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The Mighty and Majestic.

The Sublime and Exalted.

May Allah make good mention of His Prophet in the 
highest company and grant him safety in this life and 
the next.

i M a y  Allah be pleased with him.

May Allah show mercy to him. 

piaui Peace be upon him.
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What concern do I have with this Dunya (Worldly 
life), it isn’t my aim —  nor my ultimate objective 

nor is it my purpose

I do not incline to it or to —  its leadership, awful 
and foul is its condition

It is the abode of worry, anguish and hardship —  
swift is its passing, soon is its end 

Joy in it comes with hardship, its sorrow comes 
with joy — Its profits come with loss and its 

fullness is deficient 
If it brings laughter, it also brings tears. The one 
who aims to amass it —  foolish, how quickly it 

will come to an end

So I ask my Lord to intervene by His power —  
and might between its traps and me

O you who pursues the lowly Dunya diligently —  
seek other than it, it has no loyalty 

How many have we seen of those who were keen 
and eager —  for it but did not prosper in gaining

it!

There in the verses of al-Hadld and Yunus —  and 
in al-Kahf is clarity and striking examples 

And in Al Imran and the chapter of Fatir —  And 
in Ghafir there is a declaration of its condition

English Translation o f  The O de o f  al-Ha’iyyah
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And in al-Ahqaf is the greatest admonition —  
along with how many narrations that warrant its 

abandonment

A group has reflected with a vision of insight —  at 
it, and weren’t charmed by its spectacle 

They are the people truly dear to Allah and they are 
His party —  for them is Paradise of al-Firdaws, 

how amazing is that as an inheritance

Others inclined to it from their ignorance —  and 
once they felt assured, it struck them with its 

arrows
They were a people who favored it so were 

recompensed —  by shame in the Hereafter and 
tasted its horrible consequences

So say to those who found it sweet, slow down —  
this sweetness will become a harmful poison 

They should be amused and charmed by it as much
as they w an t (but) when the soul reaches the

throat, the connection will be cut

On the day every soul shall be recompensed for 
what it reaped —  it would love to offer a ransom 

whether it is offspring or wealth 
You will receive your book either by the right —  

if it was good, or otherwise with the left 
And it becomes clear, what it hid and exposed —  
and what it put forth from its speech and action

Through the hands of the noble angels it is written 
—  not aided by any excuse or discussion
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There you will know its profit from its loss —  and 
find out where you are going and where you will 

end up
If you were from the happy ones and the pious —  

you receive Paradise from your good actions 
To triumph with Paradise and its Hur —  to abide 

blissfully in its gardens and its shade 
Be provided with whatever you desire from its 

bounties —  and drink from its Tasnlm and its pure 
waters

They have ‘the day of an extra reward’ appointed 
for them —  an increase, other than them will not 

have
Faces radiant looking at the Face of Allah —  how 

frequent would tears be shed for this day 
The Lord Most Merciful reveals Himself, saying 
‘Salam’ —  adding to their beauty through this

In a seat of truth close to their Lord —  and the 
eternal abode they should never fear it vanishing 

Its fruits are a joy to the eye —  and the rivers gush 
through it

On thrones woven in silk and gems —  as our Lord 
said in describing it 

Its interiors are from silk brocade, what do you 
think —  of its exterior, endless beauty

But if it is the other place, then woe and despair —  
and a fire severe is its punishment 

Beneath them a bed of fire, and above them —  a 
blanket of fire and a cover of smoke, horrible in 

shade
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Their food is pus from wounds, and when they 
drink —  boiling hot water, their intestines will be 

tom
Their hope in it is to be destroyed, but they won’t 

be freed from it or die, as it will never cease

Say to the soul, it’s two outcomes no third —  to 
reap the good it has earned or bear the burden 

Glad tidings to the soul that is careful and suffices - 
— to be saved nothing for him or against
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Introduction

Absolute praise belongs to Allah, we praise Him, seek His Aid 
and Assistance and we seek refuge in Allah from the evil of 

ourselves and of our unfavorable actions. Whomsoever Allah 
guides, none can then misguide and whomsoever Allah misguides, 
none can then guide, and I bear testimony that there is none 
worthy of worship except Allah alone, He has no partners, and I 
testify that Muhammad is His servant and Messenger.

Before us is an instrumental ode, a beneficial poem composed by 
the great and eminent scholar, the Shaykh and Imam, Hafiz Ibn 
Ahmad Ibn All al-Hakaml is well known for his excellency
in his works, the beauty within his authorships and the high caliber 
of his knowledge- focused odes that branch into various Islamic 
sciences and what they contain of deep rooted knowledge, 
beneficial adjudications, fine use of evidences, clarity in expression 
and satisfactoriness in advice from this noble guiding scholar.

From the works that he composed is this poem known as: al- 
Ha'iyyah. It refers to an aspect of knowledge that is both noble and 
important in that it discusses abstinence of the worldly life and 
carries a warning from ever being infatuated with it, competing 
for it or allowing it to become the main concern of oneself or an 
ultimate objective. Whoever finds themselves as such will be 
significantly harmed by it, and it will be the reason for his demise 
and a prevention from all that is good.

The author has expertly and adeptly presented this ode.
Despite its succinctness, it has combined an abundant amount of 
good and great benefit.
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The scholars have written numerous valuable works and beneficial 
authorships on this subject, from them is al-Imam Ahmad, Ibn al- 
Mubarak, Wakl‘, Hannad Ibn al-Sari and others. Furthermore, the 
student of knowledge is in need of reading what the people of 
knowledge have penned down in this subject matter so that the 
soul becomes refined and disciplined, his heart becomes steadfast, 
his overall condition finds rectification and to avoid being charmed 
by the worldly life.

I wish to mention here that al-Shaykh Zayd Ibn Muhammad Ibn 
Hadl al-Madkhall (Jjifcjs;) already has commentary on this ode 
entitled: al-Ta'liqdt al-Bahiyyah 'aid al-Qasldah al-Ha‘iyyah, which 
contains sufficient clarity of the content of the poem and a clear 
display of the immense meanings as well and fruitful benefits. It has 
been published and is widely available.

I ask Allah to magnify its benefit along with that of my own 
explanation. Certainly, He is the One Who grants guidance Who 
has no partners.1

1 This explanation was delivered via some lessons I gave in Masjid A'ishah 
‘Abdillah al-Mahri, in al-Masayil, Kuwait. It was conducted throughout a 
series o f three sittings starting on the 28/2/1437H and it was hosted and 
organized by the office for technical affairs in the ministry o f endowments 
and Islamic affairs. I then made some editions, additions and improvements to 
it. I also thank Allah for the efforts and diligence o f the Imam o f the Masjid, 
Khalid al-Kandari in publishing these lessons and Allah alone is The One 
W ho guides to success.
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What concern do I have with this Dunya (Worldly 
life), it isn’t my aim —  nor my ultimate objective 

nor is it my purpose

I do not incline to it or to —  its leadership, awful 
and foul is its condition

The Explanation:

His statement “What concern do I have with this Dunya, it isn’t 
my aim.” The author began this poem with this couplet in 
clarifying that the worldly life has not enchanted his heart, nor has 
it governed his soul as is the case with many people. Only those 
who have become conscious to the condition of this worldly life 
and what it contains from such overwhelming trials, waning 
adornments and temporary provisions would utter such statements.

It is a statement that has been authentically reported from the 
Prophet |^>) as is the case in the narration on the authority
of Ibn 'Abbas that 'Umar entered upon the Messenger of Allah and 
found him resting on a straw mat that had left marks on his side, to 
which 'Umar said: “Prophet of Allah! If only you would use a mat 
that is of more comfort than this one?” He replied, “What concern 
do I have with this Dunya, I am only like a rider who is on a 
journey on a hot day, then seeks shade under a tree for a while 
during the day, then departed and left it.”1

1 Recorded by Ahmad in al-Musnad (no. 2744), graded authentic by al-Albam 
in Silsilah al-Sahlhah (no. 439).
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This is the actual state of the servant in this world, and the state of 
his existence within it and how his indulgence in its pleasures is. 
He is just like a man who seeks to bask under the shade of a tree 
before continuing on his path, departing from it and leaving it 
behind. So why does it overpower the heart of man?! And why 
does it manipulate his thoughts! And why does it become the 
pinnacle of his knowledge and his principle objective when it has 
been described with such a similitude.

His statement, “it isn’t my aim,” i.e. it is not my sought-after aim, 
or my objective or my main concern, rather the ultimate concern 
is devoted to the afterlife; it is the aim and desire. In fact, it is the 
pinnacle of my aspirations.

His statement, “nor my ultimate objective,” meaning that it has not 
overwhelmed my objective and aim, instead, the aim remains to 
attain the pleasure of Allah and to triumph in achieving the lofty 
levels in the Hereafter.

His statement, “I do not incline to it”. I do not have an inclination 
to it, nor does my heart find ease or a yearning sensation for the 
worldly life or its adornments, embellishments or positions of 
status. All of the above is of no concern or desire to me.

Allah have mercy on the author, in this couplet of the poem he 
directs to what should be the case for every Muslim who is honest 
with himself with regards to this worldly life. He also indicates that 
one should not be deceived by its diminishing provisions and its 
vanishing adornments or its passing splendor, since there is no 
doubt that every moment of enjoyment and wellbeing and every 
portion of wealth and provision in the worldly life will inevitably 
come to an end.
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However, it should not be understood from what has preceded that 
an individual should not forsake their quest for the things that aid 
in maintaining his worldly affairs and provisions or his 
accommodation or clothing by alternatively becoming a burden 
upon others. Rather, it is of no disadvantage to the Muslim to work 
and toil and gain an income even if the wealth becomes substantial. 
But it becomes a harm upon an individual if the worldly affairs 
become his main concern, principle objective, aim and the limit to 
what he knows. This is evident from the statement of the Prophet 
that he would utter in his supplications, “Do not make the worldly 
affairs our main concern nor the limit to our knowledge.”1

It also would not harm someone if one of his concerns in this 
worldly life is to sustain a state of wealth for his offspring, and 
amass their provisions and the things that would benefit them, as 
has been reported in the narration, “Leaving your heirs wealthy 
would be better than leaving them as a burden for others for them 
to beg from the people.”2 Thus, if the opportunities for abstinence 
of the worldly life are not adequately understood as they should, it 
could lead an individual to embark upon forms of deviation that 
are in opposition to the legislation of Allah.

In any case, an individual must come to know the reality of the 
worldly life, its abject state and its swiftness in fading away, and 
that it is also accursed along with whatever it contains with the 
exception of all good, the remembrance of Allah, righteous deeds 
and seeking nearness to Allah, as has been reported in the speech of 
the Prophet, “The worldly life is accursed, along with everything

1 Recorded by al-Tirmidhl (no. 3502). Graded as Hasan by al-Shaykh al- 
AlbanT in al-Kalim al-Tayyib (no. 226).
2 Recorded by al-Bukhari (no. 1295), and Muslim (no. 1628).

17



that it contains, except the remembrance of Allah, whatever He is 
pleased with, the scholar and the seeker of knowledge.”1

“In actuality, the worldly life is not to be dispraised in and of itself. 
Instead, the dispraise is directed at the action of the servant whilst 
in it. The worldly life is merely an archway and a crossing on one’s 
route to either Paradise or Hellfire. However, since it is the 
overwhelming case that it contains the lusts, grudges, heedlessness 
and aversion from Allah and the Hereafter, it consequently 
becomes the overwhelming traits of its occupants, and this is 
heavily stressed in its name. Its name carries a dispraised meaning 
when mentioned unrestricted to anything else. But it remains to be 
the basis on which one builds their Hereafter and a planting 
ground for it. In this worldly life, the soul develops its faith,
knowledge of Allah, love for Him and he remembers Him
yearning to gain His pleasure. And the finest life one can 
experience in Paradise is only attained through the efforts they 
made in the worldly life.

And it is sufficient as a praise and virtue of the afterlife that it 
contains the delights to the eyes, joy in the hearts, grandeur of the 
souls, the pleasure in the emotions and the bounty that does not 
resemble any other through His remembrance, knowledge and 
love of Him, worshiping Him, relying on Him, returning to Him 
in repentance, finding comfort and joy in being close to Him,
lowering oneself before Him, beseeching Him and devoting
oneself to Him and occupying oneself in worshiping Him all 
awarded to the dear ones to Allah. Along with it being a place

1 Recorded by al-Tirmidhi (no. 2322), and by Ibn Majah (no. 4112). Graded 
as Hasan by al-Shaykh al-Albanl in Sahih al-Targhib (no. 71).
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where His speech, His revelation, guidance and mercy that He has 
chosen to afford those whom He wills from His servants is.”1

1 Refer to 'Uddah al-Sabirin wa Dhakhirah al-Shakirm (p. 331) o f Ibn al- 
Qayyim.
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It is the abode of worry, anguish and hardship —  
swift is its passing, soon is its end 

Joy in it comes with hardship, its sorrow comes 
with joy — Its profits come with loss and its 

fullness is deficient 
If it brings laughter, it also brings tears. The one 
who aims to amass it —  foolish, how quickly it 

will come to an end

The Explanation:

The author here expounds on the condition of the worldly life.

His statement “It is the abode of worry, anguish and hardship,” are 
all emotions that a person inescapably experiences, even if they 
were to be granted wealth, authority and high-ranking status, they 
can not evade the above.

It is inevitable that if it causes one to laugh a little, it also causes 
one to shed many tears, and if it brings some joy, it concurrently 
brings much sorrow, and a house has never been filled with joy 
except that it has also been filled with grief.

Nonetheless, the remedy for all worry and anguish is the 
remembrance of Allah, worshipping Him alone, finding refuge in 
Him, engaging in His obedience, reciting the Qur‘an and having 
faith of the destiny and decree of Allah, as The Most High has said,

'  i j  J—»•
yi f t—Jai' I j   s.
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“Whoever does good actions whether male or 
female and is a believer will be granted a 
pleasant life.” [Surah al-Nahl 16:97]

This verse means that they shall experience joy and be happy in the 
worldly life.

Allah also mentions,

“Whoever adhered to My guidance shall never 
be misguided or be doomed.”

[Surah Ta Ha 20:123]

It has been authentically reported from the Prophet 
who said: “Any servant who has been afflicted with grief will not 
say: “O ’ Allah, I am Your servant, the offspring of Your servant, 
the offspring of Your female servant, my forelock in in Your 
Hand, Your command over me will come to pass, Your decree 
over me is just. I ask You through every name that belongs to You, 
or named in Your Book or You taught any of Your servants or 
preserved in the unseen with You that You make the Qur'an a 
reviver to my heart, and the light of my chest, and the brightness 
to my sorrow, and the relief to my anxiety”, except that his sorrow 
disappears and is replaced with joy. The companions said ‘O ’
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Messenger of Allah, should we learn and memorize these words’? 
“Yes, anyone who hears them should learn and memorize them.”1

These aspects of correct creed, belief in the decree of Allah, having 
knowledge of Allah and His Names and Attributes, interceding 
through His Names and Attributes along with the concern one 
should have for the Qur'an and seeking remedy by it and other that 
which have all been featured in the aforementioned narration all 
contain the therapy for all worries and anguish.

His statement “swift is its passing, soon is its end”. Even though 
there are these feelings of worry, anguish and pain, “swift is its 
passing,” they are yet quick to come to an end.

And so regardless of how much a person has been granted from the 
luxuries of the worldly life whether it be status, wealth or 
authority, the people will undoubtedly be struck with news of his 
death or loss of worldly possessions. Therefore, he shall experience 
one of two possible scenarios, either his worldly gains will 
disappear, or he will pass away and leave them behind, Allah says,

“No soul knows what it will earn tomorrow, 
and no person knows in what land he will die.
Verily, Allah is All-Knowing, All-Aware.”

[Surah Luqman 31:34]

1 Recorded by Ahmad in al-Musnad (no. 4318). Graded Sahih by al-Shaykh 
al-Albanl in al-Silsilah al-Sahihah (no. 199).
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Such is the case for the entire worldly realm, it is soon to come to 
an end, as Allah has mentioned,

liLjJuU) ail j i  ioLlit ^  ^

^  Ci/-* 4^

“People ask you concerning the Hour, say: The 
knowledge o f it is with Allah only. What 
makes you know? Perhaps the Hour is near!”

[Surah al-Ahzab 33:63]

So it is vital that one is aware of the condition of the worldly life 
and the nature of its swift transition.

His statement, “Joy in it comes with hardship, its sorrow comes 
with joy”. Whatever is present in the worldly life of pleasantries, 
ease and well-being is matched with a degree of difficulties, misery 
and pain. The demands of the worldly life are met with 
inconveniences and hardships before they are even attained, after 
they have been achieved and whilst they are within grasp. So the 
individual suffers a great deal and remains in a constant state of 
worry and distress until he achieves his worldly target and this is 
followed by a period of anxiety and worry about losing what he 
has obtained. For example, if one is tempted to purchase a car or a 
house, he will tire himself and exhaust his efforts in thinking about 
how to do so and gather the required sum. Once he possesses it, he 
is met with another form of worry in the shape of fear that the 
possession will either become damaged or lost, and this applies to 
every single worldly possession in this life.
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His statement, “Its profits come with loss”. This is because most of 
the gains that are possessed by a person in this worldly life, in most 
cases, are at the cost of his religion that he has been created in 
order to fulfill. This is the case with the exception of those who 
have been granted success by Allah and guided to harmonize 
between the good of the worldly life and the Hereafter.

His statement, “and its fullness is deficient”. The full acquisition of 
the worldly life is in fact a deficiency for an individual because it 
inevitably saps something of one’s obedience, worship and 
remembrance of Allah.

His statement “The one who aims to amass it —  foolish,” i.e. if 
one is covetously drawn to have a deep connection with this 
worldly life and attain its riches, “how quickly it will come to an 
end,” the connection will swiftly cease.

Ibn al-Qayyim (Safcjs)) mentions the following, “The joys of the 
worldly life are dreams of the slumber, or like a dwindling shade. If 
it causes some laughter, it causes many tears, if it brings happiness 
for a day, it will bring despair for a year. If it gives little pleasure, it 
denies as much for a long time, and no household has been filled 
with good except that it has also been filled with sadness and tears.

Ibn Mas'ud said, ‘For every moment of joy there is sadness,
and no house has been filled with joy except that it has also been 
filled with grief.’

Ibn Slrin (iStos)) said, ‘There has never been any laughter except 
that crying follows it.’1

1 Z ad al-M a'adfl Hadi Khayr al-'Ibad (4/174-175).
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So I ask my Lord to intervene by His power —  
and might between its traps and me

The Explanation:

After describing the condition of the worldly life, the author 
proceeded to make this supplication, “So I ask my Lord to 
intervene by His power —  and might between its traps and me.” 
Between the devastation of the worldly life and myself. Many a 
time it is beautified to the creation until they became charmed and 
beguiled by it, and so it seized them and caused their demise. 
There is no escape from its entrapment or its trials and tribulations 
without taking refuge with Allah from its troubles, as has been 
recorded in the Sahih of al-Imam al-Bukhari: (Chapter: Seeking 
refuge from the tribulations of the worldly life). Here he presented 
the narration on the authority of Sa‘d Ibn Abl Waqqas 
who said: “The Messenger of Allah would teach us the following 
words as the art of writing would be taught: Allah, I seek refuge in 
You from miserliness, and I seek refuge in You from cowardice, 
and I seek refuge in You from being afflicted with feeble old age, 
and I seek refuge in You from the tribulations of the worldly life 
and the punishment of the grave.”1

Also from the highly rewarding supplications is the one that has 
been authentically recorded on the authority of Ibn ‘Umar (&£&£) 
who said: “Rarely would the Messenger rise from a gathering 
before he would supplicate with the following invocation for his 
companions: ‘O Allah, grant us the fear that will intervene between 
us and our sins, and obedience that will allow us to reach Your

1 Sahih al-Bukhari. Book: Supplications, (no. 6390).
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Paradise, and certitude that will ease the tribulations of the worldly 
life for us -  allow us to enjoy our hearing, our sight and our 
strengths for as long as we live and make it last for us until death, 
restrict the revenge to those who oppressed us on them, and do not 
make the worldly life our main concern or ultimate limit to our 
knowledge, and do not let those who do not have mercy on us 
have authority over us.’” 1

Additionally, from the authentic and beneficial supplications in this 
regard is the authentically narrated narration from the Prophet 
(jbjiiicSjjj^>) who said, “O Allah, make my religious commitments 
easy for me by virtue of which my affairs become correct, set my 
worldly affairs that contain my livelihood to be upright, set my 
afterlife which is my final abode to be good, and fill my life with 
all that is good and make death a comfort for me from every evil.”2

Hence, supplication is the key to all good, relief and salvation. 
Thus, it is necessary for servants to devote themselves to Allah in 
supplication.

1 Recorded by al-Tirmidhi in (no. 3502). Graded as Hasan by al-Shaykh al- 
Albanl in al-Kalim al-Tayyib (no. 226).
2 Recorded by Muslim (no. 2720).
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O you who pursues the lowly Dunya diligently —  
seek other than it, it has no loyalty 

How many have we seen of those who were keen 
and eager —  for it but did not prosper in gaining

it!

The Explanation:

His statement, “O you who pursues the lowly Dunya diligently.” 
The author here is addressing the one who has exhausted their 
efforts, time, thoughts and intelligence all for the sake of the 
worldly life and has entirely dedicated himself to it. “seek other 
than it,” His intended meaning here with “other than it” is the 
Hereafter. So do not be from the people loyal to the worldly life, 
and instead be from the people of the Hereafter.

A person should be affiliated with the Hereafter by seeking 
knowledge, pursuing an understanding of the religion and 
endeavoring to obey the Lord of all creation. The narration of Ibn 
Mas ud (&£&£) is relevant in this regard wherein he said: “Two 
peoples’ urges that are never satisfied: The one seeking knowledge 
who consequently increases his efforts in pleasing Allah, and the 
one seeking the worldly life consequently indulging in 
transgression.” Then Abdullah Ibn Mas ud recited,

“No! Indeed, man transgresses all bounds -  
Because he considers himself self-sufficient.”
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[Surah al-‘Alaq 96:6-7]1

And recited about the other,

“It is only those who have knowledge among 
His slaves that fear Allah,” [Surah Fatir 35:28]

His statement, “it has no loyalty,” i.e. it entices the one in pursuit 
of it with its adornments before evading them and completely 
disappearing. The Most High said,

“The life o f  this world is only a deceptive 
enjoyment.” [Surah Al Imran 3:185]2

His statement, “How many have we seen of those who were keen 
and eager —  for it.” Many people have become diverted by the 
worldly life and its adornments from engaging in acts of worship, 
mandatory duties, righteous obligations and drawing closer to 
Allah, and it has consequently become their main concern.

His statement, “but did not prosper in gaining it”. If he were to 
gain some of its pleasures, these same pleasures would eventually be 
separated from him or he will lose out on them by passing away as 
has been previously mentioned.

1 Recorded by al-Darimi (no. 344).
2 Also [al-Hadld 57:20]
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There in the verses of al-Hadld and Yunus —  and 
in al-Kahf is clarity and striking examples 

And in Al Imran and the chapter of Fatir —  And 
in Ghafir there is a declaration of its condition 
And in al-Ahqaf is the greatest admonition —  

along with how many narrations that warrant its 
abandonment

The Explanation:

These three couplets are the most significant in this entire ode, as 
clarifications of the condition of the worldly life, its fading 
provisions and the encouragement of abstinence from it have all 
been mentioned in the revelations of the Qur'an and Prophetic 
speech. So the author referred befittingly to the Speech of Allah 
and His Messenger.

His statement, “There in the verses of al-Hadld,” is pointing out 
the statement of Allah,
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“Know that the life o f  this world is only 
amusement and diversion, pomp and mutual 
boasting among you, and rivalry in the 
increase o f wealth and children, as the likeness 
o f vegetation after rain, thereof the growth is 
pleasing to the harvester; afterwards it dries up 
and you see it turning yellow; then it becomes 
straw. And in the Hereafter is severe torment 
(for the disbelievers, evil-doers), and 
Forgiveness from Allah and His Good Pleasure 
(for the believers, good-doers), whereas the life 
o f this world is only a deceiving enjoyment.”

[Surah al-Hadld 57:20]

The verse reveals a great parable initiated by Allah with, “Know,” 
which is a term used to spark vigilance that you are being 
informed of something highly significant so that an individual 
becomes aware of it and understands it well.

“Amusement,” so the condition of the worldly life is one that 
occupies the peoples’ bodies and time, which consequently wastes 
their time and places a toll on their bodies.

“Diversion,” is a distraction for the hearts and diverts them away 
from the reason they were created.

“Pomp,” in attire, or mode of transport or accommodation. It 
contains particular things that entrap an individual and lead to 
overwhelm the heart resulting in it becoming one’s main concern 
and objective being in amassing it.

“Mutual boasting among you,” meaning whenever a person 
acquires a portion of the adornments of the worldly life, he exposes
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his sense of pride in doing so and his haughtiness over others whilst 
showing that he is experiencing more luxuries and is better than 
others.

“Rivalry in the increase o f  wealth and children,” is making his 
main concern to precede everybody else in amassing wealth, 
offspring and other that that. Allah ($2j2jCz) said,

“The mutual rivalry for amassing worldly 
things diverts you.” [Surah al-Takathur 102:1]

“As the likeness o f  vegetation after rain, thereof the growth is 
pleasing to the tiller; afterwards it dries up and you see it 
turning yellow,” Just like the rain that pours on a barren land that 
has been hit with drought before seeing the land swell and grow 
something from every beautiful plant having an appeal to the 
disbelievers (whom are referred to as the harvesters in the verse) of 
the crops that are brought forth, and so the beauty and decoration 
of the land overcomes their hearts before this beauty disappears, 
then the crops are destroyed and the adornment is no more.

Take a look for yourself -may Allah have mercy on you- at the 
beauty of the land in the spring when the rain descends on it and 
how pleasant of a sight it is as the eyes are full of delight and joy 
from what they see. Then look at the same piece of land on 
another occasion after the spring season has ended; it is quite 
possible that it would be displeasing to look at due to the drought 
that has befallen it.
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And so, this is a wonderful parable set by the Lord of all creation 
about the condition of the worldly life and its adornments in 
comparison to something that the people witness time and again 
throughout their lives.

His statement, “and Yunus,” refers to the chapter of Yunus in the 
Qur'an where Allah struck a further similitude in explaining the 
condition of the worldly life in His statement,

“Indeed the likeness o f  this worldly life is as the 
rain that We send down from the sky, so it is 
absorbed by the produce o f the earth o f which 
men and cattle eat.” [Surah Yunus 10:24]

So when this rain fell and quenched the land from its dryness, it 
caused healthy plants to sprout that could be eaten and beneficially 
used by both humans and animals giving the impression to a 
person that it would last and be continuous. This is the same case as 
the worldly life in its beautification and adornment in the eyes of 
an individual, but what is the outcome after all of this? Allah 
says,
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“Until when the earth is draped with its 
adornments and is beautified, and its people 
think that they have all the powers o f  disposal 
over it, Our Command reaches it by night or 
by day and W e make it like a clean-mown  
harvest, as if  it had not flourished yesterday!
Thus, do We explain the signs in detail for the 
people who reflect.” [Surah Yunus 10:24]

As if it failed to exist in the first place, such is the state of the 
worldly life as mentioned. Only those who engage in deep 
thought and contemplation profit from such parables that are a 
reason to revive the hearts, awaken them and rescue them from 
being deceived by its adornments or charmed by its beauty.

His statement, “and in al-Kahf,” referring to the statement of The 
Most High:

“And present to them the example o f  the life o f  
this world, it is like the rain which We send 
down from the sky, and the vegetation o f the 
earth absorbs it making it fresh and green. But 
later it becomes dry and broken which the 
winds scatter. And Allah is ever Perfect in
Ability.” [Surah al-Kahf 18:45]
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“The same applies to this worldly life wherein the one who is 
impressed by it gains self-amazement because of his youth and he 
excels above his peers and contemporaries. He amasses its dinars 
and dirhams (wealth), he selects its pleasures, occupies his entire 
time delving into the lusts and desires whilst deeming that he will 
remain in it forever to then be suddenly afflicted with death or a 
loss to his wealth doing away with his happiness and putting an 
end to his pleasure and joy. His heart then becomes desolate and 
full of pain, now he has left his youthful days, his period of strength 
and his wealth are all behind him and he is now alone alongside his 
actions, whether good or bad. At which point, the wrongdoer will 
bite his fingers in regret when he truly realizes the reality of his 
affair. He will long for a return to the worldly life, not to further 
his quest in the lusts and desires, but rather to redeem the wrong 
he has done whilst he was heedless by making sincere repentance 
and righteous actions. So the intellectual prudent one who is 
successful envisages this situation and says to himself: ‘Imagine you 
have already died, and there is no doubt that you will, which of the 
two states would you choose for yourself?

Being beguiled by this worldly abode and relishing it like that of 
the nomadic animal, or striving to attain the joys of the Hereafter 
wherein its provisions and shade are everlasting and contains 
whatever the soul desires and the eye is pleased with? It is through 
this that one can identify the difference between the guidance 
bestowed upon a servant and their disgrace, and one’s profit from 
his own loss.”1

His statement, “is clarity and striking examples,” The three verses 
above clarify the condition of the worldly life by drawing 
similitudes that reveal its actual state. And the benefit that is

1 Taysir al-Karlm al-Rahman by Ibn Sa'di (p. 550).
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derived from making such similitudes is that they simplify the 
meanings that make the abstract affairs as clear as the tangible and 
observed. Thus, Allah frequently mentions them in the Qur'an due 
to their enormous benefit and He also says,

“And these similitudes We present for 
mankind, but none will understand them 
except those who have.”

[Surah al-'Ankabut 29:43]

His statement, “And in Al ‘Imran and the chapter of Fatir —  And 
in Ghafir there is a declaration of its condition”. The three chapters 
mentioned here also give insight to the condition of the worldly 
life and a deceptive enjoyment. As for the verse in the chapter of Al 
Imran, it is the statement of Allah,

“The life o f  this world is only the enjoyment o f  
deception.” [Surah Al Imran 3:185]

The verse in the chapter of Fatir is the statement of Allah,
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“O mankind! Verily, the Promise o f Allah is 
true. So let not this present life deceive you, 
and let not the leading deceiver (Satan) deceive 
you about Allah.” [Surah Fatir 35:5]

And the verse in the chapter of Ghafir, it is the advice offered by
the believer who concealed his belief from the people of the 
Pharoah,

“O my people! Truly, the life o f this world is 
nothing but a (swift passing) enjoyment, and 
indeed, the Hereafter -  that is the home that 
will remain forever.” [Surah Ghafir 40:39]

Allah has clarified that the worldly life is withering and 
disappearing and deceptive, and regardless how significant or 
luxurious it becomes, it will eventually fade away, so why would 
someone fall for it and be deceived by it?!

His statement, “And in al-Ahqaf is the greatest admonition”. It is 
probable that the author is drawing attention to the verse at the 
end of the chapter, which is,
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“On the Day when they will see that (torment) 
with which they are promised, as if  they had 
not lived except an hour in a single day. A clear 
message! But shall any be destroyed except the 
defiant in disobedience.” [Surah al-Ahqaf 46:35]

This is from the greatest admonitions to know that the life one has 
spent and the years that have passed him in his life will be like an 
hour from one day on the Day of Resurrection when he meets his 
Lord.

Thus, how can a person be deceived by this worldly life and allow 
this short period of time that is swift to pass and come to an end 
take hold of one’s heart?

From the strangest affairs is that this world has been created by 
Allah and facilitated for the human, with the inclusion of the 
heavens and the earth, and He has prepared the good of this life as 
a means of aid towards the obedience of Allah, so how can it suit 
an individual to become distracted from fulfilling the reason of his 
creation by the things that have been created as a means for him!? 
As Allah (j'o £ t) says,

“I have not created the Jinn and Mankind 
except to worship me alone.”

[Surah al-Dhariyat 51:56]

Allah created mankind to worship Him alone and brought 
mankind into existence to obey Him; at the same time, He did not 
prevent them from earning their provisions or obtaining
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accommodation or a mode of transportation. However, the 
threatening warning is with regards to an individual being enticed 
by the worldly life until it overwhelms the heart, becomes the main 
concern and distracts him from the reason of his creation.

His statement, “along with how many narrations that warrant its 
abandonment.” From which is the narration that has been reported 
on the authority of Abu al-Darda‘ who said: The
Messenger of Allah said: “The world with all that it
contains is accursed, except the remembrance of Allah, what He is 
pleased with and a scholar and a student of knowledge.”1

The Prophet also said, “The world is sweet and
enticing, and Allah has made you succeed one another in it 
generation after the next, so beware of the worldly life and beware 
of the trial of the temptation of women. For indeed, the first trial 
to befall the children of Israel was through women.”2

The text from the Qur‘an and the Prophetic tradition that hold this 
meaning are numerous in cautioning from ever being enticed by 
the worldly life and distracted from the Hereafter.

Imam Ibn al-Qayyim (&'<*)) said:

“A longing for the Hereafter cannot be fulfilled without having 
abstinence of the worldly life, and the abstinence of the worldly life 
is not correct except after considering two accurate reflections:

1 Recorded by al-Tirmidhl (no. 2322), Ibn Majah (no. 4112). Graded Hasan 
by al-Shaykh al-Albanl in Sahih al-Targhib wa al-Tarhib (no. 71).
2 Recorded by Muslim (no. 2742).
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A reflection on the worldly life and its rapidly dwindling, 
disappearing and lowly state. In this is the pain felt in competing 
for it, being diligent in obtaining it and all that it involves from 
distress, trouble and misery. This is all before it ceases and is no 
more, along with the regret and sorrow that follows. So the one in 
pursuit of the worldly life is constantly engaged in an emotional 
state of worry before he attains it, while he has acquired it and a 
state of anguish and sadness after it passes. This is one of the points 
of reflection.

The second one is a reflection on the Hereafter and its
inevitability, its permanent existence and what it includes of 
nobility from the good and the joy found in it and the huge gulf in 
difference between it and this life, as Allah says,

“And the Hereafter is better is ever lasting.”
[Surah al-Ala 87:17]

Therefore, it is a complete and permanent realm, whereas this one 
is deficient, soon to cease and vanish.

If one considers both of these points of reflection, he has rightfully 
considered what should be given consideration and has suitably 
refrained from what should be avoided.”1

The author of the above also mentioned a similar meaning in 
another segment and added a third point:

1 Source: al-Fawa‘id (p. 136)
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‘This abstinence can only be sufficiently achieved by three things:

The First: A knowledge that the servant possesses that this world is 
a fading shadow and a passing mirage. It is as Allah ($\2jl$?) said,

“Know that the life o f  this world is only 
amusement and diversion, pomp and mutual 
boasting among you, and rivalry in the 
increase o f wealth and children, as the likeness 
o f vegetation after rain, thereof the growth is 
pleasing to the harvester; afterwards it dries up 
and you see it turning yellow; then it becomes 
straw.” [Surah al-Hadld 57:20]

Allah also said,
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“Indeed the likeness o f  this worldly life is as the 
rain which We send down from the sky, so it is 
absorbed by the produce o f the earth o f which 
men and cattle eat, until when the earth is 
draped with its adornments and is beautified, 
and its people think that they have all the 
powers o f disposal over it, Our Command 
reaches it by night or by day and We make it 
like a clean-mown harvest, as if  it had not 
flourished yesterday! Thus, do We explain the 
signs in detail for the people who reflect.”

[Surah Yunus 10:24]

The Most High also said,

“And present to them the example o f the life o f  
this world, it is like the rain which We send 
down from the sky, and the vegetation o f the 
earth absorbs it making it fresh and green. But 
later it becomes dry and broken which the 
winds scatter. And Allah is ever Perfect in 
Ability.” [Surah al-Kahf 18:45]

Allah called it a deceptive enjoyment and forbade the creation from 
being beguiled by it. He also informed us of the terrible 
consequences for those who are enticed by it and dispraised those 
who are pleased by it and become reassured by it. The Prophet
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(^4&i5ij^>) said, “What concern do I have with the Dunya 
(worldly life)? I am nothing more than a rider who set to rest 
under the shadow of a tree, then departed and left it.”1

A narration has been recorded in al-Musnad that corresponds to the 
following meaning: Allah has equated the food consumed by the 
son of Adam and the contents that leave as waste from the body are 
similar to the worldly life2 even if he seasons it and adds salt to it, 
he should see what it finally becomes.

Only those of lowly aspirations, weak intellect and abject worth 
are tempted or find comfort in this worldly life.

The Second: A person’s knowledge that this life is followed by an 
abode that is greatly more significant and exciting to the 
imagination. It is the permanent abode and its comparison to the

1 Source has been mentioned under the explanation o f the first couplet.
2 Recorded by Imam Ahmad in al-Musnad (no. 21277), its wording is on the 
authority o f Ubayy Ibn Ka'b (*%j|js£>) who said: The Messenger said: “Indeed, 
the food o f the son of Adam has been made as a similitude to the worldly life, 
even if he seasons and adds salt to it, look at what it inevitably becomes.” 
Imam Ahmad also recorded a narration under (no. 15747), and its wording is 
under the authority o f al-Dahhak Ibn Sufyan al-Kilabl who said that 
the Messenger said to him, “O  Dahhak, what type o f food do you eat?” He 
said: “Messenger o f Allah, meat and milk.” The Messenger said, “Then what 
does it become?” He replied: “To what is known.” The Messenger said “Allah 
(JliyJsUi^,) has set a parable o f the contents that leave the body o f the son of 
Adam to the worldly life.” Graded authentic by al-Shaykh al-Albanl in al- 
Silsilah al-Sahihah (no. 382).
His statement, “even if  he seasons it and adds salt to it.” Ibn al-Athlr said, “It is 
the seasoning that one adds to the pot o f food such as cumin or coriander and 
the like. The meaning is: Even if someone takes it upon themselves to prepare 
some food well, it inevitably ends up as something disliked and seen as filthy. 
Such is the worldly life when one is eager to amass it whilst it is worsening.” 
Refer to al-Nihayah f i  Gharib al-Hadith (4/58).
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worldly life is as the Prophet mentioned, “The parable
of the worldly life is like the one who places his finger in the sea, 
he should then take a look and see what is left on his finger?”1

In addition, the one who is ascetic in the worldly life is equivalent 
to the one who has a measly dirham and it is said to him, ‘give it 
away, and you will consequently be compensated with -as an 
example- one-hundred thousand dinars. So he gave it up in the 
hope of this compensation, but the ascetic one is he who forsakes 
this type of compensation for a reward that is even greater, due to 
his high ambition.

The Third: An individual’s knowledge that his own asceticism 
does not prevent him from anything that has been decreed for him, 
and that his keenness for it does not bring about anything that has 
not been already ordained for him. As soon as one ascertains this 
and gains sure knowledge of it, he will find that abstinence 
becomes easy. So whenever one becomes sure of this and his heart 
finds reassurance and realizes that whatever has been guaranteed 
for him shall reach him, his eagerness and exhaustion for the 
worldly life consequently becomes pointless. And this pointless 
effort is something that an intellectual person cannot be satisfied 
with.

These three affairs ease an individual’s abstinence in the worldly 
life and keeps him steadfast whilst Allah is the One Who grants 
success to whoever He wills.2

1 Recorded by Muslim (no. 2858).
2 Tariq al-Hijratayti (2/554-550)
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A group has reflected with a vision of insight —  at 
it, and weren’t charmed by its spectacle 

They are the people truly dear to Allah and they are 
His party —  for them is Paradise of al-Firdaws, 

how amazing is that as an inheritance

The Explanation:

This is the condition of the people of truth and sound guidance 
and those who have been granted success by Allah; He has placed 
reassurance in their hearts and guided them to the straight path. 
They pondered over the state of the worldly life “with a vision of 
insight.” If someone’s vision into the worldly life is with insight 
and knowledge and he contemplates about the reality of the 
worldly life and its insignificance to Allah, its short existence and 
inevitable end along with it being an enjoyment of delusion, it is 
the most beneficial point of view to have and one that is only made 
by the guided ones and the people of truth.

His statement: “so weren’t charmed.” This now is the outcome of 
the aforementioned beneficial point of view, as they were not 
charmed “by its spectacle,” which is its overall adornment, beauty 
and enjoyment.

His statement, “They,” refers to the ones whom Allah has granted 
success to know the reality of the worldly life and have not been 
beguiled by it, they were not deceived by its adornments, they: 
“are the people truly dear to Allah and they are His party”. The 
intended meaning here is that they are His favored elite and allies
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who have been specified with His mercy and mighty virtue. Allah 
has clearly declared that,

“No fear shall afflict them nor shall they 
grieve.” [Surah Yunus 10:62]

A narration of our noble Prophet ff>) has also been
authentically recorded wherein he stated, “Allah has specified 
people dear to Him, the people of the Qur'an, they are His dear 
ones and they are especially close to Him.”1

His statement: “for them is Paradise of al-Firdaws.” Paradise that 
has been created as an abode and a recompense and honor for 
them.

His statement: “how amazing is that as an inheritance.” This is a 
huge reward they will inherit and a considerable blessing, as Allah 
has mentioned,

“This is the Paradise which you have been 
made to inherit because o f  your deeds which 
you used to do.” [Surah al-Zukhruf 43:72]

1 Recorded by Ibn Majah (no. 215). Graded Sahih by al-Shaykh al-Albanl. 
Refer to al-Silsilah al-Sahihah (no. 1582).
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They are the ones who have inherited this magnificent blessing 
and splendid honor, it is none other than the Firdaws of Paradise 
(the highest place in Paradise).

Al-Hafiz al-NawawI (&T&&) made mention of a few lines of poetry 
in the introduction to his highly valuable book, Riyad al-Salihin, 
that have been ascribed to Imam al-Shafi‘I. They embody the 
meaning of the lines written by the author of this ode.

Allah has servants that are astute — they divorced the Dunya and
feared the trials 

They reflected over it and when they knew -  that it isn’t a 
homeland for the living 

They used it as the sea — and their good deeds as the ships
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Others inclined to it from their ignorance —  and 
once they felt assured, it struck them with its 

arrows
They were a people who favored it so were 

recompensed —  by shame in the Hereafter and 
tasted its horrible consequences

The Explanation:

This is another type of people, they are the ones who have been 
deceived by the worldly life and charmed by it. They were amused 
by it and its adornments dazzled them, so they favored it and it 
become their main objective, greatest concern and ultimate aim.

His statement, “Others inclined to it from their ignorance”. The 
reason for this infatuation and delusion is one’s ignorance in 
knowing Allah, and His right that has been obliged upon you in 
addition to their ignorance of the true reality of the worldly life 
and its inevitable final condition.

His statement, “and once they felt assured,” is in reference to this 
dwindling adornment and vanishing possessions whilst assuming 
that they would dwell therein forever, “it struck them with its 
arrows.” It cast its arrows at them; consequently, from them were 
those who fell to their demise due to their sins, infatuation of the 
worldly life and aversion from Allah, while others increased in 
their tyranny and utter rejection and others went on to live a life 
deprived of the pleasure of religious devoutness and the bliss in a 
strong bond with Allah. In the end, they drastically fell to their 
demise.
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His statement, “They were a people who favored it.” They favored 
the worldly life above the Hereafter with it being their sole want 
and desire, as Allah mentioned,

“Whoever wishes for the quick-passing 
enjoyment o f  this worldly life, W e readily 
grant him what We will to whom We like.”

[Surah al-Isra‘ 17:18]

However, what was the outcome of this? “So were recompensed — 
- by shame in the Hereafter.” Shame in the Hereafter was the 
consequence they faced, as Allah stated,

“Then, afterwards, We have appointed Hell for 
him, he will bum therein disgraced and 
banished.” [Surah al-Isra‘ 17:18]

His statement: “And tasted its horrible consequences.” It is a 
horrible outcome and an unfavorable end that they shall experience 
on the day they stand before Allah.

Ibn al-Qayyim said, “Whenever one notices that the love of
Allah and the conscious preparation for the Hereafter leaves the 
heart and is instead replaced by a love for the creation, a liking to
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the worldly life and comfort in it, know that He has forsaken 
him.”1

1 Bada'i' al-Fawa'id (3/1200).
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So say to those who found it sweet, slow down —  
this sweetness will become a harmful poison 

They should be amused and charmed by it as much
as they w ant (but) when the soul reaches the

throat, the connection will be cut

The Explanation:

“So say.” This is in reference to the one who has been granted 
guidance by Allah to have excellent insight and precise knowledge 
of the condition of the Hereafter, “to those who found it sweet,” 
those who were deluded by its adornments, “slow down,” 
deliberate and analyze the consequences of this delusion and 
temptation before you are overcome by regret at a time when 
regret will be of no avail, and consider what this affair that you 
have indulged in will become, as the author said: “This sweetness 
will become a harmful poison,” a highly potent and harmful 
poison. So this reality that you deem to be sweet and pure will 
transform to the state mentioned.

“They should be amused and charmed by it as much as they want.” 
These words are vitally impacting, as it should be said to the one 
who is deluded by the worldly life; if you choose to amuse yourself 
with this worldly life, its goods and adornments, how long do you 
expect to remain as such!? Are you merely passing time before you 
are suddenly struck by death whilst you are in this obliviousness? 
The Most High said,

50



“No person knows what he will earn 
tomorrow, and no person knows in what land 
he will die.” [Surah Luqman 31:34]

Whenever these ones who are amused and distracted by the 
worldly life sense death, they only wish for it to be delayed in 
order to perform righteous deeds contrary to what they used to do. 
In this regard, al-Hasan al-Basri (ilito^) once sought to admonish 
an individual who was neglectful and detached from righteousness, 
so he led him to the graveyard and said to him ‘If you were in their 
place, what would you long for? ‘By Allah, I would long for Allah 
to return me back to the worldly life so that I may do good, 
contrary to what I used to do’, the man replied, so al-Hasan al- 
BasrT (£(&»j) said to him, ‘You are living the very thing you would 
long for, so do good!’

His statement, “When the soul reaches the throat, the connection 
will be cut.” When the soul reaches the throat, the connections to 
the worldly life cease, these are the attachments and bonds that 
connect a person to the worldly life such as business transactions, 
wealth, palaces or otherwise. All of which will come to an end 
when the soul reaches the throat at the time of death, because the 
Prophet ’<$&>) said, “Certainly, Allah accepts any repentance 
of His servants as long as the soul has not yet reached the throat,”1 
referring to any time before the point of death. Allah says,

1 Recorded by al-Tirmidhi (no. 4253). Graded as Hasan by al-Shaykh al- 
AlbanT in Sahih al-Targhib wa al-Tarhib (no. 3143).
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“Repentance is not accepted from those who 
continue to do evil deeds until death faces one 
o f them at which point he says: Now I repent.”

[Surah al-Nisa‘ 4:18]

So if the time of death arrives and it becomes a perceptible reality 
and the soul reaches the throat, at that moment, repentance will be 
of no avail to the person. The desired meaning of the author here 
in this instance is to encourage others to repent and seek refuge in 
Allah.
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On the day every soul shall be recompensed for 
what it reaped —  it would love to offer a ransom 

whether it is offspring or wealth 
You will receive your book either by the right —  

if it was good, or otherwise with the left 
And it becomes clear, what it hid and exposed —  
and what it put forth from its speech and action

The Explanation:

His statement, “On the day every soul shall be recompensed for 
what it reaped,” with whatever one has gained and amassed in this 
worldly life. Allah stated,

“How will it be when We gather them 
together on the Day about which there is no 
doubt. And each soul will be recompensed in 
full for what it has earned? And they will not 
be wronged.” [Surah Al Imran 3:25]

Allah ($2j2jC?) also mentioned,
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“Then every soul shall be recompensed for 
what it earned, and they shall not be 
wronged.” [Surah al-Baqarah 2:281]1

The term, “what it reaped,” refers to the deeds one has put forth in 
the worldly life as they will, “be recompensed,” perfectly on the 
Day of Judgment as we stand to be judged before Allah. A servant 
should fully comprehend this and understand that his days, months 
and years that pass by along with any occurrences within them 
from speech or actions are reckoned and that the individual shall be 
recompensed for it fairly on the Day of Resurrection.

His statement, “It would love to offer a ransom whether it is 
offspring or wealth.” The one who is averse to good and negligent 
of it will be overcome with deep regret on that day due to this 
neglect and squandering of good when he witnesses the 
chastisement. He would yearn to ransom himself to escape the 
punishment and the resentment of Allah even if it were with his 
offspring or all of his wealth, as Allah has stated,

“They shall be made to see one another - the 
Mujrim, (criminal, sinner, disbeliever, etc.) 
would desire to ransom himself from the 
punishment o f that Day by his children. And

1 Also see Surah Al 'Imran 3:161.
54



his wife and his brother. And his kindred who 
sheltered him. And all that is on the earth, so 
that it might save him.”

[Surah al-Ma arij 70:11-14]

The Most High also says,

“For those who answered their Lord’s Call is 
al-Husna (i.e. Paradise). But those who didn’t 
answer His Call, if  they had all that is in the 
earth together with its like, they would offer it 
in order to save themselves.”

[Surah al-Ra'd 13:18]

In other words, a ransom from the chastisement and reprimand of 
Allah.

His statement, “You will receive your book either by the right —  
if it was good”. Those mentioned here are from the first and 
foremost whom have been granted success by Allah to gain 
beneficial knowledge and perform righteous actions whilst un
enchanted by the worldly life and its adornments. These will 
receive their book of deeds in their right hands as a recompense for 
the good they used to do in this worldly life.

His statement, “or otherwise with the left”. These make up the 
second group. They are the ones who did not do good and instead 
performed vile deeds and were charmed by worldly life. They will
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receive their book of deeds in their left hands, as Allah The Most 
High has stated,

V j y ^  ^ \C 'fv 7 j

“As for him who will be given his record in his 
right hand he will proclaim: “Here, read my 
Record! -  Surely, I did believe that I would 
meet my Account!” - So he shall be in a 
pleasant life - In a lofty Paradise, -  The fruits in 
bunches will be low and near at hand -  Eat and 
drink in satisfaction for what you put forth in 
the days gone past! - But as for him who will 
be given his record in his left hand, will say: “I 
wish that I had not been given my record! -  
And that I had never known how my account 
is.” -  “I wish it would have been my end 
(death)! -  "My wealth has not availed me -"My 
power and arguments (to defend myself) have 
evaded me!" -  (It will be said): Seize him and 
shackle him, -  Then throw him in the blazing 
Fire -Then fasten him with a chain that is the
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length o f seventy cubits!” [Surah al-Haqqah 
69:19-32]

His statement, “And it becomes clear, what it hid and exposed, and 
what it put forth from its speech and action.” On the Day of 
Resurrection, one’s actions that they performed in the worldly life 
will become manifest to him, as Allah j$?) has mentioned,

“Then, a person will know what he has put 
forth and what he has refrained from (of good 
or bad deeds).” [Surah al-Infitar 82:5]

And at that moment the individual will be exposed to all of his 
previous actions and will see them outlined in his book of deeds, as 
Allah said,

“What is this book that leaves neither a small 
thing nor a big thing, except that it has 
enumerated it!” [Surah al-Kahf 18:49]

He will find that a record of his deeds has been presented to him 
before being recompensed appropriately, as Allah {$& £$$) has 
declared,
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“He will recompense those who do evil with 
what they have done, and reward those who 
do good, with the best (i.e. Paradise).”

[Surah al-Najm 53:31]

He ($2',££?) also said,

“Every person will be recompensed according 
to that which he strives.” [Surah Ta Ha 20:15]

Therefore, whoever finds good should praise Allah and thank Him, 
and whoever finds other than that should not blame anyone except 
themselves.

All of this motivates a servant to be vigilant, astute, resolute and 
determined whilst disciplining oneself with the truth and correct 
guidance. One should also be deeply cautious from being 
neglectful or careless or procrastinate and delay any good.
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Through the hands of the noble angels it is written 
—  not aided by any excuse or discussion 

There you will know its profit from its loss —  and 
find out where you are going and where you will 

end up
If you were from the happy ones and the pious —  

you receive Paradise from your good actions 
To triumph with Paradise and its Hur —  to abide 

blissfully in its gardens and its shade 
Be provided with whatever you desire from its 

bounties —  and drink from its Tasnlm and its pure 
waters

The Explanation:

Every action an individual puts forth, whether it be a statement or 
an act is written in record by the angels who have been assigned to 
do so. Allah said,

“Not a word does anyone utter, except there 
being an Angel by him recording it.”

[Surah Qaf 50:18]
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Allah has appointed particular angels to record, write and 
transcribe all of the servants’ actions. So they write every single 
action or statement that happens from an individual, as the Most 
High said,

“This is our record, it speaks about you 
truthfully. Indeed, W e were transcribing what 
you used to do.” [Surah al-Jathiyah 45:29]

This means that the angels ‘transcribe’ the actions according to 
Our demand to do so, thus accounting for everything and writing 
it down in a book that you will see in front of you on the Day of 
Resurrection.

His statement, “not aided by any excuse or discussion.” If this 
neglectful soul begins to search for excuses and dispute the 
condition it has found itself in and its destiny on that day, the 
excuses will not help nor will the disputation, because it is the Day 
of Recompense and Reckoning.

His statement, “There you will know its profit from its loss.” Once 
an individual receives his book and finds that his actions have been 
accounted for, there remains nothing else except the recompense 
to take place. At that point, the rewards will be clear to see, and 
one will either be happy or doomed and deprived. We seek refuge 
in Allah.

His statement, “And find out where you are going and where you 
will end up.” That is, your destiny, because it is the Day of
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Recompense, so the good doer will be destined for triumph due to 
the good he did, as Allah ($\*$2jCz) mentioned,

“And reward those who do good, with the best 
(i.e. Paradise).” [Surah al-Najm 53:31]

And He (d\2ji$2) said,

“Is there any reward for good other than 
good?” [Surah al-Rahman 55:60]

As for the evildoer, the end of his affair is chastisement and 
abundant loss as Allah has mentioned,

“And as for those who disbelieved and belied 
Our signs, and the Meeting o f  the Hereafter, 
those shall be brought forth to the torment.”

[Surah al-Rum 30:16]

The author now begins to articulate the destiny of the good doer 
and the evildoer in further detail, he mentions the righteous 
triumphant ones:
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“If you were from the happy ones and the pious.” If Allah has 
decreed that an individual is to be from the happy ones, He guides 
them along a path of bliss, so they become amongst those who 
adhere to piety.

“You receive Paradise from your good actions.” These pious ones 
will receive the reward of Paradise from Allah as a recompense for 
their decent actions that they carried out in the worldly life. The 
author went on to mention their reward in more detail by saying, 
“To triumph with Paradise,” that Allah has created and prepared 
for His pious servants and close allies, this is the utmost triumph.

His statement, “And its Hur,” They also succeed in attaining the 
Hur al-'Aytt (fair and beautiful spouses) whom Allah has prepared 
for them.

His statement, “to abide blissfully.” Enjoy the bounties, “in its 
gardens and its shade,” in the gardens of Paradise as Allah (d\2$i!5\2) 
mentioned,

“Such shall be honored and made to enjoy a 
luxurious life forever in a garden o f delight.”

[Surah al-Rum 30:15]

They shall bask in bliss whilst enjoying the luxuries of Paradise.

His statement, “Be provided,” in Paradise “with whatever you 
desire from its bounties,” whilst feeling absolutely pleased by the 
bounties of Paradise, as Paradise itself contains what no eye has
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ever seen, or any ear has heard or perceived by any heart. The 
Most High said,

“No person knows what is kept hidden for 
them o f comfort for the eyes as reward for 
what they used to do.” [Surah al-Sajdah 32:17]

His statement, “and drink from its Tastilm and its pure waters.” 
The author penned this phrase as an indication to the statement of 
Allah,

4

“Its mixture is with Tasnlm.”
[Surah al-Mutaffifin 83:27]

Which is the finest drink in Paradise, thus, it is exclusively for 
those nearest to Allah, as He has mentioned,

“A spring from which drink those nearest to 
Allah.” [Surah al-Mutaffifin 83:28]

go 03

63



I V  ̂  ̂̂ Pji 'j1 0^ 1 i j. ^ 0|J
1_fcjSbd t̂Tjt-AjJl; I—• j!—W J—*1 jlcdj i iljli *----- s»-j J) °j.....
' J ik -J l .lib J • Sbj5; i (J —■» 4l/— J — *-

They have ‘the day of an extra reward’ appointed 
for them —  an increase, other than them will not 

have
Faces radiant looking at the Face of Allah —  how 

frequent would tears be shed for this day 
The Lord Most Merciful reveals Himself, saying 
‘Salam’ —  adding to their beauty through this

The Explanation:

This is the highest and most fulfilling favor awarded to the people 
of Paradise, it is to see the Glorious Face of Allah and it is the 
meaning o f‘extra’ that is mentioned in the verse,

“For those who have done good is the best 
reward and extra.” [Surah Yunus 10:26]

His statement, “They have ‘the day of an extra reward’ appointed 
for them.” This refers to every Friday that passes in Paradise 
wherein Allah honors the people of Paradise and graces them by 
allowing them to see Him as has been authentically reported in a 
narration from the Prophet that the Angel Jibrll said,
“We call it in the Hereafter, yawm al-mazid.”1

1 Recorded by al-Tabaram in al-Mu'jam al-Awsat (no. 2084). Graded by al- 
Shaykh al-Albanl as Hasan Sahih in Sahih al-Targhib wa al-Tarhib (no. 694).
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It has also been authentically reported that the Prophet 
said, “There is not anything in Paradise that they long for more 
than the day of Friday to increase in their nobility and to once 
again look at His Face.”1

His statement, “an increase,” which means that they have been 
entitled to an added favor and a higher status in addition to the 
bounty and honor that they have already been granted by Allah in 
Paradise, the type of which no eye has ever set its sight on, nor ear 
has ever heard nor perceived by any heart. Allah honors them even 
more by allowing them to see Him, and in this regard Allah 
(32jjij£) says,

“For those who have done good is the best 
reward and extra.” [Surah Yunus 10:26]

The exegesis of this verse has been authentically reported in the 
Prophetic tradition to mean ‘seeing Allah’s Face.’2

His statement, “other than them will not have,” because Allah says,

1 Recorded by al-Bazzar in al-Bahr al-Zakhar (no. 7527). Al-Hafiz al-Munzirl 
declared its chain o f transmission to be sound. Graded Hasan by al-Shaykh al- 
AlbanT in Sahih al-Targhib wa al-Tarhlb (no. 3761).
2 Recorded by Muslim (no. 181-182).
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“No! Surely, they (evil-doers) will be veiled 
from seeing their Lord that Day.”

[Surah al-Mutaffifin 83:15]

And thus, it is evident that only the believers are promised with the 
reward of seeing His Face, and none other than them will attain 
this virtue. The Prophet fc>) relayed the glad tidings to the
believers by saying, “You will see your Lord as you see this full 
moon without difficulty in seeing Him. So if you are able to avoid 
ever missing the prayer before sunrise and the prayer before sunset, 
you should do so.”1

His statement, “faces,” in reference to faces of the believers, 
“radiant looking at the Face of Allah,” by actually using their 
eyesight. Allah ($Zj3jC?) said,

“Some faces that Day shall be Nadirah. 
Looking at their Lord.” [Surah al-Qiyamah 
75:22-23]

Nadirah indicates beauty and grandeur, and,

“Looking at their Lord.”

This proves that they use their own eyes to look.

1 Recorded by al-Bukhari in (no. 7434) and Muslim (no. 633).
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Al-Hasan al-Basri (iSfcj^) once said: ‘And deservedly so that the 
faces are radiant while they are looking at the Creator.’1

His statement, “how frequent would tears be shed for this day.” 
How often would the eyes shed tears in the worldly life in longing 
to see Allah. Imam Ibn al-Qayyim mentioned that crying is
of different types, and amongst them is crying tears of love and 
longing.2 Abundant was the desire in their hearts and the yearning 
of their souls. They ardently hoped and devotedly supplicated to 
Allah in the worldly life that He would honor them with this 
reward of seeing Him in adherence to the way of their Prophet 

in his own supplication, “I ask you the sweetness of 
looking at Your Face, and the longing to meet You in a manner 
that does not entail a harmful calamity or a misguiding 
tribulation.”3

His statement, “The Lord Most Merciful reveals himself, saying 
Salam.” The Lord shall reveal His Face and appear with absolute 
clarity. So Allah reveals Himself to these faces consequently 
increasing them in nobility and rank because they are looking at 
their Majestic Lord. The author also mentioned Allah’s Name al- 
Rahim  as an observation that this mighty favor was only afforded 
to the creation by the mercy of Allah, as Allah ($2j£jZi) stated,

1 Recorded by al-Tabari in Jami' al-Bayan (23/507).
2 Zad al-Ma'ad f i  Hadi Khayr al- Ibad (1/177) wherein he mentions six types: 
First: Crying for mercy and gentleness.
S e c o n d :  Crying out o f  fear and awe.
T h ir d : Crying out o f  love and longing.
F o u rth : Crying out o fjoy  and happiness.
F ifth : Crying out o f actual anxiety and grief.
S ix th : Crying due to sadness.
3 Recorded by al-Nasa‘I in al-Mujtaba (no. 1305). Graded Sahib by al-Shaykh 
al-Albani in al-Kalim al-Tayyib (no. 106).
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“He is Ever Most Merciful to the believers.”
[Surah al-Ahzab 33:43]

Additionally, the Messenger of Allah said, “Allah will
clearly reveal Himself to the believers, laughing,”1 as will occur on 
the Day of Resurrection.

His statement, “Salam,” in correspondence to the Noble Qur'an,

“It will be said to them: Salamun (peace be on 
you), a Word from the Lord, Most Merciful.”

[Surah Ya Sin 36:58]

So the author incorporated the meaning of this verse in this 
particular line, “The Lord Most Merciful reveals Himself, saying 
Salam.”

His statement, “adding to their beauty through this,” means that 
they increase in excellence and beauty as soon as Allah reveals 
Himself to them, and every time this occasion of looking at The 
Mighty Lord is repeated, they increase in excellence and beauty as 
reported in the narration on the authority of Anas (iQ&x&j) who 
said: “The Messenger of Allah (^g^Juij^») said, ‘In Paradise there is 
a market to which they would come to every Friday, there, the

1 Recorded by Muslim (no. 19l).
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north wind will blow and scatter onto their faces and clothes, 
adding to their pleasantness and beauty. Their families would say 
to them, ‘By Allah, you have increased in pleasantness and beauty.’ 
So they would reply, ‘You too have increased in pleasantness and 
beauty.’”1

Shaykh al-Islam Ibn Taymiyyah (i&fcfcj) stated “It is viable that this 
narration sums up the other narrations regarding the reason for the 
added beauty on the faces of the people of Paradise to be: seeing 
Allah (3Zjl)&), along with whatever is associated with it.”2 And this 
is also proved by the verse of Allah,

“Some faces that Day shall be Nadirah.
Looking at their Lord.”

[Surah al-Qiyamah 75:22-23]

There is also a narration in Sahih Muslim  on the authority of 
Suhayb who reported that the Prophet 3%^) said,
“When the people of Paradise enter Paradise, Allah will say to 
them, ‘Do you wish Me to give you anything more?’ They will say 
‘Have You not illuminated our faces? Have You not admitted us 
into Paradise and saved us from the Hellfire?’ He said: He will 
remove the veil, and they will not have been awarded anything 
more beloved to them than seeing their Lord.” Then he recited the 
verse:

’ Recorded by Muslim (no. 2833).
2 Majmu al-Fatawd (6/408)
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“For those who have done good is the best 
reward and extra.” [Surah Yunus 10:26]”’

go# # # 0 3

1 Recorded by Muslim (no. 181-182).
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In a seat of truth close to their Lord —  and the 
eternal abode they should never fear it vanishing 

Its fruits are a joy to the eye —  and the rivers gush 
through it

On thrones woven in silk and gems —  as our Lord 
said in describing it 

Its interiors are from silk brocade, what do you 
think —  of its exterior, endless beauty

The Explanation:

These lines highlight a number of descriptions of Paradise in light 
of the texts and evidences: His statement, “In a seat of truth,” 
Paradise, as Allah said,

,i  |*j ^  k ij ... ,mt
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“Indeed, the pious will be in the midst o f  
gardens and rivers. In a seat o f truth (i.e. 
Paradise), near the Supreme King (Allah).”

[Surah al-Qamar 54:54-55]

It was named as such (a seat of truth) because one attains 
everything that is good within it and experiences comfort, bliss 
and all the pleasures to the eye. From which is the nearness to the 
Lord of all creation - as mentioned below. So whatever is
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wholesome is mentioned in this way; for example one can say ‘a 
truthful friendship’ or ‘true love’ and so on.

His statement, “close to their Lord,” as was the case with the 
Pharaoh’s wife,

“She said: My Lord! Build me a home with You 
in Paradise.” [Surah al-Tahrim 66:11]

The scholars mentioned here that she chose the neighbor before 
the abode.1

His statement “and the eternal abode”. From the honor that Allah 
grants to the people of Paradise is that He has determined their stay 
in Paradise to be everlasting whilst the bounties of Paradise never 
diminish or cease, nor do they ever vanish.

His statement “never fear it vanishing”, as opposed to the comforts 
of the worldly life that will shortly come to an end and be non
existent, as mentioned previously.

His statement, “Its fruits are a joy to the eye”. Paradise contains all 
kinds of deliciously ripe fruits, and from its splendor is that the eye 
is satisfied even before the stomach, as Allah G) has
mentioned,

1 Refer to Tafslr al-Qur'art al-Azim  by Ibn Kathlr [14/66],
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“Therein all that the one’s soul could desire, all 
the eyes could delight in, and you will abide 
therein eternally.” [Surah al-Zukhruf 43:71]

His statement, “and the rivers gush through it.” The rivers flow 
through Paradise just as Allah has stated, “And gardens beneath 
which rivers flow,” in numerous verses in the Qur'an.

His statement, “On thrones woven in silk and gems”. The people 
of Paradise will be reclining and seated on thrones that are woven 
in gold and jewels. This is undoubtedly the pinnacle of excellence 
and complete beauty, as Allah ($2jl$2) said,

“They will be on thrones woven with gold and 
precious stones.” [Surah al-Waqi‘ah 56:15]

His statement, “Its interiors.” A similar description applies to the 
beds that they lay on, “are from silk brocade,” a thick type of silk as 
mentioned in the Qur'an,

“Reclining upon the couches lined with silk 
brocade, and the fruits o f  the two Gardens will 
be near at hand.” [Surah al-Rahman 55:54]

His statement, “what do you think —  of its exterior.” If the 
interiors are made up of this type of silk that displays this high
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standard of excellence and complete beauty, what do you imagine 
the exteriors to look like?! The meaning of the author’s statement 
here also corresponds to the accounts of the Companions such as 
Ibn Mas ud and Abu Hurayrah when they said, “You have
been informed of the interiors, so what would it be like if you 
were informed of the exteriors?”1

His statement, “endless beauty”. The exterior beauty is limitless. It 
was once said to Sa id Ibn Jubayr, “These interiors are from thick 
silk, but what about the exteriors?” He replied, “This is included in 
the statement of Allah,

“No person knows what is kept hidden for 
them from the comfort o f  the eyes as a reward 
for what they used to do.” [Surah al-Sajdah 
32:17]2

There is also an authentic narration from the Prophet 
in this regard wherein he said: “Allah said: ‘I have prepared for my 
righteous servants what no eye has seen, nor any ear has heard nor 
heart has ever perceived.’”3

so ̂

1 Recorded by al-Tabari in Jami' al-Bayan (22/243). Also refer to Ma'alim al- 
Tanzil by al-BaghawT (4/293).
2 The previous two references.
3 Recorded by Muslim (no. 2824).
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But if it is the other place, then woe and despair —  
and a fire severe is its punishment 

Beneath them a bed of fire, and above them —  a 
blanket of fire and a cover o f smoke, horrible in 

shade
Their food is pus from wounds, and when they 

drink —  boiling hot water their intestines will be 
torn

Their hope in it is to be destroyed, but they won’t 
be freed from it or die, as it will never cease

The Explanation:

This portion follows on from what has previously been mentioned. 
So after the author mentioned the first group in his statement, “If 
you were from the happy ones and the pious,” and then went on to 
mention their condition and what Allah has prepared for them of 
comforts and joy. He followed this by mentioning the second 
group by saying, “But if it is the other place.” They are the 
wretched losers, “then woe and despair.” This is destruction and 
has also been referred to as ‘wretchedness, and it has also been 
referred to as ‘the punishment’, or ‘a valley in Hellfire.’

The term, “woe,” has appeared in the context of a threat to the 
deniers and those averse to the truth in numerous places in the 
Qur'an, from them,

S—i f  o'j
{9s— ^—£ '— r* fr— p—  ̂
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“W oe on that day to those who denied.”1

And,

“W oe to al-Mutaffifin (those who decrease the 
rights o f  others).” [Surah al-Mutaffifin 83:1]

And Allah’s statement,

“W oe to every slanderer and backbiter.”
[Surah al-Humazah 104:1]

His statement, “despair.” This is regret and grief at a time when 
regret is of no benefit.

The Day of Resurrection has also been named ‘the Day of Sorrow’ 
in the statement of Allah Qi£p),

“And warn them (O Muhammad) o f  the Day o f  
sorrow and regrets.” [Surah Maryam 19:39]

1 A word found in the chapters o f al-Mursalat, al-Tur and al-Mutaffifin.
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Because they will feel sorrow, heartbreak, grief and regret from the 
deeds they performed in the worldly life, but all of which will not 
aid them in the least.

His statement, “And a fire severe is its punishment.” This is the 
punishment directed to the wretched people of the Hellfire, and 
some details of this punishment have been outlined, he said: 
“Beneath them a bed of fire, and above them —  a blanket of fire,” 
as an indication to the statement of Allah in the chapter of al-A'raf,

“Theirs will be a bed o f Hell Fire, and over 
them coverings o f Hell-fire. Thus do We 
recompense the wrong-doers.”

[Surah al-A'raf 7:4l]

So, “a bed o f Hell Fire” is the layer that they will lay on and 
“coverings o f Hell-fire” is a blanket and a cover from the Hellfire 
above them.

His statement, “and a cover of smoke, horrible in shade,” refers to 
the statement of Allah in the chapter al-Waqi ah,

“And those on the Left side - W ho will be 
those on the Left side? In fierce hot wind and
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boiling water, And a shadow o f black smoke, 
neither cool, nor pleasant.”

[Surah al-Waqi'ah 56:41-44]

Meaning that the shade that they will be under is from yahmum, 
which is a thick black smoke, and from its other characteristics is 
that it is “neither cool,” to be in, nor is it “pleasant,” to look at.

His statement, “Their food is pus from wounds,” as Allah 
said,

“Nor any food except filth from the washing o f  
wounds.” [Surah al-Haqqah 69:36]

Their source of food will be the pus that emerges from the wounds 
and private parts of the people of the Hellfire.

His statement, “and when they drink —  boiling hot water, their 
intestines will be torn” their guts will sever by drinking this 
extremely hot water as Allah has mentioned,

^  \y £ j ̂

“And be given, to drink, boiling water, so that 
it cuts up their bowels.”

[Surah Muhammad 47:15]

He then concluded this part by mentioning the condition of the 
non-believers in the Hellfire by pointing out four things:
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Firstly: “Their hope in it is to be destroyed.” The most earnest 
hope that the people of the Hellfire will have whilst they are being 
afflicted with the most severe punishment is for Allah to cease their 
existence, as Allah said,

“And they will cry: “O Malik! Let your Lord 
end our existence.” He will say: Verily you 
shall abide forever.” [Surah al-Zukhruf 43:77]

And His statement ( j ^ ) ,

“The disbeliever will say: W oe to me! If only I 
were dust!” [Surah al-Naba‘ 78:40]

Secondly: “but they won’t be freed from it,” meaning they shall 
not exit it as Allah (j££p) has said,

“And they will never exit the Fire.”
[Surah al-Baqarah 2:167]

Thirdly: “or die,” as Allah ( j ^ )  has mentioned,
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“Did We not give you lives long enough, so 
that whosoever would receive admonition 
could receive it? And the warner came to you.
So taste it (the evil o f  your deeds). For the 
Zalimun (polytheists and wrong-doers) there is 
no helper.” [Surah Fatir 35:37]

Fourthly: “As it will never cease.” The fire that has been created to 
inhabit the non-believers never ceases, instead, it will exist forever 
whilst they will abide therein and the punishment is for eternity as 
evident in numerous verses in the Qur'an,

“Will abide therein forever.”
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Say to the soul, it’s two outcomes no third —  to 
reap the good it has earned or bear the burden 
Glad tidings to the soul that is careful and suffices - 
— to be saved nothing for him or against

The Explanation:

Once the author penned the prepared recompense from the 
bounties of Paradise for the joyous ones and the prepared 
recompense for the doomed ones in the punishment of the 
Hellfire, he sought closure by delivering this admonition and said:

“It’s two outcomes no third.” The one who sincerely counsels 
himself should tell himself that one must inevitably journey onto 
the Hereafter, and that it only contains two places, either Paradise 
or Hellfire as Allah has mentioned,

“A party will be in Paradise and a party in the 
blazing Fire.” [Surah al-Shura 42:7]

There isn’t a third place.

His statement, “to reap the good it has earned or bear the burden.” 
Allah says,

^  iST It Igdicj c-o— u L4J ip

81



“He gets the reward for that good which he has 
earned, and he is punished for that evil which 
he has earned.” [Surah al-Baqarah 2:286]

A reward shall be reaped for whatever good the soul has done and 
it shall receive a punishment and a sin for whatever evil it has 
perpetrated. It is the Day of Recompense for the deeds as Allah
\&P) says-

“He will recompense those who do evil with 
that which they have done, and reward those 
who do good, with the best.”

[Surah al-Najm 53:31]

Once the servant knows these realities and all that has preceded 
from the things that motivate the soul to do good and the warning 
from evil, the hope and fear and the desire and awe (of Allah), it 
becomes mandatory for him to beware and remember his destined 
journey on the Day of Resurrection, as there will not be any place 
other than Paradise or the Hellfire. Paradise has actions that 
warrant admittance into it, and the Hellfire also has actions that 
warrant admittance into it. So whoever performs the righteous 
actions of the people of Paradise has triumphed with its rewards, 
and whoever perpetrates ignoble actions and sins shall receive its 
punishment and burden.



“It will not be in accordance with your desires 
(Muslims), nor the desires o f  the people o f  the 
Scripture (Jews and Christians), whosoever 
does evil, will be recompensed accordingly.”

[Surah al-Nisa‘ 4:123]

The author now concludes by affirming the initial meaning he 
began the ode with by saying, “Glad tidings.” Its condition and 
final abode are pleasant and noble in Paradise, as Allah ( j^ t )  said,

“Those who believe, and do righteous deeds, 
Tuba for them and a beautiful final abode.”
[Surah al-Ra'd 13:29]

His statement, “careful and suffices.” His self was aware of the true 
state of the worldly life and its fading adornments, so it “sufficed,” 
i.e. it reduced from its intake of the worldly life and did not 
engross itself in its pleasures and adornments, rather, the main 
concern was the final abode and the reward with Allah.

His statement, “to be saved nothing for him or against.” Neither 
for nor against, nothing warrants punishment or reward in the 
worldly actions. The narration recorded by Imam al-Tirmidhl 

may help in further explaining the authors intended 
meaning; he recorded in al-Jami' on the authority of the mother of 
the believers 'A‘ishah that a man sat before the Prophet

and said: “O Messenger of Allah, I have slaves that lie 
to me and disobey me, so I scold them and hit them. What do I do 
in this case?” He said, “According to how much they deceived you, 
disobeyed you and lied to you shall you be measured as it relates to
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how much you punished them. If your chastisement of them is 
equal to their wrongs, then the two will be equivalent, neither for 
you or against you, if your chastisement of them is less than their 
sins, you will be in an advantageous position, and if your 
chastisement of them is more than their wrongs, some of your 
good deeds will be taken from you and given to them.” So the man 
left and began crying and bellowing. So the Messenger said, “Do 
you not read the book of Allah?

“And W e shall set up the scales o f justice on the 
Day o f Resurrection, so none will be dealt with 
unjustly in anything. And if  there is even the 
weight o f  a mustard seed, We will bring it 
forth. And Sufficient are We as Reckoners.”
[Surah al-Anbiya‘ 21:47]

The man said: “By Allah, O Messenger of Allah I do not find 
anything better for me or them than parting ways, I call you to 
bear witness that they are all free.”1

Thus, one must re-evaluate themselves in all their dealings with 
people, if he does so with carefulness and sufficient caution, it will 
not be held for you or against you. Nonetheless, one should be 
astutely cautious that they do not burden themselves with the 
oppression of others that will be a reason of regret on the Day of 
Resurrection on which day everyone’s entitlements shall be

1 Recorded by al-Tirmidhl (no. 3165). Graded authentic by al-Shaykh al- 
AlbanT in Sahih al-Targhib wa al-Targhib (no. 2290).
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rightfully delivered to those who deserve them. This should 
motivate one to be prudent and cautious. Along with this, one 
must also ask his Lord for salvation, aid, guidance and success, for 
indeed, the dominion is solely in his Hands, He has no partners.

I invoke Allah to grant us all guidance to whatever He loves and is 
pleased with from sound speech and righteous actions, He The 
One Who hears all and is ever Near.

May the salutations and blessings be upon our Prophet 
Muhammad, his household and Companions.
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Glossary

A

Ayah: (pi. ayat) "sign," a verse of the Qur'an.
Ahad: a narration which has not reached the level of 
mutawatir.
AhadTth: see hadTth.
'Alayhis-salam: "may Allah protect and preserve
him." It is said after the name of a Prophet of Allah or after the 
name of an Angel.
An§ar: "helpers;" the Muslims of al-MadTnah who supported 
the Muslims who migrated from Makkah.
'Arsh: Throne of Allah [’&%&■).
A§r: the afternoon Prayer.

Awliya': see Wall.

B

Bid'ah: Heresy (any innovatory practice).
Buraq: An animal bigger than a donkey and smaller than a 
horse on which the Prophet went for the
Mi'raj.

D

DaT: one engaged in da'wah, caller. 
Da'aef: "weak," unauthentic narration.
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Da'wah: invitation, call to Allah
Din: a completed way of life prescribed by Allah
Dhikr: (pi. adhkar) remembrance of Allah (iZj'fe-) with the heart,
sayings of the tongue and actions of our limbs.

E

Tman: faith, to affirm all that was revealed to the Prophet

F

Fahish: one who uses foul language.
Fard Kifayah: collective obligation - if fulfilled by a part of the 
community then the rest are not obligated.
Fatwa: (pl./otdwd) religious verdicts.
FaqTh: A scholar who can give religious verdicts.
Fiqh: Islamic jurisprudence, understanding.
Fitnah: (pi.//ton) Trials, persecution, conflicts and strifes.
Fitrah: the natural disposition that one is born upon.

G

Ghulu: going to an extreme.
Ghusl: A ceremonial bath necessary for the one who is in a 
state of Jana bah.
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H

Hadlth: (pi. ahadlh) the saying, actions and approvals narrated 
from the Prophet 
Halal: lawful.
HanTf: pure Islamic Monotheism (worshipping Allah alone and 
nothing else).
Haram: unlawful and forbidden.
Hasan: fine, good; a term used for an authentic hadlth, which 
does not reach the level of Sahih.
Harj: killing.
Al-Haruriyyah: an especially un-orthodox religious sect that 
branched off from the Khawarij.
Hijrahh: migration from the land of Shirk to the land of Islam. 
Hukm: a judgment of legal decision (especially of Allah).

I

'Ibadah: worship, worship of Allah.
Ihsan: worshipping Allah as though you see Him. However, 
since you cannot see Him, then know that He sees you.
Ijma': consensus, a unified opinion of Scholars regarding a 
certain issue.
Ijtihad: exertion of effort; the process of arriving at a reasoned 
decision by a Scholar on an issue.
Imam: leaders; leaders in Prayer, knowledge \nfiqh, leader of a 
state.
Isnad: the chain of narrators linking the collector of the saying 
to the person quoted.
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Istikharah: a Prayer consisting of two units (rak'ah) asking Allah 
for guidance.
Istiwa: ascending; the ascending of Allah above the Throne (in 
the manner that befits His Majesty).

J

Janabah: state of a person after having sexual intercourse or 
sexual discharge.
Janazah: (p\.jana'iz): Funeral.
Jihad: striving, struggling, fighting to make the Word of Allah 
supreme.
Jum ah: Friday.
Jinn: invisible creation, created by Allah from smokeless fire. 
Junub: a person who is in the state of janabah.

K

Ka bah: a square stone building in al-Masjidul-Haram (the great 
mosque in Makkah which Muslims go to for pilgrimage and 
which all Muslims direct their face in Prayer).
Al-Kaba'ir: the major sins.
KharijT: (pi. Khawarij): those who declared that a Muslim 
becomes a disbeliever due to committing a major sin alone. 
KhaUfah: (pi. khulafa'): the head of the Islamic government to 
whom the oath of allegiance is given.
Khilafah: an Islamic state.
Khutbah: (person khatTb), religious talk (sermon).
Kufr: (person kafir) act of disbelief in the Religion of Islam.
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M

Madhhab: position or opinion of a Scholar; school of Islamic 
Jurisprudence.
Makruh: not approved of, undesirable from the point of view of 
Religion, although not pun'lshable.
Manhaj: way; method; methodology.
Marfu': raised; a narration attributed to the Prophet 

Masjid: mosque.
Mawbiqat: great destructive sins.
Mudallis: one who practises tadlTs.
Muhajir: (pi. muhajirun, muhajirm) one who migrated from the 
land of the disbelievers to the land of the Muslims for the sake 
of Allah.
Muhaddith: scholar of the science of hadTth.
Mufti: one who gives fatawa.
Mujahid: (pi. mujahidun): a Muslim warrior in Jihad.
Mujtahid: one who is qu'AITfied to pass judgment using ijtihad. 
Munkar: "rejected;" a narration which is un-authentic itself and 
contradicts and authentic narrations.
Muqallid: one who practices taqlTd.
Mushrik: (pi. mushrikun) polytheists, pagans and disbelievers in 
the oneness of Allah ( j^ c )  and His Messenger ( ^ # ^ 4 ^ % " ) -  
Mustahabb: recommended; an action if left it is not 
pun'lshable and if done it is rewardable.
Muttaqun: those who are pious.
Mutawatir: a hadith which is narrated by a very large number 
of narrators, such that it cannot be supported that they all 
agreed upon a lie.
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Muwahhid: (pi. muwahhidun) one who unifies all of his worship 
and directs it to Allah alone.
Mawdu': fabricated; spurious; invented (narration).
Mawquf: stopped; a narration from a Companion (not going 
back to the Prophet ( ^ 4 ^ % * ) ) -
Mawsul: "connected;" a continuous isnad (can be narrated 
back to the Prophet

N

Nafilah: (pi. nawafil) Optional practice of worship. 
Niyyah: intention from the heart.
Nusuk: a sacrifice.

Q
Qadar: Divine pre-ordainment; that which Allah has ordained 
for his creation.
Qiblah: the direction the Muslims face during Prayer.
Qiyas: analogical deduction of Islamic laws. New laws are 
deduced from old laws based upon similarity between their 
causes.
Qunut: "devotion;" a special supplication while standing in the 
Prayer.
Quraysh: one of the greatest tribes in Arabia in the pre-lslamic 
period of Ignorance. The Prophet belonged to this
tribe.
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R

RafidT: the correct title for the extreme Shi'ah. Those who bear 
m'AITce and grudges against the noble Companions ) to
the extent that they declare them to be apostates. They also 
hold that the Qur'an which the Muslims have is neither 
complete nor preserved from corruption.
Ramadan: the ninth month of Islamic calendar, in which 
Muslims observe fasting.

s
Sahabah: Muslims who met the Prophet believing
in him and died believing in him.
SahTh: authentic, the highest rank of classification of authentic 
ahadlth.
Salaf/Salafus-SalihTn: pious predecessors; the Muslims of the 
first three generations: the Companions, the successors and 
their successors.
SalafF: one who ascribes oneself to the salaf and follows their 
way.
STrah: the life story of the Prophet fffejt&ZSfeo).
SharT'ah: the divine code of law of Islam.
Shawwal: the month after Ramadan.
Shaytan: SAtan
ShT'ah: (see RafidT) a collective name for various sects claiming 
love for Ahlul-Bayt.
Shirk: associating partners with Allah directly or indirectly; 
compromising any aspects of TawhTd.
Surah: a chapter of the Qur'an
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Sunnah : "example, practice;" the way of life of the Prophet 
consisting of his words, actions and silent 

approvals. The Sunnah is contained in various ahadTth.

T

Tabi'T: (pi. tabi'Jn) the generation that came after the 
Companions of the Prophet (fcjt&iSSfee).
TafsTr: explanation of the Qur'an.
Taghut: anything worshiped other than the real God (Allah) (i.e. 
false deities).
Tahajjud: voluntary, recommended Prayer between the 
compulsory prayers of 'Isha' and Fajr.
TakhrTj: to reference a hadTth to its sources and analyze its 
\snads.
TaqlTd: blind following; to follow someone's opinion (madhhab) 
without evidence.
Taqwa: acting in obedience to Allah, hoping for His mercy upon 
light from Him and taqwa is leaving acts of disobedience, out of 
fear of Him, upon light from Him.
Tarjamah: notes about a reporter of hadTth.
Tawwaf: the circumambulation of the Ka'bah.
TawhTd: Islamic Monotheism. The Oneness of Allah. Believing 
and acting upon His Lordship, His rights of Worship and Names 
and Attributes.

u
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Uhud: A well known mountain in al-Madlnah. One of the 
greatest battles in Islamic history came at its foot. This is called 
Ghazwah Uhud.
'Ulama': (singular: ’alim) scholars.
Umm: mother of, used as an identification.
Ummah [nation]: "nation", the Muslims as a whole.
'Umrah: a visit to Makkah during which one performs the 
tawwaf around the Ka'bah and the 5o7 between as-Safa and al- 
Marwah. It is called the lesser Hajj.
Usui: the fundamentals.

w
WahyT: the revelation or inspiration of Allah to His Prophets. 
Wahdatui-Wujud: the belief that everything in existence is 
infact Allah. This deviant belief is held by many Sufis.
WakTI: disposer of affairs.
Witr: "odd;" the last Prayer at the night, which consists of odd 
number of raka'at (units).
WaUmah: the wedding feast.
WasTlah: the means of approach or achieving His closeness to 
Allah by getting His favours.
Wudu': an ablution (ritual washing) that is performed before 
Prayer and other kinds of worship.

YaqTn: perfect absolute faith.
Yathrib: one of the names of al-Madlnah.
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z
Zakat: charity that is obligatory on everyone who has wealth 
over and above a certain limit over which a year has passed 
(2.5% of saved wealth).
Zakatul-Fitr: an obligatory charity by the Muslims to be given to 
the poor before the Prayer of 'Tdul-Fitr.
Zamzam: the sacred water inside the haram (the grand 
mosque) at Makkah.
Zanadiqah: atheists, heretics.
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O u r  C a l l  t o  t h e  U m m a h

[1]: We believe in Allah and His Names and Attributes, as they 
were mentioned in the Book of Allah and in the Sunnah of the 
Messenger of Allah without tahrlf (distortion), nor ta'wll 
(figurative interpretation), nor tamthll (making a likeness), nor 
tashhlh (resemblance), nor ta'tll (denial).

[2]: We love the Companions ) of the Messenger of Allaah
i|̂ >), and we hate those who speak against them. We 

believe that to speak ill of them is to speak ill of the Religion, 
because they are the ones who conveyed it to us. And we love the 
Family of the Prophet (y ij^S j^i) with love that is permitted by 
the Shariah. ‘Imran Ibn Husayn (i5 £WJ£i) said, “O people! Learn 
the knowledge of the Religion from us, if you do not do so, then 
you will certainly be misguided.”1

[3]: We love the People of Hadlth and all of the Salaf of the 
Ummah from A hl al-Sunnah. Imam al-Shatibl (d.79oH) - - 
said, “The Salaf al-Salih, the Companions, the tabi'ln and their 
successors knew the Qur'an, its sciences and its meanings the best.”2

Ul: We despise 'ilm al-kalam (knowledge of theological rhetoric), 
and we view it to be from amongst the greatest reasons for the 
division in the Ummah.

[5]: We do not accept anything from the books of fiqh  
(jurisprudence), nor from the books of tafslr (explanation of the 
Qur'an), nor from the ancient stories, nor from the Slrah 
(biography) of the Prophet (^J^ijiij^), except that which has been

1 Refer to al-Kifayah (p. 15) of al-Khatib al-Baghdadl.
2 Refer to al-Muwajiqat (2/79) of al-Shatibl.
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confirmed from Allah or from His Messenger We do
not mean that we have rejected them, nor do we claim that we are 
not in need of them. Rather, we benefit from the discoveries of our 
Scholars and the jurists and other than them. However, we do not 
accept a ruling, except with an authentic proof.

[6] : We do not write in our books, nor do we cover in our lessons, 
nor do we give sermons with anything except the Qur'an, or the 
authentic and authoritative hadith. And we detest what emanates 
from many books and admonishers in terms of false stories and 
weak and fabricated ahadith. Abdullah Ibn al-Mubarak (d.l81H) - 
’M&f) - said, “The authentic ahadith are sufficient and the weak 
ahadith are not needed.”1

H :  We do not perform takfir upon any Muslim due to any sin, 
except Shirk with Allah, or the abandonment of Prayer, or 
apostasy. We seek refuge in Allah from that.

M : We believe that the Qur'an is the Speech of Allah, it is not 
created.

We hold that our ‘obligation is to co-operate with the group 
that traverses the methodology of the Book and the Sunnah, and 
what the Salaf of the Ummah were upon; in terms of calling to 
Allah ( $ \ 2 a n d  being sincere in worship of Him, and 
warning from Shirk, innovations, and disobedience, and to advise 
all of the groups that oppose this.’ 2 ‘So co-operating upon

1 Refer to al-Jami li-Akhlaq a l-Raw l (2/159) ° f  al-Suyutl.
2 From a fa tw a  by the Committee o f  M ajor Scholars dated: 11/16/1417H, (no. 18870). It 
was signed by al-'Allamah Abd al-A ziz  Ibn Baz, Shaykh Abd al-A ziz Ibn Abdullah 
Al al-Shaykh, Shaykh Abdullah Ibn Abd al-Rahman al-Ghudayyan, Shaykh Bakr Ibn 
Abdullah Abu Zayd, and Shaykh Salih Ibn Fawzan al-Fawzan.

97



righteousness and piety (taqwa) and mutual advising necessitates 
warning against evil and not co-operating with the wicked.’1

[10]: We do not deem it correct to revolt against the Muslim rulers 
as long as they are Muslims, nor do we feel that revolutions bring 
about reconciliation. Rather, they corrupt the community.

[n]: We hold that this multiplicity of present day parties is a reason 
for the division of the Muslims and their weakness. So therefore we 
set about ‘freeing the minds from the fetters of blind-following and 
the darkness of sectarianism and party spirit.’2

[12]: We restrict our understanding of the Book of Allah and of the 
Sunnah of the Messenger of Allah to the understanding 
of the Salaf of the Ummah from the Scholars of hadlth, not the 
blind-followers of their individuals. Rather, we take the truth from 
wherever it comes. And we know that there are those who claim 
Salafiyyah, yet Salafiyyah is free from them, since they bring to the 
society what Allah has prohibited. We believe in ‘cultivating the 
young generation upon this Islam, purified from all that we have 
mentioned, giving to them a correct Islamic education from the 
start - without any influence from the disbelieving western 
education.’3

[13]: We believe that politics is a part of the Religion, and those 
who try to separate the Religion from politics are only attempting 
to destroy the Religion and to spread chaos.

1 From the words o f  Shaykh Ibn Baz in al-Furqan magazine (issue no. 14, p. 15).
2 From Fiqh al-W aqi' (p. 49) o f  al-Albanl.
3 From Fiqh al-W aaqi' (p. 51) o f  al-Albanl.
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[14]: We believe there will be no honour or victory for the 
Muslims until they return to the Book of Allaah and to the Sunnah 
of the Messenger of Allah $%*)■

[15]: We oppose those who divide the Religion into trivialities and 
important issues. And we know that this is a destructive da'wah.

[16]: We oppose those who put down the knowledge of the 
Sunnah, and say that this is not the time for it. Likewise, we oppose 
those who put down acting upon the Sunnah of the Messenger of 
Allah i%i).

[17]: Our dawah and our 'aqidah is more beloved to us than our 
own selves, our wealth and our offspring. So we are not prepared 
to part with it for gold, nor silver. We say this so that no one may 
have hope in buying out our da'wah, nor should he think that it is 
possible for him to purchase it from us for dinar or dirham.

[18]: We love the present day Scholars of the Sunnah and hope to 
benefit from them and regret the passing away of many of them. 
Imam Malik said (d.i79H) - “The knowledge of hadith is
your flesh and blood and you will be asked concerning it on the 
Day ofjudgement, so look who you are taking it from.”1

[19]: We do not accept a fatwa  except from the Book of Allah and 
the Sunnah of the Messenger of Allah

These are glimpses into our 'aqidah and our da'wah. So if one has 
any objection to this, then we are prepared to accept advice if it is 
truthful, and to refute it if it is erroneous, and to avoid it if it is 
stubborn rejection. And Allah knows best.

1 Refer to al-Muhaddith al-Fasil (p. 416) and al-Kifayah  (p. 21) o f  al-Khatib.
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