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INTRODUCTION

All praises belong to Allah, the Lord of all that exists, and may the
prayers and peace of Allah be upon our Prophet Muhammad and
upon his family and his Companions collectively.

As to what follows: Strah al-Kahf is a Makki s4rab, [although] some
scholars exclude some of its verses from this, such as the first part
of the sirah from verse one until verse eight, verse 28, and from
verse 107 to verse 110, saying that these verses are Madani verses.
But this exception requires proof, because the origin of the Makki
suwar is that the entire s#rab is Makki, and all of [the verses] of the
Madani suwar are Madani. Thus, there has to be proof if you make
an exception to this.

The Makki suwar are those revealed before the migration to Madinah,
and the Madani suwar are those revealed after the migration, even if
they were revealed in other than Madinah. For example, the state-
ment of the Exalted:

3

*

e);b\mu;sﬁmj M s Byaks i B )
,bvjws;mvmw@r&aﬂ;v

%ré‘u‘u\};_éj/a /"/w“;;o o‘

This day, I have perfected your religion for you,
completed My favor upon you, and have chosen
for you Islam as your religion.

[Stirah al-Ma'idah 5:3]

This verse was sent down on ‘Arafah during the Farewell Pilgrimage.

21



VERSES 1-3

@
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All praises and thanks be to Allah, Who has sent
down to His slave the Book (the Qut'an), and
has not placed therein any crookedness. [He has
made it] straight, to warn of severe punishment
from Him and to give glad tidings to the believers
who do righteous deeds that they will have a good
reward (i.e., Paradise). They shall abide therein
forever.

Tafsir

The statement of the Exalted:
{ L3y
All praises

is a description of praise with perfection, love, and glorification.
And by our statement “love and glorification,” we exclude the word
“complimenting” (almadh, g al). This is because complimenting
does not necessitate love and glorification; rather, a person may
compliment an individual he does not think is worth a penny, but he

22




Verses 1-3

does so hoping for a benefit or to repel a harm. As for praise, it is a
description of perfection with love and glorification.

“Allah” — This is the personal name of Allah by which He is speci-
fied. None other than Him is described with it, and it is a2 name for
His Holy Essence, Blessed and Exalted.

{ s oz 1B 031 sl 2250

All praises and thanks be to Allah, Who has sent
down to His slave the Book (the Qur'an).

“AJI the praises and thanks be to Allah, Who has sent down...” — Is this
information? Did Allah $& want to inform His slaves that He is
praised, or is it a foundation and establishment for us to praise Allah
for this, or is it both? The answer: [It is] both. Thus, it is informa-
tion from Allah about Himself, and it is guidance for us to praise
Allah ## upon that.

“His slave” — Meaning Muhammad #£. The Exalted described him
with servitude, because he is the most subservient of mankind to
Allah #; and the Exalted described him with setrvitude in three
situations:

1) When the Qur'an was being sent down, as it appears in the
first verse.

2) [When] the Exalted said, in defense of him #&:

25 o o b Sigd LNy a2
{ tole
And if you are in doubt about what We have sent

down to Our slave [Muhammad], then produce a
sirab the like thereof and call upon your witnesses

23
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besides Allah, if you are truthful.
[Stirah al-Bagarah 2:23]

3) [When] the Exalted said, duting his ascension to the
heavens:

z

\}J\A:M’\UABUM:LL‘;}LT sl buaa}
LM KR jJ gl Ls.U\ 6«.9\1\ ..\>J~JJ\ 55\

) ot 55 8
Exalted is He who took His slave for a journey
by night from al-Masjid al-Haram to al-Masjid
al-Aqsa, whose surroundings We have blessed, to
show him Our signs. Indeed, He is the All-Hearer,
the All-Seer.
[Siirah al-Isra' 17:1]

This means that, during the noblest situations of the Prophet ¥,

Allah # described him as being a slave, and it is a blessed attribute
for a person to be a slave of Allah. [This is] such that the lover said
concerning his love:

his

\*f."

=
(,. oo

R
4

—\
—\

Glaed S &

She only addresses me by calling me her slave, for
verily, it is the most honorable of names.

“The Book” — Meaning the Qur'an. It is called a book because it
is written or because it is collected, because the meaning of books
is collection. For this reason, “al-katibak” is a battalion, meaning a
group of horses. And this is valid for the Qut'an, as it is written and
it is also a collection.

{ O3 J o o5 )

And has not placed therein any crookedness.

24




Verses 1-3

He did not place in this Qur'an any crookedness; rather, it is upright.
For this reason, He said:

{5 )

[He has made it] straight

And “straight” is the circumstantial adverb (ha/) from His statement,
“AII praises and thanks be to Allah, Who has sent down to His slave the
Book (the Qur'an).” Meaning, its condition is that it is upright. And if
someone says, “Why do we not consider it to be an attribute, because
the word ‘book’ is accusative and the word ‘upright’ is accusative?”

The answer [is that] the word “upright” is indefinite and the word
“book” is definite, and it is not possible for a definite noun to be
described by an indefinite adjective. And the meaning of “upright”
is “upright to the highest possible extent.” And here, the negation
of any defects is mentioned first, and the affirmation of complete-
ness is mentioned second. Similarly, it is befitting to first remove any
harms from an area and then place therein that which completes
it. For this reason, it is said, “Clean before you decorate,” meaning,
before you adorn something, clear out anything from the place that

- would negate the adornment, and then adorn it.

And in the statement of the Exalted, “upright,” there is something to
which attention must be drawn, which is that it is obligatory to stop
at the statement of the Exalted:

-
-

{ O S3e § Joi 25

And has not placed therein any crookedness.

Because if you connected this verse with the word that comes after
it (uprighi), the speech would be contradictory; thus, one would
suppose the meaning to be “He did not place therein any upright
crookedness.”

Then the Exalted explained the wisdom for sending down the
Qut'an, in His statement:

25
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...to warn of severe punishment from Him and to

give glad tidings to the believers who do righteous

deeds that they will have a good reward (i.e.,
Paradise).

The pronoun in His statement, “To warn,” pethaps refers to “His
slave,” and it is possible that it refers to “the Book (the Qur'an)” [from
the first verse]; both of these are correct. Thus, the Book was sent
down upon the Messenger of Allah £ for the purpose of warning
by it, and the Book itself is a warner that warns the people.

Severe punishment from Him” — Meaning a severe punishment from
the direction of Allah ##. And the wotd ba's (U»L) means “punish-
ment,” as it comes in the statement of the Exalted:

{ Big G2l el )
Our punishment came to them at night.

[Stirah al-A’raf 7:4]
This (445 means “our punishment.”
“‘Warn” — It is information that frightens.

“Io give glad tidings” — 'This is information that brings joy. And here
we find that the object (those who are warned) has been removed
in His statement, “Io warn of severe punishment from Him,” while the
object (those given glad tidings) is mentioned in His statement, “4nd
to give good tidings to the believers who do righteons deeds that they will have a
good reward.” So how do we know the object of the warning?

The answer [is that] we understand it from the contrast of those
given glad tidings, the believers. Thus, “the disbelievers” is implied.
This is a benefit from the knowledge of fafsir: something is known
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Verses 1-3

by mentioning its opposite before it. An example of this is the state-
ment of the Exalted:

{ Gt |l 4l 5 106 )
Go forth in companies or go forth all together.

[Strah an-Nisa' 7:4]

“In companies” means separately, and the proof is the mentioning of
its opposite (“or go forth all together”).

And the statement of the Exalted, “the believers who do righteons deeds,”
shows that it is a must that righteous actions are accompanied
by iman. Iman alone is not sufficient; rather, there must [also] be
righteous actions. For this reason, it was said to some of the Salaf,
“Is not the key to Paradise ‘nothing has the right to be worshiped
except Allah’»” Meaning, Paradise will open for whoever comes
with [this statement]. [The Salaf] responded, “Certainly, but will the
key open without teeth?”

“T'he believers” — Those who believe in what is obligatory to believe.
The Prophet # clarified what is obligatory to believe when Jibril
asked him concerning izdn. He said:
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To believe in Allah, His angels, His Books, His messengers, the
Day of Judgment, and divine decree, the good of it and the bad
of it.! .

“The  believers who do righteous deeds” — Meaning [they] petform
righteous actions. When is an action considered righteous? The
answer [is that] it is not possible for it to be righteous except if it
contains two things:

1) Sincerity to Allah the Exalted, by the person only intending
by his actions the Face of Allah and the abode of the hereafter.

! Sahib Muslim in “The Book of Iman” (1)

27



- TAFSIR SURAH AL-KAHF

2) Following the legislation of Allah, such that he does not
exit from the legislation of Allah #z.

And it is known that all legislations after the advent of the Messenger
of Allah #£ have been abrogated by his legislation .

The opposite of sincerity is shirk, and the opposite of following
is innovation. Neither of these will be accepted regardless of how
much they adorn the individual’s heart and regardless of the humil-
ity and softness they bring to the heart, because they do not agree
with the legislation. For this reason, we say that evety innovation—
regardless of how it is beautified—is not accepted; rather, it is
misguidance, as it appears in the statement of the Prophet #£. Thus,
whoever does an action that agrees with the pure legislation while
his heart contains showing off, then [the action] is not accepted due
to its lack of sincerity. And whoever performs actions sincerely but
in opposition to the legislation, then they are not accepted. Thus,
two affairs must be present: sincerity for Allah 8% and following His
Messenger &; if not, the deed is not righteous.

Then the Exalted explained what the believers are given glad tidings
of. He said:
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They will have a good reward (i.e., Paradise). They
will abide therein forever.

T

“Reward” — Meaning thawab (\s3), recompense. Allah ## called the
recompense for actions “reward” because it is in response to the
action. This is from the justice of the Exalted, that He called the
recompense that the obedient person is given “a reward,” such that
the person will long for what is contained in it. This is because it is
known that if the reward-seeker performs his job, he is deserving of
the reward.

And His statement, “good.” A higher description comes in another
verse, and it is the statement of the Exalted:
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For those who have done good is the best (reward;
i.e., Paradise) and even more.

[Surah Yanus 10:26]
And it comes in another verse:

{ DL oLy 25 15 )
Is there any reward for good other than good?
[Stirah ar-Rahman 55:60]

So, do we take from this that it necessitates equality, or does this
necessitate completeness?

The answer: It necessitates completeness. Thus, we say “good,”
meaning it is the best, and there is no doubt about this. There is no
reward equal to the reward of Paradise.
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VERSEs 4 & 5
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And to warn those who say, “Allih has taken a
son.” They have no knowledge of such a thing,

nor had their fathers. Grave is the word that comes
from their mouths; they utter nothing except a lie.

Tafsir

This is a warning against the likes of what the Christians say: “The
Messiah is Allah’s son”; and of what the Jews say: “Al-Uzayr is
Allah’s son”; and of what the pagans say, “The angels are Allah’s
daughters.” And al-‘Uzayr was a righteous man, not a prophet.
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They have no knowledge of such a thing, nor had

their fathers. Grave is the word that comes from
their mouths; they utter nothing except a lie.

Meaning they have no knowledge to claim He has a son, and if
knowledge is negated, nothing remains except ignorance.

“WNor had their fathers” — Those who said this have no knowledge
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concerning it—they only have guessing and conjecture, and in
reality, this is not a science of knowledge.

“Grave is the word that comes from their months” — It could be problem-
atic for the student of knowledge that “word” appears in the
accusative. [But] this is the accusative of specification, and the doer
of the action has been removed and is implied.

“Grave is the word that comes from their mouths” — Meaning, it became

tremendous because it is a terrible thing, and refuge is sought with
Allah. As the Exalted said:
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Whereby the heavens are almost torn, and the earth
is split asunder, and the mountains fall in ruins,
that they attribute a son to the Most Merciful. But
it is not suitable for the Most Merciful that He
should beget a son. There is none in the heavens

and earth but that he comes to the Most Merciful
as a slave.

[Stirah Maryam 19:90-93]

Meaning, it is impossible, to the highest extent of impossibility, for
Him to have a son.

If someone says, “Did not Allah say:
NS AT L s s e o of
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‘Say [O Muhammad]: “If the Most Merciful had a
son, I would be the first of [his] worshipers.’”

[Strah az-Zukhruf 43:81]

31



TAFSIR SURAH AL-KAHF

The answer is yes, [He did say this]. But a connection to a condi-
tion does not prove the possibility of that condition; we understand
from other verses that it is not possible for it to occur. This is similar
to the Exalted’s statement to His Messenger #&:
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So if you are in doubt, [0 Muhammad], about that
which We have revealed to you, then ask those who
have been reading the scripture before you. The
|

truth has certainly come to you from your Lord, so
be not of those who doubt it.

[Stirah Yinus 10:94]

It is not possible for him # to doubt, but this [statement] is meant
to enforce an affair that will not occur. Like the statement of the
Exalted:
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Had there been within the heavens and earth gods
besides Allah, then verily both would have been

ruined. Glorified be Allah, the Lord of the Throne,
(high is He) above what they attribute to Him.

[Stuirah al-Anbiya' 21:22]

It is not possible that there can be gods other than Allah 7% in the
heavens and the earth. This proves that connecting a condition is
not proof of the possibility of that condition. Rather, it is impossi-
ble, to the highest extent of impossibility.

“That comes from their mouths” — Can we understand from His state-
ment “from their mouths” that they say with their tongues that which
is not in their hearts, not believing with certainty that Allah has a
son? Because what person with an intellect could say Allah has a
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son? How is it possible for Allah to have a son, a2 human like us:
he eats, drinks, and wears clothes; he gets hungry, thirsty, hot and
cold—can this be a son to Allah the Exalted? This is not possible.
For this reason, He said, “they utter nothing except a ke.” In (())) here
means zd (), and from the signs of iz ({)) meaning negation is that
it is followed by i/ (¥)), meaning “except.”

{8 &) p
You, [O Muhammad], are nothing except a warner.

[Sturah Fatir 35:23]
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This is nothing except obvious magic.
[Stirah al-Ma'idah 5:110]

“They utter nothing except a lie” — Meaning that what they are saying is
nothing except a lie.

A lie is that which is in opposition to reality, and the truth is that
which concurs with reality. For example, if someone were to say,
“So-and-so arrived yesterday,” while that person had not arrived,
this is a lie, whether that person knew it or not. The proof [of this]
is the story of when Subay’ah # died while his wife was pregnant.
Thus, she gave birth after his death, and then she took off the
mourning clothes and put on new clothes. She wanted someone to
propose to her. So Aba Sunabil entered upon her and said, “You
cannot remarty until you wait for four months and 10 days.” He said
this because she gave birth after the death of her husband by [only]
about four days, more or less.

Therefore, she put the mourning clothes back on, and she went
to the Messenger of Allah #§ and informed him of what had
happened. He responded, “Abu Sunabil has lied,” despite him not
intending to lie—he thought she had to adhere to the longer of the
two waiting periods. So, if she remained pregnant after four months
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and 10 days, then she would continue to wear the mourning clothes
until she gave birth. And if she gave birth before four months and
10 days, then she would continue to wear the mourning clothes
until she completed four months and 10 days. Therefore, she would
observe whichever period was longer.

But the Sunnah has clarified that the pregnant woman’s waiting
period is until she gives birth, even if it is less than four months. So
the point is, the Prophet # called the statement of Abi Sunabil a
lie, even though he did not intend to lie.
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VERSE 6
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Perhaps you would kill yourself in grief over their
footsteps, [O Muhammad], because they do not
believe in this Message.

Tafsir

Perhaps you would

This is addressed to the Messenger of Allah £&.

{U=880)
Kill yourself

This means “destroy yourself,” because the Prophet # would
become severely sad if the people did not respond to the Message,
and his chest would become tight such that he was almost going to
die. Therefore, Allah 2% consoled him and explained to him that he
has nothing to do with their response to the Message; rathert, it is
only upon him to convey the Message, which he did.

{ 20 »

Over their footsteps
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This means “following their footsteps.” Pethaps they may teturn
after not responding to the Message and turning away.

@
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Because they do not believe in this Message

This means “they do not believe in this Qut'an.”

“Perbaps you would kill yourself ”— This means that perhaps you would
kill yourself out of sorrow and grief because they did not believe
in this Message. And this is despite their belief in the Message not
being upon the Prophet . What is important is that the Messenger
£ conveyed the Message. Allah the Exalted said:
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Your duty is only to convey (the Message).
[Stiirah ar-Ra’d 13:40]
And likewise are the inheritors who come after him, the scholars.
Their job is to convey the Message. As for guidance, then it is in the
Hand of Allah. And it is known that the person, the believer, will be

sad if the people do not accept the truth, but being sad if the people
do not accept the truth is of two categories:

1) The person is sad because he was not accepted.
2) The person is sad because the truth was not accepted.

The second category is praiseworthy, because the person in the first
category was only calling to himself, while the person in the second
category was only calling to Allah #%. For this reason, Allah the
Exalted said:
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Invite to the way of your Lord.
[Siirah an-Nahl 16:125]
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But if a person says, “I am sad that my statement was not accepted,
because it is the truth. Thus, if the truth is clarified to me, even if it
is in opposition to my statement, I will hold to it (the truth),” is this
person praised or not praised?

The answer is that this person is praised, but he is not like the other
person, the one to whom the only important thing is that the truth
is accepted, whether it is from him or from other than him.
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Verily! We have made that which is on earth as an
adornment for it, in order that We may test them
(mankind) as to which of them is best in deeds.

Tafsir

If you reflect over the Qut'an, you find that most of the time it
[mentions] the legislation before the creation. Allah the Exalted said:
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The Most Beneficent! Has taught (you mankind)
the Qur'an. He created man.

[Surah ar-Rahman 55:1-3]
If you ponder over these verses and their meaning, you find that
Allah began with the legislation before He mentioned the creation
and what is connected to the creation. This is because the creation

has only been subjugated for the obedience of Allah 7% Allah %
said:
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And I have not created the jizz or mankind except
to worship Me.

[Stirah adh-Dhariyat 51:56]
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And Allah 7 said:
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He it is Who created for you all that is on earth.
[Siirah al-Bagarah 2:29]

Therefore, that which is important is establishing the obedience to

If you ponder over the point, it explains to you that the foundation
of this worldly life and the reason for its creation is only the estab-
lishment of Allah’s legislation #%. His statement, “Verily! We have
made,” means “We made.” And the verb jzala (J22) means “create,”
and it also means “to make.” If it extends to one object, then it
means “create.” For example, Allah’s statement:
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And made the darkness and the light.
[Siirah al-An‘am 6:1]

If it extends over two objects, it means “He made.” As in Allah’s
statement:
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Verily, We have made it a Qur'an in Arabic...
[Stirah az-Zukhruf 43:3]

Meaning, “We made it in the Arabic language.”

We only mention this point because the Jahmiyyah say that the word
y p yyah say

Ja‘ala (Ja) means “to create” in every instance. So they say that His

statement:
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Verily, We have made it a Qur'an in Arabic...
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Means “We have created it.”
But this is incorrect, just based upon the Arabic language alone.

(W5 N Jewdis §))

Verily! We have made that which is on earth as an
adornment for it

Here, the wotd ja'ala (J2a) means “He made.” The first object is

“that,” and the second object is “adornment.” Meaning, that which
is upon the earth has been made by Allah as an adornment for the
earth, and He tests the people with that. Do they attach themselves
to this adornment or do they attach themselves to the Creator? The
people are of two categories: some of them attach themselves to
this adornment and some of them attach themselves to the Creator.
Listen to the statement of the Exalted when He clarifies this affair:
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And recite to them, [O Muhammad], the story of
him to whom we gave [knowledge of] Our signs,
but he threw them away; so the Shaytan pursued
him and he became of those who went astray. And
had We willed, we would surely have elevated him
therewith, but he clung to the earth and followed
his own vain desire. So his description is the
description of a dog: if you drive him away, he
lolls his tongue out, or if you leave him alone, he
[still] lolls his tongue out. Such is the description
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of the people who reject Our signs. So relate the
stories; perhaps they may reflect.

[Strah al-A’vaf 7:175-176]

Therefore, Allah has made this adornment to test the people, and it
is the same whether the adornment is from what Allah has created
and originated or if it is from the wotks of mankind. Thus, the
luxurious gold castles are no doubt adornment, but this is from the
works of mankind. And the earth with its mountains, rivers, and
vegetation; and when Allah sends down the water upon it, it shakes
and it grows; and there are beautiful pairs of every kind—this is
[all] from the adornment of Allah the Exalted.
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In order that We may test them (mankind) as to
which of them is best in deeds.

“In order that We may test them (mankind)” — This means, “For us to
test them.”

“Which of them is best in deeds” — The pronoun returns to the
creation. And ponder His statement, “Which one of them is best in
deeds”; He did not say “[has] more deeds” because the consideration
is for the action being good, not numerous. With this example, we
can say that if a person were to pray four raka‘dt with weak certainty
and not following the legislation, and another petson prayed two
raka‘at with strong certainty and following the Sunnah, then which
one would be better? The second one would be better and there is
no doubt about this, because the consideration is for the goodness
of the action and its precision, sincerity, and following the Sunnah.

There are some acts of worship that are better if they are made light.
For example, the two raka‘at before Fajr. If a person were to say, “I
love to lengthen my recitation of the Qut'an, my ruksi’, my sujid,
and my standing,” and another person were to say, “I love to make
mine light,” then there is no doubt that the second one is better.
Therefore, it is befitting for us, if we see the common people make
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the two raka‘at before Fajr lengthy, to ask, “Did you just pray the
two raka'dt before Fajr or wete you greeting the magjid?” If he was
greeting the magjid, then his situation is okay; but if he was praying
the two raka‘at before Far, then we say, “No; it is better to make
them light.”

In relation to fasting, the Messenger of Allah £ has allowed this
ummabh to continue fasting throughout the day until the morning, but
he encouraged them to break their fast at sunset. Therefore, if two
men were fasting and one of them extended his fasting until the
morning while the second one broke his fast at sunset, which one of
them is better? The second is better, without doubt. As for the first
man, there is no prohibition from what he did and it is permissible,
but it is not legislated.

Therefore, we draw attention to His statement, “which of them is best
in deeds.” For this reason, we find the Prophet # doing worship that
was better. He would incite the people to follow the funeral proces-
sion, and sometimes the funeral would pass by and he would not
follow it. And he would incite the people to fast one day and break
their fast the next day (i.e., to fast every other day), but he would not
do it himself; rather, sometimes he would continue fasting until it
was said he was not going to break his fast, and sometimes he would
do the opposite—he would break his fast until it was said he was
not going to fast again. All of this was based upon that which was
more pleasing to Allah and better for his heart.
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And verily! We shall make all that is on it (the
earth) a bare dry soil.

Tafsir

The statement of the Exalted, “barren,” means that Allah is going
to make this earth—with all its adornments, its castles, its trees and
vegetation—a barren ground, meaning empty. As Allah the Exalted
has said:
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And they ask you concerning the mountains, say:

“My Lord will blast them and scatter them as
particles of dust.”

[Stirah Ta-Ha 20:105]
Meaning, it shall be completely blown away.

For this reason, it comes in the indefinite tense. It means “it shall be
completely blown away.” As the Exalted said:
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“Then He shall leave it as a level smooth plain.
You will see therein nothing crooked or curved.”

[Siirah Ta-Ha 20:106-107]
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And this shall occur in an instant. “Be,” and it is.

Therefore, O my brother, do not attach your heart to this earth—it
is only an adornment, and one day it shall become as though it never
was. As Allah says:
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As if it had not flourished yesterday!
[Stirah Yinus 10:24]

Now, ponder this sentence: “4nd verily! We shall make...” Thete are
two points of emphasis here: one is the “verily” (inna, (\), and the
other is the /im (J) of emphasis. Then it has come in a nominal
sentence, and this is proof of continuous power. So, when the Day
of Judgment is established, where will the castles be? There will
be no castles. There will be no mountains. There will be no trees.
The earth, all of it, shall be one smooth rock. Thete will not be any
vegetation on it, nor any buildings, trees, or other than that. Allah is
going to change it all and make it barren, free from all of the adorn-
ments that are on it now.
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VERSE 9
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Or do you think that the People of the Cave and
the inscription were a wonder among Our signs?

Tafsir
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Or do you think

“Or” hete means “rather”: ‘Rather, you think..” And this type of
question atticle is [meant] to incite the soul to listen to this story,
because verily, it is an amazing story. This story is amazing,

The word &ahf means a cave inside 2 mountain.

The word “inscription” means “written.” This is because this story
was written, from beginning to end, inside a room, inside of this
cave.
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Were a wonder among Our signs?

This means the People of the Cave and their insctiption.
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“It was an amaging sign” — Meaning, a sign from the signs of Allah
in the universe. Allah said, “..a wonder among Our signs?” Meaning,
this is something to be surprised at and amazed with. These seven
individuals, along with their dog, hated what their people were upon
from shirk. So they left from them in the path of Allah, wanting to
save themselves from what their people were upon. So they took
shelter in this cave, and this was from the best favors they could
have received, going to this cave — this cave that did not have a door
facing the east or the west, subhanAllah. This was success from Allah,
because if it had faced the east, then the sun would have eaten them
up when it was rising, and if it had faced the west, then the sun
would have eaten them up when it was setting. As Allah says:
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And you might have seen the sun, when it rose,
declining to the right from their cave, and when it
set, turning away from them to the left, while they

lay in the midst of the cave. That is (one) of the
ayat (proofs, evidences, signs) of Allah.

[Stirah al-Kahf 18:17]

And the explanation of this will come, inshaAlab.



VERSES 10-26 (The Story of the People of the Cave)

Verse 10
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(Remember) when the young men fled for refuge

(from their disbelieving folk) to the cave, they said:

“Our Lord! Bestow on us mercy from Yourself, and
facilitate for us our affair in the right way!”

Tafsir
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When the young men fled for refuge

Here, the story begins. And when He says, “When the young men fled,”
this is connected with something that is implied, meaning “remem-
ber when the young men fled.”

The disbelievers of the Quraysh used to ask the Prophet #£ about
their story. And the Prophet # did not read books, so Allah said
about him:
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Neither did you (O Muhammad) read any book

before it (this Qur'an), nor did you write any book

(whatsoever) with your right hand. In that case,

indeed, the followers of falsehood might have
doubted.

[Siirah al-’Ankabit 29:48]

Therefore, he promised them, and Allah fulfilled and completed his
promise.

“Young men” here means young men of complete strength and deter-
4 young
mination. Allah says:
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Remember) when the young men fled for refuge
young g
(from their disbelieving folk) to the cave...

Meaning they fled from their people, feating that they would be
afflicted by what their people were afflicted with from shirk and £afr,
disbelieving in the Resurtrection. They said:
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“Our Lord! Bestow on us mercy from Yourself...”
So they sought refuge in Allah.
“Bestow on us” — Meaning, give us.

“From Yourself” — Meaning, from you.

“Mercy” — Meaning, a mercy with which you will have mercy upon
us. This is similar to the statement of the Messenger & when he
said to Abt Bakr @, “T am going to teach you a supplication with
which you can supplicate in your prayet.”

He said:
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Verse 11
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Say: “O Allah, verily, I have oppressed myself with a major oppres-
sion and no one forgives sins except you. Therefore, forgive me
with a forgiveness from you and have mercy upon me. Verily, you
are the Forgiver, the Most Metciful.”?

%@‘MJ\V"J‘U"//}

“And facilitate for us our affair in the right way!”

This means “make for us.” And the preparation of a thing means to
prepare that thing to be good for use.

“For us our affair in the right way” — Guidance is the opposite of
deviance. This means “make our position that which is in accor-
dance with the truth.”

Verse 11
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So We cast [a cover of sleep] over their ears within
the cave for a number of years.

Tafsir
%@\32\;;@.,9;;&5‘ b gl e G5 )
So We cast [a cover of sleep] over their ears

This means “We caused them to go into a deep sleep.” And sleep is
of two categories:

2 Sahih al-Bukhari 834; Sahih Muskn 48
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1) The first category is the light sleep. This type of sleep does
not prevent the person from hearing, For this reason, when the first
sleep comes to you, you are still able to hear those around you.

2) The second type of sleep is the deep sleep. In this sleep, the
person does not heat those around him. For this reason, He said: =

{ 5T e i 3
So We cast [a cover of sleep] over their ears...

This means “such that they could not heat.”
And then His statement:

{ 53 G S 3 )

...within the cave for a number of years.

This means “for a specific amount of years,” and clatification of
this shall come in the statement of the Exalted:

{ B2 135315 G Bl S 20idS 31205 B
And they remained in their cave for 300 years and

add nine.
[Stirah al-Kahf 18:25]

Verse 12
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Then We raised them up (from their sleep), that
We might know which of the two parties was best
at calculating the time period that they had tarried.

—_—
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Verse 12

Tafsir
o 40 &:."
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Then We raised them up
This is by awakening them from their sleep. And Allah calls awaken-

ing from their sleep ‘“raised them” because sleep is death, as Allah
says:
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It is He Who takes your souls by night (when you
are asleep), and has knowledge of all that you have
done by day, then he raises (wakes) you up again
that a term appointed (your life period) be fulfilled,
then in the end unto Him will be your return. Then
He will inform you of what you used to do.

[Stirah al-An‘am 6:60]
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And as Allah the Exalted says:
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It is Allah Who takes away the souls at the time

of their death, and those that die not during

their sleep. He keeps those (souls) for which He

has ordained death and sends the rest for a term

appointed. Verily, in this are signs for a people
who think deeply.

[Sturah az-Zumar 39:42]
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Then We raised them up that We might know

This could be problematic for some. And the problem could
be: Does this mean that Allah did not know about this before it
occurred? The answer is no, it does not mean this. But you should
know that two things are intended by this phrase:

1) It means to make something visible, to make something
apparent, and to make something witnessed. Meaning, “We shall
show it.” And it is known that the knowledge of something that
is going to occur is not like the knowledge of something that has
already occurred. Regarding the knowledge of Allah, then He
knows everything before it happens and His knowledge includes all
that will happen, and after something occurs, then this knowledge is
based upon something that has already occurred.

2) The second meaning is that this is knowledge that results
in a reward. This is the intent—meaning, “We shall make it known
with knowledge that shall result in a reward.” This is similar to the
statement of Allah:
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And surely, We shall try you till We test those who

strive hard (for the cause of Allah) and the patient
ones...

‘[Stirah Muhammad 47:31]

Before we were tested, it was already known to Him who was going
to be obedient and who was going to be disobedient, but there
was no result from this—no reward or anything. So the meaning
became, “We shall make it apparent and witnessed.” And that which
is apparent and witnessed is not like that which is going to occur.
The second knowledge is that which is based upon a reward.

As for the actualization of the occurrence of this knowledge as it
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Verse 12

relates to Allah, there is no difference concerning what is going to
happen and what has already happened. It is all the same.

As it relates to us, then it is true that we know some of what will
occur based on the authentic reports, but what we know is going to
happen is not like what we have witnessed with our eyes. For this
reason, there comes in an authentic narration:

L RIE 35

The information is not like what the eye has seen.’

(@it 1 ) sl el 4 )
Which of the two parties was best at calculating
the time period that they had tarried.

His statement “swo parties” means “two groups.” As for His statement
“was best at calenlating,” this means “more precise,” and this is not a
past tense verb. Rather, it is a noun of preference, so the meaning is
“which one of the two groups was mote precise in determining the
length of time they had spent in the cave,” because they began to
disagree about their affairs. One group of them said:

{ o (e 5 B W )
“We have stayed (perhaps) a day or part of a day.”
[Stirah al-Kahf 18:19]

And the other group said:

:
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“Your Lord (alone) knows best how long you have
gy
stayed...”
[Stirah al-Kahf 18:19]

* Musnad Imim Abmad 2447; declared authentic by Shaykh al-Albani
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And then the people after them began to differ about how much
time they spent in the cave.

Verse 13
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We narrate unto you (O Muhammad) their story
with. truth: Truly! They were young men who

believed in their Lord (Allah), and We increased
them in guidance.

Tafsir

Blessed is the one who said this statement, and truthful with knowl-
edge, clarification, and explanation. This is because the speech
of Allah # contains these four matters: knowledge, truthfulness,
eloquence, and intention.

The speech of Allah ## is based upon knowledge and truthfulness,
and His speech is at the height of eloquence. And it has intention—
His speech has the best intention, and what is intended by it is to
guide His servants.

We narrate unto you (O Muhammad)

Allah ## narrates the most complete and best stories because their
source is knowledge and truthfulness. They come from the best and
clearest phrases, and there is no speech clearer than the speech of
Allah. You only find those whose hearts Allah has misguided saying
[these stories] are tales of the ancients.




Verse 13

These stories have the best intention. Allah does not want to
misguide us by these stories, nor does He want to oppress us by His
judgment. Rather, He wants to guide us and to establish justice.

Allah said “We,” so now, if someone says, “Isn’t Allah only one?”
The answer is, “Yes, He is One, without doubt.” But there is also no
doubt that Allah ## is the greatest of the great, and this is from the
manners with which the Arabs speak: if one person speaks about
himself in the plural, then this means he is great. And it is known
that there is nothing or anyone greater than Allah the Exalted. For
this reason, you find the kings or the leaders saying, when they
want to give a message, “We, so-and-so, order with such-and-such.”
Therefore, every plural pronoun that is attached to Allah is intended
with greatness.

v . 2/ %107~ % o @
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We narrate unto you (O Muhammad) their story
with truth

Meaning, “We recite to you, and speak to you concerning it.”
“Their story” — Meaning, their information.

‘With truth” — Meaning, with truthfulness that agtees with what
occurred.

iy 14T 14l 3l Gl 205 10 )
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Truly! They were young men who believed in their
Lord (Allah)

They were a group of youths, but they possessed strong determina-
tion, strong bodies, and strong faith.

{ ® 0 (3037 p
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And We increased them in guidance.

Allah ## increased them in guidance because Allah increases those
who seek guidance by increasing their guidance. Every time you
increase your actions by your knowledge, Allah will increase you in
guidance; meaning, He will increase your knowledge.

Verse 14
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And We made firm their hearts when they stood

up and said, “Our Lord is the Lord of the heavens

and the earth. Never shall we call upon any god

other than Him; if we did, we should indeed have
uttered an enormity in disbelief.”

Tafsir
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And We made firm their hearts

Meaning, [Allah] made them firm and strong and anchored their
hearts, because all of their people were against them. Opposing
their people required firmness, especially because they were young,
and perhaps the youth will be affected by his father, who will say to
him, “Disbelieve.” But Allah anchored their hearts; thus, they wete
firm. O Allah, make us firm, O our Lotd.

(163)
When they stood up
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Verse 14

Meaning, when they stood amongst their people proclaiming fawhid,
freeing them from what their people were upon.

{ oV ot s iE

And said, ‘Our Lord is the Lord of the heavens
and the earth’”

Not “the Lord of so-and-so”; rather, He is the Lotd of the heavens
and the earth. Thus, He $& is the Owner, the Creator, and the
Arranger of the heavens and the earth. “The Lord” is a name from
the names of Allah and it means the Creator, the Ownet, and the
Arranger. And they had no concern for anyone from among their
people; thus, they were like the magicians of Pharaoh:
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They said, “Never will we prefer you over what
has come to us of clear proofs and [over] He who
created us. So decree whatever you are to decree.
You can only decree [regarding] this worldly life.”

[Siirah Ta-Ha 20:72]
This worldly life, all of it, is coming to a final end, whether you live
for a long time or a short time, and it is a must that every petson is

facing one of two outcomes: either he will reach feeble old age ot he
will die, and the end result of feeble old age is also death.

The poet said:

z
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There is no good in life as long as its very essence is distupted by
the reminder of death and feeble old age.
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Every time the person reflects [on the fact] that he is going to die
whether he lives a long life or a short life, then he does not enjoy
life. But it is from the favor of Allah % that the people forget
this affair. As for those who forget, some forget due to busying
themselves with the obedience of Allah, and some forget due to
busying themselves with the worldly life.

“The heavens and the earth” — The heavens are seven, and likewise the
earths are seven, as it is stated in the text; and there is no need to
mention it because this is known, and all praises belong to Allah.

They (the People of the Cave) said, “Never shall we call upon any
god other than Him.” [Meaning] we will not make dx‘4'—whether it
is du'd’ for a need or du'a’ of worship—to any deity other than Allah.
Thus, they affirmed His Lordship and they affirmed His right to be
‘worshiped alone. As for Lordship, they said, “Our Lord is the Lord
of the heavens and the earth,” and as for His right to be worshiped
alone, they said, “Never shall we call upon any god other than Him.”
Meaning, they will not call upon any deity other than Him.

{ ® Lhi 5 B A5y

“If we did, we should indeed have uttered an
enormity in disbelief.”

This sentence is emphasized with three things: Zm (J), gad (3), and
the waw for oaths (musll ).

“UIf we did, we should indeed have uttered an enormity in disbelief” —
Meaning, if we called upon a deity other than Him, then we would
have said a deviant statement filled with disbelief. And they spoke
the truth: if they had supplicated to other than Allah, they would
have said a statement filled with deviance and disbelief, and refuge is
sought with Allah.
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Verse 15

Verse 15
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“These our people have taken for worship gods
other than Him (Allah). Why do they not bring for

them a clear authority? And who is more unjust
than he who invents a lie against Allah?”

Tafsir
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“These our people have taken for worship gods
other than Him.”

This is showing their point of view on isolation from their people.

“These our people have taken” — Meaning, they have made deities other
than Allah and worshiped them beside Allah.

{ o u%ﬁl&o*\:\l})}

“Why do they not bring for them a clear authority?”

Meaning, why do you not bring for them? And this means: bring
proof for them being deities and proof for you worshiping them.
Thus, they requested two things from them:

1) Affirmation that these are deities.
2) Affirmation that they have a right to be worshiped.

And both of these affaits are impossible.
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“Clear anthority” — Sultan means every authority the person has. This
could mean proof, like in the statement of the Exalted:

-, FaLl w 2. °.
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You have no authority for this [claim].
[Surah Yunus 10:68]

Or it could mean strength and dominance, such as in the statement
of the Exalted concerning the Shaytan:

(05 2 o b Ll B35 ) Jo Ble 1))
His authority is only over those who obey and

follow him (the Shaytan), and those who join
partners with [Allah].

[Surah an-Nahl 16:100]

And it could mean an argument and proof, as in the statement of

the Exalted:
{ oo Qlkly p
Clear authority

Meaning, a clear argument that will be an authority for them; for this
reason, they said:

QAR R SR vy
“And who is more unjust than he who invents a lie
against Allah?”

The letter fz () is for separation. “Who”is a question article with the
meaning of negation. This means “there is no one more oppressive
than the one who invents a lie against Allah.” And know that if the
question article contains the meaning of negation, it brings an extra
benefit, and it is a challenge. This is because the general negation
does not mean a challenge—if you said, “Zayd did not stand,” this
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Verse 15

is not a challenge. But if you said, “Who is mote oppressive than
the one who invents a lie against Allah?” This is a challenge. It is as
though you said, “Inform me of or present to me someone who is
more oppressive than the one who invents a lie against Allah.”

And who is more unjust” — Meaning, who is more severe in oppres-
sion than the one who invents a lie against Allah, as it relates to
associating partners with Him and other than that? Anyone who
invents a lie against Allah— there is none mote opptessive than him.
If you lie about a person, this is oppression, and if you lie about a
person greater than him, the oppression is worse than the first. If
a person lies against Allah, there is no oppression greater than this.
For this reason, the Exalted said:

{ IS 4 Je Ll A, JTBT 0 )
And who is more unjust than he who invents a lie

against Allah?

If a person says, “We find that Allah the Exalted says:

(U5 ) o bl o (bl 033 )
‘And who is more unjust than he who invents a lie
against Allah?’

“And He says:

s("“\@;xo\w\»m (,.Ua\

‘And who are more unjust than those who prevent
Allah’s name from being mentioned in His
masdjid...’

[Stirah al-Bagarah 2:114]

“And ‘more unjust’ is a noun of preference, so how can we combine
the understanding of these two verses?”
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We say: It is a noun of preference for the same meaning in which it
appears. For example:

%’”\L@J;.bo\w\.b-\.;& v.\.\a\

And who are more unjust than those who prevent
Allah’s name from being mentioned in His
masajid. ..

[Stirah al-Bagarah 2:114]

This means “no one is more unjust (as it relates to preventing) than
the one who prevents Allah’s name from being mentioned in His
masajid.” And as it relates to lying, which lie is most oppressive? The
lie against Allah is the most oppressive. Thus, the oppression is in
relation to the meaning in which it appears and it is not unrestricted
oppression, because this would be a type of contradiction if it were
unrestricted oppression.

But if a person says, “Is it not possible to say they share in oppres-
sion?” Meaning, this is the most oppressive thing and that is the
most oppressive thing.

The answer is that this is not possible, because it is not possible
to compare preventing Allah’s name from being mentioned in the
masjid with lying about Allah. The latter is a greater [oppression], so
it is not possible to associate these two types of oppression. Thus,
the first meaning is correct, that the oppression is in relation to the
context in which it appears.

Verse 16
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Verse 16

(The young men said to one another): “And when
you withdraw from them and that which they
worship, except Allih, then seek refuge in the
cave; your Lord will open a way for you from His
mercy and will make easy for you your affair.”

Tafsir

a0 1308 Q0 Y By g LR 55
“And when you withdraw from them and that

which they worship, except Allih, then seek refuge
in the cave...”

This is the statement of the young men. Meaning, they said this to
one another: “As long as you have withdrawn from your people and
what they worship other than Allah.”

And that which they worship, except Allah” — The likely meaning for
this is that their people worshiped Allah and other than Allah; thus,
they withdrew from their people and what they worshiped other
than Allah. And “except” could possibly mean that these people
did not worship Allah. Thus, the meaning would be “when you
withdraw from them and what they worship unrestrictedly.”

And that which they worship, except Allah” — Meaning, you did not
withdraw from Allah; rather, you believed in Him. It is likely this
exception was [made] out of caution, meaning that the youths said,
And what they worship except Allah,” fearing that perhaps one of the
people worshiped Allah.

The definite article of the word “cave” likely means it was an agtree-
ment, as if it were a cave they frequently went to and sought tefuge
in. Or, it means a complete cave, meaning “go to the complete cave
that will protect you from your people.” The first view tequites proof
that these youths used to go to a specific cave and seek refuge in it.”
As for the second view, then it appeats they wete only seeking a cave
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that would guard against their people and protect them. Thus, the
definite article is to clarify its completeness, meaning “seck refuge in
a cave that will guard and protect you against your enemies.”
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“Your Lord will open a Way for you from His mercy
and will make easy for you your affair.”

Meaning that if you do this, Allah will make your affair easy, because
whoever leaves something for Allah, Allah will replace it with
something better.

Verse 17
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And you might have seen the sun, when it rose,
declining to the right from their cave, and when it
set, turning away from them to the left, while they
lay in the midst of the cave. That is (one) of the
ayat (proofs, evidences, signs) of Allah. He whom
Allah guides, is rightly guided; but he whom He
sends astray, for him you will find no »a/; (guiding
friend) to lead him (to the right path).

Tafsir

The statement of the Exalted:
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Verse 17
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And you might have seen the sun, when it rose,
declining to the right

Now, picture how the cave would be when the sun is declining to
the right. The opening of the cave would be towards the left. For
this reason, some have said the opening of the cave was toward
Utrsa Major, the constellation in the sky that is known by the people
of the mainland.

{ JLsd &0 s E ik 5 )

And when it set, turning away from them to the left

It would be on the left of the cave.

“Turning away from them” — 1t is said that this means it left them,
and it is said that it shone on them. It is mote correct [to say] that
it shone on them, and the benefit of the sun shining on them is
to prevent their bodies from altering. As the people say, “The sun
brings health benefits to the body.”

{&ad 20a5 )

While they lay in the rmdst of the cave.

“They” refers to the youths. This opening was inside the cave,
meaning it was not directed at the door of the cave; rather, it was
inside the cave. This was morte protective for them.

And in His statement “when it rose, declining” and “when it set, turning
away from them,” there is proof that the sun rotates, and its rotation
is its rising and setting. This is in contrast to what the people say
today, which is that the earth rotates and the sun is fixed. As for us,
then we have the speech of Allah. It is obligatory upon us to follow
that which is apparent from it and to not waver from that which is
apparent except with clear evidence. Thus, if cleat-cut proof affirms
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that the alternating of the night and the day is due to the earth rotat-
ing, then it will be obligatory upon us to interpret the verse with a
meaning that agrees with what occurs. We would say, “When it rises
according to the eye’s view, and when it sets according to the eye’s
view; and it rotates according to the eye’s view, and it turns away
according to the eye’s view.”

As for before it is clarified with clear-cut proof that the sun is fixed
and the earth rotates, and its rotation is the alternating of night and
day, then we will never accept it. And it is upon us to say, “Verily, the
sun is the one that rotates and its rotation is the alternating of night
and day.” This is because Allah connects the actions to it (the sun),
and the Prophet ££ said to Abi Dharr when the sun set:

LAE o3 (o,

Do you know where it went?*

Thus, he connected the movement to [the sun], and we know
with sure certainty that Allah the Exalted is most knowledgeable
concerning His creation. No conjecture or speculation is acceptable
regarding this. But if it becomes absolutely apparent that the sun is
fixed in its place and the earth revolves around it, and this is [what
causes| the alternating of night and day, then at that point we will
interpret the verses such that there is no contradiction to the Qur'an.

The statement of the Exalted:

€A ST 5 305 )

That is (one) of the gyit (proofs, evidences, signs)
of Allah.

This is referring to the situation of these young men:

1) Leaving their people

* Sahily al-Bukhbari 3199
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2) Taking refuge in this cave
3) Allah making easy for them a suitable cave

No doubt this is from the signs of Allah that prove His wisdom and
mercy. Is this considered a &ardmah (a miraculous sign given to the

righteous)? The answer: Yes, this is considered a &aramah, without
doubt.
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He whom Allah guides, is rightly guided; but he

whom He sends astray, for him you will find no
wali (guiding friend) to lead him (to the right path).

3
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“Whoever is guided” — “Whoever” is a conditional clause; the answer
to the conditional clause is “he will be guided.”

“But be whom He sends astray” — Meaning, it will be decreed that he
will be misguided.

You will find no wali (guiding friend) to lead him (to the right path)” —
Meaning, the one whom He befriends and guides to what is correct;
and in this information from Allah is a warning for us to not ask for
guidance from anyone except Allah.

And we do not become despondent when we see those who are
astray, because misguidance is in the Hand of Allah. Thus, we believe
in the divine decree and we do not become angty. The misguid-
ance that occurs is from Allah, but it is obligatory upon us to guide
those who are astray. So thete is the legislation and the decree. It
is obligatory upon us to be pleased with the decree in every situa-
tion, and what is decreed has details. And it is obligatory upon us
to be pleased with the legislation in every situation. Thus, we are
pleased that Allah made the people into two categoties — guided
and misguided—but it is obligatory upon us, despite this, to sttive
to guide the creation.
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Verse 18
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And you would have thought them awake, while
they were asleep. And We turned them on their
right and on their left sides, and their dog stretch- |
ing forth his two forelegs at the entrance. Had you |
looked at them, you would certainly have turned |
back from them in flight, and would certainly have

been filled with awe of them.

Tafsir

The statement of the Exalted:

(455 )

And you would have thought

|

|

|

O those who see, if you would have seen them “@wake,” you would |

have thought they were awake because there were no traces of sleep l

on them. The sleeping person is relaxed, but it was as though they [
were awake. Thus, people make a distinction between a sleeping

person and a resting person when they see him; even if he is reclin- \

ing and wants to pretend he is sleeping to deceive his companion, \

surely [his companion] knows he is not sleeping.

\

s 4
{33
While they were asleep.

This is the plural of ragid ().



Verse 18
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And We turned them on their right and on their
left sides

Meaning, sometimes they would be on their right and sometimes
they would be on their left, and Allah did not mention their backs
or their stomachs because sleeping on the right and the left is more
complete.

“‘We turned them” — This is proof that the action of the sleep-
ing person is not attributed to him, because Allah attributed their
turning to Him. Therefore, if the sleeping person says in his sleep,
“My wife is divorced,” or “I owe so-and-so 1,000 ryal,” it is not
given any consideration, because he did not intend or desire this, in
statement or action.

As for the wisdom in their turning from right to left, some of the
scholars say it was so the earth would not consume the side of their
bodies that was touching it. But what is cortrect is that this was not
the wisdom for [their turning]. The wisdom was so the blood could
be balanced in the body, because blood flows through the body, and
if he is only on one side, the elevated side will be on the verge of
being deprived. But, by the wisdom of Allah, He caused them to
turn.

The statement of the Exalted:
{ s 2053 Ll 3055 )

Their dog stretching forth his two forelegs at the
entrance.

Meaning, it was as though (and Allah knows best) the dog did not
go to sleep.

Stretching forth his two forelegs” — Meaning, sitting on his stomach,
and he had stretched his legs.
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“A¢ the entrance” — This is the opening of the cave or the patio of
the cave; meaning, either at the entrance of the cave or on the side
of the cave in its patio, in order to guard them. In this is proof
of the permissibility of using a dog to guard, [for the purpose of]
guarding and protecting humans. As for guarding cattle, this proof
has come in the Sunnah, and the proof for guarding crops and the
like comes in the Sunnah. Protecting humans is even more worthy,
as it is permissible to use a dog to guard cattle and crops or for
hunting; thus, using him to guard the house is even more worthy.

The statement of the Exalted:

() i SN 135 I3 /;:,l/c : ;’llg\zjye
Had you looked at them, you would certainly

have turned back from them in flight, and would
certainly have been filled with awe of them.

Meaning, if you had looked upon them, you would have turned
away from them in flight, with an awe that Allah placed in the hearts
of those who saw them, such that no one would try to come close
to them.

“You would certainly have turned back from them in flight” — Even though
they would not have encountered them (in this cave), they would
have feared them.

“And would certainly have been filled with awe of them” — They would
have been filled completely with fear, not just their hearts being
filled with fear. This indicates the severity of the fear in those who
saw them.

Verse 19
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And similarly, We awakened them that they might
question one another. A speaker from among them
said, “How long have you stayed [here]?” They
said, “We have stayed (perhaps) a day or part of
a day.” They said, “Your Lord (alone) knows best
how long you have stayed. So send one of you with
this silver coin of yours to the town and let him
find out which is the best food, and bring some of
that to you. And let him be careful and let no one
know of you.”

Tafsir

The statement of the Exalted:

s( s,ym "l JJS,}

And similarly, We awakened them that they might
question one another.

Meaning, just as We cared for them by making the cave easy for
them and granting them this long sleep, Allah also raised them.

“That they might question one another” — It is the habit of people that
when they sleep, they question one another when they wake. Some
of them say, “What did you dream about?”” And some of them say,
“Hopefully you had a good sleep,” and similar conversation.

“We awakened them that they might question” — This does not mean they
were raised for the purpose of questioning each other; rather, [it
means] they were raised, and then they questioned each other. The
lam (J) in this sentence [in the word Ayatasha'ali \JS;L.....:.J), “that they
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might question”) is for the outcome, not the purpose, as in the state-
ment of the Exalted:

{ G355 240 0,850 o3ese T 4kl p

And the household of Pharaoh picked him up [out
of the river], that he might become to them an
enemy and a [cause of] grief.

[Stirah al-Qasas 28:8]

This /am is not for the purpose, ever. It is not possible that it could
be for the purpose, because the family of Pharaoh did not pick him
up so he could be an enemy to them and a cause of grief. But they
picked him up, and [then] he was for them an enerny and a cause of
grief.

(2 5 2 B8 06 )
A speaker from among them said, “How long have
you stayed [here]?”

As this is 2 normal question that is asked, meaning, how long have
you stayed?

P 2
% <- °’ °\ \.3 G )3\3 }
They said, “We have stayed (perhaps) a day or part
of a day.”

“We have stayed a day” — Meaning, a complete day.

“Orpart of a day” — Meaning, they said they had only stayed for part
of a day. This was because they entered [the cave] during the begin-
ning of the day and they were raised from their sleep in the evening.
So they said, “We have stayed (perhaps) a day,” [meaning], if this
was the second day, or “part of a day,” if this was the first day. This
is proof they were in a deep sleep.
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They said, “Your Lord (alone) knows best how
long you have stayed.”

Meaning, some of them said this to each other. And it is as though
whoever said this felt like their sleep was very long, but they were
not able to determine the length. As for those who spoke first, they
determined how long they had slept based on what was apparent,
while those who spoke after did not determine the time they had
slept based on what was apparent. This is because the petson makes
a distinction between a light sleep and a long sleep.

Then some of them said to the others:
. /o P T o}*/ ;,/E 2 o%
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“So send one of you with this silver coin of yours
to the town...”

Al-warig (3)3V): It is silver, as it comes in the hadith:

A B

For silver, one quarter of one tenth.®

And with them were silver coins.
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“So send one of you with this silver coin of yours
to the town, and let him find out which is the best
food, and bring some of that to you.”

This speech contains the following:

3 Sabily al-Bukhari 1454
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1) The permissibility of entrusting someone to purchase
items. Entrusting someone to purchase or sell is permissible. The
Messenger of Allah # entrusted one of his Companions to buy a
sacrificial animal for him and he gave him a dinar. He said, “Putchase
an animal for sacrifice.” So [the Companion] purchased two sheep
with the dinar, and then he sold one of them for a dindr; thus, he
retutned with a sheep and a dinar. So the Prophet #£ supplicated
for Allah to bless him in his selling. Thus, even if he bought ditt,
he made a profit. The scholars have taken from this Aadith that it is
permissible to invest the extra money—meaning, it is permissible
for a person to invest the money of another person, if he knows the
other person will be pleased with that. So [the People of the Cave]
entrusted one of them to go to the city to bring provisions.

2) This is also proof that there is nothing wrong with a person
requesting the best food. This is based upon their statement, “And
let him find out which is the best food.”

3) This is proof that the statement of some of the schol-
ars—that it is not permissible for a seller to say he has the best
product—is weak. (They say) you cannot say, “I will sell you the best
wheat there is.” This is because there is nothing that is good except
that there is something better than it. But it is said this returns to the
customs [of the people]. Thus, “the best” means during this time, or
in this place.

And is there, in the Sunnah, that which shows you can request the
best food? Yes. The Prophet £ approved of the Companions who
sold low quality dates for high quality dates to feed the Prophet 4%,
and he did not prohibit them from this. And he did not say, “This
is extravagant; leave off seeking the best.” Allah may give a person
the ability to choose the best food, drinks, housing, clothing, and
vehicles. As long as Allah has given him the ability to do so, he is not
blamed.

“And bring some of that to you” — Meaning, buy it and bring it. Thus,
they combined entrusting, buying, and retrieving,
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“And let him be careful and let no one know of

you.”

Meaning, let him go in secret so they will not perceive him and thus
harm him. This means they thought they had only slept for a short
time, so they commanded [the one who went out] to be subtle and
avoid being noticed.

Verse 20
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“For if they come to know of you, they will stone

you or turn you back to their religion, and in that
case you will never be successful.”

Tafsir

Meaning, it is sure they would be killed or forced back on their heels
(to disbelief) after their faith.

(5 L8 s )
“And in that case you will never be successful.”

Meaning, you will never be successful if you return to their religion.
This is proof for taking every possible precaution from the enemy
except the impermissible means; if it is impermissible, it is not
permissible for the person to fall into it.
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Verse 21
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And thus We made their case known to the people,
so they might know that the promise of Allah is
true, and that there can be no doubt about the
Hour. [That was] when they (the people of the
city) disputed among themselves about their
affair; they said, “Construct a building over them,
their Lord knows best about them,” (then) those
who prevailed in the matter said, “We will surely
build a place of worship over them.”

Tafsir

The statement of the Exalted:
g . L
(e 60 a5 )
And thus We made their case known to the people

Meaning, just as they were raised from their sleep, Allih caused
them to be found —He revealed them to their people.

{ 55 ) De5 001,20
So they might know that the promise of Allah is
true
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Allah revealed them to their people “So they might know that the promise
of Allab is true.” Either this means the establishment of the Hour
that they disbelieved in, or that Allah the Exalted saves the believers
from the disbelievers, because these seven were saved from a great
nation that was fighting against them and preventing them from
tawhid.

(s o5 Y U )

And that there can be no doubt about the Hour.

Meaning, the establishment of the Day of Judgment. This means
there is no doubt that it will occur and it is a must that it will happen.

a}/ai o &7o. 7, »‘/'/:/ °
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[That was] when they (the people of the city)
disputed among themselves about their affair

Meaning, We allowed them to find them such that they disputed
about their affair. They disputed among themselves about what they
should do with them: should we leave them, or what should we do?

Z o > o | A os
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They said, “Construct a building over them...”

Meaning, build a structure over them so it will be 2 monument and
a protection for them.

o s70f o ade
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“...their Lord knows best about them.”
Meaning, they did not enter into their affair—how they stayed

in the cave for 309 years without eating or drinking and how they
remained the same.
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(Then) those who prevailed in the matter said...

They were the leaders.
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“We will surely build a place of worship over
them.”

[Meaning], rather than building a structure over them, we shall
surround them and conceal them with this, and there will be no
traces of them.

“We will surely build a place of worship over them” — Meaning, we shall
make a masjid over them and take it as a place to pray. It is appat-
ent that they fulfilled this, because those speaking were the rulers
and they prevailed. This action— placing masgjid over graves—is a
means that leads to shirk. Our legislation wars against this, such that
the Prophet £ said during his death:
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May Allah’s curse be upon the Jews and the Christians— they

took the graves of their prophets as places of worship; beware of
what they did.®

Verse 22

Then Allah % said, in clarifying the difference of the people
concerning their number:

¢ Sahih al-Bukbairi 435, 436; Sabilh) Muskm 531
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They will say there were three, the fourth of them
being their dog; and they will say there were five,
the sixth of them being their dog—guessing at
the unseen; and they will say there were seven,
and the eighth of them was their dog. Say, [O
Muhammad]: “My Lord is most knowing of their
number. None knows them except a few.” So do
not argue about them except with an obvious
argument and do not inquire about them among
[the speculators] from anyone.

Tafsir

They will say three, four, and five. How can there be two statements
for one affair of the unseen? There are two answers for this:

The first answer: This means some of them will say they were
three with their dog being the fourth. Others will say they were five
with their dog being the sixth, and the third group will say they were
seven with their dog being the eighth.

The second answer: This means they will waver. One time, they
will say they were three. Another time, they will say they were five.
Another time, they will say they were seven.

Both of these meanings are possible, and they do not contradict each
other. Thus, you find them sometimes saying this and sometimes
saying that, based upon what is on their minds.

Allah the Exalted said:
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{ L 55 )

Guessing at the unseen
He said this concerning those who said:

(e gar

There were three, the fourth of them being their
dog

/1’/ //

And:

A s 20 )

There were five, the sixth of them being their dog

Concerning both of these statements, Allah the Exalted said that
they said this:

QUL LTS

Guessing at the unseen

Meaning, those who said this were guessing, and they have no
certainty concerning this.

{8 46 T 0,05 p

And they will say there were seven, and the eighth
of them was their dog.

And He did not say about this “guessing at the unseen”; rather, the
Exalted was silent about this, and this is proof that their number
was seven and the dog was the eighth. This is because Allah negated
the first two statements, and He was silent about the third, so the
third statement is correct. This is similar to the statement of Allah
#is concerning the pagans when they committed evil:




Verse 22
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And when they commit an immorality, they say,
“We found our fathers doing it...”

[Strah al-A’raf 7:28]
This is one.
G A 5 )
“...and Allah has ordered us to do it.”
[Siirah al-A’raf 7:28]
This is two.
Allah the Exalted said:
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Say: “Indeed, Allah does not order immorality. Do

you say about Allah that which you do not know?”
[Sirah al-A’raf 7:28]
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Thus, He negated their statement “4/ah ordered us with this,” and He
was silent concerning their first statement. This is proof that their
first statement, “We found our fat/yers doing 18,” is correct. And here,
when He said “guessing at the unseen” concerning the first of the two
statements and He was silent about the third statement, it proves
that they were seven in number and their dog was the eighth.

B 270% w2
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Say, [O Muhammad]: “My Lord is most knowing
of their number.”

Meaning, if a dispute occurs, then say to the people, “My Lord
is most knowing of their number.” Did Allah inform us of their
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number? The answer is yes—He informed us that they wete
seven and their dog was the eighth. Because Allah informed us of
their number, it is obligatory upon us to return to what Allah has

informed us of, so we say with certainty that their number is seven
and the dog was the eighth.

\GERPE LY

“None knows them except a few.”

This means that only a few knew they were seven and their dog was
the eighth before Allah made it known.

{ g W50y

So do not argue about them

Meaning, concerning their affair, their era, their places, and their
destination. :
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So do not argue about them except with an obvious
argument

Meaning, do not let the argument reach the heart, because if the
argument reaches the heart, the argumentation will intensify, tempers
will flare, and the veins will swell. And because there is no great
benefit in debating concerning them, Allah the Exalted said: “So do
not argue abont them except with an obvions argument.” This means “with
just a conversation upon the tongue that does not reach the heart.”
We understand from this that it is not befitting for the person to tire
his heart arguing about that which brings no benefit from arguing
concerning it. And this occurs a lot. Sometimes, some people get
defensive when arguing about something that has no benefit. Thus,
we say: My brother, do not tire yourself; make your arguments only
upon the tongue, and do not connect your heart to it [such that] you
become defensive and angty.




Verses 23-24

And this is proof that it is not befitting to delve into that which
has no benefit, and there is a lot of this, and [this is] mostly what
you find in rhetoric. The scholars of rhetoric are those who dispute
tawhid and ‘aqgidah and bring things that have no benefit. From this is
their statement concerning the beginning and end of time, and the
empty statements that resemble this that have no benefit. They write
volumes in order to distribute this issue, some affirming it and some
denying it, despite it being futile. Thus, do not tire yourself in that
which has no benefit, and if you find that your companion is one
who argues, say to him, “Just contemplate the affair,” and close the
door upon this.

%\3;.\“”‘,.6_.99_@“‘9)}

And do not inquire about them among [the specu-
lators] from anyone.

Meaning, do not consult them concerning the People of the Cave,
whether they are from the People of the Book or other than them.
Do not consult them about their situation, the era, or location. This
shows that it is not fitting for a person to consult someone who is
not qualified to make a judgment, even if the person believes he has
knowledge. Do not consult him if he is not qualified.

Verses 23-24
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And never say of anything, “I am doing such-and-

such thing tomorrow.” Except (with the saying),

“If Allah wills!” And remember your Lord when

you forget and say, “Perhaps my Lord will guide
me unto a nearer way of truth than this.”
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Tafsir
The statement of the Exalted:
{595 )
And never say...

This is addressed to the Messenger ¥, just as what came before it
was addressed to him.
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...of anything, “I am doing such-and-such thing

tomotrrow.”

It is mentioned that the Quraysh went to the Jews in Madinah and
said, “A man among us says that he is a prophet.” They replied, “Ask
him about three things:

1) Concerning the youth who left from their city and sought
refuge in the cave, what was their situation?

2) And about a man who ruled the East and West of the earth.
3) And about the spirit.”

These were the three questions. Thus, they asked the Prophet £
about the People of the Cave. He replied, “I will inform you tomot-
row.” Then the revelation stopped for about 15 days; no revelation
was sent down to him. And the Prophet # did not know the stories
of the previous nations, as the Exalted said:
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Neither did you (O Muhammad) read any book
before it (this Qur'an), nor did you write any book
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with your right hand. In that case, indeed, the
followers of falsehood might have doubted.

[Stirah al-’Ankabit 29:48]

So Allah tested him — He withheld the tevelation for 15 days, just as
He tested Sulayman g5 when he said:
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“Tonight I will go to 90 of my women and each one of them will
give birth to a son who will fight in Allah’s cause.”’

The angel said to him, “Say inshaA/Nah.” But he did not say it; thus,
he went to 90 of his women and he was intimate with them. And
what occurred? One of them became pregnant with half a child, so
Allah could show His slaves that the affair is His affair, and regard-
less of the person’s status with Allah and his prestige, he has no
escape from the affair of Allah.

The revelation did not come for 15 days, and it is known that this
would cause gtief and sadness to the Prophet #, as this delay in
the information could be a reason for these people to disbelieve
in him. The reality is that this is not a reason to disbelieve in him.
Perhaps they would say, “Muhammad promised us he would inform

us tomorrow and he did not do it, so whete is the revelation that he
said descended upon him?”

But we say: The delay of the revelation and the delay of the infot-
mation from the Prophet # is proof of his truthfulness, because if
he was a liar, he would have made up a story between the night and
the morning and he would have said, “This is their story.” Thus, the
delay of the tevelation and the Prophet # not informing them of
anything is proof of the completeness of his truthfulness.

{dslag ol Y p
Except (with the saying), “If Allah wills!”

7 Sabih al-Bukhari 6639; Sahih Muskm 1654
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Except with the statement that connects the affair with the will of
Allah. And in this, the person has two great benefits:

1) Allah will make the affair easy for the person when he
entrusts it to Allah .

2) If he does not perform the action, he will not have reneged.

- Thus, the benefit from His statement, ‘I am doing such-and-such thing,”
is that if one says, “I will do this,” and he is saying this by way of
information, not a determination to perform an action, then it is not
necessary to mention the will (of Allah). Meaning, if your compan-
ion said to you, “Will you come to see me tomorrow?” And you
said, “Yes,” but you did not say inshiAlah, then there is no problem,
because this is information about what is in your heart, and Allah

has willed what is in your heart, so there is no need to connect it to
the will (of Allah).

As for if you definitely were determined to go, then say znshaAlab.
The first was information about what is in your heart, and what
is in your heart is occurring now. As for what you will do in the
future, then this is information for something that has not occurred,
and you do not know if it will occur or not. Pay attention to this
difference. If a person said, “I will travel tomorrow,” and this is
information about what is in his heart, then it is not necessaty to say
inshaAllah. Why? Because it is information about something that has
occurred. As for if he wants to travel by his statement “I will travel,
and I shall prepare for travel and I shall definitely travel,” then here
it is a must that he says znshaAlah.

For this reason, the verse states, “Tndeed I am doing such-and-such thing,”
and it is not “I will do.” Rather, he said, “Indeed I am doing.” Thus,
do not say about a thing in the future, “Verily, I am doing it,” except
if you connect it with the will of Allah.

{ Sl 13 3 5305 B

And remember your Lord when you forget




Verses 23-24

Meaning, remember the affair of your Lord by saying inshaAlab. 1f
you forget to say it, this is because the person may forget, and if he
forgets, then Allah the Exalted has said:

(b el gV y

“QOur Lord! Punish us not if we forget or fall into
error...”

[Surah ul-Baquruh'2:286]
And the Prophet £ said:
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Whoever sleeps through prayer or forgets it, then let him pray it
when he remembers it.?

So if a person forgets to mention the will of Allah, he says it when
he remembers, but is it valid? Meaning, if he reneged on an oath, is
he absolved for atonement if he said inshaAlah late? Some of the
scholars say this is valid even if he does not remember until after a
day or two, or a year or two, because Allah said:

§ Ed 133U S35

Remember your Lord when you forget

And some of the scholars say it is not valid except if he remembers
soon to make the exception by saying inshaAllah, and this is the state-
ment of the consensus of the scholars. For example, if you said,
“By Allah, I will surely do this,” and you forgot to say nshaAllab,
then after 10 days you remembered so you then said, “InshaAllah,”
and you had not done the action, based on the premise that the
person who says znshiAlih has not reneged—some of the scholars
say this is valid, because Allah the Exalted said:

8 Sabih al-Bukhdiri 597; Sahih Muskm 684
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{ sl 15 85 557 )

And remember your Lord when you forget

And some of them say it is not valid, because the statement (the
promise to fulfill the action) was not based upon the other speech
(meaning, the will of Allah). So what is the benefit detived from
Allah commanding us to remember Him if we forget? The benefit is
that it removes the sin from the person, because Allah said:
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And never say of anything, “I am doing such-and-

such thing tomorrow.” Except (with the saying),
“If Allah wills!”

Thus, if you forget, you say it when you remember, but is it valid
such that you have not reneged from your agreement, or does it
just remove the sin? What is apparent is that the second view [is
correct] —it removes the sin. As for reneging, then he has reneged
if he does not fulfill the obligation, because the exception (saying
inshaAllah) must be stated at the time.

Does this mean it must be stated at the exact time, ot that it must be
stated in the same gathering? The answer: There is a difference of
opinion. Some of the scholars say that as long as he is in the gather-
ing, it is connected, and if he stands away from the gathering then it
is disconnected. They said [this] because the Prophet # said:

°

L’;/./ o/‘:‘ ,.°b . /‘L‘:‘
. L) =
-9, Yl Ol

-

When two people meet to engage in trade, the transaction between
them is not binding until they separate, unless they have chosen
to conclude the transaction.’

Thus, he made their separating the thing that disconnects them.

® Sahih al-Bukbari 2108; Sahih Muslim 1532
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Some of the scholars say the consideration is given to the speech
between them being connected. What is appatent (and Allah knows
best) is that if the two parties are sitting together and no speech is
mentioned that separates them, then the exception is valid, so he has
not reneged.

r w ‘/"/ ° . /:ﬁy ¢ P .T | P °:‘-/

{@ A8 Wb e OB ) i O lfe 33

“Perhaps my Lord will guide me unto a nearer way
of truth than this.”

“Pethaps” (‘asa, &) carries the meaning of hope when it comes
from the creation. If it comes from the Creator, then [this thing]
will occur, as Allah & said:
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Except the weak ones among men, women, and
children who cannot devise a plan nor are they
able to direct their way. For these there is hope
that Allah will forgive them, and Allah is Ever
Oft-Pardoning, Oft-Forgiving.

[Stirah an-Nisa' 4:98-99]
We say that “hope” (‘as4, () here means “it will occur.”
And Allah ## said:
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The masajid of Allah are only to be maintained by

89



TAFSIR SURAH AL-KAHF

those who believe in Allah and the Last Day, estab-
lish prayer, give zukdh, and fear none but Allah. It
is they who are expected to be on true guidance.

[Stirah at-Tawbah 9:18]

As for when it (‘asq, %) is stated from a person, then it means
hope, as in His statement, “Perbaps my Lord will guide me unto a nearer
way of truth than this.” This is hope.

{ & oing O B
“...my Lord will guide me...”

This means “He will direct me to the path.” Thus, He said:

AP P P ,:i
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“...unto a nearer way of truth than this.”
This means “to guidance and success.” And Allah did this, as He

guided him to what was correct concerning the affair of the People
of the Cave.

Verse 25

{\iﬁ»\ﬁb)jw bu%ﬁ.ﬁ.@f@\)«b}

And they stayed in their cave for 300 years and add
nine.

Tafsir

The statement of the Exalted:
{ 15595 »

They stayed
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This means the People of the Cave, ‘i their cave” that they chose for
themselves and slept in.

300 years

If He did not say years, we would not know if it was 300 days, 300
weeks, or 300 years. Thus, when He said “300 years,” He clarified
that.

{ Bos 14305315 3
And add nine

Thus, He added nine years to the 300 years, so they remained there
for 309 years.

One might say, “Why didn’t He [just] say 309 years?’” The answer:
This meaning is the same, but the Great Qutr'an is the most eloquent
of books; thus, in order to coincide with the previous verses, He
said:

% Uy&u ‘j)\.})ju,ww ‘\JL‘ u'}b )ﬁ
300 years and add nine.

And it is not as some have said, that 300 years is solar years and
the extra nine is for lunar years. It is not possible for us to testify
that Allah intended this. Who is the one who will testify that Allah
intended this? Even if 300 years coincides with the solar years and
309 years coincides with the lunar years, it is not possible for us to
testify that Allah intended this. This is because the calculation of
time with Allah is one, and what is the sign for this calculation with
Allah? The answer: It is the moon.

Thus, we say that the statement “300 years is for solar years and the
additional nine is for lunar years” is a weak statement.

Firstly: It is not possible for us to testify that Allah intended this.
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Secondly: The number of months and years with Allah is based

upon the lunar calculation. The Exalted said:

Rte: s ¥ “, ////// P
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It is He Who made the sun a shining thing and
the moon as a light and measured out its stages,

that you might know the number of years and the
reckoning.

[Sturah Yiinus 10:5]
And the Exalted said:

g5 o8 S o N o sy

They ask you, [O Muhammad], about the new
moons. Say: “These are signs to mark fixed periods
of time for mankind and for Hajj.”

[Stirah al-Bagarah 2:189]

Verse 26

N el e 47 \),JL,.,‘,.\J N
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Say: “Allah knows best how long they stayed. He

has [knowledge of] the unseen [aspects] of the

heavens and the earth. How clearly He sees, and

hears [everything]! They have no »a/; (protector)

other than Him, and He makes none to share in
His legislation.”
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Tafsir

The statement of the Exalted:

{4 G BT By

Say: “Allah knows best how long they stayed.”

This means “Say, O Muhammad, [that] Allah is the most knowing
of how long they remained.”

This verse is used by those who say His statement:

o .07 2T
{oiS 2143 »
And they stayed in their cave
[Suirah al-Kahf 18:25]

is from the statement of those who wete speaking about the length
of time the inhabitants of the cave remained in their cave, and these
were the Jews, those who claimed that the Torah proves this. Based
upon this, His statement, “and they stayed,” would be the object for
that which is implied: “And they said, “They remained in their cave
for 300 years and add nine.”” Then He said:

{4 G BT By

Say: “Allah knows best how long they stayed.”

Even though some scholars of Z4fsir have stated this, it is not correct.
The statement “and they stayed” is the statement of Allah, and His
statement %4/ah knows best how long they stayed” is for emphasis.
Meaning, it is emphasizing the sentence that they remained in their
cave for 300 years and add nine, and the meaning of “Say: ‘4/ah
knows best how long they stayed,”” and He has taught us that they stayed
300 years and add nine.” And as long as Allah is the most knowledge-
able of how long they stayed, then no one after Him has a say in
this.
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Allah #z said:
{ oV ot e 4

“He has [knowledge of] the unseen [aspects] of
the heavens and the earth.”

Meaning, to Him belongs the unseen of the heavens and the earth,
or to Him belongs the knowledge of the unseen of the heavens
and the earth; both of these meanings are correct. The heavens
are seven, as it is known, and the earth is also seven earths. Thus,
no one knows the unseen—the unseen of the heavens and the

earth—except Allah. Whoever claims knowledge of the unseen is
a disbeliever.

And what is intended by “the unseen” is the future. As for whoever
claims knowledge of that which is present and that which is past,
he is not a disbeliever, because this is something that has occurred
and his knowledge of it is from the knowledge of the people. But
the knowledge of the future can only be for Allah alone; thus, the
one who goes to a fortune-teller to be informed of the future and
believes him is a disbeliever in Allah #%. This is because he has
denied the statement of the Exalted:

{ N it L2 D )

Say: “None in the heavens and earth knows the
unseen except Allah, nor can they perceive when
they shall be resurrected.”

[Stirah an-Naml 27:65]

As for what has [already] occurred, then it is known that [these
things] are unknown to some people and known to others.

{ o554 50l
How clearly He sees, and hears [everything]!




Verse 26

This is what is referred to by the grammarians as “the verb of
amazement.”

)

“How clearly He sees” refers to what He sees. “How clearly He hears’
refers to what He hears. This is the highest description, and Allah
&% sees everything. He sees the crawling of the black ant on a black
rock in the darkness of the night, and He sees what the eyes of the
people do not perceive from what is even more subtle and hidden.
Likewise, in relation to hearing, He hears everything. He knows the
secrets and what is even more hidden than them, and He knows
what is apparent.

{ AT 520 1l 5 3 5455 0 )
And if you speak aloud, then indeed, He knows
the secret and what is [even] more hidden.

[Surah Ta-Ha 20:7]

‘A'ishah #2 spoke concerning the story of the pleading woman
(al-mujadilah) when her husband said she was like his mother’s back.
The woman came to complain to the Messenger of Allah £ while
‘A'ishah was in her room, and the room was small, as it is known.
The Messenger of Allah % conversed with the woman while
‘A'ishah could not hear some of the conversation. And Allah the
Exalted said:
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Certainly has Allah heard the speech of the one
who argues with you, [O Muhammad], concern-
ing her husband and directs her complaint to
Allah. And Allah hears the argument between you

both; indeed, Allah is All-Hearer, All-Seer.

[Siirah al-Mujadilah 58:1]

‘A'ishah #2 said, “All praises belong to Allih, the One Whose
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hearin, hears the VOiCCS; vetily, 1 was in the room and 1 did not hear
>
some of the COHVCIS&tiOI‘l.”lO

Allah the Exalted is above everything, yet He heard her conversa-
tion with the Messenger #2. In this is belief that Allah the Exalted
has sight that reaches everything, and nothing is hidden from His
sight, and He has hearing that pierces everything, and nothing is
hidden from it.

Belief in that necessitates that the person does not allow his Lord
to see or hear from him that which He hates, because he knows that
He sees every action he does and heats every statement he makes.

This necessitates that you fear Allah the Exalted and that you do not

do an action or make a statement He hates. But the faith is weak, so
you find that when the person wants to make a statement or do an
action, he does not think about Allah hearing and seeing him unless
he is alerted to this. Heedlessness is rampant, so it is obligatory upon
us all to be aware of this great principle.

f(féﬁoé‘}é):’of‘r—éj“)g

“They have no wali (protector) other than Him”

In this statement, does the pronoun “they” refer back to the
Companions of the Cave or does it refet to everyone in the heavens
and the earth? The answer: The second answer is the intended
one, meaning there is no guardian except Allah for anyone, even
theit Guardian is Allah #% and the believers’
Guardian is Allah Z%. Allah the Exalted said:

¥ ooks de) S5 S5 5 s ] }
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Until, when death comes to one of you, Our

messengers take his soul, and they never neglect
their duty. Then they are returned to Allah, their

Y Musnad Imdm Abmad 24195; Sunan an-Nasa'i 3490; S unan Ibon Mdjah 188
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mawla (true Lord). Surely, His is the judgment and
He is the swiftest in taking account.

[Stirah al-An’am 6:61-62]
Allzh is the Guardian for everyone, and this guardianship is general.
Does not Allah provide for the disbelievers, cause their bodies to
grow, make easy for them the affairs of the heavens and the earth,

and subjugate for them the sun, moon, stars, and rain?! This guard-
ianship is given to the believers as well, and this is general.

As for the specific guardianship, then it is for the believers. The
Exalted said:

”_J\ S uLo.Ua.“ e (,.P,;u \;;T;,;m 3 ws}
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Allah is the Wa/i (Protector or Guardian) of those
who believe. He brings them out from darkness
into light. But as for those who disbelieve, their
awliyd’ (supporters and helpers) are faghit [false
deities and false leaders, etc.], they bring them out

from light into darkness. Those are the dwellers of
the Fire, and they will abide therein forever.

[Stirah al-Bagarah 2:257]

The specific guardianship necessitates specific concern, such that
Allah directs the slave and opens doors for him to beneficial knowl-
edge and righteous actions. For this reason, He said:

{ s J) o 52 NP

He brings them out from darkness into light.
[Stirah al-Bagarah 2:257]

He removes them (from darkness) with knowledge, so He teaches
them first, and He removes them secondly with success.
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“They have no »a/i (protector) other than Him”

This sentence contains a preposition (barf aljarr) that is extra, and
the meaning would still be established without it. But when it is
added, it emphasizes the speech. Thus, it means it is not possible to
find any guardian for the inhabitants of the heavens and the earth
except Allah.

His statement:
z % ° E ) “
QISP VR E
“And He makes none to share in His legislation.”

This is like His statement:

(Y] s ol p
“Verily, the judgment belongs to Allah”
[Strah al-An’am 6:57]

And He said:

H YV A 2 08570 .
And in whatsoever you differ, the decision thereof
is with Allah.
[Stirah ash-Shira 42:10]

And the judgment is of two types: universal and legislative. The
creation and arrangement of affairs is the universal judgment, while
the ruling between people, the commands, and the prohibitions are
the legislative judgment. His statement:

z % ° 2 o 4
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“And He makes none to share in His legislation.”
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This includes both types [of judgment]. Thus, no one shares with
Allah in His ruling in the universe ot the legislation, and this contains
proof for the obligation of returning to the Islamic legislation of
Allah. It is not for us to legislate in the religion of Allah that which
is not from it—not in the affairs of worship or in the affairs of
transactions. As for the one who says it is allowed for us to legislate
what is appropriate for our current times concerning transactions,
then this statement is false. This is because, based upon this, it would
be permissible for us to use usury, it would be permissible for us to
gamble, and it would be permissible for us to acquite earnings under
false pretenses. The legislation is correct for all places and times, and
the last part of this #mmah will not be rectified except by what recti-
fied the first part of this wmmab.

As for the universal judgment, no one shares this with Allah and no
one claims this. Is anyone able to bring down the rain? Is anyone
able to grasp the heaven and the earth to prevent them from moving
from their places? As for the legislated judgment, it is the place of
differing for humans, and some of them claim it is their right to
legislate for the people what they view to be appropriate.

929



VERSE 27

SIS 35 Lsua_m@)wuu,)g
%@‘M:‘fﬁw*’ﬂw

And recite what has been revealed to you (O

Muhammad) of the Book (the Qur'an) of your

Lord. None can change His words, and none will
you find as a refuge other than Him.

Tafsir
The statement of the Exalted:
{35 o6 e &) i 6 55 )

And recite what has been revealed to you of the
Book of your Lord.

This is like the result from His statement:

z % ° L 4
“And He makes none to share in His legislation.”

[Stirah al-Kahf 18:26]

Meaning: Since no one shares in His legislation, recite what has been
revealed to you.

The word “recite” means the recitation of wotds, and it also means
“to follow.” As for the recitation of the words, then this is clear—

100



Verse 27

you say, “So-and-so recited Surah al-Fatihah.” As for the recitation
of action, it is to work by the Qur'an. If you have worked by it, then
you have recited it, meaning you have followed it. For this reason,
we say about the statement of the Exalted:

e £ @ B PR ’& @
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Indeed, those who recite the Book of Allah and
establish prayer...

[Stirah Fatir 35:29]

That this contains the recitation of words and wisdom.

And the address in His statement “recize” is directed to the Messenger
£ But know that the addresses toward the Messenger # are divided
into three categories:

1) That which is proven to be specific to him, then it is specific
to him.

2) That which is proven to be general, then it is general.

3) That which carries both meanings, then it is said that it is
general and it is specific. Therefore, the #mmah follows it based
upon him being an example to follow, not based on the addtess.

An example of that which is proven to be specific is the statement
of Allah #:

fo L o e
Did We not expand for you, [O Muhammad], your
breast?

[Siirah ash-Sharh 94:1]

There is no doubt this is specific to him. And likewise the statement
of the Exalted:
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Did He not find you an orphan and give [you]
refuge?

[Surah ad-Duha 93:6]
This is specific to him &

An example for that which is proven to be general is the statement
of the Exalted:

s @ PR R L T . A
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O Prophet, when you divorce women, divorce

them for [the commencement of] their waiting
period and keep count of the waiting period.

[Stirah at-Talag 65:1]

His statement “when you divorce” is plural, and this is for the wmmah.
But Allah d& addressed the leader of this wmmah, its Messenget,
because they are his followers. So He said, “O Prophet, when you divorce
women”; this address includes the Prophet # and the wmmab as a
whole.

An example of that which contains both affairs is this verse:
. T
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And recite what has been revealed to you of the !
Book of your Lord. ' |

However, a person may say that this verse has what could prove
it is specific (as we will mention inshaAllah), but the examples like
this are many. What is correct is that it is addressed to the #mmab,
but directed (linguistically) toward its leaders and its example. This is
because addresses are directed towards both leaders and followers.

His statement:



Verse 27
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What has been revealed to you of the Book of your
Lord.

This is the Qur'an. And the connection of the Lotd to the Messenger
& is proof that what Allah revealed to His Messenger was from His
utmost concern for him.

And His statement:
P w -
{ sl Jua Y

None can change His words, and none will you
find as a refuge other than Him.

Meaning, no one is able to change His words—neither His words
concerning the universe nor the legislation. As for the universe, then
it is clear that no one is able to change it. When Allah the Exalted
says the statement “Be” in the universal affair, then no one is able to
change it. As for the legislation, then no one is able to change His
legislation. The negation here is not for that which exists; rather, it
is a negation for the possibility of changing the legislation. Thus, no
one is able to legislate and change the legislated words of Allah, so
it is obligatory upon everyone to submit to Allah. If someone says,
“We find those who change the words of Allah!” And Allah alludes
to this in His statement:

I VA
{ 198 100 of Gy B
They want to change Allah’s words.
[Stirah al-Fath 48:15]

We say: This is a legislative change. As for the legislative change, this
could occur from the people, thus they will change the words from
their proper places and explain Allah’s words in a2 manner He did
not intend. And from this is those who deny the attributes of Allah
&z or some of them; this is from changing the words of Allah.
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And none will you find as a refuge other than Him.

Meaning, you will not find (O Prophet) any refuge other than Allah.
This means you will not find anyone to lean toward or to seek
refuge in. If someone wants evil for you, you will not find anyone
other than Allah to prevent them. So when the person is afflicted
by something that harms him or that which he feats, in whom does
he seek refuge? He secks refuge in Allah. Similar to this verse is the
statement of the Exalted:

T4 el 2o Nj Fr o T N T
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Say: “It is not in my power to cause you harm, or
to bring you to the right path.” Say: “None can
protect me from Allah’s punishment [if I should
disobey Him], nor will I find refuge except in

Him.”

[Stirah al-Jinn 72:21-22]




VERSE 28
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And keep yourself patient along with those who

call on their Lord in the morning and the evening,

seeking His Face. And let not your eyes overlook

them, desiring the adornments of the worldly life,

and do not obey one whose heart We have made

heedless of Our remembrance and who follows
his desires and whose affair has been lost.

The statement of the Exalted;

( d,L’M.a; o\ oly }
And keep yourself patient

This means, refrain your soul with those who call upon Allah
with the dua' of worship and the du'd’ of need; sit with them and

strengthen their resolve.

His statement:
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In the morning

This means during the daytime. And His statement:

{ Ladls )

And the evening

This means at the end of the day.

His statement:

2,0 .5 4
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...seeking His Face

This means they are sincere to Allah the Exalted —they seek His
Face and they do not want anything from the worldly life. They do
this for Allah alone and none other than Him.

This verse affirms that Allah has a Face, and the scholats of Ahlus-
Sunnah are in agreement in affirming the Face of Allah the Exalted,
with proofs from the Book and the Sunnah. Allah the Exalted said:

A (T R LTS
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And the Face of your Lord full of majesty and
honor will abide forever.

[Stirah ar-Rahman 55:27]
And the Prophet ££ said:




Verse 28

The Salaf and Imams of this wmmah have agreed in affirming the
Face of Allah #z. But is this Face similar to the face of the creation?
The answer: It is not possible for Allah’s Face to be similar to the
face of the creation, due to the statement of the Exalted:

There is nothmg like unto Hlm, and He is the
All-Hearer, the All-Seer.

[Stirah ash-Shiira 42:11]

And the statement of the Exalted:

" sl 326 gy u3 2o¥ls ol &5
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Lord of the heavens and the earth and all that is
between them, so worship Him (alone) and be

constant and patient in His worship. Do you know
of any who is similar to Him?

[Sitrah Maryam 19:65]

'This means a resemblance and a rival. And Allah &% said:

i
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So do not set up rivals unto Allah while you know.
[Stirah al-Bagarah 2:22]

Likewise, for every attribute that Allah describes Himself with, it is
obligatory upon us to take it upon the apparent meaning, without
making a likeness. If someone says, “Affirming a face for Allah
necessitates giving a likeness, [so do we] take the statement ‘there
is nothing like unto Him’ to mean ‘except in what He has affirmed,’
such as the Face and the two Hands?”

The answer: This [statement] is from obstinacy, because we know
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from the perception and the intellect that everything attributed
to something is appropriate for that thing. Don’t the humans, the
camels, the horses, and the elephants have faces? Of course, but are
these faces the same? No, never; rather, they are appropriate for that
which they are connected to. Rather, even time and place has a face,
as it comes in the statement of the Exalted:

20 % @
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And a faction of the People of the Scripture say [to
each other], “Believe in what was revealed to the
believers at the face (beginning) of the day and
reject it at its end...”

[Siirah Ali ‘Imran 3:72]

Thus, a face has been affirmed for time, but is it possible for anyone
to say the face of the daytime resembles the face of a human? The
answer: It is not possible. Therefore, it is not possible to make a
resemblance to whatever Allah attributes to Himself, such as a Face,
with the faces of the creation, because each attribute is appropriate
for what it is attributed to.

If someone says, “It has come in an authentic Jadith that the Prophet

£ said:
e S5 B3 Gl 6 Ao
“Verily, Allah created Adam upon His image.’
What is the response to this? The answer is from one of two angles:

The first angle: Adam’s image being upon His image does not
necessitate any resemblance. The proof for this is what the Prophet
4 has informed us of:

12 Sahih Muslim 2612; Sahih al-Bukbdri 6227
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Verily, the first to enter Paradise will be upon the image of the
moon on a clear night.”

And we know there will be no resemblance between them and the
moon, but they will be like the image of the moon in general, in
relation to shining, cheerfulness, and light.

The second angle: It is said that the statement “upon His image”
means the image that Allah the Exalted has chosen; and attaching
the image of Adam to Allah is for honor and exaltation, as in the
statement of the Exalted:

%“"\L@..:;.uou_m.x,-m ‘ (..Ua\

And who are more unjust than those who prevent
Allah's name from being mentioned in His
masajid. ..

[Stirah al-Bagarah 2:114]

It is well known that Allah does not pray in the masgjid, but its
attachment to Allah is to honor and exalt them, because they were
built for the obedience of Allah.

And like the statement of Salih #s to his people:

{ Glizg o)) 36 )
“That is the she-camel of Allah! (Do not harm it)
and bar it not from having its drink!”

[Stirah ash-Shams 91:13]

It is known that this she-camel does not belong to Allah in the
same manner in which it belongs to humans, such that they ride it;
but its attachment to Allah is to honor and exalt it. Therefore, the
statement, “He created Adam upon His image,” or “upon the image of

3 Sahih Muslim 2834

109



TAFSIR SURAH AL-KAHF

ar-Rahman,” means upon the image that He chose for him distinct
from the rest of creation. Allah said in Strah al-Infitar:

OHEEN(JGPEN ub, ’_sj;ubuys P
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O mankind, what has made you careless concern-

ing your Lord, the Most Generous? Who created

you, fashioned you perfectly, and gave you due
proportion...

[Sturah al-Infitar 82:6-7]

Meaning, the One who made you like this, and this entails the
upright stature and upright creation. So we understand now (and all
praises belong to Allah) that Allah the Exalted has a real Face and
it does not resemble the faces of the creation; and His statement,
“seeking His Face,” is alluding to sincerity. So it is upon you, O Muslim
brother, to have sincetity so you can benefit from your actions.

And His statement:
od “/" <. 2 o 49- cor 2o\,
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And let not your eyes overlook them, desiring the
adornments of the worldly life

Meaning, do not take your eyes off these noble men due to wanting
the worldly life; rather, always keep your sights fixed on them and
always keep their companionship. And His statement, ‘“desiring the
adornments of the worldly life,” indicates that it is not prohibited if the
Messenger ¥ left them for a religious benefit.

The statement of the Exalted:

{ U ; 3 A.:J.S A 8@ NF 53
And do not obey one whose heart We have made
heedless of Our remembrance
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Meaning, his remembrance of Us and the remembrance of what
We have sent down. The first statement means the person who
remembers Allah with his tongue and not his heart, and the second
means the man whose heart is heedless from the remembrance of
the Qur'an, so he does not raise his head towards it, and he does not
see any problem with his opposition to it.

The statement of the Exalted:

PSP
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And who follows his desires

Meaning, he follows whatever his soul desires, and his affair (meaning
his condition) has been lost (meaning wasted and squandered). The
days and nights go by and he does not benefit in anything,

This verse shows the importance of an attentive heart while remem-
bering Allah, and the person who remembers Allah with his tongue
but not his heart is void of the blessings from his actions and his
time, such that his affair has become lost. You find him remaining
for many hours without accomplishing anything; but if his affair
was correct with Allah, he would attain blessing in all of his actions.
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And say: “The truth is from your Lord.” Then
whosoever wills, let him believe, and whosoever
wills, let him disbelieve. Verily, We have prepared
for the wrongdoers a Fire whose walls will be
surrounding them. And if they ask for help, they
will be granted water like murky oil, which scalds
[their] faces. Terrible is the drink, and an evil
resting place!

The statement of the Exalted:

€ S5 »

And say

This is addressed to the Messenger .

{55 o 55y

“The truth is from your Lord.”
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Verse 29

It is not from other than Him, so do not seek the truth from paths
other than the path of Allah %, because the truth is from Allah.

VO TV o8 11 %
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Then whosoever wills, let him believe, and whoso-
ever wills, let him disbelieve.

The command in His statement, ‘%z bim disbelieve,” is a threat, not
permission; rather, it is a threat, like how a person may threaten
someone by saying, “If you are truthful, then do such-and-such.”
This is proven by the statement of the Exalted after this:

RIS AR ISR ReARY
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Verily, We have prepared for the wrongdoers a Fire
whose walls will be surrounding them.

i

Meaning, whoever disbelieves will have a Fire prepared for him. And
what is intended by His statement “the wrongdoers” is the disbelievers,
and the proof for this is His statement, ‘%z him disbelieve.”

If someone says, “Is disbelief called oppression?” The answer is:
Yes, as Allah the Exalted said: :

{ Ol 25 58015 »
And it is the disbelievers who are the wrongdoers.

[Stirah al-Bagarah 2:254]

There is no one more oppressive than the one who disbelieves in
Allah or makes a tival for Him while He is the One who has created
him, Who extends his life and nurtures him.

His statement:

iﬁLd%

Surround them
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This means that the Fire will surround the inhabitants of the Fire.

{ @t p
Walls

This means there will be walls surrounding it such that the Fire will
encompass them and they will not be able to flee from it to the right
or to the left.

His statement:
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And if they ask for help, they will be granted water

like murky oil, which scalds [theit] faces. Terrible
is the drink, and an evil resting place!

Meaning, the inhabitants of the Fire will become severely thirsty
due to eating from the tree of Zaqqum or other than that, and they
will quench their thirst with that water.

“With water like murky 0i/” — 1t will be like thick oil, malodorous and
curdled or resembling that, having an evil appearance, such that the
souls will not be willing to accept it. As the Exalted said:

% :&:y/ ”w///®.b.h.o;‘auﬁ "g"/%

And he will be made to drink boiling, festering
water. He will sip it unwillingly, and he will find a
great difficulty in swallowing it down his throat...

[Stirah Ibrahim 14:16-17]

“Which scalds [their] faces” — When he draws near to it, the skin of
his face will fall off due to the watet’s severe heat, and refuge is
sought with Allah. When it reaches his stomach it will shred it, as
the Exalted said:




Verse 29

{ pslaal 2 Goos 56 14405
...given to drink scalding water that will sever their
intestines
[Surah Muhammad 47:15]
How tremendous is the pain and anguish for the one whose intes-

tines are severed from the inside! But despite its severing, it shall
return to its form, just like the skins.

2 - z
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Every time their skins are roasted through, We will

replace them with other skins so they may taste
the punishment.

[Stirah an-Nisa' 4:56]
Allahn Akbar, subhanallih the One who is able to do all things. This
will occur instantaneously—each time the skins ate burned, they

will be changed, and each time the intestines are severed, they will
be quickly restored.

“Terrible is the drink” — This is a vilification and condemnation of
this drink.

An evil resting place” — This means it will be a despised place to

reside. And the place of residence could be a good place or it could
be an evil place. Concerning Paradise, it is said:

{ @ G Sansg
What an excellent place [to reside]!

[Stirah al-Kahf 18:31]

And concerning the Fire, it is said:
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{ ® G55 Salog
An evil resting place.
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VERSE 30

1 a V6 o e 147 50 8 )
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Indeed, those who have believed and done
righteous deeds—certainly, We will not allow to
be lost the reward of any who did well in deeds.

Tafsir

This is the style of the Qur'an—when Allah ## mentions the inhab-
itants of the Fire, He mentions the inhabitants of Paradise. This is
the meaning of His statement:

{ &%)
Oft-repeated.

[Stirah az-Zumar 39:23]

This means each meaning (the good and the bad) from the condi-
tions and attributes is given so the person can combine fear and
hope in his journey to his Lord.

The statement of the Exalted:
{ S 25 1T 20 G )

Indeed, those who have believed and done
righteous deeds
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The meaning of this verse has already been given. The Exalted said:

(&3 il 41 )
Certainly, We will not allow to be lost the reward of
any who did well in deeds.

He did not say, “Indeed we will not allow to be lost their reward”;
rather, He said:

{@ % pesl h 3 )

...the reward of any who did well in deeds.

This is to clarify that the criterion for them being rewarded is that
they did righteous actions.

{ OV Y ol 15 s B
Is there any reward for good other than good?

[Stirah ar-Rahman 55:60]

This is from the angle of the meaning and from the angle of the
language so it agrees with the first part of the verse, because if
He had said, “Indeed, We will not allow to be lost their reward,” it
would have differed from the first part of the verse.

What constitutes a good action? It is by two affairs:
1) Sincerity to Allah #
2) Following the Messenger &£

And the incitement towards righteous actions contained in this verse
is not hidden. 4
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VERSE 31
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These [people] will have gardens of perpetual

residence (‘Adn); from beneath them rivers will

flow. They will be adorned therein with brace-

lets of gold and they will wear green garments of

fine and thick silk, reclining therein on adorned

couches. Excellent is the reward, and what an
excellent resting place!

The statement of the Exalted:

(g S 1 ady )

These [people] will have gardens of perpetual
residence

This is alluding to those who believe and do righteous actions.

“Gardens”— This is the abode that Allah has prepared for his friends.
It contains that which no eye has seen and no ears have heard, and
that which has never crossed the mind and hearts of a human.
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‘Adn

This means an eternal residence, meaning they will never be asked
to leave. And from its complete blessing is that everyone in Paradise
will believe that no one has more blessings than him. And from the
misery of the inhabitants of the Fire is that every petson there will
believe that no one is being motre severely punished than him. The
inhabitant of Paradise will not believe that anyone has more favors
than him, because if he did, he would be jealous of their favors,
seeing himself as less than them.

S S or S B
From beneath them rivers will flow

The rivers of Paradise are of four types, mentioned by Allah in
Strah Muhammad. Allah the Exalted said:
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The description of Paradise, which the righteous

are promised, wherein are rivers of water unaltered,

rivers of milk the taste of which never changes,

rivers of wine delicious to those who drink, and
rivers of purified honey...

[Sirah Muhammad 47:15]
Here, He said:
2 0z
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From beneath them
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Verse 31

And in another verse He said ‘beneath them,” and in a third verse
He said “from beneath it,” and in a fourth verse He said “beneath it,”
and these all have the same meaning, This is because the rivers run
beneath the trees and castles of Paradise, so they run beneath its
inhabitants.

The statement of the Exalted:

{ B3 o el G e B3sd )

They will be adorned therein with bracelets of gold

This means in Paradise.

His statement “of go/d” clarifies that the bracelets are made of gold,
but do not think that the gold of Paradise is similar to the gold
present in this wotld, because there is a tremendous difference.

Allah # said in the Hadith Qudsi:

T
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I have prepared for My righteous servants that which no eye has
seen and no ear has heard and that which has not crossed the
heart of a human.*

Thus, if it was like the gold of the earth, we would have already seen
it.

The statement of the Exalted:
w_0”0o / oA a. ,°//
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And they will wear green garments of fine and
thick silk.

This is brocade that is thick.

14 Sahih al-Bukhari 4780; Sahih Mushim 2824
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He specified green because it is the most potent of colots to bting
ease to the eye. It contains beauty and ease to the eye.
The Exalted said:
Ni T2 (0 - %
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Reclining therein on adorned couches

This is the condition of the people in Paradise. Their reclining is an
indication of the ease and tranquility of their souls.

“Upon conches” — 1t is said this is a bed in the beautifully covered
tents that resemble cabins.

Allah the Exalted said:

{® USp titsg u\)J\ 5 ¥

What an excellent resting place!

This is a praise for this Paradise and the pleasures contained in it. It
is praise from two directions: it is a blessed reward and an excellent
resting place. Allah the Exalted said:

% \Mﬁu)sa.;‘s\ulsu;s)g

The dwellers of Paradise will, on that Day, have
the best abode and the best resting places.

[Strah al-Furqan 25:24]




VERSES 32 -44 (The Story of Two Men)

Verse 32
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And put forward to them the example of two men;

unto one of them We had given two gardens of

grapes, and We had surrounded both with date

palms; and had put between them green crops
(cultivated fields, etc.).

Tafsir
{d)
To them

This entails the disbelievers of the Quraysh and other than them.

His statement:
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Unto one of them We had given two gardens of

grapes, and We had surrounded both with date
palms; and had put between them green crops.
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Most of what the gardens contained were grapes, and on the edge
of the gardens were date palms, and between the two gardens were
crops containing fruits.

Verse 33

G5dyc 25 ’”gz&u.ms‘&ﬁ@;@xmg%
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Each of those two gardens brought forth its

produce, and failed not in the least therein, and We
caused a river to gush forth in the midst of them.

Tafsir

The statement of the Exalted:

1 s £ o ~ &S 0
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Each of those two gardens brought forth its
produce, and failed not in the least therein

Meaning it was not deficient.
The statement of the Exalted:

%@ ‘4/ \.:».éj}«:» \Jowf,

And We caused a river to gush forth in the midst
of them.

There was between these two gardens a river that ran strong, so each
garden had the necessities of life—grapes, date palm trees, crops,
and a river gushing between them.
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Verse 34

Verse 34
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And he had fruit and he said to his companion, in
the course of mutual talk, “I am more than you in
wealth and stronger in respect of men.”

Tafsir

The statement of the Exalted:

525 4065 )
And he had fruit

This means one of the two men had fruit, and it’s as though he had
a surplus outside of the garden or he had a great deal of fruit in this
garden.

And His statement:

s@”w’;wudw}

And he said to his companion, in the course of
mutual talk

They were exchanging words.
His statement:
{® s %l e w1 oy

“I am more than you in wealth and stronger in
respect of men.”
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He boasted concerning two things: he boasted due to his great wealth
and due to his tribe. Thus, he boasted over him due to his wealth
-and lineage, and he mentioned his favors as a way of boasting, not
recalling the favors of Allah, and the proof is the punishment that
ensued.

Verses 35-36

W TULTLAJ\;M;:JP\L””’ 1555 B
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And he entered his garden while he was unjust to
himself. He said, “I do not think that this will ever
perish. And I do not think the Hour will ever come.
And if indeed I am brought back to my Lord, I will

surely find better than this as a return.”

t t\u
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Tafsir

The statement of the Exalted:
}/l‘ - 7
And he entered his garden

He mentioned “garden” in the singular tense despite His sayin
g P ying
previously:
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Unto one of them We had given two gardens
[Stirah al-Kahf 18:32]
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Verses 35-36

The intent here is either the genus, or the intent is that he entered
one of his gardens, the one that was the greatest.

{ 4l Wb 355 )

While he was unjust to himself

This sentence shows his condition, meaning he was unjust to
himself while entering the garden. How was he unjust to himself?
He was unjust to himself by disbelief, as shall be explained. He said:

’f . - . E s4% /
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“I do not think that this will ever perish.”

He did not think that what he possessed would ever diminish or
leave him. He was impressed with it, with its strength and beautiful
appearance and other than that, such that he forgot that the worldly
life will not remain for anyone. Then he added to this, his statement:

z o 21 E
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“And I do not think the Hour will ever come.”
Thus, he denied the Resurrection. Because he thought his paradise

would never end, he said, “Thete is no Resurrection; rather, it is only
the pleasure of this worldly life.”

R T N
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“And if indeed I am brought back to my Lord”

Meaning, if it is a must that the Hour is established and I return to
Allah.

{® i g s 8N )

“I will surely find better than this as a return.”
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It is as though he was saying that, because Allah favored [him] in
this world, then it is a must that He favored [him] in the next life.
This was a corrupted presumption, because it is not necessary that
the person who is favored in this life will be favored in the next life.
Nor does it mean that a person will not be favored in the next life
if he was not favored in this life. There is no connection between
the two; rather, the disbelievers are favored in this life, and the good
things are hastened for them in this wotldly life, but in the next life

- they will be punished. This is like what is mentioned in the state-

ment of the Blessed and Exalted:
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Man does not tire of supplication for good [things],
but if evil touches him, he gives up all hope and
is lost in despair. And if We let him taste metcy
from Us after an adversity has touched him, he
will surely say, “This is [due] to me, and I do not
think the Hour will occur; and [even] if I should
be returned to my Lord, indeed, for me there will
be with Him the best.” But We will surely inform
those who disbelieved about what they did, and
We will surely make them taste a severe torment.

[Sturah Fussilat 41:49-50]

Verse 37

uﬁd.@l:-gg.\sbuﬁﬁo))bﬁ’ji}\ﬁa J\s}
i@ﬁwﬂ‘ﬁff@wr‘g‘?




Verse 37

His companion said to him while he was convers-

ing with him, “Have you disbelieved in He who

created you from dust and then from a sperm-drop
and then fashioned you into a man?”

Tafsir

The statement of the Exalted:

22 A8
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His companion said to him while he was convers-
ing with him
Meaning, he was debating him with speech.
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“Have you disbelieved in He who created you
from dust and then from a sperm-drop and then
fashioned you into a man?”

'®
%

He reminded him of his origin, and the question posed in this
sentence is to show his disapproval.

As for His statement, “He who created you from dust,” this is because
Adam #5 is the father of mankind and he was ctreated from dust. As
tor “and then from a sperm-drop,” this is because the children of Adam
were created from a sperm-drop.

And the meaning of the statement:

(@8 5 B S i o e LS )

“He who created you from dust and then from a
sperm-drop and then fashioned you into a man?”
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This means that the One who cteated you has the ability over the
Resurrection that you deny.

“And then fashioned yon” — Meaning, He proportioned you and made
you into a man. This question is no doubt for disapproval. Is it
possible that the question is also for amazement? The answer: It
is possible for it to be for disapproval and amazement— meaning,
how could you disbelieve in “He who created you from dust and then from
a sperm-drop and then fashioned you into a man’?!

We understand from this that the person who denies the Resurrection
is a disbeliever, and there is no doubt about this. As the Exalted said:
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Those who disbelieve have claimed that they will
never be resurrected. Say: “Yes, by my Lord, you
will surely be resurrected; then you will surely be

informed of what you did. And that, for Allah, is
easy.”

[Stirah at-Taghabun 64:7]

Verse 38

“But as for me, [I beheve] He is Allah, my Lord,
and I do not associate anyone with my Lord.”

Tafsir

This means that He is Allah, my Lord, like the statement of the
Exalted:
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Verse 39
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He is Allah, the One.
[Sirah al-Tkhlas 112:1]

nd I do not associate anyone with my Lord” — This is like the state-
ment from Adam’s son to his brother Qabil:

{ G G AN 0 ) )
“Allah only accepts from the righteous.”

[Stirah al-Ma'idah 5:27]

Meaning, you have disbelieved, but as for me, I am proud of my
faith and I believe in Allah.

Verse 39
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“It was better for you to say, when you entered
your garden: ‘That which Allah wills (will come to

pass)! There is no power but with Allah.” If you see
me less than you in wealth, and children.”

T
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Tafsir

Meaning: When you entered your garden, why didn’t you say, “That
which Allah wills (will come to pass)! There is no power except with
Allah,” so you could entrust your affair to Allah #z. The statement:

{ ALFTERR 2
That which Allah wills
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[This statement] has two angles:

1) Ma (that which, &) is a relative pronoun acting as the predi-
cate for the subject that has been removed; thus, the implied
meaning is “this is what Allah has willed.”

2) Ma (that which, %) is a conditional clause and “what Allah
has willed” is the verb of the condition; thus, the implied
meaning is “what Allah wills will occur.”

His statement:

F @ s =
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There is no power but with Allah

This means that no one has power over anything except Allah. This
means we must entrust the affairs to the power of Allah. He is the
One who has absolute power, and all of the power. This garden did
not come about due to your power nor by your will, but [it came
about| by the will and power of Allah. It is necessary for the petson,
if he is impressed by his wealth, to say, “Allah has willed, thete is no
power except with Allah.” Thus, he can entrust the affair to Allah
##, not to his own might or power. And there comes a narration
stating that whoever says this about something from his wealth that
impresses him, then he will not see in it anything he hates.

His statement:

{ ® W55 Y6 &l 551 61 05 0 )

“If you see me less than you in wealth, and
children.”

T

Meaning, if you belittle me due to me being less than you in wealth,
children, and strength of tribe.
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Verse 40

Verse 40
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“It may be that my Lord will give me [something]

better than your garden and will send upon it a

calamity from the sky, then it will be a slippery
earth.”

Tafsir

The statement of the Exalted:

{ & -5y

“It may be that my Lord”

'This sentence is the answer to the condition. Is this a statement of
hope or anticipation? The answer is that there are two possibilities:

1) It is [a statement of] hope, and this person supplicated
that Allah would grant him better things and send a calamity from
the sky upon [the other man’s] garden because he belittled him.
Therefore, he supplicated against [the other man] in accordance
with the oppression against him, and it is no problem if the person
supplicates against the one who has oppressed him in accordance
with the oppression.

It is implied that he supplicated against him so that this boastful
person would know his Lord and leave off being impressed with his
wealth, and this would be better for him. It is as though he suppli-
cated to Allah to bring that which would affect him and to rid him
of this garden, so this person boasting of his garden and his clan
would know the affair belongs to Allah #%. Therefore, this suppli-
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cation against him with that which would harm him is for a greater
benefit— the person knowing himself and returning to his Lotd is
better for him than his boasting over his wealth and his might. This
is the meaning if we say this supplication was for hope.

2) The statement was for anticipation. This means, pethaps
Allah the Exalted will remove that which you blame me for and
remove that which you are bragging about.

Whichever meaning is correct, the affait occurred either as an
answer to his supplication or actualizing what he anticipated.

{@@J\w/ Frra s 2% gL a bl e s

“And will send upon it a calamity from the sky,
then it will be a slippery earth.”

What is meant by “alamity” is that which will destroy it, from light-
ning and other than that.

“From the sky” — He specified the sky because that which comes
from the earth can be defended against. Suppose there came rain
and floods or fires to burn what was in front of it — it is possible to
defend against these. But it is extremely difficult, if not impossible,
to defend against what comes from the sky.

“Then it will be a slippery earth” — Meaning, it will have no vegetation
on it and the water will flood it.

Verse 41

%@L.Uo CJL‘W ‘}G\Ajb/o"a‘>
“Or its water will become sunken [into the earth],
so that you will never be able to seek it.”
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Verse 42

Tafsir

His statement:

%‘JJ’L")L‘/ “a‘}

“Or its water will become sunken [into the earth]”

This means that you will not find any water in it. Thus, this garden
will either be destroyed by flooding or by a lack of water in it; both
of these would destroy it. Floods destroy crops, and a lack of water
such that the earth cannot be irrigated also destroys crops.

Verse 42
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So his fruits were encircled (with ruin). And

he remained clapping his hands (with sorrow)

over what he had spent upon it, while it was all

destroyed on its trellises, he could only say, “Would
I had ascribed no partners to my Lord!”

Tafsir
The statement of the Exalted:

{ ook boly )

So his fruits were encircled

Meaning, the fruits of the owner of the two gardens, so the gardens
were destroyed.
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{45 g by
And he remained clapping his hands (with sorrow)

This is because, when a person has regret, he claps his hands over
what occurred.

{Ga a1 6 LB )

Over what he had spent upon it
This is proof that he spent a great deal on it.
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While it was all destroyed on its trellises

Meaning, it was lifeless on its trellises. The trellises are what the
grapes are stretched out upon.

LT féo’ B P
(@ W gy 380 ) A6 da
He could only say, “Would I had ascribed no
partners to my Lord!”

But regret after the time is gone will not benefit — it only benefits
the one who hears the story. As for the person it happened to, regret
does not benefit him, because the time has gone by.

Verse 43
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And he had no group of men to help him against
Allah, nor could he defend or save himself.
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Verse 44

Tafsir

The one who was boasting said:

€ 15 Y0 Gl ST A y
“I am more than you in wealth and stronger in

respect of men.”

[Stirah al-Kahf 18:34]

His men did not protect him against Allah’s punishment, and he was
not able to help himself since he disbelieved, so he was afflicted
with this punishment.

Verse 44
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There the authority will be for Allah (alone), the
Truth. He is best in reward and best in outcome.

Tafsir

The statement of the Exalted:
(9 s )
There the authority

This is recited in two ways:
1) Alwalayah (33330
2) Alwiliyah (33l
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Al-walayah means assistance, as the Exalted said:
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You owe no duty of protection to them

[Stirah al-Anfal 8:72]

Al-wilayah means authority; thus, on the Day of Judgment, there will
be no assistance and no authority except from Allah. And because
there will be no help and authority except from Allah, then nothing
else will bring any benefit to the person whatsoevet.

(O G 35505 35 54 )

He is best in reward and best in outcome.

“He” is a pronoun that returns to Allah.

“Best in reward” — This means He is better than others. When He
rewards for actions, He is the best to reward. This is because when
other than Him reward, they reward in accordance with the action,
and if they increase, they increase a little. As for Allah, then He
rewards for an action 10 times up to 700 times, until many times
ovet.

Likewise, He is “best in ontcome.” This is because the one whose
outcome is the help of Allah ## and His guardianship, then there
is no doubt that this is better than all other outcomes where the
outcome is the help of other humans. The assistance of humans

will cease, but the help of Allah will remain.

This example given by Allah in this verse, is it a real example or
a hypothetical example? Meaning, is this something that actually
occurred or is this a hypothetical example? The answer: Some of
the scholars say it is a hypothetical example, like the statement of
the Blessed and Exalted:

L;;Jm\lri,\u»s °“)k...as\.UMg}:bj}
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IR PANT i B sl 7
2 P Y Led BRI Y5 e 5 5 ool

Lhe & 325 Jly 24 u;')/}‘ S Jo

And Allah presents an example of two men, one
of them dumb and unable to do a thing, while he
is a burden to his guardian—wherever he directs
him, he brings no good. Is he equal to one who
commands justice while he is on a straight path?

[Sirah an-Nahl 16:76]
And His statement:
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Allah presents an example: A slave owned by

quarreling partners and another belonging exclu-

sively to one man—are they equal in comparison?
Praise be to Allah! But most of them do not know.

[Stirah az-Zumar 39:29]

And what is similar to this; thus, it would be a hypothetical example
and not something that actually occurred. But the context of the
conversation and the answer shows that it is a real reality. Thus, they
were two men — one whom Allah had favored, and the other who
was not given the likes of the first.
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Then Allah made another example— He said:
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And put forward to them the example of the life
of this world, it is like the water which We send
down from the sky, and the vegetation of the earth
mingles with it, and becomes fresh and green. But
(later) it becomes dry and broken pieces, which the
winds scatter. And Allah is able to do everything.

Tafsir

The statement of the Exalted:

o S0 s Gl asdl g IEAJRCYC] I3
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And put forward to them the example of the life of
this world, it is like the water which We send down
from the sky...

“The water from the sky” means the rain.
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And the vegetation of the earth mingles with it

Meaning, the earth becomes mixed with vatious types of vegeta-
tion— from flowers, leaves, and trees—and it is witnessed how the
earth becomes in the spring. Subhanallab. It is as though it is a design
from the designs when it mixes with every type of genus.

{&2b)

It becomes

Meaning, this vegetation is of a mixed categoty.
e
Dry and lifeless
Thus, take this example, and it is “%he example of the ife of this world.”
Now the world is flourishing for man and they boast over it, but
it will subside with death and cease to exist, and this will definitely

occur. Either the person will die or he will lose the wotld. This
example occurs exactly like this.

Allah makes several examples like this in the Noble Qut'an so that
we will not be deceived by this worldly life or cling to it. And it is
amazing that we are deceived by it and we hold on to it despite it
being filled with stress and grief more than it is filled with comfort
and ease.

And the poet said:
W ey Lo p g
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Thus today is upon us and today is for us
And a day we are forgotten and a day we will perish.
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This does not mean, as it appears to us, that everything is equal, but
it means there is no happiness except that it is accompanied by bad,
and there is no bad except that it has good with it. But the happiness
will be far less than the sadness—even for those who are favored,
they cannot enjoy it. As another poet said:

iash Salb b pall b Y
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There is no good in the life as long as it is ruined
by the reminder of death and feeble old age.

Allah the Exalted said:

{ ® Vil o5 )8 e A 065 )
And Allih is able to do everything.

He has the ability to bring that which exists into non-existence, and
He is able to bring that which does not exist into existence. Nothing

stands between something not existing and existing except the word
“be.” Allah the Exalted said:

2. - 3 Zo - /E < oi /ﬁ
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Verily, His Command, when He intends a thing, is
only that He says to it, “Be!” and it is!

[Siirah Ya-Sin 36:82]

“Able to do everything” — This is the highest extent of power and
ability.




VERSE 46

Then Allah %% compared that which remains and that which does
not remain:
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Wealth and children are [but] adornment of the

worldly life. But the enduring good deeds are

better with your Lord for reward and better for
[one’s] hope.

Tafsir
The statement of the Exalted:

£ QG

Wealth

This includes each type of wealth, whether it is possessions, cash,
people, or animals.

€ G 3 By 5,90 06 y

Wealth and children are [but] adornment of the
worldly life.

They will not benefit the person except from what he has put
forward.
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Sons are mentioned and not daughters because it is the norm that
sons are boasted of, and daughters during the Days of Ignorance
were considered a humiliation. As Allah the Exalted said:

to £ e .
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And when one of them is informed of [the birth

of] a female, his face becomes dark, and he is filled
with inward grief.

[Stirah an-Nahl 16:58]

This means their faces would become dark and their hearts filled
with grief.

s( (‘}3-“ o2 6)
He hides himself from the people...
[Stirah an-Nahl 16:59]

Meaning, he would go hide from them “because of the ill of what he has

been informed.” Then he decides within himself: “Should he keep it in
huniiliation or bury it in the ground?”

Thete remains a third option, which is that he could keep the child
with strength and dignity; but this was not possible with them. They
only had two options:

1) Either keep the child in humiliation

2) Or bury it in the ground—this is when they buried the
children alive.

Allah the Exalted said:

R %
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Unquestionably, evil is what they decide.
v [Stirah an-Nahl 16:59]
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The statement of the Exalted:
od L
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Adornment of the worldly life.

Meaning, the person is adorned by having children. If you had
multiple youths, 10 sons to greet your guest, you would find this
would bring you the height of happiness. This is from adornment.
Likewise, if you traveled upon a horse and around you were youths,
on the right, left, behind, and in front of you, you would find
something from great adornment. But there is something better for
you than that.

The statement of the Exalted:

(@ Sl 5225 015 305 G 55 Sl i)

But the enduring good deeds are better to your
Lord for reward and better for [one’s] hope.

“But the enduring good deeds” — These are the righteous actions, from
the statements and actions; from them is saying: subbanallah, alham-
dulillah, “there is nothing worthy of worship except Allah,” Alahn
Akbar, and “there is no might or power except with Allah.” From
the good actions are charity, fasting, enjoining the good and forbid-
ding the evil, and other than that; these are the enduring good deeds.

pre better to your Lord for reward” — Meaning, better for a reward and
recompense.

“Better for [one’s] hope” — Meaning, it is the best of what a person can
hope for, because enduring good deeds are what Allah has described
as remaining, As for the worldly life, it comes to an end.
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And (remember) the Day We shall cause the

mountains to pass away (like clouds of dust), and

you will see the earth as a leveled plain, and We

shall gather them all together so as to leave not one
of them behind.

Tafsir

The statement of the Exalted:

{0l 5 73 )

And (remember) the Day We shall cause the
mountains to pass away (like clouds of dust)

Meaning, mention to the people this situation and this gtreat
event— “The day We shall cause the mountains to pass away.” And Allah
## has explained in another verse that they will pass away like a

mirage:

{05 S8 B o225 )

And the mountains shall be moved away from their
places and they will be as if they were a mirage.

[Stirah an-Naba' 78:20]
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And they will become like wool:

I ot ML YA .
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And the mountains will be like carded wool.
[Stirah al-Qari’ah 101:5]

This is because Allah the Exalted will crush the earth; thus, the
mountains will become like a heap of sand:

G el 5 eads N Lt 15 )
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On the Day the earth and the mountains will
convulse and the mountains will become a heap of
sand pouring down.

[Sirah al-Muzzammil 73:14]

Then the mountains will float away in the sky. This is the meaning
of the mountains passing away, and from the verses indicating this
meaning is the statement of Allah @ in Strah an-Naml:

cubu..J\ “ 43 LS"AJ Ou\.ﬁ\.’- gaoss J‘.ad\ 6}:5
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And you will see the mountains and think them

solid, but they shall pass away as the passing away

of the clouds. The work of Allah, Who petfected
all things.

[Stirah an-Naml 27:88]

Some of the people believe this is referting to the earth’s rotation,
as you see the mountains and believe them to be fixed but they are
rotating, This is an error and speaking about Allah without knowl-
edge, because the context of this verse refutes that. As Allah the
Exalted said:
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And (remember) the Day on which the trumpet
will be blown and all who are in the heavens and
all who are on the earth will be terrified except him
whom Allah will (exempt). And all shall come to
Him humbled. And you will see the mountains
and think them solid, but they shall pass away
as the passing away of the clouds. The work of
Allah, Who perfected all things, verily! He is
Well-Acquainted with what you do. Whoever
brings a good deed (i.e., belief in the oneness of
Allah along with every deed of righteousness) will
have better than its worth, and they will be safe
from the terror on that Day.

[Stirah an-Naml 27:87-89]

Thus, the verse is clearly referring to the Day of Judgment. As for
the statement that the Day of Judgment is for the affairs in their
actual reality and there will be no pondering or thinking in the next
life, this is also incorrect, because it is obligatory upon us to believe
in whatever Allah affirms and to not alter it with our intellects. And
Allah the Exalted said:
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Verse 47

O mankind, fear your Lord. Indeed, the convul-
sion of the [final] Hour is a terrible thing. On the
Day you see it, every nursing mother will forget
her nursing, and every pregnant woman will drop
her load, and you will see the people [appearing]
intoxicated while they are not intoxicated...

[Siirah al-Hajj 22:1-2]

Thus, if we say this convulsion will occur on the Day of Judgment,
then Allah has clarified that the people will see others and will
believe them to be intoxicated while they are not intoxicated. At any
rate, it is upon us to take the verses with their apparent meaning
and to understand the context, because this will specify the meaning.
How many sentences have one meaning in the context and another
meaning out of context, but when taken in the context, the meaning
is appropriate?

And the statement of the Exalted:

{56 2 5 b
And you will see the earth as a leveled plain

Meaning, it will be flat and leveled; and now it is not leveled because
it is rounded, so most of it is not leveled. And most of the earth is
hidden by mountains, but on the Day of Judgment there will be no
mountains and the earth will not be tound; rather, it will be laid out
flat. Allah the Exalted said:
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When the heaven is split asunder, and listens and

obeys its Lord, and it must do so; and when the
earth is stretched forth...

[Stirah al-Inshigag 84:1-3]
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His statement, “when the earth is stretched forth,” proves that the earth is
not laid flat at the moment.

His statement:

{ 2053

And We shall gather them

Meaning, mankind; rather, even the beasts will be gathered, as Allah |
the Exalted said:

{ Sped 200 1515 »

And when the wild beasts shall be gathered
together

[Sumh at-Takwir 81:5]

Rather, all the creatures will be gathered, as the Exalted said in Surah
al-An‘am:

There is not a moving (living) creature on earth,

or a bird that flies with its two wings, but are

communities like you. We have neglected nothing

in the Book, then unto their Lord they (all) shall be
gathered.

[Stirah al-An‘am 6:38]

Thus, everything will be gathered. For this reason, Allah ## says
here, “nd We shall gather them,” meaning, the people; and in another
verse, “And when the wild beasts shall be gathered together,” and in the
other verse, He mentions all creatures.
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And His statement:

{52 Gh )
So as to leave not one of them behind.
Meaning, all of the people will be gathered and no one will be left
behind, regardless if they die in the ocean or upon land —wherever

the place may be, it is a must that they will be gathered on the Day
of Judgment.
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And they will be presented before your Lord in
rows, [and He will say], “You have certainly come
to Us just as We created you the first time. But you
claimed that We had appointed no meeting for

you.”
Tafsir
The statement of the Exalted:
{225}
And they will be presented

Meaning, the people will be presented “before your Lord,” meaning,
before Allah .

In rows

Meaning, the people will be in ranks and rows; thus, Allah will judge
them. As for the believer, then Allah will seclude him by himself
and affirm his sins upon him. He will say to him, “You did this and
that,” and the person will acknowledge his sins. Then Allah, the
Most Generous of those who show generosity, will say:
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“I screened your sins in the world and forgive them for you
today.”*®

Allah 5z will forgive him on the Day of Judgment, and He will not
take him to account for it while He screened him in the world. How
many sins do we have that we commit in private? We have many,
whether these sins are apparent sins upon the limbs or sins upon
the heart. Evil suspicion exists, envy exists, and wanting evil for a
Muslim exists, while these are hidden. And other actions that are
actions of the limbs [exist], but Allah sctreens the servants. We hope,
inshaAllah, that the One who screens us in this wotld will forgive us
in the next life.

Then the Exalted said:

{5 0 suls ws s 10 )

“You have certainly come to Us just as We created
you the first time.”

Meaning, this will be said to them.

s We created you the first time”— You will not have with you any
wealth or clothing, or anything else; rathet, you will be returned to
your original creation. As it appears in an authentic narration, they
will be raised on the Day of Judgment:

et 212 %152
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Naked, barefoot, and uncircumcised

Thus, they will be presented to Allah in rows, and He will say:

15 Sabih al-Bukhari 2441; Sabilh Muslim 2768
16 Sabily al-Bukhdri 3349; Sabil) Muskm 2860
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“You have certainly come to Us just as We created
you the first time.”

And it will also be said:
Z oG 2 /,9'7‘ '%g}g// o,
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“But you claimed that We had appointed no
meeting for you.”

Thus, they will be chastised.
“You have certainly come to Us”—Thus, there is no escape for you.

s We created you the first time”—Thus, you have no wealth and
no family. And they will also be chastised because they denied the
Resurrection; thus, it will be said:

ofo - O,
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“But you claimed”
Meaning, in the worldly life [you claimed]:
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“That We had appointed no meeting for you.”

And this thought will be proven false.
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And the record [of deeds] will be placed [open],

and you will see the criminals fearful of that within

it, and they will say, “Oh, woe to us! What is this

book that leaves nothing small or great except that

it has enumerated it?”” And they will find [all] that

they did presented [before them]. And your Lord
does injustice to no one.

Tafsir
The Exalted said:
{ L 253
And the record [of deeds] will be placed [open]

Meaning, the books will be passed out among the people, this one
taking his book with his right hand, and this one taking his book
with his left hand.

{3}

And you will see...
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Meaning, the people will see.

(o y

...the criminals

Meaning, the disbelievers.
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Fearful of that within it

Meaning, they will be afraid of what is written in their book because
they know what they have put forward for themselves. This is similar
to the statement of Allah the Exalted to the Jews, those who said:

¢y w0 s J oy

“Never will the Fire touch us, except for a few
days.”
[Stirah al-Bagarah 2:80]

Thus, they will be challenged and it will be said to them:
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Say to (them): “If the home of the Hereafter
with Allah is indeed for you specially and not for
others, of mankind, then long for death if you are

truthful.”
[Siirah al-Bagarah 2:94]

Allah said:
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But they will never long for it, because of what
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their hands have put forth.
[Siirah al-Bagarah 2:95]

Meaning, they know that they will be punished when they die, and
whoever knows he will be punished when he dies will never wish for
death. Thus, these people fear what is in this book— meaning, they
know it contains their scandals and great sins. And when they know,
they will say, “Ob, woe to us! What is this book that leaves nothing small or
great except that it has enumerated it?”

Ya (Oh, ) is the letter used to call “woe fo us” and [woe to us] is
destruction, but how can it be called? The answer: Either the phrase
“oh” is for warning only, because the call contains supplication and
warning, or we say they placed their destruction in the position of
that which has intellect, that which is called. But the first meaning is
more correct because nothing needs to be implied for that meaning,

{ N1 Jb B
“What is this book...?”
What is this book for?
{ Bl V) 5,5 V3 5l B Y 3

“That leaves nothing small or great except that it
has enumerated it?”

Meaning, it has affirmed [these actions] and numbered their sins.
This will cause them grief, but this grief will not benefit them.

{ 1 G 1,055

And they will find [all] that they did...

Meaning, they will find the recompense of what they did.
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...presented before them.

Nothing will be absent, and the recompense will be based on the
actions without any increase for their wrongdoing. Then Allah the
Exalted said:
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And your Lord does injustice to no one.

This is due to the completeness of His justice. Thus, He will not
increase even one sin upon the wrongdoet, and He will not decrease
even one good deed from the doer of good. The Exalted said:
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But he who does righteous deeds while he is
a believer—he will neither fear injustice nor
deprivation.

[Siirah Ta-Ha 20:112]

And this verse:
{ ® 051 26 s V5 )
And your Lord does injustice to no one.

Injustice is from the attributes that are negated from Allah. Most
of the attributes that are narrated are affirmed attributes, such as
life, knowledge, and power. As for the attributes that are negated,
then they are mentioned only a little when compared to the affirmed
attributes. The /man regarding the negated attributes is not complete
except with two affairs:

1) Negating this negated attribute.
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2) Affirming the perfection of its opposite.

Thus, the negation that does not contain the perfection of the
opposite cannot be from Allah’s attributes. Rather, it is a must that
everything Allah negates for Himself contains the affirmation of its
opposite. If the negation does not contain perfection, then it could
be due to the absence of capability; meaning, the one described is
incapable. If it does not contain petfection, then it is due to the
weakness of the one described. And if it is solely a negation, then it
is absence, not perfection, and Allah the Exalted has complete attri-
butes, as the Exalted said:

{ LY g o5 )
And for Allah is the highest description.
[Stirah an-Nahl 16:60]

Meaning, He has complete attributes. We said that if the negation
does not contain perfection, then it could be due to the absence of
ability; how is that? Do we not say that the wall does not oppress
anyone? Of course; is this due to the wall’s completeness? No. Why?
Because the wall cannot accept the attribute of oppression or the
attribute of justice; thus, negating oppression for the wall is not
due to its perfection. And negation, if it does not contain petfec-
tion, may be due to the weakness of the person described. If you
described a person as not being oppressive and not responding with
evil because he is a weak man and he is not able to help himself, this
would not be praise for him.

In summary, every attribute that Allah describes Himself with
is obligatory for us to believe in; if it is a negation, it affirms the
opposite, which is perfection. Allah the Exalted said:
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Do they not see that Allah, Who created the

heavens and the earth, and was not wearied by

their creation, is able to give life to the dead? Yes,
He surely is able to do all things.

[Stirah al-Ahqgaf 46:33]

Based on this principle, Allah negated weariness and its weakness
[for Himself], due to the affirmation of petfection which is the
opposite of weakness. Thus, we believe that Allah ## has complete
power and He has no weakness. The Exalted said:
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And indeed We created the heavens and the earth

and all between them in six days and nothing of
fatigue touched Us.

[Stirah Qaf 50:38]

Meaning, no fatigue or weariness touched Him, due to the petfec-
tion of His power. We say, “Verily, Allah does not oppress anyone
and this is due to the perfection of His justice.” But the Jahmiyyah
say, “He does not oppress because oppression cannot be attributed
to Him, because all the creation belongs to Allah. If they belong

to Him and He punishes the one who does good, then He has

punished what He owns, and this is not oppression because He can
do with His creation what He wills.”

But their statement is false. This is because Allah #% has promised
the doers of good a reward and the doers of evil 2 punishment.
Then, if the person does good and he is punished, and the sinner
is rewarded, then the least that can be said —and Allah is far above
this—is that the promise was broken. This is the least that can be
said, and no doubt this negates justice and truthfulness. We say to
them: Verily, Allah ## said in a Hadith Qudsi:

3
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O My slaves, verily, I have prohibited oppression upon Myself.”

This proves that He has the ability to do so, but He prohibited it
from Himself due to His complete justice. Thus, we say Allah does
not oppress anyone due to the completeness of His justice, not
because He is not able to do so, as the Jahmiyyah say.

V7 Sahib Muskm 2577
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And [mention] when We said to the angels,
“Prostrate to Adam,” and they prostrated, except
Iblis. He was one of the jinz and he disobeyed the
command of his Lord. Will you then take him
(Iblis) and his offspring as protectors and helpers
rather than Me while they are enemies to you?
What an evil is this exchange for the wrongdoers.

Tafsir

Idh (3)) is mentioned a lot in the Qur'an and it implies: mention to
your nation so they can take a lesson from it, and clarify to them the
virtue of Adam 5. His statement:

{ Bl )
To the angels

They are from the world that is unseen. Allah created them from
light, as the Prophet & informed us. Allih taught us in the Qur'an
that He created the jinn from fire and He created man from clay.
Thus, the creation we know of is that the angels were made from
light, the jinn from fire, and humans from clay. The angels are from

the world of the unseen, and belief in them is from the pillars of
faith.
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The angels are different from the shaydtin, as is explained in this
verse. They are stronger than the shayatin and purer than them, and
they have abilities that the shayatin do not have. The shayatin ate
not able to penectrate the heavens; rather, whoever tries to do so
is pursued by a fiery comet. As for the angels, they ascend to the
heavens; they ascend with the souls of the children of Adam until
they reach Allah. And they also fill the heavens. Thus, it is upon us
to believe in the angels without having any doubt.

They are from the world of the unseen, but they can be perceived
by the will of Allah, as in the case with Jibtil #5— the Prophet £
saw him twice and he had 600 wings; one of them filled the heavens.
This is proof of his great creation, and the greatness of Jibtil’s
creation is proof of his Creator’s greatness. Sometimes Jibtil would
come in the image in which he was created, and sometimes he would
come in the form of a man. But his ability to change forms is not
from his might, it is from the might of his Creator. Allah granted
him the ability to change his form.

.His statement:
Sy A,
A5y e )
“Prostrate to Adam?”

Some have said it was a prostration to greet him and not a prostra-
tion upon the forehead. They held this view in an effort to flee from
this being a prostration upon the forehead, because prostration
upon the forehead is only for Allah. But it is obligatory upon us to
take the speech based on what is obvious from it, and we say that
the foundation of prostration is that it is upon the forehead. And if
this was following Allah’s command, then it was not shirk, just like
killing a soul without right is a major sin but it becomes obedience if
it is obeying a command of Allah.

Verily, Ibrahim was ordered to sacrifice his son, following the
command of Allah, and it was legislated for him to catry out this
sacrifice. And it is not hidden that killing the child breaks the ties of
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kinship, but when it is 2 command from Allah, it becomes obedi-
ence. This is because it brings about Allah’s intent, which is a test.
Then the command was lifted and the hardship was removed. Thus,
if Allah did not command them to prostrate to Adam, it would
have been shirk [when they did it], but when Allah commanded it, it
became obedience.

Adam is the father of mankind. Allah created him from clay, and
He created him with His Hand. The scholars have stated that Allah
did not create anything with His Hand except Adam and Paradise,
and He wrote the Tawrah with His Hand. These three things were
done by the Hand of Alldh. As for other than Adam, then it was
by the statement “be”; thus, it was. And Adam was a prophet, not

a messenger, because the first messenger to mankind was Nuah .
Allah sent him when the people differed.

.z Z .

"” &,.:.:5\ A..U\Wo.b-j” \3\ :J@}

{ Sl
Mankind was one community and Allah sent
prophets with glad tidings and warnings
[Siirah al-Bagarah 2:213]

The people were one nation and then they differed, so Allah sent
prophets to give glad tidings and to warn. Thus, the first messenger
was Nih #5. And Allah spoke to Adam directly. If someone asks,
“How can he be a prophet but not a messenger?” The answer is that
he is a prophet but not a messenger because there was no need for
a messenger—the people were upon one religion, and the people
had not spread much and had not been tried much. There were
only a few people, and they followed their father and did what he
did. When the nation spread and increased and the people differed,
Allah sent the messengers.

{ 154523 p
They prostrated...
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Following the command of Allah.

o83 )

...except Iblis.

He did not prostrate. And Iblis is the Shaytan; he did not prostrate.
And Allah explained the reason for this.

{ ol 2 067}

He was one of the jinn

This sentence explains Iblis’ condition—he was from the jinn,
meaning, from a category of the jinn, as he is their father.

(A5 58)
He disobeyed the command of his Lord

Meaning, he went away from the obedience of Allah concerning His
command.

If it is said, “Is it apparent in the Qur'an that Iblis was from the
angels?” The answer is no, this is not apparent from the Qur'an,
because He said, “except Iblis,” and then He said, “He was one of the
Jinn.”

Yes, the Qur'an proves the directive was given to Iblis, as it was given
to the angels, but why? The scholars have said that Iblis would go
to the angels and gather with them; thus, the command was given to
this group of angels who were created from light, and the Shaytan
who was created from fire. So the angels returned to their origin
and the Shaytan returned to his origin; and the origin of the Shaytan
is arrogance, refusal, and argumentation with falsehood. So he was
arrogant and he argued. What did he say to Allah?

s G 06
e
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He said, “I am better than him.”
[Strah al-A'raf 7:12]

[Meaning], “So how can You command me to prostrate to one I am
better than?”” Then he gave the reason he thought he was better than
Adam —he said:

2507 . @ 25z
“You created me from fire and You created him

from clay.”
[Stirah al-A’raf 7:12]

And this was incorrect, because that which is cteated from clay is
better than that which is created from fire. The creation of fire is a
burning incinerator. It contains signs of recklessness; thus, you find
the flame going to the right and the left. It has no stability.

Ibn al-Qayyim & mentioned in his book Ighathab al-Lahfin, “There
are many differences between clay and fire. And then, just because
he was created from fire and if (for the sake of argument) he was
better than Adam, does it give him the right to disobey his Creatot's
command? Rather, he refused and he was arrogant.”

When Allah ## explained the condition of the Shaytan, He said:
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Will you then take him (Iblis) and his offspring as
y pring
protectors and helpers rather than Me while they
are enemies to you?

This address is for the one who takes Iblis and his offspring as
protectors rather than Allah, and they abandon the worship of the
Most Merciful. Allah the Exalted said:

T
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Verse 50
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Did I not ordain for you, O Children of Adam, that
you should not worship the Shaytan? Verily, he is
a plain enemy to you. And that you worship [only]
Me? This is a straight path.

[Stirah Ya-Sin 36:60-61]

nd his offspring”—This means those who were born from him.
One of the Salaf was asked by those who delve too deeply into
matters, “Does the Shaytan have a wife?” He responded, “I did not
attend the wedding.”

There is no use for this question. We believe he has offspring; as
for a wife, or if they are not from a wife, then surely, Allah created
Hawa' from Adam, so it is possible for Allah to create his offspring
as He created Hawa' from Adam. This affair is from the affairs of
the unseen. It is not permissible for a person to add something that
is not found in the text, because this affair is above our comprehen-
sion. We believe that Iblis has offspring, but does this necessitate
that we believe he has a wife? No, it does not necessitate this.

s protectors and helpers rather than Me” — This means to befriend
them and take their commands instead of Allah’s command.

“While they are enemiies to you” — This shows the disapproval, meaning,
how can you take them as protectors while they are enemies to you?
It is from foolishness and deficient intellect that a person would take
his enemy as a protector.

;
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What an evil is this exchange for the wrongdoers.

Meaning, this is an evil exchange for them. And what would be a
better exchange? The answer: For them to take Allah as a protector,
not the Shaytan.
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“For the wrongdoers” — It is possible for us to say that this means the
disbelievers, because they are those who have taken the Shaytan and
his offspring as protectors in an absolute manner. And it is possi-
ble to say that this is general for the disbelievers and those who do
wrong that is less than disbelief. They have taken the Shaytan as
a protector according to how much they have turned away from
Allah’s protection.




VERSE 51
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I (Allah) did not make them witness to the creation
of the heavens and the earth or to the creation of

themselves, and I would not have taken those who
misguide as helpers.

=

Tafsir
The statement of the Exalted:
{ V5 SN Gls Lpagdl Gy

I did not make them witness to the creation of the
heavens and the earth

‘Meaning, those whom the people have taken as protectors have no
authority in the creation or the affairs of the universe. Thus, Allah
# did not cause them to witness the creation of the heavens and the
earth. This is because the heavens and the earth were both created
before the Shaytan.

° ‘.'i /"o " //
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Or to the creation of themselves

Meaning, Allah did not cause some of them to witness the creation
of the others. So how can you take them as protectors when they
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have no shate in the creation, and they did not create or witness
anything?

In this sentence is proof that the statement of evetyone who speaks
about the affairs of the heavens and the earth without legislative
proof is not accepted. If a person says the heavens are comprised
of such-and-such and the earth is comprised of such-and-such—as
some of them say the earth is a piece of the sun, and similar state-
ments that have no authentic proof —we say to them: Allah did
not cause you to witness the creation of the heavens and the earth,
so we will not accept any of this from you except if we find tangi-
ble proof that cannot be rejected. At that point, we will accept it,
because the Qur'an does not reject that which is tangible.

{5 U5 )
And I would not

This is referring to Allah.

{ ® 101%2 el isd L5 4 »
And I would not have taken those who misguide
as helpers.

Meaning, as helpers to assist the religion. Why? Because those who
misguide turn people away from the religion, so how could Allah
take those who misguide as supporters? This is alluding to how it
is not befitting for you, O people, to take those who misguide as
supporters, seeking aid from them, because they will not benefit you;
rather, they will harm you. Therefore, do not tely on the foolish and
do not rely on the people of desires and deviance, because it is not
possible for them to benefit you; rather, they will harm you. Thus, if
Allah does not take those who misguide as supportets, then we also
cannot take those who misguide as supporters, because thete is no
good in them. This also contains the prohibition of having an evil
entourage, and it is a warning from sitting with evil people.
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And the Day when He will say, “Call those

(so-called) partners of Mine whom you claimed,”

and they will invoke them, but they will not respond

to them. And We will put between them [a valley
of] destruction.

Tafsir

His statement:
(0555)
And the Day when He will say...

This means, “And remember the Day when He will say...”

“Call those (so-called) partners of Mine whom
you claimed”

Thus, they will call upon them and they will not answer them. This
will occur on the Day of Judgment. It will be said to them, “Where
are those you claimed as My partners? Call upon those you claimed

as My partners, and those you claimed as protectors and interces-
sors.”
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And they will invoke them, but they will not
respond to them.

Thus, these idols will not benefit their people; rather, the idols and
those who worshiped them will meet in the Fite. Allah ## said:
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Certainly! You (disbelievers) and that which you
are worshiping now besides Allah, are (but) fuel
for Hell! (Surely), you will enter it.

[Stirah al-Anbiya' 21:98]

And We will put between them [a valley of]
destruction.

This “valley” is a place of destruction—meaning, We will place
between them a valley of destruction such that they will not be able
to go to their partners, and their partners will not be able to go to
them. If there was between you and your companion a wall of fire,
do you think you would be able to go to assist him, ot that he would
be able to come to assist you? The answer: This is not possible.
Thus, on the Day of Judgment, Allah will place between them a
valley of destruction.
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And the criminals will see the Fire and will be

certain that they are to fall therein. And they will
find no way of escape from there.

Tafsir
His statement:
SR
And the criminals will see the Fire
This means the disbelievers. As Allah ## said:
{ 5% G 0 6))

Indeed, We, from the criminals, will take retribution.

[Stirah as-Sajdah 32:22]

PR B -
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And will be certain that they are to fall therein.

35, . . .
Here, the word gunni (15:53) means “to be certain,” as it comes in the
statement of the Exalted:
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(They are those) who are certain that they are
going to meet their Lord

[Stirah al-Bagarah 2:46]
58 f ° . P 4 - 9//
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And they will find no way of escape from there.
This means they will not find a place to escape to, away from the

Fire. Meaning, when they see it and are certain they will fall into it,
they would not have found a place to escape from it and seek refuge.
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And indeed, We have put forth every kind of

example in this Qur'an, for mankind. But, man is
ever more quarrelsome than anything.

Tafsir

(%)

We have put forth

Meaning, “We have categorized [into various types|,” as the Exalted
said:

{ ) el
He has scattered therein, and in the veering of
winds
[Stirah al-Bagarah 2:164]

Meaning, He placed the wind from the south to the north to the
west. He has given every type of example in this Qur'an. Allah’s
speech is the truth. You will find various types of examples in the
Qur'an—sometimes it affirms the Resurtrection and sometimes it
affirms the Oneness of Allah, and sometimes it clarifies the condi-
tion of this worldly life, and sometimes it clarifies the condition of
the next life. Sometimes it is lengthy and sometimes it is summa-
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tized. Thus, it has various categoties, every category in its proper
place, in the most eloquent manner.

%(Jm}fu*)%

Every kind of example

Meaning, every kind and sort, this being an example for this and
that being an example for that. Why? So that man may ponder,
take heed, and reflect. But you find some people who do not take
a warning from these examples; rather, it is the opposite. For this
reason, He said:

o N\ 2 2o A N e
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But, man is ever more quarrelsome than anything.

“But man”—Some of the scholars of Zafsir say “man” means the
disbelievers. But this is disputed, because thete is no proof to specify
this. Rather, the statement “man’ means human.

“More gquarrelsome than anything”— Meaning, [this is] his most preva-
lent quality. But in relation to belief, the believer does not quarrel;
tathet, he submits to the truth and there is no argumentation in it.
For this reason, ‘Abdullah bin Mas‘Gd 2 said:

Ak VI Jusdl a8 5l Lo
People have not taken up argumentation except that they have
gone astray.

Reflect upon the condition of the Companions #2—you find
them submitting with the utmost submission to what the legislation
brought, and they did not argue or ask why. When the Messenger of
Allah 4 said:
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Perform wudsi' after eating camel meat and do not perform wudn'
after eating the meat of sheep.”

Did the Companions say, “Why?” No; rather, they said, “We hear
and we obey.”” They did not argue, and they were the same with
the rest of the commands. But man, from the aspect of being a
human, is more argumentative than anything else. Thus, when you
pass by the word alinsan (man, (Ldy)) in the Qur'an, do not apply
it to the disbeliever unless it comes in that specific context. If this
is the context, then the general will refer to the specific (i.e., “man”
will refer to the disbeliever), but if this is not the context then it
will remain general. So it applies to man from the aspect of him
being human, and if his humanity is dominated by izan, his iman will
diminish that which opposes the natural inclination.

“But, man is ever more guarrelsome than anything”— This occurred in the
statement of the Messenger ¥ to ‘Ali bin Abi Talib and his wife
Fatimah & the night he found them asleep. He said:

§ a4
¢5 0 Vi
Will you two not pray?
‘Ali #2 said:
ABEY gls 5 Al ag Lol
Verily, our souls are in the Hand of Allah; if He wants, He will

wake us.”

]

The Prophet ¥ left while slapping his thigh and saying:
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But, man is ever more quarrelsome than anything.

8 Sunan Ibn Majah 497
19 Sahily al-Bukhari 127; Sahih Muslim 775
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There is no doubt that the Messenger ## knew their souls were in
the Hand of Allah. And the Messenger of Allah #£ said concerning
the obligatory prayer:

a3 18] Lkl nS o o 8 pL e

Whoever sleeps through it or forgets it, let him pray it when he .

remembers it.?

He gave an excuse to the one who forgets or sleeps; so he knew
that [their souls were in the Hand of Allah], but he wanted to incite
them. And ‘Ali wanted to repel the blame from him and his wife &.

0 Sabih Muslim
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And nothing has prevented the people from believ-
ing when guidance came to them and from asking
forgiveness of their Lord except that the ways of
the ancients be repeated with them or that the
punishment should come [directly] before them.

Tafsir

His statement:

‘ 0//‘
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And nothing has prevented the people from believing

Meaning, the people were not prevented by a lack of clarity from
believing and seeking forgiveness, because Allah has sutely provided
for the people every example in this Qut'an, and it is obligatory
upon the people, when the examples are given, to believe in them.
So they were not prevented due to a lack of clarity, as the affair is
clear, and all praises belong to Allah. The Prophet # came with
pure clarity, but the rejection is due to stubbornness.
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For this reason, the Exalted said:

Except that the ways of the ancients be repeated

with them or that the punishment should come
[directly] before them.

S5 el g f ol 2 b SNy

Meaning, they are only waiting for that which came to the people
before them, or a punishment.

And His statement:

o £ ’ o -~
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And asking forgiveness from their Lord

Meaning, they seek His forgiveness. Thus, the believer seeks much
forgiveness from his Lord. And the disbeliever, when he believes
that it is a must to seek forgiveness from his Lord for those sins he
has fallen into, then his sins will be removed, when he believes and
seeks forgiveness. The Exalted said:

{ dla B 6 ;"@J;‘-” 50158 il By

Say to those who have disbelieved, if they cease
(from disbelief) their past will be forgiven.

[Stirah al-Anfal 8:38]

“Or that the punishment should come [directly] before them” — Meaning, for
the punishment to come directly in front of them. And what is the
sunnah of the people of old? It is for them to be taken by a general
punishment. But Allah will not take this w#wmah with a complete
punishment, because the Prophet £ supplicated to his Lord to not
destroy his wmmah with a general punishment, and Allah answered
his supplication.
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And We send not the messengers except as bring-

ers of good tidings and as warners. But those

who disbelieve dispute with falsehood in order

to refute the truth thereby. And they treat My gya¢

(evidences, verses, signs, etc.), and that of which
they are warned, as jest and mockery.

Tafsir

The statement of the Exalted:

This is
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And We send not the messengers except as bring-
ers of good tidings and as warners.

the job of the messengers. The messengers, from the first
of them (Nih #5) to the last of them (Muhammad #), were not
sent except for these two affairs: as bringers of good tidings and as
warners. Meaning, they were not sent to force the people to believe;
rather, they were bringers of good tidings and warners, bringing

glad tidings to the believers and warning the disbelievers.
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But those who disbelieve dispute with falsehood in
order to refute the truth thereby.

Argumentation and disputing is called such by the word a/jad]
(J3all), which means to twist the rope until it becomes strong, This
is the origin of the word. And arguing with falsehood is incorrect,

as was the case with the argument they used against the messengers:

{6k 50y
“Shall mere men guide us?”
[Surah at-Taghabun 64:6]
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“Had Allah willed, He surely could have sent
down angels.”

[Stirah al-Mu'minin 23:24]

And they argued concerning the Resurrection— they said:

(s 23 pllad) 3 5 )
“Who will give life to these bones when they have
rotted away and become dust?”

[Sturah Ya-Sin 36:78]

They argue concerning their deities. They say, “If the pagans and
what they worship other than Allah will be firewood for the Hellfire,
then ‘Isa # will be firewood for the Hellfire.” And Allih nullified
their argument concerning ‘Isa— Allih the Exalted said:

{ L & P Eaa ndi B )y
Verily, those for whom the good has preceded from

Us...
[Stirah al-Anbiya' 21:101]




Verse 56

And from them is Isa 5.
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...they will be removed far therefrom (Hell).
[Stirah al-Anbiya' 21:101]

This verse explains that everyone who argues in order to refute the
truth has a portion of this verse, meaning a portion of disbelief;
and refuge is sought with Allah. This is because the disbelievers are
those who debate with falsehood to refute the truth.

If someone says, “How can it be said that the doubts used by the
people are false, while they are doubts?”” The answer: [This can be
said] if their intention for it is refuting the truth; like those who
deny the loftiness of Allah above His Throne, so they say, “If He
ascended above His Throne, this means we are giving Him a form.”
They argue with falsehood in order to refute the truth that Allah has
affirmed for Himself. As for attributing to Him a form or not, this
is something else. The point is, they bring this statement in order to
refute the truth.

We are not debating with them the issue of a form ot no form—we
criticize them for denying the reality of His ascending, As for a
form or no form, this is another discussion. We do not affirm or
deny the word “form.” As for the meaning, we say: Verily, Allah is
established on His own, desctibed with His attributes; He does what
He wills— He rose above His Throne, He descends to the heavens
of the world, and He will descend to judge between the slaves. He
is impressed, happy, and He laughs. The point is, every time you see
a person debating to destroy the truth, then he has a portion of this
verse.

‘4)}

55 1l b 6T 1,353 )

And they treat My gyar (evidences, verses, signs,

etc.), and that of which they are warned, as jest
and mockery.

183



TAFSIR SURAH AL-KAHF

Meaning, the Qut'an.

nd that of which they are warned” — Meaning, the warning they
received about the punishment; they took it as “ridicule.” An
example of that is the disbelievers ridiculing what they were told
about the tree of Zaqqam.

AT Ry
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Verily, it is a tree that springs out of the bottom of
the Hellfire...

[Stirah as-Safat 37:64]
Meaning, in the bottom of it; so they (the disbelievers) began to
laugh. How can a tree exit from the bottom of the Fire while it is a
tree, which must be far from the fire— fire is hot and dry and the
tree is wet. Thus, they began to mock it, and they said, “This is from

the blabber of Muhammad #£.” They took what they were warned
against as a jest. And Allah ## said:
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“And indeed, they will eat from it and fill their
bellies with it.”

[Stirah as-Safat 37:66]
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“And drink boiling water on top of it, so you will
drink that like thirsty camels.”

[Stirah al-Wagqi‘ah 56:54-55]

They will fill their bellies with this tree of Zaqqam completely, then
they will burn from thirst, so what will they drink? They will drink
from boiling water.

“And drink boiling water on top of it”
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Meaning, they will drink this on top of what is in their stomachs.
This drink is not suitable for humans to drink, but they will be like
thirsty camels. They will fill their bellies with this tree in the Fire that
they mocked.
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And who is more unjust than one who is reminded

of the verses of his Lord but turns away from them

and forgets what his hands have put forth? Indeed,

We have placed over their hearts coverings, lest

they understand it, and in their ears deafness. And

if you invite them to guidance, even then they will
never be guided.

Tafsir

His statement:
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And who is more unjust than one who is reminded
of the verses of his Lord

Meaning, he is reminded of the threat of his Lord in the cteation, as
He destroyed the nations who belied the message, ot the legislated

warning, which is the Qur'an.
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But turns away from them
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And he does not accept them—meaning, no one is more oppres-
sive than him.

“The verses of his Lord” — Meaning, the signs in the universe and the
legislation. As for in the universe, it is the eclipse by which Allah
trightens His slaves, and they turn away from it and say, “The eclipse
is a natural occurrence and it is not a warning.”” This is how they
turn away from it. As for the signs in the legislation, they are many,
such as the one who is reminded of the verses of Allah and he turns
away from them. '

{3 Eaks G iy }
And forgets what his hands have put forth

Meaning, he forgets what his hands have put forth from disbelief,
sins, arrogance, and other than that which has prevented him from
accepting the truth. This is because the more the person delves into
sins (and refuge is sought with Allah), the further he gets from the
truth, as Allah ## said:
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And when they deviated, Allah caused their hearts
to deviate.
[Stirah as-Saf 61:5]

For this reason, it is obligatory to know that from the most severe
punishments for sins is that the person is punished with a sick heart,
and refuge is sought with Allah. If the petson is afflicted with the
death of a loved one or loss of wealth, this is no doubt a punish-
ment, but if he is tried with alienation of the heart, this punishment
is worse, without a doubt. Ibn al-Qayyim & said, “By Allah, my
fear is not sins, because there is a path to pardon and forgiveness.
But I fear alienation of the heart from the judgment of the revela-
tion of the Qur'an.” This is what the intelligent petson feats. As for
the other calamities, they can be atoned for, and perhaps they may
increase the person in izan.
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Indeed, We have placed over their hearts coverings,
lest they understand it, and in their ears deafness

Meaning, We have made a covering over their heart from the remem- |
brance of the signs of their Lotd; thus, they turn away.

“Covering” — Meaning, a cover that prevents them from undet-
standing the Qur'an; thus, they do not comprehend it. This is an
incitement to understand the Qur'an; it is necessary for the person
to recite the Qur'an and study its meaning. The Companions would
not go past 10 verses until they studied them and worked by them.

nd in their ears deafness” — Meaning, complete deafness, and refuge

is sought with Allah. Their hearts have a covering so they cannot
understand and their ears are deaf so they cannot hear; thus, they do
not hear the truth or undetstand it.

sgs,um ey B g ) el ols ¥

And if you invite them to guidance, even then they
will never be guided.

Meaning, if you directed them to the truth, O Muhammad, they will
never be guided as long as they have coverings over their hearts and
their ears have deafness—they will never be guided. So where will
the guidance come from while their ears do not hear the truth and
their hearts cannot receive the truth?!

If a person says, “Was this a cause for despair for the Prophet £,
that if he called the people they would not accept, or was this an
ease for him?” The answer: This was an ease for him, since if they
did not accept the truth, then this is not against you, as “¢hey will never
be guided.”




VERSE 58
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And your Lord is Most Forgiving, Owner of Mercy.
Were He to call them to account for what they have
earned, then surely, He would have hastened their

punishment. But nay, they have their appointed
time, beyond which they will find no escape.

Tafsir

His statement:
< 4 - o/&»/°& 4 .’° T \ee
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And your Lord is Most Forgiving, Owner of Mercy.
Were He to call them to account for what they have

earned, then surely, He would have hastened their
punishment.

This was an ease for the Prophet # from another angle, because
it was possible for the Prophet to say, “Why does He not bring
the punishment; how can they belie me while I am the Messenger,
but Allah does not punish themr!” But Allah clarified to him that
verily, He is the Most Forgiving, meaning He covers the sins and He

forgives them.

189



TAFSIR SURAH AL-KAHF

“Owner of Mercy” — Meaning, the Possessot of Mercy, the One who
is metciful with the sinnet. For this reason, He said:
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Were He to call them to account for what they have

earned, then surely, He would have hastened their
punishment.

Meaning, if Allah wanted to take mankind to account for what they
have earned, He would hasten their punishment. And Allah clarified
this in another verse; He said:

8 e 5125 & 0 deig 5y
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And if Allah were to punish people for what they
have earned, He would not leave upon the earth
any creature.

[Stuirah Fatir 35:45]

Meaning, He would destroy them instantly.
.8 (oF 1 e2a% . .
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But He gives them respite for a specified term

[Stirah Fatir 35:45]
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But nay, they have their appointed time
Bal (nay, J) is used to negate meaning; but nay, they will not be

saved from the punishment if it is delayed for them, and they have
their appointed term.

® W3s w53 o 1yt J ¥
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Verse 58

Beyond which they will find no escape

Meaning, they will find no place for refuge, and this will take place
on the Day of Judgment. This could also refer to what happens to
the disbelievers at the hands of the Muslims, as the Exalted said:
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Fight them; Allah will punish them by your hands
and will disgrace them and give you victory over
them and satisfy the breasts of a believing people.
And remove the fury in the believers’ hearts. And
Allah turns in forgiveness to whom He wills...

[Sturah at-Tawbah 9:14-15]

Thus, it is likely this refers to the killing that will occur to them in
this life, or that which will occur on the Day of Judgment— that
which they will not be able to flee from.
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And those cities— We destroyed them when they
wronged, and We made for their destruction an
appointed time.

Tafsir

The statement of the Exalted:
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And those cities—We destroyed them

Meaning, the cities of the previous nations. A person could say thetre
is a problem here, because the towns are inanimate objects and the
plural pronoun is not used for inanimate objects (according to the
rules of the Arabic language); rather, the feminine singular pronoun
is used. So why did He use the plural pronoun?

The answer: He said this because it was the people of the towns
who were destroyed, and this is clear proof that the word “town”
could mean the inhabitants of the town, and it could mean the
structures of the town. The Exalted said:

Le.ii@é,.;::fds;fsj\ lgs &8 O L:;}
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Verse 59
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And never would your Lord have destroyed
the cities until He had sent to their mother a
messenger reciting to them Our verses. And We

would not destroy the cities unless their people
were wrongdoers.

[Stirah al-Qasas 28:59]
The intent for the word “cities” here is the inhabitants of the cities.
And the Exalted said:
{5 i 1 S ) )

“Verily, we are going to destroy the people of this
town”

[Stirah al-’Ankabit 29:31]

{12 W)

When they did wrong

The intent for “wrong” here is disbelief —meaning, when they
disbelieved.

{ ® it esdin) iz

And We made for their destruction an appointed
time.

We have made their destruction for an appointed time, and Allah
does what He wills. If He wants, He will hasten the punishment,
and if He wants, He will delay the punishment. But when the time
comes, it will not be delayed. For this teason, Nih 5 said:

Tt gl ) R R 2 Ky

193



TAFSIR SURAH AL-KAHF

T

@
.
o

{ ol 38§ Y s 1y T g5

“Verily, the term of Allah when it comes, cannot
be delayed, if you but knew.”

[Siirah Nuh 71:4]

)

Thus, it is a specific term with Allah, for a time He has presctibed by
His wisdom.




VERSES 60-82 (The Story of al-Khidr and Miisa)

Verse 60
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And [mention] when Musa said to his servant, “I

will not cease [traveling] until I reach the junction
of the two seas or until I travel for a long time.”

Tafsir

{ 368 a5k J6 305 )

And [mention] when Misa said to his servant

Meaning, his servant Yiasha’ bin Nan. Masa bin ‘Imran was standing
addressing the Children of Israel one day when one of them stood
and said, “Is there anyone on the face of the earth more knowl-
edgeable than you?” Musa responded, “No.” This was based upon
his thought that there was no one more knowledgeable than him.
Allah censured him for that, for not entrusting the knowledge of
this affair to Allah.

Thus, Allah informed him that He had a slave more knowledgeable
than [Msa] at the junction of the two seas. And He mentioned to
him some signs, and it would be when the fish was lost. So they took
a fish with them in a basket, and Misa and his servant Yasha’ bin
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Nun began to travel, and this is mentioned in Sahih al-Bukhari. He
was traveling to see the one who was more knowledgeable than him;
then he would also take knowledge from him.

Their fish was in the basket, and when they quickly woke from their
nap, they did not check the basket for the fish. And the fish had left
the basket, by the command of Allah, leaving the basket and enter-
ing the sea.

% g;, f“ P - -
The junction of the two seas
It is said this is the area where the Red Sea meets the White Sea, and

this was when there was land between them, before the canal was
opened. And this view is not strange.

Verse 61
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But when they reached the junction between them,

they forgot their fish, and it took its way through
the sea as in a tunnel.

Tafsir

The statement of the Exalted:
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And when they reached...

Meaning Misa and his servant.




Verse 61
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...the junction between them

Meaning, the junction between the two seas.

{ L b )

They forgot their fish

He attributed this action to both of them, even though the one
who forgot the fish was the servant and not Musa; but if people are
together upon one action, the action or statement of one of them
can be attributed to all of them. For this reason, Allah ## addressed
the Children of Israel during the time of the Messenger #£. He says:
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And [recall] when you said, “O Miusa, we will never

believe you until we see Allah outright.”

[Stirah al-Bagarah 2:55]

Even though they [the Children of Israel during the Prophet’s time]
did not say that; rather, their grandfathers said that.

“They forgot their fish” — They forgot their fish, meaning they did not
remember it, not that they left it. And this was from the wisdom
of Allah #— Allah caused them to forget the fish due to wisdom.
Allah made this fish a sign for Misa—at the point they lost the fish,
they would find al-Khidr. And this fish was in the basket and they
were eating from it. When they reached a certain place, they slept on
a rock. When they awoke, the fish was not thete, but the youth did
not notice the fish missing, Subhanallah. The fish exited the basket
and entered the sea, and it began to swim in the sea and the sea
parted.

(O 5o A s L2 3556y

And it took its way through the sea as in a tunnel
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Meaning, the fish took a path in the sea.

“T'unnel”— Meaning, a course; thus, the water split and it did not
settle. This was from the signs of Allah, because what occurs
normally is that when the fish moves in the sea, the water covers
him. But this fish was a sign from Allah:

Firstly: This fish had died, and they were eating from it, then it
came to life and entered the sea again.

Secondly: It took this path, and this is from the signs of Allah .

Verse 62
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So when they had passed beyond it, [Musa] said

to his boy, “Bring us our morning meal. We have

certainly suffered [much] fatigue in this, our
journey.”

Tafsir

{ g W6 )
So when they had passed beyond it

Meaning, Miisa and his servant had gone beyond the place (where

|
The statement of the Exalted:
they had lost the fish and where they would find al-Khidr).

Misa said to his servant:
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This does not mean they had been tired since the beginning of the
journey; rather, they were tired since leaving from their nap on the
rock. For this reason, he requested the lunch. The scholars have
said this was from the signs of Allah ## because before this, they
had traveled a long distance without becoming tited, but when they
passed the place where al-Khidr was located, they became titred very
quickly, and this was so they would not walk far from whete he was

Verse 63
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“We have certainly suffered [much] fatigue in this,
our journey.”

located.

Verse

63
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He said, “Do you remember when we betook

ourselves to the rock? I indeed forgot the fish, none

but the Shaytan made me forget to remember it. It
took its course into the sea in a strange (way)!”

Tafsir

His statement:

This was a question of amazement about what happened when they

w\

()

“Do you remember”

—_—

rested on the rock.
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“I indeed forgot the fish”

Meaning, he forgot to check on the fish or he lost the fish.
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“None but the Shaytin made me forget to remem-
ber it. It took its course into the sea in a strange

(way)!”

Meaning, Misa and his servant followed the path of the fish in the
water. The water flows, and this fish would pass by it and leave a
path in the water like a tunnel. Thus, Masa and his servant were
amazed, and we too are amazed. This is because water covers what
passes through it, but, by the permission of Allah, the water did not
cover this fish.

Verse 64
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[Miusa] said, “That is what we were seeking.” So
they returned, following their footprints.

Tafsir

This is because Allah informed him they would find al-Khidr where
they lost the fish.

(@L@,’ajm)b%&\ }

So they returned, following their footprints.

200




Verse 65

Meaning, they returned after traveling a tiresome distance. They
retraced their footsteps so they would not miss the place where they
had rested.

Verse 65
L::..Lawm;;i;;;ém\,;u“s 055

Then they found one of Our slaves, unto whom
We had bestowed mercy from Us, and whom We
had taught knowledge from Us.

Tafsir

The statement of the Exalted:

{ Gabe (F 102 10555 )
Then they found one of Our slaves

This was al-Khidr, and this has been authenticated from the Prophet
.

“One of our slaves” — Was he one of Allah’s righteous slaves or from
the awliya’ who were given miraculous signs, or was he from the
prophets who received revelation? All of these are possible. But the
text proves he was not a messenger or a prophet; rather, he was only
a righteous slave to whom Allah had granted miraculous signs. This

was so Allah could clarify to Musa that he did not possess all the
knowledge and that he was void of a lot of knowledge.

{ Gue :J,i 1;;-3 sl )2
We had bestowed mercy from Us
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Meaning Allah #% made him from His awkya’ as a metcy from Him
upon him. ]

]

{ ® We GU L al2keg
We had taught knowledge from Us.

Meaning, knowledge not seen by the people, and in this specific
story, it is the knowledge of the unseen, and it is not prophetic
knowledge; rather, it is specific knowledge, because this knowledge
revealed to al-Khidr was not possible to perceive—it was not tangi-
ble. It was based on events that would occur in the future; it was
something from the unseen. Thus, Allah revealed to him that which
He did not reveal to other humans.

Verse 66
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Miisa said to him, “May I follow you on [the condi-
tion] that you teach me from what you have been
taught of sound judgment?”

Tafsir
His statement:
(L 3o 122 506y
Mausa said to him, “May I follow you...”
Meaning, Musa said to al-Khidr, “May I follow your” This is from

kindness and humility. Reflect upon these manners from Musa s,
even though Misa was better than him and was noble in the sight of
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Verses 67-68

Allah. Despite this, he was kind with al-Khidr, because he was going
to take from him knowledge that Masa had not been taught. This is
proof that it is upon the student of knowledge to be kind with his
shaykh and his teacher, and to deal with him in an honorable mannet.
Then Mausa explained to al-Khidr that he did not want to follow him
to eat his food or drink from his drink, but:

(ouy el ol iy

“...that you teach me from what you have been
taught of sound judgment.”

No doubt, al-Khidr would be happy for one to take knowledge from
him. It is befitting for everyone that Allah has granted knowledge to
be happy if this knowledge is taken from him. This is because the
knowledge taken from a person during his life will benefit him after
his death. This comes in the authentic hadith:
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When the person dies, his actions are cut off except for three:

an ongoing charity, knowledge that benefits the people, or a
righteous child to supplicate for him.*

-

Verses 67-68
Al-Khidr responded to him:
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He said, “Indeed, you will not be able to have

2 Sahih Mushm 1631
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patience with me! And how can you have patience
for what you do not encompass in knowledge?”

Tafsir
He explained his excuse for saying this:

%@‘ﬂ mbuvj\ﬂéﬁ’a/&:f/

“And how can you have patience for what you do
not encompass in knowledge?”

And where was al-Khidr’s proof that Masa did not have knowledge
of this?

The answer: Because Musa said:
¢, F o
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“...that you teach me”

This is proof that he did not know what was with al-Khidt.

So what did Muisa g5 say?

Verse 69
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He (Musa) said, “You will find me patient, if Allah
wills, and I will not disobey you in aught.”




Verse 69

Tafsir

This is what Musa 5 said. He said this based on what he believed
about himself at the time, believing he would be able to be patient.
But he attached it to the will of Allah so it would not be due to pride
or amazement about himself.
{23 o) b )
“You will find me patient, if Allah wills”

This is like the statement of Isma‘il bin Ibrahim gﬁ when he said to
his father:
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“O my son, indeed I have seen in a dream that I

[must] sacrifice you, so see what you think.” He

said, “O my father, do as you are commanded. You
will find me, if Allah wills, of the steadfast.”

[Stirah as-Safat 37:102]
And Mausa said to al-Khidr:

{Asld o) sain
“You will find me patient, if Allah wills.”

Meaning, “Likewise, I will be patient with what you do and with
following your commands.”

{® 5 &l ael Y5 3
“And I will not disobey you in aught.”
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Thus, he promised him two things:
1) To be patient with what he (al-Khidr) did.

2) To do what he (al-Khidt) commanded and to stay away
from what he prohibited.

Verse 70
Al-Khidr said:
ORI upsﬂww 5 ob J6 )
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He (al-Khidr) said, “Then, if you follow me, ask
me not about anything until I myself mention it
to you.”

Tafsir
The statement of the Exalted:
é( 2 o\.e )2
“Then, 1f you follow me...”
And it was known that he was going to follow him.
(s oF S5 )

“Ask me not about anything until I myself mention
it to you.”

Meaning, until I mention to you the reason for that action. This is
instruction from the teacher to the student to not be hasty in refut-
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Verse 71

ing the teacher; rather, he waits until the teacher mentions the affair
to him. This is from the manners of the student.

Verse 71
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So they both proceeded, until, when they embarked

the ship, he (al-Khidr) scuttled it. (Misa) said,

“Have you scuttled it in order to drown its people?
Verily, you have committed an evil thing.”

Tafsir
The statement of the Exalted:
(it
So they both proceeded

This refers to Musa and al-Khidt, and there was no mention of the
servant. So did the servant not go on the ship, or was he on the ship
and he was not mentioned because he was following them?

The answer: That which is apparent (and Allah knows best) is that
he was following them, but he had no connection to the affair. So he
followed them:

{ B2 365 5 15
Until, when they embarked the ship

The ship passed while they were walking upon the shore, so they
boarded it.
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He (al-Khidr) scuttled it

Meaning, al-Khidr removed one of the planks that was preventing
water from entering, Thus, Musa said to him:

(@ 53 gl y

“Have you scuttled it in order to drown its people?”

This was Miisa disapproving of al-Khidt, even though he had said
to al-Khidt:

{2 o) ghodin B
“You will find me patient, if Allah wills.”
[Stirah al-Kahf 18:69]

But he was not patient, because this problem was major. If the ship
is ruined in the sea, it will sink! His statement, ‘% order to drown its
people,” was in reference to the result from ruining the ship, not
al-Khidr’s intention, because there is no doubt that Masa did not
know al-Khidt’s intention, and there is no doubt that he knew
al-Khidr did not want to drown the people of the ship, because if
he wanted to do so, he and Miisa would be from the first to drown.

(OB EH D)

“Verily, you have committed an evil thing.”

This means he committed something major. Misa was extremely
strong for the cause of Allah; thus, he criticized al-Khidr, and
explained to him that his action would result in drowning, Then he
increased in his criticism with the statement, “Veriy, you have commait-
ted an evil thing.”
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Verses 72-73

Verses 72-73
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He (Khidr) said, “Did I not say, verily, you would
not be able to have patience with me?”

Thus, Masa made an excuse:
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He (Misa) said, “Call me not to account for what
I forgot, and be not hard upon me for my affair
(with you).”

Tafsir

Misa forgot because the affair was major and shocking to him—he
was going to sink the boat while they were on it. This shows that a
person may forget what has preceded due to an affair’s severity.

{ S i}
“For what I forgot”
Meaning, his forgetting his statement:
o D sld ol heda )

“You will find me patient, if Allah wills.”
[Siirah al-Kahf 18:69]
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“Be not hard upon me for my affair (with you).”
Meaning, do not make the affair difficult upon me, and it is as

though (and Allah knows best) this was a prelude of what was to
come afterward.

Verse 74
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Then they both proceeded, till they met a boy, so

he (al-Khidr) killed him. [Misa] said, “Have you

killed an innocent person who had killed none?
Verily, you have committed a great evil thing!”

Tafsir
(et )

Then they both proceeded
Meaning, after the ship was placed at the port.

{ 48 ol 13) 155 )

Until they met a boy, so he (al-Khidr) killed him.

He did not say, “be killed him”; rather, He said, “o he killed him.” But
when referring to the ship, he said, “be scuttled it,” and he did not say,

S0 he scuttled it.” This means that it appears something happened
before he killed him. And Musa was not patient with this.
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Verse 74
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“Have you killed an innocent person...”

This is because children have good deeds written fot them while the
bad deeds are not written against them; thus, he was innocent.

«...who had killed none?”

Meaning, he did not kill anyone in order [to justify] you killing
him. And if [the boy] had killed someone, would he be killed (as
punishment)? The answer: In our legislation, he would not be killed,
because he is not held responsible (due to his age). It is possible that
he had just reached puberty so he was [still] called a youth [while
actually being mature]; thus, this would not be problematic.

°od .. o o &

“Verily, you have committed a great evil thing
(nukra)t”

This phrase was more severe than the first phrase. The fitst time he
said:

{OH B D)

“Verily, you have committed an evil thing (munkar)!”
[Stirah al-Kahf 18:71]

But here, he said “nukra,” meaning a great munkar. And the differ-
ence between the two actions is that destroying the ship could cause
drowning, but it also may not cause drowning, and this is what
occurred, since the ship did not sink. As for killing someone, this is
something that will surely occut.
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Verse 75
Al-Khidr said:
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(Al-Khidr) said, “Did I not tell you that you can
have no patience with me?”

Tafsir

His statement:

QO

“Did I not tell you”

This was more severe blame upon Musa than the first time. The
first time, al-Khidr said, “Did I not say verily you...” and the second
time, he said, “Did I not tell yon,” meaning, it is as though you do not
understand and you will not understand.

Verse 76

When Musa saw he did not have any excuse, he said to him:

R I R A PRI T
B gl W Bas g h 2 S of J6 B
{046 S e E3;

[Miisa] said, “If I should ask you about anything

after this, then do not keep me as a companion.
You have obtained an excuse from me.”




Verse 77

Tafsir

The statement of the Exalted:

<W@»umwfvuws>

“If I should ask you about anything after this, then
do not keep me as a companion.”

Meaning, prevent me from accompanying you. And in this state-
ment of Musa, there is an indication that Musa 5 saw al-Khidr as
having a status above him, because if not, he would have said, “If I
should ask you about anything after this, then I will not keep you as
a companion.”

o~ 0/
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“You have obtained an excuse from me.”

This is because [al-Khidf] had blamed him twice, despite Musa 35
agreeing not to ask him about anything until it was explained to him.

Verse 77
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Then they both proceeded, till, when they came

to the people of a town, they asked them for food,

but the people refused to entertain them. Then

they found therein a wall that wanted to collapse

and he (al-Khidr) set it up straight. (Muasa) said,

“If you had wished, surely, you could have taken
wages for it!”

-
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Tafsir
The statement of the Exalted:

o £
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Then they both proceeded, till, when they came to
the people of a town

~ Allah #z did not specify the town, so there is no need for us to
research this town. Rather, we say it is a town that Allah left obscure,
so we do the same.

{ Lk, of 156 ngszmy

They asked them for food, but the people refused
to entertain them.

No doubt this is in opposition to honoring the guest, and this is a
deficiency in faith, because the Prophet £ said:

;’,/° LN o & L RNV I
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Whoever believes in Allih and the Last Day, let him honor his
guest.”

{ et of duj e 4a 0555 )

Then they found therein a wall that wanted to
collapse

Meaning, it was leaning and it wanted to collapse. If it is said, “Did
the wall have desire?” The answer is: Yes, it had desire. Its leaning
was proof that it wanted to collapse. And do not be amazed that
inanimate objects have desire, as we have [the example of] Mount
Uhud. The Prophet £ said about Mount Uhud:

22 Sahih al-Bukhbiri 6018; Sahih Muslm 47
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Verse 78

It loves us and we love it.

Love is an attribute greater than desire. As for the statement of
some of the people who give metaphors for the Qut'an, and they
say that this is a euphemism and the wall did not have desire, then
there is no angle for them to say this.

¢ 166 )

So he (al-Khidr) set it up straight.

How did he set it up? Allah knows best. Perhaps he did it with his
hand and Allah gave him the strength to do so, and perhaps he built
it in the normal way it is built. The important matter is that he set it
up. And Allah did not clarify the length, width, size, ot type of wall,
so there is no need for us to trouble ourselves to know this.

He (Musa) said:

(@l ol e cis )

“If you had wished, surely, you could have taken
wages for it!”

He did not blame him for building the wall, and he did not say,
“How can you build it while they did not entertain us as guests?”
Rather, he said, “If you had wished, you could have taken wages for
it.” And this, no doubt, is a gentle manner and kind presentation.

Verse 78
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(Al-Khidr) said, “This is the parting between

me and you. I will tell you the interpretation of

(those) things over which you were unable to hold
patience.”

Tafsir

P LA
{ iy o 3l s
(Al-Khidr) said, “This is the parting between me
and you”

Meaning, our companionship has ended.
(® 5o o itd 6 b 2L )

“I will tell you the interpretation of (those) things
over which you were unable to hold patience.”

Meaning, I will soon tell you, before we depart, the explanation for
my actions.

Verse 79
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“As for the ship, it belonged to poor people

working at sea. So I intended to cause defect in

it, as there was a king after them who seized every
[good] ship by force.”
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Verse 80

Tafsir
{ Bal) 6T
“As for the ship”
Meaning, the ship I ruined.

“It belonged to poor people working at sea.”

Meaning, they used the ship for trade and provision or for fishing
and the like. :
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“So I intended to cause defect in it, as there was a
king after them who seized every [good] ship by
force.”

He wanted to make it defective so the king would pass it by, saying,
“This ship is defective, we have no need for it,” because the king
only took good, new ships. Thus, the action of al-Khidr was to use
a harm to repel a greater harm. From this, we take a great benefit:
damaging something in otder to fix the remaining parts. And doctors
use this principle—you will find them taking a piece from the thigh
in order to repair the face. The scholars have taken from this that if
an endowment is destroyed or ruined, you can sell part of it and use
the price to replace the rest of it.

Verse 80

Then al-Khidr explained the situation with the boy. He said:
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“And as for the boy, his parents were believers, and
we feared lest he should oppress them by rebellion
and disbelief.”

Tafsir

The statement of the Exalted:

{95 p
“His parents”

Meaning, his father and mother “were believers” while he was a disbe-
liever.

(G2d )
“And we feared”

The word al-khashyah (d53Y) means fear based upon knowledge.

{ ® 17 0L Wghay of )

“Lest he should oppress them by rebellion and
disbelief.”

Meaning, he would force them to disbelieve, either due to their
love for him or other reasons. In most cases, the patents have more
effect upon the children, but the children could have an effect upon
the parents; just as in most cases, the husband has more effect upon
the wife, but the wife could have an effect upon the husband as well.




Verse 81
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“So we intended that their Lord should change
him for them for one better in righteousness and
near to mercy.”

Tafsir

Meaning, if we killed him, then what is with Allah is better and more
lasting, Thus, he wanted Allah to replace [the boy] with one who was
more pure in the religion and better for the ties of kinship.

Verse 82

865 Bl g g a&; Sl 65 )
Gl of J,) 36 Lo Lagd 0675 gl 55 25
65T 2 B WSS 1 gy AL

(® 1 <8 s 3 4 U8 o

“And as for the wall, it belonged to two orphan
boys in the town, and there was under it a treasure
belonging to them; and their father was a righteous
man, and your Lord intended that they should
attain their age of full strength and take out their
treasure as a mercy from your Lord. And I did it
not of my own accord. That is the interpretation
of those (things) over which you could not hold
patience.”
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Tafsir
The statement of the Exalted:

{ 5 p

“Two orphan boys”

This means two youths whose father had passed away.

-

¢ ag 55 85 065 )

“And there was under it a treasure belonging to
them”

Meaning that beneath the wall, there was wealth buried for the two
boys.
(o Gh A 065 )
“And their father was a righteous man”

Thus, it was from Allah’s gratitude ## for this righteous father that
He would be kind to his children. And this is from the blessings of
the parent’s righteousness— Allah will protect their children.

w)f— -
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“And your Lord intended that they should attain
their age of full strength”

Meaning, Allah wanted them to reach the age of guidance, which is
40 years of age according to many of the scholars.

And here he said “your Lord intended,” and he did not say, “I wanted”
or “we wanted,” because al-Khidr had no power to allow the boys to
reach that age. But when he mentioned the fear that the boy would
force his parents to disbelieve and the desire to ruin the ship, he
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Verse 82

attributed them to himself.

PR i< °, : o -
“And take out their treasure as a mercy from your
Lord.”

If the wall were to collapse, the treasure would be visible to the
people, and then the people would take it.

{ 40 o s ug

“And I did it not of my own accord.”

Meaning, I did not do this from my intellect or my intelligence;
rather, this was inspiration from Allah % and success from Him,
because these events were above the intellect of a2 human.

“5 - °/ 5‘/ - l
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“That is the interpretation of those (things) over
which you could not hold patience.”

Meaning, this is the interpretation he promised to give Masa.

And our shaykh, ‘Abdur-Rahman as-Sa’di W#, mentions some
tremendous benefits for this story in his Tafsir which are not found
in any other book; thus, it is upon the student of knowledge to
return to it, because it is extremely beneficial. And this is the end of
the story between Musa and al-Khidr.
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VERSES 83-98 (The Story of Dhul-Qarnayn)

Verse 83

Then Allah the Exalted mentioned another story. They asked the
Messenger of Allah #£ a question. He said:

{®rss

And they ask you about Dhul-Qarnayn. Say, “I
shall recite to you something of his story.”

Tafsir
The statement of the Exalted:
(&g
And they ask you...

This is the same whether it was the Jews, the Quraysh, or other than
them.

{ oA 53 8 B
...about Dhul-Qarnayn.
Meaning, the Owner of the Two Horns; he is mentioned in history.

The Jews said to the Quraysh, “Ask Muhammad about this man;
if he informs you about him, then he is a prophet.” And why was
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Verse 84

he called Dhul-Qarnayn? It is said that it means his kingdom was
expansive, from the east to the west, as the east and west are both
called horns. The Prophet £ said about the east:
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From where the horns of the Shaytan rise.*

So this would be an expression to indicate his kingdom's vastness.
And it is [also] said [this name] is due to his strength, as the stallion
with horns from the rams is the strongest. And it is [also] said he
had a crown on his head that had two horns. In reality, the Great
Qur'an did not clarify why he is called Dhul-Qarnayn, but what is
most likely correct is that it is because his kingdom covered the east
and the west.

()

Say
[Meaning] to those asking you the question.
° ow PR 40%
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“I shall recite to you something of his story.”

Meaning, I will not recite to you his entire story, but I will narrate to
you something from it. Then he began to tell his story.

Verse 84
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Verily, We established him in the earth, and We
gave him the means of everything.

2 Sabih al-Bukbari 3511; Sahih Muskm 2905
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Tafsir

The statement of the Exalted:

{2 GIEG0 )
Verily, We established him in the earth

This was by establishing his kingdom, making travel easy for him,
and giving him strength.

e o n Y S\ 2ofT-
{® Lo gid 5 on o0
And We gave him the means of everything.

Meaning, what was necessary to accomplish his goals. And His
statement:

PRY
{oid 5 o2 b
everything
This is not general, encompassing everything—what is intended is
everything he needed to make his rule strong and to establish him in
the land. The proof that “everything” is relative to the person it is

ascribed to is what the hoopoe bird said to Sulayman s concerning
the queen of Yemen:

-
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And she has been given of all things
[Siirah an-Naml 27:23]

And it is not that she was given the kingdom of the heavens and the
earth, but she had everything needed to complete her reign.

Likewise, Allah the Exalted said about the wind of ‘Ad:
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Verse 85
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Destroying everything
[Surah al-Ahgaf 46:25]

And it is known that this wind did not destroy everything, since the
homes were not destroyed, as the Exalted said:

{ oS a N Y 12006
So they became such that nothing could be seen

except their dwellings!
[Stirah al-Ahgaf 46:25]

Verse 85
So he followed a way.
Tafsir

The statement of the Exalted:
So he followed a way.

This means he followed the way to lead him to his goals, as he was
determined, and he benefited from the means Allah gave him. There
are some people who benefit and some who do not; as for this king,
he benefited. And he traveled atound the earth.
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Verse 86
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Until, when he reached the setting place of the

sun, he found it setting in a spring of black muddy

" (or hot) water. And he found near it a people. We

(Allah) said (by inspiration), “O Dhul-Qarnayn!

Either you punish them, or treat them with
kindness.”

Tafsir

The statement of the Exalted:

s(w;%\@;guaslgg;}

Until, when he reached the setting place of the sun

It is known that the intent is the place whete the sun sets, which is
the sea, because the one traveling west will encounter the sea and
the sun and will find it setting there.

{Bor 2 3 BAS p

He found it setting in a spring of black muddy (or
hot) water

Meaning, it sets in the water in relation to the sight of the people,
since, in reality, the sun is better than the earth and bigger than this
spring of water, and it rotates around the earth. But there is nothing
wrong with mentioning something in the fashion it is seen by the

people.
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Verses 8788

{ U3 Bl 3535
And he found near it a people

Meaning, he found a people at the source of the spring.

We (Allah) said (by inspiration), “O Dhul-Qarnayn!
Either you punish them, or treat them with
kindness.”

Meaning, Allah gave him the choice between punishing them by
death or otherwise, or treating them kindly. This was because
Dhul-Qarnayn was an intelligent and just ruler.

Verses 87—-88

And the proof of his intellect and religion is:
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He said, “As for one who wrongs, we will punish
him. Then he will be returned to his Lord, and He
will punish him with a terrible punishment. But as
for one who believes and does righteousness, he

will have a reward of Paradise, and we will speak
to him from our command with ease.”
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Tafsir

He ruled with justice.

(b a Gl )
“As for one who wrongs”
And this is by shirk, because the word “opptression” is applied to

shirk and other than that, but what is apparent (and Allah knows
best) is that this is referring to shirk. This is because he said:

1t 5 5 0 s 120 )
“But as for one who believes and does righteous-

ness, he will have a reward of Paradise.”

And this punishment returns to the discretion of the ruler, either by
execution or otherwise.

o 4 PRAVEN
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“Then he will be returned to his Lord, and He will
punish him with a terrible punishment.”

This is because the calamities do not purify the disbelievers. The
Muslim is purified by the calamities; as for the disbeliever, then he is
not—rather, he will be punished in this life and the next.
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“But as for one who believes and does righteous-
ness, he will have a reward of Paradise, and we will
speak to him from our command with ease.”

The believer who works righteous actions will have a reward with
Allah, which is Paradise, as the Exalted said:
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Verses 89-90
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For those who have done good is the best and

extra.
[Surah Yinus 10:26]

The Prophet % explained this good as Paradise, and he explained
the extra as looking at the Face of Allah.

And we will speak to him from our command with ease” — Meaning,
we shall say an easy word to him. Thus, he promised the wrong-
doer two things: that he would be punished and then he would
be returned to his Lord for a more severe punishment. And the
believer was promised two things: that he would have Paradise and
that [Dhul-Qarnayn]| would deal with him in an easy manner.

But ponder the condition of the polytheists. For them, he began
with his punishment and then the punishment of Allah. As for the
believer, he began with the reward of Allah first and then his kind
dealings with them second. The reason for this difference is clear,
because the goal of the believer is to reach Paradise, and no doubt
reaching Paradise is better and more beloved to him than having
a kind word said to him. As for the disbeliever, then he will be
punished in this world first before the punishment of the next life,
so Dhul-Qarnayn began with that which was easier. Also, the disbe-
liever fears the punishment of this life more than the punishment
of the next life, because he does not believe in the lattet.

Verses 89-90
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Then he followed another way. Until, when he

came to the rising place of the sun, he found it

rising on a people for whom We (Allah) had
provided no shelter against the sun.
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Tafsir

The statement of the Exalted:

{ b pllan 505 13 155 )

Until, when he came to the rising place of the sun

First, he traveled to the west and he reached as far as he was able to
reach, then he returned to the east. Thus, he traveled from the west
to the east, and not north and south, because most of the people live
west to east. As for the north and south (North and South Poles),
most of it is covered with ice, with no inhabitants.

G o ol e 5 1B Al sasg )
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He found it rising on a people for whom We (Allah)
had provided no shelter against the sun.

He found a people who had no shelter, no shady trees, and no
castles. Some of the scholars even said they had no clothes, because
clothing is a type of shelter. The point is that the sun was burning
them.

Verse 91
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So (it was)! And We knew all about him
(Dhul-Qarnayn).

Tafsir

Meaning, We knew with clear knowledge that which was with him
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Verses 92-93

from the means of his rule, and everything he possessed.

Verses 92—-93
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Then he followed (another) way, until, when he

reached between two mountains, he found, before

them (those two mountains), a people who scarcely
understood a word.

Tafsir
This was between two mountains between the eastern side of East

Asia and the western side, and there was a path between them for
the people.

{ Ugipd 0 353 )

He found, before them...
Meaning, not between them or behind them.
{3 )
...a people
It is said they were the Turks.
(© Y5 0,85 0,50 )
Who scarcely understood a word.

There are two recitations for this verse. One recitation means they
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were barely understood, while the other means they wete bately able
to understand others—meaning, the people did not know their
language and they did not know the language of the people. Both
recitations and meanings are correct.

Verse 94
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They said, “O Dhul-Qarnayn! Verily! Ya'jaj and

Ma'juj are doing great mischief in the land. Shall

we then pay you a tribute so you might erect an
obstruction between us and them?”

Tafsir

The statement of the Exalted:

- AN

They said, “O Dhul-Qarnayn!”

This could present a problem for some. How is it that they scarcely
understood a word, yet they addressed him with clear speech?

The answer is very easy: Allah the Exalted gave Dhul-Qatnayn a
great kingdom in which he had translators to convey what the
people wanted from him and what he wanted from the people. And
it is possible that Allah ## inspired him with the languages of all
those he ruled. What is important is that they addressed him with
clear speech, and they addressed him by his nickname as a way of
respect.
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Verse 94
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“Verily! Ya'juj and Ma'jaj are doing great mischief
in the land.”

Ya'jij and Ma'jiij are two tribes from the children of Adam, as it has
been authenticated from the Prophet £
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Allah #z would say, “O Adam,” and he would say, “At Thy setvice,
at Thy beck and call, O Lord, and the good is in Your Hand.”
Allah would say, “Bring forth the group of (the denizens of) Fire.”
He (Adam) would say, “Who are the denizens of Hell?” It would
be said, “They are 999 out of every thousand.”

He (the Prophet) said, “It is at this juncture that every child would
become white-haired and every pregnant woman would abort and
you would see people in a state of intoxication, and they would
not in fact be intoxicated, but grievous will be the torment of
Allah.”

He (the narrator) said, “This had a very depressing effect upon
them (the Companions of the Prophet) and they said, ‘Messenger
of Allih, who amongst us would be that person (who would be
doomed to Hell)?” He said, ‘Good tidings for you; Ya'jij and
Ma'jiaj would be those thousands (who would be the denizens
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of Hell) and a person (selected for Paradise) would be amongst
you.) 9925

From this, we know the error of those who say that their image was
~ not that of humans, and that some of them are extremely short
while others are extremely tall, and some of them have flapping
ears, etc. All of this is from the tales of the Children of Israel, and
it is not permissible to affirm it. Rather, we say they are humans,
but they could differ just as people differ—you find the people in
this region of the world having a different appearance than those in
other regions. But as for their appearance being extremely different,
then we say this is not correct.

“Doing great mischief in the land” — Mischief is a general word,
including everything that is not correct and not beneficial. They do
mischief such as killing, looting, deviance, and shirk. So the people
needed someone to protect them from these people.

-
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“Shall we then pay you a tribute so you might erect
a barrier between us and them?”

Meaning, a barrier that will keep them from reaching us; thus, they
offered to give him something, and this was not approptiate, but
they feared he would say no and it would not be possible for them
to do it after that.

Verse 95
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Verse 95

He said, “That in which my Lord has established

me is better [than what you offer], but assist me

with strength; I will make between you and them
a barrier.”

Tafsir

The statement of the Exalted:

{5 5as et J6)

He said, “That in which my Lord has established
me is better”

Meaning, what my Lord has given me from the kingdom, wealth,
servants, and everything, is better than what you present to me. This
is similar to what Sulayman g said to the queen of Saba’ when she
offered the gift:
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So when they came to Sulayman, he said, “Do you
provide me with wealth? But what Allah has given

me is better than what He has given you. Rather, it
is you who rejoice in your gift.”

[Surah an-Naml 27:36]
This is the person’s acknowledgment of the favors of His Lord, due

to which he does not need anyone.

{ 555 sseb )

“But assist me with strength”

Meaning, assist me with manpower, not wealth, because he had
great wealth.
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“I will make between you and them a barrier.”
Meaning, I will make motre than what you are asking for. They asked
. ¥y g y

him for an obstruction, but he said a barriet, and a barrier is stron-
ger than an obstruction.

Verse 96
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“Bring me sheets of iron,” until, when he had filled

the gap between the two mountain walls, he said,

“Blow [with bellows],” until when he had made

it [like] fire, he said, “Bring me molten copper to
pour over it.”

Tafsir

The statement of the Exalted:
{225 35 5T )
“Bring me sheets of iron”
He was going to make the sheets of iron equal to the mountain,
and this proves the great strength during this time petiod. Thus, he

made columns of iron until it was in great towers equal in size to the
mountain.
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Verse 97

Until, when he had filled the gap between the two
mountain walls, he said, “Blow [with bellows]”

Meaning, blow upon the iron, and the intent was not “blow with
your mouths,” because this is not possible; but rather, blow with the
tools you have with you.

{® s oo CJ" @ﬁﬂ@}

He said, “Bring me molten copper to pour over it.”

It is known that if iton is kindled with fire, it becomes like fire, as
though a piece of it is an ember— rather, hotter than an ember.
Then he requested molten copper to pour over it. Thus, when the
copper joined with the iron, it became strong and firm.

Verse 97
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So they [Ya'jaj and Ma'jaj] were made powerless
to scale it or dig through it.

Tafsir

{35k of 1502t W3 }
So they were made powerless to scale it...
Meaning, they are not able to climb it because it is high and slippery.

{® & el ug
...or dig through it.
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It is even harder for them to dig through the iron plated with coppert;

thus, it is solid and strong.

Verse 98
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[Dhul-Qarnayn] sald, “This is a mercy from my
Lord; but when the promise of my Lord comes,

He will make it level, and ever is the promise of
my Lord true.”

Tafsir

The statement of the Exalted:
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[Dhul-Qarnayn] said, “This is a mercy from my
Lord...”

Look at the statement of the tighteous slaves. He did not attribute
what they did to themselves; rathet, he attributed it to Allah ## and
His virtue. Similarly, this was the situation with Sulayman #5 and the
ant:
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Verse 98

Until, when they came upon the valley of the ants,
an ant said, “O ants, enter your dwellings so you
may not be crushed by Sulayman and his soldiers
while they perceive not.” So he [Sulayman] smiled,
amused at her speech, and said, “My Lord! Inspire
and bestow upon me the power and ability that
I may be grateful for Your favors that You have
bestowed on me and on my parents, and that I may
do righteous good deeds that will please You, and
admit me by Your Mercy among Your righteous
slaves.”
[Stirah an-Naml 27:18-19]

Dhul-Qarnayn also said:

/n/

“This is a mercy from my Lord”
[Meaning] and it is not from my might or power, but the making of

this impervious barrier is a mercy for him (Dhul-Qarnayn) and a
mercy for those who sought the barrier from him.

é( .J..c« 58l \;\.9 }
“But when the promise of my Lord comes...”

Meaning, when these corrupt people are released.

{485 & )

«...He will make it level”

Meaning, He will completely level it down to the earth. It has been
authenticated from the Prophet #£ that he said:

Jes wa cr“ 03 O 0 b Bl 6 A 5" "3;‘” J‘
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“Woe be to the Arabs from a near evil. Today, a hole has been
opened in the barrier of Ya'juj and Ma'juj like this circle,” and he
made a circle with his thumb and the finger next to it.?

Meaning, a small hole that will surely get wider.

s(@\» y, »)o\fj}

“And ever is the promise of my Lord true.”

What is this ptomise? The promise is that Allah $& will release them
during the last days, and after the appearance of the Dajjal and his
killing. ‘They will be released like locusts or even mote so.
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The first of them would pass the lake of Tiberias and drink out
of it. And when the last of them would pass, he would say, “There
was once water there.” ‘Isa and his companions would then be
besieged here.”

(At Tar, and they would be so much hard-pressed) that the head of
the ox would be dearer to them than 100 dinar, and Allah’s prophet
‘Isa and his companions would supplicate to Allah.

w” P °./, . 0 YA Y ) “ . /,’.'? 2 0]~ }“ A o4
Allah would send to them insects (which would attack their

necks), and in the morning, they would perish like one single
petson.?®

The earth will reek with their smell, so Allah will send birds with
long necks to throw their bodies into the sea.

2 Sahih al-Bukhdri 3346; Sahih Muskm 2880
27 Sabily Muslim 2937
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Verse 98

And Allah has power over all things; thus, we believe in these things
as the Prophet # has informed us. As for how these things will
transpire, this is with Allah #z.

o (G e re
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“And ever is the promise of my Lord true.”

Meaning, the promise of their release; it is a must that everything
Allah promised will occur. This is because not fulfilling a promise
is either due to inability or lying, and Allah is free from inability and
lying. Allah ## does not break His promise, and He has complete
ability and complete truthfulness.
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And We will leave them that day surging over each

other, and [then] the horn will be blown, and We
shall collect them all together.

Tafsir

The statement of the Exalted:

%W@Cﬂ’/o“ol/e/ N,%

And We will leave them that day surging over each
other

The scholars differed over this. Does it mean they will surge with
the people, or does it mean they will surge upon one anothet when
they exit from the barrier? Some of the scholars say they will surge
upon each other when they exit on the day Allah decrees their exit.

{ o)) 2 &5 b
And then the horn will be blown
The one who blows the trumpet is Israfil, one of the noble angels.

The Prophet £ used to open his prayer at night with the supplica-
tion:




Verse 99
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O Allah, Lord of Jibra'il, Mika'il, and Israfil, the Creator of the
heavens and the earth, Knower of the unseen, You judge between
Your slaves in what they differ in. Guide me to the truth in what

the creation has differed in. Verily, You guide whom you will to
the straight path.”

Each of these three noble angels is entrusted with an aspect of life:
Jibrdl is entrusted with that which gives life to the hearts, Mika'l is
entrusted with what gives life to the vegetation (which is the rain),
and Israfil is entrusted with blowing into the trumpet that will
give life to the creation during the Resurrection. He will blow into
the trumpet twice. The first blowing is that which will shock the
creation, and it is not possible for us to perceive the greatness of
this. It will shock them and cause them to die after this. All of them
will die, except as Allah wills; this is due to the severity of what will
occur. Everyone in the heavens and the earth will die. .A4abu Akbar,
this is something tremendous. Each time a person tries to picture
that, his skin will shiver due to its greatness.

As for the second blowing, Allah ## said:
LA gl
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Then it will be blown again, and at once, they will
be standing, looking on.
[Stirah az-Zumar 39:68]
On the second blowing, the people will stand from their graves,

looking to see what will occur. As for the bodies in the graves, Allah
the Exalted will send a great rain down to grow them inside the

2 Sahih Muskm 770
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earth. When the bodies have completed growing, the trumpet will
be blown for the Resurrection. “4nd at once, they will be standing looking

»

on.
{® s s )
We shall collect them all together.

.Meanjng, We shall collect all of the creation; this includes the
humans, jinn, angels, animals, and all creatures. Allah & said:

{ 05t g

There is not a moving (living) creature on earth,

nor a bird that flies with its two wings, but are

communities like you. We have neglected nothing

in the Book, then unto their Lord they (all) shall be
gathered.

[Stirah al-An‘am 6:38]

All of the creation, even the angels in the heavens, as Allah Je said:
{ Lo L Sy 3555

And your Lord comes with the angels in rows
[Stirah al-Fajr 89:22]

What a tremendous event this will be, Alahn Akbar.
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VERsE 100

And on that Day, We shall present Hell to the
disbelievers, plain to view.

Tafsir

Meaning, We shall present it to them; thus, it will be in front of
them. O Allah, save us from it.

This will be a great event that will cause the hearts to sink. Allah ##
informs us of this is so the person can rectify what is between him
and Allah, so he can fear this Day and prepare for it, and picture the
Fire as though it is beneath his feet.

Abt Bakr as-Siddiq &2 said:
. . of 3 £ PR 2
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We reached the morning with our families while death is closer to
us than our shoelace.

So picture this and understand that there is nothing between you
and it except for your soul exiting your body; at that point, every-
thing ends.
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VERsE 101
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Those whose eyes had been within a cover

[temoved] from My remembrance, and they were
not able to hear.

Tafsir

The statement of the Exalted:
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Those whose eyes had been within a cover
[removed] from My remembrance

These are the disbelievers whose eyes have been covered from the
remembrance of Allah; they do not remember Him. And Allah said

about them:

Zg _F F 2 -
(&l g (2 )
We have placed over their hearts coverings
[Siirah al-Kahf 18:57]

Thus, the hearts, eyes, and the heating—all of them are covered.

{® o Oaking V1565 )

And they were not able to hear.

246




Verse 101

Does this mean they do not want to hear? Like the statement of the
Exalted:

{ a2 32 80 e 33 of 3 akil s )
Can your Lord send down to us a table spread
(with food) from Heaven?

[Surah al-Ma'idah 5:112]

This means, “Does He want to?”” So in this verse, does hearing mean
“responding to the call” or “listening’?

The answer: Both meanings are correct.
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Then do those who disbelieve think they can

take My servants as allies instead of Me? Indeed,
We have prepared Hell for the disbelievers as a

lodging.

Tafsir
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Then do those who disbelieve think they can take
My servants as allies instead of Me?

Who are these slaves? The answer: Everything is a slave of Allah.

SN TV V5 e b s B ol
(i

There is none in the heavens and the earth but
comes unto the Most Beneficent (Allah) as a slave.

[Stirah Maryam 19:93]

And who are those slaves they have taken as allies instead of Allah?
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Verse 102

The answer: The angels are worshiped, the messengers are
wortshiped, the sun is worshiped, the moon is worshiped, the
trees are worshiped, the rocks are worshiped, and the graves are
worshiped. We ask Allah for safety and secutity! The Shaytan comes
to man from every path.

“Allies” — Meaning, as lords; they supplicate to them and seek rain
from them, and they forget the alliance of Allah #z Do you think
those who do this will be helped? No, they will not be helped, and
whoever thinks they will has a defect in his intellect.

°
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We have prepared Hell for the disbelievers as a
lodging.

Verily, Allah has prepared the Fire as a place of lodging for the
disbelievers, and the meaning of lodging is what the host prepares
for the guest. And what an evil guest!
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VERSE 103
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Say, [O Muhammad]: “Shall we inform you of the
greatest losers in relation to [their] deeds?”

Tafsir

Meaning, say, O Muhammad, to your wmmah: “Shall we [believers]
inform you of the greatest losers in relation to [their] deeds?”” The
answer is yes. We want to be informed about the greatest losers
in relation to their deeds so we can distance ourselves from their
actions, and so we can be from the prosperous.

Allah the Exalted clarified in Sarah al-‘Asr that everyone is lost
except those who possess these four attributes:

1) Those who believe
2) And do righteous actions
3) And enjoin each other to the truth

4) And enjoin each other to patience.
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VERsE 104

Here, He said:
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“Those whose efforts have been wasted in this life

while they thought they were acquiring good by
their deeds!”

Tafsir

The statement of the Exalted:

od ¢ ° ° & - ..1:
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“Those whose efforts have been wasted in this
life”

Meaning, their efforts are wasted and void in the life of this world,
but:

-
-
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“...they thought they were acquiring good by their
deeds.”

Thus, the truth has been covered from them, and refuge is sought

with Allah. While they were upon falsehood, they thought falsehood
was the truth, and there are many like this. The Jews, for example,
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believe they are upon the truth, the Christians believe they are upon |
the truth, and the communists believe they are upon the truth. All
of them believe they are upon the truth, so they persist in what they
are upon. And there are some of them who know they are not upon
the truth, but they remain upon their path due to arrogance.

|
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VERSE 105
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“Those are the ones who disbelieve in the signs
of their Lord and in [their] meeting Him, so their

deeds have become worthless; and on the Day of
Resurrection, We shall not give them any weight.”

Tafsir

The statement of the Exalted:

Does this refer to the signs in the creation or the legislative signs?

What is apparent is that it refers to both of them, but those who
disbelieved in the messengers disbelieved in the legislative signs, and
they did not believe in the signs in the creation. And the proof is
that Allah said that if you ask them who created the heavens and
the earth, they will say Allah #%, and none of them will claim there
is another creator with Allah. But they disbelieved in the legislative
signs, they disbelieved in the Messenger £, and they disbelieved in

{ o0 S »
“The signs of their Lord”

what he came with.

{ $&; »

“And their meeting with Him”

253



TAFSIR SURAH AL-KAHF

And when is the meeting with Allah? The answer: It is on the Day of
Judgment. So they disbelieved in the Day of Judgment and disputed
it, and they have been shown the signs but they persist. Allah the
Exalted said:
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Does man not consider that We created him from
a [mere] sperm-drop—Yet behold! He (stands
forth) as a clear opponent. And he presents for
Us an example and forgets his [own] creation. He

says, “Who will give life to these bones when they
have rotted away and become dust?”

[Stirah Ya-Sin 36:77-78]

They deny Allah, so they say, “Who will give life to bones while
they are disintegrated?” This is a challenge—who will give them
life, because the dust of bones does not contain life?

,/@5,5/5 -&,o °f.
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Say: “He will give them life, the One who produced
them the first time.”
[Surah Ya-Sin 36:79]
Who is the One who produced them the first time? He is Allah, and

returning life to them is easier than creating them the first time, as
Allah the Exalted said:
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And it is He who begins creation; then He repeats
it, and that is [even] easier for Him.

[Stirah ar-Ram 30:27]

Thus, the proof for the Resurrection and giving life to bones that
have become dust is that Allah began their creation. And when
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Verse 105

Zakariyya was given the glad tidings of a son while he had reached
old age and his wife was barren, Allah the Exalted said:
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Your Lord says, “It is easy for Me. Certainly I have
created you before, when you had been nothing!”
[Siirah Maryam 19:9]

Thus, the One who created you before, when you were nothing, has
the ability to grant you a son.

s - S1 ol sl
“And He is the All-Knower of every creation!”
[Stirah Ya-Sin 36:79]
Because Allah is the All-Knower of every creation, He creates

what He wills; who has the ability to prevent Him while He is the
All-Knower of every creation?

The answer: No one can prevent Him.

% PE
He, Who produces for you fire out of the green
tree, when behold you kindle therewith.
[Stirah Ya-Sin 36:80]

Fire is brought from the green tree—it is sttuck with the flint stone
and then the fire kindles, and the Arabs were aware of this. Thus,
the One who brings fire, which is hot and dty, from this tree, which
is moist and cold (meaning these two are complete opposites), has
the ability to create mankind and to recreate their bones after they
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have become dust. Then He affirmed this fire with His statement,
“when behold you kindle therewith.”

%reia:ai».

Is not He, Who created the heavens and the earth,
- able to create the like of them? Certainly, indeed!
He is the All-Knowing Supreme Creator.

[Surah Ya-Sin 36:81]

Allah the Exalted said:
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The creation of the heavens and the earth is indeed
greater than the creation of mankind, yet most of
mankind know not.

[Siirah Ghafir 40:57]
Thus, the One who created the heavens and the earth with its
great size is able to create that which is not at all comparable to

the earth. What are you, O son of Adam, compared to the earth?
Nothing—you were created from it.

“He is the All-Knowing Supreme Creator” — Meaning, He is externally
described with creating, and this is emphasis for that which came
before it: “dnd He is the All-Knower of every creation.”
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Verily, His command, when He intends a thing, is
only that He says to it, “Be!” and it is!

[Siirah Ya-Sin 36:82]

He does not need workers or builders, or anything; rather, He says
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Verse 105

“Be!” and it is! For this reason, He said:

®
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It will be but one blast, and at once they are all
brought present before Us.

[Stirah Ya-Sin 36:53]
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So glorified is He and exalted above all that they
associate with Him, and in Whose Hands is the
dominion of all things.

[Surah Ya-Sin 36:83]

The dominion of all things is in His Hand and He arranges it as He
wills; thus, we ask Him to guide us to the straight path.

> n,,
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And to Him you shall be returned.
[Siirah Ya-Sin 36:83]

This is the eighth proof, and this is proof because, if we were not
to be returned to Allah #%, then our creation would be without
meaning, and this negates wisdom.

His statement:

{5 20 )
“The signs of their Lord”
He has obligated them to believe. Because He is their Lotd, it is

incumbent upon them to obey Him and believe in Him. But the
word of punishment has gone forward, so they will not believe.
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“So their deeds have become worthless”

Meaning, null and void, so they will not benefit from them. Even
if the disbeliever does acts of good and gives chatity to the poot,
verily, that will not benefit him. If Allah wants to reward him, He
will hasten his reward in this life; as for the next life, he will have no
portion there at all. And we seek refuge in Allah from this.

This is because their actions are invalid, but are the actions invalid
due only to apostasy, or are thete conditions? The answer: There

must be conditions, and it is that the person dies upon apostasy.
Allah the Exalted said:
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And whosoever of you turns back from his religion

and dies as a disbeliever, then his deeds will be lost
in this life and in the Hereafter

[Siirah al-Bagarah 2:217]

But if the person apostates and then Allah favors him with returning

to Islam, then the righteous actions he did before apostasy return to
him.
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“And on the Day of Resurrection, We shall not
give them any weight.”

Meaning, they will have no value with Allah or on the scale.

Itis said that this means the disbelievers will not be weighed, because
weighing is done by comparing good and bad deeds, and the disbe-
- lievers do not have any good deeds to weigh. But what is correct is
that all the actions will be weighed. Allah the Exalted said:
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Then as for him whose balance (of good deeds)
will be heavy, he will live a pleasant life in Paradise.
But as for him whose balance (of good deeds) will

be light, His refuge will be an abyss. And what will
make you know what it is? (It is) a hot blazing Fire!

[Surah al-Qari’ah 101:6-11]

Thus, the scales will be established in order to put the argument
against them. And there is a difference of opinion in this issue..
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“That is their recompense, Hell; for what they
denied and [because] they took My signs and My
messengers in ridicule.”

Ve

Tafsir

{© % a5 201535315
“They took My signs and My messengers in
ridicule.”

They, meaning the disbelievers, disbelieved and extended their disbe-
lief to others, and they began to ridicule the signs and they ridiculed
the messengers, and they did not just stop short with disbelief in

Allah.
They took the messengers for jest, as Allah ## said to the Messenger
€
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And when those who disbelieve see you, [O
Muhammad], they take you not except in ridicule.
[Stirah al-Anbiya' 21:36]

And they say:
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Verse 106
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“Is this the one Allidh has sent as a messenger?”
[Stirah al-Furqan 25:41]

And there is no doubt the question here is for mockery—“Is this
the Messengerr!”
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“He almost would have misled us from our gods
had we not been steadfast in [worship of] them.”

[Sirah al-Furqan 25:42]

I seek refuge in Allah. They boast due to their being patient upon
their gods, and aiding them!
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VERsE 107

Then He mentioned the reward of those who believe and work
righteous actions; I ask Allah to make me and you from them. He
said:

@
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“Indeed, those who have believed and done
righteous deeds, they will have the gardens of

Paradise as a lodging.”

Tafsir

This is an exchange—instead of the Hellfire which is the abode
for the disbelievers, the gardens of Paradise are the abode for the
believers. But there are two conditions:

1) Faith
2) Righteous actions

Faith is found in the heart and righteous actions are found upon
the limbs, and it could also mean the actions of the heart, such as
reliance, fear, constant repentance, love, and the like.

{ oG )
“Righteous deeds”
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Verse 107

These are those deeds done sincerely for Allah, in accordance
with the legislation of Allah. It is not possible for an action to be
righteous except with this: sincetity for Allah and in accordance with
Allah’s legislation. Thus, whoever commits shirk, his actions are not
righteous, and whoever innovates, his actions are not righteous, and
they will be rejected. The proof of this is the statement of Allah &
in the Hadith Qudsi:
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I am the One who is the most free from needing any partners.
Thus, he who does an action for someone else’s sake as well as
Mine will have that action renounced by Me and left for the one
he associated with Me.*
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And the Prophet €& said:
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Whoever does an action that is not from this affair of ours will
have it rejected.”

Meaning, it will be returned back to him. Thus, the righteous actions
require both attributes: sincerity for Allah and following the legisla-
tion.
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“They will have the gardens of Paradise as a
lodging.”

Firdaws is a description of Paradise, and this is not referring to the
highest level of Paradise, because not every believer who performs
righteous actions will enter Firdaws. The Prophet # said about
Firdaws:

30 Sabih Muslim 2985
3t Sahibh Muskm 1718
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Verily, it is the middle and highest part of Paradise—above it is
the Throne of the Most Merciful, and from it spring the rivers of
Paradise.*

Thus, it contains these four desctiptions, and from it spring the

tivers of Paradise.

32 Sabih al-Bukhari 2790
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“Wherein they shall dwell (forever). No desire will
they have to be removed therefrom.”

Tafsir

His statement:

{ G s »

“Wherein they shall dwell forever”

This means for eternity, and the people of the Sunnah do not differ
concerning this.

{ Ve @ 0V )y

“No desire will they have to be removed therefrom.”

Meaning, they will not request an exchange, because each one of
them will be pleased with the pleasute found therein, and each one
of them will believe that no one has more than him. This is from
the completeness of the blessing. For example, if you move into a
castle that contains every desite of the soul, but you see the castle
of so-and-so is greater than yours, will your happiness be complete?

The answer: For the one who wants this worldly life, his happiness
will not be complete, because he sees someone with better than him.
But in Paradise, even though the people will be of vatious levels,
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they will have no depression; everyone will believe he has the most
blessings. The people of the Fire will be the opposite: each person
in the Fire will believe he is the most severely punished.

“No desire will they have to be removed therefrom” — Meaning, if it was
said to one of them, “Would you like to exchange your place for
another place?” He would respond, “No.”

This is from Allah’s favor upon the people, such that He will make
them content with what He has given them, and they will be at ease
with no worties.




VERSE 109
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Say: “If the sea were ink for [writing] the words

of my Lord, the sea would be exhausted before

the words of my Lord were exhausted, even if We
brought the like of it as a supplement.”

Tafsir

The statement of the Exalted:
{5y
Say
Meaning, “Say, O Muhammad.”
{ B 52 06§ p
“If the sea were ink”
Meaning, ink for writing,

{ & Sk G of 3535008 2 ok )

“[For writing] the words of my Lord, the sea
would be exhausted before the words of my Lord
were exhausted”
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This is because He arranges all the affairs with a statement: “Be.”
His words are never depleted. Rather, He said in another verse:

}d &0
wo@ﬂb(ﬁﬂwwua)y\@\.w\ﬁj}
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And if whatever trees upon the earth were pens
and the sea [was ink], replenished thereafter by
seven [more] seas, the words of Allah would not be
exhausted. Indeed, Allah is All-Mighty, All-Wise.

[Surah Lugman 31:27]

2
}0 w0 _ o,

z

The seas would be depleted and the pens would break, but the
words of Allah g% would remain.

€ ® 1% by G 5 )

“Even if We brought the like of it as a supple-
ment.”

Meaning, additional seas; for verily, Allah's words will not be
exhausted. This text is clear in affirming speech for Allah .
And the words of Allah ## are categorized into the words for the
universe and the words for the legislation. As for the legislation, this
is what is revealed to His messengers, and as for the universe, this is
what is decreed.

{ 0,55 5 80 ol G s 5 el ) )

Verily, His Command, when He intends a thing, is
only that He says to it, “Be!” and it is!

[Surah Ya-Sin 36:82]
Everything is by His will. Thus, He says to everything, “Be!” and it
is. And from the words of the legislation is what He reveals to His

messengers, such as the words He revealed to Adam. Verily, Adam
#% was a prophet and not a messenger. Allah gave him commands
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and prohibitions, and the commands and prohibitions are the words
of legislation.
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Say: “I am only a man like you, to whom it has

been revealed that your god is one God. So whoever

would hope for the meeting with his Lord, let him

do righteous work and not associate anyone in the
worship of his Lord.”

The statement of the Exalted:

(B e i G B )

Say: “I am only a man like you”

Meaning, proclaim to them that you are not an angel, and you are

“T am only a man like yon” — And He mentioned “like you™ to affirm
that he is human—meaning, he is a2 human and nothing more. For
this reason, he used to become angry as humans become angry, he
used to become sick as people become sick, he used to get hungry
as people get hungry, and he used to get thirsty as people get thitsty.
And he would protect himself from the heat as people protect
themselves from heat, he would protect himself from arrows of
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battle as the people did, and he would forget as people forget. Thus,
it has been affirmed that the Messenger # was completely human.
And he used to seek shade as the people seek shade.

As for those who falsely believe that the Messenger ## was created
from light and that he did not have a shadow, then no doubt this
is a lie. Verily, the Messenger #£ was like other humans; he had a
shadow and he used to seck shade. If the Messenger of Allah # did
not have a shadow, it would have been narrated through numerous
reports, because this would be from the signs of Allah #%. Thus, the

Messenger # was human like the rest of the people.

Is the Messenger # able to bring about benefit or harm? The
answer: No, as Allah ## has commanded him to say:

z 4 T, % o> SN 4
{108 ¥5 5% ST Y I By
Say: “It is not in my power to cause you harm, or to
bring you to the right path.”

[Sirah al-Jinn 72:21]

From the amazing affairs is that some people currently connect to
the Messenger # more than they connect to Allah #% When you
mention the Messenger £ their skins tremble, and when Allh is
mentioned, it is as though He was not mentioned! Such that some
of them are affected when someone sweats by the Messenger ¥
more so than when someone swears by Allah . Such that some of
them view visiting the grave of the Messenger ££ to be better than
visiting the Ka’bah.

And I have witnessed some people prevented from Madinah during
the days of Hajj due to the time of Hajj being near (when Hajj is
neat, the people are prevented from going to Madinah so they do
not miss Hajj), and I saw the people ctrying! Saying, “I have been
prevented from the lights and prevented from this and that.” Thus,
it was said to him, “Why did you come?”” He said, “I came to witness
the lights.” It is as though he only came to visit Madinah, and he
forgot he came to perform his obligation of Hajj. This is due to
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ignorance, and the scholars have not clarified this to the common
people because the common person is emotional; if he had been
aware of the truth, he would have returned to it.

(i)
“It has been revealed to me”
This is from the special traits of the Messenger #. He received

revelation, while others did not receive revelation, except for his
brothers from the messengets gf.

(33 )50 &

“Your god is one God”

This sentence is restrictive. It is as if he said, “There is no deity

except for one.”

Y 2o, T -5
{ 48 235 O a8 B
“So whoever would hope for the meeting with his
Lord...”

Meaning, whoever has a desire to meet Allah g%, then let him believe
in that.

{ LI Sz i y

“...let him do righteous work”

The call is easy. Do you want to meet Allah while your heart is full
of hope? If this is the case:

z
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“Do righteous work and do not associate anyone
in the worship of his Lord.”
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Every person with an intellect desires to meet Allah % And the
meeting with Allah is not far off. Allah the Exalted said:

)th u‘ﬁ A_lS\ J:-\ ub 4J.5\ 9\.15 - ;oK u,o)s

{ i) a2

Whoever hopes for the meeting with Allah, then
Allah’s term is surely coming. And He is the
All-Hearer, the All-Knowet.

[Stirah al-’Ankabiit 29:5]
Some of the scholars have said that His statement:

{UYLU\‘}-E&QQ}

Allah’s term is surely coming

Means “everything that is coming is close.”

“Let him do righteous work and not associate anyone in the worship of his
Lord” — If someone says, “Have you not established that righteous
actions must have sincerity and follow the Prophet?” We say:
Of course, but because sincerity is of extreme importance, He
mentioned it specifically after the statement “%z him do righteous work.”

Ponder the statement ‘G the worship of his Lord” to clarify that the
Exalted has the right of you not associating partners with Him,
because He is the Lord, the Creator, the King, the Arranger of all
the affairs of the creation.

We say with our hearts and our tongues, “Our Lord is Allah,” and
we ask Allah the Exalted for uprightness so we will be entered into
the statement of the Exalted:

ré““ Vs A 5 d 16 L By
A &y 1983l 1558 V5 1558 YT B
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Verily, those who say, “Our Lord is Allah (alone),”

and then they istagams (stand firm), on them the

angels will descend (at the time of their death)

(saying), “Fear not, nor grieve! But receive the

glad tidings of Paradise which you have been
promised!”

[Stirah Fussilat 41:30]

All praises belong to Allah, the One who granted us success in
completing this s#rab, and may the prayers, peace, and blessings
be upon our Prophet Muhammad and upon his family and his
Companions.
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“Whoever recites Soorah Al Kahf on the
day of Jumuah, will have a light that will
shine from him from one Friday to the
next”

Declared authentic by Shaykh Al Albani

The Prophet % said: Whoever recites
Soorah Al Kahfas it was revealed, he will
have a light on the Day of Judgment,
from his place to Mecca. And whoever
recites ten verses from the end of it then
when the Dajjal appears, he will not
harm him. And whoever performs
wudoo and says: 'Subhanaka Allahum-
ma wa bihamdika, ash-hadu an la ilaha
illa Anta, astaghfiruka wa atubu ilaika
(O Allah, You are free from every im-
perfection; praise be to You. I testify
that there is no deity worthy of worship
except You; I seek Your forgiveness and
turn to You in repentance), it will be
written for him in a parchment, and it
will be placed in a seal, and it will not be
broken until the Day of Judgment.

Declared authentic by Shaykh Al Albani
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