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BOOK ONE:

The Fundamentals of Tafseer
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A Biography of Imaam ‘Uthaymeen’

His Lineage:

He is Aboo ‘Abdullaah Muhammad ibn Saalih ibn Muhammad ibn
‘Uthaymeen al-Wuhaybee at-Tameemee

His Birth:

His Eminence, the Shaykh «5 was born in the city of ‘Unayzah, one
of the cities of Qaseem, on the 28" of Ramadhaan 1347H.

His Early Upbringing:

He read the noble Qur'aan to his grandfather on his mother’s side
of the family, ‘Abdur Rahmaan ibn Sulaymaan Aali Daamigh. He
memorized it and then began to seek knowledge. He learned
penmanship, arithmetic, and some sciences of literature. The
Shaykh was granted intelligence and the utmost zeal and enthusiasm
in obtaining knowledge as well as sitting with the scholars. At the
forefront of these scholars was the Shaykh, al‘Allaamah, the Mufassir,
the Fageeh, ‘Abdur-Rahmaan ibn Naasir as-Sa’dee. Shaykh ‘Abdur-
Rahamaan had two of his students appointed to teaching the youth,
Shaykh ‘Alee as-Saalihee and Shaykh Muhammad ibn ‘Abdul ‘Azeez
al-Mutawwi’. Shaykh Muhammad (al-‘Uthaymeen) «, read with
them: Mukhtasar al‘Ageedah alWaasitiyyah by Shaykh ‘Abdur-
Rahmaan as-Sa’dee, Minhaqj asSaalikeen feel Figh by Shaykh ‘Abdur-
Rahmaan as-Sa’dee; as well as, Aajuroomiyyah, and Alfiyyah
concerning grammar and morphology. He read with Shaykh ‘Abdur-
Rahmaan ibn ‘Alee ibn ‘Awdaan in inheritance and Figh. He read

! Taken from Sharh Kitaab Hiliyyatu Taalibil ‘Ilm by Imaam ‘Uthaymeen (p. 11 -
13)
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with Shaykh ‘Abdur-Rahmaan ibn Naasir asSa’dee who is
considered his primary Shaykh since he constantly accompanied
him. He read with him in Tawheed, Tafseer, Hadeeth, Figh, and
Principles of Figh, Inheritance, Hadeeth Terminology, Grammar,
and Morphology.

His Academic Life:

When the Ma’had al-‘Ilmee was opened in Riyaadh, he enrolled there
in the year 1372H. The Shaykh stated «: “I entered the Ma’had al-
‘llmee in the second year. I enrolled there due to the advice of
Shaykh ‘Alee as-Saalihee and after I sought permission from Shaykh
‘Abdur-Rahmaan as-Sa’dee «. In that time, the Ma’had al-‘Ilmee was
divided into two sectors: advanced and general. 1 was in the
advanced sector. During that time, whoever so desired could spring
ahead, as they say, meaning he (a person) would study the
proceeding year during the school vacation then test in the
beginning of the succeeding year. If he passed, he would advance to
the next year, and due to this I shortened time.” (The end of his
speech.)

After two years, he graduated and was appointed as a teacher of the
Ma’had al-‘Ilmee in ‘Unayzah while continuing to study in the Faculty
of Sharee’ah and at the hands of Shaykh ‘Abdur-Rahmaan as-Sa’dee.

When Shaykh ‘Abdur-Rahmaan as-Sa’dee passed away in the year
1376H 5, Shaykh Muhammad (al-‘Uthaymeen) x5 was promoted to
Imaam of alJaami’ alKabeer (Masjid) and head of education at
Maktabah ‘Unayzah alWataniyyah while continuing to teach in the
Ma’had al-‘Ilmee. He then transferred to teach in both the Faculty of
Sharee’ah and Usoolud-Deen in a branch of the Islaamic University of
Muhammad ibn Sa’ood in Qaseem. He did not cease (to teach there)
until his death 5, all the while being a member of the Committee
of Major Scholars of the Kingdom of Saudi Arabia.
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His Books & Works:

The Eminent Shaykh has many works exceeding eighty (in number),
from them:

1 - Izaalatus Sitaar ‘an alJawaab alMukhtaar li Hidaayatul Muhtaar
2 - Usool fee at-Tafseer

3~ Usool fee ‘Ilmil Usool

4 - ad-Diyaa al-Laami’ minal Khutb alJawaami’

5 -alQawaa’id alMuthlaa fee Sifaatillah wa Asmaa’ihi al- Husnaa

6 - alQawlul Mufeed ‘alaa Kitaab atTawheed

7 - Sharh al‘Ageedah alWaasitiyyah

8 - Sharh Kitaab at-Tawheed min Saheeh al-Bukhaaree

9 - Sharh Kashf ash-Shubuhaat

10 - Sharh Lum’atul ‘T’tigaad alHaadee ilaa Sabeel ar-Rishaad

His Illness & Death:

The Shaykh passed, may clouds of mercy be upon him, on
Wednesday coinciding with the 15™ of Shawwaal in the year 1421H.

We ask Allaah, The Most High, The All Capable to immerse him in
His mercy, to raise his rank and degree, and to gather him amongst
the ranks of the righteous and martyrs. Aameen.
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Introduction

All praise and thanks are to Allaah. We praise Him, seek His
forgiveness, and we repent to Him. We seek refuge with Allaah from
the evils of our own selves and from our evil deeds. Whoever Allaah
guides, there is no one who can lead him astray. Whoever He leaves
to go astray, there is no other guide for him. I testify that nothing
deserves any worship except Allaah alone with no partner. I testify
that Muhammad is His servant and messenger - may Allaah send
prayers and peace upon him, his family, his companions, and upon
all those who follow them in righteousness.

As to what follows:

Certainly, within every science it is important for a person to learn
its fundamentals, so they may generously serve in understanding
the science and extracting the principles of what the science has to
offer based on those fundamentals. This way, a person's knowledge
will be built upon a strong foundation and firmly established roots.
It is said that whoever is prevented from learning the fundamentals,
he is prevented from arriving (at what benefits the science has to

offer.)

One of the most important sciences of knowledge, rather the most
important and noble of all sciences is the knowledge of Tafseer,
which is the explanation of the meanings of Allaah's speech. The
people of knowledge have established fundamentals for it, just as
they have with the science of Hadeeth or Figh.

I have already written a simple work regarding this knowledge for
the students attending the Knowledge Institute at Imaam
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Muhammad ibn Su’ood Islaamic University. Some people requested
that I make it a separate book to make it easier and more thorough.
As a result, I have now done this, and I ask Allaah to benefit others
by it.

The points covered within this book are summarized as follows:

The Noble Qur’aan

1. When was the Qur'aan revealed to the Prophet # and which
one of the angels descended with it?

2. The first revelation of the Qur’aan.

3. The revelation of the Qur'aan in two ways: due to specific
circumstantial reasons, and not due to any specific
circumstances.

4. The Qur'aan’s Makkee and Madanee Soorahs, the wisdom of the

Qur’aan’s revelation in separated parts, and the arrangement of
the Qur’aan.

5. The writing of the Qur'aan and its memorization during the
lifetime of the Prophet # and the collection of the Qur'aan
during the lifetimes of Aboo Bakr and ‘Uthmaan.

Tafseer

1. The linguistic and Islaamic terminological meaning of Tafseer, its
rulings, and its purpose.
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2. What is obligatory upon every Muslim to know regarding the
Tafseer of the Qur’aan?

3. The sources of Tafseer being:

o The speech of Allaah in that Tafseer of the Qur'aan is to first
be made by the Qur’aan itself.

e The Sunnah of Allaah’s Messenger # because he conveys the
message of Allaah and he is the most knowledgeable of all
people regarding what Allaah means by His statements in

His book.

e The statements of the Companions #, especially those
among them who were known for a strong knowledge of
Tafseer. This is because the Qur'aan was revealed in their
language and in their time period.

o The statements of the major successors and students of the
Companions who concerned themselves with learning
Tafseer directly from the Companions #.

e The actual linguistic or legislative meanings of words taken
within their correct context. If the linguistic meaning differs
from a meaning provided by the Islaamic legislation, then
the legislative meaning is taken, unless there is a proof to
clearly indicate otherwise.

4. The types of differing that has been reported regarding Tafseer.

5. Translating the Qur’aan - its definition, types, and rulings.
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6. Five short biographies of the famous scholars of Tafseer: three
from the Companions and two from the students of the
Companions.

The categories of the Qur’aan from the perspective of Muhkam,
or clear verses, and Mutashaabih, or controversial, unclear verses.

1. The position of those firmly grounded in knowledge as well as
the deviants concerning the controversial, unclear texts.

2. The Mutashaabih verses: the absolute and the partial.

3. The wisdom of classifying the Qur'aan into Muhkam and
Mutashaabih verses.

The accusation that there are contradictory verses within the
Qur’aan and the refutation of this and some of the alleged
examples.

Oaths within the Qur’aan *
1. Its meaning, forms, and benefits derived from it.

(Qasas, or Narrative Stories within the Qur’aan

1. Their meaning, purpose, the wisdom in repeating them, and
their differences in length and style.

2. The Israaeeliaat, or Jewish narrations, which have entered into
the science of Tafseer, and the position of the scholars towards
them.
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Pronouns: the definition and their many usages in the Qur’aan. *

* Publisher’s/Translator’s Note:

All praise and thanks are due to Allaah, and we ask Him to send His prayers and
peace upon His last and final Prophet, Muhammad.

Due to their great dependency on the Arabic language and its associated grammar
rules, two short chapters from the original Arabic book regarding oaths in the
Qur’aan and the various usages of pronouns within it, have both been left un-
translated and therefore are not included in this English translation. This
decision was made in unison by the translator and the publisher because fully
understanding the usage, wisdom, and benefits of the material covered within
these two chapters would require at least an elementary level of knowledge of the
Arabic language and grammar. By no means, were these chapters left out due to a
lack of benefit. Rather, the Shaykh, Muhammad ibn Saalih al-‘Uthaymeen,
included them in his original book for a reason, and that is the enormous benefit
they provide.

If our decision for excluding these chapters in the English translation is genuinely
considered to be incorrect by any brother or sister, then we apologize and ask

Allaah to guide us to the cotrectness in all of our future decisions.
-Tarbiyyah Publishing
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PART 1

THE NOBLE QUR‘AAN
1. What is the Qur’aan?

s 2

The Arabic word Oko} Qur’aan linguistically means: that which is

read or recited. It can also mean that which collects or combines.
Therefore, upon the first meaning, it is something that is recited
and upon the second, it means that which collects together for its
collecting and combining of information and rulings. *

The Qur'aan in Islaamic terminology is: The speech of Allaah &
revealed to His messenger and the last of His prophets, Muhammad
#. It begins with SooratulFaatihah and ends with Sooratun-Naas.
Allaah said:

Z -, So0s | o- 2g a./ “
€ S0 el Ale WF D2 1) )
“Indeed, We have revealed the Qur’aan to you.”
[Sooratul-Insaan, 76:23]

And He said:

z
/;_.-u

P /,“ El
§ 2 olax vﬂ’J Sep adBI Ty
“Indeed, We have revealed it as an Arabic Qur’aan so that
you might comprehend.”
[Soorah Yoosuf, 12:2]

2 It is also possible to mean that which is collected itself in that it has been
collected together in the books as well as within the chests of people.
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Allaah has preserved this great Qur’'aan from any change, additions,
deletions, or substitutions by taking it upon Himself to protect it.
He says:

9

¢ osbadd A L FATTF S2 0l p
“Indeed, We have revealed the reminder and surely We
will preserve it.”

[Scoratul Hijr, 15:9]

For this reason, many generations have passed and not one of His
enemies has ever been able to make even the slightest change by
adding, removing, or replacing anything within it except that Allaah
exposed and disgraced him.

Allaah has described it with many characteristics indicating its
greatness, its blessings, the effects it has on people, its
comprehensiveness, and the fact that it presides over all other books
that have been revealed before it.

Allaah, the Most High, says:

Ty AT o5 e B 1435

“And We have given you seven of the repeatedly recited
verses (Soorah al-Faatihah) and the great Qur’aan.”
[Sooratul Hijr, 15:87]

& ozl olz3alTs 3

“By the glorious Qur’aan.”
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[Soorah Qaaf, 50:1]

As well, He said:‘

\-

S-

§ T S35 casdie i It i) adzfessy

“(This is) a book that We have sent down to you, full of
blessings, that they may ponder over its verses and that
men of understanding may remember.”

[Soorah Saad, 38:29]

4u¢;¢§un 575 64256 50 A3l L 105 )

“And this is a blessed book which We have sent down so
follow it. And fear (Allaah) that you may receive mercy.”
[Sooratul-An’aam, 6:155]

T R Y NIRRT

“Certainly, this Qur’aan guides to that which is most just
and right.”
[SooratulIsraa, 17:9]

In addition, Allaah 3% says:

- £
51

bi;:ium_;,i:uJ;;Jp \;.aJH.u AR

“Had We sent down this Qur’aan upon a mountain, you
would surely have seen it humbling itself and crushed from
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the fear of Allaah. Those are the examples which We put
forward to mankind that they may reflect.”
[Sooratul Hashr, 59:21]

P s .
|

QOJ_AA.’:J‘JV.&:‘ J}AJU.AM O_))M&/JJJ L; ‘.)5

AN
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§ Tonppls 2a3 1503
“And whenever there comes down a Soorah, some of them
(hypocrites) say: “Which of you has had his faith increased
by it?” As for those who believe, it has increased their faith
and they rejoice. But as for those in whose hearts is a
disease (of doubt, disbelief and hypocrisy), it will only add
more suspicion and doubt to their suspicion, disbelief and

Shudiy

S

doubt, and they die while they are disbelievers.”
[Sooratut-Tawbah, 9:124-125]

o (o en S53N B dT13 ) s

“This Qur’aan has been revealed to me (Muhammad) that I
may warn you with it and whomsoever it may reach.”
[Sooratul-An’aam, 6:19]

7z - Z - 2, . R 4 i -z
“So do not obey the disbelievers but strive with the utmost

endeavor against them (by preaching) with it (the Qur’'aan).”
[Sooratul-Furqaan, 25:52)
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He also said:

Z

(_sJ:M;Ja.A}JJ ‘5.\.53 ;wJKJCJJ:;‘_:&Il_J..LcLJ;S,%

“And We have sent down to you (Muhammad) the book as
an explanation of everything, a guidance, a mercy, and glad
tidings for the Muslims.”

[Sooratun-Nahl, 16:89]

G s T AR ”g,;aug,_.ﬁu.ﬂ Wil

Mu’dfu.u,g:av_c:,u e Caghs el

“And We have sent down to you (Muhammad) the book in

truth confirming the scripture that came before it and as a

witness over it. So judge between them by what Allaah has
revealed.”

[Sooratul Maaidah, 5:48]

And the noble Qur'aan is the main source of Islaamic legislation
with which Muhammad # has been sent to all people. Allaah said:

Z .- -7 }/ o ///:,:ia.a,g, .ﬂl,//:
€ Tomaliall 055 conie Lo 03801 U5 sl S50 3
“Blessed is He Who sent down the criterion to His servant

so that he may be a warner to all the creations.”

[Sooratul Furqaan, 25:1]
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“Alif Laam Raa. (This is) a book which We have revealed
unto you (Muhammad) in order that you might lead
mankind out of darkness and into light by their Lord's
permission and to the path of the All-Mighty, the Owner
of all praise - Allaah, to Whom belongs all that is in the
heavens and all that is in the earth. And let the disbelievers

beware of a severe torment.”
[Soorah Ibraaheem, 14:1-2]

And the Prophet’s # Sunnah is also a source of legislation just as the
Qur’aan has affirmed. Allaah says:

> g . & - /%A// Ry PR &
e ST TS 35 g BT p B 388 52T el o2 3

“Whoever obeys the messenger has indeed obeyed Allaah
but he who turns away, then We have not sent you
(Muhammad) as their guardian.”
{Sooratun-Nisaa, 4:80]

‘ 2 01 Fl nu A AL BT e o
%%W&m;gji)j&‘wwj%’

“And whoever disobeys Allaah and His messenger, he has
indeed strayed in a plain error.”
[Sooratul- Ahzaab, 33:36}
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“And whatsoever the Messenger gives you, take it and

whatsoever he forbids you from, abstain (from it).”
[Sooratul Hashr, 59:7]

L 262 . 24

%A..?-JJ‘,APAN) /S.:_,.:.)

Say (Muhammad): “If you (really) love Allaah then follow
me. Allaah will love you and forgive you of your sins. And
Allaah is forgiving, merciful.”

[Soorah Aali-‘Imraan, 3:31]

% o% <%
09 0,0 00
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PART 1

The Noble Quraan
2. The Revelation of the Qur’aan

The first revelation of the Qur'aan was revealed to the Messenger #
on a night known as the Night of Decree (LaylatulQadr) in the
month of Ramadhaan. Allaah # said:

&, 3 43Ty
“Indeed, We have revealed it on the Night of Decree

(LaylatulQadr).”
[SooratulQadr, 97:1]

“Indeed, We have sent it down in a blessed night and We
are ever warning (mankind). Therein (that night), every
matter is decreed with wisdom.”
[Sooratud-Dukhaan, 44:3-4]

He also 3& says:

v cue .Y Z2 2 /,:" . -
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“The month of Ramadhaan in which the Qur’aan was
revealed, a guidance for mankind and clear proofs for the
guidance and the criterion (between right and wrong).”
[Sooratul-Bagarah, 2:185]

When the first of the revelation descended upon the Prophet #;, he
was forty years old according to what is most commonly stated by
the people of knowledge. This has been reported by Ibn ‘Abbaas s,
‘Ataa, Sa’eed ibn alMusayyib, and others. This is the age at which a
person often reaches his full mature guidance, the completion of his
intellect, and full perception.

The one who descended with the Qur'aan from Allaah # to the
Prophet # was Jibreel 368, one of the honored angels close to Allaah.
Allaah spoke about him in the Qur’aan:

e M\ ‘@jﬂg U5 o“‘-*““—o Jw ~b b

“And truly, it (the Qm aan) is a revelation from the Lord of
all creations. The trustworthy Rooh (Jibreel) has brought it
down upon your heart (Muhammad) that you may be one

of the warners. (It is) in plain Arabic language.”
[Sooratush-Shuw’araa, 26:192-195]

Jibreel 3481 has been described with many great praiseworthy
characteristics such as honor, strength, closeness to Allaah, having a
praised position and respect among the other angels,
trustworthiness, beauty, and purity. The most honorable status he
possesses is that Allaah has made him the Messenger among the
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angels delivering His revelations to His messengers among mankind.

Allaah, the Most High, says:

u&u«ﬂﬂﬁwoja Qﬂ;d}“.)d)“' ﬁ”
%u&:‘ &Um

“Indeed, this is the word (this Qur’aan brought by) a most
honorable messenger (Jibreel), possessing power and high
rank with the Lord of the throne (Allaah), obeyed (by the
angels) and trustworthy.”
[Sooratut-Takweer, 81:19-21]

He # also said:
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“He has been taught (this Qur’aan) by one mighty in power
(Jibreel), Dhoo Mirrah (free from any defect in body and
mind), then he (Jibreel) rose up in the highest part of the
horizon.”
[Sooratun-Najm, 53:5-7]

Allaah 3 also says:
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Say (Muhammad): “The pure Rooh (Jibreel) has brought it
(the Qur’aan) down from your Lord in truth that it may
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strengthen those who believe and as a guidance and glad
tidings to the Muslims.”
[Sooratun-Nahl, 16:102]

Allaah has explained to us some of Jibreel’s characteristics which
indicate the greatness of the Qur'aan and His concern and care of it,
for He would never send someone so great and honorable (i.e.
Jibreel) except for a great and honorable matter (i.e. the Qur’aan).



~The Fundamentals of Tafseer |25
Shaykh Muhammad ibn Saalih Al Uthaymeen Wy

PART 1

THE NOBLE QURAAN
3. The First of the Qur’aan to be Revealed

The first verses of the Qur'aan to be individually revealed, as
unanimously agreed upon, were the first five verses of Soorah al-‘Alaq
which are:
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“Read! In the name of your Lord Who has created. He
created mankind from only a clot (of blood). Read! And
your Lord is the most generous - Who has taught
(mankind) the pen (how to write). He has taught mankind
what he did not know.”

[Sooratul-‘Alag, 96:1-5]

Then, the inspiration ceased for a short time. Later the first five
verses of SooratulMuddaththir were revealed, and they are:
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“Oh you (Muhammad) wrapped (in garments), arise and
warn and your Lord magnify, and your garments purify,

and keep away from the idols.”
[Sooratul Muddaththir, 74:1-5]
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It has been recorded in the two authentic collections of Hadeeth,
Saheeh alBukhaarce and Saheeh Muslim®, that ‘Aaishah s, said
regarding the beginning of revelation:

The truth (revelation) came while he (Muhammad $) was in
the Cave of Hiraa. An angel came and said, “Read.” So the
Prophet # said:
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“I cannot read.”

She went on to mention the rest of the Hadeeth and within it she
says:

And then he said:
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“Read in the name of your Lord Who has created.”
[Sooratul-‘Alaq, 96:1]

Until the verse:
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“He has taught mankind what he did not know.”
[Sooratul-‘Alag, 96:5]

3 Recorded by al-Bukhaaree (no. 3) and Muslim (no. 403).
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Also within these two Hadeeth collections,* Jaabir 4% narrates that
the Prophet # said while speaking about the time inspiration began:
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“I was walking when I heard a voice from the heavens...”

He (Jaabir) then went on to mention the remainder of the Hadeeth,
and within it:

Then Allaah revealed:
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“Oh you (Muhammad) wrapped (in garments), arise and
warn and your Lord magnify, and your garments purify,

and keep away from the idols.”
[Sooratul Muddaththir, 74:1-5]

Within this Hadeeth, the wording is: “The first of what was
revealed...” However, what is meant is the first revelation regarding
something specific (Muhammad and his circumstances). This is so
because we have another Hadeeth of Jaabir also recorded in the two
authentic Hadeeth collections® that Aboo Salamah ibn Abdur-Rahmaan
asked him, “What part of the Qur'aan was revealed first?”” So Jaabir
replied:

? Recorded by al-Bukhaaree (no. 4) and Muslim (no. 406).
* Recorded by alBukhaaree (no. 4924) and Muslim (no. 409).
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¢
“Oh you (Muhammad) wrapped (in garments).”
[SooratulMuddaththir, 74:1]

| So Aboo Salamah, said: But I was informed that the first revelation

was actually:
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“Read! In the name of your Lord Who has created.”
‘ [Sooratul-‘Alag, 96:1]

So Jaabir answered:

[ only tell you what I heard from Allaah’s Messenger #; he
said:
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“I stayed in the Cave of Hiraa and after I had spent some time
there, he (i.e. Jibreel or it, i.e. the Qur'aan) descended...”

He then narrated the entire Hadeeth and in it is the Prophet’s %
statement:
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i “So I came to Khadeejah and said, ‘Wrap me and pour cold water
on me.” Then it was revealed upon me:
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“Oh you (Muhammad) wrapped (in garments), arise and
warn and your Lord magnify, and your garments purify,

and keep away from the idols.”
[Sooratul Muddaththir, 74:1-5]

So what Jaabir 4 mentioned of these verses (of Sooratul-Muddaththir)
being the first of revelation is with regards to the first after the
initial beginning of the inspiration, or the first revelation explicitly
relating to the Prophet’s # messenger-ship. So the first revealed
verses of Sooratul-‘Alag (96:1-5) established his prophethood while
the verses from SooratulMuddaththir established his responsibility
and messenger-ship with the statement:
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“Arise and warn.”

[Sooratul Muddaththir, 74:2]

Regarding this, some of the people of knowledge said that the
Prophet # was made a prophet with:
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“Read!”
[Sooratul-‘Alaq, 96:1]

He was made a messenger with:
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“Oh you (Muhammad) wrapped (in garments).”
[Sooratul Muddaththir, 74:1]
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PART 1

THE NOBLE QUR’AAN
4. Reasons for the Revelation of the Qur’aan:
Circumstantial & Otherwise

The revelation of the Qur'aan is divided into two categories:

1. Ibtidaaee: These verses are revealed unassociated with any
specific circumstantial reasons. The majority of the Qur'aan’s verses
are of this type such as Allaah statement:
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“And of them are some who made a covenant with Allaah
(saying): If He bestowed on us His bounty, we would surely

give charity and would certainly be among the righteous.”
[Sooratut-Tawbah, 9:75)

This verse and the following verses were revealed exposing some of
the hypocrites, yet they were not specifically due to any certain
incident. As for what some people say, that these verses were
actually revealed regarding Tha'labah ibn Haatib, many scholars of
Tafseer mentioned it and many preachers spread it. However, it is
weak, having no authenticity to it.°

¢ at Tabaraanee recorded it, yet within the chain is a man called ‘Alee ibn Yazeed al
Alhaanee and his Hadeeth reports are rejected.
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2. Sababee, or Circumstantial: These are verses that were
revealed based upon specific circumstances or incidents. The
reasons could be:

a. A question asked that Allaah is answering. An example is His
statement:
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“They ask you about the new moons. Say: These are signs
to mark fixed periods of time for mankind and for the
pilgrimage.”
[Sooratul-Bagarah, 2:189]

b. An incident that occurred requiring clarification or warning
from it, an example being:
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If you ask them (about this incident), they declare: “We
were only talking idly and playing.”
[SooratutTawbah, 9:65]

This verse and the following one were both revealed regarding
a man from the hypocrites during the Battle of Tabook. He
said while sitting with his companions:

“We have never seen fatter, lying, nor cowardly people
than these reciters (of the Qur’aan) of ours!”
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By this, he was referring to Allaah’s Messenger # and his
Companions. So when the Messenger # was informed of this,
verses of the Qur'aan were revealed. The man then came to
the Prophet # apologizing with the words in the preceding
verse. The Prophet # responded by saying:
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“Say: Was it at Allaah, His verses, and His Messenger that

you were mocking? Make no excuses. You have disbelieved

after your belief.”
[Sooratut-Tawbah, 9:65-66) 7

A specific action that took place requiring a ruling. An

example is:
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“Indeed, Allaah has heard the statement of her (Khawlah
bint Tha'labah) that disputes with you (Muhammad)
concerning her husband. (Aws ibn asSaamit), and complains
to Allaah. And Allaah hears the conversation between you
both. Verily, Allaah is hearing, seeing.”
[Sooratul Mujaadilah, 58:1]

T Ibn Katheer mentioned this incident in his Tafseer (2/368) as well as at
Tabaraanee (10/172).
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The Benefits of Knowing the Reasons for Revelation

Knowing the reasons and incidents for the revelation of specific
verses is very important because it leads to many benefits. From
these:

1. It is a clear proof that the Qur'aan was indeed revealed by
Allaah, because whenever the Prophet # was asked about
something, he would not answer immediately sometimes, waiting
for the inspiration to descend upon him. Another reason is that
sometimes the incident that occurred was not known or was
concealed, so the revelation would expose and clarify it. An example
of the first type is Allaah’s # statement:
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“And they ask you (Muhammad) concerning the spirit.
Say: The spirit is one of the things, the knowledge of which
is only with my Lord. And of knowledge, you (mankind)
have been given only a little.”

[Sooratul-Israa, 17:85]

Furthermore in Saheeh alBukhaaree,® ‘Abdullaah ibn Mas’ood
narrated that a Jewish man asked, “Oh, Aboo alQaasim
(Muhammad), what exactly is the spirit?” As a result, the

Prophet # remained silent and did not reply to him. I
(Abdullaah ibn Mas’ood) then knew he was receiving revelation.

8 Recorded by al-Bukhaaree (no. 125) and Muslim (no. 2794).
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He then stood up in the exact place I (Abdullaah ibn Mas’ood) am
standing and said:
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“And they ask you (Muhammad) concerning the spirit.
Say: The spirit is one of the things, the knowledge of which
is only with my Lord. And of knowledge, you (mankind)
have been given only a little.”

[SooratulIsraa, 17:85]

An example of the second type, the Qur'aan exposing and
clarifying particular incidents, is the verse:
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“They (hypocrites) say: When we return to Medina, indeed
the more honorable (‘Abdullaah ibn Ubayy ibn Salool, the
chief of hypocrites) will expel therefrom the meaner (i.e.
Muhammad).”

[Sooratul- Munaafiqoon, 63:8]

Also in Saheeh al.Bukhaaree,” Zayd ibn Argam 45 heard ‘Abdullaah
ibn Ubayy, the chief of hypocrites, make that comment. By it, he
was referring to himself as the “more honorable” and to Allaah’s
Messenger # and his Companions as the “meaner” or
“humiliated.” Zayd informed his uncle of this who in turn
informed the Prophet . So the Prophet # called for Zayd and

after confirming what he heard, he sent a questioner to

? Recorded by al-Bukhaaree (no. 4900) and Muslim (no. 367).
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‘Abdullaah ibn Ubayy and his companions but they lied and
swore they had never said such a thing. The Prophet # accepted
that from them. So Allaah then revealed this verse as a
confirmation to what Zayd had heard and exposing the matter to
the Messenger of Allaah #.

2. Another benefit gained by knowing the reasons for
revelation is to show the concern and care Allaah has for His
Messenger # in that He defends him. An example of this is the
verse:
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“And the disbelievers say, “Why isn’t the Qur’aan revealed
to him all at once?” Thus (it is sent down in parts), that We
may strengthen your heart thereby. And We have revealed
it to you gradually in stages.”
[Sooratul Furgaan, 25:32]

Another example is the “Verses of the Lie”' in which Allaah
defends the Prophet’s wives and testifies to their purity against
what the liars and slanderers tried to spread of defamation.

3. Knowing the reasons also shows Allaah’s concern and care
for His servants in that He relieves their hardships and removes
from them their grief and worry. An example of this is the verse that
establishes the permissibility of making Tayammum, or making
purification for prayer with clean sand when water is not available.

10 These are verses 11-17 of Soorah an-Noor, 24. - T.N. (Translator’s Note)
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In Saheeh alBukhaaree,"! it is narrated that one of ‘Aaishah’s
necklaces was lost while she was accompanying the Prophet # on
one of his journeys. So the Prophet # fulfilled a need of his and the
Companions did likewise (relieved themselves), yet they had no

water. Therefore, they complained about that to Aboo Bakr and

within the Hadeeth, it mentioned that Allaah then revealed the verse

allowing Tayammum.'?

Afterwards, Usayd ibn Hudhayr said to Aboo Bakr, “This is not the

'”

first time you have been a source of blessing for us, oh Aboo Bakr!
This Hadeeth in Saheeh alBukhaaree is quite long.

4. Knowing the reasons and circumstances for revelation also
helps to correctly understand the verses themselves. One such
example is the statement of Allaah %:
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“Verily, as-Safaa and al-Marwah (two mountains in Mecca)
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are some of the honored symbols of Allaah. So whoever

1 Recorded by al-Bukhaaree (no. 334) and Muslim (no. 367).

12 The verse is:
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“And if you are ill, or on a journey, or one of you comes after answering the
call of nature, or you have touched women (by sexual relations) and you find no
water, perform Tayammum with clean earth and rub therewith your faces and
hands. Truly, Allaah is ever-pardoning, forgiving.” [an-Nisaa, 4:43] -
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performs Hajj to the House (Ka’bah) or ‘Umrah, then it is
no sin on him to make the Zawwaaf (pacing, walking)
between them (as-Safaa and alMarwah).”
[Sooratul Bagarah, 2:158]

From the verse, it may initially appear that the statement, “Then it

is no sin on him...”

would indicate that making this Tawwaaf
between asSafaa and alMarwah holds a ruling of simply being
permissible, yet not obligatory based upon the wording. But there is
a narration in Saheeh alBukhaaree® that ‘Aasim ibn Sulaymaan said: 1

asked Anas ibn Maalik about as-Safaa and alMarwah and he said:

We used to regard them as symbols of Jaahiliyyah (the pre-
Islaamic period of ignorance). So when Islaam came, we
stopped honoring them (and making Tawwaaf). So Allaah
revealed:
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“Verily, as-Safaa and alMarwah (two mountains in Mecca)
are some of the honored symbols of Allaah. So whoever
performs Hajj to the House (Ka’bah) or ‘Umrah, then it is
no sin on him to make the Tawwaaf (pacing, walking)
between them (asSafaa and alMarwah).”

[Sooratul- Bagarah, 2:158]

By this narration, it is known that the negation of any sin being
on the one who makes the Tawwaaf between them is not the

13 Recorded by al-Bukhaaree and Muslim (no. 1278).
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complete meaning. What is meant by this verse is not to give the
overall ruling about pacing between them, as a religious act.
Rather, it means that the Companions should not forget about
them and they should not continue to hold the two mountains
as matters of Jaahiliyyah. As for the actual ruling and status of
making this Tawwaaf between them, it is clear from the
statement:
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“Verily, as-Safaa and al-Marwah are from the honored
symbols of Allaah.”
[Sooratul- Baqarah, 2:158)

Verses of General Wordings, Yet Due to Specific Reasons:

Even when a verse is revealed for a specific reason, yet the wording
is general and inclusive, then the ruling is that the verse applies
generally to everyone in the same circumstance or for the same
reason for which it was initially revealed, and is included under the
general wording. This is because the Qur'aan was revealed to act as a
comprehensive legislation for all people and nations so the general
wording is to be applied and not only the exact, specific
circumstance in which it was originally revealed. An example of this
is the “Verses of the Curse” which are the statements of Allaah, #:
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“And for those who accuse their wives (of adultery) but
have no witnesses except themselves, let the testimony of
one of them be four testimonies (they swear four times) by

Allaah that he is speaking the truth And the fifth
(testimony) (should be) invoking the curse of Allaah on
himself if he is lying (against her). But it shall avert the
punishment (of stoning to death) from her if she bears
witness four times by Allaah that he (her husband) is telling
a lie, and the fifth (testimony) should be that the curse of
Allaah be upon herself if he (her husband) speaks the
truth.”
[Sooratun-Noor, 24:6-9]

In Saheeh alBukhaaree," Ibn ‘Abbaas 4 narrated a Hadeeth that
Hilaal ibn Umayyah accused his wife (of committing adultery) with
Shurayk ibn Sahmaa in front of the Prophet #. So the Prophet
said:
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“Either you come clear (produce your four witnesses) or (suffer) the
punishment upon your back.” *

4 Recorded by al-Bukhaaree (no. 2671).

5 The punishment referred to here is based upon the verse:
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Hilaal then said:

“I swear by the One who has sent you with the truth, I am
surely truthful and for sure Allaah will reveal something that
will show my innocence and spare my back from the
punishment.”

Therefore, Jibreel descended and revealed upon him #:

2 -
¢ ¢-€->JJ‘ b4 il b
“And for those who accuse their wives (of adultery)...”
[Sooratun-Noor, 24:6-9]

These verses were revealed due to a specific circumstance when
Hilaal ibn Umayyah accused his wife. However, the ruling within the
verse is general for him and everyone else based upon the proof
recorded in Saheeh al Bukhaaree from the Hadeeth of Sahl ibn Sa’d. He
narrated that ‘Uwaymir al-‘Ajlaanee came to the Prophet # and said:

“Oh Messenger of Allaah, a man finds another man with his
wife and so kills him. You all will then kill him (in

retaliation and as a punishment)?! Then what should he do?”
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“And those who accuse chaste women, but do not produce four witnesses, whip

them with eighty stripes, and reject their testimony forever, they indeed are the
Faasigoon (liars, wicked, disobedient to Allaah).” [Sooratun-Noor, 24:4] -
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So Allaah’s Messenger # said:
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“Allaah has already revealed the Qur’aan regarding you and
regarding your companion (Hilaal ibn Umayyah).”

So the Messenger of Allaah # ordered them both to make the four
testimonies and the fifth one by invoking the curse of Allaah should
one of them be lying as Allaah instructed in His book.®

The Prophet # applied the ruling of these verses inclusively,
regarding Hilaal ibn Umayyah and other than him.
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18 Recorded by al-Bukhaaree (no. 4745) and Muslim (no. 1492).
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THE NOBLE QUR‘AAN
5. The Makkee & Madanee Soorahs

The Qur'aan was revealed to the Prophet # in individual, separated
parts over a period of twenty-three years. The Messenger of Allaah
spent most of that time in Mecca. Allaah, the Most High, says:
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“And (it is) a Qur’aan which We have divided (into parts)
in order that you might recite it to men at intervals. And

We have revealed it by stages.”
[Sooratul-Israa, 17:106]

Based upon this, the scholars have divided the Qur'aan into two
categories: Makkee and Madanee.

Makkee: These are the verses or Soorahs that were revealed to the
Prophet # before he made his Hijrah, or migration to the city of

Medina, (regardless of the exact place the verses descended).

Madanee: These are any verses or Soorahs that were revealed to the
Prophet # after he made the migration to Medina, (regardless of the

exact place the verses descended).

Knowing this, Allaah’s statement:
g ’
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“Today, I have perfected for you your religion, I have
completed my favor upon you, and I have chosen for you
Islaam as a religion.”

[Sooratul Maaidah, 5:3]

is considered to be Madanee, even though it was actually revealed to
the Prophet # during his Farewell Pilgrimage on Mt. ‘Arafah (near

Mecca, not Medina).

Also, in Saheeh al-Bukhaaree," it is reported that ‘Umar & said:

“We know that day and the place in which it was revealed to
the Prophet #. It was revealed while he was standing on Mt.
‘Arafah on a Friday.”

The Makkee verses and Soorahs are distinguished from the Madanee
with regards to the style of the verses as well as the topics.

As for the distinguishing characteristics in the style of the verses:

1. Most of the Makkee verses are very strong in style and
address the people harshly. This is because most of the people they
were addressing were the arrogant ones, rejecting and turning away
from them and this style befits them. Read the verses of al
Muddaththir (74) and alQamar (54) for example.

17 Recorded by al-Bukhaaree (no. 45) and Muslim (no. 3015).
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As for the Madanee verses, most of them are softer in style and
address the people in a gentler way because, most of the people
being addressed by them at that time were more obedient and
receptive to them. Read Sooratul-Maaidah (5).

2. Most of the Makkee Soorahs had short verses yet powerful in
debating and establishing proofs. This is because most of the people
being addressed were difficult and in stubborn opposition to them.
So they were addressed with that which their condition requires.

[

Read Sooratut-Toor (52) for example.

As for the Madanee Soorahs, most of them contained longer verses
mentioning various rulings and they were mostly informative rather
than argumentive. This manner was suitable to the condition of

most people at that time. Read for example the verse regarding
debts in SooratulBaqarah (2:282).

As for the distinguishing characteristics in the topics of the verses:

1. Most Makkee verses repeatedly mention the aspect of
Tawheed and the correct ‘Ageedah, especially the concept of Tawheed
al-Uloohiyyah, or singling out Allaah alone for any act of worship.
They also cover the subject of believing in resurrection after death
because most of the people addressed by them used to deny those
concepts.

As for the Madanee verses, most contain detailed matters of worship
and the ways of interacting among people because they had already
accepted Tawheed within themselves as well as the correct ‘Ageedah.
So they were in need of the details of acts of worship and dealing
with others.
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2.

Fighting was mentioned, along with its rules and conditions,

as well as the hypocrites and their circumstances in the Madanee

verses as the situation necessitated that. Fighting had been allowed

and hypocrisy had emerged at that time as opposed to the time of
the Makkee verses.

The Benefits of Knowing the Madanee and Makkee Verses

Knowing the Makkee verses from the Madanee is one of the

necessary sciences of the Qur'aan because in this knowledge, there

are the following virtues:

L.

2.

The Qur'aan’s eloquence in the highest manner is exemplified in
that it addresses each group of people in the manner that best
suits their circumstances and condition, whether being with
harshness and severity, or with ease and gentleness.

The legislative wisdom is shown in its highest form in that
legislations are made gradually, step-bystep, with the most
important matters emphasized according to the situation of the

people and taking into consideration their willingness to accept
and abide by them.

This knowledge illustrates the education and nurturing of the
callers to Allaah and directing them to follow the guidelines
established in the Qur’'aan in their manners and the topics they
begin with as they relate to those being called (to Islaam). So the
most critical issues are given precedence and then likewise the
other issues. Harshness is used in its place and time, and

gentleness is used in its proper place and time.
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4. By this knowledge, verses that abrogate and overrule others are
distinguished from the verses they supersede. If two verses are
considered, one being Makkee and the other Madanee, then the
conditions for abrogation and verses overruling others is
clarified - Madanee verses will always supersede Makkee ones

because they were revealed after them.
The Wisdom Behind the Qur’aan’s Revelation:

By dividing the Qur’'aan into Makkee verses and Madanee verses, it
becomes clear that it was revealed to the Prophet # at intervals in
individual, separated parts. There are many points of wisdom in
revealing the Qur'aan in this manner. Some of them are as follows:

1. This manner of revelation strengthens and sets firm the
Prophet’s heart # based upon the statement of Allaah #2:
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“And the disbelievers say, Why isn’t the Qur’aan revealed
to him all at once? Thus (it is sent down in parts), that We
may strengthen your heart thereby. And We have revealed
it to you gradually in stages. And no example or similitude
do they bring (to oppose or to find fault in you or in this
Qur'aan) but We reveal to you the truth (against that
similitude or example) and the better explanation thereof.”

[Sooratul-Furqaan, 25:32-33]
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2. In this way, it is easier upon the people to memorize,
understand, and act upon what is revealed in that it is gradually
read to them little by little as Allaah said:

z -9 g, > - F A -2 2.7
¢ Sy aidFy e e T e elas AiS 3 s
“And (it is) a Qur’aan which We have divided (into parts)
in order that you might recite it to men at intervals. And

We have revealed it by stages.”
[SooratulIsraa, 17:106]

3. This manner also instills eagerness to accept and apply that
which is revealed. It instills a desire and anxiousness in the
people for verses to be revealed especially in times or dire need
for them such as the case was with the Verses of the Lie' and
the Verse of the Curse. "

4. It demonstrates a system of gradual legislation, step-by-step
thereby eventually reaching completion and perfection. An
example is the verses revealed in association with intoxicants
and alcohol, the very substance upon which the people were
raised and become accustomed to indulging in. It would have
been very difficult upon them to cope with and accept an
absolute prohibition all at once. So regarding this, Allaah 3%
first revealed:

18 These are verses 11-17 of Sooratun-Noor, 24. - T.N.
19 Refer to pg. 39 of this book. - T.N.
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“They ask you about alcohol and gambling. Say: There is
within them both a great sin as well as (some) benefit for
people. But the sin is greater than their benefit.”
[Sooratul-Bagarah, 2:219]

In this verse, there is a preparation to encourage the people to
inwardly accept its prohibition in that the intellect would agree not
to try something that contains a harm greater than its benefit.

Later, this verse was revealed:
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“Oh you who believe, do not approach the prayer when
you are drunk until you know what you are saying (during

prayer).”
[Sooratun-Nisaa, 4:43]

In this verse, there is training and encouragement to leave alcohol
only at special times like the time of prayer. Thirdly and finally,
Allaah % revealed the verse:
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“Oh you who believe, (all kinds of) intoxicants, gambling,
al-Ansaab (sacrificial stone alters of idolatry), and alAzlaam
(superstitiously shooting arrows for seeking luck or decision)

\

are an abomination of Shaytaan’s (Satan) handiwork. So
avoid that so that you may be successful. Shaytaan wants
only to provoke enmity and hatred between you with
intoxicants and gambling and hinder you from the
remembrance of Allaah and from prayer. So will you not
then abstain? And obey Allaah and the Messenger and
beware (of even coming near to these sins) and fear Allaah.
Then if you turn away, then know that Our Messenger’s
duty is only to clearly convey (the message).”
[SooratulMaaidah, 5:90-92]

Finally, within these last verses, there is a complete prohibition
of all kinds of intoxicants (drugs, alcohol, etc.) at all times. So
first the souls were prepared, then became used to leaving
intoxicants at certain times, and finally all kinds of intoxicants
were absolutely forbidden at any time.

The Arrangement of the Qur’aan:
The arrangement and order of the Qur’aan is that it is to be recited
verse after verse as it is written in the copies and preserved in
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people’s chests by memory. The order is arranged in three different
ways:

1. Order of Wording: Each and every word is in its proper place
within the verses. This is confirmed by textual proofs and by the
unanimous agreement of the Muslims. We are not aware of
anyone who opposes this order or denies the fact that it is
impermissible to recite the words in other than the order in
which they are written. So it is not permissible, for example, to
recite:

“To Allaah belong all the praise and thanks - the Lord of all

the creations.”

Rather than the actual verse, which is:

§ Toneall 25 4 2Ty
“All praise and thanks are due to Allaah, the Lord of all

the creations.”
[Sooratul-Faatihah, 1:1]

2. Order of Verses: Each verse is arranged and placed in its proper
place within each Soorah. This arrangement is also confirmed by
the texts themselves as well as by unanimous agreement and,
based upon the most correct opinion; it is not permissible to
recite them out of order. So it is impermissible to recite:

“Owner of the Day of Recompense - the Most Merciful, the
Bestower of all mercy.”
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Instead, the correct order of the two verses is:
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“The Most Merciful, the Bestower of all mercy. The owner
of the Day of Recompense.”
[Sooratul-Faatihah, 1:2-3]

Also in Saheeh alBukhaaree,” it is reported that ‘Abdullaah ibn az-
Zubayr said to ‘Uthmaan ibn ‘Affaan & regarding the verse:
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“And those of you who die and leave behind wives should

bequeath for their wives a year’s maintenance and

3\

{

residence without turning them out...”
[Sooratul-Bagarah, 2:240]

He (‘Abdullaah ibn azZubayr) said, “The other verse (2:234) has
already abrogated and overruled this one. So why do you still
write it (2:240)?” The abrogating verse he was referring to is:
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2 Recorded by al-Bukhadaree (no. 4530).



The Fundamentals of Tafseer |53
Shaykh Muhammad ibn Saalih Al- ‘Uthaymeen

“And those of you who die and leave wives behind them,
they (the wives) shall wait (regarding their marriage) for four
months and ten days...”

[Sooratul-Bagarah, 2:234]

This latter verse is even before the one it overrules as they
pertain to their arrangement and order in the Qur'aan.
However, when ‘Abdullaah ibn azZubayr asked, “So why do you
still write it (since its ruling has been canceled)!” ‘Uthmaan
replied:

“My nephew, I will never change anything within it (the Qur’aan) from
its place.”

It is also narrated by ‘Uthmaan in a Hadeeth recorded by Imaam
Ahmad, Aboo Daawood, an-Nasaaee, and at-Tirmidhee that when
longversed Soorahs were revealed to the Prophet #, he used to
call some people who could write, saying:
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“Put these verses in the Soorah in which such and such is
mentioned.” !

3. Order of Soorahs: Every Soorah is in its correct place as it
appears in the copies of the Qur'aan. This is confirmed by the
scholars’ Ijtihaad, or knowledge-based reasoning, but it is not
something compulsory. This is proven by the Hadeeth of

2 Recorded by Akmad (no. 399), Aboo Daawood (no. 786), an-Nisaaee (no. 8007),
and atTirmidhee (no. 3086).
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Hudhayfah ibn al Yamaan & in Saheeh Muslim.”* He narrated that
he prayed with the Prophet # one night and the Prophet #
recited Soorahs alBaqarah (2), then an-Nisaa (4), and then Aali-
‘Imraan (3) during the prayer. al-Bukhaaree also recorded, in the
form of supporting notes to another Hadeeth,” from al-Ahnaf
who narrated that the Prophet # recited Soorah alKahf (18) in
the first (Rak’ah of prayer) and Soorah Yoosuf (12) or Yoonus (10)
in the second (Rak’ah of prayer). He mentioned that he also
prayed with ‘Umar ibn alKhattaab with the same two Soorahs.

The famous scholar of Islaam, Ibn Taymiyyah, said: “It is
permissible to recite any Soorah before another, and likewise in
writing them. For this reason, the copies of the Qur'aan that
were with the Companions & differed in the order they were
written. However, whenever the Muslims all agreed upon one
specific copy in the time of ‘Uthmaan %, then this became a
matter of the Sunnah of the rightly-guided successors and the
Hadeeth? shows that it is required to follow their Sunnah.”

00 o% o
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22 Recorded by Muslim (no. 772).
5 Recorded by al-Bukhaaree in Kitaab al-Athaan, Chapter: alJamu’ bayna Sooratayn.
% The Hadeeth referred to here is:
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“It is incumbent upon you (to follow) my Sunnah and the Sunnah of the Rightly-Guided
Successors after me. Hold fast to it and bite onto it with your molars. And beware of the
newlyinvented matters, for every newlyinvented matter is an innovation and every
innovation is misguidance.” It is recorded by at-Tirmidhee (2676) and he said it is
Hasan Saheeh. It is also recorded by Aboo Daawood (4607), Ibn Maajah (42), and
Ahmad (4/126). Ibn Hibbaan and alHaakim declared it to be Saheeh. - T.N.
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THE NOBLE QUR‘AAN
6. The Collection & Writing of the Qur’aan

There are three phases with respect to the collection and writing of
the Qur’aan into one book.

The first phase was during the lifetime of the Prophet # and they
relied mostly upon memorization rather than writing. This is due to
the strong and quick memory for which the Companions # were
known. There were also few people who could write at that time as
well as very few means of writing. For these reasons, there was no
single complete copy of the entire Qur'aan. Rather, the people
would simply hear a verse and then memorize it or perhaps write it
down on anything they could find such as date-tree leaves, animal
skins, stone tablets, or even the shoulder bones of animals. Those
who memorized the entire Qur'aan were numerous at that time.

It is narrated in Saheeh alBukhaaree’® that Anas ibn Maalik s
reported that the Prophet # sent seventy men from the tribe of

Banee Saleem who were known as “The Reciters” (due to their
memorization of the Qur’aan) to the tribes of Ra’l and Thakwaan to
teach them the Qur'aan. However, they murdered these seventy
reciters at a well called Ma’oonah. There were also many others from
the Companions that memorized the Qur’aan such as the four
successors (Aboo Bakr as-Siddeeq, ‘Umar ibn alKhattaab, ‘Uthmaan ibn
‘Affaan, and ‘Alee ibn Abee Taalib), ‘Abdullaah ibn Mas’ood, Saalim the

% Recorded by al-Bukhaaree (no. 3064).
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freed servant of Aboo Hudhayfah, Ubayy ibn Ka’b, Mu’aadh ibn Jabal,
Zayd ibn Thaabit, and Aboo ad-Dardaa .

The second phase was during the leadership of Aboo Bakr in the
twelfth year after the Hijrah. The reason for writing the Qur'aan at
this time was because many of those who memorized the Qur’aan
were killed during the incident at alYamaamah (while fighting
against Musaylamah the Liar who claimed to be a prophet). Among
the slain was Saalim, the freed servant of Aboo Hudhayfah, who was
one of the people that the Prophet # himself instructed that others
should learn the Qur’aan from him.

So Aboo Bakr ordered that the Qur'aan be collected together so that
its verses would not be lost. It is reported in Saheeh alBukhaaree®

that ‘Umar ibn alKhattaab suggested the collection of the Qur’aan to
Aboo Bakr 4 after the incident at alYamaamah. At first, Aboo Bakr
refused. ‘Umar persisted in recommending this until Allaah guided
Aboo Bakr to accept that. He sent for Zayd ibn Thaabit who came to
Aboo Bakr while ‘Umar was with him. Aboo Bakr said:

“You are certainly a young man with a strong intellect and
we do not suspect you (of telling lies or of forgetfulness).
You used to write down the revelation for Allaah’s
Messenger #. So get all the verses and collect the Qur'aan
(into one manuscript).”

Zayd ibn Thaabit said:

26 Recorded by al-Bukhaaree (no. 4349).
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“So 1 began collecting the Qur'aan from parchments, date-
tree leaves, and from the chests of men (their memorization).
This copy of the Qur'aan remained with Aboo Bakr until
Allaah took him (in death), then with ‘Umar during his
lifetime, and then with Hafsah, ‘Umar’s daughter .”

al-Bukhaaree recorded this in a long Hadeeth.?

All of the Muslims agreed with Aboo Bakr’s decision and they have
since considered it as one of his righteous deeds, so much so that

‘Alee % said:

“The greatest of the people in reward regarding the written
copy (of the Qur’aan) is Aboo Bakr.”

May Allaah be merciful to Aboo Bakr, the first person to collect the
book of Allaah.

The third phase was during the time of the leader of the believers,
‘Uthmaan ibn ‘Affaan 4, in the twenty-fifth year after the Hijrah. The
cause of this collection and writing was that the people began
differing and disagreeing regarding the correct recitation. They
disputed based upon the differences in the written portions that
many of the Companions # possessed. ‘Uthmaan, fearing that trials
and tribulations would result, ordered that all the various portions
were to be collected and written into one single copy in order to

? This is an amazing Hadeeth proving the Companions’ stance against
innovations, the status of Zayd ibn Thaabit al-Ansaaree, and many other virtues. To
read the full Hadeeth, see http://www.sahihalbukhari.com/sps/sbk/. Navigate to
Contents, view Volume 6: “The Book of Exegesis of the Quraan”, and scroll
down to Hadeeth no. 4349. - T.N.
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prevent the people from further differing and disagreement over the
book of Allaah, thus causing their unity to split.

It is reported in Saheeh alBukhaaree’® that Hudhayfah ibn al-Yamaan
came to ‘Uthmaan after conquering Armenia and Azerbaijan and the
people had already began to differ and dispute over each other’s
recitation. So (Hudhayfah) said:

“Oh leader of the believers, control this nation before they
differ and split up as the Jews and Christians did.”

So ‘Uthmaan requested Hafsah to send the copy that was with her so
they could make all the copies based upon that one and then
afterwards return it to her. She agreed. So he instructed Zayd ibn
Thaabit, ‘Abdullaah ibn azZubayr, Sa’eed ibn al‘Aas, and ‘Abdur-
Rahmaan ibn alHaarith ibn Hishaam to make copies of this
manuscript. Zayd ibn Thaabit was from the Ansaar (in Medina) while
the other three were from Quraysh (in Mecca). So ‘Uthmaan said to
the three:

“If you and Zayd ibn Thaabit disagree with a particular
y g p
recitation of the Qur'aan, then write it in the dialect of
Quraysh as it was revealed in their dialect.”

They completed the copies and then ‘Uthmaan returned the original
back to Hafsah. He then sent to every region one of the copies and
ordered that any other copy, whether written in a book or
individually on sheets, was to be burned.

2 Recorded by al-Bukhaaree (no. 4987).
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‘Uthmaan # only did this after consulting with the other
Companions & as is reported by Ibn Abee ad-Dardaa® that ‘Alee
said:

“By Allaah, he did not do what he did with the copy except
upon consultation with us. He said, ‘I think we should unite
the people upon one single copy so that they will not split

?

up nor differ.” We responded, ‘An excellent idea.”

Mus’ab ibn Sa’d also said, “I met many people after ‘Uthmaan burned
the different copies and they were pleased with that.” or he said,

“Not one of them opposed that.”*

This is one of the many excellent accomplishments of the leader of
the believers, ‘Uthmaan ¢ upon which the Muslims supported and
agreed with him. This action of his was merely the completion of
the collection of Allaah’s Messenger’s direct successor - Aboo Bakr
The difference between ‘Uthmaan’s 4 collection of the Qur'aan and
Aboo Bakr’s 4 is that the purpose of the collection during Aboo
Bakr’s leadership was simply to gather all together and record any
written or unwritten portion of the Qur’aan in accumulated writings
so that nothing of it would be lost. He was not concerned, at that
time, with uniting all the people upon a particular, single

» Recorded by al-Khattaab in al-Fasl il Wasl (2/954) and in the chain of narration,
there is Muhammad ibn Abaan alJa’fee who was criticized by ad-Daarugutnee (3/229-
230). Ibn Ma’een said he is weak - alJarh wa atTa'deel by ar-Raazee (7/200). Aboo
Daawood also recorded it in Kitaab alMasaahif, pg. 22.

% Recorded by Aboo Daawood in Kitaab al-Masaahif, pg. 22.
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manuscript because the effects of differing and disputation in the
people’s recitations were not yet apparent.

As for its collection during ‘Uthmaan’s leadership, the objective was
to collect all the verses of the Qur'aan together in one single
manuscript, uniting the people upon it due to the feared disputing
in its recitation and splitting that was beginning to manifest.

The effects of this collection were evident in that an enormous
benefit was achieved for the Muslims by uniting the nation, unifying
their objectives, and binding the hearts. At the same time, it
prevented a major catastrophe of a disunited nation and the spread
of enmity and hatred.

The Muslims have remained in undisputed unity on this issue up
until our time. The young learn it (the Qur’aan) in this way from the
old. The hands of the corruptors cannot affect it; the evil desires of
the deviants cannot touch it. So all thanks and praise is for Allaah,
the Lord of the heavens and earth, the Lord of all creations.
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PART 2

TAFSEER
1. Its Meaning, Ruling, & Purpose

The Arabic word =& Tafseer linguistically means: an explanation,

which is to reveal something that may be hidden or unknown.

In Islaamic terminology, Tafseer is the explanation of the meanings
of the Noble Qur’aan.

Learning *' Tafseer is mandatory based upon the statement of Allaah

* Saalih, bin Fawzaan AlFawzaan was asked, Noble Shaykh, may Allaah preserve
you, the explanations of the Qui'aan are very numerous, and so what is the
explanation that you advise should be read? May Allaah reward you a great
reward.

He answered: There is no doubt that the explanations of the Qur'aan are very
numerous and all praises is due to Allaah and this is from the blessings of Allaah,
the glorified and exalted. The explanations are different. Some of them are long
and some of them are condensed, and some of them are free from error and some
of them have errors in them especially in the section of ‘Ageedah or beliefs. What I
advise my brothers from amongst the youth is the explanation of Ibn Katheer. For
verily it is from amongst the greatest explanations in the best manner and method
despite its abridgement, because it explains the Qur'aan with the Qur'aan first and
then with the Prophetic Sunnah, and then with the statements of the predecessors
and then by way of the Arabic language-the language in which the Qur'aan was
sent down. Therefore, it is a precise and creditable Tafseer. Also, there is a Tafseer
of Al-Baghawee and the Tafseer of Al-Hafifs Ibn Jareer At-Tabaree, and it is a vast
and comprehensive Tafseer. In addition, the explanation of the Shaykh, Abdur-
Rahmaan AsSa’adee, for it is a good Tafseer and it is easy in its explanation and it
is abundant in its knowledge. As for the rest of the explanations, then they are
good in some aspects but you will find in them some errors especially in the affair
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“(This is) a book which We have sent down to you, full of
blessings, that they may contemplate over its verses, and
that men of understanding may remember.”
[Soorah Saad, 38:29]
Furthermore in His statement:
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“Do they not then reflect over the Qur’aan or are there
locks upon their hearts?”
[Soorah Muhammad, 47:24]

The proof from the first verse is that Allaah 3 clarifies that the
wisdom of revealing this blessed Qur'aan is for people to
contemplate over its verses and take lessons from what they contain.
This contemplation means to reflect over the words in order to
arrive at their intended meanings. Hence, if this is not done, then
the very wisdom for which the Qur'aan was revealed is lost and they
become nothing more than useless words with no effects. It is not
possible to benefit from what the Qur’aan contains without
understanding its meanings.

of ‘Ageedah or beliefs. It is not befitting that these Tafseers with errors in them
should be read by anyone except for the one who is very firm such that he can
take from it the good and leave alone the errors in it. However, as for the
beginner, then he is not able to do this, so upon him is to stick with the Tafseers
or the explanation that do not have any dangers in them and that do not have any
mistakes in them like the explanation of Ibn Katheer and the explanation of Al-
Baghawee and the explanation of Al-Hafeef Ibn Jareer. All of these Tafseers by the
praise of Allaah are valuable and very good. (This is the text from a lecture the
shaykh delivered at Al-Hareesh Masjid in Riyaadh on the topic reflecting upon the
Qur’aan) -E.N.
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The proof in the second verse is that Allaah censures those who do
not think deeply about the Qur'aan. He indicates that this is a form
of locking their hearts, preventing any good from reaching them.

The Salaf,” or the righteous Muslim predecessors, of this nation
were upon this same way. They would learn the Qur’aan, its words

*2 Shaykh Ahmad bin Yahyaa an-Najmee was asked, What is salafiyyah and who

is their leader?

He answered: Salafiyyah is an ascription to the Salaf. The Salaf are the
companions of the Messenger of Allaah # and those that followed them in
righteousness from those first three favored generations. So, whoever follows their
way after them, this is Salafiyyah. The meaning of ascribing to it is ascribing to
what the companions of the Messenger of Allaah # were upon and to the
methodology of Ahlul Hadeeth (the people of Hadeeth). Therefore, Salafiyyah is a
creed and belief regarding the names and attributes of Allaah. It is a creed and
belief regarding the Qadar (divine decree). It is a creed and belief regarding the
companions and so on and so forth. The Salaf believe in Allaah, The Mighty, The
Majestic. They believe in His beautiful names and lofty attributes which Allaah
and the Messenger of Allaah # described Him with. They believe in them (i.e. His
names and attributes) in the way that is appropriate to believe in the loftiness and
sublimity of Allaah, The Glorified, The Exalted, without Tahreef (distortion), nor
Tamtheel (resembling Allaah to the creation), nor Tashbeeh (resembling Allaah to
the creation), nor Ta'teel (negation), nor Ta'weel (distortion). They believe in the
Qadar (divine decree), the good of it and the bad of it. They believe that the
Eemaan (faith) of the slave is not complete until he believes in the Qadar (divine
decree) that which Allaah, The Glorified, The Exalted, has decreed over His
slaves, The Majestic, The Exalted, says:
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“Verily, We have created all things with Qadar (divine decree).”
[Sooratul- Qamar (54): 49]

As for the creed and belief regarding the companions, the meaning of this is to
have Eemaan (faith) that it is obligatory to be pleased with the companions of the
Messenger of Allaah #£ as well as to believe in their integrity and virtue, to believe
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and meanings. By this, they were able to achieve the objective of
acting in accordance with the Qur'aan as Allaah intended. Acting
according to something that one cannot even understand is not
possible.

Aboo ‘Abdur-Rahmaan as-Sulamee said:

“Those who used to teach us the Qur'aan such as ‘Uthmaan
ibn ‘Affaan, ‘Abdullaah ibn Mas’ood, and others; they narrated
to us that when they used to learn ten verses from the
Prophet #, they would not go beyond them until they

that they are the best of nations and the best of generations, and to believe that all
of them are honorable, just, and virtuous. This is in opposition to the Shee’ah and
Khawaarij who pronounce Takfeer on the companions taking them outside the
fold of Islaam and do not give them their due right.

Salafiyyah does not have any leader except the Messenger of Allaah #£. The
Messenger of Allaah #£ he is the leader of Salafiyyah and his example is to be
followed along with the companions of the Messenger of Allaah # being an
example to be followed. The foundation and origin of that is the statement of the
Prophet #: The Jews have divided into 71 sects, the Christians have divided into
72 sects, and this Ummah (Muslim nation) will be divided into 73 sects. All of
them will be in the Hell Fire except one. So they (i.e. the companions) then asked:
Who are they, oh Messenger of Allaah (i.e. who is that saved sect)?

He said: “They are those who are upon that which I and my companions are upon.”

As well as his statement # in the Hadeeth of al-‘Irbaad bin Saariyah, «% that
describes the sermon of the Prophet # and thereafter he advised them to have
Taqwaa (fear of Allaah), so he said: I advise you with having Taqwaa (fear of
Allaah) and hearing and obeying (the rulers) even if you are ruled by an
Abyssinian slave. Then he ordered with following his Sunnah and the Sunnah of
the rightly guided khalifates. He then said, Bite on to that and cling to that with
your back molar teeth, and beware of newly invented matters for indeed every
newly invented matter is an innovation and every innovation is misguidance. (al
Fataawaa alJalliyyah ‘an alManaahij ad-Da’wiyyah) -E.N.
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learned what they contained of knowledge and action (acting
according to it). They would say, ‘We learned the Qur’aan,
the knowledge and the action thereof, all together.”

The famous scholar of Islaam, Ibn Taymiyyah, said:

“It is abnormal that people would read any book of science
such as medicine or mathematics, yet would not seek its
explanation. So why would they do so with the speech of
Allaah - their protection, their success and happiness

depending upon it and the establishment of their religion
and worldly life?”

It is essential for the people of knowledge to clarify it (the Qur'aan)

to the people, whether in writing or verbally, based upon Allaah’s
statement:
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(And remember) when Allaah took a covenant from those
who were given the scripture to make it known and clear

to mankind, and not to conceal it.
[Soorah Aali-‘Tmraan, 3:187]

Making clear the book to people includes is words and meanings. So
explaining Tafseer of the Qur’aan is part of the covenant that Allaah
prescribed upon the people of knowledge.



66| The Fundamentals of Tafseer
Shaykh Muhammad ibn Saalih Al- ‘Uthaymeen

The purpose of learning Tafseer is to achieve by it a praiseworthy
goal and its benefits which is to believe in what it informs of,
benefiting thereby, and to apply its rulings in the manner in which
Allaah intended so that one would worship Allaah upon certainty.

00 o% &%
X R X R X4



The Fundamentals of Tafscer |67
Shaykh Muhammad ibn Saalih Al- ‘Uthaymeen «

PART 2

TAFSEER
2. The Obligation upon a Muslim Regarding Tafseer

The obligation upon every Muslim regarding Tafseer of the Qur'aan
is that he should feel within himself, when the Qur’aan is explained
to him, that it is the direct interpreter from Allaah establishing what
Allaah intends by His speech so that the Muslim will honor this and
fear speaking about Allaah without knowledge®. If he did, he would

3 In reference to the issue, Shaykh Saaleh al Fawzaan al-Fawzaan said, “Fifthly, it

is incumbent to safe guard one’s self from explaining the glorious Qur'aan without
knowledge. The Messenger of Allaah &, said,
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‘Whoever speaks about the Qur’aan using his opinion or that which he does not
know, then let him take his seat in the hellfire.’

AtTirmidhi said that this Hadeeth is good. Therefore, as regards to the Qur’aan,
then it is incumbent that it is explained with the Qur'aan itself or with the Sunnah
of the Messenger of Allaah #, or with the statements of the companions, or with
the statements of those that followed the companions, or from the standpoint of
the Arabic language—the language that it was sent down in—like this, in the
aforementioned order. As for explaining the Qui'aan with ones opinion then this
is Haraam, and it comes with a severe warning. And this is considered speaking
about Allaah without knowledge. For example, explaining it with these new
theories that which are most of the time from the fabrications of the ignorant
ones, and you will find that it is contradictory and that it changes and that part of
it refutes other parts of it. Therefore, it is not permissible to make up Tafseer or
explanations for the book of Allaah, the mighty and majestic. Like some of the
ignorant people do today and they called it “The scientific inimitability”. So this
affair is very dangerous and it is considered to be playing with the book of Allaah,
the mighty and majestic. Therefore it is incumbent upon the Muslims to be leery
of this and to warn from this. May Allaah give us all success to beneficial
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then be falling into something Allaah has prohibited and perhaps
he would be held accountable for it on the Day of Resurrection.

Allaah % says:
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“Say: My Lord has only forbidden immoral acts whether
committed openly or secretly, sins (of all kinds), unjust
oppression, that you join partners (in worship) with Allaah
for which He has given no authority, and that you say

about Allaah what you don’t know.”
[Sooratul-A’raaf, 7:33]

Allaah 3 said:
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“And on the Day of Resurrection you will see those who
lied about Allaah; their faces will be black. Is there not in
Hell an abode for the arrogant ones?”
[SooratuzZumar, 39:60]

%o % o%
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knowledge and righteous actions, and peace and blessings be upon Prophet,
Muhammad, and upon his family and is companions.E.N
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PART 2

TAFSEER
3. The Sources of Tafseer

The Tafseer of the Qur'aan is determined by referring to the
following sources:

1. The Speech of Allaah #%: First, the Qur’aan is to be explained
by the Qur’aan itself because it is Allaah Who revealed it so He
is most knowing of what He intended by it. There are many
examples of this type, such as:

The statement of Allaah:
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“Indeed, the Awliyaa (close, righteous servants) of Allaah -

no fear will come upon them nor will they grieve.”
[Soorah Yoonus, 10:62)

Allaah further explains who these Awliyaa are in the following
verse:
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“Those who believed and were always fearfully conscious of

Allaah.”
[Soorah Yoonus, 10:63]

Another example is the verse:
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“And what will make you to know what at-Taarigis?”’
[Sooratut Taariq, 86:2]

Allaah then explains just what at-Taariq is in the very next verse:

¢ 3B 2Ty
“(It is) the star of piercing brightness.”
[Sooratut-Taariq, 86:3]

Another example is that Allaah # says:

P
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“And after that He dahhaa the earth.”
[Sooratun-Naazi’aat, 79:30]

Afterwards, He explained the meaning of this Arabic verb
“dahhaa” in the two following verses:
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“He brouéht forth from it its water and its pasture, and
the mountains He has fixed firmly.”
[Sooratun-Naazi’aat, 79:31-32}

2. The second source of Tafseer is the speech of the Messenger of
Allaah #. The Qur'aan is explained by the Sunnah because

Allaah’s Messenger is the one responsible for conveying the
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message of Allaah #. He is the most knowledge person of what
Allaah intends with His speech. Some examples of this type are:

Allaah mentions in His book:

.87 2.0
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“Those who have done righteousness, for them is the best
reward (Paradise) and something more.”
[Soorah Yoonus, 10:26]

The Prophet # explained this “something more” as being the
pleasure of looking at the face of Allaah 3 based upon the
Hadeeth of Aboo Moosaa® and Ubayy ibn Ka'b® as is explicitly
recorded by Ibn Jareer and Ibn Abee Haatim. atTabaree recorded
it from the Hadeeth of Ka’b ibn ‘Ujrah.*® There is also a Hadeeth
in Saheeh Muslim® narrated by Suhayb ibn Sinaan from the
Prophet #. Within the Hadeeth is the statement (of the
narrator):

“...then the covering will be removed and they will not have
been given anything more beloved to them that looking at
their Lord &.” Then he recited this verse:

3* Ibn Abee Haatim recorded it in his Tafseer (6/1945), Hadeeth no. 10341 and by
al-Laalikaaee in Sharh Usool al‘Itigaad in the second volume, 3/458-459, Hadeeth
no. 785.

3 at-Tabaree recorded it in his Tafseer (15/69), Hadeeth no. 17633 and by al
Laalikaaee in Sharh Usool al-‘Itigaad in the second volume, 3/456.

3 atTabaree recorded it in his Tafseer (15/68), Hadeeth no. 17631 and by al
Laalikaaee in Sharh Usool al ‘Itigaad in the second volume, 3/456-457.

37 Recorded by Muslim (no. 449).
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“Those who have done righteousness, for them is the best
reward (Paradise) and something more.”
[Soorah Yoonus, 10:26]

Another example of the Qur'aan being explained in the Sunnah
is the statement of Allaah #:
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“And prepare against them all you can of strength.”
[Sooratul-Anfaal, 8:60]

The Prophet # explained “strength” here as being projectile
weapons (archery, spears, etc.) in a Hadeeth recorded by Muslim™®
and others from ‘Ugbah ibn ‘Aamir 4.

3. The third source of Tafseer is the speech of the Companions of
the Prophet #, especially those among them who were known
for their knowledge and understanding of Tafseer, because the
Qur’aan was revealed in their language and during their time.
After the prophets, they are the most truthful and sincerest of
the people in seeking the truth. They are the most secure of the
people from one’s own desires and personal inclinations, and
they are the ones most free of possessing any opposition which
would prevent them from accepting correct guidance. There are
many examples of this third type of Tafseer. One example is
regarding Allaah’s statement:

38 Recorded by Muslim (no. 4946), atTirmidhee (no. 3083), Aboo Daawood (no.
2514), Ibn Maajah (no. 2813), and others.
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“And if you are ill or on a journey, or one of you comes
after answering the call of nature, or you have touched
women...”

[Sooratun-Nisaa, 4:43]

It is authentically reported that Ibn ‘Abbaas # explained this
“touch” of women to actually mean having sexual relations, and
not simply a touch.

The fourth source of Tafseer is the explanation of the successors
and students of the Companions who concerned themselves
with learning Tafseer directly from the Companions. These are
the best people after the Companions and free of following their
personal desires and inclinations, more so than anyone after
them. In addition, the Arabic language had not changed much
during their time so they were closer to the correct
understanding of the Qur’aan than those who came after them.

Ibn Taymiyyah said:

“If they, the students of the Companions, unanimously
agreed upon something, then it is evidence that should not
be doubted. If they differed, then in that case the position of
some of them should not be taken as an unconditional
proof over others among them nor over those who come
after them. In such a case, one should refer back to the
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language of the Qur'aan, the Sunnah, what is commonly
understood from the Arabic language, or back to the
statements of the Companions regarding such issues.”

He also said:

“Whoever turns away from the methodology of the
Companions, their successors, and their Tafseer, and instead
chooses something contradictory, then he would be
mistaken in doing so. Rather, he would then be an
innovator. If he were making sincere, knowledge-based
reasoning by doing so, then perhaps his mistake would be
forgiven.”

Then he stated:

“So whoever opposes their position by explaining the
Qur'aan with an explanation that contradicts their Tafseer,
then he has erred both in his argument and in whatever he

”»
uses as proof.

5. The fifth source of Tafseer is to explain the verses based upon
what the words themselves imply of the Islaamically legislative or
linguistic meanings, and taking into consideration the context
in which they are used. Allaah says:
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“Indeed, We have sent down to you (Muhammad) the
book in truth that you might judge between men by that
which Allaah has shown you.”
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[Sooratun-Nisaa, 4:105]

Also, He said:
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“Indeed, We have made it an Arabic Qur’aan that you may
be able to understand.”
[Sooratuz-Zukhruf, 43:3]

With His statement:
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And We have not sent a Messenger except with the
language of his people in order that he might make (the

message) clear for them.
[Soorah Ibraaheem, 14:4]

If the legislative and linguistic meanings differ from one
another, then the meaning that is confirmed by Islaamic
legislation is to be taken. This is because the Qur'aan was
revealed to explain and establish the legislation, a code of
teachings and rulings, and not to explain the details of the
language. But if there is a supportive proof indicating the
linguistic meaning, then that is to be taken.

An example of a difference in these two meanings (legislative
and linguistic) in which the legislative meaning is given
precedence is the statement of Allaah 3% regarding the
hypocrites:
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“And never pray for any one of them when they die.”
[Sooratut-Tawbah, 9:84]

The word “prayer” in Arabic linguistically means “supplication.”
Yet, in the Islaamic legislation, the prayer being referred to here
is the action of Muslims standing over a deceased person, asking
Allaah’s forgiveness for him. This prayer has specific
characteristics. Thus, the legislative meaning is given
precedence; it is the meaning intended by the speaker (Allaah)
and understood by the one spoken to (Muhammad). As for the
impermissibility of even supplicating for them, then this is also
established, yet from another different proof.

An example of a difference in the two meanings, but the
linguistic meaning is given precedence based on a proof, is the
statement of Allaah #:
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“Take charity from their wealth in order to purify them
and sanctify them with it and pray for them.”
[Sooratut-Tawbah, 9:103]

The word “prayer” in this case does mean “supplication” as
proven by the Hadeeth of ‘Abdullaah Ibn Abee Awfaa in which he

said:
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“When the Prophet # would be brought the charity of a
certain people, he used to pray for them. So my father once

# took his charity to him and he # said:
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‘Oh Allaah, send prayers and peace upon the family of Aboo

Awfaa.” ¥

As for examples where both the legislative and linguistic
meanings agree on the same meaning, these are many such as
the Arabic words for heavens, earth, truthfulness, deceit, stone,
person, etc.

% Recorded by al-Bukhaaree (no. 4166), Muslim (no. 1078), an-Nasaaee (no. 2459),
Aboo Daawood (no. 1590), Ibn Maajah (no. 1796), and others.
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PART 2

TAFSEER
4. The Reported Differences in Tafseer

The differences in Tafseer that have been reported and transmitted
are categorized into three main categories. They are:

The first category is simply a difference in wording, and not in
meaning, that has been reported (from some of the Companions,
students of the Companions, or scholars). This type of difference
has no negative effect on the actual meaning of the verse. An
example would be the verse:
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“And your Lord has decreed (qadhaa) that you worship
none but Him.,”
[SooratulIsraa, 17:23]

Ibn ‘Abbaas (the famous Companion of Tafseer) explained the Arabic
word “gadhaa” to mean “commanded.” Mujaahid (a famous student
of the Companions known for his Tafseer) explained it as “advised,”
while ar-Rabee’ ibn Anas said it means “obligated.” With each of
these individual Tafseers, the meaning is generally still one and the
same or at least very similar in meaning. So this kind of differing has
no ill effect on the meaning of the verse.

The second type of reported differing in Tafseer is in both wording
and meaning, yet the verse could be taken upon both meanings

because they are not in direct contradiction of each other. So the
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verse is taken to comprise both meanings and explained with them
both. Combining between the different explanations is made by
considering the different reports to merely be different examples or
slight variations as indicated by a verse. An example is the statement

of Allaah %%:
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“And recite to them the story of him to whom We gave
Our Ayaat (proofs, evidences, verses, lessons, signs,
revelations, etc.), but he threw them away so Shaytaan
followed him up and he became of those who went astray.
And had We willed, We would surely have elevated him
therewith but he clung to the earth and followed his own
vain desire.”

[Sooratul-A’raaf, 7:175-176]

Ibn Mas’ood said, “He was a man from Banee Israa’eel (the Israelites,
the Jews).” Ibn ‘Abbaas mentioned, “He was a man from the people

of Yemen.” It is also said that he was a man from the people of
Balgaa.

The conciliation between all of these statements is made by
explaining the verse with all of them because there is no direct
contradiction between them. Each one of them mentions an
additional aspect.
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Another example pertains to Allaah’s statement:
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“And a dihaagan cup (of the wine of Paradise).”
[Sooratun-Naba, 78:34]

Ibn ‘Abbaas explained @Lfa; (Dihaagan) as “full.” Mujaahid said it
means “continuously filled,” while ‘Ikrimah explained it to mean
“pure.” There is no contradiction between any of these statements
as the verse could be inclusive of all of these meanings. So each
statement is just another part of the overall meaning.

The third type of differing that has been reported in Tafseer is a
difference in wording and meaning and the relevant verse cannot
be understood upon both meanings due to a contradiction between
them. Therefore, the verse is then explained with the most correct
meaning as indicated by the context or other proof.

And example of this type is Allaah’s statement:
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“He has forbidden you only (from eating) carrion, blood,
the flesh of swine, and that which is slaughtered as a
sacrifice for other than Allaah. But if one is forced by
necessity without baaghin (willful disobedience) nor 2adin
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(returning to the sin), then there is no sin on him. Truly,
Allaah is forgiving, merciful.”
[Sooratul-Baqarah, 2:173]

Ibn ‘Abbaas said, “...without ;b Baaghin (willful disobedience)

regarding carrion nor repeatedly eating it.” Another reported
meaning is: “...without leaving the obedience to the leader nor
sinning in his absence.” The most correct statement is the first
because there is no proof within this particular verse to indicate the
second meaning. And the wisdom of mentioning the case of it being
lawful is in circumstances of necessity - this may occur whether the
leader is obeyed or not, and during his absence and otherwise.

Another example is the verse:
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“And if you divorce them before you have touched them
and you have appointed unto them their requirement (the
monetary bridal gift given by the husbands to his wife at the

time of marriage), then pay half of that unless they (the

women) agree to forego it or he in whose hands is the
marriage contract agrees to forego it (and go ahead and pay

it).”
[Sooratul Baqarah, 2:237)

‘Alee ibn Abee Taalib 4 said regarding “he in whose hands is the
marriage contract” that it is the husband. Yet, Ibn ‘Abbaas % said it
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is the wife’s guardian. The first statement is more correct as the
meaning indicates, and because a Hadeeth of the Prophet # has
been reported regarding this issue.
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PART 2

TAFSEER
5. Translating the Qur’aan

The Arabic word for translation, 1;;-:5 Tarjamah, linguistically

refers to the clarification and explanation of meanings.

In Islaamic terminology, it refers to interpreting one language into
the speech of another language. So regarding the Qur’aan, it means
translating its meanings into another language. This translation is
of two types, the first being a word-for-word translation in that every
single word is replaced with its equivalent in the other language.
The second type is a translation in meaning or in Tafseer which is to
convey the meanings of the speech into another language but
without being primarily concerned with the actual words and their
exact order.

As an example of this, take the statement of Allaah #:

<
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“Indeed, We have made it an Arabic Qur’aan, that you

may be able to understand.”
[Sooratuz-Zukhruf, 43:3]

&

The word-forword translation would be something like &) “Indeed,
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We,” then olle> “made it,” then Ul 3 “a Qur'aan,” then Ly
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“Arabic,” (“Indeed, We made it a Qur'aan Arabic.”) and similarly
with the other words.

A translation in meaning would be to translate the overall meanings

of the verses without paying so much attention to each and every

word and its order. This is close to the general definition of Tafseer.

The Ruling of Translating the Qur’aan:

A word-forword translation regarding the Noble Qur'aan is

impossible according to many people of knowledge because it would

mean that many different conditions must be met which would be

almost impossible. Some of these conditions would be:

There must exist, in the language being translated into, exact
equivalents in words between it and the language that is being
translated.

There must also exist in the second language the equivalent, or
at least very similar, grammatical articles and expressions that

are used in a language to affect, enhance, or alter meanings.

The order in which words are placed in both languages must be
similar such as that pertaining to sentences, adjectives,
possessives, etc. Some scholars say that even if it may be possible
to translate some verses word-for-word or close to it, it is still not
permissible because there is no way to fully convey the complete
meaning. There is also no real way to affect people (of another
language) as the clear Arabic Qur'aan does (in Arabic). Besides,
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there is no necessity requiring a word-forword translation
because a translation of the meanings is sufficient.

Based upon this, even if it were possible to translate some words
exactly, it is impermissible except in the case of translating a certain
word in the listener’s language to help him understand without
translating every single word in the exact Arabic order.

As for a translation of the Qur'aan in meaning, then this is generally
permissible because there is no harm in it. Rather, it is compulsory
if this would be the means of conveying the Qur’'aan and Islaam to
non-Arabic speakers since conveying this message is an obligation
and whatever is required to fulfill an obligation, then that itself
becomes an obligation likewise.

In spite of this, this permissibility must also meet certain
conditions, such as:

e The translation should not be taken as a substitute to the
actual Arabic Qur'aan in that the translation is considered
sufficient and that understanding the Arabic text is no
longer necessary. For this, the Arabic text should be written
along with the translated text beside it so that it acts simply
like a Tafseer, or explanation of the original Arabic.

e The translator must be fully knowledgeable of the meanings
and connotations of the words in both languages, and what
they indicate based upon different contexts in which they
may be used.
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The translator must also know the specific meanings of the
Qur’aan’s words as they are used in the Islaamic legislation.
A translation of the Qur'aan is not to be accepted from
someone, unless he is reliable. He must be a Muslim known
for his uprightness and correct adherence in the religion.
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PART 2

TAFSEER
6. Biographies of the Famous Scholars of Tafseer

The Famous Scholars of Tafseer from the Companions of

the Prophet

Many Companions were well known for being proficient in the
science of Tafseer. The great scholar, as-Suyootee, mentioned some of
them as being: the four successors and leaders - Aboo Bakr, ‘Umar,
‘Uthmaan, and ‘Alee #, although there are not many narrations
pertaining to the first three as there were many occupying events
and trials during each of their leaderships. In addition, there was
not a huge need for narrations to be transmitted during those times
because many people knew Tafseer at that time.

Also from those well-known for Tafseer from the Companions are
‘Abdullaah ibn Mas’ood and ‘Abdullaah ibn ‘Abbaas. Therefore, we will
give a short biography of the lives of ‘Alee ibn Abee Taalib as well as

these two #.
1. ‘Alee ibn Abee Taalib:

He is the cousin of the Messenger of Allaah # and the husband of
Faatimah, the daughter of the Messenger of Allaah #. He was the
tirst of the Prophet’s relatives to believe in him. He is famously
known by this name (‘Alee ibn Abee Taalib), but he also had the

nicknames, Aboo al-Hasan and Aboo Turaab.
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He was born ten years before the mission of the Prophet # and was
raised in his care. He witnessed all of the expeditions and battles
along with the Prophet % and he was the flag-bearer during most of
them. He never remained behind any expedition except during the
Battle of Tabook. The Prophet # left him to care for his family,
saying to him:
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“Are you not pleased that you are to me in the same position as
Haaroon was to Moosaa, except there will be no other prophet after

me 2 40

There have been many virtues narrated about him with which
others have not been described. Due to him, two sects were
destroyed: the Nawaasib, those who showed enmity and hatred
towards him and tried to conceal his status, and the Rawaafidh who
went to extremes in their so-called love for him, describing him with
superior characteristics, which they innovated, yet he is free from
them.

He was notorious for bravery and intellect based upon sound
knowledge. It is reported that ‘Alee 4 used to say:

“Ask me, ask me, ask me about the book of Allaah #. For by
Allaah, there is no verse except that I know the day or night
in which it was revealed.”

% Recorded by al-Bukhaaree (no. 4416) and Muslim (no. 6218).
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Ibn ‘Abbaas 4 said:

“If anything reliable (in narration) comes to us from ‘Alee,
we do not reject it.”

And it is reported that he (Ibn ‘Abbaas) also said:

“Whatever I have learned from the Tafseer of the Qur’aan, it
was from ‘Alee ibn Abee Taalib.”

He was one of those whom ‘Umar # proposed for the leadership
after him. ‘Abdur-Rahmaan ibn ‘Awf 4 suggested it to him (‘Alee) but
he refused to accept the responsibility unless certain conditions
were fulfilled which were not. Consequently, he then gave the
pledge of obedience to ‘Uthmaan and ‘Alee did likewise. Then the
rest of the people gave ‘Uthmaan the oath of allegiance. ‘Alee was
then later given the same pledge after the death of ‘Uthmaan,
becoming the fourth leader of the Muslims after the Prophet . He
remained so until he was killed as a martyr in Koofah (in Iraq) on
the 17™ night of the month of Ramadhaan in the year 40 after the
Hijrah <.

2. Abdullaah ibn Mas’ood:

He is ‘Abdullaah ibn Mas’ood ibn Ghaafil al-Huzalee. His mother was
Umm ‘Abd and he was sometimes known by being associated with
her name.*" He was one of the foremost people in accepting Islaam.
He made both migrations (first to Habashah and then to Medina.)
He witnessed the Battle of Badr as well as the campaigns afterwards.

# This is because his father died in Jaahiliyyah but his mother lived until the
emergence of Islaam so she accepted it.
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He learned about seventy Soorahs of the Qur'aan directly from the
Prophet % and he was told by the Prophet # at the beginning of
Islaam:
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“You are certainly a young teacher.” **

He # also said regarding him:
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“Whoever would like to recite the Qur’aan exactly as it
was revealed, let him recite it upon the recitation of Ibn

Umm ‘Abd (‘Abdullaah ibn Mas’ood).” **

There is a narration in Saheeh al-Bukhaaree** in which Ibn Mas’ood

said:

“The Companions of Allaah’s Messenger # used to consider
me to be one of the most knowledgeable people from them

about the book of Allaah.”
And he said:

“By Allaah Whom there is no god other than Him, not one
Soorah of the book of Allaah was revealed except that I know

# Recorded by Ahmad (1/379, 462).
# Recorded by Ibn Maajah (no. 138).
# Recorded by al-Bukhaaree (no. 5000).
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where it was revealed. No verse of the book of Allaah was
revealed except that I know about whom it was revealed. If I
knew there to be anyone more knowledgeable than myself
about the book of Allaah and I were able to reach him by
camel, I would definitely travel to him.”

He was also among those who used to serve the Prophet #; he used
to tend to his sandals, his water for washing, and his pillow
(cushion, or mat). He was continuously in his service that Aboo
Moosaa al-Ash’aree said regarding him:

“When my brother and I came from Yemen, we used to
think that ‘Abdullaah ibn Mas’ood was one of the Prophet’s &
relatives because he and his mother used to constantly enter
upon the Prophet #.” #

Due to his constant accompaniment of the Prophet #, he was
greatly affected by him (the Prophet) and his guidance that
Hudhayfah said about him:

“I don’t know anyone closer to the guidance and way of the
Prophet # more than Ibn Umm ‘Abd”

‘Umar ibn alKhattaab sent him to Koofah to teach the people there
about the affairs of their religion along with ‘Ammaar as the leader
and said:

* Recorded by al-Bukhaaree (no. 3763) and Muslim (no. 2460).
% Recorded by al-Bukhaaree (no. 2762).
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“Indeed, they are both from the most excellent of the
Companions of Muhammad # so take them as examples to

be followed.”

Later, ‘Uthmaan made him the leader of Koofah but later relieved
him and asked him to return back to Medina. He died there in the
year 32 after the Hijrah while he was about seventy years old. He was
buried in the famous graveyard called alBaqgee’.

3. Abdullaah ibn ‘Abbaas:
He is the cousin of Allaah’s Messenger # and he was born three
years before the Hijrah. As his cousin, he constantly accompanied
the Prophet #. His aunt was Maymoonah.
Once, the Prophet # patted him on the chest and said:
) 50 f/ s s @
“Oh Allaah, teach him wisdom.”

And in another narration:
- - R0 y/ ] @
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“Oh Allaah, teach him the book.” ¥

The Prophet # also supplicated for him when he (Ibn ‘Abbaas) once
brought him his water for washing:

#1 Recorded by al-Bukhaaree (no. 3756).
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“Oh Allaah, grant him the understanding of the religion.” *

Due to this blessed supplication, he became the most well- known of
the Muslim nation for spreading Tafseer and Figh (understanding
the details of performing acts of worship). Allaah % has supported
him and provided him with the persistence to gain knowledge and
seriousness in seeking it. He was blessed with patience upon his
learning and living by simple means. With this, he attained a high
and honorable status that the leader of the believers, ‘Umar ibn al
Khattaab, used to invite him to his gatherings and used to accept his
opinions. Upon this, some of the Muhaajiroon (those who migrated
from Mecca to Medina) used to ask ‘Umar:

“Aren’t you going to invite our sons as you do Ibn ‘Abbaas?”
So he replied:

“This young man possesses wisdom, an inquisitive tongue,
and an intellectual heart”

He (‘Umar) then gathered all of them that day along with Ibn
‘Abbaas so that they could witness firsthand what ‘Umar already

knew of him. As a result ‘Umar asked the (elder members):

“What do you all say regarding the statement of Allaah:

¢ el & Ji 51 13y

# Recorded by alBukhaaree (no. 143).
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“When the victory of Allaah comes and the liberation (of
Mecca)...”

[Sooratun-Nasr, 110:1]

And he finished reciting the complete Soorah. So some of them
said, “Allaah is instructing us to praise Him and seek His
forgiveness if He gives us this victory and conquest.” Others
among them remained silent. So ‘Umar asked Ibn ‘Abbaas:

“Is that what you say?”
He replied:
“NO.”
So he further asked:
“Then what do you say (about the Soorah)?”
Ibn ‘Abbaas replied:
“It is referring to the death of the Messenger of Allaah #.
Allaah informs him that when the victory of Allaah comes,
and this liberation is the conquest of Mecca, then that is a
sign that your death (Muhammad) is approaching. Hence
glorify and praise your Lord and seek His forgiveness, for He

is ever accepting repentance.”

‘Umar replied in confirmation:
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“We don’t know any differently than you know (and have
stated).”

Ibn Mas’ood % said:

“What an excellent interpreter of the Qur'aan Ibn ‘Abbaas is.
Even if he were to reach our age, not one of us would be
close to him (in knowledge).”

By his latter statement, he meant that there is hardly anyone similar
to him (of the people in this knowledge). He said this and Ibn
‘Abbaas even lived thirty-six more years after his (Ibn Mas’ood’s)
death. So how much more knowledge do you think he gained after
that?

Ibn ‘Umar said to someone who asked about a particular verse:

“Go to Ibn ‘Abbaas and ask him, for he knows better than
the rest about what was revealed to Muhammad #.”

‘Ataa said:

“I have never seen a more noble gathering that of Ibn
‘Abbaas with regards to Figh and humbleness. The people of
Figh are with him, the people of the Qur'aan are with him,
and even the people of (praiseworthy) poetry are with him.
All of them originate from a wide, expansive valley (of
knowledge).”

Aboo Waail said:
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“Ibn ‘Abbaas was delivering a lecture to us during Hajj. He
began with Sooratun-Noor (24) - we would recite and he would
explain the Tafseer. So I began to speak about what I
witnessed. I have never heard a man like him. If the
Persians, the Romans, and the Turks had heard him speak,
they would have accepted Islaam!”

‘Uthmaan made him the leader over the Hajj journey in the year 35
and ‘Alee appointed him the leader of alBasrah (in Iraq). After ‘Alee
was killed, he moved to alHijaaz (the areas near Syria), then to
Mecca, and then he left for atTaaif (in Saudi Arabia). There, he
died in the year 68 Hijrah. He was seventy-one years old.

The Famous Scholars of Tafseer from the Successors to the
Companions:

Many of the successors to the Companions, their students who
came after them and learned directly from them, were also well
known for possessing the knowledge of Tafseer. Thus from them

were:

o The people of Mecca: These were the followers and students of
Ibn ‘Abbaas such as Mujaahid, ‘Ikrimah, and ‘Ataa ibn Abee
Rabaah.

« The people of Medina: These were the followers and students of
Ubayy ibn Ka’b. Some of the more famous ones were Zayd ibn

Aslam, Aboo al-‘Aaliyah, and Muhammad ibn Ka’b alQurthee.

« The people of Koofah: These were the students of Ibn Mas’ood
like Qataadah, ‘Algamah, and ash-Sha’bee.
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We will give short biographies of two of them: Mujaahid and
Qataadah.

1. Mujaahid:

He is Mujaahid ibn Jabr alMakkee, the freed servant of as-Saaib ibn
Abee asSaaib alMakhzoomee. He was born in the year 21 after the
Hijrah. He learned Tafseer of the Qur'aan directly from Ibn ‘Abbaas
#. Ibn [shaaq narrates from him that he said:

“I studied the copy of the Qur'aan upon Ibn ‘Abbaas three
times from (Soorah) al-Faatihah to the end. I would stop him
at every verse and ask him about it.”

Sufyaan ath-Thawree used to say, “If the Tafseer comes by way of
Mujaahid, then it is sufficient for you.” Imaam ash-Shaafi’ee relied
upon his Tafseer as did alBukhaaree and he reported many

narrations from him (Mujaahid) in his Saheeh (collection). The great
scholar ath-Thahabee said at the end of his (Mujaahid’s) biography:

“The whole nation is agreed upon the superiority of
g p p

Mujaahid and accepting him (his narrations, statements) as a

proof.”

He died in Mecca while he was in prostration in the year 104 Hijrah.
He was eighty-three.

2. Qataadah:
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He is Qataadah ibn Dw’aamah asSadoosee alBasree. He was born
blind in the year 61 Hijrah. He was diligent in the seeking of
knowledge, and he had a strong memory. He said about himself:

“I never once said to one teaching Hadeeth, ‘Repeat that for
me.” My two ears have never heard anything except that my
heart memorized it.”

Imaam Ahmad mentioned him and elaborated upon him, describing
him and praising his memorization and his knowledge of Figh, his
knowledge of different opinions, and Tafseer. He (Imaam Ahmad)
said:

“You rarely find someone who has surpassed him; as for
someone similar to him, then maybe so.”

And he said:

“He is the strongest of the people of alBasrah (in Iraq) in
memorization. He never heard anything except that he
memorized it.”

He died in Waasit in the year 117 Hijrah when he was fifty-six years
old.
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PART 3

THE QUR‘AAN:
The Muhkam & Mutashaabih Verses
1. What Are the Muhkam & Mutashaabih Verses?

The Noble Qur'aan is categorized into three types with regards to

the Muhkam and Mutashaabih verses (the meanings of which will
follow):

1. The General Muhkam: This is the type that the entire Qur’aan is
described with. An example is the statement of Allaah #:
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“(This is) a book, the verses whereof are perfected and then
explained in detail from One (Allaah) Who is wise and
well-acquainted (with all things).”

[Soorah Hood, 11:1]

And He says:
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“These are the verses of the wise book.”

[Soorah Yoonus, 10:1]

And:
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“And Verily, it (this Qur’aan) is in the Mother of the Book
(i.e. The Preserved Tablet that is with Allaah) before Us,
exalted and full of wisdom.”

[Sooratuz-Zukhruf, 43:4]

The meaning of this particular usage of “Muhkam” is the perfection
and excellence within its wordings and meanings. It is of the highest
level of eloquence and conveyance. Every bit of information it
provides is true and beneficial. There is no lying within it, no
contradiction, and none of it is mere useless, purposeless words
containing no good. All of its rulings are just and fair containing no
discrimination, no contradiction, and no thoughtless rulings.

2. The General Mutashaabih: The second type, the General
Mutashaabih, also describes all of the Quraan in this general
meaning (which will follow shortly). An example is the verse:
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“Allaah has sent down the best statement, a book, its parts
resembling each other (Mutashaabih), oft-repeated. The
skins of those who fear their Lord shiver from it. Then
their skin and their heart soften to the remembrance of
Allaah.”

[Sooratuz-Zumar, 39:23]

The meaning of “Mutashaabih” here in a general sense is that parts
of the Qur'aan resemble each other in perfection, excellence, and
exemplary objectives.
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“Do they not then consider the Qur’aan carefully? Had it
been from other than Allaah, they would surely have

found many contradictions within it.”
[Sooratun-Nisaa, 4:82]

3. The Specific Muhkam and the Specific Mutashaabih: The third
type is that some verses are described with the specific meaning of
Muhkam or the specific meaning of Mutashaabih. An example would

be:
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“It is He Who has sent down to you (Muhammad) the
book. From it are verses that are entirely clear (Muhkam) -
they are the foundations of the book, and others not
entirely clear (Mutashaabih). So as for those in whose hearts
there is a deviation, they follow that which is not entirely
clear thereof, seeking Fitnah (argument, causing problems,
trials, etc.) and searching for its interpretation (that suits
them). But none knows its interpretation except Allaah.
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And those who are firmly grounded in knowledge say:
“We believe in it, all of it (the Muhkam and Mutashaabih
verses) is from our Lord.” And none receive admonition
except men of understanding.”
[Soorah Aali-‘Imraan, 3:7]

The specific meaning of “Muhkam” as it is used here refers to verses
that are completely clear with nothing (of wording or meanings)
hidden in them. Examples of this type are the statements of Allaah
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“Oh mankind, We have created you from a male and a
female, and made you into nations and tribes, that you
may know one another.”

[Sooratul- Hujuraat, 49:13)

And the verse:
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“Oh mankind, worship your Lord Who created you and
those before you, so that you may attain 7agwaa (a
constant, fearful consciousness of Allaah).”
[Sooratul-Bagarah, 2:21]
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And another example of Muhkam verses as the term is used in this
specific sense:
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“Allaah has made trading permissible.”
[Sooratul-Bagarah, 2:275]

And His statement:
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“Forbidden to you (as food) are carrion, blood, the flesh of
swine, and the meat of that which has been slaughtered as
a sacrifice for other than Allaah.”
[SooratulMaaidah, 5:3]

There are many examples in the Qur'aan of this type of specific
Muhkam verses.

As for the specific meaning of “Mutashaabih” as it is used here, it is
that the exact, detailed meaning of a verse may not be as clear as
others or even hidden so that someone lacking the correct
knowledge may assume the meaning to be something that does not
befit Allaah %, His book, or His Messengers. Excluding a scholar
who is firmly grounded in knowledge understands from these verses
other than that. They do not assume the meaning to be something
that is not appropriate to be attributed to Allaah, His book, or His
Messengers.
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An example that pertains to an assumption that does not befit
Allaah is that someone lacking knowledge may assume the verse:
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“Rather, His two hands are widely outstretched. He spends
as He wills.”
[Sooratul Maaidah, 5:64]

He may assume this verse means that Allaah has two hands that
resemble the hands of the creation.

An example pertaining to a false assumption regarding the book of
Allaah is that one without knowledge may suppose there is
contradiction in the Qur'aan and that some parts conflict with
others. An example of this is the verse:

“Whatever of good reaches you is from Allaah, yet
whatever of evil befalls you, it is from yourself.”
[Sooratun-Nisaa, 4:79]

Someone may, based upon a lack of understanding, assume this
verse contradicts the previous verse:
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“And if some good reaches them, they say, This is from
Allaah,” but if some evil befalls them, they say, This is
from you (Muhammad). Say: All things are from Allaah.”
So what is wrong with these people that they fail to
understand any word?”

[Sooratun-Nisaa, 4:78]

An example of falsely assuming something about Allaah’s
Messenger # is that one may imagine that, from the apparent
meaning of the verse, the Prophet # was in doubt as to what was
being revealed to him based upon the verse:
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“So if you (Muhammad) are in doubt concerning that
which We have revealed unto you, then ask those who read
the book (the Tawraah and the Injeel) before you. Indeed,
the truth has come to you from your Lord. So do not be
one of those who doubt (it).”

[Soorah Yoonus, 10:94]
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PART 3

THE QUR‘AAN:
The Muhkam & Mutashaabih Verses
2. The Position of the Firmly-Grounded in Knowledge & the Deviants
Regarding the Mutashaabih Verses

The positions of those firmly grounded in knowledge towards the
Mutashaabih verses (those that are not entirely clear in wording or

meaning or controversial) as well as the deviants have both been
clarified by Allaah . He said about the deviants:
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“So as for those in whose hearts there is a deviation, they
follow that which is not entirely clear thereof, seeking
Fitnah (argument, causing problems, trials, etc.) and
searching for its interpretation (that suits them).”

[Soorah Aali-“Tmraan, 3:7]

Furthermore, He # said regarding those people who are firmly-
grounded in knowledge:
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“And those who are firmly grounded in knowledge say:

We believe in it; all of it (the Muhkam and Mutashaabih

verses) is from our Lord.”
[Soorah Aali-“Imraan, 3:7]
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So the deviants use these Mutashaabih verses as a means of
criticizing the book of Allaah, causing Fitnah for people, and they
interpret them with meanings other than those intended by Allaah.
By this, they go astray and cause others to stray.

As for those firmly grounded in knowledge, they believe that
whatever has come in the book of Allaah # is the truth and there is
no opposition or contradiction within it because all of it is from

Allaah.
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“And had it been from other than Allaah, they would

surely have found many contradictions within it.”
[Sooratun-Nisaa, 4:82]

And whatever comes in the form of Mutashaabih verses, they refer
back to the Muhkam verses (those that are completely clear in
wording in meaning) so that all of them are understood as the
Muhkam verses are.

They say regarding the first example® that Allaah  has two actual
hands understood in a way that befits His majesty and greatness.
They do not resemble in any way the hands of the creation just as
He, Himself, does not resemble the creation as He says:

* The first example was mentioned on page 101 of the previous chapter regarding
the verse:

Al A7 55 30T 365
“Rather, His two hands are widely outstretched. He spends as He wills.” [al
Maaidah, 5:64] - T.N.
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There is nothing like Him and He is the All-Hearing, the
All-Seeing.
[Sooratush-Shooraa, 42:11]

Furthermore, they say regarding the second example® that good
and bad both occur by the decree of Allaah &. However, good is a
result of the preference that Allaah gives to some of His servants
over others. As for the bad that occurs, it is a result of the servants’
actions as Allaah says:

z
} //“-

ot /°‘9//," £ s ..z % 2 w -,
“And whatever of misfortune befalls you, it is because of
what your hands have earned, and He pardons much.”
[Sooratush-Shooraa, 42:30]

As a result, attributing misfortune to the servant is from the point
of attributing to something that which results from it and not from
the point of attributing it to the one who decrees it. As for the

% The second example referred to was mentioned on pages 101-102 of the
previous chapter regarding the verse:
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“Whatever of good reaches you is from Allaah, yet whatever of evil befalls you,
it is from yourself.” [an-Nisaa, 4:79] and the verse: “And if some good reaches
them, they say, ‘This is from Allaah,” but if some evil befalls them, they say,
“This is from you (Muhammad).” Say: ‘All things are from Allaah.” So what is
wrong with these people that they fail to understand any word?” - T.N.
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good, it is attributed to Allaah from the point that it is He who
causes and decrees it. Understanding this, there should be no more
alleged contradiction between the two verses.

The people of knowledge say with regards to the third example®
that the Prophet # had no doubt regarding that which was revealed
to him. Rather, he was the most knowledgeable person of the
revelation and had the strongest certainty in it as Allaah said in the
same Soorah:

“Say (Muhammad): “Oh mankind, if you are in doubt as to
my religion, then (know that) I will never worship those
whom you worship besides Allaah.”

[Soorah Yoonus, 10:104]

The meaning is that if you are in doubt regarding it, I am upon
certain belief in it. For this, I do not worship those whom you

5! The third example is mentioned on pages 102-103 of the preceding chapter
regarding the verse:
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“So if you (Muhammad) are in doubt concerning that which We have revealed
unto you, then ask those who read the book (the Tawraah and the Injeel) before
you. Verily, the truth has come to you from your Lord. So be not of those who
doubt (it).” [Soorah Yoonus, 10:94] - T.N.
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worship other than Allaah. I disbelieve in them and worship Allaah

alone.

As for the verse:
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“So if you (Muhammad) are in doubt concerning that

which We have revealed unto you...”
[Soorah Yoonus, 10:94]

This verse does not mean that the Messenger of Allaah actually had
doubt. Have we not seen the statement of Allaah:
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“Say (Muhammad): If the Most Merciful actually had a son
(as you pretend), then I am the first of Allaah’s
worshippers.”
[Sooratuz-Zukhruf, 43:81]
Does this verse also mean that it is possible that Allaah may actually
have a son? Of course not; this was never the case and never will be.

Allaah says:
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“But it is not suitable for the Most Merciful that He
should beget a son. There is no one in the heavens and the
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earth except that comes before the Most Merciful as a
servant.”
[Soorah Maryam, 19:92-93]

Likewise, this verse:
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“And don’t be one of those who doubt.”
[Sooratul-Bagarah, 2:147]

This verse also does not mean that the Prophet # had doubt or
uncertainty because negating something could be a form of
directing someone to, or away from, something, even though he
may not actually possess that characteristic. Look at the verse:
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“And let them not turn you (Muhammad) away from the
verses of Allaah after they have been sent down to you.
And invite (men) to (believe in) your Lord, and do not be
of those who make Shirk.”
[Sooratul-Qasas, 28:87]

It is wellknown that they (the polytheists) did not actually fulfill
their objective of turning the Prophet # away from the verses of
Allaah, nor did he # ever actually commit Shirk. The purpose
behind directing and guiding someone by way of negating a
characteristic that he does not posses is a way of criticizing others
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who do possess the blameworthy characteristic and also acts as a
warning from following this way. Understanding this, the doubt
should be clear as well as any false assumptions against the

Messenger #&.
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PART 3

THE QUR’AAN:
The Muhkam & Murashaabih Verses
3. The Types of Mutashaabih Verses in the Qur’aan

The Mutashaabih verses within the Qur'aan are further classified
into two types:

1. The first type is the Absolute Mutashaabih and it is that which is
impossible for any person to know such as the actual reality of
Allaah’s attributes. Consequently, even though we know the
meanings of these attributes, we still are not able to perceive the
actuality of how they really are, and this is based upon Allaah’s

statement:
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“And they will never encompass the full knowledge of

Him (or know fully about Him).”
[Soorah Taa-Haa, 20:110]

And the saying of Allaah 3&:
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“No vision can grasp Him but His grasp is over all vision.
He is the Most Courteous, Well-Acquainted with all
things.”
[Soorqtul—An’aam, 6:103]
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For this reason, when Imaam Maalik was asked about the verse:
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“The Most Merciful rose over the throne.”
[Soorah Taa-Haa, 20:5]

He was asked, “How did He rise over it?”” He (Imaam Maalik)

replied:

“The meaning of rising over is not unknown, ‘How’ it is
done (by Allaah) is not comprehendible. Believing in it is an
obligation, and asking about it is an innovation.”

This type, the Absolute Mutashaabih, is not to be asked about and
delved into due to the impossibility of fully understanding it.

2. The second type of Mutashaabih verses is known as the Partial
Moutashaabih verses. These are known as “partial” because they are
unclear only to some of the people and not others - their meanings
are known to those firmly grounded in the correct knowledge yet
unknown to other than them. This type of Mutashaabih should be
asked about and its meanings clarified for the people because it is
definitely possible to understand them. Rather, there is nothing in
the Qur'aan that its meaning should not be made clear to everyone
(and this is different to the first type which is regarding the actual
reality and ‘How’ the meanings are, not simply the understanding
of the meaning).

Allaah % says:
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“This (the Qur’aan) is a plain statement for mankind, a
guidance and instruction to those who are Muttagoon

(constantly and fearfully conscious of Allaah).”
[Soorah Aali-‘Imraan, 3:138]

He # says:
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“And We have sent down to you the book as an
explanation of everything.”
[Sooratun-Nahl, 16:89]

And:
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“And when We have recited it to you (Muhammad), then
follow its recital. Then it is for Us (Allaah) to make it clear
to you.”
[SooratulQiyaamah, 75:18-19]

Allaah 32 says:
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“Oh mankind, verily, there has come to you a convincing

proof from your Lord and We have sent down to you a
clear light (this Qur’aan).”
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[Sooratun-Nisaa, 4:174]

There are many examples of this second type, the Partial
Mutashaabih. From them is the verse:
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“There is nothing like Him.”
[Sooratush-Shooraa, 42:11])

For the people of Ta’teel, or those who deny the names and/or
attributes of Allaah, this verse is unclear, and they understand from
it an absolute negation of Allaah 8 having any attributes. They
claim that by affirming Allaah’s attributes, one is then declaring
Allaah to be like His creation. They abandon all of the many other
verses that prove the affirmation of Allaah’s attributes.”> And it
should be known that by simply affirming a base meaning for them
is not equivalent to declaring Allaah to be like or in resemblance to
the creation.

Another example of the Partial Mutashaabih verses is the statement

of Allaah %

52 Such as the next words in the exact, same verse: “There is nothing like Him
and He is the All-Hearing, the AllSeeing.” This verse affirms the attributes of
Allaah (hearing and seeing) in the second part while still negating any
resemblance to the creation of them in the first part. For this explanation, see the
beginning of Shaykh Ibn al‘Uthaymeen’s explanation of ‘Ageedah alWaasitiyyah. -
T.N.
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“And whoever kills a believer intentionally, his
recompense is Hell to abide therein forever, and the anger
and the curse of Allaah are upon him, and He has
prepared a great punishment for him.”

[Sooratun-Nisaa, 4:93]

The misguided ones who only follow the texts of the threats and
punishments (with the exclusion of those pertaining to the
forgiveness and mercy of Allaah), for them this verse is unclear
causing them to understand from it that anyone who kills a believer
on purpose will remain in the Fire forever. They apply this (wrong
belief) to many people who commit major sins, thereby abandoning
the verses proving that any sin less than (dying upon) Shirk is left up
to the decision of Allaah #%, whether He decides to forgive it or
justly punish due to it.

Another example is the verse:
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“Do you not know that Allaah knows all that is in heaven
and on earth? Verily, it (the pre-decree of everything) is (all)
in the book (i.e. The Preserved Tablet that is with Allaah).
Certainly, that is easy for Allaah.”

[Sooratul- Hajj, 22:70]
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This verse is unclear to the misguided ones who understand from it
that the servant is compelled and forced (by Allaah) to do whatever
actions he does. They claim that he has no choice or capability over
any of it, thereby abandoning all of the verses that prove he actually
does have a choice (to do good or bad) and that the actions of the
servants are of two types: those based upon his own choice, and
those that are not.

Those firmly grounded in knowledge are the people of intellect.
They know how to understand the meaning of these Mutashaabih
verses based upon other verses so that the entire Qur’aan, in a way,
remains Muhkam - clear in meaning and wording, containing
nothing unclear or controversial.
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PART 3

THE QUR’AAN:
The Muhbhkam & Mutashaabih Verses
4. The Wisdom of Classifying the Qur’aan into Muhkam &
Mutashaabih

If the entire Qur'aan were classified all as Muhkam, then the wisdom
behind informing of some issues within it for the purpose of the
servants accepting and believing in it and acting according to it
would be lost due to its clear and obvious meanings. In addition,
even the wisdom behind allowing some people the opportunity for
arguing and distorting it, and solely adhering to the Mutashaabih
verses seeking Fitnah and a false interpretation would also be lost.

In the same way, if the entire Qur'aan were all Mutashaabih verses,
then its clarity would be lost, as would its being a clear guidance for
all people. It would be almost impossible to act according to it,
build a firm, and correct ‘Ageedah upon it. However, Allaah, with
His infinite wisdom, made some of its verses Muhkam and
completely clear to be referred back to if issues of uncertainty arise.
Furthermore, He made others Mutashaabih as a test for the servants,
to manifest the true believers from those in whose hearts is
deviation. The true and certain believers know that all of it is from
Allaah and that anything from Him is indeed the truth. It is
impossible for anything of falsehood or contradiction to be within

the Qur’aan as Allaah ¥ says:
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“Falsehood cannot come to it from before it or behind it.

(It is) sent down by the One wise, worthy of all praise

(Allaah).”
[Soorah Fussilat, 41:42)
He # also says:
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“Had it been from other than Allaah, they would surely
have found many contradictions within it.”
[Sooratun-Nisaa, 4:82]

As for he in whose heart is a form of deviation, he takes the

Mutashaabih verses as an opportunity to distort and misinterpret the

Muhkam verses. He follows his personal desires, doubting that which

he is informed of (in the Qur'aan) and arrogantly rejecting the

rulings. For this reason, you find many of the deviant people,

concerning their beliefs or actions, using these Mutashaabih verses to

try to prove their distorted views and religious perversions.
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PART 4

THE ALLEGED CONTRADICTIONS
IN THE QUR‘AAN

A contradiction in the Qur'aan means that two or more verses
conflict with each other in that what is proven by one of them
prevents the possibility of what the other proves, such as one of
them affirming something and the other negating it.

It is impossible for a contradiction to exist between two verses that
both inform of some news or information because that would
require one of them to be a lie, which is impossible regarding the
information that Allaah gives us. Allaah & says:

“And who is more truthful than Allaah in speech?”
[Sooratun-Nisaa, 4:87]

“And who is more truthful than Allaah in statement?”
[Sooratun-Nisaa, 4:122]

It is also impossible for there to exist any contradiction between two
verses that both give legal rulings because if this were the case, then
the one that was revealed last would simply be abrogating and

overruling the previous first, thus not actually contradicting it.
Allaah 3 says:
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“Whatever a verse We abrogate or cause to be forgotten,
We bring a better one or similar to it.”

[Sooratul- Bagarah, 2:106]

Therefore, if an abrogation in the ruling is definitely confirmed,
then the first ruling is no longer applied and therefore not
conflicting with the ruling in the last verse.

If you see something that appears to be contradictory from that, try
to sincerely combine between them both. If even then they are not
clear to you, then it is incumbent upon you to withhold from
making a decision and refer the issue back to someone who is
knowledgeable about the matter.

The scholars #, have mentioned many examples in which people
assume there is a contradiction between two verses, yet they have
clarified the combined meaning between them both. The most
comprehensive book I have seen on this topic is the book, Dafu’
Eehaam alldhtiraab ‘an ayy alKitaab by the scholar Muhammad al
Ameen ash-Shingeetee .

From these examples is the statement of Allaah # in the Qur’aan:
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“This is the book, wherein there is no doubt, a guidance to
the Murtageen (those who are constantly and fearfully

conscious of Allaah).”
[Sooratul- Bagarah, 2:2)
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Also, the verse:
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“The month of Ramadhaan in which was revealed the
Qur’aan, a guidance for mankind.”
[Sooratul-Bagarah, 2:185]

As a result, He has made the guidance of the Qur’aan, as stated in
the first verse, specifically for those who are constantly and fearfully
conscious of their Lord. As well as in the second verse, the guidance
is general for all people. The combination between them is that the
guidance in the first verse is that of giving success and benefit while
in the second verse, it is the guidance of explaining and directing
(to the straight path).

A similar verse pertaining to these two types of guidance are the
verses:
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“Indeed, you (Muhammad) do not guide who you like, but

it is Allaah Who guides whomever He wants.”
[Sooratul-Qasas, 28:56]

In addition:
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“And indeed, you (Muhammad) guide to a straight path.”
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[Sooratush-Shooraa, 42:52)

So the first relates to the guidance of success and the second is the
guidance of explaining and showing the straight path.

Another example of an alleged contradiction between verses is

between the statements of Allaah:

"\

c%,ut t,J;l,&._Ldl,,A NV AP IR

“Allaah bears witness that nothing has any right to be
worshipped but He, and the angels and those with
knowledge (also bear witness to this).”

[Soorah Aali-‘Imraan, 3:18)

Also:
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“And there is no god except Allaah.
[Soorah Aali-‘Imraan, 3:62)

Then Allaah says in the following two verses:
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“So do not call upon, with Allaah, another god lest you be
among the punished.”
[Sooratush-Shua’raa, 26:213]

Then:



The Fundamentals of Tafseer |125

Shaykh Muhammad ibn Saalih AL ‘Uthaymeen =

' . R

W eld e T 0 uw,;:csnwrg&w\w%

‘%;—1«-’}}9 r‘)-") L3 dp‘/ :

“So their gods that they called upon other than Allaah did
not profit them in anything when the command of your
Lord came, nor did they (the gods) add anything (of help to
them) except destruction.”

[Soorah Hood, 11:101]

In the first two verses, there is a negation of any ‘Uloohiyyah, or right
to be worshipped, from anything except Allaah, yet in the second
two verses it seems that other gods are affirmed.

The combination between this is that the specific Uloohiyyah that
relates to Allaah is a true god-hood and right of worship. Affirming
this god-hood to others is a false Uloohiyyah as it relates to false gods
taken by the people. This is based on Allaah’s statement:
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“That is because Allaah, He is the truth (the only true
God), and what they invoke besides Him is falsehood. And

verily, Allaah, He is the Most High, the Greatest.”
[Sooratul- Hajj, 22:62}

Yet another example of these alleged contradictions is between the

Verses:
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“Say: Certainly Allaah never commands Faahishah (evil,

immoral deeds, sinning, etc.).”
[Sooratul-A’raaf, 7:28]

In addition to His # statement:
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“And when We decide to destroy a town (population), We
(first) send a definite order to the luxurious among them so
they transgress therein, and thus the word (of torment) is
justified against it (them). So We destroy it with complete
destruction.”
[SooratulIsraa, 17:16]

In the first verse, there is a negation that Allaah commands evil
deeds, sinning, etc. and it could be apparently understood from the
second verse that Allaah orders that which is evil and wicked. Yet
both verses are understood together in that the first is the legislative
command in that He does not, in fact, command evil and wicked
deeds as He says:
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“Indeed, Allaah commands justice, righteousness, and
giving to (helping) relatives. And He prohibits Fahshaa
(evil, immoral deeds, sinning, etc.), sinning, and oppression.
He admonishes you that you may take heed.”
[Sooratun-Nahl, 16:90]

The command in the second verse (17:16) .is the universal
command or decree. Allaah commands and decrees what He wills
to happen in this sense according to His wisdom as He says:
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“Verily, His command, when He intends a thing, is only
that He says to it, ‘Be!” and it is.”
[Soorah YaaSeen, 36:82]

Whoever would like more examples relating to this topic should
refer to the book by Shaykh ash-Shingeetee that was previously
mentioned.
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PART 5

NARRATIVE STORIES IN THE QUR‘AAN
1. What Are the Narrative Stories in the Qur’aan?

The Arabic word 2w2 Qasas (narrative stories) is plural for A

Quss which linguistically means “the following of narrations.”

The word in specific terminology as used here refers to the
informing of an issue of the different circumstances of another.

The narrative stories in the Qur'aan are the most truthful of stories

as Allaah has said:
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“And who is more truthful than Allaah in speech?”
[Sooratun-Nisaa, 4:87]

They are the truest because they are still relevant to current
circumstances and they are the best of narrations:
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“We relate to you the best of stories by Our

revelations to you of this Qur’aan.”
[Soorah Yoosuf, 12:3]

This is because they contain the highest level of perfection in

eloquence and in meaning.
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They are also the most beneficial of all storied to be told as Allaah
says:

“Certainly in their stories there is a lesson for people of
understanding.”
[Soorah Yoosuf, 12:111]

This is due to the great affect it produces in rectifying the hearts,

actions, and manners.

The narrative stories in the Qur’aan are of three types:

L.

3.

Those pertaining to the Prophets and Messengers and their
experiences with their believers and disbelievers.

Stories pertaining to certain individuals and groups. Their
experiences which contain lessons are narrated by Allaah. Some
examples are the stories of Maryam, Lugmaan, the man who
passed by a destroyed lifeless town, the story of Thu alQarnayn,
Qaaroon, the people of the cave, the people of the elephant, the
people of the trench, and others.

The third type of narratives is the stories of the people and
circumstances during Prophet Muhammad’s # time. Examples
are the story of the battles of Badr, Uhud, and al-Ahzaab. Other
examples are the stories of the tribes Banu Quraythah and Banu
Natheer, the story of Zayd ibn Haarithah, Aboo Lahab, and others.
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The stories found in the Qur'aan all contain many great points of

wisdom and virtues. Among them are the following:

1. They clearly illustrate Allaah’s wisdom in the information these
stories contain, such as His statement:

-
-

-7 P PR ~PE 2 w
L u@cfsjiﬂ;ww@wu it

2 30 =2
§ 5 3o

“And there has already come to them the news in which
there is (sufficient) deterrence - perfect wisdom, but the
warning does not benefit them.”
[SooratulQamar, 54:4-5]

2. They also show Allaah’s complete justice and fairness in His
retribution and punishment of the deniers and liars. He says:
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“We did not wrong them, but they wronged themselves.
So their gods that they invoked instead of Allaah did not
profit them in anything when the command of your Lord
came.”
[Soorah Hood, 11:101]

3. These narrative stories also show Allaah’s favors in that He
rewards the believers as He % says:
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“Verily, We sent against them a violent storm of stones
(which destroyed them all), except the family of Loot whom
We saved in last hour of the night - a favor from Us. Thus
do We reward he who was thankful.”
[SooratulQamar, 54:34-35]

They show the consolation of the Prophet # in face of what he
was afflicted with by the hands of those who denied him. Allaah

8¢ says:
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“And if they belie you, those before them also belied (their
Prophets). Their Messengers came to them with clear signs,
and with the scriptures, and the book giving light.”

[Soorah Faatir, 35:25]

The stories reported in the Qur'aan encourage the believers with
regards to their Eemaan, or faith, and they keep them steadfast
upon it. The stories increase them in faith when they learn of
the success and salvation of the former believers and the
triumph of those who strove and fought. Allaah # says:
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“So We answered his call and delivered him from the
distress. And thus do We save the believers.”
[Sooratul-Anbiyaa, 21:88]

In addition, He ¥ says:
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“And indeed, We sent Messengers before you to their own
people. They came to them with clear proofs then We took
vengeance on those who committed crimes and (as for) the
believers, it was incumbent upon Us to help (them).”
[Sooratur-Room, 30:47]

6. The narrations within the Qur’aan also serve as a warning to the
disbelievers from persisting upon their disbelief as Allaah said:

T
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Have they not traveled through the earth and seen how
those before them were punished? Allaah destroyed them

completely and for the disbelievers is a similar (fate).
[Soorah Muhammad, 47:10]

7. They also confirm the mission and prophet-hood of the Prophet
# as information of the previous nations is only fully known to

Allaah &. He said:



~The Fundamentals of Tafseer |133
Shaykh Muhammad ibn Saalih Al Uthaymeen Ut

tE E]
99 /;,

2 a7 > = ‘/& - Z - s
§ et adi &) Mu lud 5 e Sl
“This is of the news of the unseen which We reveal unto
you (Muhammad). Neither you nor your people knew it
before this. So be patient. Surely, the (good) end is for the
Muttageen (those who are constantly and fearfully conscious

of Allaah).”
[Soorah Hood, 11:49]

Moreover, He # says:
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“Has not the news reached you of those before you, the
people of Nooh, ‘Aad, and Thamood, and those after
them? None knows about them but Allaah.”

[Soorah Ibraaheem, 14:9]

The Repetition of the Narrative Stories:

From the stories narrated in the Qur’aan, there are those that are
mentioned only once such as the story of Lugmaan and the people
of the cave. Moreover, from them are those that are mentioned
repeatedly as the need and benefit arose. However, these recurring
stories are not repeated in the same way; they differ in length, harsh
or gentle styles and some aspects of the stories are mentioned in
some places and not others.
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From the benefits we gain from these stories’ repetition are some of
the following:

1. It shows the important and significance of the particular story
because its repetition indicates the concern for which Allaah
has for it.

2. Repeating the stories emphasizes and instills them within the
hearts of people.

3. The consideration for those addressed by the Qur'aan is shown
with regards to their time period and condition. Because of this,
you find conciseness and a harsher style in the stories within the
Makkee Soorahs as opposed to the Madanee ones.

4. The eloquence of the Qur'aan is also shown in that the stories
are narrated in a certain way and then again in a different way,
highlighting different aspects as is appropriate to the situation
(of the people).

5. The truthfulness of the Qur'aan is also illustrated in that it is
indeed from Allaah as these stories are repeated in different
ways, yet with no contradictions.

Os o% o
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PART 5

NARRATIVE STORIES IN THE QUR‘AAN
2. The Israaeeliyyaat Narrations

)
The term <WLSl wl Isrageeliyyaat refers to the information and

narrations reported from Banu Israaeel from the Jews or the
Christians, but the reports of the Jews are the majority. These
narrations are classified into three categories:

1. The first type is those narrations that Islaam has accepted and
confirmed their truthfulness. An example of this type is what al
Bukhaaree and other have recorded from Ibn Mas’ood « that he

said:

A rabbi came to the Messenger of Allaah # and said, “Oh
Muhammad, we find (in our books) that Allaah will place
the heavens on one of His fingers and the rest of the
creation on another and say, ‘I am the king.”” Thus the
Prophet # smiled so much that his back teeth could be seen
in confirmation to the truthfulness of the rabbi’s statement.
Then Allaah’s Messenger # recited:
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“They did not make a just estimate of Allaah such as is due
to Him. And on the Day of Resurrection, He will grasp the
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entire earth and the heavens will be rolled up in His right
hand. Glorified is He, and high is He above all that they
associate as partners with Him.”
[Sooratuz-Zumar, 39:67] 53

2. The second type is those narrations that are denied by Islaam

3.

testifying that they are in reality lies or falsehood. These
narrations are therefore rejected. An example is what al
Bukhaaree reported from Jaabir 4 that he said:

“The Jews used to say that if a man had intimate relations
with his wife from behind (yet in the proper place), then any
offspring would be born cross-eyed as a result.”

So Allaah 8 revealed:
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“Your wives are a place of cultivation for you, so approach

your places of cultivation as you wish.”
[SooratulBaqarah, 2:223] **

The third type of Israaeeliyyaat narrations are those, which
Islaam neither confirms nor denies so one, must refrain from
them. One such case is what has been recorded by al-Bukhaaree®
that Aboo Hurayrah # that he said:

53 Recorded by al-Bukhaaree (no. 4811) and Muslim (no. 2786).
5% Recorded by alBukhaaree (no. 4528) and Muslim (no. 1435).
55 Recorded by al-Bukhaaree (no. 4485).
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The Jews used to read the Tawraah in Hebrew and explain it
in Arabic to the people of Islaam. So the Messenger of
Allaah # said:
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Do not fully believe nor fully deny the People of the Book, but
rather say:

“And say: We believe in that which has been revealed to us
and revealed to you. Our God and your God is one and to
Him we have submitted ourselves (as Muslims).”
[Sooratul-‘Ankaboot, 29:46)

At the same time, narrating this type of Israaeeliyyaat narrations
is permissible as long as there is no fear of falling into error,
based upon the Prophet’s # statement:
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“Convey from me even it is one verse, and narrate from Banu
Israaeel and there is no problem (with this). But whoever
intentionally lies upon me, then let him take his seat from the Fire.”

2

This Hadeeth is recorded by al-Bukhaaree.”®

% Recorded by al-Bukhaaree (no. 3461).
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Most of what has been reported of this type is narrations
containing no real benefit in the religion such as the report
about the exact color of the dog of the people of the cave and

other similar issues.

As for asking the People of the Book (Jews and Christians) about
something of the affairs of religion, this is impermissible based
upon the Hadeeth recorded by Imaam Ahmad from Jaabir ibn
‘Abdullaah 4% that he said: Allaah’s Messenger # said:
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“Do not ask the People of the Book about anything, for they will
not be able to guide you. Rather, they may misguide (you). You
would either be accepting and believing something false, or rejecting
and denying something true. Indeed, if Moosaa were alive among

you, it would not be permissible for him except to follow me.” >’

al-Bukhaaree also reported® that ‘Abdullaah ibn ‘Abbaas said:

“Oh Muslims, how can you ask the People of the Book
about something while your book that Allaah revealed to
your Prophet, the most recent information about Allaah, has
not been distorted? He (Allaah) has informed you that the
People of the Book have replaced (verses) from the book of
Allaah (that is with them, the Tawraah, Injeel, etc.). They

5T Recorded by Ahmad (3/338, 387).
58 Recorded by alBukhaaree (no. 2685, 6929).
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changed it and wrote it with their own hands saying, ‘This is
from Allaah! so that they may gain by it a small price. On
the other hand, is there nothing from what has come to you
of knowledge that which prohibits you from asking them?
No, by Allaah, a man from them should be asking you
about what was revealed to you.”

The Position of the Scholars Regarding the Israaceliyyaat
Narrations:

The scholars are of different opinions regarding the acceptance of
these Israaeeliyyaat, especially the scholars of Tafseer. The scholars
that do narrate them are of three main positions:

1. Some (Tafseer scholars) often narrate them along with their
chains of transmission. They believe that by mentioning their
associated chains of narrators, they are free from any
responsibility (should the narrations be weak or fabricated).
One such scholar was Ibn Jareer at-Tabaree.

2. Others often narrate them yet most often mention them
without their chains of transmission such as alBaghawee. The
scholar of Islaam, Ibn Taymiyyah, said about al-Baghawee’s Tafseer:

“It is more concise than ath-Tha’labee’s (Tafseer) but he took
care to safeguard it from fabricated Hadeeths and innovative

opinions.”

He (Ibn Taymiyyah) said regarding ath-Tha’labee:
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“He reports whatever he finds in the books of Tafseer from
the authentic narrations, the weak, and even the fabricated.”

3. Other scholars of Tafseer narrate many of these Israaeeliyyaat
narrations and follow some of them up by mentioning their
weakness and indicating those that have been rejected. One
scholar from this group is Ibn Katheer.

4. The fourth category is for those who go to extremes in denying
the Israaeeliyyaat narrations and never mention anything of

them, making their own Tafseer of the Qur'aan such as
Muhammad Rasheed Ridhaa.
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Tafseer of Soorahs: al-Faatihah,
al-Ikhlaas, al-Falaq, & an-Naas
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Introduction >°

...And the scholars of Islaam, i, have considered the book of
Allaah 3&. One aspect of this consideration is the Tafseer of the
Qur'aan, explaining its meanings and extracting the rulings and
benefits from its verses according to what Allaah has given them of
knowledge, Eemaan, understanding, and Taqwaa.

From these scholars is our Shaykh, al-‘Allaamah Shaykh Muhammad
ibn Saalih al‘Uthaymeen, may Allaah grant him expansive mercy and
allow him to reside in the expansiveness of His paradise. He
dedicated some of his gatherings to the Tafseer of the book of Allaah
38, deriving the benefits and rulings from it. From these gatherings
were his lectures known as “Open Door Meetings” in which Allaah
bestowed the favor upon the honorable Shaykh by allowing him to
complete the Tafseer of Juzx ‘Amma (the 30™ part of the Qur'aan
beginning with Sooratun-Naba, no. 78). He began with (the Tafseer
of) SooratulFaatihah. 1 suggested to our honorable Shaykh the
publishing of this Tafseer and he accepted and agreed. However,
after I transcribed if from the cassettes, he was unable to review it
except for SooratulFaatihah. It is known that oral lectures from
cassette recordings are not like written ones in that the latter is
better for their lack of unnecessary words, editing, and lack of
repetitions, and other virtues.

% One of Shaykh Ibn al’Uthaymeen’s students, Fahd ibn Naasir as-Sulaymaan,
wrote this introduction. It is taken from the book, Tafseer Juz ‘Amma, prepared by
Fahd ibn Naasir asSulaymaan from the taped recordings of Shaykh ibn al
"Uthaymeen. This introduction is included mainly due to the statements of Ibn
‘Uthaymeen it contains. - T.N.
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The Shaykh clarified his method in explaining the Tafseer of this
particular part of the Qur'aan; he said at the end of explaining the
Tafseer of Soorah ‘Abasa (no. 80):

“Regarding what we say pertaining to these verses, we don’t
want to go too detailed into them. Rather, we want to clarify
their close meanings in a simple way.”

He also said:

“We chose this part (the 30® part of the Qur'aan) because it
is often read in the prayers so it is appropriate that its
meanings be known. The Qur'aan was revealed for three
main purposes: first, to worship Allaah with it by reciting it;
second, to reflect over its meanings; and third, to learn

lessons from it. Allaah ¥ said:
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“(This is) a book that We have sent down to you, full of
blessings, that they may ponder over its verses and that

men of understanding may remember.”
[Soorah Saad, 38:29]

It is impossible for anyone to take a reminder from the
Qur’aan unless he knows the meaning because someone who
does not know the meaning is at the same level as someone
who does even read (it), as Allaah # says:
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He

This particular Tafseer of our Shaykh is distinguished by clear and
simple wordings, precise meanings, making Tafseer of the Qur'aan
with the Qur’aan itself, and avoiding going into too much detail. He
also provides beneficial lessons and admonishments from the
Qur’aan, as the Qur'aan is sufficient for this. Thus, he combined in

“And from them are illiterates who do not know anything
of the book except Amaaniyy.”
[Sooratul-Bagarah, 2:78]

‘...except Amaaniyy’ here means ‘except mere reading
(without understanding the meanings).’ For this, it is
incumbent upon the Muslim to be persistent in seeking to
learn the meanings of the Noble Qur’aan. In this way, he will
gain the benefit of it and likewise will be following in the
footsteps of the Salaf, or pious predecessors. They used to
not go beyond ten verses until they fully learned them, and

what they contain of knowledge and action.®®”

(Shaykh Ibn al-‘Uthaymeen) also said:

“It is befitting for the students of knowledge that when they
gather with the common people, they must continually, and
in all appropriate circumstances, mention verses of the book
of Allaah and explain their Tafseer, especially those verses
that are often repeated among the common people such as
Sooratul Faatihah (no. 1). If you were to ask a common
person, or rather many people, about the meanings of
Sooratul-Faatihah, they will probably know nothing about it.”

8 Recorded by Ibn Jareer in his Tafseer (1/80) and Ahmad Shaakir said its chain of

narrators is authentic.
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this Tafseer between the clarifying of meanings and the virtues of
taking lessons from the book of Allaah.

May Allaah reward him on behalf of Islaam and the Muslims with
the best reward and from the highest levels among the guided ones
and place him in the expansiveness of His paradise. Indeed, Allaah
hears and answers. May Allaah send prayers and peace upon our
Prophet Muhammad, his family, and his Companions.

Fahd ibn Naasir as-Sulaymaan
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Tafseer of Sooratul-Faatihah (no. l)61

1 As an extra benefit we have added the explanation of Shaykh ‘Abdur
Rahmaan bin Naasir as-Sa’dee, | begin with every name of Allaah, The Exalted

since the term ;.:»-1 (Ism) “Name” is singular 3i» (Mufrad) and of genitive
construction < (Mudaaf). It is universal for all beautiful names. Allaah is the

One Who is worshipped and venerated. He deserves that He be singled out in
His worship due to His Attributes of Divine worship, and they are Attributes of
perfection.

“The Most Merciful, The Bestowal of Mercy:”

Two names that indicate that He, The Exalted, possesses expansive Mercy that
encompasses everything. It encompasses every living thing. It has been prescribed
for those who fear Allaah and follow the Prophets and the Messengers. These
people will have the absolute mercy and the others will have a portion of that.

Know that from the agreed upon principles by the Salaf and Imaams of this
Ummah {Muslim nation) is belief in His Names and Attributes and the verdicts
concerning those Attributes. For instance, they believe that He is Ar-Rahmaan
(The Merciful) and Ar-Raheem (The Bestowal of Mercy). He possesses the mercy
that He is described with, and that is connected to the one who receives that
mercy. So, blessings in entirety are a result of His Mercy. The remainders of the
Names (of Allaah) are likewise. It is said regarding All Knower; He is the All
Knower possessing knowledge and knows all by way of it. He is Capable,
possessing ability, and can do all things.

“All praise belongs to Allaah:”

It is a praise of Allaah by His perfect Attributes and His actions that encircle
excellence and justice. Therefore, He possesses complete praise from all angles.

“Lord of all in existence:”

The Lord is the One Who nurtures all in existence and they (i.e. all in existence)
are everything besides Allaah since He created them, prepared devices for them,
and due to blessing them with magnificent blessings that if lost, they (i.e. the
creation) would have no means of survival. Thus, whatever they have of blessing

is from Him, The Exalted.

The Tarbiyyah (nurturing) that Allaah, The Exalted, has for His creation is of two
types: General and specific.
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1. The general (Tarbiyyah) is by His creating the creation, providing for
them, and guiding them to what benefits them allowing them to survive
in this world.

2. The specific (Tarbiyyah) is the Tarbiyyah that He has for His allies.He
nurtures them upon Eemaan (faith), grants them success concerning it,
completes it for them, and deflects distractions and hindrances that
become obstacles between them and Him.

As for its reality: The Tarbiyyah of being granted success to every good, and
protected from ‘every evil. Perhaps this is the secret concerning most of the
invocations of the Prophets with the term Rabb (Lord), since all of their requests
fall under His specific Ruboobiyyah (Lordship).

His statement, “Lord of all in existence,” indicates singling Him out in creating,
disposing the affairs, and blessing. It also indicates His complete selfsufficiency
and the complete dependency the entire universe has on Him from every aspect
and angle.

“The Only Owner of the Day of Recompense:”

He is the One Who is described with Ownership. From the results of it, He
commands and forbids; rewards and punishes, and disposes all of the affairs of
His Kingdom from all angles. Maalik (The Owner) is connected to the Day of
Recompense, and it is the Day of Judgment. It is the day that the good and evil
deeds of the people will be brought forth since that day the perfection of His
Sovereignty, Justice, and Wisdom, will be made completely evident to the people.
The sovereignty of the creation will be cut off until the kings and peasants; the
slaves and the free are equal on that day. They will all be submissive to His
Magnificence and Might, awaiting His recompense, hoping for His reward and
fearing His punishment. Due to this, it was mentioned specifically, and He is the
Owner of the Day of Recompense and the rest of other days.

His statement, “You Alone do we worship and in You Alone we seek aid.” i.e.
we specify You alone in worship and seeking aid since preceding the one who the
action is performed on restricts it. It (i.e. this restriction) is affirming the
mentioned characteristic and negating it for others. It is as if He is saying, “We
worship you, and we do not worship other than You. We seek aid in You, and we
do not seek aid in other than You.’

Worship is mentioned before seeking aid from the angle of preceding the general
before the specific, and giving precedence to the right of Allaah over the right of
the servant. Worship is a comprehensive term that includes everything that
Allaah loves and is pleased with of statements and actions, whether they are
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apparent or hidden. Isti'aanah (seeking aid) is dependence on Allaah, The
Exalted, in obtaining benefit and deflecting harm while firmly believing that He is
capable of that.

Carrying out the worship of Allaah and seeking aid in Him is the corridor to
eternal bliss and salvation from all evil. There is no path to salvation except that
both are upheld. Worship is only considered worship when taken from the
Messenger of Allaah # and the intent with it is seeking the Face of Allaah. So
only by these two affairs is something considered worship. Isti’aanah (seeking aid)
is mentioned after worship, even though it is included in it, because the servant is
in need of Isti'aanah (seeking aid) in Allaah, The Exalted, during all of his acts of
worship. If

Allaah does not aid him; he will not be able to attain what he desires of enacting
His commands and abstaining from His prohibitions.

He, The Exalted, then said, “Guide us to the Straight Path,” i.e. direct us, guide
us, and grant us success to the Straight Path, and it is the clear path that leads to
Allaah and His Paradise. It is having knowledge of the truth and acting in
accordance with it, so guide us to the path and guide us along the path.
Guidance to the path is having strong adherence to Islaam and abandoning all
other religions besides it. Guidance along the path encompasses guidance to all
details and specifics of the Religion in knowledge and action. So this supplication
is the most comprehensive and beneficial to the servant. Due to this, it is
obligatory upon a person to invocate Allaah with it in every Rak’ah of his prayer
because of his need for it.

This Straight Path is: “The path of those on whom you have bestowed Your
Grace,” from the Prophets, truthful, martyrs, and righteous “not” the path “of
those who earned Your Anger;” those that knew the truth and abandoned it,
such as the Jews and others, nor the path “of those who were misguided;” those
that abandoned the truth upon ignorance and misguidance, such as the
Christians and others.

This chapter, with its brevity, grasps what no other chapter of the Qur’aan
possesses. It gathers the three categories of Tawheed:

1. Tawheed arRuboobiyyah (Lordship) is extracted from His statement,
“Lord of all in existence.”

2. Tawheed alUloohiyyah (Worship) - and it is singling out Allaah alone in
worship - is extracted from the word “Allaah” and from his statement,
“You Alone do we worship.”
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In the Name of Allaah, the Most Merciful, the Bestower of

all mercy.
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1. All praise and thanks are for Allaah, the Lord of all
creations.

3. Tawheed al-Asmaa was Sifaat is to affirm the Attributes of Perfection for
Allaah, The Exalted, that He affirmed Himself with and that His
Messenger affirmed without Ta'teel (negation), Tamtheel (resembling
Allaah to the creation), or Tashbeeh (resembling Allaah to the creation).
This is proven by His statement, “All praise” as has proceeded. It
incorporates an affirmation of the Prophethood in His statement,
“Guide us to the Straight Path,” since that is impossible without
revelation.

The affirmation of being recompensed for actions in His statement, “The Only
Owner of the Day of Recompense.” The Recompense is going to be with justice
since ad-Deen (Recompense) means a Recompense with justice.

It also incorporates affirming the Qadr (Divine Decree). The servant is the actual
enactor in contrast to the Qadariyyah and Jabariyyah. Rather, it incorporates a
refutation of all of the people of innovation and misguidance in His statement,
“Guide us to the Straight Path,” since it is knowledge of the truth and acting in
accordance with it. Every innovator and misguided person is in contrast to that.

It also incorporates making the Religion sincerely for Allaah, The Exalted, in
worship and Isti’aanah (seeking aid) in His statement “You Alone do we worship
and in You Alone we seek aid.” So all praise is due to Allaah, Lord of all in
existence.-E.N
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2. The Most Merciful, the Bestower of all mercy.

€ M:UTJSJ&'U' ¥

3. The owner of the Day of Recompense.

L8 -
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4. You alone we worship, and from You alone we seek

help.

%MTL;;JT Boaal p

5. Guide us to the straight path.

,// e > /9£ - {" <
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6. The path of those upon whom You bestowed Your
grace.

AN - e L AL ek
L0 oLl Y3 Sgde —saiddl 22 %
7. Not of those who earned anger upon themselves,

nor of those who are astray.
[Sooratul Faatihah, 1:1-7]

Sooratul-Faatihah (“The Opening”) has been named this because the
Qur’aan is opened and begun with this Soorah, or chapter. It has also
been said that it was the first complete Soorah to be revealed entirely.

The scholars have said this Soorah comprises, in general, the
meanings of the whole Qur'aan concerning Tawheed (The singling
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out of Allaah alone for any act of worship), legislative rulings,
rewards and recompense, the different paths the children of Aadam

&
(Adam) take, and other issues. For this, it has been referred to as (‘

C)T;ﬂ‘ (Ummul-Qur’'aan), or “The Mother of the Qur'aan,”® as the

foundation or origin of something is referred to in Arabic as
“Mother.”

This Soorah has some distinguishing characteristics, which set it
apart from others. It is a main pillar of the prayers, which are
themselves the best pillar of Islaam after the two testimonies (i.e. I
testify that nothing has any right to worship except Allaah alone,
and I testify that Muhammad is His last Messenger). There is no
prayer for one who does not recite this opening chapter of the book.
It is also a cure. If it is read over someone sick, he or she will be
cured by the permission of Allaah. He Prophet # said to someone
who recited it over another person suffering from a scorpion sting
who was healed by it:

0

“How did you know it was a cure?” ®

Today, unfortunately some people do various innovated acts
regarding this Soorah. You find some of them closing their
supplications by reciting it, opening their lectures with it, and
reading it in specific circumstances as they see fit. This is wrong.
You will see, for example, when someone supplicates, he says to
those around him, “alFaatihah!” meaning: “Recite alFaatihah.”

82 Recorded by al-Bukhaaree (no. 772) and Muslim (no. 395) and atTirmidhee (no.
3124) with the wording, “‘alHamdu lillaah’ is the Mother of the Quraan, the Mother
of the Book, and seven often-repeated similar verses.”

8 Recorded by al-Bukhaaree (no. 2276) and Muslim (no. 2201).
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Others make it a point to always begin their lectures with it or recite
it religiously in certain situations they have deemed as being
appropriate for it. This is wrong because any act of worship must be
based upon and according to what has authentically been reported
to us (by way of the Qur’aan, the Sunnah, consensus, etc.).

P4

J”u-‘*f‘ :f”‘

(Bismi laahir-Rahmaanir-Raheem)
In the name of Allaah, the Most Merciful, the
Bestower of all mercy.

The Tafseer of the Basmalah®:

ﬁ,«l

The statement of Allaah s> JJi o_a*J“Jl Al _aly (Bismillaahir

Rahmaanir-Raheem) contains a preposition and object of the
preposition which are both actually associated with a delayed,
missing verb appropriate to the situation. Accordingly, if you say,
“In the name of Allaah,” while you are beginning to eat, then the
meaning with the missing verb included would be, “In the name of

Allaah, I eat.”

We say that there must be an associated missing verb because a
preposition and the object of the preposition, in Arabic, must both
refer to an action. This delayed action or verb is deferred until after
mentioning the name of Allaah for two benefits: first, to seek the
blessing of mentioning Allaah’s name first and foremost and
second, a delayed action indicates that it is restricted, as if you are

 The term “Basmalah” refers to the statement w71 o T &1 _azy (Bismillaahir-

Rahmaanir-Raheem) “In the name of Allaah, the Most Merciful, the Bestower of
all mercy”- T.N.
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saying, “I do not eat in the name of anyone, seeking blessings and
help by that name, except with the name of Allaah.”

We say the delayed missing word is a verb because action words are
verbs and this is known to the specialists of Arabic grammar and for
this, nouns do not apply except with $pecific conditions.

We also say that it (the deferred, missing verb) is appropriate to the
situation in which the statement is made because the statement
itself indicates the intended verb which is according to the situation.
For this, Allaah’s Messenger # said specifying the verb:

Ay = =07 0
“Whoever has not already slaughtered (his animal), then let him
slaughter in the name of Allaah.” ©

Or he said:
‘f‘“‘ rﬂ\ e
“..upon the name of Allaah.”
(4T) (Allaah) “Allaah” :

“Allaah” is the proper name for the Lord of all the creations. No
one else is named with this name. It is the base origin of all the
other names (of Allaah) and all of them follow and describe this
name.

( u'_f\jJT ) (ar-Rahmaan) “The Most Merciful”:

8 Recorded by al Bukhaaree (no. 985) and Muslim (no. 1970).
% Recorded by al-Bukhaaree (no. 5500) and Muslim (no. 1970).
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It is a name meaning the One Who is described with expansive, all-
encompassing mercy. Even the Arabic word form upon which this
name comes, concerning the rules of Arabic conjugation, indicates a
sense of expansiveness.

( /-t,’jﬂ ) (ar-Raheem) “The Beétower of all mercy”:

It is a name meaning the One Who bestows mercy on whomever He
wills of His servants. The Arabic form of the word indicates the
occurrence of the action.

So here, mercy is one of Allaah’s characteristics or attributes proven
by the name ar-Rahmaan. Mercy also relates to His action - bestowing
mercy on the creation and this is indicated by His name ar-Raheem.

ArRahmaan and arRaheem are both actual names of Allaah with
which He describes Himself. They prove the attribute of mercy and
its associated effect.

This attribute of mercy that Allaah has affirmed to Himself is an
actual characteristic of mercy as is proven by the legislation and the
intellect. As for the legislative proofs, they are those, which have
come in the Qur’aan or the Sunnah confirming the attribute of
Allaah’s mercy, and there are many such proofs. As for the intellect,
then whatever occurs of favors and whatever adversity is prevented,
then these are the effects of the mercy of Allaah.

Even after this, some people still deny and reject describing Allaah
with a real, actual characteristic of mercy. They distort its meaning
and misinterpret it to mean, “the bestowing of favors” or the “intent
to bestow favors.” They claim it is impossible for one’s intellect to
describe Allaah with mercy saying, “...because mercy is a swaying
emotion consisting of softness, humbleness, and sympathy. Such
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things do not befit Allaah.” This statement of theirs is refuted in
two ways:

1. Firstly, this is untrue because we even find the characteristic of
mercy among the powerful kings with no humbleness, sympathy,
or being overcome with sorrow.

2. Secondly, even if this were the case with the attribute of mercy
and what it indicates, this is regarding mercy as it pertains to the
creation. As for the mercy of the Creator, it is an attribute that
befits His greatness and majesty indicating no sense of deficiency
in any way.

We then say that the intellect actually does indicate the affirmation
of a real attribute of mercy to Allaah 3. Whatever we witness of
mercy from the creation between themselves, this itself indicates the
mercy of Allaah. It is a perfect attribute of mercy and Allaah is the
most deserving of attributes of perfection. More so, we also witness
particular acts of mercy that only pertain to Allaah such as the
sending of rain, ending drought, and similar acts that prove the
mercy of Allaah.

The astounding thing is that these people who deny Allaah’s
attribute of mercy based upon their claim that the intellect does not
indicate it or makes it impossible; you find the same people
affirming an actual attribute of intent or decision to Allaah based
upon a similar intellectual proof. They say, “The fact that some of
the creation have distinguishing characteristics specific to each of
them indicates, from the intellect, the attribute of decision and
will.” No doubt, this is correct. However, this indication is even
much less that the effects of mercy we see among the creation
because noticing such minute distinguishing features is specific to
those of this field. As for the effects of Allaah’s mercy, even the
common people notice this. If you were to ask a common,
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uneducated person in the morning after a rainy night, “Why did we
- receive rain!”, he would probably reply with something like, “By the
favor of Allaah and His mercy.”

Question: Is the Basmalah® an actual verse of Sooratul-
Faatihah or not?

The scholars hold differing opinions regarding this issue. Some say
that it is definitely a verse from SooratulFaatihah and it should be
recited aloud in those prayers, which are recited outloud. They
believe it is not correct unless the Basmalah is recited since it is part
of alFaatihah. Other scholars say that it is not a verse from al
Faatihah. Rather, it is a separate verse from the book of Allaah. This
latter opinion is the correct one, and it is proven by other texts as
well as the context of the Soorah itself.

As for the textual proof, Aboo Hurayrah # narrated a Hadeeth that
the Prophet # said:

\:\ ‘M S ;,153 S WA IR I uJ\;J :»s
S 4 J6 é\ﬂuu 2 & ATy :J\é
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7 The term “Basmalah” refers to the statement o> o= A1 &1 w2y (Bismillaahir-

Rahmaanir-Raheem) “In the name of Allaah, the Most Merciful, the Bestower of
all mercy” that Shaykh Ibn al‘Uthaymeen just finished explaining. - T.N.
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“Allaah ¥ says, ‘I have divided the prayer in two parts between
Myself and my servant.” When the servant says, ‘All praise and
thanks are to Allaah, the Lord of all creations,” Allaah says, ‘My
servant has praised Me.” And when he says, “The Most Merciful,
the Bestower of all mercy,” Allaah says, ‘My servant has honored
Me.” When he says, ‘The Owner of the Day of Recompense,’
Allaah says, ‘My servant has glorified Me.” When he says, ‘You
alone we worship and You alone we seek help from,” Allaah replies,
“This is two parts between my servant and I.” When he says, ‘Guide

us to the straight path...” Allaah replies, ‘This is for My servant and
he will have what he asks for.”” 6

This is a textual proof that the Basmalah is not an actual verse from
Sooratul- Faatihah (because it was not the first statement the servant
says as mentioned in this Hadeeth).

There is another authentic statement of Anas ibn Maalik 45 in Saheeh
Muslim in which he said:

“I prayed behind the Prophet #, Aboo Bakr, and ‘Umar and
they all used not to mention ‘In the name of Allaah, the
Most Merciful, the Bestower of all mercy’ at the beginning of
their recitation nor at the end of it.” ®

What is meant is that each of them used not to mention it aloud.
The fact that there is a distinction between it not being recited

¢ Recorded by Muslim (no. 395).
 Recorded by Muslim (no. 399).
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aloud and the rest of al-Faatihah being recited indicates that it is not
a part of the Soorah.

As for the proof from the context of the other verses’ meanings;
Sooratul-Faatihah consists of seven verses as is unanimously agreed
upon. If you wanted to measure out seven verses as they pertain to
the topic of the Soorah, you will find that the middle verse is:

§ Jonind Ze By X3 G p

“You alone we worship and You alone we seek help from.”
[Sooratul-Faatihah, 1:4]

This is the same verse that Allaah says, “This is two parts between
my servant and L.” This is because the first verse is:

20

§ Tonelddl 25 & 3507
“All praise and thanks are for Allaah, the Lord of all

creations.”
[Sooratul-Faatihah, 1:1]
The second verse is:

§ o JT 2T 3

The Most Merciful, the Bestower of all mercy.
[Sooratul-Faatihah, 1:2}

The third verse:

§ ol a3l p

“The owner of the Day of Recompense.”
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[Sooratul Faatihah, 1:3]

These three previous verses each pertain to the right of Allaah. And
the verse:

‘}9/

“You alone we worship, and from You alone we seek
help.”
[Sooratul-Faatihah, 1:4]

This is the fourth and the halfway point, and it is divided into two
parts, one part for Allaah (You alone we worship) and one part for
the servant (You alone we seek help from). The following verses are:

¢ main 0T Lrall 65Ty
“Guide us to the straight path.”
[Sooratul-Faatihah, 1:5]

This is for the servant.

& rpale E230 0l B 3

“The path of those upon whom You bestowed Your

grace.”
[Sooratul Faatihah, 1:6]

This is also for the servant.
/w.?;//,:/, }.9.,’;,:
§ oLl Y3 Sgle —pandl 22 %

“Not of those who earned anger upon themselves, nor of

those who are astray.”
[Sooratul-Faatihah, 1:7]
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And finally, this last verse is also for the servant.

So three verses are for Allaah 3 and these are the first three. Three
verses are for the servant and they are the last three. One verse is
between both the servant and his Lord and it is the fourth and
middle verse.

As for the proof from the context of the wordings, if we say that the
Basmalah is a verse of al-Faatihah, then the seventh verse would be
very long, as long as two of the other verses (thus making the last
verse “The path of those upon whom You bestowed Your grace, not
of those who earned anger, nor of those who are astray.”). It is
known that the principle of the verses being similar is regarding
their length as well.

So the correct opinion is, no doubt, that the Basmalah is not a verse
of Sooratul Faatihah just as it is not a verse (at the beginning) of the
other Soorahs.

§ ol 2 & ATy

(alHamdu lillaahi Rabbil-‘Aalameen)
“All praise and thanks are for Allaah, the Lord of all

creations.”
[Sooratul-Faatihah, 1:1]

The Tafseer of al-Faatihah, Verse 1:

¢ Koed]| $ (alHamd) “All praise and thanks”

This word, alHamd, is used to describe someone with perfection of
self, attributes, and actions out of love and honor. Therefore, Allaah
is perfect in His self, His attributes, and His actions. This praising
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must be with a condition - it must be made out with love and
honor. The people of knowledge say that simply describing someone
with perfection yet not out of real love and honor for the praised
one, then it is not called Hamd. Rather, it is only called Madh (a
lesser degree of praise or admiration). Therefore, this (second) type
of praising occurs often from people while they do not really love
the one they are praising. They only want to gain something from
them. Some of the poets stand before the leaders and come with
poetry of amazing praiseworthy descriptions of them yet void of any
real love for them. Their love is for the wealth they are given, or they
do this out of fear of them. On the contrary, our praise for our Lord
is a form of praise out of love and honor. Consequently, alHamd is
to praise the One described with total perfection out of love and
honor for Him.

20

The oédT ¥ (al) in 4 el $ (alHamd) is inclusive meaning that it

includes all forms of praise and thanks.

4 ;Lg ¥ (lillaahi) “are for Allaah” :

The 4J & (i) is to show possession and a sense of deserving. The

name Allaah is the proper name of our Lord & and no one else is
given this name. It means the One God, which is worshipped out of
love and honor.

€ <) ¥ (Rabb) “the Lord” :

The word “Lord” is comprised of three descriptions: the Creator,
the Owner, and the Controller of affairs. So He is the Creator of all
that exists, the Owner of all that exists, and the Controller of all
affairs.



162 | The Fundamentals of Tafseer
Shaykh Muhammad ibn Saalih AL Uthaymeen 5

€ :/g,.,:l'_;ﬁ ¥ (al-‘Aalameen) “(of) all the creations” :

As for the word ‘Aalameen, the scholars say it refers to anything and
everything other than Allaah. They are described with this word
because their very existence is a sign or indication (‘Alam) that they
have a Creator 3.

In every form of creation there is a sign indicating the existence of
its Creator, His capability, wisdom, mercy, power, and the rest of
His attributes of Ruboobiyyah (Allaah’s Lordship).

Points of Benefit of al-Faatihah, Verse 1:

1. From the beneficial points we gain from this verse is the
affirmation of a praise of perfection to Allaah 3&. This is shown
by the al in the word alHamd as this definite article in Arabic
grammar is inclusive to include all forms or praise and gratitude.

2. It also shows that Allaah alone deserves all forms of praise and

gratitude. For this reason, the Prophet # used to say whenever
something occurred that pleased him:

“All praise and thanks are for Allaah by Whose favor righteous
deeds are fulfilled.”

He would also say when something did not please him:

Jb-‘_jfdbw.x.d-t
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“All praise and thanks are for Allaah in all situations.” °

3. Another point of benefit from this verse is the description of
Allaah with Uloohiyyah (Allaah’s God-ship, or His sole right to
any form of worship) first before describing Him with
Ruboobiyyah. This is either indicated because the name Allaah is
His proper name, specific to Him and the source of all the rest
of His names; or it is due to the fact that those to whom the
Messengers were sent to used to only deny Allaah’s Uloohiyyah,

or His sole right to worship alone. Most of them did not deny
His Ruboobiyyah.

4. This verse also proves Allaah’s complete Ruboobiyyah, or

Lordship, over all of the creations due to His statement, “The
Lord of all creations.”

¢ z:a?';ﬁ g—f*;-ﬁ »

(ar-Rahmaanir-Raheem)
“The Most Merciful, the Bestower of all mercy.”
[Sooratul Faatihah, 1:2]

The Tafseer of al-Faatihah, Verse 2:
¢ u'_f\;JT $ (arRahmaan) “The Most Merciful” :

This is a description and name of Allaah.

€ ,/..g-jJT ¥ (ar-Raheem) “The Bestower of all mercy” :

® Recorded by Ibn Maajah (no. 3803) and alHaakim in his Mustadrak (1/449) and
he said, “This Hadeeth has an authentic chain of narrators.” ath-Thahabee agreed
with him.
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This is another description and name. ar-Rahmaan means the One
Who has all-expansive mercy and ar-Raheem is the One Who bestows
and is the source of all mercy. Therefore, ar-Rahmaan refers to the
description and ar-Raheem refers to the action. Yet when either of
these two names comes separately, not along with the other, then
they each indicate both the description and action. When joined
together, ar-Rahmaan is explained as the description of mercy and ar
Raheem is the action of mercy.

Points of Benefit of al-Faatihah, Verse 2:

1. From the virtues of this verse is that these two perfect names, ar-
Rahmaan and ar-Raheem, are established and affirmed to Allaah
#8. Their associated descriptions are also established: the
description of mercy as a characteristic and the description of
being merciful as an action.

2. The Ruboobiyyah, or Lordship, of Allaah is based upon all-
encompassing mercy and this mercy constantly reaches the
creation because right before this verse, Allaah says, “The Lord
of all creation.” So one could ask, “What is this Lordship based
upon? Is it a Lordship of retribution and revenge or one of
mercy and favors!” Then Allaah says, describing Himself further,
“The Most Merciful, the Bestower of all mercy” indicating His
Lordship is based upon mercy.

¢ >J;UTJ3; %11-:‘ ¥

(Maaliki Yawmid-Deen)
“The Owner of the Day of Recompense.”
[Sooratul-Faatihah, 1:3]

The Tafseer of al-Faatihah, Verse 3:
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4 ,:*;AJT Y eJ}»_I. ¥ (Maaliki Yawmid-Deen) “The Owner of the

Day of Recompense” :
This verse is another description of Allaah and Yawmid-Deen is the
Day of Resurrection.

4&/)./1'_; ¥ (Maalik) “The Owner” :

Regarding the word Maalik, there are two different ways of reciting
it according to the seven permissible ways of recitation. The second

way of reciting it is oéd)}; ¥ (Malik) “The king.” The word “King” is

more specific than “Owner.”

There is an amazing point here to be taken from both of these two
different recitations. His kingdom and ownership are true and
perfect. There are some of the creation that may be a “king” yet not
a true “owner.” Such a one is merely referred to as a king, yet has no
real ownership or control over anything. And there are many people
who are owners (of something) yet not kings, like most of the
people. But our Lord is the true and complete Owner and King.

¢ >_)-1/.\]T ¥ (ad-Deen) “Recompense” :

Here the word ad-Deen means recompense, meaning that Allaah is
the only owner of that day on which the creations will be rewarded
or recompensed (for whatever was earned of good or evil). On that
day, there will be no other owner or decision-maker. Sometimes the
word ad-Deen is used to refer to recompense as in this verse, and
other times it refers to actions (or religion) as in the verse:

A A -
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“To you is your action (or religion) and to me is my action
(or religion).”
[Sooratul-Kaafiroon, 109:6]

A form of the same word is also used to refer to both meanings in
the Arabic phrase:

s 2 80

u\.u Ky Wy
“As you act, you shall be judged.”

Points of Benefit of al-Faatihah, Verse 3:

1. From the benefits of this verse is the confirmation of a true and
perfect ownership to Allaah and complete authority on the Day
of Recompense because on that day, all ownership, decision-
making, and kingship of anyone else will vanish.

It may be asked, “But isn’t He the Owner of this life as well as
the Day of recompense?”

The answer is without a doubt yes, but His complete ownership,
kingship, and absolute authority will be very apparent to all on
that day. He will ask:

P 20 2 7 o0 P
§erdl ST L) 3
“To whom belongs all kingship today?”
[Soorah Ghaafir, 40:16]
No one would dare answer so He Himself replies:

L SOHIRPSAP

“To Allaah, the One, the Prevailing.”
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In this life, the kingship and power of the worldly kings is
apparent, rather some of their people even believe there is no
king as powerful as their own. The Communists, for example,
do not believe in the existence of a Lord of the heavens and
earth. They believe that life is only deliverance from the wombs,
then decay in the ground, and their president or leader is their

lord.

2. Another point of benefit from this verse is the proof of the
resurrection and that everyone will be recompensed according to
what they have earned of good or evil. This is based upon the
statement, “The Owner of the Day of Recompense.”

3. This verse also encourages mankind to act and prepare for that
day on which they will be repaid according to what they have
done.

§ Zonsizs LG X5 LG )
(Iyyaaka na’budu wa Iyaaka nasta’een)

“You alone we worship, and from You alone we seek
help.”
[Sooratul-Faatihah, 1:4]

The Tafseer of al-Faatihah, Verse 4:

¢ 2 b:l ¥ (Iyyaaka) “You alone” :

This is the direct object, which comes before the verb na’budu “we
worship.” In Arabic grammar, when the direct object precedes the
verb, it gives a sense of restriction so the meaning would be, “We
don’t worship anyone or anything except You alone.”
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4 X3 # (na’budu) “we worship” :

We humble ourselves to you in complete humbleness. In this way,
you find the believers placing the most honorable part of their
bodies (their faces) at the level of their feet in humility to Allaah 3&.
They prostrate on the ground, covering their foreheads with dirt.
This is from their humbleness before Allaah. In addition, if another
person wetre to say, ‘I will give you the whole world and what it
contains, just prostrate to me once,” you will never find the true
believers accepting this because this type of humility is worship
specifically for Allaah alone.

The word “worship” includes doing everything Allaah commands
and avoiding everything He prohibits. Whoever is not in accordance
with this, not carrying out what he is commanded and avoiding
what he is forbidden, then he is not a true worshipper and servant.
A worshipper is one who obeys the One he worships in what He
legislates. So worship requires that mankind carry out everything
they are commanded with and avoid everything they are forbidden.

However, it is not possible to carry out all of this without the help
and assistance of Allaah. For this, Allaah # then says:

-
XY
3

§ sy ZsJGl5 ¥ (wa Iyyaaka nasta’een) “and from You alone

we seek help.” :

Meaning, “We do not seek the help of anyone else in worship and
otherwise.” This “seeking of help” is to request the help, assistance,
and Allaah # combines between worship and the seeking of
assistance or reliance in many places within the Noble Qur’aan. This
is because worship could not be completely established except with
the help of Allaah, trusting the affairs to Him and relying upon
Him.
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Points of Benefit of al-Faatihah, Verse 4:

1. From the virtues of this verse is the sincerity in worship, which
is due to Allaah alone as He says, “You alone we worship.” It
shows that this worship is due only to Allaah alone by the direct
object (You) coming before the verb (we worship) according to
the rules of Arabic grammar.

2. Another point is that the seeking of help is also sincerely and
solely for Allaah based upon the statement, “and from You
alone we seek help.” Likewise, the direct object preceded the
verb indicating this restriction as in the first part of the verse.

These points being said, what if someone asks: How is it that
seeking help is exclusively for Allaah alone when there has come in
another one of His statements:

) /’..1 IR (R {/ ’:/
“And Help one another in righteousness and piety.”
[SooratulMaaidah, 5:2]

So how do we understand these two statements when, here in this
verse, Allaah is confirming the seeking of help from other than
Himself! In addition, the Prophet # said:

- - - z - 2 - 6. - -
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“Helping a man onto his riding animal, carrying him upon it, or
lifting his belongings up to him while he is upon it - all of these are
(considered) acts of charity.” !

The answer to this question is that the act of seeking help and
assistance is of two types: seeking help and entrusting all affairs to
the one ask from. You rely completely upon Allaah and you realize
the result does not come from your own power or capability - this
type is seeking help is specific to only Allaah 3&.

The second type is seeking help by cooperation in something you
want to accomplish. This type is permissible as long as the one being
requested is living and capable of doing what is asked of him. This is
not considered a form of worship. This is the type that Allaah refers
to when saying:

/,..g ’/ w,‘ 129 {/ /:/
& sadly JJI Je Toslas p
“And Help one another in righteousness and piety.”
[Sooratul- Maaidah, 5:2]

If it is further asked, “Is seeking help from the creation permissible
at all times and in all situations?”

The answer is no. Requesting help from the creation is only allowed
when the one being asked is fully capable of what he is being asked
for, otherwise seeking his help is not permissible. An example would
be asking help from someone dead in his grave; this is prohibited,
rather it is major Shirk (the associating of partners with Allaah in
worship)! This is because the person in his grave does not even
possess the ability to help himself so how could he help someone
else? Similarly, if someone seeks the help of another person who is
not present with him such as a person believing that someone else

" Recorded by al-Bukhaaree (no. 2891) and Muslim (no. 1009).
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in the far eastern part of the world could help him with something
in his (the one seeking help) land. This is also major Shirk because
the other person is not capable of helping him while he is there in
another land.

So if it is now asked, “So is it permissible to seek help from the
creation if these conditions are met?”

The answer is that it is better not to ask anyone for any help unless
it is absolutely necessary or if it is known that providing such help
would please that person. In this case, one could request his
assistance in order to make him happy. The act which you seek
another’s help in fulfilling must also not be something sinful and
prohibited.

§ aiz 0T Lyall 65T
(Ihdinas-Siraatal Mustageem)

“Guide us to the straight path.”
[Sooratul-Faatihah, 1:5]

The Tafseer of al-Faatihah, Verse 5:

§ L'all & (asSiraat) “the path” :
Regarding this word, there are two permissible recitations, one with

the Arabic letter _p (seen) as in § .L;;JT # and another with the

letter 2 (saad) as it is here in the verse L};JT $. The meaning of

as-Siraat is the way or path. The meaning of “Guide us” refers to the
guidance of showing and directing to the right path as well as the
guidance of giving success. So by reciting, “Guide us to the straight
path,” you are asking Allaah for beneficial knowledge (which is the
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guidance of direction) and righteous action (which is the guidance
of success).

4 é).L:.’.\.ijT ¥ (alMustageem) “straight” :

This means the path with no crookedness or deviation.
Points of Benefit of al-Faatihah, Verse 5:

1. From the benefits we gain from this verse is mankind’s resorting
back to Allaah & in that, after requesting His help in the
fulfilling of His worship in the previous verse, they now ask Him
to guide them to the straight path. There must be sincerity solely
to Allaah in worship as indicated by the verse, “You alone we
worship” and help must be sought in fulfilling and
strengthening this worship as indicated by the verse, “and from
You alone we seek help.” What's more, one must follow the
legislation which is shown by the verse, “Guide us to the
straight path” as the straight path is nothing but the complete
legislation with which the Messenger # has come with.

2. Another point from this verse is that the eloquence of the
Qur’aan is shown in that there is no preposition after “Guide
us.” ” This point is made so that the verse would contain the
seeking of guidance, which is of two types: the guidance of
knowledge and direction, and the guidance of success and
action. This first type is only the directing and showing of the
straight path. Allaah guides all mankind with this type of
guidance as in His statement:

™ The point Shaykh Ibn al-‘Uthaymeen is making here refers to the original Arabic
text. The verse is ¢ é;.ﬁ/i..’ﬁiﬁ jaj\f:JT U,\.,AT $ which would literally translate to

“Guide us the straight path” with the absence of an Arabic preposition such as
[ ”
to.” - T.N.
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“The month of Ramadhaan in which the Qur’aan was

revealed, a guidance for mankind.”
[Sooratul-Bagarah, 2:185])

The second type is the gi?ing of success with the guidance and
the following of the legislation as Allaah # says:

&

§ il i 4 SN Caslansy

e

“This is the book, wherein there is no doubt, a guidance
for the Muttageen (those who are constantly and fearfully
conscious of Allaah).”

[Sooratul-Bagarah, 2:2)

This type of guidance may not be achieved by some people as
Allaah says:

%dﬂtdpu;gu ’*uﬁ;j;g”wuw

“And as for (the people of) Thamood, We guided them (i.e.
showed them the right way), but they preferred blindness to

guidance.”
[Soorah Fussilat, 41:17]

Here, “We guided them” means We made clear to them the
truth and directed them to follow it but they did not accept.

Another benefit we get from this verse is that the “path” is of
two types: one straight and the others crooked. Whatever is in
accordance with the truth, it is the straight path as Allaah 3%
said:
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“And this is my straight path so follow it and don’t follow
(other) paths for they will separate you away from His

Path.”
[Sooratul- An’aam, 6:153]

Anything that opposes the truth is a crooked path.

I - _ = ,, w,‘ -
(Simatal—ladheena An’amta alayhim ghay'ril—Maghdhoobi alayhim
wa ladh-Dhaaleen)
“The path of those upon whom you bestowed Your grace,
not of those who earned anger upon themselves, nor of

those who are astray.”
[Sooratul-Faatihah, 1:6-7]

The Tafseer of al-Faatihah, Verses 6-7:

§ rirle E25T il B (Siraatalladheena An'amia alayhim)

“The path of those upon whom You bestowed Your grace”
This verse is connected to the previous verse and provides further
clarification of “the straight path.”

4 ;,.‘;l/c | ;ﬁ,\ﬁ ¥ (alladheena An’amta ‘alayhim) “those upon

whom You bestowed Your grace” :
They are those mentioned in the statement of Allaah:
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“And whoever obeys Allaah and the Messenger, then they

will be in the company of those on whom Allaah has

bestowed His Grace of the Prophets, the truthful, the
martyrs, and the righteous. How excellent these

companions are!”
[Sooratun-Nisaa, 4:69]

¢ }:@;13 -— ):a;.;jT j.é%» (ghayrilMaghdhoobi ‘alayhim) “not of those

who earned anger upon themselves” :
They are the Jews and anyone else who knows the truth yet does not
act according to it.

£ ;;;JTL;JT 93 ¥ (wa ladh-Dhaaleen) “nor of those who are astray” :

They are the Christians before the mission of the Prophet # began.
It also refers to anyone that works contradictory to the truth,
choosing to remain ignorant of it.

Regarding the word 4 }:@;13 $ (‘alayhim) “upon them” it has two

B
acceptable recitations from among the seven forms: one is with a

(Dhammah) on the letter ¢ (haa) making the reading ¢ ;..;:l:c ¥

(‘alayhum) and the other reading is the common one with a

-

(Kasrah) on the ¢ (haa) which is read as § sg.le p (alayhim).
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It is important to know that any different form of recitation that is
not within the copies of the Qur’aan that most people have; this
different recitation, even though it is permissible, should not be
read among the common people who may not be aware of the
different ways of reciting. This is so due to three reasons:

1. Even the common people, although unaware of the different
forms of recitation, hold this Qur’aan to be amazing and honorable.
Their hearts are filled with its greatness and respect. If they began to
hear it read sometimes one way and then other times a different
way, then this may result in the Qur’'aan being lower with them from
the high status it was once given. This is only because they are not
aware of the various recitations and therefore cannot distinguish
between them.

2. If someone recites with the different forms of recitation, he may
be accused of making mistakes and not knowing how to recite. This
is because he recites in a way that is unknown to most people.
Therefore, this reciter, even though he is correct, is then spoken
about in a negative way amongst the majority of the people.

3. Even if a common person gives the reciter the benefit of the
doubt and believes that he knows what he recites, then such a
person may begin to blindly follow the one reciting in the various
ways of reading. So perhaps he, the common person, may then
make a mistake and recite different from any of the permissible ways
believing it to be one of the seven allowable recitations of the
Qur’aan. This would then be a distortion and corruption. For this,

‘Alee & said:
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“Speak to the people according to what they know,
(otherwise), would you like that they (unknowingly) deny
what Allaah and His Messenger say?” »

Ibn Mas’ood said:

“You will never speak to any people with something that
they cannot comprehend except that it will become a Fitnah
(negative trial or tribulation) for some of them.” ™

And whenever ‘Umar ibn alKhattaab heard Hishaam ibn Hakeem
recite a verse that he had never heard recited in that way before, he
(‘Umar) dragged him to the Prophet # and informed him of this.
The Prophet # said to Hishaam:

3l
“Recite.”
When he was finished reading, the Prophet % said:
EAPHENTS
“It was revealed in this way.”
Then the Prophet # told ‘Umar to recite and afterwards again said:
-] < Dg /. 2 e
AP ERT

“It was revealed in this way.” ™

¥ Recorded by al-Bukhaaree as notes to another Hadeeth (no. 127).
™ Recorded by Muslim (no. 14).
» Recorded by al-Bukhaaree (no. 4992) and Muslim (no. 818).
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The Qur'aan was revealed in seven different dialects and the people
used to recite in all of them until ‘Uthmaan gathered the people
together upon one common recitation because they were beginning
to differ and dispute over them. He feared that the differences
would become severe, dividing the people. So he gathered them all
together upon one recitation which was the dialect of Quraysh as the
Prophet #, upon whom the Qur'aan was revealed, was sent from
and among them. The other forms of recitation were somewhat
forgotten by most people. So if ‘Umar 4 did what he did to another
Companion, then what about an ordinary person who hears you

recite in a way different from the familiar copy of the Qur'aan he
has?

All thanks and praise are to Allaah, for the scholars have always
been in agreement that it is not obligatory for people to recite upon
all the different allowable ways. If a person remains reciting upon
one particular recitation, there is not problem with this. So leave the
Fitnah and what could lead to it.

Points of Benefit of al-Faatihah, Verses 6-7:

1. From the benefits we gain from these two verses is the
mentioning of descriptive details after a general description.
This is from the verse, “Guide us to the straight path.” This is a
general description and “The path of those upon whom You
bestowed Your grace” is a more detailed description of the
path. The benefit in mentioning something general and then
afterwards more relevant details is that when a person hears of
something general that could benefit him, he would eagerly
anticipate more details and a clearer explanation. Then, after
being aware of the detailed descriptions, he is ready to accept it
and anxiously hopes to obtain it. Another benefit is the
explanation that those upon whom Allaah has bestowed His
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favors and grace - they are only those who are upon the straight
path as a result of this grace.

. Another thing we learn from this verse is that the blessing of

guidance with which some have been favored is directly from
Allaah alone. It is a pure favor from Allaah.

From this verse, we understand that all of mankind is of either
one of three categories: those upon whom Allaah has bestowed
His grace, those who have earned anger upon themselves, or
those who are astray. Each of these categories has already been
explained previously.

The ways leading away from the straight path are either
ignorance or arrogant disobedience. The ones who were taken
away from the straight path due to arrogance and disobedience,
they are those who earned anger upon themselves, the head of
this group being the Jews. The other group, those who have
been taken from the straight path due to ignorance, they are
anyone who does not know the truth, the main ones among
these being the Christians. However, this was their, the
Christian’s, situation before the advent of the Prophet #. Now
that the Prophet’s mission has been established and completed,
they have known the truth but in spite of that, opposed it. So
they and the Jews both have become the same - all of them are
those who have earned anger upon themselves.

These last two verses also illustrate the eloquence of the Qur'aan
in that the expression used to refer to those who have earned

anger upon themselves, u;:A;-; (Maghdhoob), is in the Arabic

form known as the J_o;w/‘ (Mafool), an Arabic conjugal form

that indicates that the anger upon them has already begun and
is continuously occurring from Allaah and from His close allies.
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5. Another point we learn from these verses is that the severest
type of misguided group is placed first, then the next in severity.
Allaah mentioned those who earned anger upon themselves
before those who are astray because the first are more severe in
opposition to the truth than the ones astray. Opposing
something while being fully aware of it is much harder to return
from than opposing something simply based upon ignorance of
1t.

This is an amazing Soorah and it is not possible for me or anyone
else to fully encompass all of its great meanings and virtues. This,
what I have mentioned, is only a drop from the ocean. Whoever
would like more details on this topic, then let him refer to the book
Madaarij as-Saalikeen by Ibn alQayyim alJawziyyah.

72
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Tafseer of Sooratul-Ikhlaas (no. 112)

A

JJ | u—-“x I A a2y o
In the Name of Allaah, the Most Merciful, the Bestower of

all mercy.

] /‘}w

‘ ) w1 Al }A Z_J.S ¥
1. Say: He is Allaah, (the) One.

{6y LT ATy
2. Allaah, as-Samad.

&5 =7 "9// Mt
£ i 1y
3. He does not beget (offspring) nor was He born (of any
parentage).

,-\p/fé:.} I{ )’,//
oé.\;—i Iﬂb;dﬁv))%»
4. And there is no one like Him.
[SooratulIkhlaas, 112:1-4]

,..,;-jJT &/J'j\jﬂ JJT ,&3 (Bismillaahir-Rahmaanir-Raheem) “In the

name of Allaah, the Most Merciful, the Bestower of all mercy.” :
As for the Basmalah, its explanation has already preceded.™

76 Refer to page 145 for Shaykh Ibn al'Uthaymeen’s explanation. - T.N.
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It has been mentioned that the reason for this Soorah being revealed
is that the polytheists or the Jews said to the Prophet #, “Describe
your Lord to us.” So Allaah revealed this Soorah in reply.”

W5 5y
(Qul Huwallaahu Ahad)

“Say: He is Allaah, (the) One.”
[SooratulIkhlaas, 112:1]

The Tafseer of al-Ikhlaas, Verse 1:
425 3 (Qul) “Say” :

This is addressed to the Messenger # specifically and to the whole
nation generally.

W

Tm 4

€ | ] 32 ¥ (Huwallaahu Ahad) “He is Allaah, (the) One.”

The word Huwa “He” is a third-person pronoun and the subject of
the sentence. The word “Allaah” is the predicate of the sentence
and Ahad “One” is the second predicate according to Arabic
grammar. The meaning here is that Allaah, Whom you are speaking
and asking about, is “One” in His majesty and greatness; there is no
one like Him and He has no partner. Rather, He is single and alone
in His greatness 3.

¢ LDlTdly
(Allaahus-Samad)

" Recorded by Imaam Ahmad in his Musnad (5/133) and at-Tirmidhee (no. 3364).




" The Fundamentals of Tafseer |183
Shaykh Muhammad ibn Saalih Al ‘Uthaymeen Wy

“Allaah, as-Samad.”
[SooratulIkhlaas, 112:2]

The Tafseer of al-lkhlaas, Verse 2:

§ AL A P (AllaahusSamad) “Allaah, as-Samad.” :

This is a separate sentence in which Allaah explains that He is “as-
Samad.” The most comprehensive meaning that has been given is
that it means He is perfect and complete in all of His attributes and
the One Whom all of His creatures are in need of and destitute
before Him.

It has been reported that Ibn ‘Abbaas said as-Samad means He Who
is perfect and complete in His knowledge, His leniency, His honor
and might, His capability, to the end of what he mentioned in the
narration.”

This implies that Allaah is completely self-sufficient and in no need
of any of the creations because He is perfect. It has also been
reported that the Tafseer of asSamad is the One Whom all the
creations are constantly and eternally reliant upon in all of their
needs. They are destitute before Him. So understanding this, the
general meaning is He Who is perfect in all of His attributes,
Whom all of the creations are destitute and in need of.

€350 3y
(Lam Yalid wa Lam Yoolad)

“He does not beget (offspring), nor was He born (of any

parentage).”
[Sooratullkhlaas, 112:3]

™8 Recorded by at-Tabaree in his Tafseer (30/346) and al-Bayhagee in alAsmaa was-
Sifaat (pg. 58-59).
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The Tafseer of al-Ikhlaas, Verse 3:

| :\/L: ;.J/ ¥ (Lam Yalid) “He does not beget (offspring).” :

Because there is nothing similar or like Him in any way. A son, for
example, is derived from his father and a part of him as the Prophet
# said about his daughter, Faatimah:

Lf‘" ‘M/o ; L/G:‘
“Indeed, she is a part of me.” ¥
As for Allaah, there is nothing like Him. Furthermore, a son is
needed either to relieve some of the hardships of this life or to carry
on one’s lineage; Allaah is in no need at all for such things. Thus
He has no offspring because there is nothing similar to Him and
because He is in no need of anyone for anything.

Allaah 3% has also pointed out the absurdity of having any children
saying:

A& Ao 2w a7 f'/‘“& JE P PEPRPI U R
A 55 Ay A5 0d 050 Gl P3N sl s 3
v AT e S
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“He is the Originator of the heavens and the earth. How

can He have children when He has no wife? He created all

things and He is the All-Knower of everything.”
[Sooratul-An’aam, 6:101]

The birth of offspring would require someone to beget him yet He
is the Creator of all things. Furthermore, if He were the Creator of

™ Recorded by al-Bukhaaree (no. 3714) and Muslim (no. 2449).
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all things, then everything else would be a separate existence to
Him.

£ J )é ;,.)/3 $ (wa Lam Yoolad) “nor was He born (of any

parentage).”

This next statement of His contains a refutation of three deviated
groups from among the children of Aadam. They are the polytheists,
the Jews, and the Christians. Some of the polytheists claimed the
angels were females and the daughters of Allaah, while in fact they
are nothing but true servants of the Most Merciful. A faction of the
Jews said ‘Uzayr (Ezra) is the son of Allaah and the Christians say
the Messiah, ‘Eesaa (Jesus) is the son of Allaah. For this reason
Allaah declares them all to be liars saying, “He does not beget
(offspring), nor was He born (of any parentage).” because Allaah is

the First Whom there was never anything before Him. So how
could He be born!

y o £ g 44 £ A <
0 haes Al S5 )
(wa Lam Yakullahu Kufuwan Ahad)

“And there is no one like Him.”
[SooratulIkhlaas, 112:4]

The Tafseer of al-Ikhlaas, Verse 4:

¢ 15l faes 5525 p (wa Lam Yakullahu Kufuswan Ahad) “and
there is no one like Him.” :
There is no one equal to Him in all of His attributes. Allaah ¥

negates from Himself that He is a father, a son, or that there is
anything similar to Him.
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This Soorah contains a great virtue, the Prophet # said:

s 222

ol J.aj‘ b Juaxd L;:s
“Indeed, it equals one-third of the Qur’aan.

”» 80

It equals a third of it but this does not mean it actually takes the
place of one-third of the Qur'aan. That's why, if a person were to
repeat it three times in his obligatory prayers, this would still not be
sufficient as taking the place of Sooratul-Faatihah, for example, which
is required to be recited in the prayers. On the other hand, if he
recites it three times, it is as if he has recited the whole Qur’aan but
he is not rewarded with the same reward as if he did actually read
the entire Qur'aan. It is not strange that something could be
equivalent to something else yet not be rewarded with the same
reward nor takes it place. Another example is the statement of the
Prophet # when he said that whoever says:

e

5. so0 o N2
jﬂ!)c-\.m;-‘dj;).u‘ MJJ.:JMYou\:-)ANY

“Laa ilaaha illAllaah Wahdahu laa Shareeka lahu. Lahul Mulku
wa lahulHamdu, wa Huwa ‘alaa kulli shayin Qadeer.

P

L 4)

(Nothing has any right to be worshipped except Allaah alone with
no partner. To Him belongs the kingdom and all praise and He is
capable of anything. )”

8 Recorded by al-Bukhaaree (no. 5015) and Muslim (no. 811).
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“Then it is as if has freed four slaves from the lineage of Ismaa’eel

(Ishmael) or the sons of Ismaa’eel.” ®*

GT/

Ny o

Even with this, if a person had a legal obligation to free a slave as an
expiation for some sin he had committed and then he were say this,
this would not take the place of and fulfill his obligation of actually
freeing the slave. So just because something may be equal to another
in some way, that does not necessarily mean it completely takes its
place and its same reward.

The Messenger # used to recite this Soorah during the second Rak’ah
of the optional prayers before the obligatory Faji®* and Maghrib®
prayers as well as during the prayer after making Tawwaaf, or
circulating the Ka’bah in Mecca.*® He used to also recite it during
the optional nighttime Witr prayer because it contains complete
sincerity and sole worship for Allaah alone. Thus, it has been named
SooratulIkhlaas, or Sincerity.

81 Recorded by Muslim (no. 2693).

82 The Hadeeth that refers to this is recorded by Muslim (no. 726).

8 This is recorded by at Tirmidhee (no. 4310 and Ibn Maagjah (no. 1166).
8 This Hadeeth is recorded by Muslim (no. 1218).
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Tafseer of Sooratul-Falaq (no. 113)

4

ga
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p

»Jﬂ'”u-‘xjj

In the Name of Allaah, the Most Merc1fu1, the Bestower of
all mercy.

2 4 £
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1. Say: I seek refuge with the Lord of the daybreak.

EOEELA )

2. From the evil of what He created.

$EICH 133l 5 s )
3. And from the evil of (the darkness of) night when
it settles.

¢@ el _genadizh )
4. And from the evil of those who blow on knots
(practicing magic).

400 AL 5] e S s )

5. And from the evil of the envier when he envies.
[Sooratul-Falaq, 113:1-5]
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P

o] CJ"‘\ JJ & a2y (BismillaahirRahmaanirRaheem) “In the

name of Allaah, the Most Merciful, the Bestower of all mercy.” :
Again, the explanation of the Basmalah has already preceded.”

2 4

%&‘-“Uf 5,615

(Qul A’oothu bi Rabbil Falaq)

“Say: I seek refuge with the Lord of the daybreak.”
[Sooratul-Falaq, 113:1]

The Tafseer:

& el oy ":ﬁf 3 » (Qul A%othu bi RabbilFalag) “Say: 1 seek

refuge with the Lord of the daybreak.” : The Lord of the al-Falaq is
Allaah and alFalaq is the early morning daybreak. Other forms of
the word alFalaq could also be more general than that including
anything that breaks or splits. Allaah has used forms of this word
with regards to the daybreak, the grain, and the seed. Allaah 3% says:

§ 5l cdTH6 AT o) p

“Indeed, Allaah is the One who splits and sprouts

(Faaliq) the grain and seed.”
[Sooratul-An’aam, 6:95]

And He said in the following verse:

8 See page 148 for its explanation. - T.N.
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“(He is) the cleaver (Faaliq) of the daybreak.”
[Sooratul-An’aam, 6:96]

o L b e d
(min Sharri maa Khalag)

“From the evil of what He created.”
[Sooratul-Falaq, 113:2]

The Tafseer

4 é:l,; G J‘; o2 $ (min Sharri maa Khalaq) “From the evil of what

He created.” : From the evil of all types of creations, even the evil of
one’s own self as the soul is often inclined to evil. So when you say,
“from the evil of what He created,” then the first thing that enters
among this is your own self. Similarly, this has come in Khutbah al
Haajah in which the Prophet # said:

OJJ GJ/

“We seek 'refuge wzth Allaah fmm the evils of our own

selves.” ¢

The verse, “from the evil of what He created,” includes the evils
ones (Shayaateen) from among mankind, Jinns (other coexisting
creatures unseen by mankind), and other creatures.

(wa min Sharri Ghaamqm ithaa Waqab)

8 Recorded by Imaam Ahmad in alMusnad (1/203).
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“And from the evil of (the darkness of) night when

it settles.”
[Sooratul-Falaq, 113:3]

The Tafseer:

| G %o (Ghassiq) “night.” : It is said that Ghaasiq (and other

words derived from the same Arabic root word) means the darkness
of night and its meaning has also been given as the moon. The most
cotrect saying is that it is general to mean both. As for the meaning
of night, this is due to Allaah’s saying:

M.JtMJMuI)J.gE JRpS
“Establish prayer at mid-day until the darkness

(Ghasaq) of the night.”
[SooratulIsraa, 17:78]

As for the night, many creatures are active at that time so refuge
should be sought from the evil of the Ghaasiq - the darkness of
night.

As for the word meaning of the moon, there has come in a Hadeeth
that the Prophet # once showed ‘Aaishah the moon and said:

2 T Y
RIS RV SRV
“This is the Ghaasiq.” *
It is used to refer to the moon because the moons presence is mostly

at night. The verse, “And from the evil of (the darkness of) night
when it settles,” is connected to the previous verse®, from the evil

87 Recorded by at-Tirmidhee (no. 3366) and he said the Hadeeth is Hasan Sahech.
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of what He created,” from the point of mentioning descriptive
details after a general statement because the Ghaasiq is indeed one

of the creations of Allaah 3.

aég;éj 13] % (ithaa Waqab) “when it settles.” : The means when it

comes and settles. When the night comes with its darkness, it is
then Ghaasig, just as when the moon is illuminated with its light, it
is then referred to as Ghaasiq. Both occur only at night.

:," . :'ﬂf“f -
%}wl\jwlﬁwjﬁ

(wa min Sharrin-Naffaathaati fil‘Uqad)
“And from the evil of those who blow on knots
(practicing magic).”

[Sooratul-Falag, 113:4]

The Tafseer:

-

y /:?.,\.._;J’T g T ¥ (anNaffaathaati fil'Ugad) “Those who blow

on knots.” : They are the female practitioners of black magic. They
tie ropes, strings, and other things then blow and spit on them
while reciting indecipherable incantations sometimes mentioning
the names of devils. They tie a knot, then blow, then tie a knot,
then blow and carry on likewise. While doing so, she intends a
particular person, thus affecting that person with magic. Allaah
mentions the female practitioners of magic rather than the males
because it is most often women that use this specific type of magic,
so He says, “Those (women) who blow on knots.” It is also
acceptable that an-Naffaathaat could be referring to the souls of such
magicians, which are described with the feminine form of the word
in Arabic. In this way, it could refer to both men and women.
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§ i 13 A Jh ed B

(wa min Sharri Haasidin ithaa Hasad)

“And from the evil of the envier when he envies.”
[Sooratul Falag, 113:5]

The Tafseer

4 ;J..«:.l; $ (Haasidin) “The envier.” : Haasidin is one who dislikes

that another person should have any favors or blessings from
Allaah. You find such a person that he cannot stand it if Allaah
were to bless someone else with His favors of wealth, position,
knowledge, or any other bounty. He is jealous and envies that
person.

The enviers are of two types. Once type envies and dislikes in his
heart the favors of Allaah upon someone else. However, this does
not harm the envied person at all. You find such a person is
troubled and grieved if anyone other than himself receives some of
the favors of Allaah, yet he does not transgress the limits against the
other person. The damage of such people is not continuous; it is
only caused if and when they are envious as Allaah says, “...when he
envies.”

Another form of envy is when a person has within himself a hatred
that someone else has received something of Allaah’s favors so he
gives him the “evil eye” which is something we cannot explain
because it its reality is unknown. However, it is real and perhaps a
person may even die from it or become sick or even possessed (by
the Jinn). It could even affect something inanimate such as a car so
that it breaks down or is broken down, or a crop’s harvest. Along
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these lines, the “evil eye” is true and harms by the permission of
Allaah 3.

Allaah mentions the Ghaasiq when it settles with its darkness, those
who blow on knots, and the envier when he envies because the
harm and damage of these three things is usually hidden and
discreet. The night is a covering and concealment just as Allaah says:

£ 8213 g 3
“By the night as it covers.”
[Sooratul-Layl, 92:1]

The evil is unknown, concealed, and hidden during it. Similarly, the
evil practitioners of magic who blow on knots - their magic is also
hidden and unknown. Likewise is the envier when he envies; the
“evil eye” is also discreet. It could come from a person you believe is
the most beloved person to you and you to him. Yet he could still
affect you with this “evil eye.” For this reason (the evil not being
obvious and apparent), Allaah has specified these three situations:
“(The darkness of) night when it settles,” “Those who blow on
knots (practicing magic),” and “The envier when he envies.” Any
other evils are generally included in the verse, “From the evil of
what He created.”

Now if it is asked, “So how does one save oneself from these three
evils?”

We say that the salvation lies in connecting one’s heart with his
Lord, entrusting his affairs to Him, and achieving complete reliance
upon Allaah. He uses the authentically reported and legislated
means with which he protects himself from such harms. These
issues of magic, envy and jealousy, and similar evils are prevalent
among people only due to the negligence and lack of consciousness
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of Allaah, the weakness of one’s reliance upon Him, and not
learning about the reported means and supplications of protecting
oneself. If the people did use these authentically reported means of
protecting oneself, we know for sure they will prevent such evils and
block them stronger than the barrier blocks the Yajooj and Majooj
peoples (Gog and Magog)! But, unfortunately, most people know
nothing of these reported supplications and means. Even those who
know of them often forget and neglect them or recite them with
their hearts inattentive. This is a major deficiency. If people were to
use the legislated means as intended, they would be saved from
many evils. We ask Allaah for success and safety.

o%
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Tafseer of Sooratun-Naas (no. 114)

In the Name of Allaah, the Most Merciful, the Bestower of

all mercy.

L. Say: I seek refuge with the Lord of mankind.

=R
2. The king of mankind.

$e0 #UTad]p
3. The God of mankind.

£ AT 5250155 e )

4. From the evil of the whisperer who withdraws.

%.\JUUJM\_}‘} 64“%"

5. The one who whispers into the hearts of men.

{G IR

6. From the Jinns and mankind.
[Sooratun-Naas, 114:1-6]
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)ﬁ?—jﬁ u*_fijﬁ ;JT P (Bismillaahir-Rahmaanir-Raheem) “In the

name of Allaah, the Most Merciful, the Bestower of all mercy.” :
Again, the explanation of the Basmalah has already proceeded.®

2 4 £

g ol o el By
(Qul A’oodhu bi Rabbin-Naas)

“Say: I seek refuge with the Lord of mankind.”
[Sooratun-Naas, 114:1]

The Tafseer:

¢ u“l:ﬂ < }-3)-}97 33 ¥ (Qul A’oodhu bi Rabbin-Naas) “Say: I seek

refuge with the Lord of mankind.” : He is Allaah 38, the Lord of
mankind and every other creation. He is the Lord of people, the
angels, the Jinn, the heavens and earth, the sun and moon, the Lord
of everything. But for a certain appropriate reason, He has specified
mankind in this verse.

§ Tl »

(Malikin-Naas)
“The king of mankind.”
[Sooratun-Naas, 114:2]

The Tafseer:

8 See page 152 for its explanation. - T.N.
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4 u,.lfﬂ é/J./l; % (Malikin-Naas) “The king of mankind.” : The one

who possesses the highest authority among mankind and complete
control of their affairs is Allaah 5.

‘%w@fjl%’

(Ilaahin-Naas)

“The God of mankind.”
[Sooratun-Naas, 114:3]

The Tafseer:

4 wLiIT gj/l % (llaahin-Naas) “The God of mankind.” : He is their

God and the only One deserving of all of their worship. The true
God to Whom the hearts turn to out of love and honor is Allaah.

‘4\/‘”‘))-‘*’ s il .u"u" g5 )J‘ﬁu* ¥

(Min Sharril Waswaasil- Khannaas, Alladhee Yuwaswisu fee Sudoorin-
Naas)
“From the evil of the whisperer who withdraws -
The one who whispers into the hearts of men.”
[Sooratun-Naas, 114:4-5]
The Tafseer:

€ u,‘,l 3]1 $ (alWaswaas) “the whisperer” : The whisperings are

the ideas, superstitions, and confusions that are thrown into the
heart yet having no truth to them.
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4 wClT % (alKhannaas) “who withdraws” : The one who

withdraws and retreats when Allaah is mentioned favorably which is
Shaytaan. For this reason, whenever the call to prayer is made,
Shaytaan turns back, retreating and breaking wind so that he does
not hear the call. Then when it is finished, he returns until the
prayer is actually begun and established; he then retreats again.
Then, he returns during the prayer to confuse the one praying,
saying, “Remember this and that.” He continues until the person
does not even know what he has prayed. * Thus, it has come in a
narration: “If you become overcome by alGheelaan, then begin
saying the Adhaan (call to prayer).” * alGheelaan refers to the
Shaytaans that confuse and play tricks on the minds of travelers or
can be more broadly applied to any evil such as an enemy or similar
things. So when a person remembers Allaah, these devils leave.

S -
‘%gﬂub axdl Ga

(Min alJinnati wan-Naas)
“From the Jinns and mankind.”
[Sooratun-Naas, 114:6]

The Tafseer

¢ u..LfJTj 'é:.g:ﬁ S $ (Min alJinnati wan-Naas) “From the Jinns and

mankind.” : These whispering occur from the evils ones among the
Jinns as well as from the children of Aadam. As for the evil
suggestions of the Jinn, this is known as the Shaytaans run through

% The Hadeeth referring to this is recorded by alBukhaaree (no. 608) and Muslim
(no. 389).
%0 This narration is recorded by Imaam Ahmad in alMusnad (14277).
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mankind as the blood does. As for the evils ones from mankind; it is
very common that people come to others suggesting evil, beautifying
it to their hearts until they accept it and act upon it.

These three Soorahs: allkhlaas (112), al-Falag (113), and an-Naas
(114), the Prophet # used to recite them when he would sleep by
blowing into his palms and then wiping his face and what he was
able to of his body.”* He would even sometimes recite them after the
five daily prayers.”” As a result, it is necessary for people to learn
about the Sunnah and apply it in the specific circumstances as has
been reported from the Prophet #&.

With this, we complete the last part of the Qur’aan which is (the last

three Soorahs of) Juz an-Naba (beginning with Soorah no. 78). And,
Allaah knows best.

May Allaah send prayers and peace upon our Prophet Muhammad
and upon his family and Companions.

*! Recorded by al-Bukhaaree (no. 5017).
2 Recorded by Aboo Daawood (no. 1523), an-Nisaaee (no. 1337), and alHaakim
(1/253) and he declared it to be authentic according to the conditions of Muslim.
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Glossary

Ageedah: The creed and beliefs of a person.

Eesaa: The Arabic name for the commonly known English name,

“Jesus,” used to refer to the Prophet and Messenger before
Muhammad.

Aadam: The Arabic name for the commonly known English name,
“Adam,” used to refer to the first man created.

al-Ansaab: Sacrificial stone alters used by the polytheists.

al-Azlaam: The act of superstitiously shooting arrows to determine a
good or evil omen in something.

al-Bagee’: A famous graveyard in Medina where many Companions

of the Prophet Muhammad # are buried.
al-Basrah: A city still existing in present-day Iraq.

al-Bukhaaree, Muslim: The names of two of the most famous
Hadeeth  scholars. Their respective collections are

unanimously considered to be the most authentic sources of
Prophetic Hadeeths.

al-Gheelaan: This term refers to the confusion and tricks caused by
Shaytaans. It can also be more broadly applied to any evil.

al-Hijaaz: An are of land formally used to describe present-day Syria
and surrounding countries.

Allaah: The Arabic formal name of God.
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Amaaniyy: A term use to describe people who only read without
any understanding of what they read. See page 142.

ar-Raheem: One of Allaah’s names meaning “The Bestower of all
mercy.” It describes Allaah’s action of bestowing mercy. See
pages 148 and 159 for a further explanation.

ar-Rahmaan: One of Allaah’s names meaning “The Most Merciful.”
It describes Allaah’s characteristic of mercy. See pages 148
and 159 for a further explanation.

asSafaa and allMarwah: The names of two small mountains
between which Muslim pilgrims are required to pace
between during the pilgrimage to Mecca.

asSamad: One of Allaah’s names meaning the One perfect and
complete in all of His attributes and the One Whom all of
His creatures are in need of and destitute before Him. For
more details, see page 180.

at-Taariq: The name of a star as mentioned in the Qur'aan.

Awliyaa: A term used to describe the close righteous servants of
Allaah who believe correctly and are always fearfully
conscious of Allaah.

Banee Israa’eel, Banu Israa’eel: The tribe of Israel and similar
former nations and people from the Jews and Christians.

Basmalah: A term referring to the statement, “Bismillaahir-
Rahmaanir-Raheem” - In the Name of Allaah, the Most
Merciful, the Bestower of all mercy.
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Dahhaa: A verb describing the action of Allaah in that He brought
forth the earth’s water and placed thereon firmly standing
mountains. See page 67.

Dhammah: The name of an Arabic vowel marking producing the

({3 )]

B
u” sound. It is indicated by the symbol: .

Dihaagan: Meaning, “full,” “continuously filled,” or “pure.” See
page 77.

Dhoo Mirrah: A description of the angel Jibreel mentioned in the
Qur’aan (Soorah an-Najm, 53:5-7). See page 20.

Eemaan: The correct belief in Allaah, His angels, His books, His
messengers, the last day, and in predestination.

Faahishah, Fahshaa: Evil, immoral, or wicked sins.
Faasiqoon: Wicked people, disobedient to Allaah.

Fajr: The Arabic word for “dawn.” It is also commonly used as the
name of the formal morning prayer.

Figh: An Islaamic science of deriving supportive proofs for religious
acts of worship and the manner in which they are carried
out. It is sometimes translated as jurisprudence.

Fitnah: Trials, tribulations, or problems caused by some people.

Haaroon: The Arabic name for the commonly known English
name, “Aaron,” used to refer to Prophet Moosaa’s brother.

Habashah: Abyssinia.
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Hadeeth: A recorded statement, action, or approval of the Prophet
Muhammad.

Hijrah: Migration. It is commonly used to refer to the migration of
the Prophet Muhammad from Mecca to Medina.

Ibtidaaee: A term referring to verses of the Qur’aan that are revealed
unassociated with any specific circumstantial reasons. See
page 28.

Injeel: The Arabic name for the commonly known English name,
“Gospel,” or “New Testament,” used to refer to the book
given by Allaah to Prophet ‘Eesaa.

Israaeeliyaat: Informative narrations reported from Banu Israaeel
from the Jews or the Christians. See page 133.

Jaahiliyyah: A term generally referring to the preIslaamic time of
religious ignorance. It may also be used to describe beliefs or
actions associated with that time period.

Jibreel: The Arabic name for the commonly known English name,
“Gabriel,” used to refer to the angel responsible for
descending to the Prophets and Messengers with Allaah’s
revelations. '

Jinn: A creation co-existing with mankind, yet unseen by man. They
are held accountable before Allaah for the beliefs and

actions just as mankind is.

Juz: The written copy of the Qur’aan is divided into 30 parts for ease
of memorization. The singular term, Juz, is used to describe
these parts.
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Juz ‘Amma, Juz an-Naba: The 30th part of the Qur'aan beginning

with Sooratun-Naba (no. 78) and ending with Sooratun-Naas
(no. 114).

Ka’bah: The black, cubed, stone structure located in the center of
the central mosque in Mecca.

Kasrah: The name of an Arabic vowel marking producing the “i” or

“ "

e” sound. It is indicated by the symbol: .

Koofah: An ancient city in present-day Iraq.

Loot: The Arabic name for the commonly known English name,
“Lot,” used to refer to the Prophet of Sodom and
Gomorrah.

Lugmaan: The Arabic name for a particular wise man mentioned in
the Qur'aan.

Madanee: A category of verses or Soorahs from the Qur'aan that were
revealed to the Prophet # after he made the migration to
Medina, (regardless of the exact place the verses descended).
See page 41.

Madh: A degree of praise or admiration. See page 156.

Maghrib: The Arabic word for “dusk.” It is also commonly used as
the name of the formal dusk prayer.

Makkee: A category of verses or Soorahs from the Qur'aan that were
revealed to the Prophet # before he made the migration to
Medina, (regardless of the exact place the verses descended).
See page 41.
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Moosaa: The Arabic name for the commonly known English name,
“Moses,” used to refer to the Prophet sent to the Pharaoh of

Egypt.

Mt. ‘Arafah: A small mountain which is one of the main rites of a
Muslim’s pilgrimage to Mecca.

Muhaajiroon: Those Companions of the Prophet Muhammad #
who migrated from Mecca to Medina.

Muhkam: A detailed classification of verses of the Qur’aan. See page
95 for details.

Mutashaabih: A detailed classification of verses of the Qur'aan. See
page 95 for details.

Muttagoon, Muttageen: Those believers who are constantly and
fearfully conscious of Allaah, obeying Him regarding His
commandments, and avoiding what He prohibits.

Nawaasib: The name of a deviant sect that shows enmity and hatred
towards Prophet Muhammad’s Companion and cousin,
‘Alee ibn Abee Taalib.

Nooh The Arabic name for the commonly known English name,
“Noah,” used to refer to the first Messenger of Allaah.
Qadhaa: An Arabic verb meaning “commanded” or “obligated.” See

page 75.

Qasas, Qass: The narrative stories mentioned in the Qur'aan. See
page 125.



~The Fundamentals of Tafseer |207
Shaykh Muhammad ibn Saalih Al Uthaymeen s

Rak’ah: A unit of formal prayer consisting of standing, bowing, and
prostration.

Ramadhaan: The ninth month of the Islaamic and Arabic calendar
in which Muslims are required to fast.

Rawaafidh: A heretical group of Shiite ‘Muslims’ who go to
extremes in their so-called love for Prophet Muhammad’s
Companion and cousin, ‘Alee ibn Abee Taalib, describing
him with god-like characteristics which they innovated. They
degrade the other Companions, considering them to be
disbelievers and traitors to the Prophet and Islaam.

Rooh al-Qudus: “The Pure Spirit.” A term used to describe the
angel Jibreel.

Ruboobiyyah, Tawheed ar-Ruboobiyyah: One of the three
categories of Tawheed referring to the sole actions of Allaah
alone in creating, sustaining, and controlling the affairs of
all creations.

Shaykh: A scholar of Islaam.

Shaytaan: A term used to refer to specifically to Satan, or generally
used to describe any evil being from among the Jinn or
mankind.

Shirk: Associating partners with Allaah in anything that is exclusive
to only Him of beliefs or worship.

Soorah: A chapter of the 114 chapters of the Qur’aan.

Sunnah: Any authentically established belief, statement, action,
approval, or description of the Prophet Muhammad #.
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Ta’teel: The unlegislated deviant belief of denying the names and
attributes of Allaah, or denying some of them.

Tafseer: Explaining the meanings of the Qur’aan. See page 60 for
more details.

Tarjamah: A translation. See page 80.

Tawwaaf: The pacing between asSafaa and alMarwah during the
pilgrimage to Mecca. :

Tawheed: The singling out of Allaah alone for all acts of worship.

Tawraah: The Arabic name for the commonly known English
name, “Torah,” used to refer to the book given by Allaah to
Prophet Moosaa.

Tayammum: The act of making physical purification with clean
sand when water is not available.

Uloohiyyah, Tawheed al-Uloohiyyah: One of the three categories
of Tawheed referring to the singling out of Allaah alone by
the servants with any act of worship.

Ummul-Qur’aan: Literally - “The Mother of the Qur’aan.” This is
one of the descriptions of Soorah alFaatihah (no. 1). The
word “Mother” is often used in Arabic to describe the
foundation of something or its main part.



