visible
world,”

As to their statement, “If He addresses us about some things in the
unseen, then we have to perceive it according to what we know from the
visible world,” the response could be from two perspectives:

The information was given by Allah (Mais 4laws)about Himself is
associated with His Glorified self; therefore, it should be uniquely for
Him devoid of any suitability for His creatures. It is impossible for
anyone to understand from this information ‘similitude,” except those
who do not have proper knowledge about Allah (s 4ilass)those who
did not wvalue Him as He should be wvalued, and those who
comprehended not, the real message from the text as entailed by the

context.

It is impossible that similitude is intended by
Allah (Aais 4ila); because similitude between the creator and the
creatures necessitates imperfection of the creator, and to believe that the
creator is imperfect amounts to Kufur (disbelief) and aberration. And
surely it is impossible that, disbelieve and aberration are intended by
Allah( A5 s 4laws)with his words, rather He wants to save His servants
from these. Allah(A2s 4llaaw) says:

o s ) 10 55

“(Thus) does Allah makes clear to you (His Law) lest you go astray.”

*! Al-Nisa: 176
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In another place, He(clads 4lla) says:

The Second Group:* Al-Mu’attilah and its Categories: These are the
group of people who entirely or partially deny the names and attributes
established by Allah (xis 4daus) for Himself. To achieve this, they distort
the texts of the Qut’an and Sunnah. Indeed, they are falsifiers of the texts [of
the Quran and Sunnah] and deniers of Allah (Jis 4dsu)’s Attributes.
These people are divided into four categories:

The First Category of Al-Muw’athilah: Al-‘Asha’irah

Al-‘Asha’irah  those that share a similar belief with them, - Al-
Matureediyyah and others- affirm the Names of

Allah (=i 4lass)and some of His Attributes; however, they deny the
essence of many of these Attributes. Thus, they reject textual evidence
which they think can be rejected, and distort -in the name of ‘Al-Ta’wil
(interptetation) - all Attributes of Allah (M 4dlay),

Attributes affirmed by Al-Asha’irah They affirmed seven Attributes:
Life, Knowledge, Power, Will, Speech, Hearing and Seeing. Although

* Az-Zumar: 7
* The second group of Misguided people from the right path.
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they differ with the Salaf in approach, concerning affirmation of some of

these attributes.

Their confusion concerning this approach

They believe that affirmation of the denied attributes implies al-Tashbeeh

meaning al-Tamtheel [which is a comparison between Allah and His

creatures).

They argued concerning the affirmed [seven] attributes: Life, Knowledge,

Power, Will, and Speech, Hearing and Seeing that the affirmation is

logically supported as they claimed that:

1)

2)

3)
4

5)

Bringing about the created beings indicates the attribute of
Power.

Characterization of some of the created being different from
others indicates the attribute of Will.

Petfection in the process of creation indicates Knowledge.
These Attributes — Power, Will and Knowledge — imply Life,
because these Attributes cannot exist except in a living being.
Any living being is either capable of speech, hearing and seeing
characteristics which are attributes of petfection or impaired of
these charactetistics (muteness, deafness and blindness) which
are attributes of impetrfection. The latter attributes are not
permissible for Allah(é‘-’ij 4ilaa)as a result; the characteristics

of speech, heating and seeing must be affirmed.
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Refutation of this approach

This approach may be refuted as follows:

1)

2)

3)

Resorting to the intellect in this matter is a clear deviation from
the approach of Salaf of this Ummah -the companions, the
followers and the righteous Imams after them. None of them
ever resorted to the intellect in this matter; on the contrary, they
used to refer to the Qur’an and Sunnah. Therefore, they affirm
the names and attributes affirmed by Allah (A5 48am) about

Himself or affirmed about Him by His messengers, an

affirmation without Tamtheel and glorification without Ta‘teel.

e Imam of Ahl al-Sunnah, Ahmad bin Hanbal said: ‘We
attribute to Allah(Mads 4dlawi)at He attributes to Himself,
without going beyond the teachings of the Quran and
Sunnah.

Resorting to the intellect in this matter is illogical. This is

because these are metaphysical issues or issues of the unseen

world where there is no role for the intellect to play; rather, these
can only be understood through revealed knowledge, [the

Qur’an and Sunnah.]; therefore it is intellectually impossible to

comprehend in details what is imperative or permissible or

prohibited to believe with respect to Allah. Allah (Alads 4ilaw)

Therefore, allowing the intellect to judge in this issue contradicts

the same intellect.

To resort to intellect in this matter is an invitation to

disagreements and contradictions; because every individual is
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4

endowed with an independent intellect, he believed should be
resorted to as the case with these people. One may affirm what
another denies, and perhaps the same person may contradict
himself, by affirmation of something he denied in another place
or denied something similar to it in another place. Indeed, there
is no consistent code adopted by them to justify their opinions.

e Ibn Taymiyah said in his "Al-Fatwa al-Hamawiyyah": “I
wish I knew by which intellect both the Qur’an and
Sunnah are measured, may Allah( iy 4ilass) be pleased
with Imam Malik bin Anas, who said: “why is it that
whenever a man is more dialectical than another we
distegard what Jibril has brought down to Mohammad
because of the arguments of those people.” It is known
that making contradicting statements is indicative of being
baseless.

Whenever they distort the meaning of revealed texts from its
literal meaning to the meaning claimed by them to be logical,
they are inevitably faced concerning the adopted meaning with
the same problem faced concerning the rejected meaning. In
addition to that, they have committed the crime of distorting the
texts of the Qur’an and Sunnah as demonstrated below:

o If they argue that: the hand of Allah((Mlxis 4lass)denotes the
power of Allah (Mais 4ilas)and not the real hand because
affirmation of real hand for Allah implies comparing Him

with the creature attributed with a hand.
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]

e In tesponse to that, we say: Affirmation of ‘Power’ attracts the
same problem attracted by affirmation of real hand. This is
because creatures also have power; therefore, according to
your rule, affirmation of Power for Allah (is 4asw)also
attracts likening Him to His creatures.

e If they say: ‘Mahabbah (love) as an attribute of Allah
connotes Allah‘( i s 4laam)s wish to reward the beloved or
connotes the reward itself and not the real love; because

affirmation of the real meaning of Mahabbah (love) implies a

comparison.

e In response to them, we say: If you interpret the al-
Mahabbah with ‘wish,” you ate compelled with the same
thing you are compelled in affirmation of al-Mahabbah (real
love; because creatures also have a wish, so according to your
rule, affirmation of wish for Allah also attracts comparing

Him with the creatures. Likewise, if you interpret the

‘Mahabbah’ with reward, the reward is created and brought
into being, which cannot be found except in a creator who
made it. In addition to that, the maker must have a wish and
intention to make. Therefore, according to your own rule,
affirmation of the wish also implies comparing
Allah(( M3 s 4llsas)with His creatures.

e Furthermore, we say also: your affirmation of the ‘wish to
reward’ or ‘rewatd’ itself implies the love for the rewarded

action. If not for the love for this action, the actor would not
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D ——————
have been rewarded. Based on that, your interpretation is also
implied in what you have denied. If you affirm this attribute
as compared to the creatures, then you have involved in
al-Tamtheel (comparing the creator with the cteatures), if you
affirm it in the manner that is pertinent and approptiate for
Allah (=5 4laaw)then that will be correct and you must
then affirm all other Attributes of Allah (s 4ilass) in
the same mannet.

5) Their argument regarding the denied attributes that: their (the
attributes) affirmation implies comparison is unacceptable; as
previously established, that sharing the same names and
attributes does not imply similitude between the beaters of the
names and the attributes. Mote so, this argument is rendered
invalid by their affirmation of some Attributes for

Allah ((slla35 4aaw); because they have affirmed for

Allah(( M35 4dlasw)the attributes of Life, Knowledge, Power, Wish,

Speech, Hearing and Seeing, although the creatures have all of

these characteristics as well. Therefore, according to their rule,

affirming these Attributes for Allah (=i 4lsaw)implies
comparison [between Allah and His creatures]
e If they respond by saying: We are affirming these Attributes
for Allah (M=is 4lass)  in a manner that is pertinent to
Him and is not like the ones affirmed for the creatures .

e In response, we say: This is a good and perfect answer, so

why don’t you say the same thing about the Attributes that
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]

you have denied about Allah (s 4dass) by affirming
them for Him in a way most suitable and perfect for Him,
without resembling what is affirmed for the creatures?

e If they respond by saying: What we have affirmed is
logically supported; therefore, it has to be affirmed .This
can be addtessed as follows:

Firstly, it is not correct to depend on the intellect to address this issue, as

we explained earlier.

Secondly, that affirmation of what you have logically denied is quite
possible, which will —in some cases- be even more evident than some of
the evidences you relied upon to affirm what you have affirmed, as the
mercy that Allah(f\a3 s 4w has affirmed for Himself,

by saying: *fdaa5ll 5 Hsall &53) “And your Lord is Most Forgiving,
Owner of Mercy, ” and also saying:

a5l 552l 58 3) And He is the all-Forgiving, Most Merciful.”

It is possible to logically affirm the attribute of being merciful as affirmed
by textual evidence. This can be explained by saying: kindness to the
creatures by granting them what is of benefit to them and protecting
them from harm is indicative of being merciful just like His
characterization of creatures is indicative of His attribute of “Will’. It is
even more evident and clearer than the indication of the “Will’ for being

well-known to everyone.

4 Al-Kahf: 58

4 Yoonus: 107
#
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Thirdly, on assumption that what you have denied cannot be logically
affirmed, the fact that it cannot be logically affirmed does not in the actual
sense of it implies nonentity. This is because the absence of a specific
evidence to establish something does not necessarily mean the absence of
the thing itself, as it may be affirmed by evidence. For the sake of
argument, let us agree that it cannot be logically affirmed, but it has been
affirmed by textual evidence, then we should affirm it by the existing
uncontradicted or opposed evidence.

e If they argue that: its nonentity has logically indicated, as its
affirmation implies comparison which is logically rejected.

e We respond by saying: If the affirmation of this implies
compatison, then what you have affirmed also implies a
comparison. If you deny similitude of the Attributes you
have affirmed, you should also deny it here, because there is
no difference between them. Based on that, you are left with
only two options: you either accept affirmation in general as
the Salaf did, or you accept negation in general as Mu‘tazila
and their cohorts did. Doing anything short of that by
discriminating between the two issues (accepting affirmation

for some and negation for others), is a clear contradiction.

4 L 0L L L

- ]
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The Second Category of Al-Mu’athilah: Al-Mu’tazilah and their

followers

Al-Mu‘tazilah and those who follow them such as scholastic theologians

and others

Their approach towards the Names of Allah( Al s 4lasw)

Their approach is to affirm for Allah( a3y 4lsas)Names
without entailed Attributes by claiming that the Names of
Allah (M=ds 4laaw)are proper names, even some of them are of
the opinion that these are synonyms, so, such names as al-
‘Aleem (All-knower), al-Qadeer (All-powerful), al-Samee’ (All-
Hearer) and al-Baseer (All-Seer) are synonymous to one another.
Some others believe they are not synonyms; however, they hold
the view that He is Knower without knowledge, powerful
without power, Hearer without hearing and Seer without seeing

and so on.

Their confusion regarding this approach

They are confused on the basis of their belief that affirmation of
these Attributes implies comparison; because (according to them)
there is nothing that bears attribute without being a body and
bodies resemble one another; therefore, affirming the Attributes
implies similitude. This can be refuted as follows:

1) Allah (A=is 4laww)has affirmed for Himself various Names

and Attributes, it follows that if affirmation of the attributes
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implies comparison, the same should be said of affirmation
of the names. If affirmation of the names does not imply
comparison then affirmation of the Attributes shall not imply
comparison and to draw a difference between this and that is
contradictory. To avoid this contradiction they should affirm
all as Salaf did or deny all as the extremists among
al-Jahmiyyah and al-Batiniyyah did. However, to differentiate
between them would be contradictory.
2) Allah (A\=5s 4lsaw)describes His Names as Husna (beautiful)
and He commands us to invoke these Names.
He says: %\ 55836 RN RER A3
“And (all) the Most Beautiful Names belong to Allah, so call
on Him by them”.
This implies that the names are of great meanings which can
be used as Wasilah (means) in our Du’a (supplication), so, it
is not right to claim that the names are devoid of meanings.
If they are purely proper names, they would not have been
indicative of any meaning except identification of its bearer
[of the names|, not to mention being Husna or Wasilah
[means] in supplication .That Allah((slady 4dasw)has without
comparison affirmed for Himself the various Attributes both
in brief as well as in details. Allah( M=y 4dass) says:
47([_;5‘—’\1\ Jial) 4&5} “And for Allah is the highest description.”

4 Al-A’raf: 180
47 An-Nahl: 60

S ——
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And He(\ad s 4ilan) says:

ol st 345355 458 548

“There is nothing like unto Him, and He is the All-Hearer,
the All-Seer.”

3) 'This indicates that affirmation of the attributes does not imply
a comparison. If this implies comparison then the words of
Allah(l=3 5 4lass)would be contradicting.

4) Whoever is not of the qualities of perfection does not deserve
to be called Rabb or Ilah. That is why Ibrahim faulted his father
for adopting a non-hearing and non-seeing being as an object of
worship by saying
VYU die a3 Y5 el V5 4l Y L NS & il 1Y

“O my father! Why do you worship that which hears not, sees not
and cannot avail you in anything?”’

5) Every existing being must have characteristic, indeed, no being
can exist without having characteristic; therefore,

Allah (i 4dass)the Creatot, and the Supreme being must be a

bearer of appropriate and petfect characteristics.

6) The claim that Allah’s names are only proper names and
synonyms, so they are simply indicative of the essence of
Allah ((Jads 4las), is invalid; because there are many pieces
of evidence in the Qur'an and Sunnah indicating that each of

these names has its own peculiar meaning, though they all

8 Ash-Shura: 11

9 Magam: 42
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indicate a single bearer of each name and a single bearer of
each attribute. So Allah (Mais 4llas)is Al-Hayyu (The ever-
living) Al-Qiyyeem (the Self-subsisting by Whom all subsist),
Al-Samee’(All-Hearer), Al-Baseer (All-seer), Al-‘Aleem (All-
knower) and Al-Qadeer (All-powerful). The beater of the
names and attributes is one yet the names and the attributes
are numerous. Don’t you see that Allah (Al 4ilas)may
affirm for Himself two or more names in the same place?

As He (i 4larw)says:

Haadl Byl Geledd Gedall s g N S 5 Sy sl 58)

(s

"He is Allah than Whom there is La ilaha illa Huwa (none
has the right to be worshipped but He) the King, the Holy,
the One Free from all defects, the Giver of security, the
Watcher over His creatures, the All-Mighty, the Compeller,
the Supreme".

If all of these names are only proper names, purely synonyms
of one another, then stating all of these names in the same
place is nonsensical, for being devoid of benefit.

7) The statement that Allah is a Knower without knowledge,
Powerful without power, Hearer without hearing and Seer
without seeing and so on” is a baseless statement, not in
conformity with the standard of any language, be it Arabic or

any other languages. It is a known fact that in all languages of

** Al-Hashr: 23
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the wotld any derived word bears the meaning of the root

word from which is derived. Therefore, it is impossible to say

that someone is knowledgeable yet has no knowledge, or

powetful yet has no power or hearer yet has no sense of

hearing and so on. If this is the case, then

Allah (=S 4sas)'s names should be indicative of their
appropriate Attributes. Therefore, the Names and Attributes
must be affirmed for the Creator of Heaven and Earth.

8) 'Their argument that no bearer of attributes exists without being
a body, is unacceptable; because there are many things which
are not physically in existence, yet they have attributes, such as
‘long night’, ‘short day’, ‘severe cold’ and ‘mild heat’ ...etc.; yet,
these things are not bodies. In addition to that, associating the
word al-Jism [body] with Allah whether in affirmation or denial
is one of the heretical approaches adopted by the Ahl-al-Ta’teel
to deny the Attributes affirmed by
Allah(( M= s 4sss)about Himself.

9) Their argument that the bodies are uniform’ is cleatly
invalid as disparity among bodies is evidently undeniable.
The Shaykh, [the author] said: “thete is no doubt that their
claim about the uniformity of the bodies is an invalid
argument.”
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The Third Category of Al-Mu’athilah

The Extremist among Jahmiyyah, Al-Qaramitah, Al-Batiniyyah

and their followets

Their approach towards the Names and the Attributes of Allah

Their approach is that, they deny the Names as well as the
Attributes and they do not attribute to Allah(dady 4ilaw) any

attribute except by negation and not by affirmation. According

to them:

1)

2)

Allah (a3 4las) is an absolute being, who cannot be
characterized with any affirmative attribute, [because
attributes restrict its bearet]. Therefore, it is not allowed to
say: Allah exists, He is living, He is knowledgeable or He is
powerful; as these are only attributes of His creatures.

That they [these attributes] are metaphotical. Therefore
affirmation of these attributes implies compatison with a
knowledgeable and powerful living being, They also claim that
the attribute is actually the same as its bearet, every attribute is
the same as the other attribute; there is no difference between

knowledge and power, or between hearing and seeing etc.

Their confusion

Their confusion concerning this issue is based on the belief that

affirmation of the Names and Attributes implies comparison and

plurality. To demonstrate this:

1)

Concerning the names they claim: if a name is affirmed for

Him, the meaning of that name must be attributed to Him.
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For example, if we affirm for Him the name “Al-Hayy”
[The Living], then it will imply that the attribute of life
must be attributed to Him; because the authenticity of the
detived noun implies the authenticity of the root verb
from which it is derived. This implies that the attributes
are attributed to it, so that is a comparison.

2) In the Attributes: they argue that affirmation of
heterogeneous attributes which are different from the bearer
of the attributes implies plurality. It is a type of an impossible

combination, which is not in tandem with Tawheed.

Refutation of this approach
1) That Allah (J=is 4dsaw)has combined both affirmation and
negation in Names and Attributes He attributed to Himself. This
has been previously explained with an example. Therefore,
whoever acknowledges negation and denies affirmation, falls into
the category of those who believe in patt of the book and rejects
the rest. Partial disbelieve in the book amounts to outright
disbelieve in the book.
o Allah (Mads 4las)says in repudiating the children of Israel:
O sl e Jilay A g i) 31 ) 5358 ARl & 535 ) slal
“Then do you believe in a part of the Scripture and reject the

rest? Then what is the recompense of those who do so among

°! Al-Baqarah: 85
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you, except disgrace in the life of this world, and on the Day of
Resurrection they shall be consigned to the most grievous
torment. And Allah is not unaware of what you do."
o  Allah(dlais 4lass)also says:
Gk e sl s ALy 0 G 15 of G5 s bty iy &5 Gl By
el s 6,58 4 gl S A G5 1,08% of &5 5 ik 533
Ylgh G Gy &0

“Verily, those who disbelieve in Allah and His Messengers and
wish to make a distinction between Allah and His Messengers
(by believing in Allah and disbelieving in His Messengers)
saying: "We believe in some but reject others," and wish to
adopt a way in between. They are in truth disbelievers. And
We have prepared for the disbelievers a humiliating torment".

2) The absolute being without any attribute does not have existedin
this physical world. It is only an assumption made by the mind,
which has no existence in reality. Therefore, this argument
essentially amounts to the denial of the existence of Allah

(s 4dlass)except in the mind, which is actually the highest
form of Al-Ta’teel and disbelief.

3) Their argument that the attribute is none other than its bearer
and that every attribute is identical with another attribute, is
logically unreasonable contention and flawed method of
argumentation concerning a fundamental truth. It is known by

virtue of the intellect and the senses that the attribute is not

°2 Nisa: 150-151
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selfsame of its bearer, and that each attributes not identical to
other. Knowledge is not the knowledgeable person, power is not
the powerful person and speech is not the speaker. Likewise,
knowledge, power and speech are different from one another.

4) Attributing to Allah (Mads 4ilsss)affirmative Attributes is more
indicative of His petfection than attributing to Him negating
Attributes. This is due to the fact that affirmation is existential in
nature in which arrays of perfection are entailed. However,
negation is none-existential in nature and does not entail
perfection without being combined with affirmation. But this
group of people does not accept a negation combined with
affirmation.

5) Their argument that ‘affirmation of heterogeneous attributes
which are different from the bearer of the attributes implies
plurality’ is a baseless argument in sharp contrast to logic and the
sense. Having many attributes does not imply a plurality of the
bearer of the attributes. A person can be described as a living
being, hearer, seer, intellectual and speaket...etc; yet, these
characteristics do not imply his plurality.

6) Their argument about names that affirmation of the Names
implies that He the meaning of the name must be attributed to
Him, this, according to them implies a compatison.
® In response to this, we say: The implied meanings attributed

to the affirmation of the names are appropriate attributes for

Allah, not that which is impossible for Him. Sharing similar

R —
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names and attributes does not imply the resemblance of the
bearers of the names and the attributes.

7) Their argument concerning names that ‘its affirmation implies
compating Him with other existing beings.'

e 'The response is to say that the denial that is acceptable to
them implies a comparison with nonexistent beings as implied
by their atgument, which is more offensive than comparing
Him with existing beings. Then, they should either accept the
affirmation, and thereby follow the Salaf, or reject the negation
as they have tejected the affirmation, and thereby follow the
extremist among Al-Qaridmitah, Al-Batiniyyah and others.
However, differentiating between this and that is a clear

contradiction.

The fourth Category of Al-Mu’athilah

This category includes more extreme philosophers, Al-Jahmiyyah, Al-
Qarimitah, Al-Batiniyyah and others.

Their approach towards the attributes of Allah
» This group denies both affirmation and negation about the
attributes of Allah( a3y 4lsaw)they deny His existence, and

non-existence, life and death, knowledge and ignorance and

s —
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other such things. They say, He is neither existing nor not
existing, neither alive nor dead, and neither knowledgeable nor
ignorant and so on.

Their confusion is not unconnected their belief that affirmation
of His Attributes implies comparing Him with existing beings;
and denial of Attributes implies comparing Him non-existing

beings.

Refutation of this approach

This can be refuted as follows:

1)

2)

Calling Allah( M3y 4lsws)or describing Him as He called and
described Himself is no similitude and does not imply a
comparison. Because sharing the same name and characteristic
does not necessitate the named and described things to be
similar. Simply calling it resemblance is nothing except than
stirring confusion among general people. If we accept this false
claim, then any claimant can simply name the right things with
improper names, in order to divert the people from accepting
the right thing.

Obviously, for al-Mawjood al-Mumkin (The contingent
existent), there should be Wijib al-wujood (The necessarily
existent) who will bring it to existence. We know and witness the
emergence of things; this emergence cannot take place without
an originator and it cannot cause its own emergence by itself.

Allah (a3 s 4ilaw) says:
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PAOAA g 2l ees 2 (e 184 2y

“Were they created by nothing, or were they themselves the

creators?”

It becomes imperative to understand from this verse that, it

must have a creator who is necessarily existent and He is

Allah (H=dy 4lass). Actually, there are two types of beings in

existence (Al-Wujood)

First: Azalee, Wijib al-wujood Eternal; necessarily and
independently existent by Himself (Allah) (.l s 4ila)
Second: Created, Possibly Existent, brought into being by
another.

That both of them share the trait of being in existence does
not imply similarity in all aspect of existence, as necessarily
existent (Allah) has His own peculiarity and the existence of
created being has its own peculiarity.

The existence of the Creator is necessatily eternal and is not
created, evetlasting never-ending. The existence of the
creature is possible, coming into being from nonentity, liable
to perish or end. Those who deny affirmation of the existing
conformity and dissension between these two types, it
behooves them to either consider all beings as necessarily

existent and self-existing beings or consider them all as

53 At-Toor: 35
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created, possibly existent and brought into existence by
another. Both of these opinions are wrong.

3) Their denial of the affirmation and the negation at the same time
amounts to a denial of two opposites at the same time, which is
impossible. This is due to the fact that two opposites cannot be
both existing ot not existing at the same time; rather, one should
be existing while the other is not. This -according to their rule-
implies comparing Allah( =iy 4lass)with  impossibilities,
because it is not possible to desctibe something as existent and
non-existent or as non-living and non-dead at the same time. It
can only be an imagination in the mind of some people, which
has nothing to do with the reality.

Describing Allah( s 4lass)in this way despite being in sharp contrast
with logical spontaneities clear disbelief in the message brought by the
Prophet (peace and the blessing of Allah be upon him).

» If they argue that denial of two opposites is only impossible in
things the two opposites are applicable to, but it is not impossible
in things the two opposites are not applicable to, just like an
inanimate object which can neither be attributed with hearing nor
deafness; as it is possible to say is neither mindful nor hearing
impaired. This can be refuted as follows:

1) 'This is invalid concerning their claim of denying both the
existence and the non-existence because their relationship is like
the teciptocal reladonship of negative and positive; the absence

of one mandates the presence of the other. If anyone says: ‘not

- - o ]
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2)

present,’ it means absent and ‘not absent’ means present. It is

not possible to say ‘not present and not absent’ at the same

time.

Their statement about inanimate objects whereby they

cannot be characterized with life, death, blindness, sight,

hearing, deafness, and the like where there is negative

correspondence, this is a mete technical statement which

does not change the facts. This is refuted with:

The proof that inanimate objects have been turned alive,
as Allah( =iy 4iass) has turned Musa’s stick to a snake
that swallows what the magicians had fabricated.

Allah( =iy 4lsws)has also  described the inanimate

objects as dead in His saying:

Gsas s oL e Eugal®leldd 2h 5 Gk G50 Y A osd e (2% (i)

(s ol

“Those whom they (the polytheists) invoke besides Allah
have not created anything, but are themselves created.
(They are) dead, lifeless, and they know not when they
will be raised up".

He has also foretold that the Earth will declare its
information which about all what happened over it of
good or evil. This implies that it [Earth]| hears whatever is

said and sees whatever is done upon it.
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3) Whoever is charactetized by the characteristics of perfection
is more petfect than the one who cannot be characterized by
it. 'Therefore, whoever can be charactetized with the
characteristics of knowledge, power, hearing and sight is
morte petfect, even if they are actually devoid of them than
the one who cannot even be characterized with these. Your
argument that

“Allah (M=l s 4dla)is not characterized with these” implies that

He less privileged than a human being, who can be characterized

with these; because you have likened Him to inanimate objects

that cannot be charactetized with these characteristics.

4) If it is impossible to deny existence and inexistence then
negating even the possibility of accepting [such a description] is
more absurd. Based on that, their argument that ‘The Lord
(Allah) can neither be characterized by existence nor non-

existence implies likening Him to the greatest impossibilities.'

L4 L 4 &

yyyyy

The Dangets incutred by these four Categories

= Based on what has been discussed, it is clear that the
aforementioned four categories of al-Mu’athilah have incurred some
dangers:
1) Deviation from the right part of Salaf of this Ummah.

2) Distottion of revealed texts from what is intended.

O —
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3)

4

5)

Changing the meaning of the revealed texts to untended
meanings.

Denial of the petfect Atttibutes of Allah (Al s 4lasw)which are
entailed by the revealed texts.

Contradiction in the approach adopted by them in what they

have affirmed or negated.

Our admonition to each and every one of these categories

Concerning affirmation: affirm what you have denied but
without comparison, as you have affirmed what you affirmed,
but without comparison.

Concerning negation: deny what you have affirmed in fear of
falling into comparison as you have denied what denied in fear
of falling into comparison. Otherwise, your approach is
contradictory.

The decisive, consistent, none-contradictory opinion is the one
adopted by the Salaf and Imams of this Ummah. This is the
affirmation of the Names and Attributes affirmed by Allah
(lais 4ilaa) for Himself, an affirmation without comparison
and glorification without denial of His Attributes. Also Included
is to interpret the revealed texts according to their apparent
meanings, in a way that is  appropriate  for

Allah( =55 Alsas)without any Tahreef™, Ta‘teel™, Takyeef56 or

> Tahreef: Distorting the actual meanings of His attributes

5

5 Ta‘teel: Suspending the actual meanings of His attributes

Q
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Tamtheel”’. This will be clarified through two principles, two

examples, and a conclusion.

The two principles regarding the Affirmation of the Attribute of

Allah (A g 4ilasw)

First principle

* ‘Those who affirmed some attributes for Allah (Jlais 4las) but
denying other, must be told that what is said concerning some
attributes must be maintained with respect to others, meaning that
whoever affirms some of the attributes affirmed by

Allah (=55 4laws)for Himself, must be compelled to affirm other

attributes. And whoever denies any of the attributes must be compelled

to deny what he has already affirmed, otherwise he is contradictory.

Examples are as follows:

1) When a person affirms the real attribute of “Will’ and denies the
attribute of ‘Anger’ interpreting it (anget) to mean "the will to
revenge" or to mean "the revenge" itself. The response to him is
as follows:

e ‘There is no difference between the real "Will" you have
affirmed and the real anger you have denied, because If
affirmation of the real "Anger" implies comparison [as you
think], affirmation of the real "Will" also implies a

comparison.

%6 Takyeef: Asserting the kayf (how) regarding His attributes without evidence
5

’ Tamtheel: Asserting an anthropomozghic meaning to His attributes
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2)

3)

4

e If affirmation of the real "Will" does not imply comparison, so
affirmation of the real Anger will not also imply a compatison.
This is because what is said concerning one of them should be
maintained with respect to the other. Based on this, it is
required of you either to affirm or deny all of these attributes

If he says: the "Will" I affirmed does not imply comparison;

because what I affirmed is the "Will" that is appropriate for

Allah (A5 4lsas)which bears no resemblance to the "will" of

the creature. The response to him is as follows:

e Affirm for Allah(l\ais 4laws)the Anger which appropriates
for Him and bears no resemblance to the anger as an
attribute of the creature

If he claims that, Anger is ebullition of the blood of the heart

preparatory to revenge, which is not appropriate for

Allah (M35 4dlas). The response to him is as follows:

e That "Will" is also the intention to realize the benefit and to
avoid harm which is also not appropriate for
Allah (Sl ailas),

If he argues that, this definition of "Will" is for the creature, but

the Will of Allah (dlads 4llaws)is appropriate for Him. The

response to him is as follows:

e That your definition of "anget" is also applicable to the
creature, but "anger" as an attribute of Allah (Huais 4lass)is

approptiate for Him. In the same vein, the same thing is also
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applicable to all attributes he denied, it should be said to him
the same thing he said about the attributes he affirmed.
5) 1If he argues that, he affirmed what he affirmed; because is being
logically supported.
e Our response to him is the same three answers previously
stated in response to the argument of the first group [Al-

'Asha'irah].

Second principle
* As for those who acknowledge the essence —self-existent Dhat of
Allah, but compare His attributes with that of creatutes ot deny

them, they should know that:
e What is applicable to Dhat is also applicable to the atttibutes. This

means that whoever affirms
Allah (i 5 4as)'s existence without comparing Him to the existence
of the creatures, he should also affirm the Attrbutes of
Allah(Mai s 4dass)without comparing them to that of the creatures;
because what is said concerning attributes is also applicable with respect
to Dhat (His existence). Those who compare the attributes of Allah or
deny them, Mu’tazilah and others must be confronted with this
principle.
® Those who compare should be asked: why is it that you compate
the attributes of Allah while you compate not His essence or His

existence with that of the creatures? Are you not aware that the

S —
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discussion with tespect to the attributes is an extension of the
discussion concerning His essence or existence?

Those who deny the attributes (Ahl al-Ta’teel) Do you not say
that the Dhat of Allah( x5 4lsas)bears no resemblance to that

of the creature? You should also say that the Attributes of
Allah (=35 4law)bear no resemblance to the characteristics of

the creature.

Example of this

If someone asks, Allah (Alis 4ilaws)ascends over al-‘Arsh; so

how is His ascension? He should be told that what is said with

brespect to the attributes is also applicable concerning the Dhat;

so please inform us how is His Dhat?

If he replies: we do not know how He is? Our response is that
we also do not know how His ascension is. Then, he has no
option except to acknowledge the real meaning of Istiwa
(ascension), which beats no resemblance to the Istiwd of the
creature, and without any knowledge of the nature of this Istiwa
(ascension), as they have acknowledged the essence or existence
of Allah (i Alass)without beating resemblance to that of the
creature and without any knowledge of how it is; as Imam
Malik, his teacher Rabi’, and others stated concerning Istiwa: al-
Istiwa is known, al-kayf (the description of how) is unknown, to
believe in it is obligatory, and inquiring about it (mode of al-

Istiwa) is unprecedented.
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The statement:"psla #) 51" [al- Istiwa is known]

* It means that it is known in the Arabic language, the language in
which the Qut'an has been revealed. It has several meanings
contingent upon the proposition predicated with.

e When it is predicated with the proposition"le"it refers to
‘stability’ and ‘height,” as
Allah( A3 5 4laam)says:
il e Saz oja el @i 138

“And when you have embarked on the ship, you and whoever
is with you.

He also says:

P 13 2835 Ras 1, RN g o e 15508

“In order that you may mount firmly on their backs, and then
may remember the Favor of your Lotrd when you mount
thereon".

o Therefore, Istiwi of Allah( M35 4lass)on the ‘Arsh [Throne]
is His attribute of being above it in a way that is appropriate
for Him; in a manner that is unknown to us. This is not
denoting [His] absolute suptemacy above the rest of the

creation.

58 Al-Mu’minun: 28.

% Az-Zukhruf: 13.
e ———————————————————————————
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The statement" J ¢ «isll 3" [The mode is unknown]
= It means that the mode of His al-Istiwa (ascension) on His al-

‘Arsh is unknown to us for three reasons:

1) Allah ( iy 4lsws)informs us that He ascends over His
‘Arsh, without informing us exactly how the ascension is.

2) The knowledge regarding the mode of an attribute is an
extension of the knowledge about the bearer of the attribute.
Therefore, if we do not know mode concerning the essence
or existence of Allah (aiy 4dlasw)then it is impossible to
know with respect to His Attributes.

3) The true nature of anything (ie. how it is) can never be
exactly known except by seeing it or seeing something similar
to it or through authentic information about it. However,
none of these means of obtaining information is possible
regarding the ascension of Allah(Mlais 4ilaws) on His
‘Arsh.This indicates that our Salaf (classical scholars)

affirmed for the ascension a mode which is not known to us.

The statement:"<lg 42 (LYl 9" (Believing in it is obligatory)

* It means believing in it in this way is obligatory.
Allah( M2y 4lasws)has attributed it to Himself, and he knows
better about Himself, His speech is the most truthful and His
report is the best of the report. His message contains perfect

knowledge, absolute truth, the supremacy of will and excellence
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of eloquence and speech; therefore it becomes incumbent on us

to accept it and believe in it.

The statement "4s3 43¢ JI3udl 3" [Inquiring about it is Bid’ah]

It means asking about ‘how it is’ is bid’ah; because this question
was not known at the time of the Prophet neither was it known
during the era of his righteous caliphs, even though it is a
religious issue. Therefore, initiating such a question is bid’ah.
Inquiring about issues of this nature is part of the features of the
perpetrators of bid’ah.

Additionally, this type of inquiry is not even possible to answer;
therefore, this would be considered an extravagance in the
religion. The Prophet said: “Ruined are those who insist on
hardship in matters of the Faith."

This statement about al- Istiwa credited to Malik and his teacher
should be replicated to explain other Attributes of
Allah (a3 4ilass)like His descending to the first haven as well
as other attributes by saying: these attributes are known in terms
of meaning, unknown in terms of the mode. To believe in them

is obligatory and inquiring about the mode is bid’ah .

The Two Examples
The first is about the Bliss of al-Jannah while the second is about the

description of the Soul.
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* The bliss of al-Jannah: Allah (s 4las)informs us that in
al-Jannah there are foods, drinks, dresses, spouses, palaces,
dates, pomegranates, fruits, meat, wine, milk, honey, water,
ornaments of gold, peatls, silver and many others. All of these
are in fact true; they are, in terms of nomenclature and
meaning similar to the things in this world, however, they are
different from the ones in the heaven in reality.

e As for its correspondence with the things in the earth in
meaning, Allah(Al3 s 4ilass) says about Qut'an:

“We verily, have made it a Qur'an in Arabic, that you may be

able to understand.” Were it not for its conformity with what is

in the earth in meaning, we would not have been able to

understand or realize it.

e As for the difference between them in reality,
Allah(( A s 4dlaas) says:
105t |8 Ly o133 0 538 05 o AT 6 s 53

"No person knows what is kept hidden for them of joy as a

reward for what they used to do".

And Allah( =35 4laws)says in Hadith al-Qudsi:

620 35 e jhd Vg Cimans (3 Y g el cpe Y L aallall ol cinae "

8 Az-Zukhruf: 3

8! As-Sajdah: 17

62 Al-Bukhari, Chapter: begging of the creation, lesson: Attributes of the heaven, no.
3244.
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can ever imagine it.”

into three groups:

The First Group

% Tafsir at-Tabari (1/135).
Al Naseehah Pubs

a difference between one creature and another

"I have prepared [Jannah] for my righteous slaves which have never
been seen by any eye, nor heard about it by any ear and no human mind

Ibn ’Abbas - may Allah be pleased with him — said: Nothing from the
heavenly things exists in this wotld except in their names®.

e If these names refer to the actually named things in al-
Jannah, and their correspondence to other names in this
wortld does not imply their correspondence to them in reality,
indeed, there is huge difference between them, which nobody
knows except Allah (M\=is 4ilas) Therefore, the difference
between the Creator and the creature should be even greater
and more evident than the difference among the creatures;
because the difference existing among the creatures is simply

creature;

because differences between creations is simply between a

creature and another like creature. ‘Therefore, if these

differences [among the creatures| are clear, then differences
between the Creator and the creature should be even more
apparent and pertinent. With respect to this context- Belief in

Allah (M=is 4lsaw) and in the last day-People are divided
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Those are the Salaf, Imams and their followers; they believe in
what Allah(s{\=5 5 4dass) said about Himself and the Hereafter, as
Allah(( M= s 4laaw)has informed them about it. They believe in its
actual existence and that it is real, with their belief that there is a
difference between the things that exist in this world and those in
the Hereafter. They also believe that the differences between the
attributes of Allah(sl\23 s 4las) and the attributes of His creatures
are greater and more pertinent, as  Allah (=5 4lasw)says:

onal ot 358078 488 53

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

The Second Group

The people of the Kalam [theologists]; they believe what
Allah( =5 5 43lswi)has informed about Hereafter, the reward and

the punishment; however, but they deny many Attributes
affirmed by

Allah( M s 43y for Himself.

The Third Group

They are Qaramitah, Batiniyyah and the Philosophers; they do
not believe what Allah(la3s 43la) has informed about Himself

or about the Hereafter. In fact, they deny the real essences of

both.

¢ Ash-Shura: 11
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e Their belief about what Allah (Jais 4lsss)has informed
about Himself and the Hereafter is that it is only imagination
with no reality.

e As for the command and the prohibition, many of them
interpret the commands and the prohibitions to mean
esoteric meanings in sharp contrast to what is known to all
Muslims. Some examples of this esoteric meanings are:

1. Salat: Salat is interpreted to mean knowing the secret of their
Shaykhs.

2. Fasting means hiding the secrets of their Shaykhs.

3. Hajj means visiting their Shaykhs and other interpretations
which are undoubtedly known in Islam as clear fabrication,
disbelief and apostasy.

4. 'They also say: the Shati’ah [Islamic rules and regulations] is
obligatory for the general public not for the special elite. When
a person achieves the stage of al-’Arifin and al-Muhaqqiqin
[special stages|, then they are exempt from any Shar’ah

obligations, and the prohibitions become permissible for them.
e Some of the Sufi people may belong in this group.

e The Batiniyyah are considered apostates, and all Muslims
agree that they are more disbelievers than the Jews and the
Christians because of their great apostasy and opposition to

all of the Divine Laws.

The Second Example: The soul
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e —

The soul which is the means of life is the closest thing to a person

and is his foundation. It has been stated in the revealed texts that

it [the soul] is taken out from the body and made to ascend to the

heaven and then returned to the body again. Nobody denies its

real existence whereas nobody knows its essence and reality

exactly, except what they know through revealed texts only. They

are greatly confused about its nature because they do not see

anything similar to it.

1)

2

A group of theologists considers the soul as a body or part of
it ot one of its characteristics.

Another group of philosophets gave it a description suitable
only for something which is impossible to be in existence;
They say it exists neither inside the body nor outside of it,
neither attached to it nor separated from it; neither mobile nor
fixed; neither ascends nor descends, and it is neither essential
nor nonessential. They also say that it is neither inside the
wortld nor outside of it; neither separated from it nor existing
within it. 'They describe it as they have described
Allah(( =i s Alas)the necessatily existent (Wajib al-Wajuud.)
If it is said to them: it is rationally impossible to prove this
statement about the soul. They will say: It is possible, with
the evidence that Universals ate possibly in existence whereas

they cannot be pointed out to.

However, they forgot that Universals exist as Universals only in

the imagination of the mind, and not reality. Indeed, the mind

S
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]
can make up things in its imagination that does not actually exist
outside. For example, it can imagine the absence of two
opposites ot their existence at the same time, though it is

impossible.

Confusion of Theologists (Mutakallimun) and philosophers
» Take note that Theologists (Mutakallimun) and philosophers atre
setiously confused about the soul because of two reasons:

1) Lack of proper knowledge about its characteristics as stated in the
revealed texts.

2) 'They see nothing comparable to it; as the soul neither belongs to
the type of the body nor to the type of the substances or
anything generated from it. It definitely from a type completely
different from these types. Therefore, the philosophers describe
it in a manner that is opposing to visible objects. On the other
hand, the Mutakallimun put it in the same category as the visible
objects. As a result, the approach of the philosophers amounts
to ta’teel [Stripping] and the approach of Mutakallimun amounts
to al- tamtheel [compatison]; so both of these approaches are
wrong.

e Tt is narrated from the Prophet, that he said: “When the soul
is taken out, the eyes follow it, and the angels put it in a
butial cloth, and go up with it to the heaven.” However, its
reality and nature is beyond our comprehension;

as Allah(( s 43la ) says:
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COUE V) el 03 phsl g 35 LA e 50 B a3 g i)
“And they ask you (O Muhammad) concerning the Ruh (the
Spirit); Say: "The Ruh (the Spitit): it is one of the things, the
knowledge of which is only with my Lord. And of knowledge,
you (mankind) have been given only a little".

Comparison between the mode of the soul and the mode of Allah's

Attributes

If the soul is proven to be a fact, and its desctiption by the
Qur’an and the Sunnah is real, although it does not resemble any
visible object; then, for the Creator to be charactetized by
appropriate attributes of perfection with a clear difference from
the creatures is more pertinent.

The failure of the intellectuals to precisely describe
Allah (M35 43las) or to explain the mode of His Attributes is
more glaring than their failure to describe the soul and explain its
mode.

If one who denies the characteristics of the soul is considered
none believer in its existence and the one who compares it to the
visible creatures is considered ignorant of the soul and guilty of
al-Tamtheel, then he who denies the Attributes of
Allah (Mais 4lsaw) or compare them to that of creatures is

guiltier to be considered a disbeliever a stripper of the attributes,

8 Al-Isra’: 85
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and he who compates Him to His creatures in ignorance is

guiltier to be regarded as a comparer.

L L L L &

Conclusion

This conclusion contains many beneficial fundamental principles.

The First Principle
Allah (a5 4lsas)is attributed by affirmation of affirmative
attributes and by the negation of negative attributes.
* The meaning of this principle may be summarized as follows:
1) Allah(Mis 4lass)combined both affirmation and negation
in His description of Himself.
Allah( Al 5 4laas)says:
el faaldl 55 205 4B Gl
“There is nothing like unto Him, and He is the All-Hearer,
the All-Seer."
2) Allah (=i 4laaw)combined both affirmation and negation
because the petfection of the bearer of the attributes can only
be attained by negating derogatory attributes and affirmation

of the attributes of perfection.

% Ash-Shura: 11
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The attributes negated by Allah (i 4lsaw)about Himself
are all attributes of imperfection like fatigue, weariness,
laziness, oppression and resemblance with the creature. In
the same vein, all attributes affirmed by
Allah( M5 5 4aas)about Himself are Attributes of perfection,
He says :“And for Allah(dads 4dlasw)is the highest
description.” Whether these atttibutes are typical inherent
attributes [4813 laalilwhich are His eternal and everlasting
attributes or typical attributes of action[4al=dll Cléall] which
are conditionally attributed to Him, though these attributes
of action are originally affirmed for Him eternally and
evetlastingly, Allah (Aliy 4ilsss)has never and will never

cease to be active.

L & £ & &

,,,,,

The Attributes affirmed by Allah( iy 4daww) for
Himself

Some of the Attributes affirmed by Allah( iy 4ilas) for
Himself are Life, Knowledge, Power, Heating, Seeing, Will,
Speech, Honor, Wisdom, Forgiveness and Metcy.

Life: The Life as an attribute of Allah (e 4ilas)is a
perfect life that entails all qualities of perfection, was neither
preceded by nonentity nor will be followed by extinction.
Allah( i 5 4dlaa)says:
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Ui Y o A e Ry
“And put your trust (O Muhammad) in the Ever Living One
Who dies not”. Allah((sllads 4ilasu) says:

531503 )
“He is the First (nothing is before Him) and the Last(nothing
is after Him”). And
He (A s 4dlass)says:
Gg(ey‘fjhua‘aitwa\d\ ffj\j& Y\A.S\YAI\)
“Allah! None has the right to be worshipped but He, the
Ever-Living, the One Who sustains and protects all that
exists. Neither slumber, nor sleep overtakes Him” .
Knowledge: His Knowledge is petfect, inclusive of the
knowledge of everything; big or small, close or far. His
knowledge is neither preceded by ignorance nor will be
followed by oblivion. As Allah(lais 4ilsss)  natrates
about Musa when he was asked by Fir‘awn: what about the
earlier generation?

Tt V5 g5 Ot ¥ S b 35 e Weale O

“Musa (Moses)] said: “The knowledge thereof is with my
Lord, in a Record. My Lord is neither unaware nor He

forgets.” And He says:

67 Al-Furgan: 58
68 Al-Hadeed: 3
% Al-Bagarah: 255
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e oo 05 AN G
“Verily, Allah is the All-Knower of everything."
e Power: His power is perfect is neither preceded with inability
not will be followed by fatigue. Allah (=i s 4lass)says:
260 08 Gle (R A (W) 3 Y5l LAl et e 50k A K a3
“Allah is not such that anything in the heavens or in the earth
escapes Him. Verily, He is All-Knowing, All-Omnipotent".
He (Wi 4lass)also says:
lade gon 08 BIAT 8 Gy 5l o0 (8 e d &1 2l
“That you may know that Allah has power over all things, and
that Allah surrounds (comprehends) all things in (His)
Knowledge.
He(Alis 4daaw) also says:
e shd 0 it ey ol B 3 L Ly a1 5 ol 3l WA 265
“And indeed We created the heavens and the earth and all

between them in six Days and nothing of fatigue touched Us” .

¢ Al-Hikmah (wisdom): His wisdom 1is petfect and
comprehensive; it is free from all forms of absurdity, and
inclusive of His creation and legislation.

Allah( Ay 4dla)says:

' Al-Anfal: 75
72 Fatir: 44

7 At-Talaq: 12
™ Qaf: 38
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5. Gl ) WAL W # e Y el g G515 ol gl IS e p)

“And We created not the heavens and the earth, and all that
is between them, for mere play * We created them not except
with truth (i.e. to examine and test those who are obedient
and those who are disobedient and then reward the obedient
ones and punish the disobedient ones.”

He((slai s 4dlasw) also says:

ok Gl 1 a5t suall s eugal gis ol
“Who has created death and life, that He may test you which
of you is best indeed” .

He( Mty 4o says:

His wisdom, like His other Attributes; the creatures are not
fully aware of it. We may not be able to realize all the
significance rationale behind what He has created or legislated,
though we may know some, which Allah(M=is 4laus) has
disclosed to us.

= Likewise, all of His Attributes which He has affirmed for

Himself are perfect, there is no deficiency therein in whatever

form.

75 Ad-Dukhan: 38-39
6 Al-Mulk: 2
"7 Al-Mumtahinah: 10
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The Attributes Negated by Allah (Ady 4laww) for Himself
* The Attributes that Allah (=35 4lass)has negated for Himself
are: death, ignorance, forgetfulness, inability, slumber, sleep,
weariness, fatigue, and oppression.
1) Death:Allah( Al 4llass)says:
s Y il Al e (53
“And put your trust (O Muhammad) in the Ever Living One Who
dies not” .
2) Forgetfulness: He((s*35 4laxw) have stated about Musa:
P V3 35 i ¥ S )
“In a Record, My Lotd is neither unaware nor He forgets.”
3) Inability: Allah(d s 4lams)says:
806 om0V (o3 Y3 <l Al 3 o0 e b 50k D) (R Lag)
“Allah is not such that anything in the heavens or in the earth
escapes Him".
4) Sleep: And He( Al s 4la)says:
5951085 )

29 ¢¢
.

“Neither slumber nor sleep overtakes Him

5) Fatigue: He(Hlxds 43las) says:

7® Al-Furgan: 58
™ Taha: 52
8 Fatir: 44

81 Al-Baﬂarah: 255
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st s 2 23,
“And nothing of fatigue touched Us” .
6) Weariness: He(d\xis 4laa)says:
.. Ogdlsy 2 4l5..)
“And was not wearied by their creation” .
7) Oppression: He (Alads 4dlass)says:
Haal ) ks v,

“And your Lotd treats no one with injustice.”

Issues involved in the attributes negated by

Allah (A8 4asw) about Himself
» There are two issues involved in all of the attributes negated by
Allah (35 4lsaw)about Himself: Inapproptiateness of the
attributes and Veracity of its petfect opposites. both can be
buttressed in the verse:

8500 a8 Lle: (& A3 W) 3 Y5 ol Sl 8 geh e 85033 A & ag)
“Allah is not such that anything in the heavens or in the earth escapes
Him. Verily, He is All-Knowing, All-Omnipotent. ”

So, When Allah (J=is 4lass)negates inability for Himself then he
explains that it is because of His perfect Knowledge and Power .

Based on this, it is clear to us that:

%2 Qaf: 38
8 Al-Ahgaf: 33
8 Al-Kahf: 49

8 Fatir: 44
XS
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1) Negation of oppression signifies the attribute of His perfect
Justice.

2) Negation of fatigue and weariness signifies the attribute of
His perfect Power.

3) Negation of slumber and sleep signifies the attribute of His
Absolute Life and supreme power of sustaining and
protecting.

4) Negation of death signifies the attribute of His Everlasting
Life; likewise, the same approach is applicable to all others

negated attributes.

The nature of negation with respect to Allah's attributes
* The negation in attributes of Allah is not an absolute negation; in
fact, it must be purposely to affirm His perfection, this is based

on the following reasons:

1) Allah (Al 4ilas)says:

€2 i dis. )
“And for Allah is the highest description. ”
This means perfection of His Attributes, and it cannot be
found through absolute negation.
Absolute negation is essentially the absolute nonexistence of
something and absolute nonexistence means nothing. And

so, how can nothingness be praiseworthy and perfect?
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2)

3)

Negation - if does not entail perfection — could be because
this attribute or its opposite are not befitting with the One
desctibed; not necessarily due to the perfection of the One
desctibed. For example, if someone says: “The wall does not
opptess,” here, negating oppression of the wall does not refer
to its perfection; rather, the attribute of injustice or justice is
not suitable to describe the wall with it. Therefore, negating
the attribute of oppression will neither be considered
praiseworthy nor due to its perfection.
Negation of attribute, if it does not entail perfection, it could
be due to the lack in quality of the bearer or his inability. For
example, if the person who lacks the ability to protect himself
from opptression is desctibed: “he does not pay back evil with
evil,” so negation of vengeance, in this case, is not due to the
bearet's perfect attribute of forgiveness; but due to his
inability to protect himself. Based on that, acquitting him of
this attribute indicates a lack in quality and humiliation, not
perfection and commendation. Take the example of Hamasi
satire of his tribe:
e IfI were from [the tribe of] Majin,, my camel would not
have been seized by the children of al- Lagitah of Dhahl
bin Shaiban

Until he said
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e But my people, although they are many in number, in
whatever form, they perpetrate not in evil even if they are
disgraced.

e They reward the oppression of the oppressors with
forgiveness and the evil of the evil doers with kindness.

The poet intended to satirize them and characterize them with inability
not to praise them for their forgiveness; as indicated by his [following]
line:

e I wish if I had [in their stead] a tribe when they are
attacked, they invade [the enemy] by marching and riding
horse.

With the above discussion, it should be known that those who only
attribute to Allah (Mads 4dlaaw)absolute negation, are actually not
affirming any Praiseworthy and worship deserving being, even a non-
existing one; as they say about Allah((Jtads 4llas),

“He is neither inside the wotld nor outside of it, neither detached from
it nor immanent within®, neither above it nor below it, neither
connected nor separated from it and so forth”.

» That is the more reason why Mahmoud bin Sabakatakin®" challenged
those ~who® describe Allah (35 4ilaw) in this manner by saying:

% See Ibn Qasim, Majmu’ al-Fatwa (5/269).

87 The author of the book notes here: Mahmoud ibn Sabakatakin, one of the notable
leaders, the Secretary of the State and the Caretaker of the Religion, took over the
government in the year 389 Hijri. The Abbasid Caliph, Al-Qadir Billah, sent him
the gown of the sultanate [as a gift]. He opened the cities of Khurasaan and his

kingdom stretched from India to Niasboor. He, originallz a Turk, was eloguent,
Al Naseehah Pubs Page 84



Towards Understanding of Tadmuriyyah

“explain to us the difference between this Rabb that you have

described and a nonexistent.”

He spoke the truth, may Allah(xis 4lass)bestow mercy upon
him. Indeed, 2 non-existent could not have been described well
than their desctiption of the Creator. Therefore, whoever says:
‘He is neither detached from the wotld nor does He exist within
it’ share the same position with those who say: ‘He is neither
independent nor dependent, He is neither eternal nor created; and
that His existence neither precedes the world nor coexisting with
it". For those who say that: ‘He is neither alive, nor a hearer, nor a
seet, nor a speaket’, that implies that He is dead, deaf, blind and
dumb (be He exalted, far above all this).

The Second Principle
We must believe in what Allah( A2 4lsss)has informed us in
His book, or what His Messenger has informed us, whether we

know its meaning or not, due to the following reasons:

prudent, reasonable, and a courageous fighter. He opened many cities in India,
which no other ruler was able to accomplish. Nonetheless, he was extremely
religious and God-conscious, despising all disobediences, false amusements, and its
people. He loved the scholars and the righteous, and would sit with them for
discussions. He died in Ghuznah in the year 421-422 Hijri when he was sixty-three
years old. He had then been a king for thirty-three years. May Allah have mercy on

him.

% He is the famous theologian, Abu Bakr bin Fawrak.
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1) Allah( iy 4dlass)says:
Sy Al o 0% gall iy s i Tl T Gl G )
OB Ga O ol
“O you who believe! Believe in Allah, and His Messenger (Muhammad),
and the Book (the Qut'an) which He has sent down to His Messenger,

and the Scripture which He sent down to those before (him)” .

2) He(M\is 4dlass)also says:

B8 15588 o3 a1 1558 T &35 e (388 05050 als 36 G0 G
YLSA Lo B 85 35 Il (i e

“ O mankind! Verily, there has come to you the Messenger
(Muhammad) with the truth from your Lord, so believe in him, it
is better for you. But if you disbelieve, then certainly to Allah
belongs all that is in the heavens and the earth. And Allah is Ever
All-Knowing, All-Wise” .

3) 'The message of Allah stems from absolute knowledge; indeed,
He(slxiy 4dlsws)  knows best about Himself as well as about

others.

Allah(( A s Alas)says
0 o ] A8y

“ Say, Do you know better or does Allah.”

% An-Nisa’: 136
% An-Nisa’: 170
°! Al-Bagarah: 140

0
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4) And because the message of Allah is the most truthful of
news.
Pl B Ge B3l (5.
“ And who is truer in statement than Allah ”.
The speech of Allah (Ais 4dlsam)is the most lucid, most

eloquent and clearest. As Allah((\i 5 4lsa)says:
B0 el Gnals Gl Ada Y P & i vy

“And no example or similitude do they bring (to oppose ot to
find fault in you or in this Qut'an), but We reveal to you the truth
(against that similitude or example), and the better explanation

thereof. ”

And He( Al s 4ilass)says:
94(@;562 Lz..fm \jﬁs Q;{-}.;Sj‘ L’);“&i a; :&“}

“Allah has sent down the best statement, a Book (this Qut'an),
its parts resembling each other in goodness and truth, oft-
repeated.”

Resembling each other’, meaning, they resemble each other in
perfection and clarity.

Allah( s 5 4dlaas)says:
ot G0p Pl il (s & KD A el £ 550 4 05

2 An-Nisa’: 87
% Al-Furqan: 33
%% Az-Zumar: 23
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“Which the trustworthy Ruh [Jibracl (Gabriel)] has brought
down * Upon your heart (O Muhammad) that you may be (one)
of the warners * In the plain Arabic language.”
5) Allah( =55 4laam)intends, with what He has sent down from
revelation, for the people to be guided and not misguided.
As Allah (i 4lass)says:
“Allah wishes to make clear (what is lawful and what is
unlawful) to you, and to show you the ways of those before
you.”
And He( Al 4la)says:
el s O 03 s of 10 G55 )
“ (Thus) does Allah makes clear to you (His Law) lest you go
astray. And Allah is the All-Knower of everything” .
® Likewise, we have to believe that the message related by the
Prophet stems from knowledge; indeed, he is the most
knowledgeable of people about His Lord, His Names, Attributes
and legislation.
= His message is the most authentic of human messages; his
speech of the most eloquent of human speeches; his intention is
the best of human intentions; indeed, he is the most sincere

admonisher for the Human and Jinn.

% As-Shu’ara’: 193-195
% An-Nisa: 26
7 An-Nisa: 176

Al Naseehah Pubs Page 88



Towards Understanding of Tadmuriyyah

* the message of Allah(l=is 4dlsaw)and the message of His
messenger encompass absolute knowledge, truth, eloquence,
petfect objective and will. These are the fundamental qualities
for a message to be accepted message. That is why any
information related by an ignorant petson or a liar or
unconscious ot with bad intention, will not be accepted because
for lacking fundamental qualities for acceptance or some of it.

* Thus, if all the fundamental qualities for a message to be
accepted are satisfied and contained in a perfect form in the
message given by Allah (dady 4lass)and His messenger, then it
becomes incumbent to believe it and accept it, whether in the
form of negation or affirmation. And so, there is no excuse for
any apologist to treject it or to distort it or to doubt its content,
especially  about the Names and  Attributes  of
Allah (i 4ilaws), Likewise, what has been established by the
consensus of the classical scholars [salaf] of this Ummah must
be accepted. And most of the issues related to the subject of
"the Names and the attributes of Allah ( =iy 4ilssw)are
stipulated in the Qut’an and Sunnah and has been agreed upon
by the early scholars of the Ummah.

®  On the other hand, for those issues which are subject of controversy
among the late generation of scholars, which are neither mentioned
in the Qutr’an and the Sunnah nor are they even mentioned by the
Salaf of this Ummabh, it is not mandatory even permissible for him to

affirm or negate it; because it is not mentioned in the revealed texts.

Al Naseehah Pubs Page 89



Towards Understanding of Tadmuriyyah

Additionally, nobody should accept or reject its meaning until its true
meaning becomes clear to him; if it is proven correct, it should be
accepted; otherwise, it should be rejected. Some examples are as

follow:

First Example: Al-jih’th(The Direction)

If someone says: ‘Allah is towards a ditection or does Allah have
direction? He should be answered by telling him: the word
“direction” is not mentioned in the Qur’an or the Sunnah in the
affirmative or the negative. There is no reference therein as to
whether He is towards a ditrection, or that He has a direction, or
whether He is towards a direction or He does not have direction.
Instead, the revealed texts refer to what suffices Him of a
description such as Highness, Above all else, ascension over al-

‘Arsh (or the Throne), and the ascension of things to Him and

their descent from Him.

Opinions of late generation of scholars concerning affirmation of

"Direction"

The late generations of scholars were of diverse opinion with
respect to affirmation or negation of this issue. If the just
mentioned principle is applied we say:

e As for the term, we will neither affirm it nor negate it;

because it has never been mentioned before.
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e Regarding its meaning, we should examine what is intended
by the term "direction":

1. Is the term "direction" mean something created which
surrounds Allah(Jads 4aws) if so, then that is an invalid
meaning, which is not appropriate for Allah (Jads 4dlas), as
nothing of His creation can surround Him; in fact, His Kursi
extends over the heavens and the earth, and He feels no
fatigue in guarding and preserving them. Additionally, so, it is
impossible for Him to be contained within any of His
creatures.

2. If what is meant by "al-Jih’th" (direction), is that which is
above the wortld, then it is right to be affirmed for Allah
(=i 4lss)Indeed,

Allah (M= s 4llaaw)is above His creation, higher than them, as it

has been proven by the Qur’an, Sunnah, Ijma,’ Intellect and

Fitrah [innate nature]. In Sahih Muslim, it has been natrated by

Mu’awiyah bin al-Hakam al-Salamy that

The Prophet % asked a slave owned by Muw’awiyah, “Where is

Allah?” She replied: “In the Heaven.” Then Prophet% asked,

“Who am I?” She replied: “You are the Messenger of Allah”.

After that, Prophet % said: “Free her for she is 2 Mu'minah

[believer]”.”®

% Narrated by Muslim, Book of Mosques and Prayer Places, Chapter: Talking in the
Prayer is Unlawful, No. 537.
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Second Example: Al-Hayyiz (Space) or Al-Mutahayyiz (Occupier
of a space)
= If someone says: is it allowed to characterize
Allah( =35 4lsau)by saying: He is an occupier of a space
(Mutahayyiz) or is in a space —encompassed by a space (Hayiz)?
® We respond by saying: both terms - Hayyiz and Tahayyuz - with
respect to Allah, are neither affirmed nor denied in the Qut'an or
the Sunnah. It is not found in both of them that He is in a space
(Hayyiz) or is the occupier of a space (Mutahayyiz), or whether it
is not so. Instead, it is found in the trevealed texts what
(attribute) is more sufficient than this, such as the Al-Kabir (the

most Great) Almuta’l (the most High).

Opinions of late generation of scholars concerning affirmation of
"Hayyiz" or "Mutahayyiz"
= The late generations of scholars were of diverse opinion with
respect to affirmation or negation of this issue. If the just
mentioned principle is applied we say:
e As for the term, we will neither affirm it nor negate it;
because it is not revealed in any of the divine text.
e Regarding its meaning, we should examine what is intended
by al-Hayyiz or at-Tahayyuz :
e Is the term "direction" mean something created which surrounds
Allah(( i s 4dlaw) if s0, then that is an invalid meaning, which is
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not apptoptiate for Allah (Jais 4ilaws) as nothing of His

creation can surround Him; in fact, His Kursi extends over the

heavens and the earth, and He feels no fatigue in guarding and
preserving them. Additionally, so, it is impossible for Him to be
contained within any of His creatures.

1. If what is meant by "al-Hayyiz (space)", is that Allah is
contained by His creatures and confined by them, then the
meaning is invalid, and must be denied; as it is not
apptopriate for Allah. Indeed, Allah((Mads 4ilass) is so great,
so mighty, more exalted than to be contained or confined by
His creatures, more so that His Kursi extends over the
Heavens and the Earth, and on the Day of Resurtection, the
whole earth will be grasped by His Hand and the Heavens
will be rolled up by His Right Hand? It has been reported in
the book of al-Bukhati and Muslim (the Saheehayn), as well
as in other soutces, from the authentic narration of Abu
Hurayrah in which he says: Prophet (peace and blessing of
Allah be upon him) says: “On the Day of Resurrection,
Allah (23 s 4dlass) will grasp the whole Earth and He will roll
up the Heavens with His Right Hand. Then He shall say: I
am The King; where are the kings of the Earth?”” Ibn
‘Abbas says: “Indeed, the Seven Heavens and the Seven

Earths and what is contained thetein ate nothing to Allah’s

9 Narrated in al-Bukhari, Book of Tafseer, Chapter Al 23 el baed GaoY13
el &G phaa &35 No. 4812, Narrated in Muslim, Book: The Description of The

Daz of Resurrection, No. 2787.
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Hand but the like of a mustard seed in the hand of one of
you”.

If what is meant by Hayyiz or Mutahayyiz is that
Allah(Ma3y 4laws)is "Munheez" (distant) from His creation
meaning; He is different from His creatures and separated
from them, neither existing within them nor do they existing
within Him. The meaning, in that case, is affirmed to be valid

for Allah((Mads 4lass), Indeed, the Imams of Ahl al-Sunnah

say: He is above the seven Heavens on His 'Arsh, separated

from His creation.

Note: It is mentioned in the rule that “Whatever Allah and His
messenger informed us we have to believe in it, whether we
know its meaning or not”. However, it must be acknowledged
that there is nothing in the speech of Allah ((lis 4ilaas)and His
Messenger that is unknown to the whole Ummah. It must be
known to the whole Ummah or at least to some of them.

Allah (M s 4as)says:

1005y 32855 aglal 3 2l O34 L a0 () K800 el Gl 5. )

“And We have also sent down unto you (O Muhammad) the reminder

" and the advice (the Qut'an), that you may explain clearly to men what is

sent down to them, and that they may give thought.”

And He (Hais 4dlas)says:

101 altadl] (550255 3a8 5 3 5 oo 4T Ui il atle W 355..)

100 An-Nahl: 44
101 An-Nahl: 89

e
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“And We have sent down to you the Book (the Qur'an) as an exposition
of everything, a guidance, a mercy, and glad tidings for those who have
submitted themselves (to Allah as Muslims).”
= In addition to that, If there is anything in it which no one knows

of its meaning, then it would mean that certain part of Sharia’h is
unknown to the Ummah. However, the issues of knowledge and
unawateness are telative; something known to someone may be
unknown to someone else that may be due to a deficiency in his
knowledge or lack of understanding, or due to inadequacy in

research or because of his bad intention.

The Third Principle
Interpreting Texts According to Their Literal Meaning

The literal meaning of the texts is the apparent meaning that comes to
mind, depending on its context in the Qut’an.

It is obligatory to interpret the texts according to their literal meaning,
Jay
without any misinterpretation. Allah (*™¢ ) the Highest says:
Gy ¥ G Al G O LB I % () £ 550 4 038 Gl S5 1349 5)
102{ é}'}}i :‘;" JE;

12 Ash-Shu‘ara’: 192-195.
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“And truly, this (the Qur'an) is a revelation from the Lord of the
'Alamin(mankind, jinns and all that exists) * Which the trustworthy Ruh
[Jibrael (Gabriel)] has brought down * Upon your heart (O Muhammad)
that you may be (one) of the warners * In the plain Arabic language.”

; -
Allah (*"4 )says:
10360 e 80 Gy 6 dles )

“We verily, have made it a Qut'an in Arabic, that you may be able to
understand (its meanings and its admonitions).”

Slasee
And Allah (## )says:
1085285 L SU 31 455 e T W5 2805 0 &30) O 0 Ty

“[Say (O Muhammad) to these idolaters (pagan Arabs) of your folk:]
Follow what has been sent down unto you from your Lord (the Qut'an
and Prophet Muhammad's Sunnah), and follow not any Auliya'
(protectors and helpers, etc. who order you to associate partners in

worship with Allah), besides Him (Allah). Little do you remember!”

If Allah (m)has sent down this Qur’an in the Arabic language so that
it can be understood and appreciated and commanded us to follow it,
then, it becomes obligatory on us to interpret it according to its literal
meaning in accordance with that Arabic language, unless it goes against a

legislative truth. There is no difference between the texts that deal with
the Attributes of Allah (*™*#) or the others. In fact, keeping to the literal
meaning may be even more necessary for the texts dealing with the

Attributes of Allah( iy 4ilas); indeed, its context is strictly from

103 A 7-Zukhruf: 3
104 Al-A‘raf:3
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Allah( =iy 4ilass) with no room for the intellect to delve into its
details.

If someone says about the texts dealing with the Attributes of

Allah ("2 ): It is not allowed to interpret the texts according to its
literal meaning, because the literal meaning is not the intended one.

The answer is: What do you mean by literal meaning? Do you suggest

Glags
the meanings that appear from the texts which are befitting Allah (#™*4),

without resembling Him to the creation? If so, then this literal meaning
<l

is the intended meaning by Allah (*™9) and His Messenger without a

doubt; it is obligatory for the slaves to accept it, and to believe in it

legally; because it is true. Additionally, it is impossible for Allah (
‘;’WJ) to address His slaves with a command that is contrary to the literal
meaning without explaining it, while Allah (.;nc, ) says:
Glagee
“Allah ( #™9) wishes to make clear (what is lawful and what is
unlawful) to you, and to show you the ways of those before you.”
And He says:
toog. T st of &3 g

“(Thus) does Allah makes clear to you (His Law) lest you go astray.”

o
Allah (#"#) says about His Messenger:

105 An-Nisa’: 26
106 An-Nisa’: 176
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107¢ el O3 L G0 Gl A& ) W55 )

“And We have also sent down unto you (O Muhammad) the reminder
and the advice (the Qut'an), that you may explain clearly to men what is
sent down to them.”

And He says:
108¢ ik Jal 1) caedl &5
gaus 2l pa () S 19

“And verily, you (O Muhammad) are indeed guiding (mankind) to the
Straight Path i.e.

Allah( M=y 4ilas) 's religion of Islamic Monotheism).”

And whosoever addresses others without the apparent meaning and
without explanation, then he neither explained it to him nor did he ever
guide him.

Or do you suggest by literal meaning that which you perceive of
resemblance? It is neither the intended meaning nor is it the literal
meaning of the texts of the Qur’an and Sunnah. Such literal meaning,
which you suggest is disbelief and is invalidated by the consensus of
Scholars. Additionally, it is impossible for the literal meaning of the
speech of Allah( iy 4dlass ) and His Messenger to be disbelief or
invalid; indeed, no Muslim can ever agree to something like that.

The Salaf of this Ummah and its Imams have agreed that the texts
dealing with the Attributes of Allah ( iy 4dsas ) should be
interpreted according to their literal meaning that is befitting
Allah( =iy 4dlaas)’s  Majesty, without any misinterpretation.
Additionally, keeping to the literal meaning does not necessitate
resembling the Creator with the creation. Therefore, they have agreed

197 A1-Nahl: 44
108 Ash-Shura: 52

S —
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that Allah( (Al 4laws Yhas Life, Knowledge, Power, Hearing, Sight,
truly, and that He has actually been raised over the Heavenly Throne.
Moreover, that He loves, becomes pleased, dislikes and becomes angry,
truly. And that He has a Face and two Hands, truly.

As Allah( A5 4ilaas ) the Highest says:
9655 Y @i Al e (R

“And put your trust (O Muhammad) in the Ever Living One Who dies

»

not.
And He says:
e o8 08 55,
“He is the All-Knower of everything.”
“And He is Able to do all things.”
He says:

2 padl sl 555,
“And He is the All-Hearer, the All-Seet.”

And He says:

s ol S (S0

19 Al-Furgan: 58
110 Al-Bagarah: 29
11 Al-Ma’idah: 120
12 As-Shura:11

B Taha: 5
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“The Most Beneficent (Allah (i s 43l )) Istawa(rose over) the
(Mighty) Throne (in a manner that suits His Majesty).”

And He says:
T A sind aeted o5k A (s casid )

“Allah( =i s 4lass) will bring a people whom He will love and they
will love Him.”

And He says:
1O ek aa) s 8 0515,

“But Allah( (Aads4ilass ) was averse to their being sent forth, so He
made them lag behind.”

And He says:
teg Aalyaile d amt )
“And the Wrath and the Curse of Allah are upon him.”
And He says:
6 &Y DAl h s Ak iy

“And the Face of your Lord full of Majesty and Honour will abide

forever.”

And He says:

ng | il sl 5135 )

114 Al-Ma’idah: 52
15 At-Tawbah: 46
116 An-Nisa’: 93

17 A+ _Rahman: 27

O
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“Nay, both His Hands are widely outstretched.”

Thus, they have interpreted these texts as well as other texts dealing with
the Attributes of Allah( (i 4lass) according to their literal meaning,
They have said: It is intended according to what is befitting
Allah(A=is  4laws)’s  Majesty, without any misinterpretation ot
resemblance.

Explanation: Amongst our attributes are those that are semantic, such
as life, knowledge, and power; while others are our parts, such as the
face and the two hands. It is well known that
Allah( M3y 4lass)describes Himself that He is Alive, Knowledgeable
and Powerful. The Muslims have never said that His Life, Knowledge
and Power are similar to our life, knowledge and power. Likewise, when
Allah( =iy 4lsws ) describes Himself that He has a Face and two
Hands, it does not mean that these are like our faces and hands. On the
contrary, Muslims say that what is understood from the Attributes of
Allah( =iy 4dlas) in either of these two types, does not imply the
same meanings of our attributes. Rather, every attribute is relatively
ascribed to the one described and is appropriate to him. Therefore, just
as the Being of Allah( =iy 4ilass)does not resemble the beings of the
creatures, likewise, His Attributes do not resemble the attributes of the
creatures, as it has been previously established that the same Principle
should be applied in both the Attributes and the Being.

Thus, it should be clear that: Whoever says that the literal meaning of
the text is not the intended meaning, is completely in error. If he
understands resemblance, from the literal meaning, his understanding is
invalid and, however, if he understands not intended, his understanding
stands. On the other hand, if he understands from its literal meaning the
cotrect meaning which befits Allah( iy 4llass )’s Majesty, then he is
right in his understanding but has erred in saying not intended.

''% Al-Ma’idah: 64
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Although he is right in its literal meaning, he has erred by negating it as
the intended meaning, and if he has erred in its literal meaning, he is
right in negating it to be the intended meaning. Therefore, his statement
would have to be wrong in both measures.

The correct understanding without any errors is that its literal meaning is
the intended meaning, and it is nothing but a meaning that is befitting
Allah( lady ailags),

Interpreting the Literal Meaning of the Texts incorrectly

Those who interpret the Literal Meaning of the Texts incorrectly and
disapprove it; commit two errofs.

» They interpret the text erroneously, which is not indicated
by the word; thereby, they disapprove it and say that the
literal meaning is not the intended meaning.

Example for this: Allah( A5 4laws) says in Hadith Qudsi: “O
Children of Adam, I was ill, yet you did not visit me, O Children of
Adam, I asked you for food, yet you did not feed me, O Children of
Adam, T asked you for water to drink, yet you did not give me water”.
Hadith narrated by Muslim."” They say: The literal meaning of this
Hadith is that Allah( Mais 4lssbecomes ill, hungry and thirsty. This

is an invalid meaning; therefore, it cannot be the intended meaning.

We will reply: If you interpret the text propetly, it would be clear to you
that this invalid meaning is not the literal meaning of the word because
the context of the Hadith opposes this by further explanation. If you
continue to the next part of this Hadith, where Allah( AELPIRL ENRY))

1 Narrated by Muslim, Book of Kindness and [Family] Ties, Chapter: Visiting the
Patient, no. 2569.
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says: “Did you know not that so and so the person was ill, yet you did
not visit him? Did you not remember that so and so person asked you
for food, yet you did not feed him, and so and so person asked you for
water to drink, yet you did not give him water?”'*” Here, it is clear that
Allah( i Alsasywas not ill, hungry or thirsty; in reality, it was one of
His slaves that was ill, hungry and thirsty.

Another example: Allah( =iy 4ilaws) says about Nuh’s boat:
g el 59
“Floating under Our Eyes.”

They say: The literal meaning of the verse is that the boat is floating on
the eyes of Allah( iy 4ilaws ). This is an invalid meaning; therefore, it
cannot be the intended meaning.

We will reply: Your claim that the literal meaning of the verse is that
the boat is floating on the eyes of Allah( iy 4llaws ) is rejected on
the basis of sentence structure and from the contextual meaning.

According to the sentence structure: If someone says: so and so
walks under my watch, nobody will understand from this syntax that the
person walks on his eyes. If someone claims that this is the literal
meaning, then he will be the laughing stock of the foolish people, not to
mention the intellectuals. However, what is understood from this
statement is that his eyes are accompanying him by watching him and by

"

taking care of him; the preposition "<"denotes association and not

location.

120 part of the previous hadith.

121 Al-Qamar: 14
e ——————————
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According to the contextual meaning: It is known that Nuh has been
on Earth, that he has crafted the boat on Earth, and that it has floated
on the water on Earth. As Allah( (Jlads4ilass) says:

AL 550 a3 00 Da ale S LS il Aidagyy

“And as he was constructing the ship, whenever the chiefs of his people
passed by him, they made a mockery of him.”

And He says:

Gt GmoVI U585 % egih elay sl ol 53 GRGE * uaild Cosfia 1455 1238)
oAl 155 el s 38 % s 1l b e sdany * 5808 pal e sl i
lB‘(:)é’SZJ\S

“Then he invoked his Lotd (saying): "I have been overcome, so help
(me) * So We opened the gates of heaven with water pouring forth *
And We caused the earth to gush forth with springs. So the waters (of
the heaven and the earth) met for a matter predestined * And We carried
him on a (ship) made of planks and nails * Floating under Our Eyes, a
reward for him who had been rejected!”

Nobody can claim that the literal meaning of this verse is that the boat is
floating inside the Eyes of Allah(llais 43laau ), because this is impossible
for to be ascribed to Allah( (el 4o,

For a person who knows Allah( iy 4ilass ) who exalts Him the way

He should be exalted, and knows that He has been raised over His
Heavenly Throne, distinct from His creations, He does not descend
upon His creations nor does His creation ascend to Him, it is
impossible for him to understand such an invalid meaning from these
words.

2Hood: 38
123 Al-Qamar: 10-14
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Therefore, the actual meaning of this verse will be that the boat is
floating under Allah( (Jais 4ilasu )’s protection.

The third example: It came in the Authentic narration that,
12610450y U 5 ) il LailSs AL8 5 Anilin (ad ia Y1 (8l (e 30 ) i

“The Black Stone is Allah( (A\is 43lass )’s right hand on Earth, whoever
shakes or kisses it, it is as if he has shaken or has kissed

Allah( A=y 4laas Y’s right hand.”

They say: The literal meaning of this Hadith is that the Black Stone itself
is Allah( =iy 4laaw )’s right hand on Earth; this is an invalid meaning;
therefore, it is not the intended meaning.

We will say: Firstly: This Hadith has not been authentically narrated on

behalf of the Prophet % but the famous opinion is that it is saying of
Ibn Abbas.

I say [my opinion is that]: Ibn Jawzi says: This Hadith is not authentic;
Ibn al-‘Arabi says: This is a fabricated Hadith; it should not be
considered.

Secondly: If we accept it as an authentic Hadith, it is clear to everyone
that the Black Stone itself is not Allah( (s 4ilasw )’s Right hand
because he says: “Right hand on Earth.” Thus, this restricted meaning
. contravenes the general meaning. Additionally, it is well known that
Allah(  Jiy 4ilaaw )is in Heaven. Also, he says: “whoever shakes or
kisses it, it is as if he has shaken or kissed Allah( Alis 4ila )’s Right
Hand;” we know that two similar things do not share a common
similarity. Therefore, it is clear from this narration that whoever touches

124 Ibn ‘Adi narrated in al-Kamil, (1/336), Ibn al-Jawzi in al-‘Tlal al-Mutanahiyah,
(2/84,85), al-‘Ajluni in Kashf al-Khafa (1109), and al-Albanisaid in his as-Silsilah
ad-Da‘eefah (223): “This hadith is Munkar.”

X —
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the Black Stone has not really shaken Allah( JHlads 4laws )’s Hand, and
that the Black Stone itself is not the right Hand of Allah( (Maiy4ilays),
So, how could this apparent meaning be considered disbelief that needs
to be reinterpreted?

» They interpret the text cotrectly according to its literal
meaning; however, they reject it because they think it is a
false meaning although it is the correct one.

Example of this: Allah( lais 4llaws )says:
P R e Gl

“The Most Beneficent (Allah) Istawa(rose over) the (Mighty) Throne (in
a manner that suits His Majesty).”

They say: the literal meaning of this verse is that Allah( (lais 4lla) is
on the Heavenly Throne. The Heavenly Throne is limited which would
necessitate for Allah( (Jlals 4ilaw ) to be limited as well; therefore, this
is an invalid meaning and therefore it is not the intended meaning.

We will say: Allah( (Jaiy 4llass )’s rising over His Heavenly Throne—
even if the Heavenly Throne is limited — does not necessitate a false or
incorrect meaning.

Indeed, Allah( (Jais 4ilas ) has been raised over the Heavenly Throne
in a manner that is befitting His Majesty and in a manner that does not
resemble the rising of a creation over another creation. Also, it does not
necessitate for Allah( iy 4ilam ) to be limited; it is an elevation that
is specific to the Throne, and Throne is the highest creation; thus,
Allah( iy adlas )will be above all everything. And such is due to His
petfection and perfection of His Attributes. So, how could it be an
invalid meaning or not the intended meaning?!

Taha: 5
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Another example: Allah( (Hais 4ilass) says:
126¢ o2 G it i shaka 813 (.. )

“Nay, both His Hands are widely outstretched. He spends (of His
Bounty) as He wills.”

They say: The literal meaning of this verse indicates that
Allah( A= s 4law ) has two real Hands, which are organs. This is an
invalid meaning and thus it is not the intended meaning.

We will say: Affirming two real hands for Allah( (lis 4dlass ) does not
necessitate an invalid meaning; indeed, Allah( (Jlads4iaws) has two real
Hands, which are befitting His Majesty; with these Hands, He takes and
seizes. However, these Hands do not resemble the hands of the creation.
And such is due to His petfection and perfection of His Attributes.
Allah( dlad s 4lass ) says:

&G shha i glatdl 3 Aaall 2 35 450al8 peds (a5 0 08 G5a ) 1538 e g)
127€ AL
“They made not a just estimate of Allah such as is due to Him. And on
y ]

the Day of Resurrection, the whole of the earth will be grasped by His
Hand and the heavens will be rolled up in His Right Hand.”

In Sahih Muslim, it has been narrated by Abu Hurayrahfg@ that the
Prophet % says:

Ols 4ran Can Ll WIATY) — ulall ) Al Jils W5 — qua (g ABaay aal o Lo
128"J+Q$w?hig)ﬁé;w}\qsgéﬁﬂzﬁdﬁls

126 Al-Ma’idah: 64

%7 Az-Zumar: 67

128 Al-Bukhari: Book of Charity; Chapter: Charity from the lawfully earned, (1410);
Muslim: Book of Charity; Chapter: Acceptance of Charity from the lawfully earned,
(1014).
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“Whoever gives charity that is earned in a lawful way, and
Allah( iy 4dlasu ) only accepts what is lawful, Allah( iy 4ilas )
shall take it in His right Hand, if it is dated, it grows in the Hand of
Allah( iy 4laa ), the Merciful, so much so that it becomes as big as

a mountain”.

What invalid meaning is necessitated from the literal meaning of the
text, then, that they should say it is thus not intended?!

The fault appears twice in one example like the Prophet s saying:
ey G 4d jaay 3l 5 QIS Gas )l bial e Cpmanal o elS pal g 5l "

“All the hearts of the children of Adam are between Allah( iy 4ilags
)’s Fingers as if it is one heart; He can turn it as He wishes.”

They say according to the first perspective: The literal meaning of
this Hadith tells us that the heatts of the children of Adam are between
Allah( Mady 4dlaas s Fingers, which would necessitate direct contact
and touch, and that Allah( a3 4lass )’s Fingers should be inside of us.
Therefore, this meaning is invalid; thus, it cannot be intended.

They say according to the second perspective: The literal meaning
of this Hadith tells us that Allah( (Jais 4lss ) has real Fingers, and
fingers are organs; therefore, this is an invalid meaning and thus is not
intended.

We will reply to the first perspective by saying: The fact that the
hearts of the children of Adam are between

Allah( (lxiy 4ilaam )’s two Fingers does not necessitate from Him direct
contact and touch, neither does it necessitate for Allah( (Haiy 4ilaps )’s

2% Muslim: Book of Qadar; Chapter: Changing the Heartas Allah Wishes, No. 2654.
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Fingers to be inside of us. Have you not seen that Allah( (Jlais 4ilas)
says:

1306 a3 sl G Al (st )
“And clouds which are held between the sky and the earth.”

Here, the clouds touch neither the heaven nor the earth directly.

As it is also said: "4% O shadl) 3_5iu" Shield of the one praying is before
him; it is neither in direct contact nor is it touching him.

If the between-ness does not necessitate direct contact and touch among
the creation, then how about the between-ness, between the creation
and the Creator, whose footstool or chair extends over the heavens and
the earth and that He encompasses all things. It is has been proven by
both text and intellect that Allah( =iy 4llas )is distinctive from His
creation and that He does not merge within the creation nor does the
creations merge within Him, and the Salafs have agreed upon this issue.

We will reply to the second perspective by saying: Affirming the
fingers for Allah( (Jlaiy 4laas ) does not necessitate an invalid meaning,
and thus it would definitely be the intended meaning. Indeed,
Allah( (i 4lasw ) has fingers which are befitting His majesty and that
do not resemble the fingers of the creation. It is mentioned in Sahih Al-
Bukhari and Muslim, on the authority of Ibn Mas'ud“¥éthat he says:
A rabbi came to Allah( (Jais 4ilas )'s Messenger #and said: "Oh,
Muhammad! We are told that Allah( (Mais 4ilaws ) will put all the
heavens on one Finger and the Earths on one Finger and the trees on
one Finger and the water and the dust on one Finger and all the other
created beings on one Finger. Then He will say: I am the King’

130 Al-Baﬂarah: 164
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Thereupon, the Prophet %laughed until his molar teeth were visible and

this was a confirmation of the rabbi's words. Then he # recited:
asay G5 han ol STl 5 ARGl 2 55 A8 Wnsadt a1 5 0 008 (55 0 1538 L)

35 e o3 A

“They made not a just estimate of Allah such as is due to Him. And on
the Day of Resurrection, the whole of the earth will be grasped by His
Hand and the heavens will be rolled up in His Right Hand. Glorified is
He, and High is He above all that they associate as partners with Him!”

This part has been taken from the Bukhari’s commentary on Surah al-
Zumar. So what invalid meaning is then necessitated from the literal
meaning of the text that so that it is said that it is not intended?!

This mistake is like making a word comparable to that which is not
similar to it, as it has been said about the verse:

“Whom I have created with Both My Hands.”
That it is like the verse:
Pl e )
“What Our Hands have created.”

The claim would be that since the hand is a ‘subject’ in both verses, then
the intended meaning is the same. This is incorrect because the
difference between them can be proven from three perspectives:

BlAz-Zumar: 67
132 Qad: 75
Byasin: 71

S
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% From the structural perspective, Allah( (sllais 4ilaa ) says in the
first verse, £...05% HES Wl...J, this syntax is different from the
one in the second verse, where Allah( (ads 4ilaw )says:

(L\;ﬁ;" dAGUM) . If the first verse is similar to the second one, it
would have said "¢lu <8l W' whereupon the act of creation
would have been an object of the hands just as the action is an
object of the hands in the second verse.

% In the first verse, Allah( =iy 4ilaws )refers the action to
Himself; it is by the use of His hands. So Allah( (Al 4ilass) is
the Creator and He created it with His hands. See you not the
statement of the one who says: “plilh <€ “T wrote with the
pen”; here the writer is the author of the writing, and the
‘“came in-between to show that the writing has been done
with the pen.

On the other hand, in the second vetse, {‘-‘M\ &l L.} here the
action refers to the hands and hands refer to Him; referring the action to
the hands is like referring the action to Himself. It is as if he says: Which
we have done. See you not that He says:

134 il L& L Lpead 02 il L)

“And whatever of misfortune befalls you, it is because of what your
hands have earned.”

The intended meaning here is ‘because of what you have earned’, as
proven by another verse:

1350 i L Gl aglials)

134 Ash-Shura: 30
135 Az-Zumar: 51
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“So, the evil results of that which they earned overtook them.”

% Allah( iy 4lspm Yrefers to the action in the first verse, Wl...)
§.5% &ilito two hands through the usage of “<”. It is
impossible that He meant by these two Himself because the
number two only means a count of two, and Allah( (Jals 4ilaw)
is only One. Therefore, it is impossible that He refers to
Himself with the two because two clearly refers to a count of
two, as we have said.

However, Allah( (sllais 4lass ) may sometimes use the singular form to
refer to Himself to indicate Tawheed, and sometimes the plural form
'We’ to indicate His Majesty. Perhaps the plural form is indicative of the
meanings of His names.

As for the second vetse, the action refers to the hands, which refer to
Him, in the plural form to indicate His Majesty. Therefore, they are
actually referring to His Majestic Self.

Thus, the difference between these two verses:...0s% &ald W3 and

similar to the second verse. It should also be clear that the literal
meaning of the texts mentioning the Attributes is an established truth
that should be done in a manner befitting Allah( (Jady s Ys
Majesty. Additionally, [the usage of the literal meaning], neither imposes
any deficiencies on His part nor does it resemble Him to the creation.

But when we talk to a person who is not able to understand the literal
meaning without falling in resemblance, we shall tell him: The literal
meaning which you have understood is not the intended meaning. Then,
we shall explain to him that this is not the literal meaning of the text
because it is a false meaning uncalled for according to the context, as we

....

have discussed previously. ==E55

yyyyy

e —
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The Fourth Principle

The assumption of some people about the texts mentioning the
Attributes of Allah( (&g 4ilasw ) and the dangers in it.

Know that many people assume about some of the Attributes, as has
been indicated by the texts, or any of it or most of it, or even all of it
that they resemble the attributes of the creatures. Then, he wishes to
negate this assumption; thereby, he falls into four dangers:

v' He understands from the texts that the attributes of Allah
( iy 4laas ) resemble the attributes of the creatures, and he
assumes that this is the intended meaning of the text. This is an
incorrect understanding because the attributes that are indicated
in the text are only appropriate and suitable to the one

described.

Resembling the Creator with the creatures is considered disbelief and

misguidance. This is because it is a renunciation of Allah( Mais 4ilams)’s
saying:

136¢ . 50 kel Gl )
“There is nothing like unto Him.”

And it is impossible that the literal meaning of the texts is disbelief and
misguidance. Allah( s alass) says:

136 Ash-Shura: 11
137 An-Nisa’: 26

Al Naseehah Pubs Page 113




Towards Understanding of Tadmuriyyah

“Allah( (Ml 4ilaws) wishes to make clear (what is lawful and what is
unlawful) to you, and to show you the ways of those before you.”

Allah( (Hady 4ilaas) says:
oo Tkt of 1 )
“(Thus) does Allah make clear to you (His Law) lest you go astray.”

v" He has been unjust to the texts; he negates the divine meanings,
which are indicated by the texts, then he affirms other
fabricated meanings for it, which are not signified by the text.
Therefore, he has done injustice to the texts from two angles.

v He denies the Attributes that are indicated by the texts without
knowledge; as a result, he speaks about Allah( (Jaiy 4allas )
with no knowledge. This is prohibited according to the texts

and scholarly consensus.
Allah( M=y 4ilas ) says:

5,8 ol Goall ity (Al 3 g5 Sl s ke S s a5 (35 605 &3] )
P90 saBE Y L e 108 o il g 038 A G Ay

“Say (O Muhammad#): ‘(But) the things that my Lord has indeed
forbidden are Al-Fawahish(great evil sins, every kind of unlawful sexual
intercourse, etc.) whether committed openly or secretly, sins (of all
kinds), unrighteous oppression, joining partners (in worship) with Allah
for which He has given no authority, and saying things about Allah of
which you have no knowledge.”

v Whenever he negates the Attributes of petfection as indicated
by the texts, then it will necessitate for Allah( =35 4ilass Yto be
characterized with its opposite, which are characteristics of

138 An-Nisa’: 176
139 Al-A’raf: 33
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imperfection. It is because nothing exists except that it has
characteristics. It is impossible for a being to exist void of
characteristics.  Thetefore, if it is not characterized by the
characteristics of perfection, then it must be characterized by
the characteristics of imperfection.

Therefore, whoever negates the attributes of perfection of
Allah( iy 48as )| as indicated by the texts, then he has transgressed
against Allah( =35 4dlaws ); indeed, he has combined between negating
Allah( =i s 43lass Vs Attributes of perfection and tesembling Him with
the imperfect and non-existing beings. Nay, he may even go so far in
negation that he resembles Him with beings that are impossible to come
into existence.

Thetefore, he would be doing injustice to the texts as well. This is
because he suspends its implied meanings of Allah( iy 4dlaws )’s
petfect attributes, and then he affirms fabricated meanings, which are
not implied by its literal meaning. Thus, he combines between negating
and resembling Allah( M3y 4l )’s Attributes; and between corrupting
and suspending the texts of the Qur’an and Sunnah. Thereby, he
disbelieves in the names of Allah( (Il 43ass ) and His verses.

Allah( (Mo s 4lass ) says about this:
T8 W (30 adlatd 8 & shall Gl 15505 14y 85636 2l i) i)
140( 4 P
“And (all) the Most Beautiful Names belong to Allah, so call on Him by
them, and leave the company of those who belie or deny (or utter

impious speech against) His Names. They will be requited for what they
used to do.”

0 Al-A’raf: 180
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o3 el (o 0% o S8 I (g il ol e (305 Y T 8 0y A1 )
M  slad ey 4 g ) glae ) dalad)

“Verily, those who tutn away from Our Ayat (proofs, evidence, verses,
lessons, signs, tevelations, etc. by attacking, distorting and denying
them), are not hidden from Us. Is he who is cast into the Fire better or
he who comes secute on the Day of Resurrection? Do what you will.
Verily! He is All-Seer of what you do (this is a severe threat to the
disbelievers).”

Example: Allah( Jxis 4laws ) informs us about Himself that He has
been raised over the Throne. Someone may then assume that His rising
over the Throne is like the tising of the people on a ship or a livestock
and that Allah( M3 4lsus ) needs the Throne just as people need
livestock and ship. If the livestock tumbles then the person who rides on
it will fall down; if the ship sinks into the water then those riding on it
will sink as well. According to this false analogy, if the Throne
disappears, then Allah( (Htads 43laaw ) will fall down! And therefore, they
negate the reality of the Istiwa [tising over]. The reason behind this
assumption is that they liken the rising of Allah( iy 4o ) on the
Throne with the rising of people on livestock or a ship. This is a false
analogy because Allah( Mlis 4dlasu )ascribes the rising to His Honorable
Self; neither does He ever mention any type of rising that may be
appropriate for the creation nor does He generalize it to include the
creation as well. Therefore, this specification indicates that this rising is
special only for Allah (s 4dasa ) that is appropriate for Him, just
like the rest of His attributes and actions. His rising Istiwd does not
resemble the Istiwa of the creation just as Allah  ( (Alads 4llaas ) does
not resemble the creation.

Allah( i s 4l )says:

“Ipyssilat: 40
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gl B sl )
“With power did We construct the heaven.”

Would anybody ever assume that the construction of the heaven is like
the construction of the roof for someone’s house; whereupon he would
need frail, shovels, bricks, and clay to build it? If Allah( =iy 4ilaw)
does not need these things for this action, then He needs not the
Throne to rise upon it. Indeed, Allah( =35 4ilass Yneeds neither the
Throne nor any other things; [He is the Self-Sufficient].

Consequently, as this person negates the actual Istiwa, which is what is
apparent from the texts, he falls into four dangers:

1. He resembles the Istiwa of Allah( (als 4ilas ), as he understands
it, with the Istiwa of the creation. .

2. He suspends the texts regarding Allah( Al s 4dlss s Istiwd, which
is appropriate with Allah ( Hady 4laas )’s Majesty; thereafter, he
alters it to denote other meanings, which are not otherwise implied.

3. His negation and suspension are without knowledge; indeed, it is
based on ignorance and false assumption.

4. By negating the attribute of perfection in Istiwd, necessitates
affirming an imperfect attribute.

Another example: Allah( Jais4ilaws) says:
0 5 o 1B G NI A& Cands o sl 3 i Siudll)

“Do you feel secure that He, Who is over the heaven (Allah), will not
cause the earth to sink with you, then behold it shakes (as in an
earthquake)?”

2A dh-Dhariyat: 47
43 Al-Mulk: 16
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Some people may be deluded to think that Allah( Mady 4lasa )is inside
the heaven and that it is surrounding Him, just as if we say, so and so is
inside the room because the troom surrounds him. Based on this
assumption, they negate the fact that  Allah( (i 4lsan )is over the
heaven; instead, they claim that what in the heaven is actually His
kingdom, His power and so on.

The soutce of this assumption is that they assume that the
proposition" " has only one meaning, wherever it may be. This is a
false assumption because " A" has several meanings based on the word
that is attached to it. There is a difference between a ‘thing inside a
place’, ot being ‘displayed on a body’, or for ‘the face to be on a mirror’,
and for ‘the words to be written on a papet’. If someone says: 'Is the
Throne in the heaven or in the earth?’ It will be said to him, ‘It is in
heaven’, although the Throne is much bigger than heaven.

Based on this, in this statement {slad) A 4 af\uﬁ} has two meanings:
Either, heaven means highness, because sometimes [heaven or sky] is
used to indicate highness, as in Allah( (i 4las )’s saying:

e sl (a KT 055 )
“And sends down for you water (rain) from the sky.”

We know that the rain comes down from the clouds, which are between
the sky and the earth, not from the sky itself. Likewise, the fact that
Allah( Ay 4w ) is in heaven means that He is the absolute high,
above all creations; nothing can surround Him, because there is nothing
above the world except Allah( (Jais 43w ). Or it means, ‘on,” where
this meaning is derived from Allah( (Jxis 43la)’s saying:

BTSN A PR

'* An-Naml: 60
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“So travel through the earth.”
It means ‘on the earth’. Allah( (235 4ilass) also says about Firaun:
g JA e M e aEaY )
“I will surely crucify you on the trunks of date-palms.”

Here also, the proposition" 2" means ‘on’. Therefore, according to this,
the meaning of the Allah( (i 4dlas Vs saying:fslatdl i o2 Anally will
be ‘On the heaven, above it'; Allah( lais 4das )is on the heaven,
above everything.

Consequently, as this person negates that Allah( (Aads 4llass) is literally
in the heavens, which is what is apparent from the texts, he falls into
four dangers:

1. He resembles the fact that Allah( (235 43w ) being on the heaven,

as he understands it, with a creature being in the room and so on.
2. He suspends the texts and what they indicate of Allah

(Ma3y 4ilass )’s highness above heaven; thereafter, he alters them to
denote other meanings, which are not otherwise implied.

3. His negation and suspension are without knowledge; indeed, it is
based on ignorance and false assumption.

4. By negating the attribute of perfection in Him being in the heaven,
necessitates affirming an imperfect attribute. Indeed, negating the
attribute of highness must necessitate one of two things:

Either Allah( =iy 4dlau Yexists everywhere with His being; however,
this is great disbelief and misguidance because it necessitates either the
plurality of the creator or the divisibility of the creator. Likewise, it

195 Ali “Imran: 137
146Taha: 71
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necessitates for Him to exist in dirty places, which no honorable person
wants to go to, let alone the Creator.

Or that Allah( (JI=is 4ilass) the Highest should neither exist inside the
wotld nor outside of it; neither above it nor below it; neither attached to
it nor separated from it; neither distinct not merged to it, and so on with
similar phrases which indicate absolute suspension. This is actually
negating the existence of Allah( (Wl 4ilau )’s Being.

,,,,,

The Fifth Principle

Our Knowledge about What Allah( g 4l\ass) Informed us About
Himself

What Allah( colat g Adla ) has informed us about Himself is known to

us from one perspective of meaning, yet unknown to us in its manner of
being (i.e. how it is).

As for it being known to us from the perspective of meaning, it is
established by textual and intellectual proofs.

The Textual Proofs: Allah( iy 4dlaws) says:
gl S5t RS a1 s s ) sl cugy

“(This is) a Book (the Qut'an) which We have sent down to you, full of
blessings that they may ponder over its Verses, and that men of
understanding may remember.”

And He says:

7Sad: 29
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48 R 48 05 51 A 2 e (e IS 55 (AN G55 Sl

“Do they not then consider the Qut'an carefully? Had it been from
other than Allah, they would surely have found there in many
contradictions.”

MR sl e AN Gy Sl

“Do they not then think deeply in the Qut'an, or are their hearts locked
up (from understanding it)?

The Prophet %says:
0oy G ol o S 1"
“The best among you is who learns the Qur’an and teaches other.”

Allah( =iy s ) encourages us to ponder over the whole Qur’an
with no exception. And He rebukes those who do not ponder upon it.
He explains that the wisdom behind sending down the Qur’an is for
those, whom the Qur’an has been sent down, to ponder over it, and for
those with a sound intellect to take heed. If there is no meaning that
may be detived through pondering, then the encouragement to ponder it
would be nonsensical. Additionally, busying oneself with pondering it
would be a waste of time. And so, the wisdom behind sending it down
would cease to exist, and rebuking those who neglect it would not be
appropriate.

The encouragement for pondering the Qutr’an encompasses all its
informational as well as wisdom-based verses. We are commanded to

ponder the legislative verses to understand its meanings and act

148 An-Nisa’: 82

"*Muhammad: 24

150 Al-Bukhari, Book: The Virtue of the Qur’an; Chapter: The best among you is
someone who learns the Qur’an and teaches it.
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accordingly because it is impossible to act upon it without
understanding. ~ Likewise, we are commanded to ponder the
informational verses to understand their meanings and believe
accordingly, glorifying Allah( (J=is 4lass ) with them, because it is
impossible to believe that which we do not understand or to glorify
Allah( Mads 4o ) with it.

The intellectual proofs about understanding the meanings of
Allah( (Maiy 4dlaws Vs information about Himself, it is from two

perspectives:

Firstly: Allah( Al=is 4ilass )’s information about Himself is the highest
and best category of information. It is impossible for the meaning of the
information that Allah(d=is 4lass ) gives about Himself to be
unknown; while, the meaning of the information about Pharaoh,
Haman, Qarun, the people of Nuh, ‘Ad, Thamud, and those who have
come after them is known. The creation’s necessity of understanding the
meaning of the information given by Allah( (i 4dlaws ) about Himself
is rather obvious and more pertinent.

Secondly: It is impossible that Allah( Mxis 4laws ) sends down a Book
to His slaves, wherein He introduces to them His Names, Attributes,
Actions, and Legislations and describes Himself as the Most High, Most
Wise"™', Most Generous'™, Most Great'> and All-Glorious™ in the clear

Arabic language so it can be reasoned and understood;*yet, His words

15%&;5 Q’J s u\ﬁﬂl (;1 & ‘)‘-"J}
1926 & G043

53kl oA 5 ) 3 i S 3l
IS4 25 5 O

155 % %Aj;&_,@;jgj *(u;iﬁeﬂ"-‘@ﬁ L‘\)samuh\»)
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regarding the best of pursuits be unknown, just like the alphabets, which
no one knows about its meaning, except for worthless conjectures that
leaves them but ignorant. As Allah( (Juads 4laa ) says:

1560 e 3y i & sl 3 & shal 2keg)

“And there are among them (Jews) unlettered people, who know not the
Book, but they trust upon false desires and they but guess.”

If you say: How then do you answet to Allah( (Madis 4dlass )’s saying:

b Enad Ul g als s & b Baakas gl 4k, iish atle 33 Lﬁm )
ol \ijtguu,%mw,ms ;Mlumhﬁuu)w@)*ﬁ
1576 a1 1050 3 28 g U sie s 8 4y a5 el 8 0y sA 35

“It is He Who has sent down to you (Muhammad) the Book (this
Qur'an). In it are Verses that are entirely clear, they are the foundations
of the Book [and those ate the Verses of Al-Ahkam(commandments,
etc.), Al-Fara'id(obligatory duties) and Al-Hudud(legal laws for the
punishment of thieves, adulterers, etc.)]; and others not entirely clear. So
as for those in whose hearts there is a deviation (from the truth) they
follow that which is not entirely clear thereof, seeking Al-Fitnah
(polytheism and trials, etc.), and seeking for its hidden meanings, but
none knows its hidden meanings save Allah. And those who are firmly
grounded in knowledge say: ‘We believe in it; the whole of it (clear and
unclear Verses) are from our Lord.” And none receives admonition

except men of understanding. (Tafsir At-Tabari).”

This verse would necessitate that there are some verses in the Qur’an
with hidden meanings, which are not entirely clear, that nobody knows
except Allah (Hlai s 4dlass )?

136 Al-Bagarah: 78
57 Al-Imran: 7

- _____________]
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We will say: There are two opinions among the eatly scholars about this

verse:
sa . §
= To stop the recitation atfa Y13 [except
p : p

Allah( i 4l )], this is the opinion of the majority of the eatly
and late scholars. Based on this, the intended interpretation (but
none knows its hidden meanings save Allah( (Jais 4ilsps ) is the
real interpretation of the sentence, not the commentary in
explanation of the meaning. Likewise, explaining the verses, which
refer to the attributes of Allah( (i 4dlapw ), in this manner is the
reality of these attributes and their essence. This issue is from the
issues of the unseen that no intellect can grasp and no revealed texts
mention it; therefore, nobody knows it except Allah( (Jlais4ilas),

* To continue the recitation without stopping after

€ Y this is the opinion of a group from the eatly and late
scholars. Based on this, the intended interpretation(but none
knows its hidden meanings save Allah( (Jais 43lasw )) will be the
exegesis in explaining the meaning. This explanation is known to
those scholars who are firmly grounded in knowledge, Ibn ‘Abbas
#hsays: “Im one of those who are firmly grounded in its
interpretation”. Mujahid says: “I went over the Mushaf with Ibn
‘Abbas from its Fatiha until the end and I would stop on each verse
asking him about it”.

Thus, it becomes cleat to us that the abovementioned verse does not
indicate that there are unknown things in the Qur’an, which nobody
knows their meaning except Allah( iy 4ilass ), Conversely, it
indicates that there are some verses in the Qur’an whose reality and
essence cannot be known except by Allah( iy 4dlaa ), according to
the first opinion. And according to the second opinion, it indicates that
the firmly-grounded scholars know the meanings of the “unclear verses”
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[liidl], whose meaning may be unknown to the majority of the people.
Therefore, there is no contradiction in what we have mentioned
previously, that there is nothing in the Qur’an whose meaning is
unknown.

L & & &£ &

,,,,,

The Matter of Being is Unknown

As for what Allah( =iy 4lass Yhas informed us about Himself, its
matter of being is unknown; yet, it is affirmed by textual and intellectual
proofs.

Textual Evidence, from two angles:
o Allah( iy 4dlaws) the Highest says:
ol 4 Oshand Y5 24l a5 gl 8 G i)

“He (Allah( M35 4da)) knows what happens to them (His creatures)
in this wotld, and what will happen to them (in the Hereafter), and they
will never compass anything of His Knowledge.”

Indeed, to negate the ability to compass anything of His knowledge also
includes compassing His Self as well as His attributes. Nobody truly
knows His Self nor its Essence except Him; and the same for His
attributes.

e Indeed, Allah( =iy 4ilass has informed us about Himself and
His Attributes but He has not informed us about their matter of
being [The How]. Our minds cannot grasp its reality; therefore,
its matter of being is unknown to us. It is therefore

"**Taha: 110
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impermissible for us to speak about it or to assess it with our
minds. Allah( iy 4ilam) the Highest says:

96 sha dle G808 55 el s s & e 4yl Gl G i Y )

“And follow not (O man i.e., say not, or do not or witness not, etc.) that
of which you have no knowledge (e.g. one's saying: ‘T have seen,” while
in fact he has not seen, or ‘I have heard,” while he has not heard). Verily!
The hearing, and the sight, and the heart, of each of those you will be
questioned (by Allah).”

TR ol all iy aall 3 15 (i s ke o o gial 38l (35 258 &) OB
1005 palad ¥ e i e 158 o 5 Blalle 4y 0355 AT e i

“Say (O Muhammad): ‘(But) the things that my Lord has indeed
forbidden are Al-Fawahish(great evil sins, every kind of unlawful sexual
intercourse, etc.) whether committed openly or secretly, sins (of all
kinds), unrighteous oppression, joining partners (in worship) with Allah
for which He has given no authority, and saying things about Allah of
which you have no knowledge.”

Intellectual Evidence: Nothing can be known perfectly except by
either observing it or observing something comparable to it, or through
authentic information about it. However, none of these media exists
regarding the matter of being for Allah( iy 4ilaws )’s Self and His
attributes. Therefore, the matter of being of Allah( (Hads 4dlasu )’s Self
and His Attributes are unknown to us.

Additionally, we say: How will you assess Allah( (ads 4ilaws)’s Self and
His attributes? Indeed, any assumption you may conjure up in your
mind or speak about it by your tongue, Allah( Jads 4lass )is greater
than that. And any assumption you may conjure up in your mind or

159 Al-Isra’: 36
160 A1-A‘raf: 33

]
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speak about it by your tongue will be considered a lie because there is no
evidence for it.

,,,,,

Conclusion

As per the report, it was clear that it is impossible for the Qut’an to
contain something unknown except to Allah( (i 4ilaas). Thus, the
invalidity of those who pass over the meanings of the verses on the
attributes, and even attribute it to the methodology of the Salaf is clear.
Indeed, they have erred in their claim and lied in saying it is the way of
the Salaf. The Salaf only passes over the issue of the matter of being [the
how], not the issue of the meaning. It has been authentically narrated
on numerous occasions their affirmation of meanings of the texts,
sometimes discussed briefly and other times extensively. An example of
a brief discussion is his saying: “Take it as it appears without asking
how.”"" An example of the extensive discussion is what has been
previously mentioned regarding the statement of [Imam] Malik on
Istiwa.

Shaykh al-Islam Ibn Taymiyah mentions in his book,

"daidlly Jiall G lad e 3"[Fending Off Contradictions Between the
Intellect and Revealed Texts]; also known as"Jailly Jal"[The Intellect
and the Revealed Texts] (1/16), which is published as an annotation of
Minhaj As-Sunnah (1/201) edited by Rashad Salim; “As for passing over
the meaning [U=1sll], it is well known that Allah( (Jady 4dlas )
commands us to ponder over the Qur’an, and He exhorts us to use
intellect to understand it. How could it be possible, then, that it is

'IStatement by Sufyan ibn ‘Uyaynah when asked about the verses about the
attributes

Al Naseehah Pubs Page 127




Towards Understanding of Tadmuriyyah

required of us to leave it without understanding it and knowing it by
using the intellect”. Until he says: “According to their understanding,
the Prophets and the Messengers do not know the meanings of what
Allah( iy 4am ) sends down to them from texts, neither do the
angels nor the first and foremost of the generations of Islam. This
means that either the meaning of what Allah( iy adlan )describes
Himself in the Qur’an, or most of it, is unknown to the Prophets, or
that they pronounce words they do not understand their meaning.” He
says: “It is well known that this would be considered as defamation of
the Qur’an and the Prophets. Allah( =l s 4lai )sends down the Quran
and informs us that He made it a guidance and an enlightenment for
humankind, and commands the Prophet to convey it clearly and to
explain to the people what has been sent down to them, and also enjoins
contemplating the Qut’an and understanding it. Then, [could it be that
the meaning of] the most honorable of knowledge; which is what
Allah( =iy 43las ) informs us about Himself of attributes or that He is
the Creator of everything, or that He is the All-Knower, or that He has
commanded and prohibited, promised and threatened, or what He has
informed about the Hereafter, is unknown, so it cannot be understood
or contemplated?! Therefore, the Prophet would not have explained to
the people what has been sent down to them and neither would he have
conveyed the message cleatly?! If this is the case, then any atheist and
innovator can say: 'The truth is what I have realized with my opinion
and intellect. There is nothing in the text that contradicts this since
these texts are problematic and unclear, and nobody knows its meaning.
Therefore, it is not plausible to use something unknown as evidence.’

These words would effectively close the door of guidance and
enlightenment on the Prophets’ part. However, it would open the door
for those who oppose them, saying: Indeed, true guidance and
enlightenment is in our methodology, not the methodology of the
prophets; because we know what we are saying and can explain it with
intellectual evidence, while the prophets do not even know what they are
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saying: so how can they explain its purpose? It is thus clear that the
statement of the people of Tafweed [pass over the meanings], who claim
that they are the followers of Sunnah and the Salaf, is amongst the most
dangerous of statements of the people of innovations and atheism.”

|
It is the End of the Saying of Ibn Taimiyah (é’*) ).

The Interpretation [dastill]

Linguistic Meaning of interpretation: Returning the thing to its
intended purpose [origin]; it comes from the word al-awl[The First],
which means returning.

Conventional Meaning: Returning the word to its intended purpose by
explaining its meaning or implication. It is used to refer to three
meanings:

The first meaning: “Tafseer”’[exegesis]; to explain the words by stating
the intended meaning. As Allah( (a3 4lass ) mentions about the two
companions of prison addressing Yusuf:

1026 4l G W5 )
“Inform us of its interpretation.” Also, the saying of the Prophet % for
Ibn ‘Abbas ¥, also indicates this meaning: “O Allah make him acquite a
deep understanding of the religion and teach him the interpretation of
things”'®. Likewise, the saying of Ibn ‘Abbds<®, which we have

1% Yusuf: 36

185 Ahmad, (1/266,314); Hakim, (3/534) and he says it is authentic; Ibn Hibban in
his Sahih (7015); al-Bukhari, Book of Washing, Chapter: Putting water when
——————————
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T —

mentioned previously: “I am one of those who are firmly grounded in
knowledge and know the deep intetpretation of it”. Additionally,
Ibn Jarit and other excgetists say: "lai 4@ Jusl" means its
interpretation [its commentary]. The meaning of Ta’weel (interpretation)
is known to the scholars.

The second meaning: To return the word to its reality. If it is
information, then its interpretation will be the reality of the informed
thing. This interpretation is used for Allah( Mads 4las )’s Being, and
His Essence and Atttibutes, which no one knows it's true reality except
Allah( iy 4dlasa ), If it is a request, then its interpretation will be
fulfilling the requested thing.

Example of an Information: Allah( iy 4ilas ) says:
AL ) G O8)
“Awnait they just for the final fulfillment of the event?”

It means that they are only waiting for the actualization of what they
have been informed about from resurrection and recompense.

Allah( M35 4ilams) says about Yusuf 3%:
1 35 eles 8 0B e 555 6158, )

“This is the interpretation of my dream aforetime! My Lord has made it

come true!”

Example of A Request: ‘Aisha 9&f’szlys: in Ruku‘ and Sujud Prophet %
used to repeat more and more of aell iy 5 Ly adll elila®
" Jsiel[How perfect You are O Allah( dis 4w ), our Lord and I

releasing (143); Muslim, Book of virtue of the companions (2477) the first part
only.

164 Al-A‘raf: 53

19y o0suf: 100
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praise You. O Allah( (Hais 4dlass ) forgive me]. By saying this, he was
doing Ta’weel [interpretation] of Qur’an; this means he was fulfilling the
command of

Allah( (Mads 4las ) when He says:
5 25 0 * A1 ) (0 (8 Oolh5 Gl 5 x 5 il i sla 1Y)
1666151 55 K A 5 58 5

“When comes the Help of Allah (to you, O Muhammad against your
enemies) and the conquest (of Makkah), * And you see that the people
enter Allah's religion (Islam) in crowds *So glorify the Praises of your
Lord, and ask for His Forgiveness. Verily, He is the One Who accepts

the repentance and forgives.”

Additionally, you may say, “So and so does not deal with usury since he
is fulfilling the interpretation of the verse:

GO0 p58 5 el A 3as. )
“Whereas Allah has permitted trading and forbidden Riba(usury).”

However, this kind of Ta’weel does not exist unless it takes place, only
then can it be fulfilled.

As for Allah( (Alads 4ilass )’s saying:
185 e (5 08 4y Gl &5f s el 8 & sl 305 400 ) AL 5 gl 5. )

“But none knows its hidden meanings save Allah. And those who are
firmly grounded in knowledge say: “We believe in it; the whole of it
(clear and unclear Verses) are from our Lord.”

166 An-Nasr: 1-3
17 Al-Baqarah: 275
18 Ali “Imran: 7
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Based on the stop or continuity [tajweed techniques|, there are two
possible interpretations; either the intended meaning is simply the
meaning or returning the words to their reality. When we stop at{& ),
the Ta’weel will be according to the second meaning, which is “returning
the wotd to its reality”. This is because no one knows the reality of what
Allah( A=y 4l ) has informed us about Himself and about the
Hereafter except Allah( (Alads 4iaa ) Himself. However, if we continue
the recitation, then the Ta'weel will be according to the first meaning
which is Tafseer because those who are firmly grounded in knowledge
know its interpretations well, and it is not specific to Allah( sy 4dlas).

Therefore, we know that the meaning of Istiwa is Highness and Stability;
this is the known Ta’weel to us. However, we do not know its true
matter of being and reality; this is the unknown Ta’weel to us. Likewise,
we know the meaning of what Allah( (Alais 4laaw has informed us
about His Names and Attributes, and we can differentiate among these
meanings. We know the meaning of life, knowledge, power, hearing,
seeing and so on. We also know that life is not knowledge, knowledge is
not power, power is not hearing, hearing is not the seeing, and so on for
the rest of the Names and Attributes. However, we do not know the
reality and essence of these meanings when used in reference to

Allah( a5 adlas),

These two meanings of Ta’weel ate known in the Qur’an, Sunnah and in
the statement of the Salaf.

The third meaning of Ta’weel: To exchange the probable meaning of
the text to the less probable meaning, as entailed by evidence.
Alternatively, you may say, exchanging the literal meaning of the text to
a meaning that opposes the literal meaning, as entailed by evidence. This
is the conventional definition for many of the late scholars, who spoke
in matters of Figh and its Usul. Additionally, this [definition] is what
most of the contemporaries, who have spoken about the interpretation

- ]

Al Naseehah Pubs Page 132



Towards Understanding of Tadmuriyyah

of the texts of the attributes, are concerned about, and whether [its
usage] is praiseworthy or blameworthy? Or whether it is right or wrong?

Inquiry: If this [alternative] meaning is proven by authentic evidence,
then applying it is correct and praiseworthy and would be considered the
first definition of Ta’weel, which is Tafseer [exegesis].

This is because the exegesis of a text is interpreting it as per the intent of
the speaker, whether it is according to its apparent meaning or the
opposite of its apparent meaning, so long as we know the intent of the
speaker.

Example of this: Allah( iy las) says:
9. e 98 0 54 )

“The Event (the Hour or the punishment of disbelievers and polytheists
or the Islamic laws or commandments), ordained by Allah will come to
pass, so seek not to hasten it.”

Allah( Jxis 4dass )is warning His slaves about something that will
happen in the future, not about something that has already happened
and passed, as is entailed by His saying:¢ M 8. [Yet, according to
the literal meaning of the first part, it seems that it has already
happened.] Likewise,

Allah( Ml ailais) says:
0o 50 Il Cpa AL Daild G580 &l 56 1518

“So when you want to recite the Qur'an, seek refuge with Allah from
Shaitan (Satan), the outcast (the cutrsed one).”

169 An-Nahl: 1

17 Thid: 98
S S
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From the literal meaning of the text, it seems that the command is for
when you have finished the recitation of the Qur’an [which is usually
entailed by using the past tense < 8. However, the intent here is 9f you
want to recite’. This is because the Prophet #used to seek refuge before
recitation, not after the recitation.

However, if [the alternative meaning] is not proven by authentic
evidence, then it is wrong and blameworthy, and it should be called
misinterpretation, not interpretation.

Example of this, Allah( (i 4dlaw ) says:
il i) Jle G 3l)

“The Most Beneficent (Allah) Istawa(rose over) the (Mighty) Throne (in
a manner that suits His Majesty).”

The literal meaning of this verse is that Allah( (Aads 4lam Yhas been
raised over the Throne, in a manner that is befitting His majesty; and
this is the intended meaning. Therefore, reinterpreting it to mean that
He has conquered and owned [the Throne] is a wrong and blameworthy
interpretation, and is considered an alteration of the statement from its
place; because there is no authentic evidence for it.

L & £ &£ &

,,,,,

Muhkam( Clarity/ Unambiguity) and Mutashdbih (Ambiguity)

Allah( a3y 43w ) describes the Qut’an as Muhkam [Certainty/Clarity],
Mutashabih [entitely not clear/Ambiguity], or that some of its parts are
Muhkam while some others are Mutashabih.

As for the first description, Allah(lxis 4llass) says:

"' Taha: 5
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172, g2l ) gl atls )y

“Alif-Lam-Ra. [These letters are one of the miracles of the Qur'an, and
none but Allah(alone) knows their meanings|. These are the Verses of
the Book (the Qur'an) Al-Hakim [showing lawful and unlawful things,
explaining Allah's (Divine) Laws for mankind, leading them to eternal
happiness by ordeting them to follow the true Islamic Monotheism, -
worshipping none but Allah Alone - that will guide them to Paradise and
save them from Hell].”

As for the second description, Allah(llads 4ila) says:
.. g UA S sl (Al 0% )

“Allah has sent down the best statement, a Book (this Qut'an), its parts
resembling each other in goodness and truth.”

As for the third description, Allah (=i s 43las) says:
T lgin AL i A G sl s i, caih atfe 051 ) 54y

“It is He Who has sent down to you (Muhammad) the Book (this
Qur'an). In it are Verses that are entirely clear, they are the foundations
of the Book [and those ate the Verses of Al-Ahkam(commandments,
etc.), Al-Fara'id(obligatory duties) and Al-Hudud(legal laws for the
punishment of thieves, adulterers, etc.)]; and others not entirely clear.”

When referring to the whole Qut’an as Muhkam, it means the excellence
and quality of its words and meanings. Indeed, all the words of the
Qur’an are perfectly expressive, eloquent and coherent. Its meanings are
the most perfect of meanings, the noblest and most beneficial for the

2y oonus: 1
13 Az-Zumar: 23
74 Ali “Imran: 7
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s

creation since they contain complete authentic information and perfect
guidance and justice in all commandments.

As Allah( a3 s 4ilas )says:
7. .Y g s & 5 G 55
“And the Word of your Lord has been fulfilled in truth and injustice.”

When tefetring to the whole Qur’an as Mutashaabih, it means the
Qur’an’s consistency in petfection, accuracy, and coherence. Indeed, it
does not contradict each other in matters of legislation and none of it

falsifies other parts in matters of information. Allah( (35 4ilasu Ysays:
P Yy
1760 458 DA 4 1538 51 i@ ie (e (IS 315 AN &5 Sy

“Do they not then consider the Qut'an carefully? Had it been from
other than Allah, they would surely have found therein many
contradictions.”

When tefetring to some of the Qur’an as Muhkam, it means its clarity
and manifestation; its meaning is clear and obvious, not ambiguous.
This is usually the case for many of the information and legislation.

Example for the information: Allah( (s 4ilasw ) says:
TG a8 Ol gl Gliaas i)
“The month of Ramadan in which was revealed the Qur'an.”
Evetybody knows the month of Ramadan as well as the Qur’an.

Example for the legislation: Allah( (dlis 4ilass) says:

175 Al-An‘am: 115
176 An-Nisa’: 82

177 Al—Baﬂarah: 185
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B 5.
“And do good to parents.”
Evetrybody knows who his or her parents are and what good behavior is.

And when referring to some of the Qur'an as Mutashabih, it means its
ambiguity whereupon the meaning is hidden so that it may be
ambiguous to some people, but not to everyone; indeed, only the firmly
grounded people in knowledge know it, not others.

Our Stance regarding these Divergent Descriptions and How to
reconcile between them

Our stance on these different desctriptions and how to combine them is
as follows: it is not contradictory to describe the whole Qur’an as both
entitely Muhkam and entirely Mutashaabih. We can combine between
them by saying: the excellent and accurate speech resembles each other
in perfection and truthfulness. There are no any contradictions in its
legislation and its information does not falsify its other reports.

Moreover, it is not contradictory to describe some parts of the Qur’an as
Muhkam, while some others as Mutashaabih. This is because each of
these descriptions is in its specific place; both of them do not coincide in
the same part. Some parts of the Qur’an are Muhkam, which means that
they are entirely clear; while some others are Mutashaabih, so their
meaning is hidden and not clear.

People are divided into two groups in this issue:

'78 An-Nisa’: 36
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People firmly grounded in knowledge say: We believe in it; the whole
of it [clear and unclear verses] is from our Lord. And if it comes from
Him, then there shall not be any ambiguity therein that will decree
misguidance or contradiction. They try to understand the Mutashaabih
through Muhkam, so they use the Muhkam as interpretation for the
Mutashaabih verses.

As for people of misguidance, they chase after the ambiguous verses,
and make it a subject of doubt and instilling doubt; therefore, they
become misguided and misguide other people. Moreover, they assume,
through these ambiguous verses, things that are not befitting of

Allah( s 4ilass ), His Book or His Messenger 5.
The first example'”: Allah( (Hlads 4ilass )says:
LSl i G5 )
“Verily, We give life to the dead.”
And Allah( (Mais4ilaws) says:
g 0 )5 K055 25

“Verily We: It is We Who have sent down the Dhikr (i.e. the Qut'an)
and surely, We will guard it (from corruption).”

And other verses like these, where Allah( (Jlads 4las Yuses the plural
pronoun to refer to Himself [We]. The Christian follows this type of
ambiguity [Mutashaabih] and based on this, they claim a plurality of
Allah( a3 4ss ) In addition, they say Allah( (H=is 4llaaw ) is the
third of the three [Trinity]. However, they leave the Muhkam verse
which clearly mentions that Allah( (i3 43ass) is Only One.

'7% An assumption unbefitting of Allah
0y asin: 12

' ALHijr: 9
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As for those who are firmly grounded in knowledge: They deduce
that plurality is indicative of His Greatness, due to Allah( (flads 4l )’s
many Noble Attributes. They understand this Mutashaabih verse
through another Muhkam verse, where Allah( (i s 4lass )says:

1825 WA Va5l &y

“And your Ilah(God) is One Ilah(God - Allah), La ilahaillaHuwa(there is
none who has the right to be worshipped but He).”

They say to the Christian man: The claim that you have conjured — due
to your confusion — is the reason for Allah( (Maiy 4l ) to consider
you a disbeliever and a liar. Listen to the Allah( (Jads 4dlaw) saying:

R RV PURATRE G LR TR P HGR 5 )

“Surely, disbelievers are those who said: ‘Allah is the third of the three
(in a Trinity).” But there is no ilah(god) (none who has the right to be
worshipped) but One Ilah (God - Allah( (i 4llans)).”

Means they have disbelieved by saying “Allah( (35 4ilass ) is the third
of the three”.

The second example'®: Allah( (Jxiy4ilass) says about His Prophet %,
185¢..ciial e o2 Y Sl
“Verily! You (O Muhammad) guide not whom you like.”
And Allah( (Mlads 4dlaan ) says:

it Ll ea ) (o 5. )

'82Bagarah: 163

'3 Al-Ma’idah: 73

184 Assumption about the Qur’an that is not appropriated with it.
185 Al-Qasas: 56
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“And verily, you (O Muhammad) are indeed guiding (mankind) to the
Straight Path (i.e. Allah's religion of Islamic Monotheism).”

Those whose hearts have deviated from the right path assume that these
two verses contradict each other; the contradiction is that the negation
in the first verse and an affirmation in the second verse. Therefore, they
say there is a contradiction in the Qut’an.

As for those who are firmly grounded in knowledge, they say: there is no
contradiction between these two verses. In the first verse, the intended
guidance is the guidance of Tawfeeq [success]; success only belongs to
Allah( iy 4dlas ), neither does the Messenger# have any authority
over it nor do others. In the second verse, the intended guidance is the
guidance of direction; [direction to the true path] can be from
Allah( a3y 4as Yas well as from others — the messengers and their
inheritors from the scholars.

The third example'’: Allah( (i 4ilams) says about His Prophet -3

O Gl Hals 1 S 0y S (%58 ol s ) Ul el s s b ik )
100 faall (e 05 K6 38 5

“So if you (O Muhammad) are in doubt concerning that which We have
revealed unto you, [i.e. that your name is written in the Taurat (Torah)
and the Injeel (Gospel)] then ask those who are reading the Book [the

Taurat (Torah) and the Injeel (Gospel)] before you. Verily, the truth has

come to you from your Lord. So be not of those who doubt (it).”

Those whose hearts have deviated from the right path assume that the
Prophet #has doubts about what has been revealed to him. Therefore,
they slander the Prophet 3

186 Ash-Shura: 52

'8 An example of an inappropriate assumption about the Messenger B
'8y 0onus: 94
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As for those who are firmly grounded in knowledge, they say: Prophet
# has no doubt or confusion about what has been revealed to him.

How could it be possible when Allah(lxis 4llass)bears witness about
his faith by saying:

G Y a3 45 435 iy Gal 8 & shaall 5 435 sl O3l Ly O30 )
AL 0 8l 5
“The Messenger (Muhammad) believes in what has been sent down to

him from his Lord, and (so do) the believers. Each one believes in Allah,
His Angels, His Books, and His Messengers.”

Allah( (Al 4dlaaw ) says:
190€ 6y 5545 21T 6 g 5 A3l 5 Ly e ol 2 pll 4 a5 G TG, )

“So believe in Allah and His Messenger (Muhammad), the Prophet who
can neither read nor write (i.e. Muhammad) who believes in Allah and
His Words [(this Qut'an), the Taurat (Torah) and the Injeel (Gospel) and
also Allah's Word: "Be!l" - and he was, i.e. 'Esa (Jesus) son of Maryam
(Maty),], and follow him so that you may be guided.”

They say: This [conditional] expression - {&l& i &€ o8 - does not
necessitate for the condition to be fulfilled; in fact, it is not possible for
it to be fulfilled. As Allah (i s 43lass) says:

191 Saadal 031 G 35 el A0 I8 o) 8)
“Say (O Muhammad): "If the Most Beneficent

(Allah( (=i 4ilass )) had 2 son (or children as you pretend), then I am
the first of Allah's worshippers.”

18 Al-Bagarah: 285
190 A1 A‘raf: 158
91 Az-Zukhruf: 81
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Indeed, it is absolutely impossible for Allah( (i3 4ilass Yto have a son,
as Allah( (Alads 4l ) says:

201315 385 o Rl 3 )

“But it is not suitable for (the Majesty of) the Most Beneficent (Allah)
that He should beget a son (or offspring or children).”

Likewise, for the Messenger # (o be doubtful or confused about what
has been revealed to him is absolutely impossible. However, the
expression comes in the form of a conditional statement to emphasize
the impossibility of doubt and confusion coming from the Messenger %
about what has been revealed to him.

If you ask: What is the wisdom for some of the Qur’an to be
Mutashaabih?

Answer: The wisdom behind this is to test the slaves to ascertain who
the true believer is and who is doubtful, ignorant and misguided. The
true believer who has deep knowledge believes in Allah( (aiy 4ila )
and His words and knows that the speech of Allah( (Jaiy 4llass )
contains no contradiction or discrepancies. Therefore, he interprets the
Mutashaabih through Muhkam; in essence, all of it becomes Muhkam.
As for those in whose hearts there is a deviation, they follow the
Mutashabih  verses in order to misinterpret the Book of
Allah( (Mais 4ilass Yusing its very verses. They are misguided and they
misguide others; they become the leaders of misguidance and
wretchedness. They tempt people away from their religion by instilling
doubt and confusion. In turn, they misguide each other.

Allah( Jadyailaw) says:

2 Maryam: 92
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A 5 A g Al S8 ol 5 Al ol A 4088 W (58 ) 2ol 0 Gl G )
i 051 %) 580 s 5 i a 38 4y al (50 plall 3 A 305 80 )
193¢ 511l ) Aas A oy Ul b 5 A Mgl By

“So as for those in whose hearts there is a deviation (from the truth)
they follow that which is not entirely clear thereof, secking Al-Fitnah
(polytheism and trials, etc.), and seeking for its hidden meanings, but
none knows its hidden meanings save Allah. And those who are firmly
grounded in knowledge say: "We believe in it; the whole of it (clear and
unclear Verses) are from our Lord." And none receive admonition
except men of understanding. (Tafsir At-Tabari). * (They say): "Our
Lord! Let not our hearts deviate (from the truth) after You have guided
us, and grant us mercy from You. Truly, You are the Bestower.”

i & & £ L

,,,,,

Conclusion

Two Types of Tashibuh [entirely not clear] in the Qur’an are
Actual and Relative

Actual: Nobody knows it except Allah( (Al 4dlass ), such as, the
reality about what ~ Allah( (llais 4lass ) has informed about Himself
and about Hereafter. We — although we know the meaning of this

information —yet, we do not know the essence and the reality of it, as
Allah( (Mads Alass ) says:

194(\-219 ﬁé}’kﬂé Yj%.é_ﬂ;uj (;ﬁ';:j C);;u%)

“He (Allah( (M\=iy4lass)) knows what happens to them (His creatures)
in this world, and what will happen to them (in the Hereafter), and they
will never compass anything of His Knowledge.”

B Ali “Imran: 7-8
1%Taha: 110
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He also says:

% 2

195, Jaai) &) 5h 5 Al 48N Y)Y
“No vision can grasp Him, but His Grasp is over all vision.”

He says about what have in Hereafter:
5. Oostasd 18 Loy o135 0T 538 03 o R s i 2185 308)

“No person knows what is kept hidden for them of joy as a reward for
what they used to do.”

In the authentic Hadith Qudsi'”’, reported in the Saheehayn [Bukhari
and Muslim], the Prophet # narrates that Allah( Ma3s 4la )says: “I
have prepared for my righteous slaves what no eye has seen, no ear has
heard, and the mind of no man has conceived”."®

Some of the terms used in the information Allah( (i 4ilass ) gives
about Himself and the hereafter resemble things we know in this world.
For example, He says about Himself that He is Alive, Knowledgeable,
Powerful, Hearer and Seer and so on. We know that these attributes are
not actually the same as their counterparts when they are used to
describe the creation. Indeed, its true reality is not known except to
Allah( (=i 4ilass ). Moreover, we know that in Heaven there is meat,
milk, honey, water and wine and so on. However, their essence is not
the same as their counterparts in this world; therefore, no one knows its
reality except Allah( iy 4ilags),

Any information about the unseen world will not be understood unless
they are expressed in known terms, whose meanings are known in the

195 Al-An‘am: 103

19 As-Sajdah: 17

"Hadith Qudsi -

'8 Al-Bukhari, Chapter: Beginning of the Creation, Chapter: Attributes of the
Heavens, no. 3244.
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observable world. Thus, the unseen things can be understood through
knowledge about these observed things; while realizing the big
difference and that the foretold unseen is more magnificent than the
known observable. Therefore, no one should inquire about this type [of
information], which is not known except to Allah( (i 4o )
because of the inability to grasp it.

Relative: It is unclear to some people while clear to others. Those who
are firmly grounded in knowledge and faith know about it, while others
do not know. It is either due to their deficient knowledge, or due to their
negligence in inquiring about it, or deficient undetstanding or their bad

intention.

This type [of information] should be inquired about because it is
possible to attain it. Indeed, there is nothing in the Qut’an that is
unknown to everyone [ie. someone must know about it].

Allah( Hads 4las ) says:

“And We have sent down to you the Book (the Qut'an) as an exposition
of everything.”

And He says:
il dae 525 53 3 U 5 158)

“This (the Qut'an) is a plain statement for mankind, a guidance and
instruction to those who are Al-Muttaqun.”

And He says:

19 An-Nahl: 89
20A1i ‘Imran: 138

Al Naseehah Pubs Page 145




Towards Understanding of Tadmuriyyah

“It is for Us to collect it and to give you (O Muhammad) the ability to
recite it (the Qur'an) * And when We have recited it to you [O
Muhammad through Jibrael (Gabriel)], then follow you its (the Qut'an's)
recital.”

And He says:
20205 1558 2400 G505 2455 0n A 2 oLsls 38 G )

“O mankind! Verily, there has come to you a convincing proof (Prophet
Muhammad) from your Lord, and We sent down to you a manifest light

(this Qur'an).”
And He says:
.ol 5 (53401 0 s Bl 5% a8 Ol gl Glima 24

“The month of Ramadan in which was revealed the Qur'an, a guidance
for mankind and clear proofs for the guidance and the criterion
(between right and wrong).”

Thete ate many examples of this type in the informational, knowledge-
based issues, as well as the legislative, action-based issues. Most of the
disagreed upon issues, or all of it belongs to this type.

Informational, Knowledge-Based Example
Allah( Ay 4ilass Ysays:
Wi 3 ah ol )

“There is nothing like unto Him.”

201 Al-Qiyamah: 17-18
202 An-Nisa’: 174

203 Al-Baqarah: 185
24 Ash-Shura: 11
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This statement confuses the people who suspend the meaning of the
verse; they understand from it the non-existence of Allah(dlady 4ilass )s
Attributes. They assume that affirming the Attributes necessitates
likening Allah ( (Mais 4dlass Yto His creation. Therefore, they negate all
that Allah( (235 4llas Yhas informed about Himself or some of it. They
deny the textual evidence as well as the intellectual evidence that affirm
Allah( =35 4lass )’s Attributes of perfection. They have overlooked
the fact that sharing similar meanings does not necessitate resemblance
in reality.

If they carefully examine this negated statement,

(3 ik o) “There is nothing like unto Him, "it would have been
clear to them that it implies the affirmation of the attributes, not theit
negation. Indeed, negating resemblance indicates the affirmation of the
original meaning. However, because of Allah( (Mais 4ilass )’s perfection,
nothing resembles Him; neither in His Being nor in His Attributes. If
the original attribute was not affirmed, then negating any similarity
would not have been beneficial.

Legislative, Action-Based Example: Prophet %gsays: “Pray as you
saw me praying.”*” This statement confuses some people so they think
it pertains to both the quantity [how many Rak’dt he prayed] and the
quality [how he prayed]. Thus, they think it is not allowed to pray more
than what Prophet % used to pray at night; so, it would not be allowed
to pray in Ramadan more than eleven or thirteen Rak’at. On the other
hand, whoever ponders upon the Hadith, he will realize that it pertains
to the quality only, and not the quantity; unless the quantity is inclusive
of the quality, such as the number of Rak’its in one prayetr. This is
proven by the Hadith that is reported in al-Bukhari and in other books,
which is narrated by Abdullah Ibn ‘Umar#®: “Someone asked the

205 Al-Bukhari: Book of Adhan, Chapter: Adhén for travelers if they are in a group
No. 631.
e ————
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Prophet % when he was on the Minbar, ‘What is your opinion about the
night prayer?’ Prophet said, “Two, two; yet, when you fear the approach
of the morning, then pray one Rak’at, so that it will be considered as
Witr for what you have prayed.”” In another narration, the questioner
asks, “How is night prayer [done]?” If the number of the Rak’at is
restricted, then the Prophet would have explained it to the questioner.
Hence, the preferred opinion is that it is better to limit the night prayer
to eleven or thirteen Rak‘4t; however, if someone prays more than there
is no harm.

There are many examples regarding this issue that is available in the
books of Figh, which examine differences of opinion and the preferred
statements. Indeed, it is

Allah( (ady4ilaws) (Alone) Whose help can be sought.

L &£ &£ &£ &

The Sixth Principle

Guidelines for Affirming and Negating What is Possible and
Impossible for Allah( (Aads 4o )

The Attributes of Allah( (Jaiy 4ilaaw ) the Highest revolve around
negation and affirmation — as is mentioned previously — therefore, there
need to be guidelines for both.

Guidelines for Negation, the following are negated on behalf of
Allah( iy sz ) the Most High:

- |
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First: All imperfect attributes, such as blindness, deafness, muteness,
sleep, death and so on.

Second: Any deficiency in His perfection, like a deficiency in His Life,
Knowledge, Power, Honor, Wisdom and so on.

Third: Resemblance to the creation, such as likening His knowledge with
the knowledge of the creation, or His face with the face of the creation,
or His rising over the Throne with the rising of His creation and so on.

Evidence for the First Criterion of Negation:
Allah( iy 4ilan ) says:
26¢ e Bl &5 )
“And for Allah( (Mais4ilass) is the highest description.”

In this example, affirming the highest desctiption, which is the noblest
of attributes, necessitates the negation of all impetfections.

Evidence for the Second Criterion of Negation: Allah( (laiy 4ilass )
says:

e Al 6n Loy ol B 8 L Loy (i 515 ol 5l IS 1)

“And indeed We created the heavens and the earth and all between them
in six Days and nothing of fatigue touched Us.”

Evidence for the Third Criterion of Negation: Allah( (i 4ilass) says:

“There is nothing like unto Him.”

206 An-Nahl: 60
27Qaf: 38
208 Ash-Shura: 11
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Therefore, the guidelines for negation cannot be solely based on
negating resemblance. This is due to two reasons:

Firstly:

If the purpose of negation is negating resemblance absolutely
[aall 4Ll — je. negating equivalence in all aspects between the
Creator and the creation, — then, this is a futile effort. Indeed, no one
has ever claimed that the Creator is equivalent to the creation in every
aspect; whereupon all that is affirmed for one — the possible, impossible
and necessary — will also be affirmed for the other. It is impossible for
any sane person, who realizes [the consequences of| such a claim, to say
such a statement; since such negation is necessarily known by way of
reason and common sense. Therefore, if that is the case, then such a
negation has no benefit.

On the other hand, if the purpose of negation is negating general
resemblance  [4Li) slas] — ie. negating similarities in some aspects, —
then, this negation is invalid. Indeed, there are no two things except that
they share some common characteristics and are different from each
other in some other specific characteristics. So they are similar in some
aspects while different in some other.

Life, for example, this is a common characteristic between the Creator
and the creation. Allah the Highest says:

29 sk Y il Al e (R4

“And put your trust (O Muhammad) in the Ever Living One Who dies

2

not.
Allah( iy 4ilasa) says:

209 Al-Furﬂan: 58
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“He brings out the living from the dead, and brings out the dead from
the living.”

However, the Life of the Creator is unique to Him. Indeed, it is a
perfect life from all aspects, it is not preceded by non-existence, nor is it
followed with extinction. It is contraty to the life of the creation, which
is an imperfect life that is preceded by non-existence and followed with
extinction.

And He(lad s 4ilass) says:
2160 &1 5 O S5y Ads LB * g e G 08y

“Whatsoever is on it (the earth) will perish And the Face of your Lord
full of Majesty and Honor will abide forever.”

The common characteristic, the “general life,” [l 3lld] is general and
it is not special to anyone of them. However, their unique and special
characteristics are not shared. Thus, there is no harm to share in this
general meaning; what is prohibited is to make one share in the others’

unique characteristics.

Then, this purpose — meaning, negating general resemblance —
necessitates absolute suspension. If the attribute of Existence is negated
from Allah( A\l 4lass ), for example, on grounds that the creature also
has the attribute of existence and so affirming it for
Allah( M35 4l )necessitates resemblance, according to  this
conjecture, then, this negation would necessarily imply that the Creator
is non-existence. In addition to this false implication, it will further
necessitate another type of resemblance; resembling the Creator with the
non-existence since they share in the same characteristic of
nonexistence. Thus, such a methodology will necessitate that He

210 Al-Rum: 19
21 Ay Rahman; 26-27
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resembles the non-existence. Moteover, once existence and non-
existence are both negated, then this necessitates a third type of
resemblance, which is the most severe; it is a resemblance to the
impossible; since existence and non-existence are opposites, they can
neither be both negated or both affirmed.

If someone says: If something shares with another thing in any aspect,
then whatever is possible for one in that aspect will be possible for the
other, whatever is impossible for one will be impossible for the other,
and whatever is necessary for one will be necessary for the other!

The answer will be from two angles:

o Prevention, it will be said to them: sharing a general
charactetistic [Aiall Jual] between the Creator and the
creation does not necessitate for them to equally share in what
is possible, impossible or necessary for such a characteristic.
Indeed, general sharing [AS_liall (3lls] does not necessitate
equivalence.

o Acknowledgement, it will be said to them: Suppose that it is so,
however, if this shared portion does not necessitate affirming
what is impossible for Allah( iy adlass ), or negating what
He is deserving of, then it is not an impossible
[characterization]. Therefore, if they share in the attribute of
existence, life, knowledge, power —while maintaining [their
distinct qualities] and what is befitting and deserving for each
one —, then this type of sharing is possible, there is no harm in it
in general. In fact, affirming [this type of sharing] is of the basic
necessities of existence. This is because any two existing beings
must coexist in such a fashion. On the other hand, whoever
negates this, then he must suspend the existence of all existing
beings; because negating the shared portion necessitates general
suspension [of all characteristics].
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Whoever understands this issue propetly will overcome most of these
suspicious issues, and this will disclose for him the errors of many of the
intellectuals in this regard.

The interpretation of Tashbeeh [Resemblance]

Secondly: The second reason that proves that the guidelines for
negation cannot be solely based on negating resemblance:

The people differ in their interpretation of Tashbeeh [resemblance];
some interpret it in a way, which others do not consider to be Tashbeeh.

Example (From the Mu’tazilah and their followers): They consider
whoever affirms for Allah( My 4dlaw ) Eternal Knowledge
[l Wlejor Eternal Power [Aax¥ 3,3] as people of Mushabbih or
Mumaththil. Because according to the majority of their scholars
Qidam“Eternity” is a unique characteristic of Allah( iy s ). So
whoever affirms for Him Eternal Knowledge or Power, he affirms for
Him the similitude.

The People of Affirmation Respond to them with Denial at times, and
with Acknowledgement at times:

[Eternity of Knowledge and Power]

As for denial, they say: Eternity [ is not unique for
Allah( =35 43as ), The unique atttibute of the Deity is what no one
can be charactetized by, such as being the Lord of the Wozlds, that He is
Powerful over all things, and that He is God, and so on. If you describe
the Attributes with eternity as you describe the Being, then [such a
description]does not necessitate being the god, or lord, and so on. This
is just like the Prophet %being, for instance, described with having a
beginning, as well as his characteristics having a beginning, yet this does
not necessitate these are qualities of prophethood.
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On this basis, affirming the eternity for His Attributes is not considered
as Tashbeeh or Tamtheel.

As for acknowledgement, they say: Presuming that this meaning is
consideted Tashbeh and Tamthel according to some people’s
terminology; yet, it is not negated by the intellect or texts. Therefore,
there is no harm in affirming it.

The Qur’an negates the termal-Mathal [Equivalent], al-Kuf’[Equal], and
An-Nidd [Counterpart] and so on. Additionally, the term ‘attribute’ in
the Arabic language - which is the language of the Qur’an — is not
equivalent to the described object, nor is it equal to it, nor its
counterpart; therefore, it is not among the things that are negated by the
Qur’an.

It is obligatory to negate only what the textual and the intellectual
evidence have negated.

Another example: Asha’riah and people who are like them, those people
negate the Highness for Allah( (ais 4ila ) but they do not negate the
life, knowledge, power and other attributes. They say: These attributes
cannot exist without a body; however, the highness cannot exist without
the body. Therefore, if we affirm this attribute, we must also affirm a
body for Him. In addition, since bodies are similar, then this necessitates
resemblance.

Those who affirm [Eternity of the Knowledge and Powet], they respond
to them sometimes by denying the first part, which is “the highness
cannot exist without a body,” sometimes by denying the second part,
which is “the bodies ate similar,” sometimes by denying both of these
patts, and sometimes by explanation. They say, if you mean by ‘body’
that which is formed of flesh, bone and other parts that are dependent
on each other, or that need to external assistance, then that is impossible
on behalf of Allah( (Jlais4ila ) The Self-Subsistent [Free of all wants]
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and Worthy of all Praise. Additionally, affirming the attributes does not
necessitate this for Him. However, if you mean by ‘body’ that which is
self-sustained and situated, described with appropriate attributes for
Him, then, this is an established truth for Allah( (s 4lasw ) and it
does imply any imperfections.

Once the dispute about Tashbih among the people is clear, merely
negating it becomes invalid. This is because it would necessitate the
negation of Allah( (ais 4las )’s perfect attributes, according to those
who claim that affirming these attributes would necessitate resemblance.

Therefore, the correct guideline for negation is what has been previously
[mentioned] at the beginning of the chapter.

===

Anthropomorphism "aali", Space " jadli"

Once it is clear that it is invalid for the guidelines for negation to be
solely based on negating resemblance and that it is an incorrect path,
then it is more incorrect for some people to base it on negating

anthropomorphism [ or occupying a region in space [Ja].

When they refute those who describe Allah( (Jais 4ilaws ) with
deficiencies such as sadness, crying, illness, giving birth and so on, they
say: if Allah( iy 4ilsws )is characterized with these, then [it would
necessitate that] He is a body, who occupies space; yet, this is
impossible. This is their refutation.

This is an invalid methodology; it does not fulfill the purpose, for several

reasons:
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7
%

The word "auall"' |body]," e [existing in space],

" s sall"[substance] and other similar words are general and
ambiguous; it cannot ascertain a truth or refute a falsehood.
That is why they have never been mentioned in
Allah( iy 4lass Vs description of Himself or His Names,
neither in the affirmative nor in the negative. They have never
been mentioned in the Qut'an or in the Sunnah, ot even
mentioned by the salaf and the Imdms of this Ummah. Rathet,
these are invented words that have been rejected by the salaf and
the Imams of this Ummabh.

Desctibing Allah( (ads 4ilas ) with these deficiencies is clearly
more invalid than describing Him with "asaill"and" j:dl", Tt is
well known that desctibing Allah( (Mais 4dlaws ) with those
deficiencies are considered as kufr[disbelief]; unlike [desctibing
Him with] "awail"and" 3:=il") since they are ambiguous and
uncleat.

If describing Allah( (i 4ilass ) with these deficiencies is clearly more
invalid than desctibing Him with "ssali"and" 3sal\"| then, it is not correct
to use the ambiguousfterms] to prove the obvious [terms]. This is

because evidence should be able to clarify the premise and is able to

prove it; therefore, it must be clearer than the premise.

% Whoever describes Allah( (llaiy 4ilsaw ) with these deficiencies

can say that we are describing Him in this way; yet, we ate not
claiming the "amaill"and" 33" just as those who affirm the
Attributes of petfection while negating the "awaill"and" adll",
Thus, both statements of those who describe Him with the
Attributes of perfection and those who describe Him with the
characteristics of deficiency will be the same. Therefore,
responding to them will be in the same way, in that affirmation
[of attributes of perfection] necessitates "awaill"and" padll".
That would indeed be absolutely invalid and etroneous.
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% Those who base the guidelines for negation on negating "awal
and" =", they have actually negated the Attributes of
petfection. Describing Allah( iy 4llas ) the Highest with the
Attributes of perfection is a proven obligation, as is established
by the texts and intellect. Thus, anything that would necessitate
the negation [of this established obligation] is invalidated by the
texts and intellect. In this way, the corruptness of this
methodology and its invalidity is made clear.

% Those who adhere to this methodology contradict each other.
Indeed, whoever affirms some [of the attributes] and negates
others, the opponent may impose the implication of this
affirmation; and whoever negates some [of the attributes] and
affirms some others, the opponent may impose on him the
implication of this negation.

Example of this: Those who affirm for Allah( (Jaiy 4dlass Ythe
attributes of Life, Knowledge, Power, Will, Hearing, Seeing and Speech,
without the rest of the attributes, are accused by those who negate these,
such as the Mu’tazilah, by saying: Affirming these attributes necessitates
anthropomorphism; because these attributes are A’rad’’and A’rad
cannot be displayed without a body.

The other group responds to them by saying: You are affirming that

Allah( =i s 4lsam ) is Alive, Knowledgeable and Powerful; yet, you are
saying He has no body, although you do not know anything that is alive,
knowledgeable and powerful except that it is a body. Thetefore, you ate
affirming something which is contrary to what is known to you.
Likewise, we affirm these Attributes without saying that He has a body;
this is the contradiction of the Mu’tazilah. As for the contradiction of
those [Al-Asha’irah] who only affirm the Seven Attributes, they say to

212:_)'41‘)9‘Something nonessential; which can be displayed or appeared only through

bodz
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those [Ahl-as-Sunnah wa al-Jama‘aat] who affirm the Attributes of
Satisfaction, Anger, and so on; Affirming Satisfaction, Anger, Rising
over the Throne, Coming down, the Face and Two Hands and so on is
considered anthropomorphism, because we do not know anything that
is characterized with these Attributes except that it is a body.

Those [Ahl-as-Sunnah wa al-Jama‘aat] who affirm all of these Attributes
respond to them by saying: you have described Him with the Attributes
of Life, Knowledge, Power, Will, Hearing, Seeing and Speech and you
know that there is nothing which is described with these characteristics
except that it is a body. If our affirmation of these Attributes
necessitates anthropomorphism, then your affirmation should also
necessitate anthropomorphism. If your affirmation does not imply this,
then our affirmation should also not imply this, even if you think it
should be implied, because there is no difference between these two
situations. However, if you judge differently between them, that would
be a contradiction on your part.

Guidelines for Affirmation

We affirm what Allah( Ay 4las ) has affirmed about Himself from
attributes of perfection in a manner that is not deficient in any way.
Allah( iy 4ilasa ) says:

e g2l sl 5h g A2 D) A5, )

“And for Allah is the highest description. And He is the All-Mighty, the
All-Wise.”

> An-Nahl: 60
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The highest description means the most perfect desctiption, unlike
anything else.

All of the attributes of Allah( (Hads 4lass ) are attributes of petfection;
whether they are affirmed attributes or negated attributes. It has been

established that absolute negation does not apply to Allah(*# s
attributes; the negative attributes are only a means of negating that
attribute due to His characterization with its petfect opposite.

For this reason, it is not valid to base the guidelines of affirmation on
mere affirmation without resemblance. If that was valid, then it would
have been allowed for the fabricator to characterize Allah( (Hlady 4ilam)
with any imperfect attribute but while negating resemblance. For
example, he would characterize Him with sadness, crying, hunger, thirst
and so on — exalted be Allah( (Jais 4dass Jabove all of these
shortcomings —while negating any resemblance. He can say:
Allah( Ml 4dlass Ybecomes sad but not like the sadness of His slaves;
He cries but not like their cry; He becomes hungty but not like their
hunger; He feels thirsty but not like their thirst; He eats but not like their
cating; just as Allah( (Jlads 4lass ) becomes happy but not like their
happiness; He laughs but not like their laughter and He speaks but not
like their speech.

Moreover,' it would allow the fabricator to affirm many organs for
Allah( M s 43lass Ywhile negating any resemblance. He would say:

Allah( =iy 4lass) has a liver yet unlike His slaves; He has intestines
but not like theirs, and so on —Exalted be Allah( (i 4llass ) above all
of these. Just as He has a Face but not like theirs and He has two Hands
but not like their hands.

The fabricator will say to those who negate these attributes of
imperfection but affirm [the attributes of] happiness, laughtet, speech,
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face and two hands: what is the difference between what you have
negated and what you have affirmed if you state that mere negation of
any resemblance is sufficient for affirmation? I do not violate this
guideline; indeed, I affirm these [attributes] while negating any
resemblance [to the creation].

If the one who negates says: The difference is the text(i.e. evidence from
the Quran and Sunnah).Therefore, whatever is proven by the evidence, I
shall affirm it, and whatever is not proven, I shall not affirm it.

Then the fabricator will say: Textual evidence is [a type of] information,
and this information is evidence about the informed thing. Additionally,
the evidence does not reverse; absence of the evidence does not
necessitate the absence of the indicated thing, because it can be proven
by another evidence. Therefore, it is possible that what is not proven by
textual evidence can still be affirmed at the same time, even if there is no
textual evidence. It is well known that the negation of all these attributes
has not been mentioned in the text with these special terms. Thus, there
is no evidence in negating sadness, crying, hunger, thirst and in negating
the liver, stomach and intestine. And since there is no evidence negating
it, then it can be affirmed at the same time. Therefore, it is not
acceptable to negate it without any evidence. In this way, the one who
negates these attributes becomes restricted, since he based his negation
solely on negating any resemblance. And it is known that relying on this
is not valid. It can only depend on what is proven by the texts and
reason from attributes of perfection, in a befitting manner, with no
deficiencies. Based on this, whatever is contrary to the Attributes of
perfection, then Allah( =i s 4iaaw ) is Exalted. This is because affirming
one of two opposites necessitates the negation of the other and its
implications.

Based on this argument, it is possible to falsify the characteristics of
impetfection proven by the fabricator. It will be said to him: The
sadness, ctying, hunger, and thirst are attributes of imperfection, which
e
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are contrary to the Attributes of perfection. Therefore, they should be
negated on behalf of Allah( (Al 43lass ). Tt will also be said: Eating and
drinking are kinds of needs, and needs are a shortcoming. And what
necessitates a shortcoming is a shortcoming. It will also be said: the liver,
stomach and intestines are tools for eating and drinking. Thus, whoever
does not need food and drink, will also not need these tools.

As for joy, laughter, anger, and so on, they are attributes of perfection,
free of any shortcomings. Therefore, these are not negated on His
behalf; yet, they do not resemble the same characteristics of the creation.
Gloty be to Allah( =iy 4lass ), Who has no partner, no opponent or
co-equal unto Him. Therefore, it is not permissible for His essence to be
like the essence of the creation or that the nature of His Attributes to be
like the nature of the characteristics of the creation. This is because He
is not a type of creation, neither the angels, nor the human beings, nor
the heavens, or the planets, winds, earth and so on.

It is known that for His essence to resemble any of the existing beings is
as far from reality as it can be. This is because if two beings are similar,
then what is suitable for one should also be suitable for the other,
whatever is necessary for one is also necessaty for the other, and
whatever is inapplicable for one is also inapplicable for the other. Thus,
it would be suitable for the Creator, who is a self-existing being, what is
suitable for the creation, a created being. It would also necessitate
affirming for the creation what is affirmed for the Creator. Thus, the
same entity will be both self-existing as well as dependent, existing and
non-existing; this would be a contradiction.

00 0 00
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The obligation of Believing in al-Qadar (Devine Destiny) and
Shari'ah (Islamic Legislation)

A person must have a firm belief in Qadar because it is one of the six
pillars of ‘Bemin, which fulfills the belief in Allah(lais 4dlas)’s
Lotdship. It is also a means for achieving true reliance on Allah( 4la
=33), and entrusting matters to Him, after fulfilling all the valid means.
Through it is man’s true serenity attained since he knows that whatever
befalls him, it could not have been avoided, and whatever does not
happen to him, nothing could have made it happen. It eliminates self-
admiration at times of achievement since he knows that it has happened
only by the decree of ~ Allah( =i s 4la) and that his action, by which
he has achieved his desite, is nothing but means which Allah(slxis 4ilas
) has facilitated for him. Moreover, it removes anxiety and
discontentment at times of loss, failure or misfortune, because he knows
that matters ate [by the Will] of Allah(l=is 4las) so he is pleased to
submit.

Allah (=35 4dlas) refers to these two issues in His saying:
A 4 B8 of g oa S ) sl 3 Y5 (V) i dsald (e Clal W)
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“No calamity befalls on the earth or in yourselves but it is inscribed in
the Book of Decrees (AL-Louh Al-Mahfuz) before we bring into
existence. Verily, that is easy for Allah. In order that you may not grieve
at the things that you feel to get, nor rejoice over that which has been
given to you. And Allah likes not every prideful boaster.”

>'* Al-Hadeed: 22-23
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Man must also have firm belief in the Shari’ah that is brought by the
Messengers of Allah, containing His commands and prohibitions, and
their consequential tewards or punishments. Thus, he acts in accordance
with the commands as well as the prohibitions and he believes in their
consequential recompense.

This is because man has free will; therefore, he must be able to act in
order to achieve his wishes or avoid what he does not wish. He must
also have rules and regulations to control his actions, so as not to fall
into harm, or miss what is beneficial, whilst he is unaware. Allah( 43lss
is)’s legislation, which has been brought by the Messengers, will
form these rules and regulation and judge accordingly. It will
differentiate between the beneficial and the harmful and between the
right and wrong things as well since it is from Allah(llaiy 4lass) Who
is All-Knower, the Most Merciful, the Most Wise.

Though the intellect can realize the benefits and the harmful in general;
yet, the legislation elucidates these matters in details and fully explains it.

We say: Benefit and harm may be known through nature, intellect, or
through experiments, or it may be known through legislation. Therefore,
the legislation reinforces what has been observed by nature, reason and
experience, and likewise, these [nature, reason, experiments| reinforce
what has been brought by legislation.

In this issue, people have differed regarding actions, and whether their
categorization as good ot bad should be based on legislation or intellect?

Analysis: Sometimes, it can be known through legislation or through the
intellect, and sometimes through both of them; however, this is from a
general perspective. The minute details, however, as well as the
knowledge about the consequences of actions in the hereafter, whether
of joy or wretchedness and the like, cannot be known without the
legislation.
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“““

,,,,,

Two groups regarding the issue of Qadar and Shari'ah

Once it is clear that man must have a firm belief in Qadar and Shari'ah,
then you should also know that people have divided into two groups
regarding this matter:

The First Group: People of guidance and success who believe in
Qadar, according to what has been discussed previously about the four
stages. They also believe in Shari'ah; thus, they act according to its
commandments and prohibitions and believe in their consequential
recompense. They do not use Qadar as a justification against the
Shari'ah, not do they use Shati'ah as a justification against Qadar.
Moteover, they will never think that these two are contradictory. These
are the people of truth who have applied and implemented the following
verses in their life:

215{% Mfw 3 éj\:‘lj iﬁ:j ‘3_“;9

“You (Alone) we worship, and You (Alone) we ask for help (for each
and everything)”.

They are the believers in line with Allah( a3 s 4llas)’s command:
26¢ . 5805 BRI AT YTy

“His is the Creation and Commandment”.

25 Al-Fatihah: 5
26 Al-A‘raf-54
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The Second Group: The people of misguidance and condemnation,
who oppose the righteous group. They are divided into three sects: Fire
Worshipers, Polytheists and Satanists [supporter of Ibliss].

Fire Worshipers [4saall]: Qadariyah groups, who believe in the
legislation of Allah(.d\ads 4ilass), yet they deny the Qadr. The extremists
among them deny the comprehensive knowledge of Allah( bl 4llas),
by saying that:

Allah( a3 4la) does not decree the action of man, and He has no
knowledge about it before it takes place.

The moderate group among them affirms Allah(llaiy 4llaw)’s
knowledge about actions of man before its occurrence; yet, they deny
that the occutrence takes place according to Allah( iy 4ilaas)’s will
and they said that it is not created by Him. These are the Mu’tazilites
and their supporters. Their belief is invalid, according to the previous
evidence of the stages of Qadar.

Polytheists [4S&all]: Those who acknowledge the Qadar, yet, they use
it as an excuse against the Shati'ah.

As Allah (i s 4l states:

ol 8 I g5y 558 95 U300 95 W5 L 4 o1 511450l U
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“Those who took partners (in worship) with Allah will say: If Allah had

willed, we would not have taken partners (in worship) with Him, nor

would our fathers, and we would not have forbidden anything (against
His Will)”.

217 Al-An‘am 148
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Satanists [4xu!¥l]: Those who believe in both Qadr and Shari'ah; yet,
they consider these two as a contradiction from Allah(\ads 4. Do
they challenge the Wisdom of  Allah(dlads 4iaaw) by saying: How can
Allah( M2y 4lsm) command His setvants and forbid them, yet He
decrees for them what may be opposing to what He has commanded
them with ot prohibited them from? Can this be anything but pure
contradiction and a conduct inconsistent with wisdom?

These are the followers of Iblees. He argues with Allah(ldis 4ilas)
when he is commanded to prostrate to Adam by saying:

“I am better than him (Adam), You created me from fire, and him You
created from clay.”

Refuting these two groups has been clarified from the refutation of
those who use Qadar as a justification to disobey Allah( sl s 4ilas),

“““

,,,,,

Shari'ah

Shari'ah is what has been brought by the Messengers to us about
worshiping Allah( s 4llas) which is the main purpose behind the
creation of Jinn and Mankind.

Allah( 123y 4ilass) says:

219{@}@ iyl L’)‘u}“j :)?j‘ 3, ﬁ’]: uj}

218 Al-A‘raf: 12
9 Adh-Dhariyat: 56.
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“And I (Allah) created not the jinn and mankind except that they should
worship Me (Alone).”

Allah (255 4laa) will not accept from anyone any teligion othet than
Islam, Allah(1235 4llaa) says:

“And whoever seeks a religion other than Islam, it will never be
accepted of him, and in the Hereafter, he will be one of the losers.”

Islam is full submission to Allah(slsds 4dass) by performing His
commands and by avoiding His prohibitions, so long as the legislation is
operative for every time and place. This is the general meaning of Islam.
According to this statement, previous nations are considered Muslims,
so long as their laws are operative, not yet substituted or replaced.

Allah (123 5 4lass) narrates about Nuh, while he is addressing his people:
P Gaalall o &1 O &l 5 B Sl ) o3 &) 3T G Al 25 )

“But if you turn away, then no reward have I asked of you; my reward is
only from Allah, and I have been commanded to be of the Muslims.”

Allah (123 5 43a ) said about Ibrahim:
258 Al e S Ly Ll g I8 o5 Ul il 35 U o a1 3 08 )

“Ibrahim (Abraham was neither a Jew nor a Christian, but he was a true
Muslim Haneef (Islamic Monotheism — to worship none but
Allah(Alone) and he was not of the polytheists.”

Allah (=3 5 43las) says:

220 Ali “Imran: 85.
21 Yoonus: 72.
222 Ali ‘Imran: 67
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“When his Lord said to him, ‘Submit!” He said: I have submitted myself
(as a Muslim) to the Lord of the ‘Alamen (mankind, jinn and all that
exists). And this submission to Allah, Islam, was enjoined by Ibrahim
(Abraham) upon his sons and by Ya‘qub (Jacob) (saying), “O my sons!
Allah has chosen for you the (true) religion, then die not except in the
Faith of Islam (as Muslims — Islamic Monotheism).”

Allah(s13 s 4lsau) narrates about Musa while he is addressing his people:
el & o] 15058 4l i il 4K o) 038G

“And Moses said: ‘O my people! If you have believed in Allah, then put
your trust in Him if you are Muslims (those who submit to Allah’s
Wj]_l).”’

Allah(s\ﬂj 4ilass) describes the Torah:
25 10h Gl T oald Gall &) 00 gy 2855 5585 (o0 Lt 515300 WIS 1)

“Verily, We did send down the Tawrah (Torah), therein was guidance
and light, by which the Prophets, who submitted themselves to Allah’s
Will, judged for the Jews.”

Allah(sd235 4aau) says about followers of ‘Isaa:

2605, galton WL a5 Gal 1508 3ty o Tsial & G ptsall U &5 3 9)

2 Al-Bagarah: 131-132.
24 Yoonus: 84

225 Al-Ma’idah-44

226 Aj-Ma’idah-111
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“And when I (Allah) revealed to Al-Hawaariyyeen [the disciples of Tsaa
(Jesus)] to believe in Me and My Messenger, they said: ‘We believe. And
bear witness that we are Muslims.”

Allah(s123 5 43las) says about Queen of Saba:
7l 5. Gl g il i il ) 5.

“She said: ‘My Lotd! Verily, I have wronged myself, and I submit in
Islam, together with Sulaimaan (Solomon) to Allah, the Lord of the
‘Alamen (mankind, jinn and all that exists).”

As for the conventional meaning of Islam, it refers to the legislation that
has been brought by Muhammad %, Allah(ls3s 4ilas) says:

U5 el Qg5 AT 3 9 ¢ o) 5 s (ol S04 e &) Y
228(’.“’30 ’QX\ 3};

“Say (O Muhammad: Verily, my Salat (prayer), my sacrifice, my living,

and my dying are for Allah, the Lord of the worlds (mankind, jinn and

all that exists). He has no partnet, and of this, I have been commanded,
and I am the first of the Muslims.”

Allah(A235 4a) says about his followets:
YR Vgl O 5h3l 6K 158 (35 (I8 o Copalladl U 56 )

“It is He (Allah) Who has named you as Muslims both before and in this
(the Qut’an), that the Messenger may be a witness over you....”

27 An-Naml: 44
28 Al-An‘am: 162-163
229 Al-Hajj: 78
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However, after the prophethood of Muhammad % there is no
acceptable Islam except by following him. This is because his religion

supersedes other religions, and his Shari'ah annuls all other previous
legislation. Allah(las 4las) says:

o, 23 . %

t’\ji,’;@‘zﬁa@upﬁi“\j@@;‘);ﬁs{s‘,js;&i;;ﬁgjﬁaﬁﬁw g5 4y (a3
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“And (remember) when Allah took the Covenant of the Prophets,
(saying): “ Take whatever I gave you from the Book and Hikmah
(understanding of the Laws of Allah, and afterwards there will come to
you a Messenger confirming what is with you; you must, then believe in
him and help him.” (Allah) said: “Do you agtee (to it) and will take up
My Covenant (Which I conclude with you)?”” They said: “We agree.” He
said: “Then bear witness, and I am with you among the witnesses (for
this).”

The Shari'ahs before him confirm the prophethood of Muhammad ;3
as Allah( iy 4ilass) says:

21 adle Vaiga s COSH G 43 55 W Bacas el Clish el il )

“And when we have sent down to you the Books (this Qut’an) in truth,

confirming the Scriptures (Books) that came before it and Muhaiminan
(trustworthy in highness and a witness) over it (old Sctiptures).”

Allah(d23s 4ilass) says:

22 AR ol e b 5edad Al g iy Al gy Jil g3 5h)

20 Ali ‘Imran: 81
21 Al-Ma’idah: 48
232 At-Tawbah: 33

Al Naseehah Pubs

Page 170



Towards Understanding of Tadmuriyyah

“It is He Who has sent His Messenger (Muhammad) with guidance and
the religion of truth (Islam), to make it superior over all religions.”

Here, the supetiority is for its honor as well as for its laws.

Whoever receives the message of Prophet Muhammad # and then
neither believes in him nor follows him, then he will not be considered
as a believer in God or as a Muslim, rather he is an infidel and will be
condemned to the hell-fire. Prophet % says: “By Him in Whose hand is
the life of Muhammad, he who amongst the community of Jews ot
Christians hears about me, but does not affirm his belief in that with
which I have been sent and dies in the state (of disbelief), he shall be
one of the denizens of Hell-Fire.”*” This Hadith is reported in Muslim
on the authority of Abu Hurayrah <.

Thus, it is clear that the dispute over regarding the previous nations as
Muslim ot not is simply a verbal dispute. Indeed, Islam, in the general
sense, encompasses all the established Shari'ah, which Allah(tais 4
has sent with evety prophet; thus, it represents the submission of every
nation that follows their prophets, so long as the legislation of that
prophet remains operative, and has not been annulled, according to the
consensus of the scholars and the aforementioned evidence. However,
after the prophethood of Muhammad % Islam specifically refers to
what he has come with; thus, whoever does not believe in him and does
not follow him, and then he will not be considered as a Muslim.

Moreover, whoever claims that there are other recognized religions,
which is acceptable in the sight of Allah(A=3s 4ilas), beside Islam such
as Judaism, Christianity and so on, he will be considered as a liat, as
Allah(123 s 4las) says:

23 gahih Muslim, Chapter of Eeméan; the Obligation of believing in our Prophet
Muhammad (saws), on the authority of Abu Hurayrah.
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LAY e B3 Gy
“Truly, the religion with Allah is Islam.
Allah(sl=3s 4lass) also says:
oAl G328 3 3h 5 Ade O 8 U LY D 685 0a3)

“And whoever seeks a religion other than Islam, it will never be
accepted of him, and in the Hereafter, he will be one of the losers.”

Additionally, if Islam means to follow the existing legislation, then, if
some portions become abrogated, the abrogated portion will no longer
be considered part of the religion, nor will it be considered as Islam.
For example, facing Baitil Maqdis used to be an Islamic ruling, before it
was abrogated. However, after abrogation, Baitul Maqdis is no longer
Qibla, and thus following that rule will no longer be considered part of
the religion nor will it be considered Islam. Visiting the graves used to
be an un-Islamic ritual while it was prohibited; however, later o,n when
it was encouraged to do so, it became part of the Islamic Shati'ah
[legislation].

L L L & &

Tawheed ar-Rububiyah

Islam is founded upon Tawheed(Oneness of Allah(sdxis — 4dlaaw)),
Allah (i 4ilas) says:

2665 sAltd G (18 3al5 4) 284Y W ) a5 W) OBy

B4 éli ‘Imran: 19
25 Ali “Imran: 85
26 Al-Anbiya’:108
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“Say: it is revealed to me that your Ilaah (God) is only one Ilaah (God-
Allah). Will you then submit to His Will (become Muslims and
wortshiping others besides Allah)?”

Tawheed should consist of affirmation and negation, because mere
negation is a suspension, and mere affirmation does not negate
association. Therefore, Tawheed is not complete with both affirmation
and negation.

Scholars have categorized al-Tawheed — through research and analysis —
into three types:

The First Type: Tawheed ar-Rububiyah. (The Oneness of the
Lordship of Allah(l=is 4iaau)) The Oneness of the Divinity

The Second Type: Tawheed al-Uluhiyah [al-Ebadah] (The Oneness
of the Worship of Allah(d2is 4ilass))

The Thitd Type: Tawheed al-Asma was-Sifat (The Oneness/the
Uniqueness of the Names and Attributes of Allah(sl=iy 4ilass)).

Allah(23 5 4dlaps) has desctibed these three categories in the following

verse:
700a% A1 215 A 4300s) Sedatal 5 821 g Wy (i 515 il sl &y

“The Lord of the Heavens and the earth, and all that is between them,
so worship Him (alone) and be constant and patient in His worship. Do
you know of any who is similar to Him?”

Tawheed ar-Rububiyah: (The Oneness of the Lordship of Allah
(25 4laws)) means that there is only one God (Allah(as 4lagm)),
Who is the sole Creator of all creation, Sustainer of the whole Universe.

27 Mazam:GS
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As Allah(l23s 4laaw) says:
28 Epallad) Sy A &5 a5 GRIVATYEL )

“Surely, His is the Creation and Commandment. Blessed is Allah, the
Lotd of the ‘Alameen (mankind, jinn and all that exists)!

And He(dxis 4ilass) says:
2396393 £o ds AU u.z.j‘ylj gd\jum\» il 55{3)

“And to Allah belongs the dominion of the heavens and the earth, and
Allah has power over all things.”

Allah(t2ds 4ilass) says:

L3 o3 3 Y5 el glaldl 3353 Qe ¢ 813 3 dl )5 0 e 5 Gl 1,20 )
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“Say: (O Muhammad) Call upon those whom you assert (to be associate
gods) besides Allah, they possess not even an atom’s (or small ant’s)
weight either in the heavens or on the earth, nor have they any share in
either, nor there is for Him any supporter from among them.
Intercession with Him profits not except for him whom He permits.”

This type of Tawheed was acknowledged by the polytheists among
whom  Allah(l3s 4las) has sent His Messenger 38, as Allah (s

aila) says:

T Per P QL A )

25 Al-A‘raf: 54
29 Ali “Imran:189
240 gaba: 22-23
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“And if you ask them who created them, they will surely say: “Allah”.
And Allah( =35 4ilss) says:
226 A G oo W15 el sl GIA A gl ol

“And if you (O Muhammad) ask them: “Who has created the heavens
and the earth, they will certainly say: “Allah”.”

Allah(da3s 4las) says:

Pr- Y
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“Say (O Muhammad): Who provides for you from the sky and the
earth? Or who owns hearing and sight? And who brings out the living

from the dead and brings out the dead from the living? And who
disposes the affairs? They will say: “Allah™.”

Allah(dads 4la) says:

03 0 % G283 Sl U8 b & st & pa0a5 48 ) L 03 G591 0l OB
O & R oy ¢y U8 % (585 DT U8 8 (50 i % sl (o) &g ) el sl
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“Say: ‘Whose is the earth and whosoever is therein? If you know!’

They will say: It is Allah's!” Say: “Will you not then remember?’

241 Zukhruf: 87

242 Lugman: 25

23 Yoonus: 31

2 Al-Mu’minoon: 84-90
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Say: “‘Who is (the) Lord of the seven heavens, and (the) Lord of the
Great Throne?’

They will say: ‘Allah’. Say: “Will you not then fear Allah (believe in His
Oneness, obey Him, believe in the Resurrection and Recompense for
each and every good or bad deed).’

Say: In Whose Hand is the sovereignty of everything (i.e. treasures of
each and everything)? And He protects (all), while against Whom there
is no protector, (i.e. if Allah saves anyone none can punish or harm him,

and if Allah punishes or harms anyone none can save him), if you know.’
[Tafsir Al-Qurtubi, Vol. 12, Page 145]

They will say: ‘(All that belongs) to Allah.” Say: ‘How then are you
deceived and turn away from the truth?’

Nay, but We have brought them the truth (Islamic Monotheism), and
verily, they (disbelievers) are liars.”

Neither those polytheists nor others, who have believed in the creator,
assume that there is a partner beside Allah(l=3s 43las) who assists Him
in the creation of heavens and earth, nor do they assume there are two
creators who are same in attributes and actions. Moreover, [such
practices] has also not been mentioned by any historian, who studies
beliefs and religious views.

Historians, however, have reported about Zoroastrianism who believes
in two beings: the light and the darkness. They believe that the light has
created the beneficial things while the darkness has created the harmful
things. However, they do not deem these two beings the same in power
and action; indeed, the light illuminates and goes in line with the natural
instinct while darkness does not.

According to them, light is eternal and they have two opinions about the
darkness:
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The First Opinion: The darkness is Muhdath [brought into existence]
and the light has created it; therefore, the light is more petfect than the
darkness.

The Second Opinion: It is eternal but it does not create anything except
bad.

Thus, the darkness is imperfect in its actions, as compared to the light,
as it is less perfect than light in its existence and qualities. As for the
statement of Pharaoh towards his nations during their gathering:

245 e &85 Ul &)
“Saying: ‘T am your lord, most high’
And his statement:
B SRPE-UREYCJCE AR EUE RE
“O chiefs! I know not that you have an ilah (a god) other than me.”

These arrogant statements do not stem from his belief; in fact, he has
acknowledged deeply within himself that Allah(lxiy 4la) is indeed
The Sustainer of heavens and earth. That is why he does not deny
Musa’s statement when he says:

O30 G ethY 55 e g V15 el sl & B) e ViR O3 L cule 6 18
247@3 )314
“[Musa (Moses)] said: “Verily, you know that these signs have been sent

down by none but the Lotd of the heavens and the earth as clear
(evidence i.e. proofs of Allah's Oneness and His Omnipotence, etc.).

245 An-Nazi‘at: 24
246 Al-Qasas: 38
247 Al-Isra’: 102
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And I think you are, indeed, O Fit'aun (Pharaoh) doomed to destruction
(away from all good)!””

Allah (235 4ilass) says about Pharaoh and his nation:
25 sndall dle (I8 ik ol gl 5 Gl sl R 5 6 1 sa )

“And they belied them (those Ayat) wrongfully and arrogantly, though
their ownselves were convinced thereof [i.e. those (Ayat) are from Allah,
and Musa (Moses) is the Messenger of Allah in truth, but they disliked to
obey Musa (Moses) and hated to believe in his Message of Monotheism].

So see what was the end of the Mufsidun (disbelievers, disobedient to

Allah, evil-doers, liars.).”

As for the statement of some people, who say, some events are created
by other than Allah(cd2is 4la)) such as al-Qadariyah, who say that
man’s actions are created by himself. They acknowledge that humans are
created; Allah(is 4ilass) has created them as well as their powet.

Likewise, the philosophers, naturalists and astrologists think that some
creatures have innovative powers, and they believe that these events are
created and have been brought into existence.

By these above statements, it is established that nobody has ever claimed
that there are two equal creators for the universe.

L & & & &

.....

2% An-Naml: 14
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Tawheed al-Uluhiyah

Tawheed al-Uluhiyah [al-Ebadah] (The Oneness of the Worship of
Allah( a5 4lsa)): means to single out Allah(dxds 4law) in worship;
that no one but Allah(&*—"‘ T 4-"\A-.b-“) alone is worthy of sincere worship
and no one has the right to be worshipped except Him, neither an angel,
nor a messenger, a prophet, a wali (Muslim saint), a tree, a stone, sun,

moon or anything else.
Evidence of this Tawheed is: Allah(sl2is 4ilaas) says:
20¢. Gl 4y T & 8 V5 150 3)
“Worship Allah and join none with Him (in worship).”
Allah( =35 4llaam) says:
216 B )4 Y A ) g5 ) 55 00 1B s U 2 3)

“And We did not send any Messenger before you but We revealed to
Him (saying): None has the right to be worshiped but I (Allah), so
worship Me (Alone and none else).”

Allah(23 5 4laas) says:
Ban 5l el N b V1A Y a5 A) K411 5)

“And your Ilaah (God) is One Ilaah (God-Allah), Laa ilaaha illa Huwa
(there is none who has the right to be worshiped but He) the Most
Gtacious, the Most Merciful.”

Allah( 235 4la) says:

9 Al-Nisa’: 36
20 Al-Anbiya’: 25
21 Al-Bagarah: 163
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“Allah bears witness that Laa ilaaha illa Huwa (there is none who has the
right to be worshiped but He), and the angels, and those having
knowledge (also give this witness); (He always maintains His creation in
Justice. Laa ilaaha illa Huwa (there is none who has the right to be
worshiped but He), the All-Mighty, the All-Wise.”

This type of Tawheed has been neglected by the polytheists among
whom  Allah(sb5s 4ilas) has sent His messenger %5,

Allah( 23y 4las) says:

ol gl )& a0 T G5l s % (5 R005 B0 ) A1) Y 240 08 130 1 538 24
253€O 4o @

“Truly, when it was said to them: ‘Laa ilaaha illAllah (none has the right

to be worshiped but Allah),” They puffed themselves up with pride. And

(they) said, ‘Are we going to abandon our aalihah (gods) for the sake of a
mad poet?””’

And Allah(l=is 43l says:
G a5 141 A1 Janl o i3S Salis 138 (52880 05 34a 5% phala o | sl 3)
2ol 13 &) a&igll e 1yttt 5 ) glial of agie Sl Gl g sk 2ol 5
254(3‘;‘;

“And they (Arab pagans) wonder that a warner (Prophet Muhammad)
has come to them from among themselves! And the disbelievers say:
"This (Prophet Muhammad) is a sorcerer, a liar. ‘Has he made the aliha
(gods) (all) into One Ilah (God - Allah). Verily, this is a curious thing!’
And the leaders among them went about (saying): ‘Go on, and remain

252 Alj ‘Imran: 18
23 As-Saffat: 35-36
2% Qad: 4-6

Al Naseehah Pubs Page 180




Towards Understanding of Tadmuriyyah

constant to your aliha (gods)! Verily, This is a thing designed (against
you)!’,,

Due to their rejection, the Prophet % fought against them and legalized
their blood, wealth, and permitted taking their wives and children as
slaves, by Allah (235 4las)’s command. Their acknowledgement of the
Lotdship of Allah(is 4laus) was not sufficient to excuse them from
Shirk and was not sufficient to safeguard their blood and wealth.

The implementation of this type of Tawheed is to worship
Allah(d=is 4dlaas) without associating any partner to Him, by following
the legislation that has been brought by the Allah(d2is 4dlass)’s
Messengers. As Allah(sd23s 4ilaaw) says:

255¢13a] 435 33liey &1 50 ¥ 5 Al Slae Jaali 43 #8145 K (el )

“So whoever hopes for the Meeting with his Lord, let him work
righteousness and associate none as a partner in the worship of his
Lord.”

Therefore, whoever does not worship Allah(sl=is 4ilaw) he is arrogant
and not a monotheist. Whoever worships Him while associating
partners, and then he is a polytheist. And whoever worships Him
without following His legislation, then he is an innovator, whose
Tawheed is imperfect because he has associated a partner with
Allah(sl=is 4dlass) in legislating.

‘Ibadah (worship) has two meanings:

% Worship, which is the action of the slave; it is to humble oneself
to the One Worshipped out of love and respect. These two
matters (love and respect) are the pillars of 'Tbaadah; due to this
love, the slave will do whatever he is commanded to do to please

>55 Al-Kahf: 110
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his Lord and due to His respect, the slave will stay away from
the prohibited things which may cause His anger.

The action itself, which includes all actions through which the
slave worships his Lord. Cleanliness, prayer, charity, fasting,
pilgrimage, obedience towatrds parents, keeping ties of kinship,
and so on, are some types of 'Ibadah.

'Tbadah has two conditions:

>

Sincerity in worship; so that it is done only for the sake of
Allah(l=is 43as) and to attain the highest status in [patadise].
This is from the fruits of implementing the Shahadah (Laa ilaha
illa Allah) [That none is worthy of being worshipped except
Allah(d2ds 4la)].

Following the Prophet #, so that worshipping Allah (s 43l
is not done except by following what he has legislated. This is
from the fruits of implementing the [second part of the]
Shahadah, that Mohammad #  is  the Messenger  of
Aﬂah(&ﬂj Aila),

Thus, the worship of the polytheists is not accepted and is invalid
because it is missing the first condition. And the worship of the
innovators is not accepted and is invalid because it is missing the second
condition. These two conditions of ‘Tbaadah have been established by
the Book of Allah(d2is 4dlawmi) as well as by the Sunnah of

the Prophet £

The Evidence for Ikhlaas (sincerity) from the Qur’an:

Allah(lads 4las) says:
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“Verily, We have sent down the Book to you (O Muhammad) in truth:
So worship Allah (Alone) by doing religious deeds sincerely for Allah's
sake only, (and not to show-off, and not to set up rivals with Him in
worship). Surely, the religion (i.e. the worship and the obedience) is for
Allah only. And those who take Auliya' (protectors and helpers) besides
Him (say): ‘We worship them only that they may bring us near to Allah.’
Verily, Allah will judge between them concerning that wherein they
differ. Truly, Allah guides not him who is a liar, and a disbeliever.”

And Allah(l=is 4lass) says:
2T LEA Gl Al Gpacalda 15353 ) 1550 e )

“And they were commanded not, but that they should worship Allah,
and worship none but Him Alone (abstaining from ascribing partners to
Him), and perform As-Salat (Iqamat-as-Salat) and give Zakat: and that is

the right religion.”

And Allah(=3s 4ilass) says:
P e 1588 U gl Tl 1,850 15,3

“But if they had joined in worship others with ~ Allah (d2ds 4ilass),
all that they used to do would have been of no benefit to them.”

And many other verses which bear the proofs for Ikhlaas (sincerity).

256 Az-Zumar: 2-3
27 Al-Bayyinah: 5
28 Al-An‘am: 88
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The Evidence for Ikhlaas (sincerity) from the Sunnah of the
Prophet %,

It has been collected by Imam Bukhari and Muslim: It is narrated on
the authority of ‘Umar ibn al-Khattaab«®, who says: I have heard the
Propheti% say, “O people! The reward of deeds depends upon the
intentions, and every person will get the reward according to what he
has intended. So, whosoever emigrates for Allah(lxis 4ilaus) and His
Messenger % then his emigration will be for Allah(slxis 4ilam) and His
Messenger, and whosoever emigrates to take the worldly benefit or for
a woman to marry, then his emigration will be for what he emigrated
for.”” This is one of the sentences of Bukhari.

And in Sahih Muslim, it is reported by Abu Hurayrah4® that Allah’s

Messenger% states: “Allah, the Most High and Exalted, says: ‘I am the
One who does not stand in need of a partner. If anyone does anything
in which he associates anyone else with Me, I shall abandon him with

one whom he associates with Allah.””*

The Evidence for Following the Prophet # from the Quran:

Allah(l=i s 4ilaam) says:

261 Al 0 3 (558 QA 1 V58 6 Lagitd Jal a3 ()

2% Sahih Al-Bukhari, the book of tricks, chapter: avoiding the use of tricks. And
everybody will get (the reward) according to his intention in taking oaths and other
things, Hadith no: 6953, Sahih Muslim, the book of Jihaad, chapter: the Prophets
saying: the rewards depend upon the intentions, Hadith no: 1907.

260 gahih Muslim, book of pertaining to piety and softening of hearts, chapter: He
who associates one as an object of worship with Allah in his deeds, Hadith no:
2985.

6! Al-An‘am: 153
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"And verily, this (i.e. Allah's Commandments) is my Straight Path, so
follow it, and follow not (othet) paths, for they will separate you away
from His Path.”

Allah(A235 4las) says:

22yl &) e 3581 (3 355 A O 8 U DY) D3 55 023)

“And whoever seeks a religion other than Islam, it will never be
accepted of him, and in the Hereafter, he will be one of the losets.”

Allah (235 4ilas) says about the desctiption of
the Prophet %
< ay%at ,";'gé‘/,’..%,"—.°J—§,; 2. s 3 2% °4,":"1‘~
203¢5 saliall zh 5l dna O30 o) 580 T a8 555l 85558 5 40 15t Gl )

“So those who believe in him (Muhammad), honot him, help him, and
follow the light (the Qut'an) which has been sent down with him, it is
they who will be successful.”

And many other verses which bear the proof of following Prophetic
Narrations.

The Evidence from the Sunnah about Following the Prophet %,

Imim Bukhari and Muslim have compiled in their books on the

authority of A’ishah B that the Prophet said: “He who innovates things
in our affairs for which there is no valid (reason) (commits sin) and
these atre to be rejected.”

262 Ali ‘Imran: 85
263 Al-A‘raf: 157

X —
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In Sahih Muslim, it is reported on the authotity of Jabir ibn Abdullah &
that the Messenger of Allah(d23s 4ilass) while delivering the sermon to
the people on Friday would say: “Indeed, and the best of the talks is
embodied in the book of Allah(d2is 4iaws) and the best of the
guidance is the guidance given by Muhammad #. And the most evil of

affairs are their innovations, and every innovation is an error.”

It is also authentically reported by Jabir4® that the Prophet %% says: “He
among you who lives long enough after me will see many differences. So
for you is to observe my Sunnah and the Sunnah of the rightly guided
Caliphs, holding on to them with your molar teeth. Beware of matters
newly introduced, for every innovation (bid’ah) is an etror, and every
innovation (bid’ah) is astray.”** (Narrated by Imam Ahmad and Abu
Dawud also)

Adherence [to the Prophet %] cannot be fulfilled except by ascertaining
that worship is performed in line with the Shari'ah; in its motive, type,
quantity, method, time and place.

Worship has many types:
Among these types are prayer and sacrifice, as Allah(1xis 4ilas) says:
A5 Al Jiad)
“Therefore turn in prayer to your Lord and sacrifice (to Him only).”
Allah(=is 4lass) says:

Bl &l ally g a ol a3 * Gaddladl G5 i ilan golidas (Shd ka &) O
266{: “’]. ;i\ a},\

264 Ahmad: (4/126,127). Abu Dawud: (4607). At-Tirmidhi: (2676). Ibn Majah:
(42,43).
265 Al-Kawthar: 2
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“Say (O Muhammad: Verily, my Salat (prayer), my sacrifice, my living,
and my dying are for Allah, the Lord of the wotlds (mankind, jinn and
all that exists). He has no partner, and of this, I have been commanded,
and I am the first of the Muslims.”

So whoever prays for other than Allah(lxis 4dlsus) he will be
considered as a polytheist, and whoever sacrifices before other than
Allah( 35 41a) seeking closeness and out of veneration, he will be
considered as a polytheist.

Tawakkul :( putting trust in Allah (A= 4ilaaw)):  Allah(dxis 4las)
says:

luath AR o) 1R E A e s )
“And put your trust in Allah if you are believers indeed.”
Allah( 1235 4la) says:
“So worship Him (O Muhammad) and put your trust in Him.”

And since Tawakkul is special to Allah(sl23s 4ilaws) then He alone is
sufficient for His slaves, as Allah(sd23y 4ilas) says:

¢ o8 e & Aia i e OB s )

“And whosoever puts his trust in Allah, then He will suffice him. Verily,
Allah will accomplish his purpose.”

As for His saying:

266 Al-An‘am: 162-163
267 Al-Ma’idah: 23

268 Hood: 123

29 At-Talaq: 3
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“O Prophet (Muhammad)! Allah is Sufficient for you and for the
believers who follow you.”

Here, the meaning is that Allah(slxis 4law) is enough for you
(Muhammad %) as well as sufficient for the believers. The saying: (43}
¢ it is connected to the "9 in {&ia) not connected to "d" as some
people may mistake it so. Indeed, this alters the real meaning, so in turn,
it would be: Allah(s!=3s 4iaas) and the believers are sufficient for the
Prophet %, which is incorrect. Indeed, the status of the Prophet £ i

higher than the believers, so it would be illogical for the Prophet % 1o
depend on his followers who ate holding the lower status.

Khashyah or Khawf [Fear of Allah(Axiy 4ilasw)]: seeking Fear of
Allah(t23s 4dlas) through the worship of  HIM(l=3s 4ilass) and His
closeness. As Allah(uiﬁu ‘\-'\B-.w) says:

O A B ¢ A 5 ph UG S 8ol 5T Cagay S A0 L)

“It is only Shaitan (Satan) that suggests to you the fear of his Auliya'
[supporters and friends (polytheists, disbelievers in the Oneness of Allah
and in His Messenger (Muhammad)], so fear them not, but fear Me, if
you are (true) believers.”

Allah(t2is 4ilass) says:
T35 Gl 1524836 )
“Therefore fear not men but fear Me (O Jews).”

Allah(2iy 4ilas) says:

210 Al-Anfal: 64
7 Ali “Imran: 175
22 Al-Ma‘idah: 44
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oS 8 8.
“Then, fear Me (Allah) much.”

In this verse, fear is singled out for Allah(d23s 4ilaaw) just as worship is
singled out for Him in the following verse, Allah(sl2is 4law) says:

7o 218 5U..)
“Thetefore worship Me (Alone).”

Piety: seeking Piety through the worship of Allah(lais 43aws) and His
closeness, Allah (1235 43l says:

... 580 5l 3)
“And fear Me and Me Alone.”
Allah (el 5 4ilas) says:
i s i 38
“Will you then fear any other than Allah?”
Allah( 235 4llaaw) says:

s 2K a0 ks KT 24T st T W3 1515 180 AT Gl T )
Mlagke 1538 58 38 415055 4 g

“O you who believe! Keep your duty to Allah and fear Him, and speak
(always) the truth. He will ditect you to do righteous deeds and will
forgive your sins. And whosoever obeys Allah and His Messenger, he

213 An-Nahl: 51

274 Al-* Ankaboot: 56
%> Al-Bagarah: 41
276 An-Nahl: 52

277 Al-Ahzab: 70-71

00—
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has indeed achieved a great achievement (i.e. he will be saved from the
Hell-fire and made to enter Paradise).”

L L & & &

,,,,,

Tawheed al-Asma was-Sifat

Tawheed al-Asma was-Sifat (Oneness of the Names and Attributes of
Allah(d23s 4dlaa)): Tt is to single out  Allah(dais 4as) in His Names
and Attributes by affirming for Allah(,l=3s 4ilass) what He has ascribed
for Himself, whether in His book or through His Prophet % [An
affirmation is] without any alteration [changing its meaning] or
suspension, or imagination [imagining any form or structure for Him] or
resemblance [likening Him to any of His creation].

It is not allowed for anybody to nullify any of His Names or Attributes,
which have been affirmed by Him. Allah(d235 4llaaw) says:

T 598 L 3 e alad L & shadd Gl 15505 Ly 65000 il ot dup)
278{& ‘!»—

“And (all) the Most Beautiful Names belong to Allah, so call on Him by
them, and leave the company of those who belie or deny (or utter
impious speech against) His Names. They will be requited for what they
used to do.”

Because it leads to alteration or corruption of the texts, in addition to
describing Allah(d235 4ilass) with deficiencies and shortcomings.

It is also not allowed for anybody to name Allah(sl=%s 4dsss) of
describe Him with anything, which is not introduced in the Book or in

*78 Al-A‘raf: 180
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the Prophetic narration. This is because it is like saying something about
Allah(sl=i5 4lass) without knowledge. Allah(slx3s 4ilaa) says:

12 ol (3 ks s s 6 s ek 5 s il i 35 5 L) )
75l Y G A e 1466 o 5 Blabl 4y 058 2l W il
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“Say (O Muhammad): ‘(But) the things that my Lotrd has indeed
forbidden are Al-Fawahish (great evil sins, every kind of unlawful sexual
intercourse, etc.) whether committed openly or secretly, sins (of all
kinds), unrighteous oppression, joining partners (in worship) with Allah
for which He has given no authority, and saying things about Allah of
which you have no knowledge.”

Allah (a5 4llaas) says:
Y yhian e H& a5 O 215l 5 seadl s aatd) & e 4 @l Gl L ki V5

“And follow not (O man i.e., say not, or do not ot witness not, etc.) that
of which you have no knowledge (e.g. one's saying: ‘T have seen,” while
in fact he has not seen, or ‘I have heard,” while he has not heatd). Verily!
The hearing, and the sight, and the heart, of each of those you will be
questioned (by Allah).”

Likewise, it is not allowed to affirm Names or Attributes of
Allah(ls35 4laws) by likening Him to any of His creation. As
Allah( 23 5 43lam) says:

P o) sl 585 25 AR 0l
“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

Allah(d235 4ilass) says:

21 Al-A‘raf: 33
280 Al-Isra’: 36
281 Agh-Shurah: 11
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“So put not forward similitudes for Allah (as there is nothing similar to
Him, nor He resembles anything). Truly! Allah knows and you know

2

not.

Because it leads to shirk, which necessitates the alteration or falsification
of the texts, as well as the degradation of Allah(s 4iaw) by
resembling Him to the imperfect creation.

It is not allowed to affirm any Name or Attribute of Allah(lxis 4ilaws)
while imagining it with any form or measure, because it is like saying
something about  Allah(s*3s 4ilaas) without knowledge. It leads to
disorder and confusion about Allah(,xis 4ilsws)’s Attributes because
everybody will imagine a certain form or way different from the
imagination of others. It is also considered as an attempt to perceive
something which is beyond the human reason. So whatever shape or
form imagines for Allah(d23s 43laas) He is Greater and above all else.

There have been many contentions about this type of Tawheed, so
the people have divided into six groups base on the texts.

The First Group: Those who interpret the verse according to its literal
meaning, which is befitting with Allah(t2is 4ia)’s majesty; without
any alteration, suspension, imagination or resemblance. Those are the
salaf, and this is the right opinion supported by the Qur’an, Sunnah,
intellect, and consensus of the scholars, which has been previously
established by textual and logical evidence.

The Second Group: Those who interpret according to its literal
meaning, but they resemble it to the characteristics of the creation.
Those people similitude Allah(lads 43 with His creation. Their

22 Ap-Nahl: 74
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methodology is invalidated by the Qut’an, Sunnah, and intellect and by
the disproval of the Salaf.

The Third Group: Those who interpret the text contrary to its literal
meaning, and they specify several meanings from their intellect, in doing
so, they misinterpret the texts. Those people suspend the literal
meaning. Some of them exceedingly suspend, like Jahmiyah and
Mu’tazilah, while some others suspend but not to that extent, like
Asha’irah.

The Fourth Group: Those who say: Allah(l=iy 4ilaws) knows best
about what He intends with these Attributes. In doing so, they refer the
knowledge of the meaning of the Attributes to Him only. These are the
ignorant that pass over [the interpretation]. Few amongst them disagree
with the previous statement saying: that Allah(=is 4ilass) knows best
what He intends; however, there is no evidence to indicate the
affirmation of His external attributes.

The Fifth Group: Those who say that it is poésible that these texts are
meant to affirm the Attributes for Allah(t23s 4daws) which are
befitting with His Majesty, but they do not comply with it. Among them
are many of the jurists and othets.

The Sixth Group: Those who avoid the interpretation of these texts
altogether. They only read these verses and do not want to think or talk
about it.”®

All of these groups, except the first one, have deviated from the right
g 1% > g
path, as it has been previously clarified in more than one occasion.

L &£ & & 8

,,,,,

% These groups were mentioned in 4/-Fatwa al-Hamawiyah, D. (156-162 z
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A false understanding of the majority of the philosophers
regarding the categories of Tawheed

From the previous discussion of types of Tawheed, the errors of the
majority of the philosophers become clear regarding the conventional
classification of Tawheed, whereupon they have divided it into three

types:

The First: Allah(l=is 4lass) is One in His Being; He has neither a
partner nor a patt.

The Second: He is One in His Attributes and nothing is similar to Him.
The Third: He is One in His actions; without any association.
Explanation of Their Errors:

v' They do not include Tawheed al-Uluhiyah; which is

Glager
acknowledging the Oneness of the Worship of Allah(«#™s)
without any partners; thus, He should be singled out in worship.
Allah(d23s 48a) has created Jinn and mankind only to fulfill
this type of Tawheed.

Allah(slxis 4ilas) says:
o 2 9] G5 Gl S
“And I (Allah) created not the jinn and mankind except that they should
worship Me (Alone).”

For this reason, Allah(il=is 4ilaws) has sent down the messengers and
the books. Allah(23s 43lass) says:

284 Adh-Dhariyat-56.
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“And We did not send any Messenger before you but We revealed to
Him (saying): None has the right to be worshiped but I (Allah), so
worship Me (Alone and none else).”

Allah(I=is 4dlass) says:
26¢ | gl T a5 b Tl of Y sth adl (K b s il
“And verily, We have sent among every Ummah (community, nation) a
Messenger (proclaiming): “‘Worship Allah (Alone), and avoid (or keep

away from) Taghut (all false deities, etc. i.e. do not worship Taghut
besides Allah).”

The messengets used to call people to this message. Allah(lais 4ilaws)

says:
27¢ a0 4l Ba AL 15N o)
"Worship Allah! You have no other Ilah (God) but Him.”

Meaning, thete is no true God except Allah( =iy 4ilas); all other
deities are false, as Allah(d2s 4dlaa) says:
Pl Gl 5h B G5 O 4358 e (52 W {5 a1 b A 5 ey
“That is because Allah, He is the Truth, and that which they invoke

besides Him is Al-Batil (falsehood, Satan and all other false deities), and
that Allah, He is the Most High, the Most Great.”

285 Al-Anbiya’: 25
286 An-Nahl: 36
287 Al-Mu’mineen: 32

288 Luﬂman: 30
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And for this purpose, the debates and the battles have emerged between
the messengers and their people, who have rejected their message.

As Allah(d235 43la) says about the people of Nuh:
295y Baliall e & (o) e Loy Ll Wiy & 506 s 8 £ 4,18

“They said: ‘O Nuh (Noah)! You have disputed with us and much have
you prolonged the dispute with us, now bring upon us what you
threaten us with if you are of the truthful.”

Allah(235 43ass) says about the people of Hud:

O35 o) ¥ e’ 8 53 ey 38 0 Bl 8 8 G35 a3 Ay i L 350 G 1,09
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“They said: ‘O Hud! No evidence have you brought us, and we shall not
leave our gods for your (mere) saying! And we are not believers in you.
All that we say is that some of our gods (false deities) have seized you
with evil (madness).” He said: ‘I call Allah to witness and bear you
witness that I am free from that which you ascribe as partners in
wortship, - With Him (Allah). So plot against me, all of you, and give me

b

no respite.
Allah(s135 43as) says about Ibrahim and his people:

A ¢35 (o G085 a5 280 b 250 W 5 Vil ARG Y o 1 (355 (e (5381 O8)
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2 Hud: 32
20 1hid: 53-55

1 Al-Anbiya’: 66-69
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“[Ibrahim (Abraham)] said: ‘Do you then worship besides Allah, things
that can neither profit you, nor harm you? Fie upon you, and upon that
which you worship besides Allah! Have you then no sense?” They said:
‘Burn him and help your aaliha (gods), if you will be doing.” We (Allah)
said: ‘O fire! Be you coolness and safety for Ibrahim (Abraham)!’

Allah( =35 4dlagw) says about the disbelievers in -~ Mohammad £
2280 2K ol 5T 1356 ) ol s o) 155 gl 15 1))

“And when those who disbelieve (in the Oneness of Allah) see you (O
Muhammad), they take you not except for mockery (saying): ‘Is this the
one who talks (badly) about your gods?””

Allah(23 5 4lasw) says:

O a3 Lel) 3091 Jaal o+ G Sl 38 &5 54810 05 i 5k chala of | siae 5)
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“And they (Arab pagans) wonder that a warner (Prophet Muhammad)
has come to them from among themselves! And the disbelievers say:

“This (Prophet Muhammad) is a sorcerer, a liar. Has he made the aliha
(gods) (all) into One Ilah (God - Allah)? Verily, this is a curious thing!’
And the leaders among them went about (saying): ‘Go on, and remain
constant to your gods! Verily, This is a thing designed (against you)!””’

Allah( 235 48as) says about his enemies:

24 558G 1) 5255 ¢ sty agfiall 5 agaall &) ) hatang ere &0 58 & &8 o))

22 1bid: 36
%3 Sad: 4-6
294 Al-Mumtahinah: 2
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“Should they gain the upper hand over you, they would behave to you as
enemies, and stretch forth their hands and their tongues against you with
evil, and they desire that you should disbelieve.”

Although Tawheed al-Uluhiyah bears such a significant role, the majority
of the philosophers neglect it. This negligence is one of their errors in
their conventional classification of Tawheed.

V' Their statement: “Allah( 23y 4ias) is One in His Being; He
has neither a partner nor a part,” is general and needs
clarification:

If they mean by it that, Allah(d2y 4ilaa) cannot be divided into pieces
or His being is not a combination of pieces, it is right. Because He is the
One, the Self-Sufficient Master. He begets not, nor is He begotten.
There is none co-equal or comparable unto Him.

But if they mean by it, that the negation of His Attributes, which He has
affirmed for Himself, such as His Highness, rising on ‘Arsh, His Face,
Hands and so on — and this is what they mean — then, it is invalid.
Indeed, Allah(lais 4l has affirmed attributes of petfection such as
these as well as the others, which are befitting with His Majesty. The
fulfillment of Tawheed here is to affirm these Attributes for
Allah(l2is  4lsw) in a manner that is befitting with His Majesty,

without resemblance; not by alteration or suspension.

v' Their statement: “He is One in His Attributes and nothing is
similar to Him,” is general and needs clarification:

If they mean by it, affirming Attributes of Allah(t2is 4las)) in a way
that is befitting with His Majesty, without resembling Him to anything
about something specific and special to Him, then it is true and it is the
opinion of the Salaf. However, most of the philosophers do not intend
this [meaning].
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If they mean by it, that negating [absolute] resemblance between the
creation and Allah(d23s 4lam) from every aspect, then this is indeed
senseless. It is like someone saying: The heaven is above us and the
earth is below us. Indeed, the resemblance of the Creator to the creation
in every aspect is cleatly negated; rather it is prohibited by virtue of
reason, textual evidence, and the consensus of every rational person.
That is why no nation has ever claimed that someone resembles
Allah( =35 4dsus) in every aspect; if they do claim any resemblance,
then the most that occur is resembling Him in a few aspects.

And if they mean by it, that negating [general] resemblance between
Allah(l=3s  4ilass) and the creation, so as to negate any common
characteristics between them even while distinguishing between them in
what is unique for each, — and this is what they mean — then, it is invalid.
It is known by virtue of reason that there are no two existing beings
except that they share some common characteristics; yet, they are
different from each other in some other special characteristics. Some
corresponding common characteristics are their existence, being, self-
establishment, and so on. Negating this share is an absolute suspension.

This opinion does not exclude the negation of the affirmed Attributes of
perfection; since they may claim that affirming these will necessitate
resemblance. It has been previously mentioned that the people of
suspension [Jshsi] amongst Al-Jahmiyah, Al-Mu’tazilah and others
include the negation of the Attributes in their conventional meaning of
Tawheed. They say that whoever affirms the Attributes of Knowledge,
Power and the like, he will be considered as Mushabbih [i.e. one who
resembles Allah(lxiy 4illaw) to creation] rather than a monotheist.
Moreover, the extreme philosophers, like Al-Qaramitah, further include
in it [the conventional meaning of tawheed] the negation of the Names;
thus, they say that whoever claims that Allah(l=is — 4dlaw) is
Knowledgeable, Powerful and so on, he is considered as Mushabbih, not
a monotheist. The most extreme of the extremists further add that
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Allah(lis 4ilaa) should not be described by anything that includes
affirmation or negation; therefore, whoever negates or affirms any
attribute for Allah( =3y 43aw) then he is considered as Mushabbih, not
a monotheist.

The refutation of their arguments has been discussed at the beginning of
this book, and all praise be to Allah(g;"-'u Ailaay,

v’ Their statement: “Allah(slxis 4daws) is One in His action
without association.” This type of Tawheed is the most well-
known amongst them. They mean by this that the Creator of
the wortld is One, assuming that this is the genuine Tawheed and
that this is the meaning of (La ilaaha illaa Allah). In doing so,
they alter it to mean, “Nobody is capable to innovate but
Aﬂah(&ﬂj 4—'*\&9»').”

This concept is wrong from two angles:

o Their statement has been acknowledged earlier by Mushrikeen,
whom the Prophet # has fought against. They have not
associated anybody with Allah(dals 4ilass) in His actions.

As Allah( 235 4llaw) says:
255 K55 8 0 AT el 5 Gualill 5305 G 5 gl IR 4 il i)

“If you were to ask them: “Who has created the heavens and the earth
and subjected the sun and the moon?’ They will surely reply: ‘Allah’.
How then ate they deviating (as polytheists and disbelievers)?”

o Gkl s 0 il il

“And if you ask them who created them, they will surely say: ‘Allah’.

25 Al-‘Ankabut: 61.
26 7ukhruf: 87.
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Although they acknowledge it, they are still Mushrikun and not
monotheists, as established by the Qut’an, Sunnah, and Ijmaa as well.
This is due to their negligence of Tawheed al-Uluhiyah. They say:

PYCARE 200 5 ) a3 6 A6V Jeal)

"Has he made the aliha (gods) (all) into One Ilah (God - Allah). Verily,
this is a curious thing!"

That is why the Prophet # has fought against them, legalized their
blood, wealth and has allowed taking their children and wives as slaves.

o Their interpretation of (La ildha illdi Alldh) which has been
mentioned; that nobody is capable to innovate but
Allah( 235 4dlsa); necessitates that whosoever tecognizes that
only Allah(da3s 4ilass) alone is capable to innovate, then he has
testified that La ilaha illi Allih, and his blood and wealth are
safeguarded.

According to the above discussion, it is clear that their interpretation of
(La ilaaha illaa Allah) is invalid and not in line with the Muslims beliefs.
The accurate interpretation of (La ilaaha illaa Allah) is: “There is no god
worthy of being worshiped except Allah”, this is the meaning known to
Muslims and Mushtikun as well. The following verse proves the reality
of our evidence:

Allah(l=is 4dlass) says:

e Uil 1 & T Gl (5 g (0,800 0 ) &)y g0 38 13 1 A8 18
' 298€L.J 2o 5

“Truly, when it was said to them: La ilaha ill- Allah ‘(none has the right
to be worshipped but Allah),” they puffed themselves up with pride (i.e.

27 Sad: 5.
28 As-Saaffaat:35-36.

- ]
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denied it). And (they) said: ‘Are we going to abandon our aliha (gods) for
the sake of a2 mad poet?™”

They are not arrogant to acknowledge with their hearts as well as
tongues that Allah(t%3 s 4ilas) is the only Creator, neither do they claim
that their gods create something. Thus, it becomes clear that the
Mushrikun are more knowledgeable and smarter about Tawheed than
those philosophers are. The most that these philosophers acknowledge
from Tawheed is Tawheed ar-Rububiyah; which neither frees man from
shirk nor does it safeguard his wealth and blood and nor will he be safe
from abiding eternally in the Hell-fire.

This interpretation has been adopted by some Sufi groups who belong
to al-Ma’rifah, at-Tahqeeq, and al-Tawheed. According to them, the
epitome of Tawheed is to testify that Allah(d23s 4ilaa) is the Lord,
Owner and the Creator of everything. This is [attained] especially when
the Aaarif delves within his Source of existence away from existence,
within his Witness away from witnesses, within the One who knows him
away from those he knows, and once he enters the domain of Tawheed
ar-Rububiyah, whereupon the one who has never existed petishes and
the one who exists remains.

It is known that this intent of Tawheed has been adopted by the
Mushrikeen. Nevertheless, it does not make one, a Muslim, neither does
it make him from the close friends of Aﬂah(&ﬂj 4-"\A+~“) or supetior
over His creation.

L & &£ &£ &
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Fana’ (Perish) and its categories

Linguistic Meaning: Fana’ means to perish, Allah(lais 4ilays) says:
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—— ——— ———

290 &) 3 SOl 5y As g g+ b e Ba 8K

“Whatsoever is on the earth will perish. And the Face of your Lord full
of Majesty and Honor will remain forever.”

Conventional Meaning: Fana’ has three categories:
The First Category (Sacred Legislative Definition)

[S % 9] Fana’ means the act of eliminating any desire for othets,
meaning, eliminating desires for anything other than Allah( 235 4w,

Thus, one eliminates polytheism to attain sincerity for Allah(m);
eliminates innovation to fulfill His legislation; eliminates His
disobedience to fulfill His obedience; eliminates dependence on others
to fulfill reliance on Allah(l=is 4aws); and eliminates oneself’s wishes
to enact the wish of his Lord and the similar actions that busy one from
seeking the pleasure of Allah(lxds 4ilas),

Its reality is for the slave to busy himself with whatever brings him
closer to Allah(1235 4dlaas) over anything that would otherwise distance
him from Allah(t23s 4ilaw). However, attaching with these things can
be called Fana’ in their conventional meaning.

This is the legislative [commended] Fana’ that the Prophets have come
with, and for which the books have been revealed, and through which
the religion becomes established, and the success in this world and the
next is attained.

Allah(t23s 4las) says:

s &5 3% - "’s’g"‘ [ PR P 1 PP P P,
20061 5 K54 aiaie (8 S 48 Faba 38 5 Lgaats W (a3 853NN D10 ()

2% Al-Rahman: 26-27.
300 Al-Isra’: 19

- ]
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“And whoever desires the Hereafter and strives for it, with the necessaty
effort due for it (i.e. do righteous deeds of Allah's Obedience) while he
is a believer (in the Oneness of Allah, Islamic Monotheism), then such
are the ones whose striving shall be appreciated, thanked and tewarded

(by Allah).”
Allah(dxds 4ilass) says:

cradly b 541 g 505 Ak Bus ATRE e 535 A 51 80 s Wilie st 5y
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“Whoever works righteousness, whether male or female, while he (or
she) is a true believer (of Islamic Monotheism) vetily, to him We will
give a good life (in this world with respect, contentment and lawful
provision), and We shall pay them certainly a reward in propottion to
the best of what they used to do (i.e. Paradise in the Hereafter).”

Allah( 235 4ila) says:
A0le 5 5 ghLES ) Las Tl 5 BN 1,875 2435 a5 o581 15200 Gl )
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“And those who remain patient, seeking their Lord's Countenance,
perform As-Salat (Igamat-as-Salat), and spend out of that which We
have bestowed on them, secretly and openly, and defend evil with good,
for such there is a good end.”

Allah( =iy 4ilas) says:

th ol 6 AD Jals as A &3 o R0y Y5 el &by 15T ol i
G 5wl

301 Apn-Nahl: 97
302 Al-RaNd: 22
3% Al-Munafigoon: 9
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“O you who believe! Let not your properties or your children divert you
from the remembrance of Allah. And whosoever does that, then they
are the losers.”

This is the real taste of Imaan, which nothing can compare to. It is
mentioned in Sahihain, on the authority of Anas bin Maalik 4% that the
Prophet says: “Whoever possesses the following three qualities will have
the sweetness (delight) of faith: the one to whom Allah and His
messenger become dearer than anything else, who loves a petrson only
for Allah’s sake, and who hates to revert to atheism (disbelief) as he
hates to be thrown into the fire.”*”

And Sahih Muslim reports on the authority of ‘Abbis bin ‘Abdul
Muttalib % that he has heard the Prophet & says: “He relished the favor
of faith (Eeman) who become pleased with Allah as Lord, with al-Islam
as the code of life, and with Mohammad as the Messenger of Allah”.*”

The Second Category (Innovated Mystical Meaning) [S% 23]
Fana’ means the act of transcending any awareness of othets, meaning
to transcend any awareness of other than Allah(.l=is 4ilaws), This
results from the attachment of one’s heart to Allah( 25 4ilaws); thus,
the weakness to bear this attachment and its demands make the heart
unaware of anything except Allah(da3s 4ilaws). Thus, he delves within
his unconsciousness at which point he transcends any awareness for
anything other than Him. He transcends worship for Allah(l2is 4ilass)
and transcends Dhikr for the One remembered until he is no longer
aware whether he is in the act of worship and Dhikr or not because he is
oblivious to all that due to the overwhelming power of this attachment.

304 Al-Bukhari, Book: Eeméin, Chapter: The sweetness of Eeméan, No. (16); Muslim,
Book: Eemén, Chapter: The sweetness of Eeman, No. (42,43).

395 Muslim, Book of Faith, Chapter: He has tasted Eeman who was pleased with
Allah as Lord... No. (34).
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This kind of Fana’ is admired by some Sufi leaders; however, this
opinion is not accepted because of the following reasons:

o Itis indicative of the weakness of the person’s heart because he
is not able to integrate between the presence of Aﬂah(“’“i’) and
worship Him as well as between Allah(glﬂj 4.31;._».») and His
commands. He thinks that being busy with worship and
commands makes him away from Allah(=is 4dla),

o This kind of thinking makes the person similar to mad or
drunken people, to the extent that strange and nonsensical acts
and statements may come out of him, which are clearly against
the laws of Allah(123s 4ilaws) — an error that is obvious both to
him and others. For example, some people have said in such a
situation, “Glory be to me, glory be to me... I am
Allah(=iy  4laws), What is inside this Jubbah [loose outer
garment] is nothing but Allah(slxis 4ilas). T shall put my tent
on the Hell-fire,” and similar odd, preposterous statements.

o This type of Fana’ [transcendence] has never been practiced by
the sincere righteous slaves of Allah(l=isy 4aaw). It has never
been practiced by the messengers, or the prophets, or the
tighteous, or the martyrs. Indeed, during the night of Mi’raj, the
Prophet% witnessed some signs of Allah(lais — 4las)’s
supremacy, which has never happened to anyone. Yet, in that
situation, he was in a state of full consciousness, physically and
internally. Allah(l=3s 4ilaa) says about his physical strength:

206¢ ada g Hiaall 15 1)

“The sight (of Prophet Muhammad) turned not aside (right or left), nor
it transgressed beyond (the) limit (ordained for it).”

3% An-Najm: 17
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Allah(st23 s 4dlass) says about his internal strength:
sl M5 O )

“The (Prophet's) heart lied not (in seeing) what he (Muhammad #)

»

Saw.

Neither the rightly guided caliphs, who ate the leaders of the people and
the best generation after the prophets — Abu Bakar, ‘Umar, ‘Uthmin and
‘Ali 4 — nor the rest of the companions, who occupy esteemed
positions, have ever been involved in this type of transcendence.

Indeed, it was first introduced during the era of the tabi‘een [of the third
generation]. Some of these devotees used to shout, while some others
used to be fall unconscious to the extent that some of them died during
Fana’. It was commonly known amongst some Sufi leaders.

Whoever considers this to be the epitome of devotion, [and that this is
the way of the righteous people], then he is cleatly misguided. And

whoever thinks it is of the necessities in coming closer to Allah(*"+ ),
then he has erred.

Its reality is that it is of the symptoms that occur to some of the
mystical people, due to the overwhelming power of the expetience on
their hearts and their weakness in overcoming it as well as in integrating
between worship and the One worshipped, and so on.

The Third Category (Faithless Atheistic Meaning)

[ S 3=)]: Fana’ means the act of dissociating from the existence of
others, meaning the existence of other than Allah(d2is 4ila). They
think that the creator himself is the creature and that the created being
itself is the sustainer. According to them, there is no difference between

> Ibid: 11
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the Lotd and the slave, the creator and the creature, the worshiper and
One worshiped and the Commander and commanded; all these things
are the same being.

This type of Fana’ is the methodology of the atheists, those who believe
in the unity of existence [3sasl) 33s ], like ibn ‘Arabi, Tilmisani, ibn
Sab’een, al-Qawnawi, and so on. They are greater disbelievers than the
Christians, from two perspectives:

0 Those people consider the Lotd and the Creator Himself as
sustained and created, while the Christians believe about the
union of the Lord with His chosen slave after they have been
separated.

¢ Those people generalize the unity of the Lord with everything,
even within dogs, pigs, rubbish and so on; however, those
Christians restrict this unity with someone special, whom they
respect, like Jesus.*”

A simple consideration of this claim is enough to counter it since it
necessitates that the Lord and the slave are one, the eater and the thing
eaten are one, the married couples are one, the suspect and the judge are
one, and the witness and witnessed against are one. This is the epitome
of ignorance and misguidance.

The Shaykh, may Allah(lsSs 4dlas) have mercy on him, says: He
mentions about one of them that he cohabits his son and claims that he
[his son] is Allah(sd2is  4lsw) the Lord of the wotlds. May
Allah( 25 4las) curse the group of people who consider those they
cohabit as their Lords!

Ibn al-Qayyim, may Allah(d2s 4ilaa) have metcy on him, speaks about
this group in his poem [An-Nooniyyah]:

3% See: Majmoo‘ al-Fatawa bz Ibn al-Q4sim (2/172).
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The sect deemed Him not far above Humans, demon, animals,

and trees,

Yet, they made Him the food, the cloth, the perceived and what
is heard by the ears,

They also said it is He who is copulated and slaughtered, even
said to be the adulterer.

He continues until he says:

This is the deity they worship so, say: Gloty be to you Allah
(slais s the Glorified!

Oh, Nation, whose Deity is the copulated, you claim
suprasternal notch to be Allah!! You falsified.

Oh, Nation! The absolute apostasy equals the slight apostasy of
yours.

L & & &£ &
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True Perfection of Islam

One’s Islam is not complete unless it is free from everything else [other
than Islam]. Allah(lais 4ilsas) says about His friend Ibrahim %,

O 55 83 2155 ) 433 4y 3 016 3 ) # (i 436 okd 630 ¥
0 a5 el 4 B 80 Ha e 5
“And (remember) when Ibrahim (Abraham) said to his father and his

people: Verily, I am innocent of what you worship, Except Him (i.e. I
worship none but Allah Alone) Who did create me, and verily, He will

3 Az-Zukhruf: 26-28.
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guide me.” And he made it [i.e. La ilaha ill-Allah (none has the right to be

worshipped but Allah Alone)] a Word lasting among his offspring (True

Monotheism), that they may turn back (i.e. to repent to Allah or receive
admonition).”

Aﬂah(@ﬂj 4ilaw) also describes Ibrahim as the best model for us to
follow; He says:

Q}&&A}é—hﬁc\}h‘*}ﬂ‘ﬂbd\mwﬂ“’ﬁé‘)‘@MA}u\egulsm)
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“Indeed there has been an excellent example for you in Ibrahim
(Abraham) and those with him, when they said to their people: Verily,
we are free from you and whatever you worship besides Allah, we have
rejected you, and there has started between us and you, hostility and
hatred forever, until you believe in Allah Alone.”

Allah( =3 4ilaas) says:
o618 Ly 1 558 85 33 5ally agal) (85 o151 850 5 o 30 1,085 Y 1kl Gl Wl
311( ;353‘ oy

“O you who believe! Take not My enemies and your enemies (i.e.
disbelievers and polytheists, etc.) as friends, showing affection towards
them, while they have disbelieved in what has come to you of the truth.”

Allah(d23s 4llaaw) says:

gs;z(,gjjzsu;wa;;;mjeg:a;j;mj@mbs)@j\ 5225 yn}u\wmw o)
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310 Al-Mumtahanah: 4.
M bid: 1
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“O you who believe! Take not the Jews and the Christians as Auliya'
(friends, protectors, helpers, etc.), they are but Auliya' to one
another. And if any amongst you takes them as Auliya', then surely he is
one of them. Verily, Allah guides not those people who are the Zalimun
(polytheists and wrong-doers and unjust). And you see those in whose
hearts there is a disease (of hypoctisy), they hurry to their friendship,
saying: ‘We fear lest some misfortune of a disaster may befall us.”
Perhaps Allah may bring a victory or a decision according to His
Will. Then they will become regretful for what they have been keeping
as a secret in themselves.”

Allah(dais 4la) says:
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“You (O Muhammad) will not find any people who believe in Allah and
the Last Day, making friendship with those who oppose Allah and His
Messenger (Muhammad), even though they were their fathers, or their

sons, or their brothers, or their kindred (people). For such He has
written Faith in their hearts, and strengthened them with Ruh (proofs,
light and true guidance) from Himself. And We will admit them to
Gardens (Paradise) under which rivers flow, to dwell therein (forever).
Allah is pleased with them, and they with Him. They ate the Party of
Allah. Verily, it is the Party of Allah that will be the successful.”

The innocence of Islam [free of everything else] is of two types:

312 Al-Ma‘idah: 52
313 Al-Mujadalah:22

S
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I. Innocence From the Action
11. Innocence From the Doer

As for innocence from the action: It is to be innocent of every
prohibited action, whether it is kufr or less than that. So the believer
should be innocent of shirk, adultery, drinking of wine and so on; that
he should neither be pleased with it nor approve of it or use it. Indeed,
doing such things is opposing to Allah(&’fu 4ilaas) and His pleasure.

As for innocence from the doer: If someone’s actions are
blasphemous [kuft], then one must be innocent of him in every way
possible, according to the aforementioned verses, because he is not
deserving of friendship.

If his actions are less than kuft, then one must be innocent of him
regarding the aspects related to kufr; yet, friendship should be kept
regarding other aspects related to belief and good deeds. This is because
wrongdoing does not negate absolute belief; indeed, one person can
have some bad characteristics as well as good characteristics; likewise, he
can have some characteristic of belief as well as the characteristic of

disbelief.
Allah(lals 4la) says:
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“And if two parties or groups among the believers fall to fighting, then
make peace between them both, but if one of them rebels against the
other, then fight you (all) against the one that which rebels till it
complies with the Command of Allah; then if it complies, then make
teconciliation between them justly, and be equitable. Verily! Allah loves

314 Al-Hujurat: 9-10
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those who are equitable. The believers are nothing else than brothers (in
Islamic religion). So make reconciliation between your brothers, and fear
Allah, that you may receive mercy.”

In these verses, Allah(d=is 4l refers to the two fighting groups as
brethren for the reconciling group, and describes them as believers even
though fighting other believers is considered as kufr according to a
prophetic narration.

The Prophet % says: “Abusing a Muslim is Fusooq [an evil doing] and
combating him is kufr [disbelief].””*"’

This characteristic of kufr neither does it cancel the basis of Eeman nor
does it anull the religious bond of brotherhood. There is no doubt,
however, that the Islamic bond of brotherhood is based upon love and
friendship, which is proportional to the degree of Eeman and
steadfastness. This basic principle — that a person may have both
characteristics of belief and disbelief — has been proven by the Qur’an,
Sunnah as well as by the eatly Muslim scholars. Therefore, love and
friendship will be proportional to the amount of Eeman he has; likewise,
hatred and enmity will be proportional to the amount of kufr he has
[brotherhood will increase according to the Eeman and it will decrease
according to the kuft].

L £ £ & £

The believer is commanded to do righteous deeds and to avoid
prohibited deeds (Evils)

The believer is commanded to enact the righteous deeds, avoid
prohibited deeds, and to be patient with his fate.

315 Al-Bukhari. The Book of Belief (Faith), Chapter: Regarding the believer’s fear

that his good deeds may be annulled (lost) without realizing.
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Allah(l=ds 4ilass) says:
g AL R0 85 35 s i i 60

“O you who believe! Endure and be more patient (than your enemy),
and guatd your territory by stationing army units permanently at the
places from where the enemy can attack you, and fear Allah, so that you
may be successful.”

And Allah(l=5s 4ilaa) says:
e Eind ) DA faad ¥ A 58 atais 3 a4,

“Verily, he who fears Allah with obedience to Him (by abstaining from
sins and evil deeds, and by performing righteous good deeds), and is
patient, then surely, Allah makes not the reward of the Muhsinun (good-
doers) to be lost.”

Allah( 235 4llaaw) says about Lugman:
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"O my son! Aqim-is-Salat (perform As-Salat), enjoin (people) for Al-
Ma'ruf (Islamic Monotheism and all that is good), and forbid (people)
from Al-Munkar (i.e. disbelief in the Oneness of Allah, polytheism of all
kinds and all that is evil and bad), and bear with patience whatever befall
you. Verily! These are some of the important commandments ordered
by Allah with no exemption.”

Allah( 2y 4dlaam) says:

M ptall 53,

316 Ali ‘Imrén: 200
317 Yoosuf: 90
3181 ugman: 17
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“And give glad tidings to As-Sabirin (the patient ones, etc.).”

In matters of obedience, the believer is commanded to be sincere and to
seek forgiveness.

Allah(123s 4las) says:
i3l (e bl s SLaY 505 D0 ) ) Y AT L)

“So know (O Muhammad) that none has the right to be worshipped but
Allah, and ask forgiveness for your sin, and also for (the sin of) believing
men and believing women.”

Allah (235 4la) says:

el T &85 15080 o5 # ey 50 A% T ) 0 9) 15385 9T
“(Saying) worship none but Allah. Verily, I (Muhammad) am unto you
from Him a warner and a bringer of glad tidings. And (commanding
you): ‘Seek the forgiveness of your Lord, and turn to Him in
repentance.”

Allah(23 s 4la) says:
g 5 4 1 e Ba 5 A1) 200 W ) 8 gd kB g U ) O

“Say (O Muhammad): "I am only a human being like you. It is inspired
in me that your Ilah (God) is One Ilah (God - Allah), therefore take
Straight Path to Him (with true Faith Islamic Monotheism) and

obedience to Him, and seek forgiveness of Him.”

319 Al-Bagarah: 155
320 Muhammad: 19
321 Hood: 2-3
322 pyssilat:6
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The Prophet # has said: “O people! Repent before your Lord, because I

repent to Him hundred times a day. Moreover, he % has said: “There is
(at times) some sort of shade mupon my heart, and I seek forgiveness
from Allah hundred times a day.” These two Hadith have been reported
by Imam Muslim.*” - B

It is narrated by al-Bukhari, on the authority of Abu Hurayrah 4% that the
Messenger of Allah # has said: “By the name of Allah, I seek
forgiveness and repent before Him more than seventy times in a day”.”*
Summary of this: Every action has two principles; likewise, the Qadar
must also have two principles.

The Two Principles of Action:

I. A principle preceding the action or whatever is similar to it. It
is striving to implement it in knowledge and action. Thus, a
person will strive to [attain] knowledge about Allah(d23s 4ilasu),
His Names, Attributes and His laws, then he will act according
to that knowledge by affirming the information or by enacting
the laws, thereby fulfilling the commandments and avoid the
prohibitions. - .

II. A principle following that action. It is seeking forgiveness or
repentance from any shortcomings in enacting the commands or
in avoiding the forbidden. That is why it is recommended to
conclude the action by seeking forgiveness, as Allah(d2s 4l
says:

325()&:_&9 w %o ’o“j...)

2 Muslim. The Book of remembrance Allah 3%, Chapter: the Virtue of
Remembering Allah ...

32 Al-Bukhari

> Alj ‘Imran: 17
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“Those who pray and beg Allah's Pardon in the last hours of the night.”

The companions of Prophetg used to pray at night and conclude it

with seeking of forgiveness. Prophet # used to do seek forgiveness

326

thrice (three times) upon completing his prayer.”™ Moreover, the last

surah that was revealed to him was an-Nast:

Ly ars il * 815 0 o0 8 OlAN el Eal s x &8 A el ps 1
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“When comes the Help of Allah (to you, O Muhammad against your

enemies) and the conquest (of Makkah), And you see that the people

enter Allah's religion (Islam) in crowds, So glorify the Praises of your

Lord, and ask for His Forgiveness. Verily, He is the One Who accepts
the repentance and forgives.”

After the revelation of this surah, Prophet # would increasingly recite:
AR ééﬂ‘ Aarsy3 G55 (—e-“‘ A [How perfect You are, Our Lord, and I
praise You, and I ask Your forgiveness] in his Ruku’ and Sujud.
Additionally, its revelation was a sign of the impending death of the
Prophet % It has been narrated by Ibn ‘Abbas 4% in the gathering of
the Commander of the Faithful, ‘Umar ibn al-Khattdb 4%, and other
companions, and Umar has approved of it while saying: “I do not know

about it other than what you said.”**

In Sahih Muslim, it is reported by Aishah %P that she has said: Before he
% died, the Prophet # used to recite more often:

dﬂ\uy\;d_)aa.wi dém}«_ma.w

326 Muslim
327 An-Nasr (110)

328 Al-Bukhari (3672)
Al Naseehah Pubs Page 217



Towards Understanding of Tadmuriyyah
e —— — —— — —— "

(How perfect You are, and I praise You, and I ask Your pardon, and
turn in repentance to You).” Thus, he has made Tawbah and Istighfir
the last actions of his life.

Two Principles of Qadar:

First Principle: Before the pre-destined event takes place, one must
seek assistance and refuge from Allah(d23s 4ilsws) and beseech Him,
out of hope and fear; thus, he would be fully reliant on his Lotd, turning
to Him for achieving the good ot for keeping away from the evil.

Second Principle: After the event takes place, one is to be patient upon
his destiny, whether for missing the desite or for the occurrence of
misfortune. He should console himself by acknowledging that whatever
befalls him, it could not have been avoided, and whatever does not
happen to him, nothing could have made it happen. Moreover, he
should acknowledge that the situation cannot be altered from what it has
been destined for. He should be pleased with his situation and
conformed to it. There should not be any kind of tregtet or sadness
about it.

As Allah(slads 4ilas) says:
Phele 5 I8 803 408 243 A a3 a5 B O3 V) Bt e lial )

“No calamity befalls, but with the Leave [i.e. decision and Qadar (Divine
Preordainments)] of Allah, and whosoever believes in Allah, He guides
his heart [to the true Faith with certainty, i.e. what has befallen him was

already written for him by Allah from the Qadar (Divine
Preordainments)], and Allah is the All-Knower of everything.”

Ibn ‘Abbés “® says that “He guides his heart” means that He guides his
heart towards firm belief in that whatever befalls him, it could not have

329 At-Tagt-labun: 11
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been avoided, and whatever does not happen to him, nothing could
have made it happen.

‘Algamah, in the interpretation of this verse, says: “He is a person when
any misfortune befalls him, he realizes it is from Allah so he becomes
pleased and submits”.

Therefore, whoever follows these guidelines —as we have explained
previously— for any action or qadar, then he is a righteous slave of
Allah(sIxis 4l who seeks assistance from Allah(lais 4lass) while
relying on Him. He is among the people whom Allah(d2is 4dlass) has
blessed. Allah(,l=3s 4ilsas) mentions these two principles together in
more than one place.

As Allah( =35 4dlass) says:
330{’.“’% g @Jl;b 3:\;_‘, ‘3_“;9

“You (Alone) we worship, and You (Alone) we ask for help (for each
and everything).”

And Allah( =iy 4lam) says:
“So worship Him (O Muhammad) and put your trust in Him.”
And Allah(A23s 4dlas) says:
gl a5 B S e DL Y) B85 G5,

“And my guidance cannot come except Allah, in Him I trust and unto

Him, I repent.” &&££<

330 Al-Fatihah: 5
31 Hood: 123
332 1bid: 88
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People regarding Shari'ah and Qadr

People — regarding Shari'ah [legislated actions] and Qadr — are divided
into four groups:

» They who implement these four principles: The two principles
of legislated actions [Shari'ah] and the two principles of Qadr.
These are the true believers and God-fearing people, who have a
sufficient share of devotion to Allah(l2is 4laus) and seeking
His help to set aright their affairs. They live for the sake of
Allah(=3y 4dlass) in a state of devotion to Allah(lady 4dlaww),
They are the people of moderation and integrity who realize the
true station of [Allah(l2is 4ilaus)’s] Rububiyah [Lordship] and
Uluhiyah [Divinity]. This is the noblest of the groups. Indeed,
this is the status of those that Allah(d23y 4ilass) has blessed,
among the prophets, the truthful, the martyrs, and the righteous.

» They who fall short in implementing the principles of Qadat.
They have a sufficient share of devotion to Allah(dalis 4ilass)
and steadfastness upon His legislation; yet, they do not
adequately seek the help of Allah(cl=is 4lass) nor remain
patient upon His universal and legislative decrees. Thus, they are
unable to tolerate the difficulties — a sense of weakness and
laziness overcomes them, which hinders them from
accomplishing or continuing the action. Additionally, after
performing the action, they are overcome with a sense of
arrogance and pride, which may result in nullifying their actions
or their humiliation. This group holds a lower status than the
previous group because their fulfillment of the station of
Uluhiyah [Divinity] is stronger than the station of Rububiyah
[Lotdship].

» They who fall short in implementing the principles of legislated
actions. They are weak in their steadfastness upon the
commands of Allah(s!=is 4lass) and adherence to His
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legislation; yet, they are strong in seeking assistance from
Allah(d23s 43lss) and reliance on Him. However, this reliance
can sometimes be in matters that are disliked by

Allah(sle s 4ilas).

Thus, he may be helped or enabled according to his needs, and
doors may be opened for him that would not have happened for the
previous group. Nevertheless, whatever he achieves is in the worldly
matters, and there is nothing for him in the hereafter except misery.
This is because he is not God-fearing; indeed, the [goodly] hereafter
is only for the God-fearing people.

As Allah( 235 4ilass) says:

o O g 13 oAl ) AR U Gl 4 Gl 120 ol 315855 1545)
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“And when they embark on a ship, they invoke Allah, making their Faith
pure for Him only, but when He brings them safely to land, behold, they
give a share of their worship to others. So that they become ingrate for
that which We have given them, and that they take their enjoyment (as a
warning and a threat), but they will come to know.”

Indeed, Allah(=iy 4iaws) knows that they will associate partners with
Him after He rescues them. However, when they ate in the sea, they are
sincere and truthful in their prayer for rescue, so Allah(lxiy 4ilas)
granted their prayer. However, due to their lack of steadfastness upon
worship, they lose the rewards in the hereafter.

The difference between this group and the previous one: The previous
group is weak because of their weak reliance and seeking assistance from
Allah(d23 s 4dlass); however, they remain steadfast upon [the action], as

33 Al-‘Ankaboot: 65-66
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long as they are not hindered by weakness and laziness. On the other
hand, although this group has a strong [reliance], it does not benefit
them unless they conform to the commands and follow the Sunnah.

» They who fall short in implementing the ptinciples of legislated
actions and the principles of Qadr. They neither worship nor
seek assistance from  Allah(lx3s 4dla) or rely on Him at
times of difficulty; rather, they are arrogant to perform acts of
worship, thinking themselves self-sufficient. Sometimes, they
may seek refuge at times of difficulties in Satan; thus, they
worship [Satan] according to his wish, and Satan helps them in
what they want. Some people may [wrongfully] think that this
[being secure at times of difficulty by the help of Satan] is a sign
of honor and privilege; rather, it is a sign of humiliation.
Indeed, they will reap the evil and humiliating consequences in
the hereafter for what they have done. This is the worst group
among the above groups.

Differentiation and Comparison among People of Innovation

Observers among the philosophers, who claim themselves as practicing
Muslims and followers of the Sunnah, believe that Tawheed is fulfilling
Tawheed ar-Rububiyah only.

The Sufi groups, who claim themselves as practicing Muslims and more
knowledgeable, believe that the purpose of Tawheed is achieving
Tawheed ar-Rububiyah. It is known that this purpose of Tawheed has
been acknowledged by the Mushrikeen. Moreover, it is not sufficient to
make a person Muslim, let alone be a close friend of Allah(‘_éa-u Ao
ot from the best of them.
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Another group also agrees with this meaning of Tawheed; howevet, they
add to that the negation of the atttibutes of Allah(d23s 4las). In doing
so, they ascribe deficiencies and fall in the error of suspension. They are
even worse than many Mushrikeen.

Jahm bin Safwin, the Imam of the Jahmiyah — those who negate the
attributes — transgresses in matters of Qada’ [Devine Decree] and Qadar
[Predestination] and beliefs in determinism [a]. His view in this issue is
similar with the view of polytheists who say, "If Allah(l=3y 4ilass) had
willed, we would not have taken partners [in worship] with Him, nor
would our fathers, and we would not have forbidden anything [against
His Willl." Nevertheless, he affirms the commands and prohibitions,
thereby differing from the Mushrikeen. However, he believes in
[excessive] hope. In doing so, he lightens the issue of commands,
prohibitions, and punishments, because according to him the one who
commits major sins is a perfect believer and is not deserving of
punishment.

Najjariyyah — the followers of Husain bin Muhammad al-Najjar — and
the Dharariyah — the followers of Dharar bin ‘Amr and Hafs al-Fard —
are similar to the Jahmiyah in the matters of Qada’, Eemin, and the
negation of attributes.

Kilabiyah — the followers of ‘Abdullah bin Sa’eed bin Kildb — and al-
Ash’ariyah — who follow Abu al-Hasan al-Ash’ari — are better than the
previous groups in the issue of Attributes. They affirm Rational
Attributes™ [Aliall <liall] and their leaders affirm Informational
Attributes® [l <laall] in general. As for the issues of Qadar,

Names, and legislation, the opinions of all of these groups are very
similar.

334 Rational Attributes are those that can be deduced by the intellect.
%3 Informational Attributes are those that are expressly stated in the Qur’an or
Sunnah.
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In these two issues, however, the followers of ibn Kildb, such as al-
Harith al-Mubhasibi, are better than the Ash’ariyah.

Al-Karramiyah — the followers of Muhammad bin Karam — have similar
views in the issues of Attributes, Qadar, and promises of reward and
punishment to most of the philosophers, whose statements are in clear
opposition to the Sunnah. However, their views about Eeman is invalid;
indeed, nobody has ever stated anything like them before. According to
them, Eeman is only testifying through the tongue, even if it is without
approval by the heart; thus, according to them, a hypocrite is considered
a believer, yet he will abide in the Hellfire forever.

Mu’tazilah — the followers of Wasil bin ‘Atd’, who has isolated himself
from the gatherings of Hasan al-Basti — have similar views on the
attributes like the Jahmiyah; they negate the Attributes. Nevertheless,
they differ from them in the issues of Qadar, Names and legislation. In
the issues of Qadar, they believe that the slave is independent in his
actions and choices, whereupon Allah((sli s 41lass) neither predefines his
actions nor creates them. Therefore, it is a kind of Shirk in this aspect.

On the other hand, Jahm says that the slave is compelled to do his
action; he has no choice in it.

In the issues of Names and legislations, Mu’tazilah says: committing
major sin expels a person from the circle of Eeman but it will not bring
him within the boundaty of disbelief, rather, he is in between two
positions. Nevertheless, he will abide in the Hellfire forever. On the
other hand, Jahm says the man has full Eeman and is not deserving of
entering the hellfire.

As per the issues of Qadar, Names and legislation, the Mu’tazilah are
better than the Jahmiyah, because affirming the commandments,
prohibitions, and promises of reward and punishment while negating the
Qadar is better than affirming the Qadar while denying the
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commandments, prohibitions and promises of reward and punishment.
Therefore, during the companions of Prophet’s time, no one has ever
denied the commandments, prohibitions, and promises of reward and
punishment; yet, there have been people during that time who belong to
al-Qadariyah, al-Khawarij and al-Harooriyyah.

Indeed, it is natural that the light innovations occur first, and whenever
the knowledgeable people, those who are guided with the Prophetic
light, become weak, the innovations become stronger. And the closer to
the era of the Salaf and the Imam(s) a person is, the more preferable and
stronger his opinions are.

The Sufi groups, those who propagate the universal truth [4 Sl ddiall]
while neglecting the commandments and prohibitions, are worse than
the al-Qadariyah al-Mu’tazilah and their likes. Because these Sufi groups
are similar in their opinion to those Mushrikeen who say,

336{1_\5);,\ Lol 3l )

"If Allah had willed, we would not have taken partners (in worship) with
Him.”

Moreover, al-Qadariyah is similar to those pagans who believe that there
are two creators for the universe, and the Mushrikeen are worse than the

pagans.

And the Sufi groups who respect the commandments and prohibitions
while preferring Tawheed ar-Rububiyah and affirming al-Qadar are
better than the Mu’tazilah. However, they are similar to the Mu’tazilah
from another perspective; they consider the objective of Tawheed as
achieving Tawheed ar-Rububiyah and transcending to it. In doing so,
they isolate themselves from the real Muslim community and from their

336 Al-An‘am: 148
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methodology. Indeed, whatever they have innovated may even be worse
than the innovation of those Mu’tazilah.

The misguidance and innovation of all of these groups are proportional
to their differing from the Muslim community and from their
methodology. The religion of Allah(l=is 4das) is what has been
brought by His messengers and what the Books have been sent with.
This is the Straight Path, the Path of the Prophet% and his
companions, the best generation among the nations.

Allah(l=35 43las) has commanded us to say in our prayet:

Yjeg_llcc_\}.a:ud\ ?g.ﬂcc_\w\wﬂ\.la\)a M\L\Jﬂ\b%\}
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“Guide us to the Straight Way. The Way of those on whom You have
bestowed Your Grace, not (the way) of those who earned Your Anger
(such as the Jews), nor of those who went astray (such as the
Christians).”

Here, {a436 o slaball) refers to the Jews, who know the right path but do
not follow it, and (u-ﬁ\-d‘} refers to the Christians, who worship
Allah (23 s 43las) without knowledge. It has been said: Seek refuge in
Allah( 1255 4as) from the tribulation of the sinful scholar and from the
ignorant worshiper. ‘Abdullah ibn Mas’ud «® says: the Prophet % drew
a line for us, then he said, “This is the straight path of Allah.” Then he
drew some lines to the left and right sides of it, and said, “Upon each of
these lines [paths] is a devil who invites people towards him.” Then, the
Prophet % recited the following verse:

Mé\.ﬁé}ﬂj%&é“'@\\ﬂ‘ﬁjé W&\_}a\&u\‘,)
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7 Al-Fatiha: 6-7
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"And verily, this (i.e. Allah's Commandments) is my Straight Path, so
follow it, and follow not (other) paths, for they will separate you away
from His Path. This He has ordained for you that you may become Al-
Muttaqun.”

Hudhayfah bin al-Yaman 4 says: “O group of al-Qurral®” Follow the
straight path, and choose the path of those people who were before you,
for then you would have taken a great lead [and will be the leaders], but
if you divert right or left, then you will go astray far away.””"

‘Abdullah bin Mas’ud < says: “Whoever among you wants to follow the
Sunnah, he should follow those who have passed away because the one
who is alive is not secure from the Fitnah [tribulations]. They are the
Companions of Muhammad % They are the best among his Ummabh,
the purest in heart, the deepest in knowledge, and the farthest from the
false display of piety. They are a community whom God chose for the
company of His Prophet # and the establishment of His religion.
Therefore, acknowledge their rightful status, follow their paths; indeed,
they are upon the true guidance.”

We pray to Almighty Allah(sl=3s 43las) that He includes us among these
righteous people, and deviates not our hearts [from the truth] after He
has guided us.

All praise and thanks be to Allah(t*3s 4a), Lord of the worlds
[mankind, Jinn and all that exists]. (Completed on 22/05/1410 A.H)

3% Al-An‘am: 153

33 Al-Qurra’: Religious scholars in the knowledge of the Qur’an and Sunnah or
those who know the Qur’an by heart.

340 Al-Bukhari: The Book of Holding fast to the Qur’an and the Sunnah; Chapter:

Following the Sunnah (Legal ways of the Proehet!.
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Glossary

Ahl Badr: Those sahaba who joined the battle of Badr, which is
the first great battle in Islamic history.

Al-Hulool: Incarnation; Immanentism; Pantheism; belief in the
immanence of God.

Al-Ahkam: Islamic Rules and regulations.

Glase
Asma’ Allah: Names of Allah «'s

Al-Hayyiz: Deeming something to occupy a particular place.

Al-Khawarij: An early sect in Islamic History, who believe that

major sins take one out of Islam. They came to be called the

Khawarij — “the Seceders” or “the Rebels” — because of their

khuruj (rebellion) against ‘Ali ibn Abi Talib <.

Al-Lawhu al-Mahfuj: The Preserved Tablet.

Al-Mawjud al-Mumkin / al-wujud al-mumkin: The contingent

existence, this defines the existence of created things that may or

may not exist. Created things have no independent being and
o

their existence is not necessary. Allah (“‘“’3’ ) Most High brought

them into being through His will, power and knowledge and if

He willed, they would have no existence.

Al-Qadar: The fate, the destiny, divine preordainment.

Al-Qadariyah: One of the earliest misguided groups in Islamic

history. They believe that the person is independent in doing his

Glae

actions by his power and will and Allah( a5 ) has nothing to

do with his action.

Al-Rifidah: The term is used by Sunni Muslims to refer to the

Shiites who do not recognize Abu Bakr and his successors as
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legitimate rulers of the Muslim nation and revolted against Zayd
Ibn ‘Ali’s tyranny.

At-Ta‘teel: Suspending God of all attributes; the opposite of at-
Tashbeeh.

Al-Ta’weel: Some scholars consider ta'wil to mean foregoing the
literal meaning of a text for its metaphorical sense without
violating the norms of Arabic language for metaphorical usage,
and in consonance with metaphorical relations.

At-Tafweed: Leaving the verses related to the Attributes of
Gl

Allah( #"#)  without trying to understand them.

Tahayyuz: The Tahayyuz of Allah( :"‘::: ) refers to Him

occupying a certain location.

At-Tahreef: Corruption of a text, it also refers to false

interpretation.

At-Tamtheel: Resembling any of Allah( :.’L:: )’s attributes
with His creations; likening these attributes to those of His
creation.
silasee
At-Tashbeeh: likening of any of Allah( **2 )'s attributes to
anything else.
At-Tazahum:Crowding; namely that of
lasw
Allah( ™2 )’s attributes.
Glas
Al-Wa‘d: The promise made by Allah( ¥™4) to the slaves that, if
they obey Allah ( :}:‘: )’s commands they will be rewarded.
Gl
Al-Wa‘eed: The warning made by Allah( 5 ) to the human
being that, if they disobey Him, He will punish them.
A‘rad: Something nonessential; which can be displayed or appear
only through the body.
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Athar: The saying of the Prophet’s companions.
Bid’ah: Bid’ah in religious terms is referred to as anything which
was not sanctioned by Muhammad % or his Sahaba 4.
Hajj: One of the five pillars of Islam is pilgrimage that occurs
during the Islamic month of Dhu al-Hijjah to the holy city of
Makkah.
Ijma’: Consensus; an opinion agreed upon between all Muslim
scholars.
Imamah: Imimah is the Shia doctrine of the religious, spiritual
and political leadership of the Ummah. The Shia believe that the
A’immah — “Imams” — are the true caliphs or rightful successors
of Muhammad, and some of them further that Imams possess
the supernatural knowledge, authority, and ‘Ismah —
“infallibility” — as well as being part of the Ahl al-Bayt. The
family of Prophet Muhammad %,
Imams: The Islamic religious leaders, especially those famous
Imams like Abu Hanifa, Shafi, Malik and Ahmad bin Hanbal.
Khalaf: The generation after the sahdba and tabi‘een, some of
which innovated many things after the golden era.
Khilafah: It refers to the first system of government established
in Islam, and represented the political unity of the Muslim
Ummah “Nation”.
Mubtadi’: innovator; who practices or advocates bid’ah.
Muhkam: Muhkam verses contain definite teachings of the
Qut’an and are explicitly clear in their understanding.
Musalli: A person who performs salah (prayer).
Mumaththil: Mushabbih; People who resemble

Glages
Allah( #"+ ) with His creatures.
Mumtani’ al-Wajood: That which cannot exist.
Mutji’ah: Who proclaimed “No Kuft, except the Kufr of Juhood
(tejection) and Takdheeb (denial).” A sinner, according to them,

is considered a petfect believer no matter what sins he commits
S
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or what duties he fails to perform since they also deny that
Eman increases and decreases.
Mushabbih: Mumaththil; People who resemble

Glase
A]lah(“"“‘:' # ) with His creatures.
Mutahayyiz: That which occupies a particular place or location.
Mutashabih: Mutashébih verse contains meaning that can be
unclear to the general people.
Nooniyyah: This is the title of a famous poem, written by Ibn al-
Qayyim, all the verses of which end with the letter Noon.
Sahaba: The companions of the Prophet Muhammad %,
Saheehayn: The two sources of Hadith; Namely Bukhari and
Muslim.
Rububiyyah: Oneness of Lordship, the admission that

Glas
Allah( 5 ) alone is the Creator of everything.
Salaf: The righteous people of the Islamic golden era.
Sutra: Something which is placed in front of a person while
praying, to indicate to others that they should not cross between
the Musalli and the sutra.
Téabi’een: The generation of Muslims who were born after the
death of the Prophet Muhammad % but who were
contemporaries of the Sahaba.
Ta’teel: See at-Ta’teel.
Tahreef: See at-Tahreef.

Glaes
Tajseem: Describing Allah( #*%) as having a body.
Tamtheel: See at-Tamtheel.
Takyeef: Explaining the “kayf” (how) about
Clagw
Allah(#"%#) without any evidence. For example, to explain how

He is sitting, how His hand is, or how His eyes are.
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Glagw

Uluhiyyah: Oneness of Worship of Allah("“:"’), the fact that He
deserves to be worshipped Alone without any partner.
Ummabh: In the context of Islam, the word ummah is used to
mean the diaspora or "Community of the Believers" (ummat al-
mu'mineen), and thus the whole Muslim world.
Wajib al-wujood: The necessarily existent, which defines the

Glases
existence of Allah( #'*9),
He exists independently through Himself and His existence is
necessary for the existence of all other things.
Zakah: One of the five pillars of Islam. Itis the giving of 2.5%
of one’s possessions to charity, generally to the poor and needy.

TN | B TY I BN

s
NAMES & ATTRIBUTES
OF

IMAM IBN QAYUM

Forthcoming Book from Al-Nasechah Pubs

Al Naseehah Pubs Page 232



