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St a t e m e n t  o f  Pe r m issio n
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T he praise is for Allah ate; may prayers and peace be upon the M essenger o f  

Allah, his family and C om panions.

Indeed, the noble b ro ther, A bu M usa R aha al-A m riki has sought from me 

perm ission to  translate my book en titled  Aiding the Khatib and Im am  in U n

derstanding the Rulings o f  Being an Im am  W ithin the ‘Ummah  in to  the English

1



S t a t e m e n t  o f  P e r m i s s i o n

language. T his request pleases me in tha t the benefit can spread; and I have 

granted him  perm ission to  translate, p rin t, and publish it, seeking the face c f  

A llah, the M ighty and M ajestic. I likewise advise him , myself, and all w ho read 

it to  continue to  seek knowledge from  its people. A nd I ask Allah *  for tawfiq 

in every good and for aid upon this; for myself, him , and all o f  our M uslim  

brothers and sisters. A nd we ask H im , Exalted be H e, to  forgive us and have 

mercy upon us; indeed, H e is Forgiving and Merciful.

May Allah 3k send prayers, peace, and blessings upon the P rophet M uham m ad, 

his family, and Com panions.

T his has been stated and w ritten  by M uham m ad ibn Zayd ibn M uham m ad al- 

M adkhall, 20 Rabl' a th -T han l 1439 H .
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In t r o d u c t io n  o f  
Sh a y k h  Ah m a d  ib n  Y a h y A a n -N ajmI

T he praise is for A llah %  may prayers and peace be upon  the  M essenger o f  

A llah; his family and C om panions.

T o  Proceed:

T he noble Shaykh M uham m ad ibn Zayd ibn M uham m ad al-M adkhall, may 

Allah gran t him  success, has sent to  me his treatise w hich he has titled :

4 -a ^ l 4-aLa] 4 j L i j  fr lj.L a .x JI 4 jL c ]

Aiding the Khatib and Im am  in Understanding the Rulings o f  Being an Im am  

W ithin the ‘Ummah.

I t is a tw o -p art com pilation o f  answers to  questions regarding ‘aqidah and 

fiqh. T he  ‘aqidah collection contains questions and answers regarding all as

pects o f ‘aqidah. T h e  fiq h  collection contains questions and answers specific 

to  purification and prayer; including the congregational prayer, Friday pray

ers, the  two ‘E id  prayers, the  prayer for seeking rain, the  eclipse prayer, and 

w ashing the deceased.

I focused on reading the ‘aqidah collection twice, and I see th a t he has been 

successful w ith in  it to  give correct answers in a m anner th a t is succinct yet

3



S t a t e m e n t  o f  P e r m i s s i o n

stu d en t o f  know ledge, as well as he who is in charge o f  being an imam  for 

the people. I encourage the studen ts o f  know ledge to  read it and benefit no t 

devoid o f  im portan t aspects. D ue to  th is, it is beneficial for the  beginner 

from  it.

W ritten  by A hm ad ibn Yahya an-N ajm l, 1 M uharram  1428 H .
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In t r o d u c t io n  o f  t h e  
N o ble  Sh a y k h  a n d  Fa t h e r  

Z a y d  ib n  M u h a m m a d  a l -M a d k h a l i

T he praise is for Allah may prayers and peace from  Allah be upon His 

slave and messenger M uham m ad; the H ashim l Qurash! Arab p rophet; and 

upon all who adorn themselves w ith  his character and follow his guidance w ith 

the correct understanding.

T o  proceed:

T he virtuous son M uham m ad ibn Zayd al-M adkhali has presented to me a 

research th a t is concise, beneficial, and useful for h im self and his brothers from 

the students o f  knowledge; specifically, the  imams o f  the m osques, and those 

who deliver the Friday serm on. W ith in  it he speaks regarding the correction 

o f  the creed, the trem endous religious rites; as well as w hat is connected to 

th a t w hich is from rights, obligations, etiquettes, and m anners; based upon the 

m ethodology w ith  w hich the C h ie f o f  the  C reation and the M essenger o f  

Islam, M uham m ad, came w ith. M ay the best and purest form o f  blessings be 

upon him . It is in question and answer form at. H e m entioned the reason that 

led him  to compile the  book in th is m anner, and I saw fit th a t it should be 

prin ted  and published in order th a t its benefit can spread, and the reward may 

be perpetuated for him . I ask Allah 3& for success and uprightness in everything

5



S h a y k h  a n d  F a t h e r , Z a y d  i b n  M u h a m m a d  a l - M a d k h a l i

we do and spread; for us, him , and all the  believers. May prayers and peace 

from Allah 36 be upon our P rophet M uham m ad; the ch ief o f  hum anity  and 

the bringer o f  trem endous pure legislation.

W ritten  by Zayd ibn M uham m ad Had! al-M adkhali, 20 D hu l-Q a‘dah 1428 H .
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Preface  to  t h e  T h ir d  E d it io n

T he praise is for Allah Afe; may blessings and peace be upon the M essenger o f  

A llah, his family, and Com panions.

To proceed:

You will find w ith in  this edition corrections and im portan t additions. I ask 

Allah AS th a t it be beneficial and useful. I thank  Allah, the Exalted, for H is 

favors; then  I thank  all who aid in the spread o f  good and direct tow ard it. I, 

likewise, ask Allah AS to  accept all o f  the ir righteous deeds and pardon us and 

them . May blessings and peace from  Allah AS be upon our prophet 

M uham m ad, his family and Com panions.

Y our B rother and one who loves you for A llah’s sake,

M uham m ad ibn Zayd ibn M uham m ad al-M adkhall, 12 Shaban  1437 H .

7



P reface  to  t h e  F ir st  Ed it io n

”  c/£>w <2)b '

T he praise is for Allah 3§ w ho has favored us w ith  the religion o f  Islam, and 

has chosen our M essenger, upon him  be prayers and peace, from am ongst the; 

creation. I testify tha t none has the right to  be w orshiped except Allah, the 

King, the  A ll-Knowing. I testify th a t M uham m ad is the servant and M essenge ' 

o f  Allah, the  caller to  the path o f  security. May Allah 36 bestow blessings and 

peace upon him , his family, his Com panions, and upon he who follows his way 

and is guided by way o f  his guidance.

T o Proceed:

From  the perspective o f  speaking about the favors o f  A llah 36, from  tha t w ith 

w hich Allah has favored me on this th irteen th  day o f  the m o n th  o f  Sha‘ban in 

the year 1427 H ., is the com pletion and release o f  tha t w hich is w ith in  the 

hands o f  the  noble reader. I have titled it Aiding the Khatib and Im am  in Un 

derstanding the Rulings o f Being an Im am  W ithin the ‘Ummah. For Allah 36 is 

the praise and thanks, and I ask H im , Exalted be H e, to aid us upon rem em 

bering H im , thanking H im , and w orshiping H im  in an excellent m anner; and 

th a t H e com plete H is favor upon us, outwardly and inwardly, w ith in  this world 

and w ith in  the final abode. Indeed, H e is Free o f  All Needs, and W orthy  o r" 

Praise.

O noble reader, it likewise pleases me tha t I m ention  to you the reason for me 

com piling these legislative, knowledge-based responses to  the poignant and



P r e f a c e  t o  t h e  F i r s t  E d i t i o n

beneficial questions tha t have em anated from the Advisory C om m ittee to the 

Branch o f  the M inistry o f  Islamic Affairs in the region o f  Jazan. T he head o f  

the com m ittee is the noble head o f  the Sharfah  courts, Shaykh Dr. A bdur- 

R ahm an ibn M uham m ad al-Ghazzi, may Allah 3k grant them  all success in that 

w hich H e loves and is pleased w ith .I attained a copy o f  it and was pleased w ith 

its contents. So, I made it incum bent upon m yself to  research the answers from 

the reputable sources, seeking to benefit from my tim e, and studying my in

form ation hoping to  Allah 3k th a t it will be w ith in  the scale o f  my good deeds; 

and tha t H e has facilitated tha t w hich is before you. I have sum m arized the 

answers and sufficed w ith  th a t w hich the imams o f  knowledge deem ed to  be 

preponderantly correct; and I have added some questions so tha t the benefit 

may be com pleted, and the objective reached.

Since mistakes are the nature o f  the  hum an being, tha t w hich is correct from 

w hat I have w ritten  is by the favor o f  Allah 56, then  by way o f  the collective 

efforts o f  those em inent scholars. T h a t w hich is an error or shortcom ing is 

from me and Shaytan, and Allah 3k and H is M essenger are free o f  it. I wish 

for he w ho finds anything to correct it or alert me to it so th a t I may amend 

it. T his is tha t which is necessitated from  cooperation upon righteousness and 

piety, as is no t hidden to those who have intellects.

In closing, I thank  Allah, the Exalted, then  I thank  my father and Shaykh, may 

Allah 3k give him  success and com plete H is favor upon him , in the religion 

and the worldly life. May Allah 3k send blessings and peace upon the chosen 

P rophet and whoever follows his guidance.

W ritten  by M uham m ad ibn Zayd ibn M uham m ad al-M adkhall, 13 Sha‘ban 

1427 H .
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In t r o d u c t io n

* 3 5 s © ;

T he Islamic ‘aqidah is tha t w ith which Allah 5k has sent H is M essengers and 

revealed in H is Books. H e has made it obligatory upon the entirety  o f  the 

creation, the  jinn  and m ankind. As Allah, the Exalted, has said:

C)i jjji L&3 j  j j  ' 03 o^y^j ~, a i •> L43 ^

o y 03 o«Uj

And I (Allah) created not the jinn  and humans except they 

should worship Me (Alone). I seek not any provision from 

them (i.e., provision for themselves or for My creatures) nor 

do I ask that they should feed Me (i.e., feed themselves or 

My creatures).

[Surah adh-Dhariyat 51:56-57]

H e, the Exalted, has also said:

(Jjj-cllaJI «Lol (JS LiJl*J JtiJj

And verily, We have sent among every ‘Ummah (commu

nity, nation) a Messenger (proclaiming): “Worship Allah 

(Alone), and avoid (or keep away from) Taghut (all false 

deities).”

[Surah an-N ahl 16:36]

10



I n t r o d u c t i o n

Therefore, every m essenger and prophet, upon them  be prayers and peace, 

came w ith the call to this ‘aqidah. Every divine book was revealed to explain it 

and clarify tha t w hich it requires, w hat contradicts it, and w hat makes it defi

cient. Every responsible person is com m anded w ith it; and tha t w hich has this 

status and im portance m ust be show n the u tm ost concern and researched and 

studied before everything.

4̂ JLoj j^> <U <L! fyz

Whomever Allah wants good for He grants him under

standing o f  the religion.1

So, it is obligatory to  choose sound Salafi books w hich were authored upon 

the m ethodology o f  the pious predecessors, Ahlus-Sunnah wal-Jama'ah; and to 

focus upon them , reading them , understanding them , acting upon them , and 

calling the people w ith  wisdom  and fair adm onition. T his is by way o f  sitting 

w ithin the circles o f  the reputable people o f  knowledge, and taking from  them  

by way o f  any o f  the means o f  spreading knowledge. T he following are some 

o f the im portan t questions connected to  the ‘aqidah.

1 Sahih al-Bukhari, Book o f  Knowledge; Sahih M uslim , Book o f  Leadership, and others.

11



‘A q id a h

'  3 3 ® ^  '

Q u e s t io n  O n e : D e f in it io n  o f  W o r s h ip

W hat is worship? W hen does an act become w orship, and w hat are its 

conditions?

A n s w e r :

W orship has been defined in a num ber o f  ways. Perhaps the m ost com 

prehensive definition is th a t o f  Shaykh al-Islam  ibn Taymiyyah, may Allah have 

mercy upon him , w herein he said, “W orship  is a com prehensive term  for eve

rything which Allah *  loves and is pleased w ith , from  statem ents and actions, 

both  apparent and hidden; as well as freeing oneself from tha t w hich negates 

and contradicts it.”

A n action becomes worship when two conditions are fulfilled w ithin it. T he 

first is the com pletion o f  one’s love for Allah, the Exalted. T he second is the 

com pletion o f  one’s submissiveness to H im , glorified be H e. A llah, the Ex

alted, has said:

f*r! ^
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Verily, they used to hasten on to do good deeds, and they 

used to call on Us with hope and fear and used to humble 

themselves before Us.

[Surah a l-‘A nb iya '21:90]

T he conditions o f  worship are: (1) tru thfulness in one’s resolve, (2) sincerity 

in one’s in ten tion , and (3) correspondence to the legislation. Allah the Exalted 

has said:

^ l-L>l SjUjli Vo UcJUo VLx » 113 4jj olaj Y

So, whoever hopes for the Meeting with his Lord, let him 

work righteousness and associate none as a partner in the 

worship o f  his Lord.

[Surah a l-K ahf 18:110]

Q u e s t i o n  T w o :  D e f i n i t i o n  o f  L a  I l a h a  I I I  A l l a h

W h at is the  definition o f  la ilaha ill-Allah (none has the righ t to be w or

shipped except Allah)? W hat are its pillars and conditions? Bring evidence for 

tha t w hich you say.

A n s w e r :

Its m eaning is th a t there is no true object o f  w orship except A llah It 

has two pillars. They are: (1) negation and (2) affirmation.

T he sta tem ent V (la ilaha) is a negation o f  everything th a t is worshipped 

o ther than Allah T he sta tem ent ^  S) ( ill-Allah) is an affirm ation o f  worship 

for Allah alone, w ith there being no partners for H im . A llah, the Exalted, 

has said:
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y  l l^A'.l V »3yLlU ‘ 11.1: .‘..I JlL3 4Jjlj 4̂343 , c.'U II. ̂ Hkj ĵ-4-S ^

4 (4 , ll. ^1 4 ̂  4jjlj

W hoever disbelieves in Taghut (false deities) and believes in Allah, then  he 

has grasped the m ost trustw orthy handhold tha t will never break. A nd Allah 

is A ll-H earer, A ll-Knower.

[Surah al-Baqarah 2:256]

Its conditions are seven, and they are:

1. ,*1*11 (a l-‘Ilm ): Knowledge o f  its m eaning, tha t w hich negates it and 

tha t w hich affirms it. Allah, the Exalted, said:

 ̂ î jj41»j 1̂ 43 -̂ -*4 D* ^

Except those who bear witness to the truth whilst they

know.

[Surah a z-Z u k h ru f43:86]

M eaning they know w ith the ir hearts th a t w hich they have attested to 

upon their tongues.

2. (al-Yaqln): Certainty, w hich negates doubt. M eaning tha t the

one who says it is certain in tha t w hich it indicates. For indeed, if  he 

doubts in tha t w hich it indicates, it will no t benefit him . A llah, the 

Exalted, has said:

i«j (4j 4J3-MJ3 411 u I3141 D3i 43.li ld) 4

Only those are the believers, who have believed in Allah 

and His Messenger, and afterward doubt not.

[Surah al-H ujurdt 49:15]
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3. (al-Qabiil): Acceptance, w hich negates rejection. It is obligatory 

to accept tha t which this sta tem ent necessitates from the worship o f 

A llah 3k alone, and the abandonm ent o f  w orship for anything besides 

H im . W hoever says it, accepts it and does no t hold fast to  it, then  he 

is from those concerning w hom  Allah has said:

^fU J j <ill 4JI ^ I jl ^

o î ri j’

Truly, when it was said to them: la ilaha ill-Allah (none has 

the right to be worshipped but Allah), they puffed them

selves up with pride (i.e. denied it). And (they) said: “Are 

we going to abandon our (false) gods for the sake o f  a 

mad poet?”

[Surah as-Sajfat 37:35-36]

4 . ijiiVI (al-Inqiyad): Subm ission/com pliance, w hich negates abandon

m ent. I t is obligatory to subm it to  th a t w hich it indicates. Allah, the 

Exalted, has said:

And whosoever submits his face (himself) to Allah while he 

is a muhsin (good doer), then he has grasped the most 

trustworthy handhold.

[Surah Luqm an 31:22]

T he m ost trustw orthy  handhold is the sta tem ent “N one has the right 

to be w orshipped except A llah;” and the m eaning o f  the word “sub

m it” is tha t he obeys Allah 3k w ith  sincerity.
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5 (as-Sidq): T ruthfulness, w hich negates lying. It is a m ust that

one says, “N one has the right to  be w orshipped except A llah,” being 

tru th fu l in tha t w ith in  his heart. I f  he says it w ith  his tongue while he 

does no t believe it w ith  his heart, then  he is a hypocrite and u n tru th 

ful. Allah, the Exalted, said:

<dJi ' a Loj J h h  c h  Ch 3 ^

^ ‘ L»3 ph*A,aa V ] Qj ) l aj  Cri-^^3

And o f  mankind, there are some (hypocrites) who say: “We 

believe in Allah and the Last Day,” while in fact they believe 

not. They (think to) deceive Allah and those who believe, 

while they only deceive themselves, and perceive (it) not!

[Surah al-Baqarah 2:8-9]

6. (al-Ikhlas): Sincerity, w hich negates shirk. It is purifying one’s

actions from all o f  the fd th  o f  shirk, such tha t one does no t in tend  by 

way o f his utterance o f  it to  acquire any o f  the  delights o f  the dunya. 

nor does he in tend to show off or gain reputation. Allah, the Exalted, 

has said:

^ ilajL>• *cl cj*.p 3 33“®' 1*3 ^

And they were commanded not, but that they should wor

ship Allah, as monotheists.

[Surah al-Bayyinah 98:5]

W ith in  the authentic narration, on the authority  o f  TJtban, from the 

P rophet he said:

j t ’ <^J 1̂1 ^ »"1 n V] <1) V | j U l l  Lylc. (j)
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Indeed, Allah has prohibited the Hellfire for whoever 

says: “None has the right to be worshipped except Allah,” 

desiring by way o f that the Face o f  Allah, the Mighty and

Majestic.1

7 (al-Mahabbah): Love, w hich negates hatred. Therefore, it is ob

ligatory tha t one loves this s ta tem ent and tha t w hich it indicates. He 

loves its people w ho act by way o f  w hat it necessitates. A llah, the Ex

alted, has said:

But those who believe love Allah more (than anything

else).

[Surah al-Baqarah 2:165]

Therefore, the people o f  la ilaha ill Allah love A llah 36 w ith a pure love. 

Some o f  the scholars add an e igh th  condition, and it is:

8. j&l' (al-Kufr): T o  disbelieve in whatever is w orshiped besides Allah =6 

from the false deities. Allah, the Exalted, has said:

1*3 .1  ̂.1 V * 1 , t I lag ^

Y 1 fc-  ̂• ft 4Jll J

Whoever disbelieves in Taghut, and believes in Allah, then 

he has grasped the most trustworthy handhold that will 

never break. And Allah is All-Hearer, All-Knower.

[Surah al-Baqarah 2:256]

‘A q I d a h

1 Sahih al-Bukhdri

17



A i d i n g  t h e  K h a t i b  a n d  I m A m

T he actualization o f  this testim ony is th a t one abandons the worship o f  w hat 

is o ther than Allah M in all o f  its form s; and this is indicated by way o f  the 

negation found w ithin the statem ent la ilaha (none has the  righ t to  be w or

shipped...)- Likewise, w orshipping Allah alone, and no t associating anything 

in worship w ith him  is indicated by way o f  the affirm ation w ithin the statem ent 

ill Allah (except Allah). T he righ t tha t is incum bent by way o f  this statem ent 

is tha t one enacts the  obligations and avoids the prohibitions.

Q u e s t io n  T h r e e : M e a n in g  o f  M u h a m m a d  *  is t h e  M e s s e n g e r  o f  

A l l Ah

W hat is the meaning o f  the testimony that M uham m ad & is the Messenger 

o f  Allah * ,  and what are its conditions?

A n s w e r :

Its m eaning is belief and com plete certainty in tha t he ^  is the M essenger 

o f  Allah M, in tru th , and tha t his m essengership is general, for all o f  hum anity. 

It is to believe tha t he is a servant o f  A llah no t to  be w orshipped, and that 

he is a messenger w ho is no t to  be belied. I t is also to believe and have certainty 

tha t he is the seal o f  the prophets and messengers, the Book tha t was revealed 

to  him  is the Noble Q ur’an, it is the last o f  the  revealed books o f  Allah and 

that his Shariah  is the Shari'ah th a t has abrogated the legislations tha t came 

before him . T he conditions o f  this testim ony are:

1. Acknowledging his m essengership and believing in it inwardly, w ithin 

one’s heart.

2. U ttering  this and acknowledging it outwardly, upon one’s tongue.

3. A cting by way o f  tha t w hich he has come w ith  from the tru th , and 

abandonm ent o f  tha t which he prohibited  from falsehood.
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4. Believing in him  in tha t w hich he has inform ed w ith from the affairs 

o f  the unseen, bo th  past and future.

5. Loving him  more than  one loves himself, his w ealth, his child, his 

father, and all o f  m ankind.

6. Giving precedence to his statem ents over the statem ents o f  everyone 

and acting upon his Sunnah.

T h at w hich this testim ony necessitates is obedience to the M essenger and 

believing in him , the abandonm ent o f  tha t w hich he prohibited, restricting 

oneself to acting upon his Sunnah, to  abandon innovation and newly invented 

m atters, and giving his statem ents precedence over the statem ents o f  anyone.

Q u e s t io n  F o u r : N u l l if ie r s  o f  t h e  T w o  T e s t im o n ie s

W hat are the nullifiers o f  the two testim onies?

A n s w e r :

They are the nullifiers o f  Islam w hich the jurists have m entioned w ithin 

the books o ffiq h , w ithin a particular chapter w hich they en titled  The Chapter 

o f Apostasy. T he  m ost im portant o f  the nullifiers are ten:

1. As-Shirk in the worship o f  A llah A llah, the Exalted, has said:

jlLs ailL, cAi cA AUj 63  ̂A C)' ^ u! ^

Verily, Allah forgives not that partners should be set up 

with Him in worship, but He forgives except that (anything 

else) to whom He pleases, and whoever sets up partners
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with Allah in worship, he has indeed invented a tremendous

sin.

[Surah an-Nisa 4:48]

2. H e who sets up between him self and Allah M interm ediaries, calling 

upon them , asking them  th rough  intercessions, and placing the ir re

liance upon them .

3. H e who does no t declare the polytheists to  be disbelievers; he doubts 

in their disbelief, or he deems their m ethodology to be correct.

4. H e who believes tha t guidance o ther than tha t o f  the P rophet is 

more com plete than his guidance, and tha t a ru ling o ther than  his 

ruling is better than his ruling; such as those w ho prefer the judge

m ent o f  the constitu tions o f  the disbelievers over the judgem ent of 

Islam.

5. H e who hates anything from tha t w hich the M essenger o f  Allah ?£ 

came w ith, even if  he acts upon it.

6. H e who mocks anything from the religion o f  Allah AS w hich the M es

senger ^  has come with.

7. H e who does magic or is pleased w ith  it has disbelieved; and from  it 

are: as-Sarf and a l-‘A tf.2

8. Giving victory to the polytheists and aiding them  against the M uslims.

9. H e who believes tha t some o f  the people are allowed to depart from 

the legislation o f  M uham m ad

10. T urn ing  away from the religion o f  Allah AS, neither learning it nor 

acting upon it.

These ten nullifiers are tha t w hich the imam  and reviver Shaykh M uham m ad 

ibn ‘A bdu l-W ah h ab , may A llah AS have mercy upon  him , has m entioned  

w ithin his treatises. H e has m entioned that there is no difference in any o f

1 T h is is the magic w hich tu rns som eone away from ano ther person.

2 T h is is the magic w hich makes som eone attracted  to  ano ther person.
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these between one who does them  jokingly, seriously, or in a state o f  fear; 

except for the one w ho is com pelled to  do so. Therefore, it is befitting for the 

M uslim  tha t he is cautious o f  them  and he fears them  for himself. W e seek 

refuge w ith Allah 4k from all tha t w hich will bring about H is anger and H is 

painful punishm ent.

Q u e s t io n  F iv e : D e f in it io n  o f  T a w h Id  A l - U l u h iy y a h

W hat is Tawhid al-Uluhiyyah (Oneness o f  D ivinity), and w hat is its op

posite, along w ith the evidence?

A n s w e r :

It is to single ou t Allah, the Exalted, w ith the actions tha t the  servants 

perform  in order to draw near to  H im  legislatively. Such actions include d u ‘a ,  

m aking vows, slaughtering, hope, tru st and the likes o f  tha t w hich the scholars 

have m entioned by way o f  deductive reasoning and research. T his is from the 

aspects o f  tawhid and it is the focal po in t o f  the call o f  all o f  the messengers; 

because, it is the foundation upon w hich actions are built. W ith o u t its actual

ization actions are no t correct. R ather, its opposite will have occurred, which 

is shirk (polytheism). Shirk is o f  two types: (1) Shirk Akbar (major shirk), w hich 

negates tawhid in totality; and (2) Shirk Asghar (m inor shirk), w hich negates the 

com pletion o f  one’s tawhid. A llah, the Exalted, has said:

4̂ IjLJLm) ^

Worship Allah and join none with Him in worship.

[Surah an-Nisa 4:36]

Likewise, Allah has said:

 ̂U>teJU U L ■ * 'Aj'"*'"' id3 f
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But if  they had joined in worship others with Allah, all that 

they used to do would have been o f  no benefit to them.

[Surah a l-'A nam  6:88]

Q u e s t i o n  S ix: D e f i n i t i o n  o f  a s h - S h i r k  a l -A k b a r

W hat is ash-Shirk al-Akbar (major shirk), along w ith  the evidence? W hat 

are its types and some o f  its manifestations?

A n s w e r :

It is to ascribe a partner to  Allah, the Exalted, in H is lordship, H is w or

ship or H is names and attributes. Ash-Shirk al-Akbar is the greatest o f  sins. 

A llah, the Exalted, has said:

 ̂ C [ElU 1 I it

Verily! Joining others in worship with Allah is a great zulm 

(wrong) indeed.

[Surah Luqm dn 31:13]

Allah has also said:

La a ...jlll' dIJLaj <Cjx ■ A 3 it

Verily, whosoever sets up partners in worship with Allah, 

then Allah has forbidden Paradise for him, and the Fire will 

be his abode. And for the zalimun (polytheists and wrong

doers) there are no helpers.

[Surah a l-M a id a h  5:72]

Ash-Shirk al-Akbar expels one from the religion and doom s the person w ho 

practices it to  eternity  in the  Fire, if  he dies upon it w ithou t repenting  from
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it. T his necessitates tha t the servant be extremely cautious o f  it. T hus, leading 

him  to know about it in order th a t he may avoid it. Its types are as follows:

1. Shirk in one’s in ten tion , objective, and drive. T his is tha t the  in tention  

o f  the servant in all o f  his actions is restricted to doing actions for the 

sake o f the dunya.

2. Shirk in obedience, this is by way o f  declaring permissible tha t which 

Allah has made im perm issible, and declaring impermissible tha t which 

Allah has made permissible, while believing tha t this is lawful to do.

3. Shirk in supplicating to o ther than Allah 36.

4. Shirk in love. T his is tha t the  servant loves o th e r than Allah 36, ju s t as

he loves Allah 36 or more.

5. Shirk in fear. T his is to have a supernatural fear th a t affects one’s creed.

6. Shirk in one’s tru st and reliance.

7. Seeking blessings from trees and stones, such as seeking blessings from 

L at and ‘Uzza.

8. Shirk in the A ttribu tes o f  Allah.

9. Shirk o f  al-H ulul (incarnation). T his is to  believe tha t A llah 36 is in 

carnate w ithin H is creation.

10. Shirk in control/m anagem ent. T h is is to  believe tha t some o f  the ‘awli- 

ya  have control w ithin the universe, as the extrem e Sufis believe.

A nd from shirk is tha t w hich is practiced w ithin some of the lands by way o f 

mausoleum s tha t are built upon the graves o f  the ‘awliya and the righteous 

people, and that w hich they do from seeking the ir needs from  the inhabitants 

o f  the graves and seeking salvation from them .

Q u e s t i o n  S e v e n :  D e f i n i t i o n  o f  a s h -S h i r k  a l -A s g h a r

W hat is ash-Shirk al-Asghar, along w ith the evidence?
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A n s w e r :

It is that which the evidence indicates as being m inor shirk. However, it is 

not from the same category as major shirk, such as lesser ostentation and swearing 

by o ther than Allah Sk w ithout magnification o f that which is sworn by. It is also 

the statem ent: “T hat which Allah wills and you will.” T he Prophet & said:

La v ajikl

That which I fear the most for you is minor shirk.

They said: “O M essenger o f  Allah, w hat is m inor shirk?’ H e said:

. y i

It is ar-Riya (ostentation).1

T he scholars have said regarding m inor shirk that it is the greatest o f  the major 

sins, and it is dangerous upon its practitioner. Due to this, the Prophet ^  feared 

it upon his ‘ Ummah. T he one who practices it is under the will o f  Allah &  if  he 

dies w ithout repenting from it, based upon the stronger statem ent; and it is of 

two categories. T he first is outward upon the tongue and the limbs. It consists 

o f  statem ents and actions such as swearing by o ther than Allah -S5. T he seconc. 

is hidden, and it is shirk in one’s intentions and objectives, such as subtle osten

tation which leads a person to beautify his actions.

Q u e s t i o n  E ig h t :  D e f i n i t i o n  o f  Ta w h i d a r - R u b u b iy y a h

W hat is Tawhid ar-Rububiyyah, and w hat is its opposite, along w ith the 

evidence?

1 Ahm ad  and at-Tabarani
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A n sw er :

It is to single ou t Allah, the Exalted, in H is actions by the person believ

ing tha t Allah M, alone, is the C reator for all o f  the creation. H e is the P ro 

vider. H e is the Ow ner o f  the D om inion. H e is the contro ller o f  the  affairs for 

all o f  the creation. H e elevates som e and debases others. H e alternates the 

n igh t and the day. H e gives life and causes death, and H e has power over all 

things.

Its opposite is shirk in lordship by believing tha t som e o f  the created beings 

that are w orshipped besides A llah 3k control some o f  the affairs w ith in  the 

universe. T his is to believe tha t they have power over things such as creation 

and bringing affairs in to  existence, bringing about harm  or benefit, life and 

death, as well as o ther than th is; however, none has control over these things 

except Allah, the M ighty and M ajestic. Allah, the Exalted, has said:

Allah is the Creator o f  all things, and H e is the Wakil 

(Disposer o f  Affairs) over all things.

[Surah az-Z um ar 39:62]

Allah, the Exalted, has likewise said:

^ j j  <u)l j i .  "tfj ,>>$1 J  i  Cr? f

And no (moving) living creature is there on earth but its 

provision is due from Allah.

[Surah H ud 11:6]
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Q u e s t i o n  N in e :  D e f i n i t i o n  o f  Ta w h i d a l -A s m a  w a s -S if f A t

W hat is Tawhid al-Asma was-Siffat, and w hat is its opposite, along with 

the evidence?

A n s w e r :

It is the firm belief tha t Allah, the M ighty  and M ajestic, has beautiful 

Names and lofty A ttribu tes tha t have come w ith in  H is trem endous Book, and 

are affirmed from H is M essenger 58. H e 3® is described w ith all attributes of 

perfection and absolved from every a ttribu te  o f  deficiency; and H e &  is singled 

out in tha t and distinguished from every created being. A llah, the Exalted, has 

said:

La Cj3j?± " :4jLâ faa' Ijjjj L̂, aLa-«)'̂ l

And (all) the Most Beautiful Names belong to Allah, so call 

on Him by them, and leave the company o f  those who belie 

or deny (or utter impious speech against) His Names. They 

will be requited for what they used to do.

[Surah al-'A ‘r d f 7:180]

T he opposite o f  this aspect o f  tawhid is the absence o f  Iman in it, and to  depart 

from tha t w hich is indicated by Allah’s Names and A ttribu tes in their reality, 

along w ith  d istorting the words or exchanging them . Also, from opposing it: 

is distorting their meanings away from tha t w hich is intended by way o f  them  

in tru th , negating them  or m isinterpreting them  w ith  in terpretations th a t take 

them  away from their reality; or questioning how the attributes o f  Allah &  are
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T his means th a t one seeks to describe the attribu tes w ith a specific description 

from tha t w hich may come to the im agination o f  a hum an being, or by way o f 

anthropom orphism . A nthropom orphism  is to  liken the Names and A ttribu tes 

o f  Allah to  the names and attributes o f  created beings and imagine them  to 

be similar to  tha t w hich the hum an beings have. T he m ost famous o f  groups 

tha t have opposed Ahlus-Sunnah wal-Jam aah  w ith  regard to  the Nam es and 

A ttribu tes o f  A llah are three:

1. T he extrem e Jahmiyyah, who reject the Names and A ttributes.

2. T he M u'tazilah w ho rejects attributes.

3. Those who partially negate the  A ttribu tes o f  Allah 3fe, and they are: 

the 'A shairah , M aturidiyyah, and Kullabiyyah, as well as those who 

follow them ; those w ho traverse upon the way o f  the people o f  nega

tion due to  blam eworthy false interpretation  o f  the text m entioning 

the A ttributes.

W hat is obligatory is tha t one follows the path  o f  the Sala f w ith  regards to this 

aspect o f  tawhid and it is tha t they affirm for A llah, the Exalted, tha t w hich 

H e affirmed for H im self, or tha t w hich His M essenger *  has affirmed for H im  

from the Names and A ttribu tes. Also, it is affirming tha t w hich they indicate 

from correct meanings, and negating from Allah &  tha t w hich H e has negated 

from H im self, o r tha t which H is M essenger ^  has negated from H im . In their 

affirm ation they do not liken A llah, the Exalted, to  H is creation. R ather, they 

affirm the Name and the A ttribu te  w ithou t m aking a likeness for it or resem 

bling it to the attributes o f  the  creation, and w ithou t questioning how they are 

or giving them  a specific description. T h is does no t mean th a t they believe in 

things tha t they do not understand. R ather, they com prehend the true m ean

ings w hich they indicate. However, they en tru st the knowledge o f  the descrip

tion o f  them  to Allah, the Exalted. A llah has said:

 ̂ ljJI ^j a ** I' 4 [I ,jAI b
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There is nothing like unto Him, and He is the All-Hearer, 

the All-Seer.
[Surah ash-Shura 42:11]

A nd Allah, the Exalted, has likewise said:

0 j (kL»J C)1 4JJ

So, put not forward similitudes for Allah (as there is nothing 

similar to Him, nor does He resemble anything). Truly!

Allah knows and you know not.
[Siirah an-N ahl 16:74]

Q u e s t i o n  T e n : E n t e r i n g  P a r a d is e  b y  K n o w in g  t h e  99 N a m e s  o f  

A l l A h  &

W h at is the  m eaning o f  the sta tem ent o f  the P rophet

IaL-CCxI Laaull AjUoU all

Indeed, Allah has 99 names. He who enumerates them will enter Paradise.

A n sw er :

T his has been explained w ith  various meanings. F rom  am ongst them  is 

tha t whoever memorizes them , understands the ir m eanings, acts by way o f  that 

w hich they indicate, and calls upon Allah *  byw ay o f  them  will enter Paradise.

Q u e s t i o n  E le v e n :  N e g a t i n g  A n y  A s p e c t  o f  Ta w h i d

Are all o f  the aspects o f  tawhid bound to  one another such that whoever 

negates one o f  them  has negated all o f  them ?
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A n s w e r :

Yes, they are connected, and it is obligatory to have iman in all o f  them . 

Therefore, he who affirms Tawhid ar-Ruhubiyyah  and Tawhid al-Asma was- 

Siffat, then  it is obligatory upon him  to affirm tha t none deserves worship, in 

all o f  its types, except Allah, the Glorified and H igh. Likewise, Tawhid ar- 

Rubiibiyyah and Tawhid al-Asma w as-Sffa t necessitate Tawhid al-Uluhiyyah. 

A nd he who singles ou t Allah in his Uliihiyyah, his tawhid includes tawhid in 

A llah’s lordship and H is Names and A ttribu tes; and it is also necessarily con

nected. Therefore, he who associates partners w ith Allah M in any aspect has 

also associated partners w ith Allah &  and the rem aining aspects.

Q u e s t i o n  T w e lv e :  I m a n  in  t h e  A n g e l s  a n d  S o m e  o f  T h e i r  N a m e s

W hat is iman in the angels? M ention  some o f  the ir names and functions.

A n s w e r :

T he m eaning o f  iman in the angels is to  believe in their existence w ith a 

belief tha t is firm, in a general way. T hen  having belief in the angels w hom  the 

texts have m entioned in a specific way, and to believe in tha t w hich has come 

regarding their descriptions and occupations. They are o f  various types. From  

am ongst them  there are those w ho are en trusted  w ith carrying the throne. 

A m ongst them  are those who are the  guardians o f  Paradise and the Hellfire. 

From  am ongst them  there are those who are en trusted  w ith preserving the 

actions o f  the servants.

Some o f  their names are Jibril, w ho is en trusted  w ith the revelation; M ikall, 

who is entrusted  w ith rain and plant life; M alik who is in charge o f  the Hellfire; 

and Israfil, who is in charge o f  sounding the trum pet. U pon them  be peace.
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Q u e s t io n  T h ir t e e n : D e f in it io n  o f  I m a n in  t h e  B o o k s  a n d  t h e  

St a t u s  o f  t h e  Q u r ’An

W h at is the m eaning o f  imdn in the books, and w hat is the status o f  the 

Noble Q ur an as it relates to the previous scriptures?

A n s w e r :

Its m eaning is to believe and hold firmly tha t Allah, the M ighty and M a 

jestic, has sent books to  H is M essengers. In them  are H is com m ands, H is 

prohibitions, H is prom ises, and His threats; as well as tha t w hich Allah 3s 

wants from his creation. They contain guidance and light. A llah, the Exalted, 

has said:

LftJ ^

ciiLJIJ Luj \ \ *W\j liJLA-*aj Cy*

The Messenger (Muhammad believes in what has been 

sent down to him from his Lord, and (so do) the believers.

Each one believes in Allah, His Angels, His Books, and His 

Messengers. They say, “We make no distinction between 

one another o f His Messengers”— and they say, “We hear, 

and we obey. (We seek) Your Forgiveness, our Lord, and 

to You is the return (of all).”

[Surah al-Baqarah 2:285]

These books are the Q ur’an, the T orah, ‘Injll, Zabur and the scriptures o f  Ib 

rahim  and M usa. From  am ongst them  there is th a t w hich m ention  o f  does not 

come w ith in  our legislation.

T he status o f  the Q u ran  is tha t it is the best o f  the revealed books and the last 

o f  them . It will no t be abrogated nor changed. Allah 3® has taken upon Himsel f
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the responsibility o f  preserving it from any distortion , alteration, addition, or 

subtraction until the day tha t Allah M raises it up. It is a presiding judge over 

the  previous books and a verifier for them . A llah , the  Exalted, has said:

^ 4,1c. 1 ia,<y>a yjLSili 0. 15 ujllSJI ' 111 j liijjlj

And We have sent down to you (O Muhammad the Book 

(this Quran) in truth, confirming the Scripture that came 

before it and muhayminan (trustworthy in highness and a 

witness) over it (old Scriptures).

[Surah a l-M a 'idah 5:48]

It is obligatory upon the entirety  o f  the ‘ Ummah to follow it and to rule by it. 

N o nation has regressed, been corrupted, or differed except by way o f turn ing  

away from the Book o f  Allah, the Exalted, and the ir following o ther than it.

Q u e s t io n  F o u r t e e n : M e a n in g  o f  H o l d in g  Fa s t  t o  t h e  Q u r ’An  

a n d  It s  R ig h t s

W hat is the m eaning o f  holding fast to  the Book and establishing its 

rights?

A n s w e r :

T he meaning o f  that is to believe that it is the Speech o f  the Lord o f  all 

that exists and His clear Book. It is H is Firm  Rope. It has been revealed to the 

Messenger, M uham m ad ibn ‘A bdullah in order that its recitation may be an 

act o f  worship and it should be ruled by in everything for the ‘Ummah. It is 

obligatory upon the entirety o f  the ‘Ummah to follow it and rule by it, along 

w ith that w hich is authentically reported by the Sunnah o f  the Prophet Allah, 

the Exalted, has said:
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(*Ŝ La I illl I^ajJoI lj-L«i ,jj j i l  L̂ l L ^

^  ^ b j i j  jd>- d l l j  J - > V I  4I I L  ijjlajj pjj£( j |  J j _ u y J l j  <till ,J J  Sj3j-9

O you who believe! Obey Allah and obey the Messenger 

(Muhammad ^), and those o f you (Muslims) who are in au

thority. (And) if  you differ in anything amongst yourselves, 

refer it to Allah and His Messenger (^), if  you believe in 

Allah and the Last Day. That is better and more suitable for 

final determination.

[Surah an-Nisa 4:59]

From  its rights is that  one recites it along with contem plation, and acts upon  

that which is w ithin it, anticipating the reward from  Allah in doing  so.

Q u e s t i o n  F i f t e e n :  D e f i n i t i o n  o f  Im a n in  t h e  M e s s e n g e r s  a n d  

T h e ir  M e n t io n  in  t h e  Q u r ’An

W hat is the meaning o f  iman in the messengers? W hat is the num ber o f  

those whose names have come within the Q ur’an? W hat are the names o f  the 

messengers o f  firm resolve?

A n s w e r :

T h e  m ean ing  o f  th a t is to  believe and h o ld  firm  th a t  A llah , th e  G lorified 

and H ig h , sen t m essengers to  H is slaves as bringers o f  glad tid ings, w arners, 

and callers to  th e  religion o f  tru th  in o rd er to  gu ide hum anity . I t  is to  believe 

th a t the  m essengers (upon  them  be prayers and peace) all conveyed th e  m es

sage, they discharged the  du ty  and advised the  ‘U m m ah , s trugg ling  in the  cause 

o f  A llah  3& in tru th .  Im a n  in th is  m u s t be he ld  in gen era l and  im an  in
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our Prophet M uham m ad ^  m ust be held in detail, w hich necessitates follow

ing him  in tha t w hich he has come w ith in a detailed m anner.

W ith in  the Noble Q uran twenty-five names o f  prophets and messengers have 

been m entioned. T he messengers o f  firm resolve am ongst them  are five, and 

they are N uh , Ibrahim , M usa, ‘Isa, and M uham m ad (upon them  be prayers and 

peace).

T he evidence for this is the sta tem ent o f  Allah, the Exalted:

iS^3*3 0"®3 }•*J' ljJL>l y>

 ̂ 1Ul iLluj  bJL>!j

And (remember) when We took from the Prophets their 

covenant, and from you (O Muhammad ®), and from Nuh 

(Noah), Ibrahim (Abraham), Musa (Moses), and ‘Isa (Jesus), 

son o f  Maryam (Mary). W e took from them  a strong

covenant.

[Surah al-Ahzab 33:7]

Q u e s t io n  Six t e e n : M e a n in g  o f  Im an  in  t h e  L a s t  D a y  a n d  It s  

Sig n s

W hat is the  m eaning o f  iman in the last day? M ention  some examples o f 

its signs.

A n sw e r :

Im an  and firm belief in the Day o f  Judgem ent and o f  tha t w hich Allah *  

has inform ed o f  regarding it; from w hat will occur thereupon from tha t which
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is after death, until the people o f  Paradise enter Paradise, and the people o f  the 

Fire enter the Fire. Allah, the Exalted, has said:

And they believe with certainty in the Hereafter.

[Surah al-Baqarah 2:4]

It has major signs and m inor signs. Its m inor signs are tha t w hich will proceed 

the hour by a long period, such as the emergence o f  the P rophet the ap

pearance o f  tribulations and the loss o f  trust, com petition  in the construction 

o f  tall buildings, the period o f  tim e passing quickly, as well as the scant am ount 

o f  blessing there will be w ithin tim e. Also, from  it are the disappearance o f  

knowledge and the spread o f  ignorance. From  the evidences tha t have come is 

w hat has come on the authority  o f ‘A w f ibn M alik, may Allah be pleased w ith 

him , w ho said, “I heard the M essenger o f  A llah ^  saying:

fcSlt-9 Jl>L j fCJ y i J a i l  lLUlj ^ 1 9  jcj AxLmJI ^ J j  llxv  ^JlC.1

[y z  d x i j  *2 4JLL9 I In  > L m  jL x j J  AjLa * j  < JH l 4_*«bLfljuwI jcj

iLucJ 4jLc yu^22I [ y . 4J Jjfc jcj 4J_L>0 Vj

li_ll j - l i u l  4jU.

Expect six things before the hour: (1) My death, (2) the 

conquering o f  Bayt al-Maqdts, (3) a plague that afflicts you 

similar to the plague that kills sheep, (4) the abundance o f  

wealth to the point that a man will be given ten dinars and 

he will not be satisfied, (5) a fitnah  such that there remains 

no house from amongst the homes o f  the Arabs except that
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it will enter into it, (6) a truce between you and Banti al- 

‘Asfar who will betray you and attack you under eighty (lags.

Under each flag there will be twelve thousand soldiers.1

T here is tha t w hich has come w ith in  the w ell-know n hadith o f  Jibrll, wherein 

the P rophet & was asked about al-Islam , al-Im an and al-Ihsan; as well as the 

tim e o f  the hour. W ith in  it Jibrll (upon him  be peace) said to  the M essenger 

o f  Allah “Inform  me about the h o u r.” H e ^  said:

jiL JI

The one being asked about it does not know more than 

the one who is asking.

Jibrll said: “Inform  me o f its signs.” H e ^  said:

(jlxijl tLaJI aJLaJI SUjtJI aLutJl tjlj aij O'

The slave lady shall give birth to her mistress and you will 

see the barefoot scantily-clothed destitute shepherds o f  

sheep com peting in the construction o f  tall buildings.2

As for the m ajor signs, then  they indicate the nearness o f  the  establishm ent o f  

the hour; and they are those tha t have been m entioned in the  hadith o f  H uday- 

fah ibn ‘Usayd al-Ghifari, may Allah be pleased w ith him , w ho said: “T he M es

senger o f  Allah & entered upon us while we were talking, and said:

‘What are you talking about?’

1 Sahih al-Bukhari, Book o f  Jizyah

2 Sahih M uslim , Book o f  Im an
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They said: ‘W e are speaking about the hou r.’ H e said:

‘The Hour will not be established until you see ten signs.’”

H e m entioned: (1) T he smoke, (2) the Dajjal, (3) the beast, (4) the sun rising 

from the west, (5) the descent o f ‘Isa ibn M aryam, upon him  be peace, (6) Gog 

and M agog, and (7, 8, 9) three solar eclipses. T here will be an eclipse in the 

East, an eclipse in the W est, and an eclipse in the Arabian Peninsula; and the 

last o f  it is a fire that emerges from Yemen, pushing the people to their ap

pointed place.”1

Q u e s t i o n  S e v e n t e e n :  F i t n a h o f  t h e  G r a v e  a n d  I t s  B l i s s  a n d  P u n 

is h m e n t

W hat is intended by th e fitnah  o f  the grave, and w hat is the p roo f for the 

bliss or punishm ent w ith in  it?

A n s w e r :

W hat is intended by it is the questioning o f  the two angels for the de

ceased person w ithin his grave regarding his L ord  36, his religion, and his 

p rophet. It is from the affairs o f  the unseen. T he grave is either a garden from 

the gardens o f  Paradise or a p it from the pits o f  the Fire. A nd from the evi

dences is tha t w hich has come on the authority  o f  Anas, may A llah be pleased 

w ith him , from the P rophet 5® w ho said:

(jlSLLa a li i  jc^JLaJ ^ 3  4 i l  4jL3t-^al ®' J ( j  £ **33

4_J_C <1)1 I ^  Q i cLlIS' La .‘4J S ^ 3  ̂  i   ̂ 6 1-I ».-91_9

1 Sahih M uslim , Book o f  Tribulations and Portents o f  the Last H our
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^ y i  IjJLfl-o 4 j  <1)1 u l l l j j l  j L J I  ^_y» > . J j * a a  ^J] j i a j l  :4_1 J L ix d  4i]l J j X  4_jI

La clu^ 4 Lal̂  »L*_caJ> LoiiljiLd (J^ ‘

4 _ u jl 4 jj-* o  -b -L >  ^j-a 4-9j U a > ._»j_*Aj j«j C jlJ J  V3  V  : , J l i ^ 9  t ^ L J I  J j- A j  

ij<luJjl V] 4aL) L̂jlo-mU 4_̂ a.»o a9

When the servant is placed into his grave, and his people 

turn away and depart from him, and he is able to hear the 

sound o f their shoes (as they walk away), two angels will 

come to him, make him sit up, and say to him: “What did 

you use to say regarding this man Muhammad ?&?” He will 

say: “I testify that he is the servant o f Allah and His Mes

senger.” It will be said to him: “Look at your place in the 

Hellfire. Allah has ex-changed it for a place within Paradise.

T he P rophet ^  said: “H e will see b o th  o f  them . As for the disbeliever or the 

hypocrite, he will say: “I don’t know. I used to  say th a t w hich the people said.” 

A nd it will be said to  him : “You did no t know, nor did you follow.” H e will 

be struck w ith an iron m allet w ith  a striking between his ears, and he will 

scream such tha t he will be heard by everything except m ankind and the jin n .”'

Q<u e s t io n  E ig h t e e n : T h e  R e s u r r e c t io n  a n d  It s  D e s c r ip t io n

W hat is the  evidence for the R esurrection? M ention  that w hich is known 

regarding its description. W hat are the fruits o f  belief in it?

A n s w e r :

T he evidence for the R esurrection is the sta tem ent o f  Allah, the Exalted,

Sahih al-Bukhan  and Sahih Muslim
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T h e D ay w h en  (all) m ankind w ill stand before the L ord  o f  

the ‘a lam in  (m ankind, j in n  and all that exists).

[Surah al-M utaffifin 83:6]

A nd it has come tha t three blowings o f  the trum pet will precede it. T he  first 

is the blow o f terror, the second the blow o f death, and the th ird  is a blow o f 

resurrection and gathering. T he people will come ou t before the L ord  3k o f  all 

that exists, barefoot, naked and uncircum cised. T he sun will draw near to 

them . T he first to  emerge from the earth o f  those to  be resurrected is our 

P rophet M uham m ad T he people will come ou t as though  they are locusts; 

spread out, hastening towards a caller. All m ovem ent will have ceased, and 

silence and terror will take root such tha t the pages will be spread, the secret 

and private affairs shall be exposed, and tha t w hich is w ith in  the chest shall be 

brought out. Allah 3k will speak to H is servants; there being no in terpreter 

between H im  3k and them . T he scale will be b rought ou t to weigh the actions 

o f  the servants. T he bridge shall be laid across the top o f  the H ellfire; the 

righteous will pass over it while the wicked will fall from it. Thereafter there 

will be either one o f  the two abodes, the  abode o f  the pious w hich is Paradise, 

and the o ther is the abode o f  the disbelievers, polytheists, and hypocrites; and 

it is the Hellfire. From  the fruits o f  belief in the  resurrection is tha t it will 

make one earnest in doing actions and bringing about the means w hich will 

take him  to Paradise, and he will avoid tha t w hich will take him  to the Hellfire.

Q u e s t i o n  N in e t e e n :  S e e in g  A l l A h  3k o n  t h e  D a y  o f  J u d g e m e n t

W hat is the evidence from the Book and the Sunnah for the believers 

seeing their Lord 3k in the abode o f  the Hereafter?
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A nsw er :

This issue is from that w hich Ahlus-Sunnah  affirm and believe in, that the 

believers will see their Lord &  on the Day o f  Judgem ent w ith the vision o f  their 

eyes, and they will have no trouble in seeing H im . Allah, the Exalted, has said:

 ̂ SyloLj n  ̂ ^

Some faces that Day shall be nadir ah (shining and radiant), 

looking at their Lord (Allah).

[Surah al-Q iyamah 75:22-23]

T he M essenger ^  was asked: “W ill we see our L ord  on the Day o f  Judgem ent?” 

H e said:

j J j J I  4 J -J  j a H II

Do you have any trouble in seeing the moon on a full 

moon night?

They said: “N o, O M essenger o f  A llah.” H e said:

Do you have any trouble seeing the sun on a day where 

upon the sky is clear, having no clouds within it?

They said: “N o, O M essenger o f  A llah.” H e said:

Therefore, you will see your Lord in such a manner.1

1 Sahih al-Bukhari
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Q u e s t i o n  T w e n t y :  I n t e r c e s s i o n  o f  P r o p h e t  M u h a m m a d  ®  o n  

t h e  D a y  o f  J u d g e m e n t

W hat are the types o f  intercession that are specific to  our P rophet 

M uham m ad ® on the Day o f Judgem ent, and w hat are the greatest o f  them ?

A n s w e r :

H e *  has three types o f  intercession on the Day o f  Judgem ent. T he first 

is his intercession for the people who have been standing, in order tha t the 

judgm ent may be adm inistered between them , and it is the greatest o f  them . 

T his is al-M aqam  al-M ahm iid  (the praiseworthy station). T he second is his 

intercession for the people o f  Paradise to  enter in to  it. T he  th ird  is his in ter

cession for his uncle, Abu Talib, tha t his punishm ent be lightened upon him. 

H e also has o ther intercessions w hich the angels, m artyrs, and righteous all 

likewise have. A nd it is intercession for the disobedient sinners from the people 

o f  tawhid, such that they will be taken ou t o f  the Fire; and each o f  them  will 

take place on the Day o f  Judgem ent. T hen , Allah *  will, by way o f H is Mercy, 

take people ou t o f  the Fire. As for the disbelievers who have fallen into major 

disbelief, then there will be no intercession for them , due to the statem ent o f  

Allah, the Exalted:

LlvJ I 4x1 j  UM JLflJj 1_C_9

So, no intercession o f intercessors will be o f any use to
them.

[Surah al-M uddaththir 74:48]
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Q u e s t i o n  T w e n t y - O n e :  L e v e l s  o f  I m a n  in  t h e  D iv in e  D e c r e e  

W i t h  I t s  E v id e n c e s

W hat are the levels o f  imdn in the divine decree, along w ith the evidence? 

W hat are the fruits o f  believing in it?

A n s w e r :

T here are four levels, w ithou t w hich the imdn o f  the servant is no t com 

plete. They are:

1. a l-‘Ilm  (knowledge): M eaning, A llah, the Glorified, knows th a t w hich 

was, tha t w hich is, and the condition  o f  H is servants; as well as their 

provisions, lifespans, actions, and all o f  their affairs. Allah, the Exalted, 

has said:

i  iM* lJSo jj]

Verily, Allah is the All-Knower o f  everything.

[Surah al-M ujadilah 58:7]

2. al-Kitabah (writing): M eaning, A llah, the Glorified, w rote everything

w hich H e decreed and foreordained w ithin the Preserved Tablet.

A llah, the Exalted, has said:

^ fLai ̂  a l t I  ^

And all things We have recorded with numbers (as a rec

ord) in a Clear Book.

[Surah Ya Sin 36:12]

3. al-M ashiah  (will): M eaning, everything w hich occurs w ith in  the un i

verse is by the will o f  A llah, the Exalted. So, whatever H e 5k wills is,
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and tha t which H e &  does not will is not. Allah, the Glorified, has 

said:

^ L*-II Cjj aJJl CjI 1̂ 03*C*1 Gs ^

And you will not, unless (it be) that Allah wills, the Lord 

o f the ‘a lam in  (mankind, j in n  and all that exists).

[Surah at-Takw ir 81:29]

4. al-Khalq (creation): It is that Allah »  is the C reator o f  everything; 

there is no creator besides him , nor any lord o ther than him . Allah, 

the Glorified, has said:

4 2 ^ 3  *ii“  ll f 2*- 3*3 *iS-* ^

Allah is the Creator o f all things, and He is the W a k il  

(Trustee, Disposer o f affairs, Guardian, etc.) over all 

things.

[Surah az-Z um ar 39:62]

From  the fruits o f  belief in the divine decree is that one will be pleased w ith 

all o f  that w hich occurs to the M uslim , be patient while anticipating the re

ward, strive to do righteous actions and stay away from sins and disobedience, 

and be afraid o f  having a bad ending.

Q u e s t i o n  T w e n t y - T w o :  T h e  A c t i o n s  o f  A l l A h  sfe A r e  A l l  G o o d  

a n d  T h e r e  is  N o  E v i l  W i t h i n  T h e m

W hile Allah is the C reator o f  everything, w hat is the m eaning o f  the 

statem ent o f  the P rophet $*:

> * Lt.ll ^
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All good is within Your hands and evil is not attributed to

You.

A n SWER:

It is said regarding the m eaning o f  this th a t it is from the perspective o f  

exalted m anners w ith Allah, the  Exalted, and from clarifying the fact tha t the 

actions o f  Allah 36 are all good, unequivocally; because H e 36 is described w ith 

them  and they have em anated from H im . Therefore, there is no evil w ithin 

them  whatsoever. For indeed H e, Exalted be H e, is a ju st R uler and all o f  His 

actions are wise and ju st; and H e 36 puts things w ithin their proper places as 

is know n regarding H im , Glorified and Exalted be He. A nd there is no th ing  

w ith in  tha t w hich Allah has decreed from evil. W ith  regard to  tha t w hich is 

a ttribu ted  to the servant, due to w hat he encounters from destructive affairs, 

it is by way o f  w hat his hands have earned as a reward tha t is befitting. As 

Allah, the Exalted, has said:

jflX Uj-3 {jA fcSuLfol La3 ^

And whatever o f  misfortune befalls you, it is because o f  

what your hands have earned. And He pardons much.

[Surah ash-Shiira 42:30]

Q u e s t io n  T w e n t y -T h r e e : E n t e r in g  P a r a d is e  b y  A c t io n s

W ould anyone en ter into Paradise or be saved from the Fire due to  his 

actions? M ention  the evidence for this. W hat is the m eaning o f  the statem ent 

o f  A llah, the Exalted:

^ 0>taJU fiV'X Uj Laj) qTi j]  4ljcJI O' f
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And it will be cried out to them: “This is the Paradise 

which you have inherited for what you used to do.”

[Surah a l-'A 'ra f 7:43]

A n sw er :

T he entrance into Paradise and the salvation from  the Fire is purely hy 

way o f  the mercy o f  Allah. As for the actions o f  the servant, whoever works 

righteousness, this is a means from am ongst the legislative means to attain the 

mercy o f  Allah, based upon the statem ent o f  the Prophet

<Uloju <LLjcJI i j ^ - b  j j J  4J^9

Strive hard and draw near; for indeed no one will enter 

into Paradise by way o f  his own actions.

They said: “N ot even you, O M essenger o f  Allah?” H e said:

J i  k jl j <L03 .il <Uj! J l  ^jl l^ o lc .13 <LLo <Ill ^  J_cjLu ^jl V) Lil V3

Not even I, unless Allah covers me with his mercy; and 

know that the most beloved actions to Allah are the most 

con-sistent ones, even if  they are few.”1

As for the righteous actions, they are tha t w hich determ ines one’s level in 

Paradise; and there is no contradiction between this and the sta tem ent of 

Allah, the Exalted:

 ̂Cjjj 1 »1 .Cl.S Um Lf t j j j l  alitll ^

1 Sahih al-Bukhari and Sahih M uslim
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And it will be cried out to them: “This is the Paradise 

which you have inherited for what you used to do.”

[Surah a l-A ‘ra f 7:43]

For it has come regarding the m eaning o f  this verse th a t the '■j (ba) m entioned 

w ithin H is statem ent: “...for w hat you used to  do ,” is to denote a means, and 

it is no t to denote the u ltim ate reason. Therefore, there is no contradiction 

between the hadith th a t has preceded and the aforem entioned verse.

Q u e s t i o n  T w e n t y - F o u r : D e f i n i t i o n  o f  D is b e l i e f

W hat is disbelief, and how many are its types? M ention  some examples 

and evidence for them .

A nsw er :

It is the  opposite o f  iman, and it is o f  two types. T he first type is major 

disbelief, w hich expels the person from the religion and necessitates tha t one 

will rem ain in the H ellfire forever, if  he dies upon it w ithou t repenting  from 

it. I t is o f  five categories.

1. T he disbelief o f  ignorance and denial. A llah, the Exalted, has said:

( j  < ^aJU d frL >  &  i lj J lS  3 I U JlS <JJI p l i i l

And who does more wrong than he who invents a lie 

against Allah, or denies the truth when it comes to him? Is 

there not a dwelling in Hell for disbelievers?

[Surah a l-A nkabut 29:68]
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2. T he disbelief o f  rejection and arrogance while affirming the tru th . 

T his is similar to  the disbelief o f  'Iblis. Allah, the Exalted, has said:

Except ‘Iblis (Satan), he refused and was proud, and was 

one o f the disbelievers (disobedient to Allah).

[Surah al-Baqarah 2:34]

3. T he disbelief of doubt. This is the disbelief o f  supposition. T he evi

dence o f  this is the statem ent o f  A llah, the Exalted:

LAJ' r® t-Ljl d-LA -la I1 jjl La Jl-3 4 m> fl i I fcJlib -̂Â ^

■ ~ >j a 3-A3 4J J li n II1 a \a L̂ o Jl 0^3 4-ajI-9

dlj-Mil V5 y* Lî J ,̂ rv̂ . AjÂ j >■ î -iJLj

4̂ ,̂ rA' lj->'

And he went into his garden while in a state (of pride and 

disbelief) unjust to himself. He said: “I think not that this 

will ever perish. And I think not the Hour will ever come, 

and if  indeed I am brought back to my Lord, (on the Day 

o f Resurrection), I surely shall find better than this when I 

return to H im.” His companion said to him, during the talk 

with him: “Do you disbelieve in Him W ho created you out 

o f dust (i.e. your father Adam), then out o f nutfah (mixed 

semen drops o f male and female discharge), then fashioned 

you into a man? But as for my part (I believe) that He is 

Allah, my Lord and none shall I associate as partner with

my Lord.”

[Surah al-Kahf 18:35-38]
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4. T he disbelief o f  tu rn ing  away from  the legislation, neither learning it

nor acting upon it. T he  evidence is the  sta tem ent o f  A llah, the Ex

alted:

 ̂ \ jJIJ ^

But those who disbelieve turn away from that whereof 

they are warned.

[Surah al-'A hqaf 46:3]

5. T he disbelief o f  hypocrisy, and th is is in reference to  m ajor hypocrisy.

T he evidence is the sta tem ent o f  A llah, the Exalted:

^ ^ (S-3 fO-J ^

That is because they believed, then disbelieved; therefore, 

their hearts are sealed, so they understand not.

[Surah al-M unafiqun 63:3]

6. T he disbelief o f  obstinate rejection. T h is is sim ilar to  the one who 

rejects all o f  tha t w hich Allah *  has revealed, or he rejects an obliga

tion  o f  al-Islam.

These types come about by way o f  sta tem ent, action or belief.

T he second type o f  disbelief is m inor disbelief. I t is th a t to  w hich the legislator

has applied the term  disbelief; yet, it does no t negate the foundation o f  Iman.

It only opposes its com pletion. Such as the hadith:

4_!Ll9j lij) °i fc.l l_jLa—ixi

4 7



A i d i n g  t h e  K h a t ! b a n d  I m A m

To revile a Muslim is wickedness, and to fight him is dis

belief.1

Therefore, it rem ains upon its application, (i.e., bo th  are called kujr)\ however, 

it is a disbelief tha t is less than major disbelief. H ence, it is from the category 

o f  sins, and its people have not departed from the realm ot Islam. W hile they 

deserve entry into the Fire, from am ongst them  is he w ho will en ter it, and 

from am ongst them  is he who will not enter it by way o f  Allah pardoning 

him . H e who does enter into it will not rem ain therein  forever. I t is know n as 

disbelief in action, and from its types are ingratitude lor the  favors o f  Allah &  

, revilem ent o f  lineages, and wailing over the dead.

Q u e s t i o n  T w e n t y - F i v e :  P o s i t i o n  o f  A h l u s - S u n n a h  R e g a r d i n g  

Ta k f Ir

W hat is the position o f  Ahlus-Sunnah  regarding the issue o f  takfir (declar

ing a M uslim  to be a disbeliever)? M ention  those who oppose them .

A n s w e r :

From  the fundam entals o f  the ‘aqidah o f  the pious predecessors is that 

takfir is a legislative ruling w hich is referred to Allah '£> and H is m essenger tf. 

They do not declare any specific person to be a disbeliever from am ongst the 

M uslim s w ho com m it a sin w hich expels from  the  re lig ion , except after 

establishing the evidence against him . Therefore, the conditions are fulfilled, 

the preventative factors are removed, and the doubts are repelled from the 

ignorant or the one who has a false in terpretation. T he P rophet ^  warned 

against a person declaring another to  be a disbeliever w ithou t evidence. As it 

c o m e s  i n

1 Sahih al-Bukhari and Sahih M uslim
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the hadith o f  ‘A bdullah ibn ‘U m ar, may Allah be pleased w ith him , th a t the 

P rophet said:

Loj4 J -» I  frL j JL9 aL>l

If a person declares his brother to be a disbeliever, then 

that declaration returns to one o f  the two parties.1

From  those who oppose Ahlus-Sunnah in this issue are the Khawarij, who re

belled against the rightly-guided Khallfah Ali ibn A bu Talib, and those who 

are w ith him  from  his Com panions, may Allah be pleased w ith them ; wherein 

the Khawarij fought against them  and declared their blood and property to  be 

permissible. They continued rebelling in the subsequent generations, reviling 

the scholars and the rulers; and they are those concerning w hom  the M essen

ger si has inform ed th a t they are the dogs o f  the Hellfire, as is reported by 

Im am  Ahm ad.

Likewise, the M utazilah  corresponds w ith  the Khawarij in the ruling regarding 

the H ereafter for the people o f  m ajor sins by way o f  their sta tem ent, and that 

they will be w ithin the Hellfire for all eternity. Yet, the M u'tazilah opposed 

the Khawarij w ith in  the ruling regarding this life, and they say tha t they are in 

a position between the two positions; between Iman and disbelief.

H astiness in declaring M uslim s to  be disbelievers brings about dangerous af

fairs, including deem ing the ir blood and property to  be lawful, being violated; 

as well as the nullification o f  marriage contracts, and o ther than  this from that 

w hich is brought about by way o f  apostasy. So how can it be perceivable for 

the believer th a t he traverses upon declaring a M uslim  to be disbeliever due to 

the slightest doubt? A nd if  this affair is connected to  the rulers, then  it is more 

dangerous, due to  th a t w hich it brings about from carrying weapons, destruc

tion, and corruption.

1 Sahih M uslim
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Q u e s t i o n  T w e n t y - S i x :  D e f i n i t i o n  o f  N if a q

W hat is nifaq (hypocrisy)? M ention  its types, along w ith examples and 

evidence.

A n s w e r :

Nifaq  is o f  two types. T he first is an-N ifaq al-Ftiqadi (hypocrisy in belief). 

It is major hypocrisy tha t expels one from  the religion, in totality. T he one 

who has this will be in the lowest dep th  o f  the Hellfire. A llah 36 has described 

its people w ith evil characteristics, all o f  them  being from disbelief, the absence 

o f  iman, mockery o f  the religion and its people, and com plete inclination to 

wards the enemies o f  the  religion by way o f  assisting them  in their enm ity 

towards Islam. Allah 3§ has m entioned th irteen  verses, at the beginning o f  

Surah al-Baqarah, regarding the hypocrites; describing the greatest o f  the r 

despicable characteristics, ju st as H e 36 described the ir characteristics w ithin 

Surah at-Taw bah, also called al-Fadihah (the exposition). I t is o f  six types:

1. T he first, belying the M essenger and none belies the M essenger 

except wicked and despicable people.

2. Belying some o f  tha t which the M essenger & came w ith.

3. H ating  the M essenger

4. H ating  some o f  tha t w hich the M essenger SS came w ith.

5. Rejoicing at the losses o f  the religion o f  the M essenger

6. H ating  the victory o f  the religion o f  the  M essenger

T he second type o f  nifaq is an-N ifaq al-'Amali (hypocrisy in action). It is to do 

any o f  the actions o f  the hypocrites while rem aining upon deficient faith w ithin 

one’s heart. It does no t expel a person from the religion. However, it is a means 

to  that. T he evidence is his statem ent
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J j L i j  <l L >  cH""4 l I u KT L n a J L i -  la .flLua , j l ^  4 x 3  J J j l

jJei I jlj x_fljj-i A£-$ I jlj j j i  OdLc I jlj k_i i_L> I jj l^tjb

There are four characteristics. Whoever has them within  

him is the complete hypocrite, and whoever has a charac

teristic from amongst them then he has within him a char

acteristic o f  hypocrisy until he rids himself o f  it: (1) W hen 

he speaks, he lies, (2) if  he is entrusted, he betrays, (3) if  he 

makes a covenant, he proves treacherous, (4) when he dis

putes, he becomes vulgar and insulting.1

From  it as well is laziness regarding prayer along w ith  the congregation w ithin 

the masjid. D ue to  the great danger o f  m inor hypocrisy, the C om panions, may 

Allah *  be pleased w ith  them , were fearful o f  falling in to  it; as ibn A bu M u- 

laykah said: “I m et th irty  o f  the C om panions o f  the  M essenger o f  Allah all 

o f  them  fearing hypocrisy upon them selves.” It is from the m ajor sins th a t one 

m ust repent; and if  one were to die upon it, he is under the will o f  Allah 

and its end result will be Paradise.

Point o f Attention: There is a difference between major shirk and m inor shirk. 

Likewise, there is a difference between m ajor hypocrisy and m inor hypocrisy, 

m ajor dulm  and m inor dulm, m ajor wickedness and m inor wickedness. One 

who examines the condition o f  he w ho falls in to  the affair o f  takfir from  the 

Khawarij o f  old, or from some o f  the deviant sects and groups w ith in  this tim e, 

will find tha t the  reason for th is is due to  the ir scanty am ount o f  knowledge 

and understanding o f  the religion. D ue to this, they did no t know  the legisla

tive principles and differences betw een these affairs. I t is obligatory upon every 

M uslim , especially the scholars, to  have firmness in the affair and wisdom  in 

accordance w ith the Book, Sunnah, and m ethodology o f  the S a la f o f  the ‘U m - 

mah.

1 Sahih al-Bukhdri and Sahih M uslim
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V^UESTION TWENTY-SEVEN: DEFINITION OF THE STRAIGHT PATH

W hat is the Straight Path tha t Allah has com m anded us to  traverse 

upon, and has prohibited us from following o ther than it? P resent its evidence.

A n s w e r :

It is the religion o f  Islam, in accordance w ith the Book o f  A llah &  and 

the Sunnah o f  the M essenger o f  Allah Allah the Exalted has said:

And hold fast, all o f  you together, to the Rope o f  Allah 

(i.e., this Qur’an), and be not divided among yourselves.

[Surah Ali ‘Im ran 3:103]

And the path to H im  is one. It necessitates having knowledge o f  it, follow

ing it and being firm upon it. H e who traverses upon o ther than it will be

taken away by divergent paths and led astray or to o ther ways. A llah, the E x 

alted, has said:

jcSJj aL>.ium ° '3» . 1.1 3j 1 IJla Cj'3 ^

 ̂OjaU (̂ S11 1

And verily, this is My Straight Path, so follow it, and follow 

not (other) paths, for they will separate you away from His 

Path. This He has ordained for you that you may become 

al-Muttaqun (the pious).

[Surah a l- ’A n a m  6:153]

On the authority  o f  ibn M as'ud, may Allah be pleased w ith him , who said: 

“T he M essenger ol A llah ^  drew a straight line for us and then  said:
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This is the Straight Path o f  Allah.

T hen  he drew divergent lines to  its righ t and its left and said:

ajj jX jj plti > m t^a (Jt1 jm s-ta

These are the other paths. At the head o f  each one o f  them 

is a Shaytan calling to it.

T hen  he recited the statem ent o f  Allah:

a Ju 1 mi l\ t -  j ' -  a " A J ’, a  II a 1 i,T V3  S jJ u u L i ■ ■■ * IJlA o  J  ^

 ̂ 0j)rt7T

And verily, this is my Straight Path, so follow it, and follow 

not (other) paths, for they will separate you away from His 

Path. This He has ordained for you that you may become 

Al-Muttaqun (the pious).

[Surah a l-'A n’am 6:153]'

‘A q I d a h

Q u e s t i o n  T w e n t y -E i g h t : T r a v e r s i n g  t h e  St r a i g h t  P a t h

By way o f  w hat does one actualize traversing upon the S traight P ath , and 

how  can one be safe from  deviating from it?

A n s w e r :

Traversing upon it is actualized by way o f  clinging to the Book and the 

Sunnah, upon the understanding o f  the pious predecessors; traversing upon

1 Ahmad and others
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their way and stopping at the ir set limits. Safety from deviation from it is by 

the tawfiq o f  Allah, the Exalted, for H is servant. A nd from the tawfiq o f  Allah 

for his servant is d u ‘a \  and from tha t is the statem ent wherein one says:

 ̂ * ’ ' ■ ■ I ' G Ij : 1 I i:

Guide us to the Straight Way.

[Surah al-Fatihah 1:6]

Also, by way o f  having understanding o f the  religion, and clinging to  the S u n 

nah while staying far away from innovation, deviation and schism. Because by 

way o f this one can attain pure im plem entation o f  A llah’s & tawhid, as well as 

the Sunnah o f  the M essenger SS. A llah, the Exalted, has said:

C** ̂  J I II a m il I c 4JJI j j J J I  ’ 111 j  l_9 i_! ' a 4JJI * G j y

 ̂ La_c9j aliJji

A nd w h o so e v e r  o b ey s A lla h  and th e M e ssen g er  

(Muhammad r̂ ), then they will be in the company o f those 

on whom Allah has bestowed His Grace, o f  the Prophets, 

the truthful, the martyrs, and the righteous. And how ex

cellent these Companions are!

[Siirah an-Nisa 4:69]

Q u e s t i o n  T w e n t y - N i n e :  D e f i n i t i o n  o f  B i d 'a h  a n d  I t s  C a t e g o r i e s

W hat is hid'ah? W hat is the sign o f  its people? M ention  its categories as 

it relates to their connection to the religion.
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A n sw er :

It is every affair for w hich no legislative evidence has come indicating tha t 

one may worship Allah M by way o f  it. A nd it is th a t w hich the P rophet & 

warned us against w ith his statem ent:

3-̂ -9 L9 I Ju4 Ljj-a' cl) J_>l

He who innovates into this affair o f  ours that which is not 

from it, it shall be rejected.

It is o f  two types. T he first type is Bid'ah M ukaffirah  (innovation tha t makes 

one a disbeliever); such as perform ing taw af around graves, seeking nearness to 

the inhabitants o f  them , slaughtering, m aking vows, and supplicating to them , 

and seeking salvation from  them .

T he second type is B id‘ah Ghayr M ukaffirah  (innovation w hich does no t make 

one a disbeliever); such as praying at the graves, supplicating at the graves, and 

celebrating the birthday o f  the P rophet These are all means to polytheism.

T he ruling o f  innovation in the religion is tha t it is im perm issible, and it is a 

means o f  m isguidance, due to  the sta tem ent o f  the P rophet ^  in w hich he 

said:

4-C.Jb 4_CJj  jjl_9 cIj Lj

Beware o f newly invented matters. For every newly in

vented matter is an innovation and every innovation is 

misguidance.1

1 Abu Dawud and at-Tirmidi
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Likewise, his statem ent:

J j  ^ 9  4-La La I j n  Lij-al ^  - l i j M  ^j-e

He who innovates into this affair o f  ours that which is not 

from it, it shall be rejected.1

However, the prohibition  varies in accordance w ith the type o f  innovation. 

Based upon this, there is no good innovation; and the sta tem ent o f  ‘Um ar, 

may Allah be pleased w ith him , in w hich he said: “T his is a good innovation,” 

was regarding the tarawlh prayer, and he was using the word innovation from 

the linguistic standpoint and no t the legislative standpoint.

T he signs o f  the people o f  innovation are ignorance, separation and differing 

from the main body; argum entation, d isputation, as well as giving the intellect 

precedence over the text; and extrem ism  regarding individuals and fanaticism 

for the ir statem ents. Also, from its signs is reviling the honor o f  the scholars 

who cling to the Book and the Sunnah, w ith  the understanding o f  the  pious 

predecessors o f  the ‘Ummah.

T he reasons for the appearance o f  innovation are ignorance regarding the re li

gion, following desires, fanaticism for the opinions o f  m en, and resem bling the 

disbelievers. T he position o f  Ahlus-Sunnah wal-Jamaah, as it relates to  the in 

novators, is tha t they refute them  by way o f  repelling their doubts, utilizing 

the Book and the Sunnah in doing so, holding fast to the obligation o f  clinging 

to the Sunnah, and prohibiting  innovations and newly invented m atters. M any 

books o f  old and latter times have been authored regarding this. T he scholars 

continue to  reject innovations and refute the  innovators in order to  repel in 

novation and to debase its people. T his has a great effect upon the awareness 

o f  the M uslims.

1 Sahih al-Bukhari and Sahih M uslim
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D efin in g  t h e  P io u s  P r e d e c e sso r s , 
T h e ir  M e t h o d o l o g y  a n d  t h e  O b l i

g a tio n  o f  F o l l o w in g  It

'  *

Q uestion  t h ir t y : Meaning o y  a s -S a ia

W hat is in tended by as-Salafas-Sallh?

A nsw er :

T hey are the predecessors o f  this ‘Ummah-, from  the Com panions, the 

Tabiun, and those who follow them  until the Day o f  Recom pense. They are 

those who unite upon the B ook and the Sunnah, and traverse upon th a t w hich 

the M essenger *  was upon, outwardly and inwardly. A nd they unite upon their 

M uslim  ruler by way o f  hearing and obeying in th a t w hich is good, sincere 

advice, and carrying ou t the  com m ands between the ruler and the  ruled. T here 

is no shame in ascribing to the Salaf. R ather, it is obligatory to  do so in order 

tha t one may be distinguished in his m ethodology o f  tru th  w hich he has trav

ersed upon, following the example o f  those elite ones, from  the tim e o f the 

M essenger 3S and his noble C om panions; and at the head o f  them  are the four 

K hulafa.
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Q u e s t i o n  T h i r t y - O n e :  O b l i g a t i o n  t o  F o l l o w  a s -S a l a f a s -SAl Ih

W hat is the evidence from the Book, Sunnah, and consensus for the ob

ligation o f  following the Sala f as-Salih and clinging to their methodology?

A n s w e r :

From  the Book, there is the statem ent o f  A llah, the Exalted:

<dll ^ jJI_j j l  ,n  iya

^ ^ % 11 j^lll iUjtlaji jjjjJU- Ai.13 4a. _j3

And the first to embrace Islam o f  the Muhajirun and the 

'Ansar, and also those who followed them exactly (in Faith).

Allah is well-pleased with them as they are well-pleased 

with Him. He has prepared for them Gardens under which 

rivers flow (Paradise), to dwell therein forever. That is the 

supreme success.

[Surah at-Tawbah 9:100]

From  the Sunnah there is the statem ent o f  the P rophet

iV>k ad-*-!' ^  ,_rLJI ji>

The best o f the people is my generation, and those who 

came after them, and those who will come after them.1

As for the consensus, then those whose consensus m atters are un ited  w ithin 

every generation and place, upon the obligation o f  traversing upon the m eth  

odology o f  the Salaf, in creed and legislation.

1 Sahih a l -Buk hdr i  and  Sahih M u s l i m
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Q u e s t i o n  T h i r t y - T w o :  M o s t  I m p o r t a n t  P r i n c i p l e s  o f  t h e  Sa l a f  

a s -Sa l Ih  M e t h o d o l o g y

M ention  the m ost im portan t principles o f  the m ethodology o f  the  Sala f 

as-Sallh in ‘aqidah, statem ents and actions.

A n s w e r :

T he m ost im portan t principles o f  the m ethodology o f  the Sa la f as-Sallh 

are tha t w hich follows:

1. T h a t they are the people o f  m oderation and equity am ongst the vari

ous groups o f  the ‘Ummah.

2. According to them , the source o f  derivation is the Book and the Sun- 

nah, w ith the understanding ot the Sa la f o f  the ‘Ummah, as well as 

conscientious and sound analytical deduction.

3. Follow ing the M essenger in his Sunnah.

4. T he abandonm ent o f  disputation in the religion along w ith sincere 

uprigh t advice.

5. Veneration for the pious predecessors w ithou t extrem ism .

6. T heir rejection o f  blam eworthy false in terpreta tion , and the ir hatred 

for innovation and the innovators.

7. T heir diligence to spread the correct ‘aqidah w ith  wisdom.

8. T heir diligence upon unity  and togetherness.

Q u e s t i o n  T h i r t y - T h r e e :  S e p a r a t i o n  D u e  t o  D e p a r t u r e  F r o m  

t h e  M e t h o d o l o g y  o f  t h e  Sa l a f  a s -S a l Ih

Clarify how  the reason for separation is departure from  the m ethodology 

o f the Sala f as-Sallh.
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A n s w e r :

T he clarification o f  tha t lies in the fact tha t the m ethodology o f  the Sala f 

as-Salih is clinging to the Book and the Sunnah, w ith the correct understand 

ing; and this is the reason for unity, bro therhood, togetherness, and the forti 

fication o f the M uslim  ‘Ummah. Subsequently, opposing tha t is a reason fo ' 

separation, hatred, m utual fighting, and the enemies gaining mastery over the 

M uslim  ‘Ummah. Differing is b rought about due to  a scanty understanding o f 

the religion, and no t knowing the principles o f  the legislation, as well as not 

retu rn ing  to the trusted scholars o f  the Sunnah. Therefore, innovation will 

appear and thus be the end result o f  tha t, as is seen by way o f  the innovations 

o f  the parties and groups w hich have opposed the m ethodology o f  Ahlus-Sun - 

nah wal-Jamaah.

Q u e s t i o n  T h i r t y - F o u r : D i f f e r e n c e  B e t w e e n  L e g i s l a t e d  A c t s  o f  

W o r s h i p  a n d  In n o v a t i o n

M ention the guidelines tha t make clear the difference between legislated 

acts o f  worship and innovated acts o f  worship, along w ith examples.

A n s w e r :

T he guideline in this is tha t w hich is established from the P rophet 

w ithin the hadlth tha t has been reported by at-T irm idi, th a t he said:

B ew are  o f  n e w ly  in v en ted  m a tters . F o r  every  n e w ly  in 

v e n te d  m a tter  is an in n o v a t io n  and  every  in n o v a t io n  is 

m isg u id a n c e .” 1

1 Abu D aw ud  and a t-T irm id i
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Likewise, his statem ent:

y* 11 La IJla Lĵ -al ^  y o

He who innovates into this affair o f  ours that which is not 

from it, it shall be rejected.1

Likewise, th a t w hich is reported by Im am  M uslim , tha t the P rophet ^  said:

3-̂ 9 lij-ol 4.*,1C iĴ X {jA

Whoever does an action which is not from this affair o f  

ours, it shall be rejected.

These narrations are from  the foundations of the religion. T he aforem entioned 

narrations prove th a t whatever the evidence establishes, they are considered to 

be legislated acts o f  w orship. W h e th e r they may be in creed, legislation, 

m ethodology, m anners, o r etiquettes; for the one w ho acts in accordance w ith 

them , there will be a reward and recom pense. A nything w hich is newly in

vented w ith in  the religion is an innovation, and every innovation is a rejected 

form o f  m isguidance; likewise, innovations in acts o f  worship and creed are 

impermissible. However, the im perm issibility varies in accordance w ith  the 

type o f  innovation. From  am ongst it is th a t w hich is disbelief, such as m aking 

ta w a fn t graves; seeking to draw near, by way o f  tha t, to  the inhabitants o f  

them ; and sacrificing and bowing for them . Also, from  the innovations is that 

w hich is a means to polytheism , such as building edifices upon the grave, and 

praying and supplicating at them . F rom  them  (the innovations), there is that 

w hich is sin, such as the innovation o f  celibacy, perpetual fasting, and standing 

continuously w ith in  the sun. All innovations are m isguidance; and there is no

1 Sahih a l-B ukhan  and Sahih M uslim
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good innovation, because the one who says this has accused the religion o*~ 

being incom plete and the M essenger ^  o f  no t being sincere or com plete in his 

conveyance o f  the message. A nd he has, thus, opened the door to speaking 

about the religion o f  A llah, the Exalted, w ith  desires.

Q u e s t i o n  T h i r t y - F i v e : A c t i o n s  o f  T h o s e  D e s c r i b e d  a s  t h e  Sa v e d  

S e c t

W hat are those things tha t are specific to the saved sect? M ention  evi

dence for that w hich you say.

A n s w e r :

T he m ost im portan t o f  them  are:

1. C linging to that w hich the Book and the Sunnah o f  the M essenger o ' 

Allah ^  indicate, from pure tawhid in the lordship o f  Allah 3fe, H is 

worship, and H is Names and Qualities.

2. Diligence upon learning legislative knowledge and applying it in acts 

of worship as they have come w ithin the Book and the Sunnah, w ith 

the understanding o f  the Sala f o f  the ‘Ummah. So, you will not fine, 

innovation w ith them  w ithin the religion o f  Allah * ,  nor the follow

ing of desires.

3. Diligence upon following the Sunnah in their statem ents, actions and 

in their calling to Allah, the  Exalted.

4. Being distinguished by way o f  good character, having an open chest 

and a cheerful countenance, goodly speech, and love for the M uslims 

sincerely advising them , teaching tha t w hich benefits them , anc 

adorning themselves w ith patience and wisdom.

5. Dealing w ith the people in truthfulness and clarity in the fulfillment 

o f  trusts.
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6. T heir diligence upon uniting  the ‘Ummah  and bringing it together, 

while staying far away from the means o f  separation, differing and en

mity; and they do not split in to  parties and groups between th em 

selves.

7. T he fulfdlm ent of the rights o f  those to w hom  they are due, just as 

they hear and obey the rulers, and they warn against rebelling against 

them .

Q u e s t i o n  T h i r t y - S i x : T h e  E f f e c t  o f  S e p a r a t i n g  t h e  Q u r ’An  

f r o m  t h e  S u n n a h

W hat is the effect o f  separating the understanding o f  the Q u ra n  from the 

Sunnah?

A n s w e r :

T he effect o f  tha t is an evil one. For many o f  the  texts o f  the Q ur’an are 

not understood except by way o f  the pure Sunnah. Such as the verses pertain

ing to  prayer, zakat, and o ther than  them . A nd whoever deems th a t he can 

suffice w ith the Q ur’an and leave the Sunnah, has disbelieved, by consensus. 

T his is due to conclusive evidence pointing  to the obligation of acting upon 

the Sunnah ju st as one acts upon the Q u r’an. An evidence for this is the sta te

m ent o f  Allah, the Exalted:

Say (O Muhammad ^  to mankind): “If you (really) love 

Allah then follow me. Allah will love you.”

[Surah Ali ‘Im ran 3:31]
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Likewise, the statem ent o f  Allah, the  Exalted:

And let those who oppose the Messenger’s (Muhammad 

commandment beware, lest some fipiah  befall them, or a 

painful torment be inflicted on them.

[Surah an -N u r  24:63]

As well as the statem ent o f  Allah:

 ̂ j u j j !  ajji h 11: a\& p i S Laj la a ^

And whatsoever the Messenger (Muhammad 3§) gives you, 

take it; and whatsoever he forbids you, abstain (from it), 

and fear Allah. Verily, Allah is Severe in punishm ent.

[Surah al-Hashr 59:7]

Also, there is the statem ent o f  the P rophet s$s, w herein he said:

l_iU^ a IlL o  o j 3 (JubSo , j l  ja£-L> l

l a  |» i> >  Cr* As3 ia»J ^  b - L > j  l a i  «ull

■UJl la  L] l a  <Ujl

There will soon come a time wherein one o f you will deny 

me while reclining upon his couch, and a narration from a 

narration will be brought to him and he will say: “Between 

us and you is the Book o f Allah; that which we find within it 

from the halal we will declare it to be halal. And that which 

we find within it from the haram we will declare it to be
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haram.'' However, that which the messenger o f  Allah ^  de

clares to be haram is similar to that which Allah declares to

be haram.1

As well as his statem ent, wherein he said:

joJLxLaJLMiI La d_La j-aL I I jl-9

If I have prohibited you from something, avoid it; and if  I 

have commanded you with something do it as much as you

are able.2

From  tha t w hich has preceded, the  im portance o f  the Sunnah w ithin the Is

lamic legislation is clear to  us. Also clear is the fact tha t it is a necessity in 

order to be aware o f  tha t w hich Allah *  intends by way o f H is speech, w hich 

he has revealed as a clarification for all things.

Q u e s t i o n  T h i r t y - S e v e n : N e c e s s it y  o f  U n d e r s t a n d i n g  t h e  P io u s  

P r e d e c e s s o r s  A l o n g  w i t h  Q u r ’An  a n d  S u n n a h

W hat is the effect o f  separating one’s understanding o f  the Book and the 

Sunnah from the understanding o f  the pious predecessors?

A n s w e r :

One cannot do w ithou t the understanding o f  the pious predecessors for 

the texts o f  the Book and the Sunnah, because they had m ore knowledge and

1 Ahmad, ibn M ajah , and al-H akim  w ith in  al-M ustadrak

2 Sahih al-Bukhdri and Sahih M uslim
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were purer in their understanding. T hey were greater in term s o f  th e ir adher

ence to  the Sunnah o f  M ustafa and they were the m ost diligent o f  the peo

ple in guiding the ‘Ummah toward clinging to  the Sunnah and w arning them  

against innovation and its people. H e who claims th a t he can leave o ff the way 

o f  the pious predecessors has traversed upon a path w hich will divert him  from 

the tru th , and he will diverge from the way o f  the imams o f  knowledge. H ow 

ever, one is no t prevented in his traversing upon the ir way from  m aking ijtihad, 

if  the conditions are fulfilled w ith in  him , and he has the means to do so.

Q u e s t i o n  T h i r t y - E i g h t :  I s tiq A m a h  U p o n  t h e  M e t h o d o l o g y  o f  

t h e  P ious P r e d e c e s s o r s

'Istiqamah (uprightness) is exemplified by way o f  traversing upon the 

m ethodology o f  the pious predecessors. Clarify this.

A n s w e r :

T he clarification o f  tha t is th a t the pious predecessors have taken the 

Book o f  their Lord M and the authentic Sunnah o f  their P rophet ^  as their 

guide, as well as tha t w hich the reputable imams from the ‘Ummah o f  

M uham m ad ^  have agreed upon. These are the three sources o f  derivation o f  

knowledge. T he pious predecessors and those who follow them  are the fore

m ost o f  those who exemplify the 'istiqamah, w hich the people have been com 

m anded w ith in various ways w ith in  the Book and the Sunnah. F rom  am ongst 

them  there is tha t which has come by way o f  com m and. Such as the statem ent 

o f  A llah, the Exalted:

^ L? <d]' Vj uJuua CjU l!ijjii LiiSi ^
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So, stand (ask Allah to make) you (Muhammad f&) firm and 

straight (on the religion o f  Islamic Monotheism), as you are 

commanded and those (your Companions) who turn in re

pentance (unto Allah) with you, and transgress not (Allah’s 

legal limits). Verily, He is All-Seer o f what you do.

[Surah H ud 11:112]

Likewise, there is tha t which has come by way o f  inform ation, such as the 

statem ent o f  A llah, the Exalted:

Vo !̂ _sLifci V' I cJjCu \j ol ft7 ...I jCj aill Qjj IjJli oj )

Verily, those who say: “Our Lord is Allah (Alone),” and 

then they are upright upon the religion, on them the angels 

will descend (at the time o f  their death) (saying): “Fear not, 

nor grieve! But receive the glad tidings o f  Paradise which 

you have been promised!”

[Surah Fussilat 41:30]

From  the Sunnah there is a sta tem ent from the P rophet ^  to  the one who 

asked him:

“Say to me regarding Islam a sta tem ent th a t I do no t have to  ask anyone after 

you.” He said:

|«JLl_xul fCJ djjlj lZj-Lo! j_J-9

Say I believe in Allah, then be upright upon it.'

1 Sahih M u sl i m
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T he pious predecessors were the sincerest to  Allah, the M ighty  and Majestic, 

to the ir worship; and they had the m ost understanding in the affairs oi 

knowledge and actions. They were the m ost diligent o f  the people in guiding 

the ‘Ummah. T heir speech has a trem endous effect upon the one w ho follows 

it and contem plates upon it. May Allah 36 reward them  w ith the best reward.

Q u e s t i o n  T h i r t y - N i n e : C l a r i f i c a t i o n  o f  t h e  D is e a s e  o f  D o u b t s

T he corruption o f  the religion comes about due to  the disease o f  doubts 

and desires. Clarify this.

A n s w e r :

Firstly, w hat is intended by the disease o f  doubts is tha t w hich afflicts the 

hearts, from innovation and misguidance in tha t w hich is connected to the 

‘aqldah', as well as the  halal and the haram. By way o f  this, corruption  in one’s 

religion is brought about due to tha t w hich afflicts the  hearts from deviation 

from the tru th , by way o f  doubts o f  innovation and m isguidance; such as the 

doubts o f  the Jahm iyah, Qadariyah, and Khawarij. Perhaps, one’s sickness due 

to doubts corrupts the person’s religion completely, such as major shirk and 

the likes. O r perhaps it is less than  th a t in accordance w ith tha t w hich afflicts 

the heart from deviations w hich are less than shirk and kufr.

As for the diseases o f  shahawat (desires), it is em bedded w ith in  the soul that 

com m ands one w ith evil. From  it is love o f  and acting upon tha t w hich is 

haram, such as the consum ption o f  usury, drinking o f  alcohol and the likes. 

Perhaps, these desires cause the one who com m its them  to leave the religion 

o f  Islam by way o f his declaring tha t w hich is impermissible to be permissible 

w ithin his heart. Perhaps the desires are less than tha t, such as the rest o f  the 

impermissible things w hich are less than m ajor polytheism  and m ajor disbelief. 

Therefore, they do no t expel the person from the religion o f  Islam. However,
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they are dangerous for the one w ho com m its them . These diseases can all be 

found outside o f  the Straight Path , and they are the paths tha t we have been 

prohibited from following. W e have been com m anded to  follow the S traight 

Path  as Allah, the Exalted and H igh , has said:

^  I a i a j  ... a O 'J  I

And verily, this is my Straight Path, so follow it.

[Surah al-'A n‘dm 6:153]

A nd this corruption, by way o f  these diseases may be removed by repenting to 

Allah *  and tu rn ing  to H im  sincerely. From  the greatest paths o f  protection 

from them  is to have understanding o f  the religion and traversing upon its 

path. From  am ongst its ways is sitting  w ith the cultivating scholars w ho are 

the inheritors o f  the pious predecessors, taking from them  and taking them  as 

role models.

Q u e s t i o n  F o r t y :  S ig n s  o f  D e v i a t i o n  F r o m  t h e  M e t h o d o l o g y  o f  

t h e  P iou s P r e d e c e s s o r s

M ention  some o f the signs o f  those who have deviated from the m eth o d 

ology o f  the pious predecessors.

A n s w e r :

T he m ost evident o f  them  are:

1. Ignorance o f  the m ethodology o f  the pious predecessors, due to their 

lack o f  concern w ith knowledge and the understanding o f  the foun

dations o f  the legislation.

2. N ot accepting sincere advice from the sincere advisors and being de

ceived by that w hich they are upon from falsehood; as well as having 

a poor understanding that is built upon an evil intent.
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3. T heir lackadaisicalness regarding giving concern to rectifying the creed 

and calling the people to it.

4. T heir extrem e fanaticism for the ir leaders, and for the people who 

hold corrupt beliefs and opinions tha t deviate from the way of tru th .

5. T heir following the unclear or am biguous verses, as Allah, the Exalted, 

has said:

 ̂ aL* AjLAj U j > .I.a Cy LJ1 Lali ^

So as for those in whose hearts there is a deviation (from 

the truth), they follow that which is not entirely clear

thereof.

[Surah Ali ‘Im ran 3:7]

6. T heir taking innovation as religion and their defending it.

7. T heir enm ity for Ahlus-Sunnah, outwardly and inwardly.

8. T heir traversing upon the path of the Khawarij. From  that is reviling 

the scholars, having disdain for them , insulting them ; their enm ity for 

the rulers, departure from obedience to them , and rebelling against 

them . Also, they seek to insight the com m on folk against them , and 

they give great im portance to politics w hich go outside o f  the legisla

tive type of politics.
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T he knowledge o f  fiqh  is the knowledge o f  tha t w hich is great in its status and 

trem endous in its im portance. It is the means for the perform ance o f  acts o f  

worship in accordance w ith w hat A llah, the  M ighty and M ajestic, has legis

lated; and knowing its rulings, tha t w hich is correct from it, and tha t w hich 

will invalidate it. I t is also the means for knowing the rulings o f  social interac

tions, tha t w hich is correct from it and th a t w hich is incorrect. Fiqh in the 

religion is the sign tha t Allah *  desires good for his servant.

Q u e s t i o n  F o r t y -O n e : Im p o r t a n c e  o f  P u r i f i c a t i o n  in  Is l a m

W hat is the im portance o f  purification w ith in  the legislation o f  Islam?

A n s w e r :

Islam has given great im portance to  inner purity, and its actualization by 

way o f  purifying the heart from  evil characteristics; such as shirk, disbelief, 

arrogance, self-am azem ent, hypocrisy, and ostentation . It includes filling the 

heart w ith beautiful characteristics, such as tawhid, tru thfulness, sincerity, and 

trust in A llah -£=.

■  3 $ * ® ;  ‘
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Likewise, Islam has given im portance to  ou ter purity  and its actualization by 

way o f  rem oving m inor im purities w ith  wudii', m ajor im purities w ith  ghusl, and 

supplem enting this w ith  tayammum  w ith  certain conditions. Also, from outer 

purification is the removal o f  im purities from one’s garm ent, body and the 

place o f  prayer. Allah 5*1 has com m ended the people w ith H is sta tem ent o f  

tru th , wherein H e 5*1 said:

^  j j ;  ' I ' ~ i ~>.j i l l  Cj] b

Truly, Allah loves those who turn unto Him in repentance, 

and loves those who purify themselves.

[Surah al-Baqarah 2:222]

A nd the M essenger o f  A llah ^  has clarified the great status o f  it w herein he 

said:

Purity is half o f faith; and the statement al-hamdulillah fills the scales.1

Likewise, the Prophet ^  said:

J^lc. V3 d+aj V

No prayer will be accepted without purity, nor any charity 

from one who has stolen it from the spoils o f  war.2

1 Sahih M uslim , on the au thority  o f  A bu M alik ai-A sh‘ari

2 Sahih M uslim , from  the hadith o f  ibn ‘U m ar, may A llah M  be pleased w ith  him
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Q u e s t i o n  F o r t y - T w o :  C o n d i t i o n s  o f  W u d u '

W hat are the conditions o f  wudu ?

A n s w e r :

T here are ten conditions. They are:

1. Islam.

2. Sanity.

3. at-T am yiz  (one having reached the age ot discernm ent).

4. In ten tion .

5. T h a t its ruling m ust rem ain, by way of not in tending  to cut it o ff until 

he com pletes his purification.

6. Cessation o f that w hich has necessitated the wudu'.1

7. Istin ja 'or istijmar beforehand.

8. Purity o f  the water, as well as it being permissible.

9. Removal o f  that w hich will hinder the  water from reaching the skin.

10. T he entrance o f  the tim e, for the one w ho has perpetual im purity.

Q u e s t i o n  F o r t y - T h r e e :  O b l i g a t o r y  E l e m e n t s  o f  W u d u '

M ention the obligatory elem ents o f  wudu', along w ith the evidence.

A n s w e r :

Its obligatory elem ents are six. They are:

1 For exam ple, one cannot con tinue perform ing  w udu ' w hilst passing wind.
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1. W ashing the face, and from it is al-madmadah  (rinsing the m outh) 

and al-instinshdq (taking water into the nose).

2. W ashing the hands up to and including the elbows.

3. W iping the head, and from it is the  two ears.

4. W ashing the two feet up to and including the ankles.

5. M aintaining the sequence in washing the aforem entioned body parts

6. W ashing the body parts closely behind one another.

Allah, the Exalted, has said:

i Oiail I #  h }

 ̂cjG d]

O you who believe! W hen you intend to offer as-Salat (the 

prayer), wash your faces and your hands (forearms) up to 

the elbows, rub (by passing wet hands over) your heads, and 

(wash) your feet up to ankles.

[Surah al-M a ‘ldah 5:6]

A nd from the Sunnah the description o f  the wudu shall come.

Q u e s t i o n  F o r t y - F o u r : D e s c r i p t i o n  o f  t h e  W u d u ' o y  P r o p h e t  

M u h a m m a d  &

Explain the description o f  the w udu' o f  the  P rophet

A n s w e r :

T h at which establishes its explanation is w ith in  the hadith o f  H am ran, 

the freed slave o f  ‘U thm an ibn ‘Affan, may Allah M  be pleased w ith him . He 

called for a pitcher o f  water, poured water on to  his hands three tim es, and
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washed them . T hen , he placed his right hand in to  the container o f  water, 

rinsed his m outh  and expelled the water from his nose. H e then  washed his 

face three tim es, washed his hands up to the elbows three tim es, wiped his 

head, then  washed his feet three tim es up to the ankles. T hen , he said: “The 

M essenger o f  Allah said:

ijA jJL> La 4j j, a c. d . . . i La-̂ -9 V I jji 3~*~> L^ ĵ

Whoever performs wudu’similar to this wudu'of mine, then 

prays two rak'at in which he does not speak, then whatever 

has preceded o f  his sins shall be forgiven.1

I t is obligatory upon the one perform ing w udu' to establish his in tention  to 

remove the im purity before he begins. Likewise, he m ust m ention the Name 

o f  Allah M  before beginning wudu'; and the obligation o i doing so is removed 

if  one is ignorant or forgets. It is legislated tha t one says after the performance 

o f  his w udu’:

, dJy ^ j  a-LcX. 'j  4J V V] 4Jj V

I testify that none has the right to be worshipped other than 

Allah alone, who has no partners, and I testify that 

Muhammad ^  is His servant and Messenger. O Allah make 

me from those who turn to you in repentance and make me 

from those who purify themselves.

1 Sahih al-Bukhari and Sahih M.uslim

75



A i d i n g  t h e  K h a t i b  a n d  I m A m

T his is the legislated description o f  th a t which one says, w hether male or fe

male.

Q u e s t i o n  F o r t y - F i v e :  N u l l i f i e r s  o f  W u d u '

Explain the nullifiers o f  wudu', along w ith the evidence.

A n s w e r :

T he nullifiers o f  the wudu' are six. They are:

1. T he exit ot som ething from the two passages, such as urine, defeca

tion, wind, pre-seminal fluid, sem en, blood; from all o f  that w hich 

may come ou t of the two passages.

2. T he loss ot one’s intellect by way o f  deep sleep, fainting or intoxica 

tion.

3. T ouching  the private parts w ith one’s hand, w hether that be the front 

or the back, w ithout there being a barrier; w hether he touches his own 

private parts or the private parts o f  som eone else, w hether male or 

female.

4. All oi that w hich necessitates ghusl, such as one being in a state o f 

sexual im purity, m enstrual bleeding or postnatal bleeding.

5. Eating the m eat o f  a camel.

6. Apostasy from Islam.

As for touching a woman w ith desire and w ashing the body o f  the deceased, 

there is a difference o f  opinion; as is know n, regarding them  nullifying the 

wudu'. From  the evidence for these things is w hat is reported on the authority  

o f  Jabir ibn Samarah, th a t a man asked the M essenger o f  A llah “D o I need

to perform  w udu ' after eating the m eat o f  sheep?” H e said sfe:
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If you wish, then perform wudu'; and if  you wish, then you 

do not have to perform wudu

H e said: “A m  I to perform  wudu after eating the m eat o f  a camel?” H e said:

Jj)il i>“ Uo>i9 .(OJLl

Yes. Perform wudu'after eating camel’s meat.1

Likewise, on the authority  o f  A bu H urayrah, may Allah M  be pleased w ith 

him , w ho said: “T he M essenger o f  A llah ® said:

^  I* Lxjulv 4 x l->» J - > 3

If one o f  you finds something within his stomach, and he is 

unsure if  something came out or not, then do not leave from 

the masjid until he hears a sound or smells its scent.2

H e 3S, likewise, said:

Ub̂ jLila j»li <LmJI *£3

The eye is a leather strap o f  the anus, so whoever sleeps 

then let him perform wudu ’3

Likewise, there is the hadlth th a t says:

' Sahih M uslim

2 Sahih M uslim

3 Abu D awud  and ibn M ajah , w ith  a sahih chain o f  narration
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l*ô ju-Ls bjSs Cj"4

H e  w h o  to u c h e s  h is  sexu a l o rg a n , th e n  le t  h im  perform  

wudu

Q u e s t i o n  F o r t y - S i x :  F a c t o r s  T h a t  N e c e s s i t a t e  Gh u s l  a n d  I t s  

D e s c r i p t i o n

M ention tha t which necessitates ghusl and its legislative description, along 

w ith its evidence.

A n s w e r :

T h at which necessitates ghusl are six. They are:

1. Expulsion o f the sexual fluid by way o f desire, from a man or woman 

when they are intim ate; or one m asturbates or has a wet dream.

2. T he head of the penis going into the private part, even if  one does not 

ejaculate, due to the hadith:

W h e n  h e  s its  b e tw e e n  fou r lim b s , and  th e  tw o  c irc u m cised  

parts to u c h  o n e  a n o th e r , ghusl is o b lig a to ry .2

3. W hen  the M uslim  dies, w ith the exception o f  the martyr w ho die; 

upon the battlefield in the path of Allah i&S, due to the statem ent:

cLoj 1 mi C-'

1 Abu D awud  and ibn M djah, and o thers w ith  a sahih  chain of narration

2 Sahih M uslim
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Wash him with water and sidrJ

4. I f  the disbeliever embraces Islam, due to the story o f  T hum am ah ibn 

‘A thal.

5. M enstrual bleeding.

6. Postnatal bleeding.

T he description o f  Ghusl A l-M u jz i ' (sufficient ghusl) is tha t one intends to 

remove the im purities, and he subm erges his body in water one tim e, while 

taking water into the m outh  and nose.

T he description o f the com plete ghusl is tha t one intends w ith  his heart to 

remove the im purity, he m entions the Name o f  Allah and washes his hands 

three tim es outside ou t the ghusl. T hen  he washes his private parts and that 

w hich is around it. H e perform s a com plete w u d u T hen , he pours w ater over 

his head three times, running  his fingers th rough  his hair. H e washes the rest 

o f  his body one tim e, beginning w ith  his righ t side, rubbing w ith  his hand, 

and he removes th a t which is upon him  from dirt. H e should no t be extrava

gant in the usage o f  the water. T h e  evidence for this is reported on the au

thority  o f  ibn ‘Abbas, may Allah .31 be pleased w ith him , who said: “M y aunt 

M aym unah, may Allah 31 be pleased w ith  her, narrated to me, saying: ‘I pre

pared for the M essenger o f  Allah ^  his bath from sexual im purity. H e washed 

his hands twice or three tim es, then  he entered his hand into the water and 

poured it upon his private part, w ashing it w ith  his left hand. T h en  he struck 

the earth w ith his left hand, rubbing it w ith  intensity. T hen , he perform ed 

w udu ' similar tha t w hich he perform s for prayer. T hen , he poured water over 

his head, utilizing three handfuls. H e washed the rem ainder o f  his body, then

1 Sahih al-Bukhari and Salpih M uslim
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he moved from his place and washed his feet. T hen , I b rought to  him  a towel, 

bu t he pushed it away.’”1

Q u e s t i o n  F o r t y - S e v e n :  C o n d i t i o n s  o v a t -T a y a m m u m  a n d  I t s  D e 

s c r i p t i o n

W hen is at-tayam m um  legislated, and w hat is its description? W h at in 

validates it?

A n s w e r :

It is legislated to  remove m ajor and m inor im purities i f  one is unable to 

use water due to  it not being present, him  being in need o f  the water tha t he 

has, or him  being incapable o f  using or purchasing it. T h is is from tha t w hich 

is specific to the ‘Ummah o f  M uham m ad Allah, the Exalted, has said:

4Jj1 U 4_La jcSuJjIj LllLa IjLul+o l̂ _Lxu_L3 1 Lo Ijj-sci A ^

^ U  ^  jA. >i,l C

And if  you find no water, then perform tayammum with 

clean earth, and rub therewith your faces and hands. Allah 

does not want to place you in difficulty, but H e wants to 

purify you, and to complete His Favor on you that you may 

be thankful.

[Surah a l-M aidah  5:6]

H e, likewise, m entioned w ith in  a narration:

1 Sahih a l - B u k h a n  and  Sahih M u s l i m
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1 Lc! 11» >3

Its dirt has been made a thing to purify for us.1

Its description is tha t one makes his in ten tion  and strikes the earth  once with 

the bo ttom  o f  his hands. T hen  he wipes w ith them  his face and his hands; 

wiping the back o f  the righ t hand w ith  the bo ttom  o f  the  left, then  the back 

o f  the left w ith the bo ttom  o f  the right. It is invalidated by the following:

1. Presence o f  water

2. Removal ot the excuse w hich perm itted  him  to perform  at-taya- 

m m um , such as sickness, necessity, or the likes

3. T he aforem entioned nullifiers of wudu'. As for it being invalidated by 

the exiting o f  the tim e, there is a difference of opinion between the 

people ot knowledge regarding this. T he safest viewpoint is tha t one 

performs at-tayam m um  tor every obligatory prayer.

Q u e s t i o n  F o r t y -E i g h t : W i p i n g  o f  t h e  K h u f f s

W hat is the description of w iping over the khuffs? W hat is its tim e pe

riod? W hat are its conditions, and w hat is th a t w hich invalidates it?

A n s w e r :

Its description is tha t the M uslim  places his two hands w ith in  water. 

T hen  he wipes w ith his right hand the top o f  the khu ff o f  the right foot; from 

his toes to his shin one tim e, w ithou t wiping its bo ttom  or his heel. H e does 

similarly w ith the left hand, wiping his left foot. Its tim e frame is a day and a

1 Sahih M uslim
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night for the resident, and three days and three nights for the traveler. This 

is for the male and the female.

T he tim e frame begins from the tim e o f  first wiping, after one has invalidated 

his wudu'. Its conditions are th a t tha t w hich is w orn is permissible and pure, 

one puts them  on while being in a state o f  purity, and wiping is done from 

m inor im purities w ith in  the dem arcated tim e period. It is invalidated by the 

removal o f  tha t w hich is worn upon the foot, tha t w hich necessitates ghusl 

from sexual im purity, and the tim e frame elapsing. One may also wipe over a 

cast or bandage until the injury heals, even if  it is after a long period o f  time.

Q u e s t i o n  F o r t y - N i n e :  M e a n in g  o f  a s -Sa l a t a n d  I t s  R u l i n g s

W hat is the m eaning o f  as-Salat? W hat is its im portance w ith in  the leg

islation o f  Islam? Clarify its ruling and virtue.

A n s w e r :

Its m eaning is ‘ibadah (worship) consisting o f  sta tem ents and specific 

actions. I t is initiated w ith the takbir, and it is concluded w ith  the taslim. Its

ruling is tha t it is a pillar from the five pillars o f  Islam, and it is the  best c f  

actions after the two testim onies. T here are five prayers w ithin a day and night 

that are obligatory upon the responsible M uslim , w hether male or female. T he 

exception is tha t o f  the m enstruating  woman and the one suffering from  post

natal bleeding, until they become pure. I t is obligatory upon the  M uslim , male 

and female, to give due im portance to the  prayer and careful consideration; 

perform ing the prayer as done by Ahlus-Sunnah. Likewise, one m ust hasten 

toward them  and preserve them ; as A llah, the M ighty and M ajestic, has said:
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Guard strictly (five obligatory) the prayers, especially the 

middle Salat (i.e., ‘Asr). And stand before Allah w ith

obedience.

[Surah al-Baqarah 2:238]

H e who obstinately rejects the obligation o f  the  prayer is a disbeliever who is 

requested to repent. I f  he repents this is fine. O therw ise, the ruler o f  the M us

lims orders his execution, because he is an apostate. H e w ho abandons them  

ou t o f  laziness and indifference, is he a disbeliever or not? There is a well- 

known difference o f  opinion betw een the imams o f  knowledge regarding this. 

I f  he is ignorant, then he is to  be taught.

H ow  num erous are the virtues w ith in  the performance o f  prayers! For it is a 

connection between the servant and his Lord and it is the distinguishing 

characteristic between the M uslim  and the disbeliever. It is also an expiation 

o f  sins. O n the Day o f Judgem ent, the prayers o f  the servant will be looked at; 

and if  they are accepted, then  the rest o f  his actions will be accepted. I f  they 

are rejected, then  the rest o f  his actions shall be rejected.

Q u e s t i o n  F i f t y : C o n d i t i o n s  f o r  V a l i d i t y  o f  t h e  P r a y e r

W hat are the conditions for the  validity o f  prayer, along w ith  the evidence 

for them ?

A n s w e r :

Its conditions are:

1. Islam. Allah, the Exalted, has said:
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; *> - ' 1 ‘ tj l  J  Cl K IL ^  “ ■ n  11 li. 4JJI JL>LmuO I j^W. » ̂  C r S j  ^  \ r

\  (Cjx3) OjuJLi- ^  jliil j j  (Ĉ JL«x'

It is not for the polytheists to maintain the Mosques o f  

Allah, while they witness against their own selves o f  disbe

lief. The works o f such are in vain and in the Fire shall 

they abide.

[Surah at-Tawbah 9:17]

2. Sanity, due to the hadith:

^Juj J l j  £JJU_ i^->  Ihfl <1 ^ j  jcjLlJI ,jX . (dnJl

The pen is lifted from three; the sleeping person until he 

wakes up, the insane until he regains his sanity, and the 

child until he reaches puberty.1

3. Reaching the age o f  discernm ent, due to  the hadith'.

I ̂  11 ^  l^Jx. a-vJ jc^frlajl l j \jA

Command your children to pray when they reach seven and beat

them regarding it when they reach ten; and separate between them

in their sleeping arrangements.2

4. Purity  from major im purities by way o f  ghusl, and from m inor im pu

rities by way o f  wudu'; due to the  statem ent o f  the P rophet SB;

jy i f lo jU J  SM+o <Ill (JjJL V

1 Ahm ad

1 Abu D awud
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Allah will not accept a prayer without purification.1

5. T he entrance ot the tim e ot the prayer. A llah, the Exalted, has said:

 ̂ ljli£ o! ^

Verily, the prayer is enjoined on the believers at fixed 

hours.

[Surah an -N isa ' 4:103]

6. Covering the awrah. A llah, the Exalted, has said:

 ̂ J'X.lA JST .. 1 i£- pSl I m Ij ^

O Children o f Adam! Take your adornment (by wearing 

your clean clothes) while praying.

[ Siirah al- A  ‘ra f 7:31]

T he ‘awrah o f  the man is from the navel to the knee; and the entirety 

o f  the wom an, w ith the exception o f  her face, is her ‘awrah.

7. Facing the Qiblah. Allah, the Exalted, has said:

So, turn your face in the direction o f al-Masjid al-Haram 

(at Makkah).

[Surah al-Baqarah 2:144]

8. T he intention . T he P rophet *  said:

F i q h

1 Sahih M uslim
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La ,JSd L ajl^  i l j L j J b  (JLaX.Vl Laj)

Actions are only by the intentions, and everyone should be 

rewarded according to what he has intended.1

9. T he removal o f  im purities from the body o f  the w orshipper; as well as 

his garm ent, and the place where he is praying it. T he  P rophet ^  said:

|â LaJI L_,L̂ Jl ijA

The urine o f  the girl is to be washed away, and the urine o f  

the boy is to be sprinkled with water.2

Similarly, there is the hadith o f  Abu H urayrah, may Allah be pleased 

w ith  him , regarding the urine o f  the Bedouin. W ith in  the hadith it is 

m entioned:

frlo (̂Lc. d j X J

Leave him, and pour water upon his urine (to remove it).3

Q u e s t i o n  F i f t y - O n e : Et i q u e t t e s  o f  W a l k i n g  t o  t h e  P r a y e r

M ention some o f  the etiquettes o f  walking to the prayer, along w ith  the 

evidence.

1 Sahih al-Bukhari and Sahih M uslim

2 Abit Dawud, and an-Nasai, and ibn M ajah

3 R eported by the group, w ith  the exception o f  Sahih M uslim
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A n s w e r :

From  the etiquettes o f  w alking to  the prayer is th a t w hich follows:

1. Going to the  masjid after the 'adhan in a state ot purity, w ith  tran 

quility and ease; due to w hat al-B ukhari and M uslim  have reported on 

the authority  o f  A bu H urayrah, may Allah be pleased w ith  him , 

wherein he said: “T he M essenger o f  Allah ^  said:

Loj l y i 9  Loj9 4JLi£LmJI |^5LlLc-J l a \ j l

If you hear the 'iqamah, then walk in a state o f tranquility; 

and that which you catch, pray it and that which you missed, 

make it up.

A nd he says th a t w hich has been reported w ith in  the Sunnah; and 

from  it is the statem ent:

«I)L V] V  4Jjl C <Jjl fO-MO

In the name o f Allah, I place my trust in Allah. There is no

might nor power except with Allah.1

2. Being balanced in one’s steps, while taking sho rt footsteps; due to 

w hat is reported by M uslim  on the authority  o f  A bu H urayrah, may 

Allah be pleased w ith him , tha t the M essenger o f  Allah ^  said:

4_j x_3 v̂j a L IU  V tl d_j 4jjl ^  ^  a j Lo V l

1 at-Tirmidi
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Shall I not direct you towards that which Allah utilizes to 

expiate the sins and raise degrees?

They said: “Yes, O M essenger o f  A llah SS.” H e said:

SM+taJ! J_*J j l l a J j l j  <Jj >11 f i jlS lil e .^ + b jJ\  '^\uuu)\

.LsLijJI

The perfection o f  wudu' in the state o f  distress, an abun

dance o f  steps towards the mosques, and waiting for 

the prayer after the previous prayer that is ar-Ribat.

A person stepping into the masjid first w ith his right foot, and exiting 

w ith his left foot first; and when he comes he says:

All La t4Jjl (_5̂  fO-awJ

In the name o f  Allah, may prayers and peace be upon the 

Messenger o f Allah I seek refuge with Allah the Magnif

icent, and with His noble Face, and with His all-encom

passing authority, from the accursed Shaytan. O Allah, open 

for me the d o o rs o f  Y ou r m ercy . A nd w h en  he 

exits he says:

ciiLf^a-9 lIJJL uj I

O Allah, indeed I ask You o f  Your bounty.

A group o f  narrations by Im am  M uslim , as well as A bu Dawud and 

a t-T irm id i, have been m entioned regarding th is; and it is also m en

tioned by Im am  ibn Baz, may Allah &  have mercy upon him , w ithin 

his book al-Mankass.
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Perform ing two raka‘at to  greet the masjid, due to the hadith o f  A bu Qatadah, 

may Allah be pleased w ith him , who said the M essenger o f  Allah said:

W hen one o f  you enters the masjid, let him not sit until he 

performs two rak'atd

4. Busying oneseli w ith recitation o f  the  Q u r’an, the rem em brance ot 

Allah and supplication; and no t busying oneseli w ith the allairs o f  the 

dunya, due to  the hadith o f  A bu H urayrah, may Allah be pleased with 

him , w hich says:

One o f  you is continuously in prayer, as long as he is waiting

for prayer.2

In some o f  its wordings there comes:

3 ' La

...as long as he does not harm someone nor speak.

Q u e s t i o n  F i f t y - T w o : P i l l a r s  o f  t h e  P r a y e r

M ention  the pillars o f  the prayer, along w ith the evidence.

1 Sahih al-Bukhari and Sahih M uslim

2 Sahih al-Bukhdri and Sahih M uslim
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A nsw er :

A pillar w ithin the prayer is th a t w hich is no t removed by way o f  forget

fulness nor in tention. R ather, the  rak'ah in w hich th is pillar has been om itted  

is invalid. T he pillars o f  the prayer are fourteen. T hey are:

1. Standing w ithin the obligatory prayer if  one has the ability to  do so; 

due to the statem ent o f  Allah, the Exalted:

J j d u l i  <Ul ^

And stand before Allah with obedience.

[Surah al-Baqarah 2:238]

Likewise, due to  the consensus o f  the scholars, if  one prays sitting 

while having the ability to  stand his prayer is invalid.

2. T he opening takbir, and it is the  statem ent “Allahu Akbar”. N o o ther 

statem ent will suffice for it, nor can one d istort its wording, due to 

the statem ent o f  the Prophet

pa-UoJI L̂-L_L*uj jaiSulII

Its entry point is the takbir, and its exit po in t is the taslim.

3. Reciting al-Fatihah in every rak'ah, observing every shaddah, and it con

tains eleven shaddabs. This is due to the statem ent o f  the Prophet

Ij JLj fcJ V
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There is no prayer for the one who has not recited the 

opening chapter o f  the Book.1

4. Bowing if  one has the ability to  do so, due to the statem ent o f  Allah, 

the Exalted:

O you who believe! Bow down and prostrate yourselves.

[Surah al-H ajj 22:77]

5. Rising from the bowing. T he P rophet sfe said to  the  one who prayed 

badly:

j j j l  £

Then rise.2

6. Standing uprigh t from  it. For there has come in the description o f  the 

prayer o f  the Prophet w ith in  the hadith o f  A bu Humayd: “A nd 

w hen he raised his head, he stood uprigh t until each joint returned  to 

its original place.”3

7. Prostrating upon seven body parts, it one has the ability7 to do so; due 

to the statem ent o f  the P rophet, upon him  be prayers and peace:

^Lc. (jl djj-al

I have been commanded to prostrate upon seven bones.4

1 Sahih al-Bukhari and Sahih M uslim

2 Abu Dawild and a n -N a sa i

3 Sahih al-Bukhari and Sahih M uslim

4 Sahih al-Bukhdri and Sahih M uslim
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A nd these seven bones are the forehead, nose, two hands, two knees, 

and tips o f  the two feet.

8. Rising from the prostration; due to the statem ent o f  the P rophet St, 

to the man who prayed badly:

U J L >  ijL a la J  £J9j I

Then, rise until you are sitting at ease.

9. S itting between the two prostrations; due to the hadith o f  ‘A 'ishah, 

may Allah be pleased w ith her, w ho said: “T he M essenger o f  A llah :M 

was such that when he would raise his head from  prostration he will 

not prostrate again until he sat uprigh t.”1

10. Being at ease in each o f  the pillars, as well as observing them  in the r 

proper sequence. T his is due to the  sta tem ent o f  the P rophet to  the 

man who prayed badly:

udili

Go back and pray, for you have not prayed.

11. T he final tashahhud, due to the statem ent o f  the P rophet ®

...<il CjLueJ-l! i<1)1 Ĵs. • Ij <a7 V

Do not say: “Peace be upon Allah,” rather say: “at-tahiy- 

yatu lilldh...” (Salutations are for A llah ...)”2

1 Sahih al-Bukhari and Sahih M uslim

2 Sahih al-Bukhari and Sahih M uslim
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12. S itting for the final tashahhud, due to the hadith:

W hen one o f  you sits within his prayer, let him say: “The 

salutations are for Allah.”1

13. Supplicating for blessings upon the P rophet due to the  hadith:

e-La L̂ j j  c.1 n

And let him send prayers upon the Prophet and let him 

supplicate with whatever he wishes.2

14. Tw o taslims. This due to the statem ent ol the P rophet &

Its exiting point is the taslim.3

A nd these pillars are such tha t five o f  them  are statem ents, and the rest are 

actions.

Q u e s t i o n  F i f t y - T h r e e : O b l i g a t o r y  E l e m e n t s  o f  t h e  P r a y e r

M ention  the obligatory elem ents o f  the prayer, along w ith  the evidence.

F i q h

1 Sahih al-Bukhari and Sahih M uslim

2 Ahm ad  and Abu Dawiid

3 Ahm ad
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A rnsw er:

T he obligatory elem ents w ith in  the prayer may be om itted  by way o f  for

getfulness, and thus corrected by way o f  the two prostrations for forgetfulness. 

However, they cannot be left o ff intentionally. T he obligatory elem ents o f  the 

prayer are eight; and they are:

1. All o f  the takbirat, w ith  the exception o f  the opening takbir. T his is 

due to the  statem ent o f  the P rophet & to  the  man w ho prayed badly: 

“T he prayer o f  one o f  you is no t com plete un til he perfects his w udu ', 

as Allah, the Exalted, has com m anded...then, he declares A llah’s 

greatness, praises A llah 3k and glorifies H im ...th en , he makes takbir 

and bow s...then, he says: ‘Allah has heard he w ho praises H im ,’ until 

he is standing upright. T hen , he says: ‘Allahu Akbar,’ then  prostates 

un til he is at ease w ith  all o f  his jo in ts. T hen , he says: ‘Allahu Akbar,’ 

and raises his head un til he is sitting  uprigh t...then , he says: ‘Allahu 

Akbar,’ then  prostrates un til his jo in ts  are at ease. D o this th roughou t 

the entirety  o f  prayer.”1

2. Declaring A llah’s greatness while bowing, saying:

fCi iln » II m»

Glorified be my Lord, the Magnificent.

T his is due to w hat has come on the authority  o f  ‘U qbah ibn ‘Am: r, 

may Allah 3k be pleased w ith  him , who said: “W hen  the verse was re

vealed:

1 Abu D awud  and al-H dkim , w ho graded it sahih, as did adh-Dhahabi. (Refer: to  the 

book The Description o f  the Prophet’s Prayer by Shaykh M uham m ad Nasirud-DTn al- 
A lbanl)
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^ ^L u J —LLj, f. — Lj ^ ^

Then glorify with praises the Name o f  your Lord, the Most

Great.

[Surah a l-W a q ia h  56:74] 

T he  M essenger o f  A llah Sfe said to  us:

Place it within your rukii'.

A nd w hen the sta tem ent o f  A llah was revealed:

^ JlC'2 I 1 >J U*J I ^ ^

Glorify the Name o f  your Lord, the Most High.

[Surah a l - ’A ’la 87:1]

H e sfe said:

Place it within your sujud5

3. T he statem ent:

a J_a_> ,jX 4111

Allah has heard he who praises Him.

F i q h

1 Ahmad, Abu D awud  and ibn M ajah

95



T his is for the imam  and the one praying alone.

4. T he statem ent:

dUj Luj

Our Lord, and for You is the praise.

T his is for each worshipper, due to  the statem ent o f  A bu H urayrah, 

may Allah *  be pleased w ith him , th a t the M essenger o f  Allah ^  said:

lIJLI^ b u j I <1)1 j» b » y i J l i  1 j ]

And when the imam says: “Allah has heard he who praises 

H im,” then say, “O Allah, our Lord, and for You is the

praise.”1

5. T he statem ent, w ithin the prostration:

eŝ Ail

Glorified be my Lord, Most High.

T his is due to the hadith o f  ‘U qbah ibn ‘A m ir, w hich has preceded.

6. T he statem ent, between the two prostrations:

My Lord, forgive me.

A i d i n g  t h e  K h a t i b  a n d  I m A m

1 Sahih al-Bukhari and Sahih M uslim
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T his is due to  the had ith  o f  Hudayfah, may Allah AS be pleased w ith 

him , th a t the P rophet ^  would say between the two prostrations: “My 

L ord, forgive m e.”1

It is likewise reported on the au thority  o f  ibn ‘Abbas, may Allah AS be 

pleased w ith him , tha t the P rophet ^  would say between the two 

prostrations:

i/Aijb v j

My Lord, forgive me, have mercy upon me, grant me secu

rity, guide me, and provide for me.2

7. S itting  for the  first tashahhud. T his is due to the  P rophet’s &  com 

m and to  the one who prayed badly:

W hen you sit within the middle o f your prayer, be at ease 

and spread your left thigh and say at-tashahhud.3

8. R eciting the first tashahhud. T his is due to the narration w hich says: 

“H e would recite the salutation after every two ra k 'a t ,”4

These are the obligatory elem ents o f  the prayer, and all o f  them  are statem ents; 

w ith the exception o f  one w hich is an action, and it is s itting  for the first 

tashahhud.

1 a n -N a sa l and ibn M ajah

2 Abu D awud

3 Abu D awud  and al-Bayhaqi, w ith  a good chain ot narration

4 Sahih M uslim
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Q u e s t i o n  F i f t y - F o u r :  S u n a n  o f  t h e  P r a y e r

M ention  some o f  the  sunan o f  the prayer along w ith  the evidence.

A n s w e r :

T he sunan are the acts w hich are established from the actions o f  the 

P rophet ^  and his statem ents. However, they are no t obligatory upon the w or

shipper. R ather, they are legislated sunan. I f  a person were to leave them  off 

intentionally, or forgetfully, there is no sin upon him . However, if  he abandons 

them  he has departed from the Sunnah. F rom  them  are the following:

1. T he opening supplication, and it has various wordings. F rom  them :

4Jj V9 I JjL jj

Glorified be you O Allah, and the praise is for You, blessed 

is Your Name and exalted is Your Majesty, and there is no 

deity that has the right to be worshipped except Y ou.1

2. Placing the right hand over the left, above the chest, while standing; 

because the P rophet ^  used to  place his righ t hand above his left, as 

is reported by Sahih M uslim .

3. Raising the hands w ith the fingers extended and spread, there being 

no large separation between them , nor are they stuck together. This 

is due to  w hat has come from him  ^  tha t he would raise them  having 

the fingers extended, there being neither a large gap between them , 

nor were they connected.2

1 Abu D awud

1 Abu D awud  and ibn Khuzaymah U62 (no. 2 ) and 1/64. I t is likewise reported  by a '-

Hakirn, w ho graded it sahih and Adh-D hahabi agreed w ith  him .
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4. Raising the hands parallel to the shoulders or ears w hen m aking the 

first takbir, likewise, w hen bowing and rising from  it, and w hen stand

ing from the first tashahhud beginning the th ird  rak'ah. T h is is due to 

w hat is established w ith in  the sahih from  the hadith o f  ibn ‘U m ar who 

said: “I saw the P rophet ^  beginning the prayer w ith  the takbir, and 

he raised his hands w hen he made the takbir until they were parallel 

to  his shoulders. A nd w hen he made the takbir for bowing, he did the 

same. As well as w hen he said: ‘A llah has heard he who praises H im .’ 

A nd w hen he said, ‘O ur L ord  and for You is the praise.’ H e did not 

do this w hen he prostrated, nor w hen he raised his head for the pros

tra tion .” 1 Sahih al-Bukhari, likewise reported from  Nafi', th a t ibn 

‘U m ar was such th a t whenever he entered in to  the prayer he would 

make the takbir and raise his hands, and w hen he bowed he would 

raise his hands, and w hen he said: “Allah has heard he who praises 

H im ,” he would raise his hands, and w hen he stood from  the second 

rak'ah he would raise his hands. A nd ibn ‘U m ar a ttribu ted  this to the 

P rophet o f  Allah s®. H e said: “A nd he would no t do this in prostra

tion , nor would he do this w hen he stood from  prostrating .” Going 

beyond one tasbih when making ruku and sujiid, while m aintaining tran

quility. This is due to  the hadith o f  Hudayfah, may Allah 36 be pleased 

w ith him , who said tha t he heard the M essenger o f  Allah saying while 

bowing: “Glorified be my Lord the M agnificent.”2

5. Going beyond one tim e in supplicating for forgiveness between the 

two prostrations, while m aintaining tranquility. T his is due to w hat is 

reported by Hudayfah, may Allah 36 be pleased w ith  him , th a t the 

P rophet & used to  say between the two prostrations: “M y L ord, for

give m e.”j

1 Sahih al Bukhari

2 Abu Dawiid

3 a n -N a sa i  and ibn M ajah
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6. M aking the head parallel to the back w hen bowing, due to w hat is 

w ith in  the hadlth o f ‘A 'ishah, may Allah be pleased w ith  her, who 

said: “A nd the P rophet was such th a t w hen he would bow he would 

neither lower his head nor elevate it. However, it was between th is .”1

7. Separating the upper arm away from  one’s sides and one’s belly away 

from his thighs while prostrating. T h is is due to w hat is reported 

w ithin the described o f  the prayer o f  the P rophet tha t he would 

no t extend his arms, as comes in the hadlth o f  A bu H um ayd as-Saidl.

8. T he sitting  posture known as at-tawarruk  w ith in  the final tashahhud, 

due to w hat is reported by A bu H um ayd as- Saidl, may Allah be 

pleased w ith  him , w ho said: “W hen  he would sit in the final rak'ah 

his left foot would protrude ou t from  the righ t side, the  o ther foot 

would be erected and he would sit upon his bu ttocks.”

9. R eciting a surah after al-Fatihah. Ibn Q udam ah, may Allah *  have 

mercy upon him) said: “Indeed the recitation o f  a surah after al- 

Fatihah is legislated w ithin two rak‘dt o f  every prayer, and we do not 

know  o f  a difference o f  opinion regarding th is .”

A nd there are o ther sunan w hich are verbal, as well as those o f  action besides 

these.

Q u e s t i o n  F i f t y - F i v e :  D e s c r i p t i o n  o f  t h e  P r a y e r  a s  E x p l a i n e d  b y  

P r o p h e t  M u h a m m a d  &

M ention a sum m ary o f  th a t w hich has come regarding the description o f  

the prayer as it has come from the P rophet $5.

1 Sahih M uslim
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A n  swer:

T he description o f  the prayer is as follows:

T he person is to  perfect his w udii' and face the Qiblah wherever he may be, 

in tending w ith in  his heart to  pray, bearing in m ind w hether it is obligatory or 

supererogatory before he begins the takbir. A nd he is no t to  articulate the 

in ten tion  upon his tongue. It is legislated th a t he places a sutrab before him , 

w hich he prays toward w hether he is an imam  or praying by himself.

H e is to  make the opening takbir while raising his hands to the level o f  his 

shoulders or to the level o f  his ears, having his fingers extended being neither 

separated nor connected, and his palm s are to  be facing the Qiblab while he 

says: “Allahu Akbar.” H is vision is to  be cast dow n at the  place ot his prostration. 

T he imam  says this takbir audibly ju s t as he does w ith all o f  the takbirat, as 

well as the statem ent: “Sami Allahu liman bamidah” (Allah has heard he who 

praises him ). As for the one who is following, then  he says it in a tone that 

only he can hear. T hen , he is to  grasp his left wrist w ith  his

righ t hand, place them  upon his chest and look at the place o f  his prostration, 

w ith the exception o f  while he his saying zt-tashabhud. For in this case he looks 

at his forefinger. T hen , he com m ences his prayer silently by saying: “Glorified 

be You, O Allah and the praise be to  You, blessed is Y our Nam e and exalted 

is Your Majesty. N one has the  righ t to  be worshipped except Y ou.” A nd at 

tim es he may say another o f  the opening supplications tha t have come in the 

Sunnah, in order to  revive the Sunnah. T h en , he seeks refuge w ith Allah si

lently by saying:

(jllrw I' <1)L

I seek refuge with Allah from the accursed Shaytan.
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T hen , he is to say the basmalah1 silently, and i f  one were to do so audibly 

som etim es then  this has come w ith in  the Sunnah. T hen , he is to  recite al- 

Fatihah slowly and clearly w ith  correct Arabic gram m ar, observing all o f  the 

shaddahs, stopping after each verse. T hen , he is to say:

Amin.

A nd its m eaning is: “O Allah, respond.” A fter it he is to recite another chapter. 

I f  it is w ithin the Faj'r prayer it should be from the longer surahs o f  the 

mufassal2. Such as Surah Qaf, Surah al-M ulk  and Surah al-M udath th ir. W ith in  

the Maghrib prayer he is to  recite from the shorter surahs o f  the muffassal, in 

m ost cases; such as Surah ad-D uha and Surah al-Q ari‘ah, and there is no harm  

w ith  him  reciting some o f  the longer chapters such as Surah A l-'A ‘raf, Surah 

as-Saffat, and Surah at-T ur. T his is because it is understood tha t it is no t the 

norm . W ith in  the rest o f  the prayers he recites from  the m edium  length surahs, 

such as Surah an-Nazi‘at, Surah al-Buruj, and the likes.

As for w ith in  the th ird  and fourth  rak‘at o f  Duhr, Asr, and ‘Isha; and the th ird  

rak'ah o f  Maghrib, then  he recites w ith in  them  al-Fatihah only. A nd if  he is 

to recite som ething in addition to  al-Fatihah, there is no harm , due to there 

being affirmed tha t w hich indicates this.

A fter the com pletion  o f  his recitation , and before the takbir o f  bow ing, he is 

to  rem ain silen t long enough to  gather him self. T h en , he is to  raise his hands, 

saying the takbir for bowing, up to  the level o f  his shoulders or his ears, and

1 T he  statem ent:

“In the Name o f Allah, the Most Merciful, the Bestower o f Mercy”
2 T he  mufassal o f  the Q ur’an begins at Surah Q a f (50) and ends w ith  Surah A n-N as

(114)
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he places his hands upon his knees w ith his fingers separated and his back 

extended even to  the level o f  his head. H is elbows should be away from his 

sides, and he is to be tranquil and at ease w ith in  his bowing. A nd he says: 

“Glorified be my L ord, the  M agnificent.”

It is best tha t he repeats this three tim es or m ore; and it is recom m ended that, 

in addition to this, he says:

jo C-\ n i l U l i j  clLbta-*.

Glorified be You, O Allah our Lord, and for You is the 

praise. O Allah, forgive me.

T hen , he raises his head from  the ruk ii ', while raising his hands to the  level o f  

his shoulders or ears, while saying: “Allah has heard he who praises h im .” This 

is if  he is the imam  or praying by himself. Once he is standing uprigh t he says:

. Lay c- ,_Li 3 A J' ' ‘jh I a  > .XoStJI Ujj Luj

J jlJ  e -l̂ u  La

Our Lord, and for You is the praise. Much abundant good 

and blessed praise which fills the heavens and the earth, and 

fills that which You will thereafter.

I f  he increases upon this sta tem ent, saying:

V j  .."n U fci U jjL o  ^  .J u i-  .2JJ ilK g  ..  U t II J l i  La a l ib i

JLseJl >. * l.i a JlscJI li n olaJLjua LL

The Owner o f praise and glory, deserving o f  more than that 

which the servant says; and all o f  us are Your servants. O 

Allah, none can withhold that which You have given, and
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none can give that which You have withheld; and the ear

nestness o f  one who is earnest will not benefit him against

You.

T his is a goodly affair because the P rophet ^  used to  say this at times. I f  one 

is a follower in the prayer, then he says this; and he is no t to  say: “Allah has 

heard w ho he praises h im .” A nd one places his hands upon his chest (after the 

bowing), as this is affirmed from the hadith o f  W a il ibn H ujr; and if  he were 

to  let his hands hang at his side, there is no harm  and his prayer is correct. 

T hen  he says the takbir for prostration, and he places his knees upon the 

ground before his hands, if  he has the ability to  do so. A nd he is no t to  fling 

his body to the ground forcibly. H e is to prostrate upon seven body parts; his 

two feet, then  his two knees, then  his two hands, then  his forehead along w ith 

his nose. H is arms should be away from his side, his belly away from  his thighs, 

the back o f  his leg away from his calves, and his knees are to  be separate. H is 

hands should be the level o f  his shoulders w ith  his fingers and his toes facing 

the Qiblah. A nd he is to say: “Glorified be my L ord, the  M ost H ig h .” It is 

best th a t he repeats this three times or m ore, and it is recom m ended th a t in 

addition to this he says:

^  j d  C 1 L u j cLUl> L.JM

Glorified be You, O Allah our Lord, and for You is the 

praise. O Allah, forgive me.

H e is to  supplicate m uch; and from the supplications tha t have come w ithin 

prostration is the statem ent:

j^i.1

O Allah forgive me for my sins. All o f  them. The small o f  

them and the large o f them, the first o f  them and the last o f
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them, that which is done openly and that which is done is 

done in secret.

T his has been reported by Im am  M uslim . T hen  he is to raise his head while 

saying: “Allahu Akbar," w ith  his left foot spread and his righ t foot erect, and 

his hands are to  be upon his th ighs and knees. A nd he says: “M y Lord forgive 

me, have mercy upon me, keep me secure, provide for m e.” A nd he is to be at 

ease w ithin this sitting. T hen , he prostrates a second tim e while saying: “Allahu 

Akbar." T his second prostration and its supplication are to  be similar to the 

first in this description.

T hen , he raises his head while saying: “Allahu Akbar." H e may sit for a light 

rest wherein there is no supplication or s ta tem ent o f  rem em brance. T hen , he 

is to  stand upon the upper portion  o f  his tw o feet for the second rak'ah, while 

saying the takbir, supporting h im self only by way o f  his knees, only if  this is 

easy for him . O therw ise, he may support h im self utilizing his two hands. He 

is to  pray the second rak'ah sim ilar to  the first. However, there is no opening 

takbir, nor any opening supplication. Also, the first rak‘ah is to  be longer than 

the second. W hen  he com pletes it, he sits for the first tashahhud, spreading his 

left foot while having his right foot erect. H is hands are to be upon his thighs, 

and he is to make a fist w ith  his ring  finger and pinky o f  his right hand, m aking 

a circle w ith his middle finger and thum b , po in ting  w ith  his index finger, while 

saying the tashahhud and a supplication, looking at it while doing so. H is o ther 

hand is to be spread upon his th igh  and knee, and he says the tashahhud as has 

come on the authority  o f  ibn M as‘ud, may Allah be pleased w ith  him , and 

is affirmed w ithin  the two sahihs, w hich says:

dill 4 j  j) ^  ' ' ’ I Igji - • "'i' tdlLHajlj dll^Lailj djLrajll

Y1 Ail V 'fl -’i jlll ^Uc. (jic-J lillc. ^50uil

aJUC- lXâ -a Jjl .̂ l J
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Salutations, prayers, and all goodly statements are for Allah.

Peace be upon you, O Prophet, and may the mercy and 

blessings o f Allah be upon you; peace be upon us and all o f  

the righteous slaves o f Allah. I testify that none has the right 

to be w orsh ipped  excep t A llah , and I te stify  that 

Muhammad is His slave and Messenger.

O r he may say the w ording th a t has come from  ibn ‘Abbas, may Allah 36 be 

pleased w ith him ; and if  he were to  say the Abraham ic prayer after the first: 

tashahhud, then  evidence has come indicating this. However, it is no t obliga

tory.

It is recom m ended to lighten this sitting, and i f  it is w ith in  the Maghrib prayer 

or a four rak'ah prayer, he is to  stand for the th ird  rak‘ah while raising his 

hands along w ith the takbir. H e prays tha t w hich rem ains o f  his prayer ju s t as 

he did the second rak'ah beginning w ith: “al-hamdulillah.” T hen , he sits for 

the final tashahhud o f  the Maghrib prayer; as well as the prayers w hich contain 

four rak'at, in the m anner know n as tawarruk, placing his left foot

under his right leg and his buttocks upon the ground, facing the Qiblah w ith  

the toes o f  his right foot. T hen , he is to say the tashahhud and send prayers 

upon the Prophet ^  w ith tha t w hich has come w ithin  the Sunnah; and from 

tha t is the wording:

e i l i j  4 J !  4|*-u iljjj J l£. vTx 1.^0 jJI

tjl 4 Jl ‘

LdJj j 4 l^ jj

O Allah send prayers upon Muhammad 36 and the family o f  

Muhammad 36, just as You have sent prayers upon Ibrahim 

and the family o f Ibrahim. Indeed, You are Praiseworthy 

and Glorious. O Allah, bless Muhammad 36 and the family
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o f  Muhammad % just as You have blessed Ibrahim and the 

family o f  Ibrahim. Indeed, You are Praiseworthy and

Glorious.

It is befitting tha t it is known tha t the w om an is similar to the m an in all o f  

these things, due to  the  generality o f  the narrations; and one is to  seek refuge 

in Allah *  from  four things.

1. T he punishm ent o f  the Hellfire

2. T he punishm ent o f  the grave

3. T he fitnah  o f  life and death

4. T he fitnah  o f  al-M asih ad-Dajjal

A nd he may supplicate w ith whatever he wills. I t is better th a t this be w ith 

tha t w hich has been reported from  the Sunnah. T hen , he makes the taslim 

while tu rn ing  his face to the righ t and the left, to  the po in t tha t the rightness 

o f  one’s cheek can be seen from behind him , indicating the departure from  the 

prayer.

T he Sunnah is th a t the actions o f  the follower be after the actions o f  his imam, 

w ithou t delay and after he no longer hears the  sound o f  the imam. It is not 

permissible for the follower to  proceed his imam. I t is recom m ended to  seek 

forgiveness o f  Allah three tim es after the taslim. A nd to  say:

13 Ij di£jL-> cILLoj dxil

O Allah, You are As-Salam, from You is As-Salam You are 

Blessed, O Owner o f  Majesty and Honor.

T hen , the imam  turns around to  face the followers from  the righ t or from  the 

left. W hether he is a lone w orshipper or a follower, he says th a t w hich has 

come w ith in  the Sunnah from statem ents o f  rem em brance. So, he says:
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i j  aIj ÎLall aJ âJ kiL̂ jxii V 0̂ . j  .*i)i V] a1| ^

_i■ >*q!l aJj  Â uuill a] aljl Vi \**-| V j  <Oji V) aJJ V V) oj3 V j  ^

V iii fljS j l j  0̂ *̂  ĵjj.*̂ aî .̂ a auI V] aJ) V ftljjll aJj

V̂i lZ.llo _^jl Ij jjili V J iVniLa La] V 3 ■ •';Lr. 1 La] ĵLa

None has the right to be worshipped except Allah, who has 

no partners. For Him is the Dominion and for Him is the 

praise, and He has power over all things. There is neither 

might nor power except with Allah. None has the right to 

be worshipped except Allah, and we do not worship except 

Him. For Him is the blessing and for Him is the bounty and 

for Him is the excellent praise. None has the right to be 

worshipped except Allah. The religion is purely for Allah, 

even if  the disbelievers hate it. O Allah, no one can withhold 

that which You have given, and none can give that which 

You withheld, and the earnestness o f one who is earnest 

cannot benefit (in protecting him) from You.”

H e says this after the Maghrib and Faj'r prayers. A nd he may say ten times:

^jJ-9 4J3 uliil.1 Ojl V] 4Jj V

None has the right to be worshipped except Allah alone, 

who has no partners. For Him is the Dominion and for 

Him is the praise, and He has power over all things.

T hen  say: “Subhan Allah”, th irty -th ree  times, “al-hamdulillah” similarly, and 

“Allahu Akbar” similarly; and he is to com plete one hundred by saying:

_^A3 4-J V  gjl» 9  4Jjl 4_Jj V
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None has the right to be worshipped except Allah alone, 

who has no partners. For Him is the Dominion and for 

H im  is the praise, and H e has power over all th ings”

T he Sunnah is th a t these statem ents o f  rem em brance are said after every ob

ligatory prayer, doing so audibly bu t w ith a m oderate tone. Everyone says these 

statem ents o f  rem em brance for h im self w ithou t paying a tten tion  to  the o ther, 

because congregational dhikr is an innovation. T hen , one is to  recite A yatul- 

KursI, as well as Surah al-'Ikhlas, Surah al-Falaq, and Surah an-N as, silently; 

repeating each o f  these three tim es after the Maghrib prayer and the Faj'r 

prayer. It is legislated for every M uslim , male and female, to  pray four rak‘at 

before D u h r and two rak'at after it; as well as two rak'at after Maghrib, two 

rak ‘at after Isha', and two rak'at before Fajr. Likewise, to  be consistent upon 

the W itr  prayer, w hether he is a resident or traveling. Its tim e begins after the 

Isha' prayer and ends w ith  the entrance o f  dawn. It is best to  pray it in the last 

portion o f  the n igh t for the one w ho believes he will be able to wake up. The 

least tha t it can be prayed is one rak'ah, and the m ost is eleven rak'at. H e is to 

say the Qunut w ith in  the last rak'ah, w ithou t extending it and w ithou t being 

m elodious in it. One is no t to  make the Q unut outside o f  the W itr  prayer, 

except due to  calamities. I t  is legislated w ith in  all o f  the prayers in such an 

instance. T he ruler is the one w ho determ ines if  there is a calamity.

Q u e s t i o n  F i f t y - S i x : D i s l i k e d  A c t i o n s  d u r i n g  t h e  P r a y e r

M ention  some o f  the th ings th a t are disliked in prayer, along w ith the 

evidence.

A n s w e r

It is disliked to tuck one’s hair or clothing, due to  the hadlth o f  ibn ‘Abbas, 

may Allah &  be pleased w ith  h im , who said: “T he P rophet ^  com m anded that
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one prostrate upon seven bones, and th a t one should no t tuck his hair nor his 

c lo th ing ...”1

It is also disliked to spread one’s forearms upon the ground in prostration. This 

is due to w hat is reported by at-T irm idh l, on the authority  o f  Jabir ibn ‘A b 

dullah, may Allah 36 be pleased w ith  him , tha t the P rophet & said:

When one o f you prostrates, then let him be at ease in his 

prostration; and he is not to spread his forearms upon the 

ground in the manner o f  the dog.

It is disliked to  wipe away dust. This is due to w hat is reported from the five 

(Sahih al-Bukhari, Sahih M uslim , Abu Dawud, at-T irm idhl, and an-N asai), on 

the authority  o f  A bu D harr, may Allah be pleased w ith  him , who said: “T he 

M essenger of Allah said:

When one o f  you stands in the prayer, then let him not wipe 

away the dust (or rocks); for indeed mercy is in front o f

him.

It is disliked to place one’s hands upon his waist, and to fiddle w ith  one’s beard 

or o ther than it. It is disliked to  interlace one’s fingers, look at decorated 

things, and spit in front o f  oneself in the direction o f  the Qiblah or to the 

right. It is also disliked to  pray w ithholding the two filths (i.e., w hen one has 

to answer the call o f  nature); as well as to  look to  the righ t or left, and to play 

w ith rocks.

1 Sahih al-Bukhari and Sahih M uslim
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Q u e s t i o n  F i f t y - S e v e n : W h a t  In v a l i d a t e s  t h e  P r a y e r

M ention  tha t which invalidates the  prayer, along w ith  the evidence.

A n s w e r :

T h at w hich invalidates the prayer o f  the one w ho does them , and thus 

would cause him  to have to  repeat the prayer, is as follows:

1. Intentionally  speaking while being aware o f  th is. T his is due to w hat 

is reported by Sahih M uslim  in the  story o f  M u’awiyah ibn al-H akam , 

may Allah be pleased w ith him , th a t the P rophet ^  said to  him :

o 'j^\

In d eed , th is  prayer is su c h  th a t it  is n o t  b e fitt in g  to  sp eak  

w ith in  it  from  th e  sp e e c h  o f  th e  p eo p le . T h ere  sh o u ld  o n ly  b e  

th e  g lo r ifica tio n  o f  A lla h , d ec la r in g  A lla h ’s g rea tn ess  an d  th e  

r e c ita tio n  o f  th e  Q u r a n .

2. Laughing. Ibn a l-M undhir, may Allah *  have mercy upon him , said: 

“T he scholars are un ited  upon the fact th a t laughing invalidates the 

prayer.”

3. Intentionally  eating. Ibn  a l-M undh ir reported a consensus regarding 

this.

4. In tentionally  drinking during the obligatory prayer. Ibn al-M undhir, 

reported a consensus regarding this.

5. O ne’s ‘awrah becom ing uncovered, intentionally; because covering it 

is from  the conditions o f  the validity o f  one’s prayer.

6. T u rn ing  away greatly from  the direction o f  the Qiblah, intentionally; 

because facing it is from  the conditions for the validity o f  the prayer.
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7. T he nullification o f  one’s purification due to the  hadith:

I j ]  a'ittO  4I 1I J  ; S  ̂  V

A lla h  w ill n o t  a ccep t th e  prayer o f  o n e  o f  y o u  i f  h e  n u llifies  

h is  w u d u ' u n til h e p erform s wudu  V1

8. M any actions w hich have no th ing  to do w ith the prayer.

Q u e s t i o n  F i f t y -E i g h t : P e r m is s i b l e  A c t i o n s  D u r i n g  t h e  P r a y e r

M ention some o f  that w hich is permissible to  do w ithin the prayer, along 

w ith the evidence.

A n s w e r :

It is permissible to  do slight actions for w hich there is a need, such as 

opening a door. T his is due to  w hat is affirmed w ithin  the hadith o f 'A ’ishah, 

may Allah be pleased w ith her, that the P rophet opened the door for her 

and com pleted his prayer.2

It is permissible to hold a child in the prayer, due to  it being affirmed tha t the 

P rophet held U m am ah bin t Zaynab while he was in prayer.3 It is permissible 

to  kill a snake and a scorpion while they are in front o f  the  one praying. This 

is due to w hat is reported by an-N asai, on the authority  o f  A bu H urayrah, tha t 

the M essenger o f  Allah 83 com m anded w ith  the killing o f  the two black things 

(i.e., the scorpion and the snake) w ith in  the prayer. It is permissible th a t one 

assists the imam  if  he becomes confused in his recitation. One may, likewise,

1 Sahih al-Bukhari and Sahih M uslim

2 Abii Dawiid , at-T irm idh i and a n -N a sa i

3 Ahm ad  and an -N a sa i
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read from the m us’h a f i f  there is a need to  do so. However, the follower in the 

prayer is not to do so, w ith the exception o f  one person in order tha t he may 

assist his imam. O ne may push som eone w ho seeks to pass in front o f  him  

during the prayer. T he w orshipper may address som eone by way o f  pointing  if  

there is a need to do so. I f  som ething were to  occur to  som eone w ithin the 

prayer, then  the man is to say the sta tem ent, “Subhan Allah," and the woman 

is to  clap.

Q u e s t i o n  F i f t y - N i n e : T h o s e  W h o  A r e  U n a b l e  T o  P r a y  i n  t h e  

L e g i s l a t e d  M a n n e r

M ention  the prayer o f  those w ho have legislated excuses no t to perform 

the prayer normally, along w ith  the evidence.

A n s w e r :

From  tha t w hich is obligatory to  know is th a t the prayer is no t removed 

from the one w ho is responsible, from  the M uslim  men and w om en, except if 

one loses his intellect. It is obligatory to  know  tha t the religion, in all o f  its 

teachings, is easy; and there is no difficulty w ith in  it. A llah, the M ighty and 

M ajestic, has said:

 ̂ d*-?" 'As ^

A n d  H e  has n o t  la id  u p o n  y o u  in  re lig io n  an y  hard sh ip .

[Surah al-Hajj 22:78]

T herefore, it is permissible for the w orshipper who has an excuse from  am ongst 

the legislated excuses to  do tha t w hich he has the ability to  do, and from those 

who have an excuse are the sick. They may pray in accordance w ith the ir ability. 

T h is is due to the statem ent o f  A llah, the Exalted:

113



A i d i n g  t h e  K h a t i b  a n d  I m A m

 ̂ t Hj I ... n\ ■ flJ$U H ii

Allah burdens not a person beyond his scope.

[Surah al-Baqarah 2:286]

It is like the hadith w hich is reported by the group— w ith the exception o f  

M uslim — on the authority  o f ‘Im ran ibn Husayn, may Allah &  be pleased w ith 

him , who said: “I was afflicted w ith hem orrhoids, so I asked the Prophet ^  

concerning the prayer, and he said:

lLLul> c_5Ls»_9 |«J 11 jxliLs «Mii |cJ jU  Luli J+o

Pray standing; and if  you do not have the ability, then sit

ting; and if  you do not have the ability, then upon your

side.

A n-N asa I added the following:

|  ̂ ‘ ‘ | <JJ I 1  ̂^̂4 J  ̂1 I 1 i jy  ̂ft LS

And if  you do not have the ability, then laying down upon 

your back. For Allah does not burden any soul beyond its

scope.

Likewise, the one who does no t have the ability to  recite Surah al-Fatihah, 

then it suffices him  to say:

< I)L  H I  i y J i  H $  ( J j j *  H j  . <i i l j  , HJ  <JJ H j  , <iJ *<Jjl C jI — : -■

Glorified be Allah, the praise is for Allah, none has the right 

to be worshipped except Allah. Allah is the Greatest, there 

is no might nor power except with Allah.
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From  those who have excuses is the traveler, for he may shorten  the four rak'ah 

prayers, and he may break his fast during the m o n th  o f  Ramadan. H e may 

com bine D uhr and ‘Asr at the tim e o f  e ither o f  the two if  he has em barked 

upon his travel, and he may also com bine Maghrib and ‘Isha'. T he  sick person 

may com bine if  no t com bining would be a difficulty upon him ; such as the 

one who m ust have surgery and will thus be undergoing surgery for several 

hours. It is correct to pray the obligatory prayer upon one’s m oun t if  one fears 

harm  by way o f  m ud or rain. Likewise, if  one is in fear, he may pray in any o f  

the m anners tha t have been affirmed from the P rophet

Q u e s t i o n  S i x t y : P r o s t r a t i o n  o f  F o r g e t f u l n e s s

W hen is the prostration o f  forgetfulness legislated, and w hat are its con

ditions?

A n s w e r :

I t is legislated to perform  the prostration o f  forgetfulness in cases o f  ad

d ition , om ission, and doub t in the  obligatory prayer; as well as the  supererog

atory prayer as long as one does no t com m it these errors intentionally. I f  the 

imam  forgets it, it is upon whoever is behind him  rem ind him  by way o f  the 

statem ent: “Subhan Allah.” I t becomes binding upon him  to retu rn  to  that 

w hich he has left off if  he believes th a t the person is correct. Its  states are as 

follows:

I f  the w orshipper adds a ruku o r a sujud, forgetfully, his prayer has n o t been 

invalidated. However, he is to  prostra te  for forgetfulness after the taslim. T his 

is due to  the  hadith o f  A bu H urayrah, may A llah &  be pleased w ith  him , who 

said: “W hen  the P rophet &  made the taslim after two rak'at in one o f  his 

prayers, e ither D uhr  or ‘Asr, and the people rem inded him , he perform ed th a t
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w hich he had left o ff from his prayer, made the taslim, then  prostrated twice 

after m aking taslim-”1

As for om ission, if  the w orshipper were to om it a pillar o f  the prayer, he would 

either rem em ber it before reaching its place in the following rak'ah; in w hich 

case he m ust return back to  the pillar w hich he left o ff and perform  it, as well 

as tha t w hich comes after it. O r he does no t rem em ber it until he reaches its 

place in the next rak‘ah\ in w hich case he will no t re turn , and the first rak‘ah 

in w hich he left o ff the pillar is invalidated. A t tha t point, the next rak'ah takes 

its place. I f  he rem em bers after the taslim, he is to  perform  it and th a t w hich 

comes after it only; and he is to  prostrate for forgetfulness, in these instances, 

after the taslim.

I f  one om its an obligatory elem ent o f  prayer, such as the first tashahhud, and 

he stands from his place, m oving towards the position tha t come after it, th is 

obligatory m atter o f  the prayer is removed. I t is obligatory upon him  to pros

trate for forgetfulness before the taslim. Because the P rophet & once forgot 

the first tashahhud, moved past its place w ithin his prayer and did no t re tu rn  

to it; and he prostrated for forgetfulness before the taslim.

As for doubt, if  the w orshipper doubts the num ber o f  rak ‘at he has perform ed, 

he is to take to the lower num ber, and com plete his prayer on its basis, then  

prostrate for forgetfulness before the taslim. I f  one o f  the two num bers is p re 

ponderant in his m ind, he is to act on its basis, and prostrate for forgetfulness 

after the taslim.

T he prostration o f  forgetfulness consists o f  two prostrations. W ith in  them  

one is to  say th a t w hich he says w ith in  the prostrations o f  the prayer from 

statem ents o f  rem em brance and supplications. I f  he forgets it, he is to  perform  

it once he rem em bers it, as long as a long tim e does no t elapse. I f  a long tim e

1 Sahih a l-B u k h d ri  and  Sahih M u slim

116



F i q h

has elapsed, the obligation is removed from him ; and w hat is safest is tha t he 

repeats his prayer once he rem em bers it.

T he scholars differ regarding the place o f  the prostration o f  forgetfulness, as 

to w hich is better. T here is no difference between them  regarding the fact that 

if  one were to  prostrate before the taslim or after the taslim, in the case o f  

addition or om ission, it will suffice him , and his prayer is valid. An-Nawawl 

has reported this in the explanation o f  Sahih M uslim . Some o f  the  people o f  

knowledge hold it to  be stronger tha t one observes the aforem entioned details 

regarding this issue. I t is tha t if  it is a case o f  omission or doubt, he is to go 

w ith tha t which is certain; and it is the lower num ber, so he is to prostrate 

before the taslim. T his is due to the  hadith o f  ibn Buhyanah and the hadith o f  

Abu Sa‘Id, may Allah M  be pleased w ith  them , w hich states tha t if  in the case 

o f  om ission or doubt, he is to strive to  arrive at th a t which is correct, base his 

affair upon w hat is preponderant w ith in  his m ind, and prostrate after the 

taslim. T his is due to the hadith o f  A bu H urayrah, w ith in  the story o f  D hul- 

Yadayn, the hadith o f  'Im ran, and the hadith o f  ibn M as'ud, may Allah *  be 

pleased w ith them .

Q u e s t i o n  S i x t y - O n e : F o r b i d d e n  T i m e s  o f  P r a y e r

W hat are the forbidden tim es o f  prayer, along w ith  the evidence?

A n s w e r :

The forbidden times o f  prayer, which are agreed upon, are five times that 

have come within the narrations. From  them  is the hadith o f  Abu Sa‘ld al-Khudri, 

may Allah &  be pleased with him , who said: “The Messenger o f  Allah 38 said:
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T h ere  is n o  prayer after th e  m o r n in g  prayer u n til th e  su n  

r ises , n o r  is th ere  an y  prayer after th e  ‘A sr  prayer u n til th e

su n  se ts .1

It is come on the authority  o f ‘U qbah ibn ‘A m ir, may Allah M be pleased w ith 

him , who said: “T here are three times wherein the M essenger o f  Allah ^  pro

hibited us from praying or burying our deceased w ith in  them ; when the sun is 

rising until it is fully risen, w hen the sun is at its highest point until it begins 

to decline, and when the sun is setting until it has set.”2 T he obligatory prayers 

may be made up during the forbidden tim e for prayer. T he two rak ‘at o f  tawu a f  

may be perform ed; as well as prayers for which there is a reason, such as Tahiyat 

al-M asjid , based upon the stronger statem ent am ongst the scholars. Also, per

form ing a second congregational prayer after the Fajr and ‘Asr prayers, if  it has 

been established, and one is w ithin the masjid.

Q u e s t i o n  S ix t y -T w o : D e s c r i p t i o n  o f  t h e  O n e  W h o s e  Im Am a t e  in  

T h e  P r a y e r  I s In v a l i d

W ho are those whose im am ate in the prayer is invalid, along w ith the 

evidence?

A n s w e r :

Im am ate o f  the M uslim s in prayer is a trem endous post and it is a noble 

action. T he Prophet & did it for the entirety  o f  his life, and the one who leads 

the M uslim s in prayer will be rewarded for it, if  he does it in the correct 

m anner. From  the obligatory rights o f  the M uslim s is th a t they push forward, 

the best o f  them , and those who have firm understanding. As for he for w hom

1 Sahih al-Bukhari and Sahih M uslim

2 Sahih M uslim
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im am ate is invalid, it is no t correct to pray behind one whose prayer is corrupt 

due to invalidating his purification or o ther than  it; w ith the exception o f  he 

w ho does not know. Likewise, one does no t pray behind the one whose inno

vation is severe and expels him  from fold o f  Islam, a small boy w ho has not 

reached the age o f  discernm ent, and a w om an for a man. F rom  the evidences 

for this is the statem ent o f  the P rophet ^

U-b^dLj J j>! I j ]  <1)1 J-j-aj ^

Allah will not accept the prayer o f one o f  you if  he nullifies 

his wudu' until he performs wudu'd

Also, he whose innovation expels him  from  the fold o f  Islam, due to the state

m ent o f  Allah, the Exalted:

WjJt aljJjL3t9 ^  c]] \

And W e shall turn to whatever deeds they (disbelievers, 

polytheists, sinners, etc.) did, and We shall make such deeds 

as scattered floating particles o f  dust.

[Surah al-Furqan 25:23]

As for the boy who has not reached the age o f  d iscernm ent, this is because his 

prayer is not valid. As for the evidence for the wom an, it is the statem ent o f  

the Prophet

-til

Send them back to where Allah has sent them back (i.e., 

the women).

1 Sahih al-Bukhari and Sahih M uslim
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This is because her standing in front o f  the m en is in opposition to  the Sunnah, 

m d fitn a h  is feared due to it.

Q u e s t i o n  S i x t y - T h r e e : R u l i n g  o n  C o n g r e g a t i o n a l  P r a y e r  

W hat is the ruling o f  congregational prayer, along w ith its evidence?

A n s w e r :

Allah, the Glorified, has m entioned m uch w ithin  H is noble Book regard

ing the affair o f  the prayer, and the greatness o f  its status. H e has com m anded 

that it be safeguarded and perform ed in congregation. H e has inform ed that 

laxity and laziness regarding it is from  the characteristics o f  the hypocrites. Just 

as the M essenger o f  Allah & has inform ed o f  the greatness o f  its status, and 

has com m anded w ith perform ing it in congregation w ith in  the H ouses o f 

A llah 31; A llah, the Exalted, has said:

^  1-9 4 JJ  .~ i lj  11 I jU  ql ->. ^

Guard strictly (five obligatory) the prayers especially the 

middle Salat (i.e., ‘Asr). And stand before Allah w ith  

obedience.

[Surah al-Baqarah 2:238]

Allah 3§ has obligated establishing the prayer in congregation, even during 

tim es o f  war. How m uch more so during times o f  security?! A llah, the Exalted, 

has said:
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Ij^i j^ - a  «LijLLa fxflil.3 du>-9li |^>i uLui^ IjlJ «

tlljL-o ljJut̂ a4ls IjJû aj j«J liTŷ -' 4̂ jILd JjLlIj j«5uljJ

When you (O Messenger Muhammad ®) are among them, 

and lead them in as-Salat (the prayer), let one party o f  them 

stand up [in salat (prayer)] with you, taking their arms with 

them; when they finish their prostrations, let them take 

their positions in the rear and let the other party come up 

which has not yet prayed, and let them pray with you taking 

all the precautions and bearing arms.

[Siirah an-N isa 4:102]

W ith in  the two sdhihs it is m entioned, on the authority  ol Abu H urayrah, may 

Allah &  be pleased w ith him , th a t it was A llah’s M essenger ® who said:

La Aj J j  La frLifcJtJl ( ji jL d l iU  ^U-jl Lj !

JL>jj JjlLaJl j«j jjaiLlJlj * 9 y*' (*■* (jl HaaaA jjjJj

j l a J L  (Ĉ =3_u |C^Jx Jjj-> L9 ^  f> 9  <Jj >■■.aia.> ,j-a

The heaviest prayer upon the hypocrites are the ‘Isha 'prayer 

and the Fajr prayer. If they had known that which they con

tain (from reward) they would have hastened to them even 

if  they had to do so crawling. I had intended to command 

someone to lead the prayer such that it is established, then 

command a man to lead them, and then take men along 

with me— having firewood— to the homes o f those who did 

not come to the prayer and burn their houses down upon 

them.1

1 Sahih al-Bukhari and Sahih M uslim , and this is the wording ol Sahih M uslim
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W ith in  Sahih M uslim  it is reported, on the authority  o f  A bu H urayrah, may 

Allah be pleased w ith him , tha t a man who was blind said: “O M essenger o f 

Allah, I do no t have anyone to guide me to  the  masjid, so is there a concession 

for me to pray inside my hom e?” T he P rophet SS said to him :

c. I J uJI

Do you hear the call the prayer?

H e said: “Yes.” T he P rophet ^  said:

Then respond to it.

From  this, it is clear tha t the perform ance o f  the prayer in congregation w ithin 

the mosque is obligatory upon the responsible m en, except due to a legislated 

excuse. As for the wom en, the congregational prayer is no t obligatory upon 

them ; and in the performance o f  the prayer in congregation lies a trem endous 

virtue, as the evidence has been proven. One catches the congregational prayer 

along w ith the imam  by way o f catching a full rak'ah, and the rak'ah is caught 

by way o f  catching the ru ku ' along w ith the imam. T he latecom er then stands 

to com plete his prayer after the  second taslim o f  the imam. A nd the least 

am ount tha t a congregation can be is two.

Q u e s t i o n  S i x t y - F o u r : S u p e r e r o g a t o r y  P r a y e r s

M ention  some o f  the rulings o f  supererogatory prayers and the ir types.
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A n s w e r :

It is recom m ended to safeguard the supererogatory prayers, such as the 

regular, fixed Sunnah prayers o f  W itr, Tahiyat al-Masjid, Salat ad-Duba, and 

the n ight prayer. Also, from it is at-Tarawih, prayer, w hich is prayed along 

w ith the imam  until he com pletes it. It is im perm issible to  invent innovations 

such as the Raghaib  prayer w ith in  the m o n th  o f  Rajab; as well as standing in 

prayer in the middle o f  Sha‘ban, the  tasbih prayer, celebration o f  the  b irth  o f 

the P rophet s§, the n igh t o f  the M i'raj, and o ther than tha t w hich opposes 

w hat is legislated.

Q u e s t i o n  S i x t y - F i v e :  E x p l a n a t i o n  o f  t h e  T e r m  “J u m i / a h r”

W hy is Ju m u a h  called by this name?

A n s w e r :

Because A llah *  has gathered w ith in  it trem endous affairs. F rom  them  is 

that Allah *  com pleted the creation o f  the heavens and the earth upon it. 

U pon it he created A dam , and w ith in  it A dam  was entered into Paradise. H e 

was, likewise, expelled from Paradise upon it; and upon it the H o u r will be 

established. A nd this is from the greatest gatherings o f  the M uslim s.

Q u e s t i o n  S i x t y - S i x :  V i r t u e s  o f  J u m l / a h

M ention  some o f  the things th a t are specific to it and its virtue.

A n s w e r :

From  the things tha t are specific to  the day o f  J u m u a h  is tha t it is the 

best day upon which the sun has risen; because A llah *  gathered w ith in  it
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trem endous affairs, as has preceded. From  the things tha t are specific to it is 

the rem inder by way o f  the khutbah. O n it there is an hour in w hich no M uslim  

servant supplicates except tha t he will be responded to. F rom  the things that 

are specific to  it is the veneration that the P rophet ^  gave to  the day o f  

Ju m u a h , and its nobility. From  its virtues is th a t w hich has come w ith in  Sab:h 

M uslim , on the authority  o f  A bu H urayrah, may Allah 38 be pleased w ith him , 

who said: “T he M essenger o f  A llah said:

4_i_u L® 4-1 ~>'j ^1 |*j

l»Ljl 4jMj SjLjj

Whoever performs wudu 'and perfects his wudu', then comes 

to al-Jumuah and listens attentively and is silent, will have 

whatever is between it and the subsequent Jum uah , and an 

additional three days, forgiven o f  his sins.

Likewise, on the authority  o f ‘Aws ibn ‘Aws, may Allah A8 be pleased w ith him , 

who said: “I heard the M essenger o f  Allah & saying:

^yi i—cSjhJ 4_jlxûcJI |

L̂ dLcij L̂ aU»n Ĵ̂ C. 6̂ 1a-> (JSu jJb

He who performs ghusl on the day o f  Jumu ah and cleans 

himself in a good manner, and comes early to the prayer and 

he walks without riding, and sits close to the imam and lis

tens without engaging in any vain actions or talk, will have, 

with every footstep that he takes, an action o f  a year in terms 

o f reward, as if  he has fasted it and stood it in prayer.1

1 Ahmad, Abu Dawud, a t-T irm idhi. an-N asa‘i declared it to  be hasan, as did ibn Majalt, 

ibn Khuzaymah, ibn Hibban, and al-H akim , w ho said th a t its chain o f  narration  is

sahih.
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In the Faj'r prayer on the day o f  J u m u a h  the imam  should recite Surah as- 

Sajdah in the first rak‘ah and Surah al-'Insan in the second. It is legislated to 

perform  ghusl on this day, utilize the siwak, perfum e oneself, put upon oneself 

the best o f  his clothing, hasten towards the J u m u a h  prayer w ith tranquility 

and hum ility, and to  send m uch blessings upon the P rophet It is recom 

m ended to recite Surah al-K ahf during its day, due to  the hadith o f  A bu Said 

al-K hudri, may Allah AS be pleased w ith  him , tha t the Prophet said:

Whoever recites Surah al-Kahf on the day o f  Jumu‘ah will 

have a light illuminated for him from one Friday to the

next.1

Q u e s t i o n  S i x t y - S e v e n :  P e r m i s s i b i l i t y  o f  t h e  Im A m  S p e a k i n g  t o  

F o l l o w e r s  D u r i n g  J u m i / a h

Is it permissible for the imam  to speak to some o f  the followers during 

the khutbah? M ention  the evidence.

A n s w e r :

Yes, it is permissible for the imam  to speak to some o f  the followers d u r

ing the khutbah, if  there is a need. T he evidence is tha t w hich is established 

w ith in  Sahih al-Bukhari, regarding the story o f  the Bedouin w ho spoke to the 

P rophet while he was delivering the khutbah to  the people. Likewise, the 

statem ent o f  the P rophet ^  to  the man w ho was stepping over the necks o f  

the people on the day o f  Ju m u a h , while he was delivering the khutbah, saying 

to  him :

1 A l-H akim , w ho said th a t th is hadith has a sahih chain o f  narration
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O j j l  JLO-9

Sit down, for you have caused harm.1

Q u e s t i o n  S i x t y - E i g h t :  D i f f e r e n c e  B e t w e e n  J u m u 'a h  P r a y e r  a n d  

D u h r  P r a y e r

Is the J u m u a h  prayer a separate obligation, or does it take the place o f 

D uhr  prayer? M ention the evidence.

A n s w e r :

T he Jum u'ah  prayer is an obligation upon every responsible M uslim  male 

who is free and has the ability to  attend. It consists o f  two rak'at in which the 

recitation is audible, and it takes the place o f  the D uhr  prayer. T his is due to 

the fact tha t the P rophet Sfe sufficed w ith  it and did no t make the D uhr  prayer 

although it was made obligatory. T he one w ho prays Jum u'ah  prayer and there

after prays D uhr prayer has com m itted  a heinous error, as some o f  the people 

o f  the  innovated sects do. T he people tha t have a legislated excuse may pray 

the D uhr prayer, such as the sick person, the traveler and the one w ho does 

no t catch a single rak'ah o f  the Jum u'ah  prayer. I f  the M uslim  misses it, he 

makes it up as Duhr, being four rak'at. A  severe th reat has come regarding the 

one who intentionally misses the  J u m u ’ah prayer. F rom  th a t is the  statem ent 

o f  the Prophet

4_j_Ls

He who abandons three Jumu'ah prayers out o f  negligence,

Allah will place a seal upon his heart.2

1 Abu D awud

2 at-T irm idhi and o thers
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It is legislated to come early to  the Ju m u a h  prayer; to perform  ghusl for it, 

perfume oneself, wear the best o f  one’s clothing, and listen attentively to the 

serm on. I f  it coincides w ith one o f  the two ‘Eids, the obligation o f  J u m u a h  is 

removed from the one who has attended the ‘E id  prayer. However, the obliga

tion o f  the D uhr prayer is no t removed. W ith  regards to the  imam, the  obli

gation o f  the Ju m u a h  prayer is no t removed from  him . Likewise, he who has 

not attended the E id  prayer m ust attend  Jum uah .

Q u e s t i o n  S i x t y - N i n e :  C o n d i t i o n s  f o r  t h e  V a l i d a t i o n  o f  t h e  

J U M i f  a h  P r a y e r

W hat are the conditions for the validity o f  the Ju m u a h  prayer? M ention 

its evidence.

A n s w e r :

T he conditions for its validity are as follows:

1. T h a t it is w ithin its tim e. T he strongest o f  its statem ents is tha t it is 

the tim e o f  Duhr.

2. T h a t it be in congregation, being two or m ore; because the rest o f  the 

prayers are established w ith two or more by way o f consensus

3. T h a t it be w ithin a tow nship, the m eaning o f  w hich is tha t it be in 

habited.

4. T h a t it is preceded by two serm ons th a t contain w ithin them  the 

praise o f  A llah and the two testim onies; as well as sending prayers 

and peace upon the M essenger o f  A llah and rem inding the people 

o f  the fear o f  Allah and obedience to H im .

5. T h a t one is free.

6. T h a t one is responsible.
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T he evidence for this is w hat is established from the actions o f  the Prophet 

and his performance o f  it.

Q u e s t i o n  S e v e n t y :  D e s c r i p t i o n  o f  t h e  K h u t b a h  o f  P r o p h e t  

M u h a m m a d  &

W hat is the description o f  the khutbah o f  the P rophet

A n s w e r :

From  that w hich has come regarding the description o f  his khutbah is that 

he would begin w ith Khutbah al-Hajah, the text o f  w hich is:

cZjIjULxu 11 i xy fl il ^ 3 ^ 3  * a * * ’Ml 13  ‘ 4JLUlLxvJJ  <il

6JL>3 <Ujl V] 4 jl V  <jl 4<J M i (JI+Aj { y *3 M i <Iil .Li-ILoxI

V

4J3-*AJ 3  I ( j I J -̂M) .4J

Indeed, the praise is for Allah, we praise Him, seek His help 

and seek His forgiveness. We seek refuge with Allah from 

the evil within our own souls and from the evil o f  our ac

tions. Whoever Allah guides, there is none that can mis

guide; and whomever Allah leads to stray, there is none that 

can guide him. I testify that none has the right to be wor

shipped except Allah alone, who has no partners; and I 

testify that Muhammad & is His servant and Messenger.

V j  < jL L j 4J J I  I I I^JL4 I  O i J J I  1 $  L  }
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O you who believe! Fear Allah as He should be feared, and 

die not except in a state o f  Islam (as Muslims), with com

plete submission to Allah.

[Surah A li ‘Im ran 3:102]

L̂ .~a ‘ i ' q a 1 1 >• ĴLJI |«fkjj I~ Lj ^

4 11 . jftSi1 1c. < il l  Cj! r* 'l>^V'  ̂ 4 j . , . 1 < i l l  l^o i l j  t  '| 

O mankind! Be dutifid to your Lord, W ho created you from 

a single person (Adam), and from him (Adam) He created 

his wife [Hawwa (Eve)], and from them both He created 

many men and women; and fear Allah through Whom you 

demand your mutual (rights), and (do not cut the relations 

of) the wombs (kinship). Surely, Allah is Ever an A ll- 

Watcher over you.

[Surah an-Nisa 4:1] 

I y2i21 I ̂  a i O i i l l  l " i  L, )

ov j ' \*uJo£~ I ĵ _9 jLfl ,Xn fl

O you who believe! Keep your duty to Allah, and fear Him, 

and speak (always) the truth. He will direct you to do right

eous good deeds and will forgive you your sins. And who

soever obeys Allah and His Messenger ('£) he has indeed 

achieved a great achievement.

[Surah al-'Ahzah 33:70-71]

A s to  p ro ceed :

<j-LX4 t lyla JStA *— j\S-

jUl 4xju *4x.Ju
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Indeed, the best speech is the Book o f  Allah, and the best 

guidance is the guidance o f Muhammad and the worst o f  

all matters are the newly invented ones. And every newly 

invented matter is an innovation, and every innovation is 

misguidance, and every misguidance is in the Fire.1

H is speech would contain  clarification o f  tawhid, as well as Iman and its 

fundam entals; and m ention  o f  the  qualities o f  the L ord , the M ajestic ar d 

H igh . H e would also m en tion  the w orship o f  A llah w hich H e loves for 

H is creation; w arning them  against H is p un ishm en t and encouraging them  

to rem em ber H im  and be thankful to  H im . Likewise, rem inding  them  o f 

death , Paradise and the  F ire. H e w ould  also encourage them  upon the 

obedience o f  A llah &  and H is M essenger w hile censuring them  again it 

disobeying Allah and H is M essenger H e w ould deliver a serm on upon a 

minbar, w hich had three steps; and w hen he would en te r he w ould ascend 

the minbar, then  face the w orshippers and greet them  w ith  salam. H e would 

sit while the m uadhin  called the ‘adhan. T h en  he w ould deliver the first 

serm on standing, while supporting  h im self upon a bow or a stick , and he 

w ould sit briefly. H e delivered the second serm on stan d in g  in a sim ilar 

fashion. He would make the serm on sho rt bu t lengthen  the prayer, at tim es 

reciting w ith in  his serm on Surah Qaf. I t is reported  on the au thority  o f  Jab ir 

ibn ‘A bdullah , may A llah &  be pleased w ith  h im , w ho said: “W h en  he, 

P rophet M uham m ad *&, would deliver a serm on his eyes would become red, 

his voice would be raised and his anger would intensify as if  he was w arning 

against an approaching army; saying: ‘T he arm y is attacking you by m orning  

and the  army is a ttacking you by n ig h t.’”2 H e w ould po in t w ith  his index 

finger w hen supplicating, and would no t raise his hands in doing so excep t 

w hen he supplicated for rain. A fter the  two serm ons he w ould pray two 

rak'a t in w hich he w ould recite  audibly, and he w ould  len g th en  th em ,

1 Abu D awud, an-N asa‘i, and ibn M ajah

2 Sahib M uslim
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reciting Surah al-Jum u‘ah in the first rak'ah and Surah al-M unafiqun in the 

second rak'ah. O r he would recite in the first rak'ah Surah al-'A ‘la, and in the 

second Surah al-Ghashiyah.

Q u e s t i o n  S e v e n t y - O n e :  O b l i g a t i o n  o f  O n e  W h o  M is s e s  M o s t  o r  

A l l  o f  t h e  J u m u 'a h  P r a y e r

T he one w ho catches less than a rak'ah o f  the Jum u'ah  prayer along with 

the imam, w hat is he to do? M ention  the evidence.

A n s w e r :

H e is to in tend  the Duhr prayer and pray four rak'at. T he  evidence is that 

w hich is reported by an-N asa‘I, ibn M ajah and ad-D araqutni, on the authority  

o f  ibn ‘Um ar, may Allah &  be pleased w ith h im , from the P rophet 3S, that he

said:

JLl a j  J l9j  i j ^>1 L^Jj > < Jt£ j

Whoever catches a rak'ah from the Jumu'ah prayer, then let 

him add another rak'ah to it, and he has thus completed his

prayer.

T h at w hich is understood from the hadith is th a t he w ho has not caught a 

com plete rak'ah is to  pray it as Duhr.

Q u e s t i o n  S e v e n t y - T w o :  A d v i c e  F o r  t h e  O n e  G iv in g  t h e  K h u t b a h

M ention some o f tha t w hich is recom m ended for the one delivering the 

Jum u'ah  sermon.
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It is recom m ended tha t he comes at the tim e o f  the  khutbah, and th a t he 

deliver the khutbah upon a minbar, or upon an elevated place. H e is to  greet 

the followers w ith salam when he ascends the minbar, and he is to  sit un til the 

mu'adhin com pletes the ‘adhan. H e is likewise to  sit between the two serm ons, 

and he is to  deliver the serm on standing, supporting  h im self upon a stick or 

the likes o f  it. H e is to shorten  the serm on and supplicate for the M uslim s and 

their ruler to have rectification and success; and he is to  po in t w ith  his index 

finger while supplicating. H e is no t to  raise his hands, except w hen seeking 

rain. H e is to choose beneficial and appropriate topics from am ongst the texts 

tha t contain encouragem ent and warning. H e should also use Q uran ic  stories 

and that w hich has come from the P rophet m ention ing  examples and clar

ification o f  the legislated rulings in a m anner tha t is eloquent and effective. He 

is to  avoid intentionally rhym ing, reviling others and scream ing senselessly. H e 

is to raise his voice to best o f  his ability. H is khutbah should be steady, w ithout 

hastiness; and he should be knowledgeable regarding tha t w hich he says. He 

should feel w ithin h im self tha t he is establishing a duty th a t was perform ed by 

the M essengers, upon them  be prayers and peace. It is, likewise, legislated for 

the one delivering the serm on to  supplicate for himself, as well as those who 

are present, and the M uslim  males and females, from  those w ho are alive and 

those who are dead.

Q u e s t i o n  S e v e n t y - T h r e e :  S u p p l i c a t i o n s  F o r  t h e  L e a d e r  o f  t h e  

M u s l im s  W i t h i n  t h e  J u m u 'a h  P r a y e r

W hat is the position o f  the pious predecessors regarding supplicating for 

the leader o f  the M uslim s w ith in  the Jum u'ah  prayer? M ention  the evidence.

A nswer:
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T he Sa la f gave great im portance to supplicating for the ruler who is in 

charge o f  the affairs o f  the M uslim , and the M uslim s have acted in accordance 

w ith this. T h is is only due to the fact tha t the rectification o f  the leaders ben

efits the people, and the land by way o f  rectifying them . T his is an affair which 

is attested to and known. From  the reasons for the rectification is supplicating 

for them  by those w hom  they are in charge of, especially those w ho have 

knowledge from am ongst them . From  the evidence for this is the following:

It is reported on the authority  o f  the ch ief o f  the believers, ‘U m ar ibn al- 

K hattab, may Allah 3k be pleased w ith him , that he said: “Know, tha t the peo

ple will continue to be in a state o f  goodness as long as their leaders and guides 

are uprigh t.”

O n the authority  o f  A bu M uslim  al-Khawlanl, may Allah 3k have mercy upon 

him , who said regarding the ruler: “Fie has been appointed over you. T h ere 

fore, if  he is guided then praise Allah 3k, and if  he acts upon o ther than this 

then  supplicate for him  to be guided; and do no t oppose him  and thus go 

astray.”

O n the authority  o f  al-Fudayl ibn ‘Iyad, may Allah 3k have mercy upon him , 

who said: “I f  I had a supplication w hich would definitely be answered, I would 

not give it anyone except the ru ler.”

O n the authority  o f  Im am  A hm ad, may Allah '3k have mercy upon him , that 

Im am  o f  Ahlus-Sunnah, who said regarding the ruler of the M uslim s: “Indeed 

I supplicate for him  to have uprightness and success by n igh t and day, as well 

as assistance; and I deem this to  be an obligation upon m e.”

T he A llam ah, al-Barbaharee, may Allah 3k have mercy upon him , said w ithin 

Sharh As-Sunnah: “I f  you see a man supplicating against the ruler, then  know 

tha t he is a person o f  desires; and if  you see a man supplicating for the ruler to 

be rectified, then  know that he is a person o f  Sunnah .”

A nswer:
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I t is an obligation upon the one delivering the serm on, in front o f  his congre

gation, to  clarify the rights o f  the rulers and tha t w hich is obligatory upon the 

M uslim  w ith regards to  the leader. From  this is pledging allegiance to him , 

fulfilling it outwardly and inwardly; hearing and obeying in th a t w hich does 

n o t entail disobedience o f  A llah and to  respect him  and honor him . It is 

obligatory to  advise him , desire his rectification, desire the  unification o f  the 

‘Ummah  behind him  and dislike the ir separation. One m ust also hate the one 

w ho deems it permissible to rebel against him , and o th e r than this from the 

affairs w hich Ahlus-Sunnah wal-Jamaah  have clarified since the tim e o f  the 

pious predecessors, may Allah have mercy upon them . A nd this is estab

lished w ithin the books o f  the scholars am ongst them .

Q u e s t i o n  S e v e n t y - F o u r : T h e  T w o  ‘E id  P r a y e r s  a n d  T h e i r  D e 

s c r i p t i o n

W hat is the ruling o f  the two ‘E id  prayers? W hat is the tim e o f  their 

prayer, and its description?

A n s w e r :

T he basis for its legislation is the Book, the  Sunnah and the consensus. 

Allah, the Exalted, has said:

Therefore, turn in prayer to your Lord and sacrifice (to 

Him only).

[Surah al-Kawthar 108:2]
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A nd the scholars o f  tafiir have m entioned  th a t this verse is in reference to the 

E id  prayer. As for the Sunnah, it is established by way o f  successive reports 

th a t the  M essenger o f  Allah & used to  pray the E id  prayers. Likewise, it is 

established by way o f  the  consensus o f  the people o f  knowledge.

T he two E id  prayers are a com m unal obligation, according to  many o f  the 

people o f  knowledge. However, the attendance o f  it is a stressed Sunnah that 

it is no t befitting to  abandon, except due to a legislative excuse. As for its tim e, 

then  w ith regards to  the prayer o f  E id  al-Fitr, it is recom m ended tha t it be 

delayed until the sun has elevated to  the  level o f  tw o spears; m eaning six m e

ters, approximately. A nd this is only for the purpose o f  extending the tim e 

before it, in order th a t the  Z aka t a l-F itr  may be distributed.

As for E id  al-Adha, the Sunnah is to hasten it such tha t it is held before the sun 

rises to the length o f  a sphere. This is in order to make vast the tim e for slaugh

tering the ‘udhiya and to hasten the eating from it. Its description is that it is 

legislated to perform it in an open space. It is also legislated to perform ghusl, 

perfume oneself, wear new or clean clothing, and to go towards it via one path 

and return from it via another path. I t is legislated for the one who sits awaiting 

the E id  prayer to declare A llah’s Oneness and H is greatness in abundance, be

cause this is from the signposts o f  this day. T he takbir should be performed 

individually. As for congregational takbir, it is an innovation. This is that the 

congregation raises their voice w ith the takbir in unison, beginning it in unison 

and ending it in unison, w ith one voice and a specific description. There is no 

basis for this action, nor any evidence for it. R ather, it is a newly invented inno

vation w ith regard to the description o f  the takbir; and it is upon the M uslim  to 

beware o f  all innovation. This is due to the statem ent o f  the Prophet

Jij 3-̂ -9 4_tlc.
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Whoever does an action which is not from this affair o f  

ours, it shall be rejected.1

T he prayer consists o f  two raka'at. One is to  make seven takbir at in the  first 

rak'ah, and five in the second, before the recitation. One is to  raise his hands 

w ith every takbir and the imam  is to recite audibly. In  the first rak'ah, after al- 

Fatihah, he is to recite Surah al-'ATa; and in the second rak'ah he is to recite 

Surah al-Ghashiyah. O r he may recite in the first rak'ah Surah Qaf, and Surah 

al-Q am ar in the second. T hen , the imam  delivers two serm ons, facing the peo

ple. W ith in  them , he is to  praise A llah, the Exalted, thank  H im , extol H im , 

and encourage the people; inform ing them  o f the obligation o f  acting upon 

H is legislation, encouraging them  likewise to  give charity and to slaughter, and 

he is to clarify the rulings o f  slaughtering. I t is also legislated for him  to ad

m onish the w om en w ith in  his serm on, and to  rem ind them  w ith th a t which 

is obligatory upon them  and encourage them  to give charity. T here  is no harm  

in greeting others on the day o f  ‘E id  w ith  goodly supplications.

Q u e s t i o n  S e v e n t y - F i v e : E c l ip s e  P r a y e r  a n d  It s  D e s c r i p t i o n

W hat is the  ruling o f  the eclipse prayer, and w hat is its description?

A n s w e r :

As for its ruling, it is a stressed Sunnah upon every M uslim , male and 

female; w hether one is a resident or travelling; w hether it is a lunar eclipse or 

solar eclipse. T his based upon its sighting, and no t due to  a report from  the 

people who do calculations; nor is the prayer to  be made based upon it occur

ring in another land. As for its description, there is no ‘adhan nor 'iqamah for 

it. However, one is to proclaim its com m encem ent by saying, one tim e or 

m ore, w ithin the mosque:

1 Sahih M uslim
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P rayer in  c o n g reg a tio n .

T he imam  leads the people in two rak'at in w hich he makes the takbir then 

recites Surah al-Fatihah and a long chapter, audibly. T hen , he is to  bow w ith 

a long bowing. T hen  he rises from  the  bowing, saying: “Allah has heard he 

w ho praises H im ; our Lord, and for You is the  Praise.” A nd he is no t to  pros

trate. T hen , he recites Surah al-Fatihah again, and a surah w hich is shorter 

than the first. T hen  he bows w ith  a bow ing tha t is shorter than  the o ther. H e 

then  rises from the bowing, and perform s two lengthy prostrations, m aking 

the first o f  them  longer than  the second, and sitting  between the two. T hen  

he stands and perform s a second rak'ah sim ilar to  the  m anner in w hich he 

perform ed the first. However, it is to  be shorter. T hen , he says the tashahhud 

and makes taslim.

A fter the prayer it is legislated for the imam, if  he has knowledge, to  adm onish 

the people as the P rophet ® would do. I f  the  eclipse ends while they are w ithin 

the prayer, they are to  com plete the  prayer, lightening it. I f  it does no t end, 

they engage in m uch supplication; as well as declaring A llah’s &  greatness and 

doing charitable acts un til tha t w hich has befallen them  is removed, and the 

prayer is not to  be repeated.

T his prayer is prayed even during the forbidden tim es o f  prayer, because it is 

from  the prayers for w hich there is a reason. T he khutbah is legislated after the 

eclipse prayer because the P rophet would do so.

Q u e s t i o n  S e v e n t y - S i x : P r a y e r  f o r  S e e k in g  R a i n  a n d  It s  D e s c r i p 

t i o n

W hat is the ruling o f  the prayer for seeking rain? W h at is its description?
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As for its ruling, it is a stressed Sunnah tha t is affirmed by way o f  the 

action o f  the P rophet s s  and his successors, may Allah 5 6  be pleased w ith them . 

It is legislated if  there is a d rough t w ith in  the earth  and the rain has been 

w ithheld. As for its description, the  M uslim s are to  come ou t for it in an open 

area, being hum ble and submissive, and w ith the feeling o f  a sense o f  need for 

Allah; m en, w om en, and children, at the com m and o f the ruler o f  the M us

lims, who specifies a day for them . They are to  come ou t at the beginning ot 

the day. T he imam  comes forward and prays two rak'at w ithou t an ‘adhan or 

'iqamah. He is to make seven takbirat, including the opening takbir, w ithin 

the first rak'ah, and he is to recite Surah al-Fatihah and another chapter from 

the Q u ran  audibly. T hen , he is to  bow and prostrate. H e then stands and 

makes the takbir for the second rak'ah, after which he makes five additional 

takbirat. T hen , he is to  recite Surah al-Fatihah and another chapter from the 

Q ur’an audibly. Once he has prayed two rak‘at he is to  say the tashahhud, then 

make taslim. H e is to deliver one serm on in w hich he praises Allah the Exalted, 

declares H is greatness, and seeks H is forgiveness. H e is to encourage the 

people upon the obedience o f  Allah 5 6  and warn them  against disobeying H im ; 

and he likewise encourages them  to seek th a t w hich is w ith Allah 5 6  o f  for

giveness and mercy, while telling them  no t to  despair o f  A llah’s mercy. H e is 

to  su p p lic a te  to  A llah  5 6 ,  an d  fro m  th e  s u p p lic a t io n s  he is to  say:

Lkic.'

O Allah give us rain (three times).

H e is, likewise, to say:

11 a xti I

O Allah, send water down upon us (three times).

A nswer:
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H e is, likewise, to  say:

j Luo Lâ b LxJjji bj^a ItULa lb C. ' a ...1

O Allah send down water upon us that is visible, beneficial, 

and plentifiil; water that is not harmful, grant it to us now, 

without delay.

A nd he may say o ther than  this from  the goodly supplications. T hen , he is to 

tu rn  his back to  the  people and face the Qiblah, supplicate, and invert his cloak; 

and the people are to invert the ir cloaks ju s t as the ir imam  does. Seeking rain 

can also be done in the khutbah o f  J u m u a h  by raising the hands and supplicat

ing, due to w hat is established from  the P rophet sS, tha t he did so w hen the 

Bedouin came to  him  asking him  to do this.

I t is legislated tha t when the rain begins to  descend he stands in the open, 

upon its com m encem ent, in order th a t it may fall upon h im , and say:

L*_9Li LJ-»o

O Allah, allow it to be a beneficial rain.

A nd he is, likewise, to  say:

4_Lo_> <1)1 a i l jj la -4

Rain has come to us by way o f  the bounty o f Allah and His

mercy.

I f  the rain is abundant, and one fears th a t it may cause harm , he may supplicate 

to  A llah, the Exalted, to  lighten it and w ithhold  its harm . A nd from the sup

plication th a t one my say in such a case is:

jJcbJ' OjUaJ
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O Allah send it to the top o f the mountains, and to the 

hills and valleys, and over the places where trees grow.

Q u e s t i o n  S e v e n t y - S e v e n : D e s c r i p t i o n  o f  W a s h i n g  t h e  D e c e a s e d

AND THE JANAZAH PRAYER

W hat is the description o f  the washing and shrouding o f  the deceased? 

W hat is the description o f  the Janazah  prayer and its procession?

A n s w e r :

It is legislated to  encourage the one w ho is near death to  say:

oil Y] <J! Y

None has the right to be worshipped except Allah.

T his is in order that this may be the last o f  his speech. It is legislated to turn 

him  towards the Qiblah by placing him  upon his back, his feet toward the 

Qiblah, and his head elevated slightly. I f  death is affirmed, it is legislated to 

close his eyes, cover him  w ith a garm ent tha t covers him  completely, and close 

his m outh  using a bandage tha t is wrapped around the top o f  his head. It is 

permissible to uncover his face and kiss him . It is obligatory to hasten his 

preparation after the death has been affirmed.

It is proper tha t one choose to wash the deceased those who are from the 

people o f  trustw orthiness, piety, and righteousness. T he deceased is to  be 

placed upon the platform  o f  washing and his ‘awrah is to be covered. H is belly 

is to be pressed, and tha t w hich exists is to  be washed away. T hen , one begins 

the washing. T he washing should be an odd num ber, beginning w ith  the right 

side. I t is to  be w ith  w ater, accompanied by sidr in some o f  the washings, or
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tha t w hich takes the place o f  sidr and will clean effectively. In  the last washing 

perfume is to  be mixed in, and the best o f  it is cam phor.

T he wom an is to  have her hair braided in three rows going toward the back. 

H e who cannot be washed due to  an excuse, such as the  absence o f  water, one 

being a person o f  high respect, a w om an being present am ongst m en, or a man 

being present am ongst w om en; th en  at-tayyaum um  should be perform ed for 

them .

Some o f  the  people o f  knowledge hold th a t the wom an is to  be shrouded in 

five shrouds: a skirt, khimar, sh irt, and two outer shrouds. I t is better th a t the 

m an be shrouded in three shrouds th a t are w hite and new, and they are to be 

scented w ith  bukhur. Some o f  them  should be spread ou t upon others, and 

cam phor should be placed between each shroud. T h en , the  deceased is placed 

upon his back, and his anus may be plugged w ith  co tton  w hich contains cam 

phor. T he corner o f  the  top  shroud is taken from the left side to  the righ t side, 

and the righ t side should be taken to  the  left. T he second and th ird  are to  be 

done likewise. T hen , it is to  be tied w ith  a tie th a t can be untied  inside o f  the 

grave. T he wom an is similar to  the  m an, w hich has preceded; and it is perm is

sible to  shroud w ith  a garm ent th a t covers the entirety  o f  the body. I t is better 

tha t she be shrouded in five pieces: a skirt, khimar, sh irt, and two outer 

shrouds.T he description o f  the funeral prayer is as follows:

T he P rophet & com m anded tha t the  deceased be prayed upon; he & did so 

and the M uslim s upheld this after him . It contains w ith in  it honoring  o f  the 

M uslim  and it is a type o f  intercession for h im ; asking th a t A llah forgive 

him  and be kind to  him . In  praying upon him , carrying his body, and attending  

his burial lies trem endous reward, as the  evidence has proven. T he deceased is 

prayed upon w ith in  the m osque, as well as outside o f  the  m osque; and he may 

also be prayed upon after his burial. H e is no t to be prayed upon during the 

three tim es in w hich prayer is prohibited , nor is he to  be buried w ith in  them . 

They are w hen the sun is rising un til it has fully risen, w hen the sun is at its
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zenith until it declines, and w hen the sun has begun declining until it sets. 

T he description o f  the prayer is that the imam  stands at the head o f  the male 

and at the waist o f  the female, and he is to  make four takbirat. T he opening 

takbir is perform ed while raising his hands to the level o f  his shoulders or his 

ears. W ith  the rem aining takbirat, he is to raise his hands. T hen  he places his 

right hand on the back o f  his left hand upon his chest. H e seeks refuge w ith 

Allah from Sbaytan, says the basmalah, then  recites Surah al-Fatihah si 

lently; and at tim es he may recite along w ith it another chapter. T hen , he 

makes the second takbir, recites the Ibraham ic prayer, makes the th ird  takbir-, 

and supplicates w ith sincerity w ith that w hich has come w ithin the Sunnah. 

From  those supplications are the following:

4-I.la > 1 fC-JJI LxLuOJ LuxJtJ j S c_ 1 I

X 9 £>j->' V  n jL o j^ l  4_9jJ_9 Luo 4JL±-9j J  *l_L«

fl J_*J I \ 1^1

O Allah forgive our living and our dead, those who are 

present and those who are absent, our children and our 

elders, our males and our females. O Allah, he whom You 

have given life amongst us, then give him life upon Islam, 

and he whom You caused to die from amongst us cause him 

to die upon imdn. O Allah, do not deprive us o f its reward 

and do not cause us to go astray thereafter.1

e l i L  <L9lcj 4J  J A r 1

ĵA t î fl 1— t IoS UUaJtJI

i>“ jO J -it . Ja IjO- U-jjj , <L»i ja

(jLJI wjIJLt

1 Abu D awud  and ibn M djah
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O Allah forgive him and have mercy upon him, and pardon 

him and give him safety, and make his descent noble and 

make his grave spacious; and wash him with water, ice, and 

snow. Purify him from sins just as You have purified the 

white garment from filth; and give to him an abode which 

is better than his current abode, and family that is better 

than his current family, and a wife that is better than he 

current wife; and enter him into Paradise, and give him 

refuge from the punishment o f  the grave (or the punishment 

o f  the Fire).1

A nd if  he is a child, one may add:

1 a 1 lii

O Allah make him a predecessor for us, and a herald, and a 

means o f reward, and a bounty.

T hen , one makes the fourth  takbir and one taslim to  the right. H e who has 

missed any o f  the takblrat may make them  up w ith  its proper description. T he 

miscarried fetus is to  be prayed upon, and its parents are to  be supplicated for, 

seeking A llah’s ^  forgiveness and mercy for them . It is permissible for the 

wom en to  pray the funeral prayer in congregation or individually.

T he description o f  the funeral procession is th a t the deceased is carried by four 

m en, and those w ho follow on foot may be in front o f  it, behind it, o r driving 

behind it. I t is legislated to  hasten the bier, and to  leave o ff vain speech regard

ing the affairs o f  the dunya. Those who are present may stand, and when en

tering him  in to  the grave it is said:

1 Sahih M uslim

143



A i d i n g  t h e  K h a t i b  a n d  I m A m

4jjl d_Lj k_JLc.J 4 jjl f- ■■ '

In the name o f  Allah, upon the religion o f the Messenger 

o f Allah SB.

H e is to be supplicated for, after his burial, to  have firmness such as saying:

i .Culrji Ĵ aJL.

O Allah make him firm with a firm statement. O Allah, 

forgive him and have mercy upon him.

It is likewise legislated for men to  visit the graves w ithou t travelling to  do so, 

and to  supplicate w ith tha t w hich has come w ithin  the Sunnah. From  those 

supplications is the following:

4lll . j j j  ft Lai ĵ] ljl_5 > ĵtiuâ JU ^jA j L j J I  i^LlLc. ^ L J \

LJ

Peace be upon you, O inhabitants o f the graves o f the Mus

lims and the believers. Indeed, we shall be, if  Allah wills, 

jo in in g  you soon . I ask Allah for us and for you to 

have security.1

Conveying condolences to  the family m em bers o f  the deceased is the  Sunnah. 

In this lies bringing ease to the family o f  the deceased, and it may be done in 

every place; w hether that may be the m arketplace, the masjid or at work. From  

the statem ents o f  condolence is the following:

j \44~k~A°i L5«—w* oJJlC. ft^v l La < Jj JL »I La 411 ^ jl

1 Sahih M uslim
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Indeed, to Allah belongs to that which He has taken, and 

to Him belongs that which He has given; and everything 

with Him is for an appointed time. Therefore, be patient 

and anticipate the reward o f Allah.

From  that, as well, is the statem ent:

illlxL <lll fxkcl

May Allah make your reward great, and May Allah make 

good your condolences, and may Allah forgive your de

ceased.

As for preparing food for the family m em bers o f  the deceased 

on the day o f  the death, th is is a Sunnah due to  them  being 

busy in th e ir tim e o f  calamity. As for th a t w hich is done 

w ith in  some societies from  preparing feasts, slaughtering, and 

inviting people towards it; it is from  the newly invented af

fairs, w h ich  it is ob lig a to ry  to  aban d o n  and  bew are of.

Likewise, it is no t permissible to hire Q u ra n  reciters and eulogizers; and it is 

prohibited  to wail over the  deceased.

T his is the com pletion; and the praise is for A llah 36, w hom  by way o f  whose 

favor righteous actions are com pleted.

M ay prayers and peace be upon our P rophet M uham m ad upon his family, 

and Com panions.
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