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Pronunciation and
Transliteration Chart

. Trans-
Ara'blc Pronunciation literated
script P
orm
i short ‘a’, as in cat a
s —1 longer ‘a’, as in cab (not as in cake) a
< /b/ as in bell, rubber and tab b
o /t/ as in tap, mustard and sit t
takes the sound of the preceding hort
_— . . (when
diacritical mark sometimes ending in h
. . . followed
: (when in pausal form): ah, ih or ooh; or
tu(n), ati(n) or ata(n) by another
a h T q Arabic
when uninterrupte word)
& /th/ as in thing, maths and wealth th
c /3/ as in jam, ajar and age j
a ‘harsher’ sound than the English
C initial /h/, and may occur medially and h
in word-final position as well
: as in Bach (in German); may occur «h
€ initially and medially as well
3 /d/ as in do, muddy and red d
3 as in this, father and smooth dh
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Arabic
script

Pronunciation

Trans-
literated
form

/r/ as in raw, arid and war;, may
also be a rolled ‘r’, as pronounced
in Spanish

/z/ as in zoo, easy and gaze

/s/ as in so, messy and grass

G|

as in ship, ashes and rush

sh

no close equivalent in English,
but may be approximated by
pronouncing it as /sw/ or /s/ farther
back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/d/ farther back in the mouth

no close equivalent in English, but may
be approximated by pronouncing it as
/t/ farther back in the mouth

5

no close equivalent in English, but may
be approximated by pronouncing ‘the’
farther back in the mouth

no close equivalent in English: a guttur-
al sound in the back of the throat

no close equivalent in English,
but may be closely approximated
by pronouncing it like the French /r/ in
‘rouge’

gh

/f! as in fill, effort and muff




Pronunciation and transliteration chart

=
| BE

Arabic Trans-
. Pronunciation literated
script
form
no close equivalent in English, but may
5 be approximated by pronouncing it as q
/k/ farther back in the mouth
4 /k/ as in king, buckle and tack k
J /I/ as in lap, halo; in the word Allah, it l
becomes velarized as in bal/
¢ /m/ as in men, simple and ram m
N /n/ as in net, ant and can n
/h/ as in hat; unlike /h/ in English, in
4—o—a | Arabic /h/ is pronounced in medial and h
word-final positions as well
5 as in wet and away w
5 long ‘u’, as in boot and too 00
$ as in yard and mayo y
S long ‘e’, as in eat, beef and see ee
glottal stop: may be closely
approximated by pronouncing it like ‘t’ | (omitted
2 in the Cockney English in initial
pronunciation of butter: bu er, position)

or the stop sound in uh-oh!
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Diphthongs
Trans-
Arabic . L. .
. Pronunciation literated
script
form
9 / ol long ‘0’, as in owe, boat and go au, aw
§e gl long ‘a’, as in aid, rain and say ay, ai, ei
Diacritical marks (tashkeel)
Trans-
Name of . .. .
Pronunciation literated
mark
form
9 very short ‘a’ or schwa a
fa théh (unstressed vowel)
shorter version of ee or schwa 1
a unstressed vowel
kasrah ( )
s shorter version of 0o u
dammah
- a doubled consonant is stressed in the double
word, and the length of the sound is letter
shaddah also doubled
no vowel sound between consonants or | absence of
' at the end of a word vowel
sukoon




Arabic honorific symbols

(32)
(%)

()
(i)

(&)

(&)

()

(ids)

Subhanahu wa Ta ‘alda

salla Allahu ‘alayhi wa sallam

‘alayhi as-salam

radiya Allahu ‘anhu

radiya Allahu ‘anha

radiya Allahu ‘anhuma

radiya Allahu ‘anhum

radiya Allahu ‘anhunna

The Exalted

Blessings and peace be upon
him

May peace be upon him

May Allah be pleased with
him

May Allah be pleased with
her

May Allah be pleased with
both of them

May Allah be pleased with
all of them

May Allah be pleased with
all of them (females only)

L



Hadith grade terms @»

Sound: saheeh
Reliable: hasan
Weak: da ‘eef
Odd: ghareeb

Authentic:  includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu; the grader of the hadith did not comment
on it, meaning that he found nothing unacceptable in it
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5:82. You will surely find that the bitterest among people in enmity
towards the believers are the Jews and those who ascribe partners
to Allah; and you will surely find that the closest among them to
the believers in affection are those who say: We are Christians.
That is because among them are scholars and ascetics, and they
are not arrogant.'

' The meanings of the verses of the Qur’an in this book (with some minor
changes to the punctuation) have been translated by the translator. (Editor)

2y, 82 is the last verse in juz’ 6 but as the author included it in the passage
quoted below, we have included it in juz’ 7. (Translator)
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5:83. When they hear what has been sent down to the Messenger,
you see their eyes overflowing with tears, because of what they
recognise as truth therein. They say: Our Lord, we believe; so
record us among those who bear witness [to the truth].

5:84. Why would we not believe in Allah and in the truth that has
come to us, when we hope that our Lord will include us among
the righteous people?

5:85. Allah will reward them for their words with gardens through
which rivers flow, to abide therein forever. Such is the reward
of those who do good.

5:86. But as for those who disbelieve and deny Our revelations, they
will be inhabitants of the blazing fire.

Here Allah (Subhdnahu wa Ta ‘ald - Glorified and Exalted is He)
tells us of the closer of the two groups to the Muslims and the most
likely to be friendly towards them and like them, and those who are
least likely to be like that.

¢You will surely find that the bitterest among people in enmity
towards the believers are the Jews and those who ascribe partners
to Allah}. These two groups in general are the most hostile towards
Islam and the Muslims, and are the ones who try the hardest to cause
harm to them, because of their enmity towards them, which is based
on spite, envy, stubbornness and disbelief.

¢and you will surely find that the closest among them to the
believers in affection are those who say: We are Christiansy. Allah
mentions a number of reasons for that:

e damong them are scholars and ascetics} that is, ascetic scholars
and devoted worshippers in hermitages. Knowledge, asceticism
and worship are things that soften the heart and remove
hardness and harshness. Hence the harshness of the Jews and
the polytheists is not found among the Christians.
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o ¢and they are not arrogantj that is, there is no arrogance and
conceit, or stubborn refusal to accept the truth, among them.
That is what makes them closer to the Muslims and to loving
them, because the one who is humble is closer to goodness than
the one who is arrogant.

e ¢When they hear what has been sent down to the Messengerp
Muhammad (salla Allahu ‘alayhi wa sallam — blessings and
peace be upon him), that had an impact on their hearts, and they
felt awed and their eyes overflowed with tears because of what
they heard of the truth of which they were certain. Hence they
believed and confirmed that it was true, and they said: §Our
Lord, we believe; so record us among those who bear witness
[to the truth]p — namely the Ummah of Muhammad (). They
testify to the oneness of Allah and to the truth of the message
that the Messengers brought, and they testify for or against
previous nations who either believed or disbelieved.

They are honest and their testimony is to be accepted, as Allah
(4£) says elsewhere:

€§Thus We have made of you an Ummah [nation, community] justly
balanced, that you might be witnesses over humankind, and the
Messenger might be a witness over you... (al-Bagarah 2: 143)

It is as if they were blamed for hastening to believe, so they said:
€Why would we not believe in Allah and in the truth that has come to
us, when we hope that our Lord will include us among the righteous
people?® In other words: what is to prevent us from believing in
Allah, when the truth has come to us from our Lord, concerning which
there is no doubt, and if we believe and follow the truth, we hope that
Allah will admit us to paradise with the righteous people, so what is
there to prevent us? Is this not a reason to hasten to believe and not
hold back?
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¢Allah will reward them for their words} that is, for the words
of faith that they spoke and for their verbal affirmation of the truth
gwith gardens through which rivers flow, to abide therein forever.
Such is the reward of those who do goodj.

These verses were revealed concerning the Christians who believed
in Muhammad (), such as the Negus and others.

There are still among them those who choose the religion of Islam
when it becomes clear to them that what they are following is false.
They are closer to [slam than the Jews and the polytheists.

Having mentioned the doers of good, Allah then mentions the
punishment of the evildoers: §But as for those who disbelieve and
deny Our revelations, they will be inhabitants of the blazing firep,
because they disbelieved in Allah and they rejected His revelations
which clearly highlight the truth.
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5:87. O you who believe, do not forbid [to yourselves] the good things
that Allah has made lawful for you, and do not overstep the
limits; for Allah does not love those who overstep the limits.

5:88. Eat of that which Allah has provided for you, lawful and good;
and fear Allah, in Whom you believe.

4O you who believe, do not forbid [to yourselves] the good things
that Allah has made lawful for you of food and drink, for they are
blessings that Allah has bestowed upon you. So you should praise Him
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because He has permitted them to you; you should give thanks to Him
and not respond to His blessing with ingratitude, failure to accept it
or belief that it is prohibited, because by doing so you combine lying
about Allah with ingratitude for His blessings and believing that that
which is permissible and good is prohibited and impure, and this is
overstepping the mark.

Allah has prohibited overstepping the mark, as He says: €and do
not overstep the limits; for Allah does not love those who overstep
the limits; rather He hates that and punishes for it.

Then He enjoins the opposite of what the polytheists do, who
prohibited that which Allah has made permissible:
¢Eat of that which Allah has provided for you, lawful and good}
that is, eat of the provision that Allah has bestowed upon you
and made available by whatever means He has ordained, if it is
permissible and has not been stolen, usurped or otherwise unlawfully
appropriated.

What is permitted is also good, which means that it contains
nothing impure.

dand fear Allahp by obeying His commands and heeding His
prohibitions.
¢in Whom you believep, for your belief in Allah requires you to
fear Him and pay attention to His rights over you, for your faith
is not complete otherwise. This verse indicates that if a person
forbids to himself anything that is permissible for him, be it food,
drink, or anything else, that thing does not become haram as a
result of him forbidding it to himself, but if he does that, then he
must offer an expiation for breaking an oath, as Allah (45) says
elsewhere:

#O Prophet, why do you prohibit [for yourself] that which Allah has
made lawful for you...?3 (ar-Tahreem 66: 1)
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But if a man prohibits his wife to himself, he must offer a specific
expiation (that of dhihar)®.4

This verse also indicates that it is not permissible to avoid good
things or prohibit them to oneself; rather one should consume them,
thus helping oneself to obey and worship Allah.
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5:89. Allah will not call you to account for that which is unintentional
in your oaths, but He will call you to account for the oaths which
you swear in earnest. The expiation thereof is to feed ten poor
persons with the average type of food that you give to your own
families, or to clothe them, or to free a slave. If that is beyond
your means, then fast for three days. That is the expiation for the
oaths you have sworn. But fulfil your oaths. Thus Allah makes
clear to you His revelations, so that you may give thanks.

3 Dhihar is a jahili (pre-Islamic) form of divorce in which the husband says
to his wife, “You are to me as my mother’s back” that is, haram.
Expiation for dhihar is to free a believing slave. If that is not possible,
then he must fast for two consecutive months. If he is not able to do that,
then he should feed sixty poor persons, giving thirty sa‘s of wheat, half
a sd* for each poor person.

4 Wherever possible, Arabic terms have been translated into English. In
cases where we have chosen to retain the Arabic, the transliterated word
or phrase is shown in italics the first time it appears in the text. The term
is also defined in the glossary found at the end of this book. (Editor)
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€Allah will not call you to account for that which is unintentional
in your oaths} that is, what you say without really meaning it in your
idle talk. This refer to oaths that a person may utter without intending
to, or he did that thinking that what he said was the truth, then he
realised that it was not.

¢but He will call you to account for the oaths which you swear in
earnestp that is, what you really intended to swear to, meaning it in
your hearts. This is like the verse in which Allah says:

€...but He will call you to account for that which is intended in your
hearts...# (al-Bagarah 2: 225)

¢The expiation thereofp that is, the expiation for breaking the
oath that you swore deliberately €is to feed ten poor persons with the
average type of food that you give to your own families, or to clothe
themjs that is, to clothe ten poor persons, giving them clothing that
is acceptable for praying in.
gor to free a slave) that is, freeing believing slaves, as is specified
elsewhere. If the individual does one of these three things, then he
has expiated his oath.

¢If that is beyond your means} that is, if you are unable to do any
of these three things
gthen fast for three days. Thatp namely what has been mentioned here
«is the expiation for the oaths you have sworn; it expiates them and
erases them, and cancels out the sin.

¢But fulfil your oathsp and avoid swearing falsely by Allah, or
making too many oaths; but fulfil them if you swear them, and do
not break them, unless breaking the oath is better. What matters is
doing what is good, and an oath should not be an obstacle to doing
what is good.

¢Thus Allah makes clear to you His revelations} which explain
and distinguish what is lawful from what is prohibited, and clarify
the rulings
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g€so that you may give thanks} to Allah, for having taught you that
which you did not know.

Thus people are obliged to give thanks to Allah (45) for the
blessings that He has bestowed upon them, namely knowledge and
explanation of the shar ‘i rulings.
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5:90. O you believe, intoxicants, gambling, idols and divining arrows
are an abomination, of Shaytan’s handiwork; therefore avoid
such [abomination], so that you might prosper.

5:91. Shaytan seeks only to stir up enmity and hatred among you, by
means of intoxicants and gambling, and to keep you back from
the remembrance of Allah and from prayer. Will you not then
abstain?

Here Allah (4%) condemns these reprehensible things and tells us
that they are of Shaytan’s handiwork and that they are an abomination,
dtherefore avoid such [abomination]} that is, shun it, §so that you
might prosperp. For prosperity cannot be attained except by avoiding
that which Allah has prohibited, especially the evils mentioned here,
which are:

e intoxicants (khamr) — this refers to anything that befogs the mind

e gambling — this refers to all contests in which both sides offer

to give up something if they lose
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e idols — this refers to statues and the like which are set up and
worshipped instead of Allah
e divining arrows — which were used for decision-making.

Allah has prohibited these four things; He warns us against them
and tells us that they have negative consequences which dictate that
they should be shunned and avoided. Those negative consequences
include the following:

e They are an abomination; that is, they are evil and metaphorically
impure, even if they are not physically impure. We should not
contaminate ourselves with the sin and filth of evil things.

e They are of Shaytan’s handiwork, and he is the most hostile
of enemies to humanity. It is well known that one should take
precautions against one’s enemy and his traps and actions,
especially the things he does to ensnare his foe, for that leads
to doom. The best thing the individual can do is keep away
from the activities of his avowed enemy, and be careful to avoid
falling into his traps.

e No individual can prosper except by avoiding these things.
Prosperity means attaining what one seeks and wants, and being
saved from what one fears, and these things form an impediment
to prosperity.

e These things lead to enmity and resentment among people, and
the Shaytan is eager to provoke such feelings, especially by
means of intoxicants and gambling, in order to stir up enmity
and resentment among the believers. Intoxicants befog the mind
and lead to loss of reason, which in turn leads to resentment
between a person and his fellow believers, especially if that is
accompanied by trading insults. This is an inevitable result of
drinking, and it may go as far as murder. In the case of gambling,
when one defeats the other and takes a lot of his wealth for
nothing in return, this is one of the greatest causes of enmity
and resentment.
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e These things prevent the heart and tongue from remembering
Allah and praying, for which man was created and in which is his
happiness. Alcohol and gambling form the greatest impediment
to that, as they distract the heart and mind until a long time
passes without the individual even realising where he is.

What calamity can be greater and worse than a sin that tarnishes
the individual and makes him one of the people of impurity and causes
him to follow in the footsteps of the Shaytdn and fall into his traps,
then he finds himself being led by him like an insignificant animal
being led by its shepherd? Thus it is a hindrance to his prosperity
and it creates enmity and resentment among the believers; it prevents
one from remembering Allah and praying. Can there be any greater
negative consequences than this?

Hence Allah instructed people of sound reasoning to abstain from
these things, as He says: ¢Will you not then abstain?} If the wise
person looks at some of these negative consequences, that will be
sufficient to deter him from these things, and there will be no need
for further admonition or harsh rebukes.
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5:92. Obey Allah, and obey the Messenger, and be on your guard. But

if you turn away, then know that the duty of Our Messenger is
only to convey the message in the clearest way.

Obedience to Allah and obedience to His Messenger (££) is the
same. Whoever obeys Allah has obeyed the Messenger (£&) and
whoever obeys the Messenger (§2£) has obeyed Allah. That includes
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doing what Allah and His Messenger (¥£) have enjoined of deed
and words, both outward and inward, obligatory and recommended,
having to do with the rights of Allah and the rights of His creation, as
well as refraining from that which Allah and His Messenger (8£) have
prohibited. This is comprehensive in application and, as you can see,
it includes every command and prohibition, both outward and inward.

gand be on your guard} that is, against disobeying Allah and
disobeying His Messenger (), for that leads to evil and obvious loss.
€But if you turn awayp that is, from the commands and prohibitions
that are addressed to you
gthen know that the duty of Our Messenger is only to convey the
message in the clearest way® and he has fulfilled that duty. If you are
guided, then it is to your own benefit, but if you do wrong, then it is
to your detriment. Allah is the One Who will bring you to account,
and the Messenger () has done what was required of him and has
fulfilled his duty.
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5:93. For those who believe and do righteous deeds, there is no blame
on them for what they ate [and drank, in the past], so long as
they fear Allah, believe and do righteous deeds, then fear Allah
and believe, then fear Allah and do good, for Allah loves those
who do good.

When the prohibition on alcohol was revealed, and after it was
highlighted that it was emphatically forbidden and how serious the
matter was, some of the believers wanted to know about their brethren
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who had died as Muslims before alcohol was prohibited, and they
used to drink it. So Allah () revealed this verse and told them that
€ For those who believe and do righteous deeds, there is no blame on
them}s that is, no sin, €for what they ate [and drank, in the past]} that
is, what they had consumed of alcohol and the proceeds of gambling
before these things were prohibited.

Because this may include what is listed above as well as other
things, Allah restricted that by saying: €so long as they fear Allah,
believe and do righteous deeds} that is, on condition that they keep
away from sin and have a correct belief in Allah, which motivates
them to do righteous deeds, then they continue in that path. Otherwise,
a person may follow that sometimes but not at other times, and that
is not sufficient unless he is as the verse says and continues like that
until the end of his life, persisting in doing good. For Allah loves those
who do good by worshipping the Creator and helping other people.

This verse includes anyone who eats or drinks or does anything
haram after it has been prohibited, then he acknowledges his sin,
repents to Allah, fears Him, believes and does righteous deeds; Allah
will forgive him and will absolve his sin.
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5:94. O you who believe, Allah will certainly test you with game
that comes within reach of your hands and spears [when you
are in ihram), so that He may know who will fear Him unseen.
Whoever transgresses after this will have a painful punishment.

5:95. O you who believe, do not kill game whilst you are in ihram.
Whoever among you kills it intentionally, the compensation is an
offering, brought to the Kaaba, of a livestock animal equivalent
to the one he killed, as determined by two just men among
you; or, by way of expiation, he may feed poor people or its
equivalent in fasting, so that he might taste the evil consequences
of his deed. Allah has forgiven what is past, but whoever does it
again, Allah will wreak vengeance on him, for Allah is Almighty,
an Avenger.

5:96. Lawful for you is what you catch from the sea and what the
sea brings forth, as provision for you and for travellers. But
forbidden to you is the pursuit of land-game whilst you are in
ihram. And fear Allah, to Whom you will be gathered.

This is one of the blessings that Allah has bestowed upon His
slaves: He tells them what He will do to them by way of His will
and decree, so that they will obey Him and will proceed on a basis of
clarity; so that those who choose to perish might do so after seeing
clear evidence, and those who choose to live might do so after seeing
clear evidence (cf 8: 42). Hence He says here: ¢O you who believe},
Allah will inevitably test your faith.

¢Allah will certainly test you with game} that is, with a little,
not much. Hence it will be a mild test, in an easy-going and gentle
manner. The game with which He will test you will be §game that
comes within reach of your hands and spears} that is, you would
be able to catch it easily. That is so that the test will be meaningful,
which would not be the case if it was out of reach of your hands and
spears; in that case the test would have no meaning.
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Then Allah mentions the wisdom behind that test: §so that He may
know} in the sense of knowledge that will be visible to all people, on
the basis of which reward and punishment will be allocated.
gwho will fear Him unseend and therefore refrain from what Allah
has prohibited even though he is able to catch it, and thus he will
attain a great reward, unlike the one who does not fear Him unseen,
so he does not refrain from sin when he finds an opportunity and will
catch whatever he is able to.

§Whoeverp among you €transgresses after this} clarification
which leaves no excuse €will have a painful punishment} such as
none can describe except Allah. That is because there is no excuse
for this transgression. What matters is the one who fears Him unseen,
when no one else is present with him. As for displaying piety and
fear of Allah in front of other people, that may be because he fears
the people, so he will not be rewarded for that.

Then Allah states that it is not permissible to kill game when in
the state of ihram: €O you who believe, do not kill game whilst you
are in ibramj that is, whilst you are in ihram for Hajj or ‘umrah. The
prohibition on killing game includes the prohibition on that which
leads to killing, taking part in killing, showing people where the
game is, and helping them to kill it. It even goes so far as to prohibit
the pilgrim in ihrdm to eat anything that was killed or hunted for
his sake. All of that is based on respect for this important ritual, as
it is forbidden for the pilgrim in ihrdm to hunt or kill that which is
ordinarily permissible for him outside of the state of ihram.

§Whoever among you kills it intentionallyj that is, he kills game
deliberately
¢the compensation} that is required of him gis an offering, brought to
the Kaaba, of a livestock animal equivalent to the one he killed} that
is, a camel, cow or sheep. It should be determined what is equivalent
to it, and he has to find one that is like it, and slaughter it and give
the meat in charity.
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What is equivalent to it is to be €determined by two just men
among you) that is, two men of good character who know the rulings
and regulations and can find the best match. This is what the Sahdbah
did when they determined that the equivalent to a dove was a sheep,
the equivalent to an ostrich was a camel and the equivalent to a wild
ox (of various types) was a cow. This applies to everything that has
an equivalent among livestock animals; an equivalent animal must
be offered as a sacrifice. If no equivalent can be found, then the
equivalent value should be given in charity, as is the basic principle
with regard to property that is damaged or destroyed. This sacrifice
must be brought to the Kaaba; in other words it must be slaughtered
in the Haram zone.

€or, by way of expiation, he may feed poor peopled that is,
expiation may take the form of feeding poor people. In other words,
instead of sacrificing an equivalent livestock animal, the individual
may give food to poor people.

Many of the scholars said that the value of the penalty should be
worked out, then food is to be purchased with that money, and each
poor person is to be given a mudd of wheat or half a sa‘ of other
foodstuffs.
gor its equivalent in fasting} that is, one may fast one day for each
poor person who would have been fed.
€so that he might taste the evil consequences of his deed} by incurring
this punishment
¢but whoever does it again} after that §Allah will wreak vengeance
on him, for Allah is Almighty, an Avengerj.

Allah specifically mentioned the one who deliberately kills game,
even though compensation is required both in cases, where it is done
deliberately and when it is done by mistake, in accordance with
the basic principle of Sharia which states that the one who causes
physical damage to persons or property that are protected by Sharia
is liable regardless of whether he did it deliberately or otherwise, if
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the damage he caused was done in an unlawful manner, because Allah
has ordained this compensation, punishment and vengeance. This
applies to the one who does it deliberately. In the case of one who
does it by mistake, he is not to be punished but he is obliged to offer
compensation. (This is the response of the majority of scholars, that
the vengeance mentioned in this verse applies only to the one who
does that deliberately. This is the apparent meaning. The difference
between this and liability in cases of accidental damage to persons
and property in this situation [ihrdm], where the transgression has to
do with the rights of Allah, is that if there is no sin, no compensation
is required, because there is no damage to persons or property.)

Because the word sayd (translated here as ghuntingd) is applicable
to hunting on both land and sea, Allah then makes an exception in the
case of hunting by sea (fishing), as He says: €Lawful for you is what
you catch from the sea and what the sea brings forth} that is, the game
of the sea is permissible for you when you are in the state of ihram.
This refers to living sea creatures and also to those found dead. This
indicates that the maytah (“dead animals”™) of the sea are permissible
dgas provision for you and for travellersj that is, the reason behind it
being made permissible for you is for your benefit and for the benefit
of your travelling-companions.
¢But forbidden to you is the pursuit of land-game whilst you are
in ihrim} from the word sayd (translated here as §game}) it may
be understood that this must refer to wild animals, because tame or
domesticated animals cannot be described as sayd. They must also
be animals that may be eaten, because animals that cannot be eaten
may not be hunted and cannot be described as sayd.

€And fear Allah, to Whom you will be gathered} that is, fear
Him by doing that which He enjoins and refraining from that which

He forbids, and seek His help to adhere to His limits, for you know
that you will be gathered to Him and He will requite you according
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to whether you truly feared Him, in which case He will reward you
immensely, or you did not fear Him, in which case He will punish you.
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5:97. Allah has made the Kaaba, the Sacred House, a source of
stability [and well-being] for humankind, as well as the sacred
month, the sacrificial animals and the garlands. That is so that
you might know that Allah knows all that is in the heavens and

on earth, and that Allah has knowledge of all things.

5:98. Know that Allah is severe in punishment and that Allah is Oft-
Forgiving, Most Merciful.

\

\

5:99. The Messenger’s duty is only to convey [the message]; Allah
knows what you disclose and what you conceal.

Here Allah (3g) tells us that He ¢has made the Kaaba, the Sacred
House, a source of stability [and well-being] for humankind} because
by venerating it, people’s spiritual and worldly well-being will be in
good shape, and their [slam will be complete. By venerating it, their
sins are expiated and by visiting it, they attain a great deal of reward
and virtue; because of it a great deal of money is spent and great risks
are taken to reach it. All kinds of Muslims from all over the world
gather in that place, where they get to know one another, seek help
from one another and discuss public affairs. Bonds are strengthened
among them in a manner that serves both their spiritual and worldly
interests. Allah (4g) says:
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4So that they may avail themselves of benefits and mention the name
of Allah [at the time of sacrifice], during the appointed days, over the
livestock that He has provided for them... (al-Hajj 22: 28)

Because the Kaaba is a source of stability and well-being for
humankind, some of the scholars said that performing pilgrimage to
the House of Allah is a communal obligation every year; if all people
failed to perform Hajj, then everyone who was able to do so would be
sinning. In fact, if all people failed to perform Hajj, they would lose
their source of stability and the Day of Resurrection would begin.

dthe sacrificial animals and the garlands} that is, He has also
made the sacrificial animals and the garlands a source of stability
for humankind, from which they benefit and for which they will be
rewarded.

¢ That is so that you might know that Allah knows all that is in the
heavens and on earth, and that Allah has knowledge of all things}.

On the basis of His knowledge, He has appointed this sacred House
for you, because He knows the interests, both spiritual and worldly,
that may be served thereby.

#Know that Allah is severe in punishment and that Allah is Oft-
Forgiving, Most Merciful} that is, by remembering these contrasting
attributes, so that you will continually bear them in mind and be
certain and sure of them. Then you will know that He is severe in
punishment, both in this world and in the hereafter, towards those
who disobey Him, and that He is Oft-Forgiving and Merciful towards
those who repent to Him and obey Him. This knowledge will instil
in your heart fear of His punishment and hope of His forgiveness
and reward, thus you will conduct yourself in the light of these two
principles, fear and hope.

¢§The Messenger’s duty is only to convey [the message]# and he
has indeed conveyed it as instructed and done what was required of
him. Anything beyond that has nothing to do with him.
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gAllah knows what you disclose and what you conceal} and He will
requite you on the basis of His knowledge.
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5:100. Say: The bad and the good are not equal, even though the
abundance of the bad may appear pleasing to you. So fear Allah,
O men of understanding, so that you may prosper.

€Say} to the people, warning them against evil and encouraging
them to do good
€The bad and the good are not equalj in any way. Faith and disbelief,
obedience and disobedience, the people of paradise and the people of
hell, good deeds and evil deeds, lawful wealth and unlawful wealth,
are not equal.

geven though the abundance of the bad may appear pleasing to
you}, for it is of no benefit to the one who possesses it; rather it is
harmful in both spiritual and worldly terms.

€So fear Allah, O men of understanding, so that you may prosperj.
Here Allah issues a command to men of understanding — that is, people
of mature thinking and wisdom. They are addressed here because
they are the ones to whom attention is paid, and it is hoped that there
is good in them.

Then Allah tells us that prosperity depends on fearing Allah, which
means complying with His commands and prohibitions. Whoever
fears Him will prosper, but whoever does not fear Him will incur
loss and miss out on gains.
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5:101. O you who believe, do not ask questions about matters which, if
they were made known to you, would only cause you hardship.
If you ask about them while the Qur’an is being revealed, they
will be made known to you. Allah has kept silent about them.
Allah is Oft-Forgiving, Most Forbearing.

5:102. Some people before you asked such questions, then became
disbelievers as a result of that.

Here Allah forbids His believing slaves to ask about things that, if
they became known, would upset them and make them sad, such as
when some of the Muslims asked the Messenger of Allah () about
their fathers and whether they were in paradise or hell, which is a
matter that, if it were to become clear to the questioner, would be of no
benefit to him. Other examples include asking hypothetical questions
or questions that would result in some restrictions in rulings that
would possibly cause hardship to the Ummabh, as well as asking about
things that do not concern one. Asking these and similar questions
is not allowed.

With regard to asking questions that do not result in any of these
things, that is enjoined, as Allah (35) says:
¢...So [O people] ask those who have knowledge.’ if you do not
know. (an-Nahl 16: 43)

5 This may refer to: Jewish and Christian scholars who have knowledge
of the previous scriptures; Muslim scholars who have knowledge of the
Qur’an; or those who have knowledge of the history of earlier nations.



Soorat al-Maidah (101-102) I 39

€1f you ask about them while the Qur’an is being revealed, they
will be made known to you} that is, if you ask at the right time, and
you ask about them while the Qur’an is coming down to you, so you
ask about the meaning of a verse that is not clear to you, or about a
ruling of which the application is not clear to you, at a time when it is
possible that revelation concerning it may come down from heaven,
it will be explained to you and will become clear. Otherwise, keep
silent about that concerning which Allah has kept silent.

gAllah has kept silent about them} that is, He has kept silent as
a way of not burdening His slaves so whatever Allah has kept silent
about is permitted and overlooked
gAllah is Oft-Forgiving, Most Forbearing that is, forgiveness is His
ongoing attribute and He is known for forbearance and kindness. So
seek His forgiveness and kindness, and ask for His mercy and good
pleasure.

With regard to these things that you are forbidden to do, §Some

people before you asked such questions} that is, they asked similar
questions out of stubbornness, not out of a desire to seek guidance.
Then when these matters were explained to them and the answer
came to them, they €then became disbelievers as a result of that} as
the Prophet (§£) said in the saheeh hadith:
«Whatever I forbid you to do, then avoid it, and whatever I instruct
you to do, then do as much of it as you can, for those who came before
you were doomed because of their asking too many questions and
their differences with their Prophets.» (Bukhari and Muslim)®

6 All hadiths in this text have been checked and verified by 1IPH’s
researchers. It is rare, but it does happen that a hadith is not verifiable
within the timeframe of researching and editing the book. In that case,
a decision is made by the editorial board as to whether or not to include
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated
(fake) hadiths in our publications. If a weak hadith is included in any text,
it is only because the author of the book discusses it as a weak hadith.
(Editor)



40 I Tafseer as-Sa‘di Juz'7

== 7 = s Pl
R i A TR TRty T - - L o P 1 st
Uyl J5V 0 L) #s ,_)..s\ab O;LHY‘..;:S‘, P
520 A T u,w\.s;;u:;:.;.uu Joi

Ot iy, € @ Pl

5:103. Allah did not ordain any such thing as the baheerah, sa’ibah,
waseelah or hdm.” Rather those who disbelieve fabricate lies
against Allah, and most of them do not understand.

5:104. And when it is said to them: Come to the Revelation that Allah
has sent down, and to the Messenger, they say: Sufficient for
us is what we found our forefathers following. [Would they do
that] even though their forefathers did not know anything and
were not guided?

Here Allah criticises the polytheists who introduced rulings into
their religion for which Allah did not give permission: they prohibited
that which Allah had permitted, regarding some of their livestock
animals as unlawful on the basis of their own corrupt ideas.

gAllah did not ordain any such thing as the baheerah} this was a

she-camel whose ears they slit; it was forbidden to ride it, and they
regarded it as something to be venerated

7 These words refer to certain categories of camels to which certain taboos
were applied during the jahiliyah.
Baheerah: a she-camel whose milk was dedicated to the idols.
Sa’ibah: a she-camel that was let loose for the sake of their false gods
and no load was to be carried on it.
Waseelah: a she-camel that produced female offspring the first and second
times she gave birth, with no male offspring in between; she was also let
loose for the sake of the idols.
Ham: a stallion camel that was let loose for the sake of the idols after siring
a particular number of offspring, and was not required to carry any load.



Soorat al-Ma’idah (105) I 41

4sa’ibah} this refers to a she-camel, cow or ewe; when it reached
a certain age, they let it loose, so it would not be ridden or made to
carry loads, and it would not be eaten. One of them would make a
vow whereby some of his property would be made a s&’ibah.

gor hamp this was a he-camel that was not to be ridden or made
to carry loads after it reached a certain stage, which was known to
them. All of these are taboos which the polytheists introduced with
no proof or evidence; rather they were fabrications against Allah that
stemmed from their ignorance and lack of reasoning. Hence Allah
said: €Rather those who disbelieve fabricate lies against Allah, and
most of them do not understandj, because there is no text or rational
reason to justify it. Yet despite that they admired their opinions that
were based on ignorance and wrongdoing.

And when they are called €to the Revelation that Allah has sent
down, and to the Messenger}, they turn away and do not accept it
and €they say: Sufficient for us is what we found our forefathers
following} of religion, even if it is not right and is not a religion that
will save us from the punishment of Allah.

If there had been any people of maturity, knowledge and
understanding among their forefathers, the matter would be less
serious; but their forefathers did not understand anything. In other
words, they had no rational thought at all, and had no knowledge or
guidance whatsoever. May he perish, the one who imitates someone
who has no sound knowledge or mature thinking, and fails to follow
that which Allah has sent down or to follow His Messengers, which
fills people’s hearts with knowledge, faith, guidance and certainty.
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5:105. O you who believe, take care of your own selves. If anyone
else goes astray it will not harm you so long as you follow true
guidance. To Allah you will all return, then He will inform you
about what you used to do.

¢O you who believe, take care of your own selvesp that 1s, strive
to improve yourselves and perfect yourselves, and to make yourselves
adhere to the straight path, for if you follow the straight path, you will
not be harmed by those who go astray therefrom and are not guided
to the true religion, for they only harm themselves.

This does not mean that if a person fails or neglects to enjoin
what is right and forbid what is wrong, it does not matter, because his
guidance cannot be complete unless he does what he is obliged to do
of enjoining what is right and forbidding what is wrong. But if he is
not able to denounce evil by taking action, speaking out, or at least
hating it in his heart, then the going astray of others will not harm him.

€To Allah you will all returnp — this refers to your final destination

on the Day of Resurrection, when you will all be gathered together
before Allah (45)

¢€then He will inform you about what you used to dop of good and evil.
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5:106.

5:107.

5:108.
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O you who believe, when death approaches any of you, let two
Just men from among you act as witnesses when you make your
bequest, or two men from other people if you are travelling in
the land and the calamity of death overtakes you. If you have
any doubts, detain them after the prayer and let them both swear
by Allah: We will not trade our testimony for any price, even
if [the beneficiary] is a near relative; we will not conceal the
testimony enjoined by Allah, for then we would surely be among
the sinners.

Then if it is discovered that these two committed the sin [of
dishonesty], let two others take their place, nearest in kin from
among those who claim a lawful right. Let them swear by
Allah: Our testimony is truer than their testimony; we have
not transgressed, for then we would surely be among the
wrongdoers.

That will make it more likely that they will give their testimony
properly, or else they will fear that their oaths may be refuted
by the oaths of others. Fear Allah and listen, for Allah does not
guide the transgressing people.

It is enjoined that two people should witness bequests. If a person
realises that his death is imminent, he should write his will and it

should be witnessed by two people of good character whose testimony

1s valid.

gor two men from other people that is, people who do not share
your religion, Jews or Christians or others. This applies in cases of
need when there are no Muslims present.

gif you are travelling in the land and the calamity of death overtakes
youp that is, you should ask them to witness; it is only enjoined to
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ask them to witness because their testimony will be accepted in that
situation, and it is reiterated that they should be detained (to give
testimony) €after the prayerj that they venerate.

gand let them both swear by Allah} that they are telling the truth
and have not changed anything. This applies €If you have any doubts}
about the testimony. However, if you believe them, then there is no
need for this oath.

Let them say € We will not trade our testimony$ that is, our oath
gfor any price} that is, we will not lie about it for the purpose of
worldly gain
deven if [the beneficiary] is a near relative} that is, we are not paying
attention to him because he is a relative (and we will not alter the
testimony for his sake)
gwe will not conceal the testimony enjoined by Allahj; rather we
give testimony on the basis of what we heard
¢for then} if we concealed it §we would surely be among the sinnersj.

4Then if it is discovered that these two} namely the two witnesses
gcommitted the sin [of dishonesty]} that is, if any indication is found
that they lied or gave false testimony
{let two others take their place, nearest in kin from among those who
claim a lawful right} that is, let two men among the next of kin of the
deceased come forward; they should be among those who are most
closely related to him
¢Let them swear by Allah: Our testimony is truer than their testimony p
that is, they lied and changed their testimony
gwe have not transgressed, for then we would surely be among the
wrongdoers that is, if we did wrong and transgressed and gave false
testimony.

Allah (45) says, explaining the wisdom behind this testimony,
confirming it and referring it to the next of kin of the deceased if it
becomes clear that the witnesses are lying: € That will make it more
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likely that they will give their testimony properlyj, when all of this
confirmation is required

qor else they will fear that their oaths may be refuted by the oaths
of others} that is, they will fear that their oaths will not be accepted,
then the matter will be referred to the next of kin of the deceased.

gfor Allah does not guide the transgressing peoplej that is, those
whose characteristic is transgression, for they do not want to be guided
and they are not seeking the straight path.

To sum up, if a person realises that he is dying when travelling
or otherwise, in situations where it is likely that there will be few
reliable witnesses, he should make his bequest in front of two
Muslim witnesses of good character. If there is no one present but
two witnesses who are disbelievers, it is permissible for him to make
his bequest in front of them, but if the next of kin have doubts because
of their not being Muslim, then he should ask them to swear an oath
after the prayer that they are not lying and have not changed anything.
Thus they will prove that they are telling the truth. But if they still
do not believe them and they find any indication that the witnesses
are lying, then if desired, two of the next of kin of the deceased may
take their place and swear by Allah that their testimony is more true
than the testimony of the first two witnesses, and that the latter have
been dishonest and told lies. Thus they will be qualified to take from
them what they are claiming.

These verses were revealed concerning the well-known story of
Tameem ad-Dari and ‘Adiy ibn Bada’, when al-‘Adawi gave his
bequest to them. And Allah knows best.

These verses are quoted as evidence for a number of rulings,
including the following:
e That it is prescribed to make a bequest or will, and that the one
who is dying should make a bequest.
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e The will is to be accepted as valid, even if the individual reached
the point where he was about to die, so long as he was still
thinking clearly.

e The will should be witnessed by two men of good character.

e The testimony of disbelievers may be accepted concerning wills
and the like in cases of necessity. This is the view of Imam
Ahmad. Many of the scholars stated that this ruling is abrogated,
but there is no basis for this claim. It may be understood from
this that the testimony of disbelievers — when no one else is
available, even in other issues — is acceptable, as was the view
of Shaykh al-Islam Ibn Taymiyah.

e It is permissible for a Muslim to travel with a disbeliever, if
there are no reservations or risks. It is permissible to travel for
the purpose of trade or business.

e Ifthere is any doubt about the two witnesses, but there is nothing
to indicate dishonesty on their part, and the next of kin want
them to swear an oath, they may detain them after the prayer,
and they should swear an oath in the manner described here.

e If there are no doubts or suspicion, there is no need to detain
them or force them to give an oath.

e Giving testimony is a serious matter, as Allah (45) has enjoined
it; it is essential to pay attention to this matter and give testimony
on the basis of fairness.

e Itis permissible to test witnesses if there is any doubt concerning
them, and to separate them in order to examine their testimony.

e If there is anything to suggest that the witnesses are lying
concerning this matter, two of the deceased’s next of kin should
come forward and swear by Allah, saying: Our oath is more
true than theirs, and they have broken the trust and lied. Then
what they claim should be given to them, and that indication,
plus their oath, takes the place of proof.
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5:109. On the day when Allah gathers the Messengers together and
says: What response did you receive? they will say: We have
no knowledge; verily You alone are the Knower of the unseen.

5:110. Then Allah will say: O ‘Eesa son of Maryam, remember the
blessings which I bestowed upon you and your mother. For
I supported you with the Pure Spirit, so that you spoke to the
people in the cradle and in maturity. I taught you the scripture
and wisdom, the Torah and the Gospel. You made out of clay, as
it were, the figure of a bird, and breathed into it, and it became a
bird by My leave. You healed those born blind, and the lepers, by
My leave, and you brought the dead back to life, by My leave. |
restrained the Children of Israel from [harming] you when you
brought them the clear signs and the disbelievers among them
said: This is obviously nothing but magic!

Here Allah tells us about the Day of Resurrection and what will
happen on it of great, terrifying events. Allah will gather together the
Messengers and ask them: ¢What response did you receive?} That
is, how did your nations respond to you?

dthey will say: We have no knowledgep; rather all knowledge is
Yours, O our Lord, for You are more knowledgeable than us
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gverily You alone are the Knower of the unseenj that is, You know
all things, unseen and seen.

¢§Then Allah will say: O ‘Eesa son of Maryam, remember the
blessings which [ bestowed upon you and your mother} that is,
remember it in your heart and verbally, and fulfil the obligation of
giving thanks to your Lord, because He blessed you in ways in which
He did not bless others.

gFor [ supported you with the Pure Spirit} that is, I strengthened
you with the Spirit and with revelation, which purified you and gave
you strength to fulfil the command of Allah and call people to His way.
It was also suggested that what is meant by the Pure Spirit is Jibreel
(‘alayhi as-salam — peace be upon him), and that Allah helped him
by causing him to stay by his side and give him support in difficult
situations.

¢so that you spoke to the people in the cradle and in maturityj.
What is meant by speaking here is something other than ordinary
speech which is merely speaking words. Rather what is meant here
is that speaking which benefits both the speaker and the listener,
namely calling to Allah.

In this regard ‘Eesd (¥ ), like his fellow Messengers of strong
resolve, spoke in maturity, conveying the message, calling people to
good and speaking out against evil. But he differed from them in that
he also spoke to the people in the cradle, and said:

4...Verily, | am a slave of Allah; He has given me the Book and made
me a Prophet. He has made me blessed wherever I may be, and has
enjoined on me prayer and zakah as long as I live.» (Maryam 19: 30-31)

4l taught you the scripture and wisdomp. The scripture includes the
previous Books, especially the Torah. He was the most knowledgeable
of the Israelite Prophets — after Moosa — of the Torah. It also includes
the Gospel which Allah sent down to him.
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Wisdom refers to knowledge of the subtle wisdom and benefits of
laws, calling people and teaching them in a good manner, as well as
paying attention to that to which attention must be paid, to the extent
that is appropriate.

€You made out of clay, as it were, the figure of a birdp that is,
the shape of a bird with no soul in it, then you breathed into it, and
it became a bird by Allah’s leave. And you healed those born blind,
who cannot see and have no eyes.

gand the lepers, by My leave, and you brought the dead back to
life, by My leave®. These were clear signs and dazzling miracles that
cannot be achieved by doctors and the like. Allah supported ‘Eesa
with these signs and strengthened his call thereby.

¢l restrained the Children of Israel from [harming] you when you
brought them the clear signs and the disbelievers among them saidp
when the truth came to them, supported by clear signs that would
compel one to believe in it §This is obviously nothing but magic!}.

They wanted to kill ‘Eesa, and they tried hard to do that, but Allah
restrained them from harming him and protected him from them.

These are blessings that Allah bestowed upon His slave and
Messenger ‘Eesé ibn Maryam, and He called upon him to give thanks
for them and fulfil his duties, which he did in the best possible manner,
and he was patient and steadfast just as his fellow Messengers of
strong resolve were.
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5:111. And [remember] when [ inspired the disciples to believe in Me
and in My Messenger; they said: We believe. Bear witness that
we submit to Allah [as Muslims].

5:112. And [remember] when the disciples said: O ‘Eesa son of
Maryam, can your Lord send down to us a table [spread with
food] from heaven? ‘Eesa said: Fear Allah, if you are [truly]
believers.

5:113. They said: We want to eat from it and let our hearts be reassured,
and to know that you have indeed told us the truth, and to be
witnesses thereof [of this miracie].

5:114. ‘Eesa son of Maryam said: O Allah our Lord, send down to us
from heaven a table [spread with food], so that it might be a
festival for us, for all our generations present and future, and a
sign from You; and grant us provision, for You are the best of
providers.

5:115. Allah said: I will send it down to you, but if anyone among you
disbelieves after that, [ will punish him with a punishment the
like of which I will never inflict upon anyone else in the world.

That is, remember the blessing that I bestowed upon you, when |
caused people to follow you and help you, and I inspired the disciples
and instilled in their hearts faith in Me and belief in My Messenger,
or [ sent inspiration to them on your lips — that is, | commanded them
by means of the revelation that came to you from Allah, and they
responded to that and submitted, and they said: We believe in Allah;
bear witness that we are Muslims.
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Thus they combined outward Islam, submission and righteous
deeds with inward faith that brings one forth from hypocrisy and
weakness of faith.

The disciples were helpers, as Allah (4) tells us:

€O you who believe, be [steadfast] supporters of Allah’s cause, as
‘Eesa son of Maryam said to the disciples: Who will be my supporters
in Allah’s cause? The disciples said: We are the supporters of Allah’s
cause...P (as-Saff 61: 14)

¢§And [remember] when the disciples said: O ‘Eesé son of Maryam,
can your Lord send down to us a table [spread with food] from
heaven?} That is, a table on which there was food. This did not stem
from any doubt on their part in the power of Allah or His ability to
do that. Rather it was by way of a polite request.

Because asking for signs and miracles by way of a challenge
is contrary to true faith, these words of the disciples may give the
impression that it was a challenge. Hence ‘Eesa (¥2:) rebuked them
and said: €Fear Allah, if you are [truly] believers}. For the faith of
the believer makes him constantly fear Allah and comply with Allah’s
commands, so he does not demand signs of which he does not know
what the consequences will be.

But the disciples stated that their intention was not like that; rather
their intention was good, because there was a need for that. Hence
¢They said: We want to eat from it} — this indicates that they needed it
dand let our hearts be reassuredp with faith, when we see the sign
with our own eyes. Thus faith will be based on certainty of sight, just
as before that it was based on certainty of knowledge. That is similar
to the case when Ibraheem al-Khaleel (32 ) asked his Lord to show
him how He will raise the dead:

¢...He replied: Do you not believe then? He said: Yes of course, but
just to reassure my heart. ..} (al-Bagarah 2: 260)
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People need to increase their knowledge, certainty and faith all the
time; hence they said: €and [we want] to know that you have indeed
told us the truthd ¢5: 7/3). That is, we want to know that what you
have brought is indeed true.
gand to be witnesses thereof}, so that it will serve some interest for
those who come after us; we will testify to it for you and thus more
proof will be established.

When ‘Eesa (¥2&) heard that and understood their intention, he
responded to their request by saying: ¢O Allah our Lord, send down
to us from heaven a table [spread with food], so that it might be a
festival for us, for all our generations present and future, and a sign
from You} that is, so that the time of its descent may be a festival
and special occasion, commemorating this great sign, so that it will
be remembered and not forgotten with the passage of time.

By the same token, Allah (4¢) has made the festivals and special
occasions of the Muslims a commemoration of His signs and a
reminder of the way of the Messengers, their straight path and His
bounty and grace towards them.

dand grant us provision, for You are the best of providersj that
is, make it provision for us.

‘Eesa (¥ ) asked for it to be sent down so that it would serve
these two purposes: the religious purpose of being an abiding sign
and the worldly purpose of bringing provision.

¢Allah said: I will send it down to you, but if anyone among you
disbelieves after that, I will punish him with a punishment the like of
which I will never inflict upon anyone else in the world} because he is
witnessing this marvellous sign, yet he disbelieves out of stubbornness
and wrongdoing; thus he deserves the painful punishment and severe
consequences.

It should be understood that although Allah promised to send it
down, and He issued this warning to them if they did not believe,
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He did not say that He sent it down. It may be that He did not send
it down because they decided not to choose that. This is indicated by
the fact that there is no mention of it in the Gospel that the Christians
have. Or it may be that it was sent down as Allah promised, for Allah
does not break His promises, and the fact that it is not mentioned in
the Gospel that they have is because it was part of the portion that
they forgot. Or it may be that it was not mentioned in the Gospel at
all; rather that was something that was passed down verbally from
one generation to another, therefore there was no need for Allah to
mention it in the Gospel. This interpretation is supported by the words
gand to be witnesses thereof} (5: 7/3). And Allah knows best exactly
what happened.
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5:116. When Allah says: O *Ees son of Maryam, did you say to people:
Take me and my mother as two gods besides Allah? He [‘Eesa]
will say: Glory be to You! It is not proper for me to say that
which I have no right [to say]. If I had said it, You would surely
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have known it. You know all that I know, whereas I do not know
what You know. Verily You alone are the Knower of the unseen.

5:117. 1 said nothing to them except that which You commanded me
[to say]: Worship Allah, my Lord and your Lord. I watched over
them whilst I was amongst them, then when You took me up
to You, You [alone] were the Watcher over them, and You are
Witness over all things.

5:118. If You punish them, they are indeed Your slaves; if you forgive
them, verily You are the Almighty, the Most Wise.

5:119. Allah will say: This is the day when the truthful will benefit
from their truthfulness: theirs will be gardens through which
rivers flow, to abide therein forever. Allah is pleased with them
and they are pleased with Him. And that will be the supreme
triumph.

5:120. To Allah belongs the dominion of the heavens and the earth and
all that is in them, and He has power over all things.

This is a rebuke to the Christians who said that Allah was the third
of three (trinity). Allah mentioned this to ‘Eesa, who disavowed their
view and said: €Glory be to You!}; may You be exalted far above
this reprehensible notion and above that which is not befitting to You.
¢t is not proper for me to say that which I have no right [to say]p
that is, I should not, and it is not befitting for me, to say something
that I am not qualified to say. No created being, neither the angels
who are close to Allah nor the Prophets who were sent nor anyone
else, has the right or is qualified to be regarded as divine. Rather they
are all slaves under control, and poor creatures who are subjugated,
dependent and helpless.

4If I had said it, You would surely have known it. You know all

that I know, whereas I do not know what You know} for You know
best what | did
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€Verily You alone are the Knower of the unseenj. This is an example
of the Messiah’s perfect etiquette in addressing his Lord. He will
not say “I said no such thing”; rather he states that he never said
anything contrary to his role as a Messenger, and that this is something
impossible, and he declares his Lord to be completely above that and
refers knowledge to the Knower of the unseen and the seen.

Then he states clearly what he told the Children of Israel:

¢l said nothing to them except that which You commanded me [to
say]®; | was merely a slave following Your instructions, and not
challenging Your divinity.

¢ Worship Allah, my Lord and your Lord} that is, I instructed them
only to worship Allah alone and be sincerely devoted to Him alone,
which implies a prohibition on taking me and my mother as two gods
besides Allah. It is also a statement that I am a slave under control;
just as He is your Lord, He is also my Lord.

41 watched over them whilst I was amongst themp that is,
witnessing those who followed this command and those who did not
¢then when You took me up to You, You [alone] were the Watcher over
them} that is, You were aware of what was in their hearts and minds
gand You are Witness over all things}, for You know, hear and see all
things; Your knowledge, hearing and vision encompass all that exists,
and You will requite Your slaves on the basis of what you know of
them, both good and bad.

4I1f You punish them, they are indeed Your slavesj} and You are
more merciful towards them than they are to themselves, and You
know best about their circumstances. If they were not rebellious, You
would not punish them.
¢if you forgive them, verily You are the Almighty, the Most Wise}
that is, Your forgiveness stems from Your complete might and power;
this is not like one who forgives and overlooks because he is incapable
and has no power, because it is by Your wisdom that You forgive the
one who takes measures that make him qualified for forgiveness.
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g Allah will sayp explaining the situation of His slaves on the Day
of Resurrection, and who among them will triumph and who will
be doomed, who will be wretched and who will be blessed: €This
is the day when the truthful will benefit from their truthfulnessj.
The truthful are the ones who were righteous in word and deed,
whose intentions were in accordance with the straight path and true
guidance. On the Day of Resurrection they will reap the fruits of that
truthfulness, when Allah causes them to be honourably seated in the
presence of a Mighty Sovereign (cf. 54: 55). Hence Allah says €theirs
will be gardens through which rivers flow, to abide therein forever.
Allah is pleased with them and they are pleased with Him. And that
will be the supreme triumph}. And the liars will have the opposite
outcome: they will suffer the harmful consequences of their lies and
fabrications, and they will reap the evil fruits of their actions.

¢To Allah belongs the dominion of the heavens and the earth}
because He is their Creator and He controls them by His will and
decree. Hence He says: §and He has power over all things}. Nothing
is beyond Him; rather all things are subject to His will and command.

This is the end of the commentary on Soorat al-Ma’idah.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (3%). his family, and
his Companions abundantly until the Day of Judgement.

L
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Soorat al-An‘am

(Makki)

In the name of Allah,
the Most Gracious, the Most Merciful
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6:1. Praise be to Allah, Who created the heavens and the earth,
and made the darkness and the light. Yet those who disbelieve
ascribe equals to their Lord.

6:2. He it is Who created you from clay, then He decreed a term for

you [in this world], and another [in the hereafter] known only
to Him. Yet still you doubt.

Here Allah tells us that He is to be praised for His perfect attributes,
for His greatness and majesty in general and for the attributes
mentioned here in particular. He praises Himself for creating the
heavens and the earth, which are indicative of His perfect might, and
for His vast knowledge and mercy, His immense wisdom, for His
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uniqueness in possessing the power of creation and control, and for
creating darkness and light.

That includes all that is visible or tangible, such as night and day,
sun and moon, as well as all that is metaphorical or intangible, such
as the darkness of ignorance, doubt, polytheism, sin and heedlessness,
and the light of knowledge, faith, certainty and obedience.

All of that offers definitive proof that He, may He be exalted,
is the only One Who is deserving of worship and sincere devotion.

Yet despite that clear evidence and proof, §those who disbelieve
ascribe equals to their Lord} that is, they associate others with Him
and they worship and venerate them equally alongside Him, even
though they do not believe them to be equal to Allah in any aspect of
perfection; rather they are weak and helpless, lacking in all regards.

gHe it is Who created you from clay} that is, when He created
your substance and created your father Adam (32 )
gthen He decreed a term for you [in this world] that is, He ordained
the duration of your stay in this world, during which you would enjoy
its delights and be tried and tested by means of what He sent to you
of His Messengers:

4...so that He may test you [and see] which of you is best in
conduct...} (al-Mulk 67: 2)

—and He granted life long enough for anyone who was going to
pay heed to do so.
gand another [in the hereafter] known only to Him} that is, the
hereafter, to which people move from this world, where He will
requite them for their deeds, good and bad.

¢ Yeth despite this explanation and definitive proof, ¢still you
doubtj that is, you doubt the promise and threat of Allah, and the
requital of deeds on the Day of Resurrection.

Allah mentions darkness [in (6: /)] in the plural (in the original
Arabic, dhulumatr) because there are so many different types of
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darkness. But He mentions light in the singular, because the path that
leads to Allah is one, not many. It is the path that requires knowledge
of the truth and acting upon it, as He says:

€ Verily, this is My path, leading straight; follow it, and do not follow
[other] paths, lest they cause you to deviate from His path...  (al-4n‘dm
6:153)
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6:3. He is Allah [the only One to be worshipped] in the heavens and
on earth. He knows what you conceal and what you disclose,
and He knows what you earn.

That is, He is the only one to be worshipped in the heavens and on
earth. The inhabitants of the heavens and the earth — the angels who
are close to Him, the Prophets, the Messengers, the siddeeqoon, the
martyrs and the righteous — are slaves to their Lord, subjugated to
His greatness, and submitting to His might and majesty.

He knows what you conceal and what you disclose, and He
knows what you earn, so beware of disobeying Him, strive hard to
do righteous deeds that will bring you closer to Him and bring you
nearer to His mercy, and beware of any deed that will take you far
away from Him and from His mercy.
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6:4. No sign ever comes to them from their Lord but they turn away
from it.

6:5. Thus they denied the truth when it came to them, but soon they
will learn the consequences of their ridicule.

6:6. Do they not see how many nations We destroyed before them?
[They were] people whom We had made more powerful in the
land than We have made you, to whom We sent down abundant
rain from the sky, and made rivers flow at their feet. Yet for
their sins We destroyed them, and raised up after them other
nations.

Here Allah tells us how the polytheists turn away and how intense
their rejection and opposition are, and that the signs did not benefit
them at all, until the punishment befell them.

¢No sign ever comes to them from their Lord}, pointing definitively
to the proof and calling them to follow it and accept it
¢but they turn away from it} and do not pay attention to it or listen
to it, because they are distracted by something else and they turn
their backs on it.

€Thus they denied the truth when it came to them} — the truth
deserves to be followed, and they should have given thanks to Allah
for making it available for them and bringing it to them. But they
responded with the opposite of what they should have done, thus they
deserved the severe punishment.

¢but soon they will learn the consequences of their ridicule}
that is, they will see that what they ridiculed is true, and Allah will
highlight to the liars their lies and fabrications, and their ridicule of the
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resurrection, paradise and hell. Hence, when the Day of Resurrection
comes, it will be said to the liars:

€...This is the fire which you used to deny.} (ar-Toor 52: 14)
And Allah (35) says:

€They swear their most solemn oaths by Allah that Allah will not
raise up those who die. Nay, it is a promise by which He is bound,
but most people do not realize. [They will be raised up] so that He
may make clear to them that concerning which they differ, and so
that those who disbelieved may realize that they were lying.$ (an-Nah!
16: 38-39)

Then Allah instructs them to learn a lesson from the previous
nations:
4Do they not see how many nations We destroyed before them?$
that is, how many successive disbelieving nations We destroyed, and
We gave them respite before that, as €[ They were] people whom We
had made more powerful in the land thanj these people, in terms of
wealth, sons and a life of ease and luxury.

gto whom We sent down abundant rain from the sky, and made
rivers flow at their feetp which produced for them whatever Allah
willed of crops and fruits, of which they enjoyed and ate whatever
they wanted. But they did not give thanks to Allah for His blessings;
rather they focused on their whims and desires and were distracted
by all kinds of physical pleasure.

The Messengers came to them with clear signs, but they did not
believe them; rather they rejected them and denied them. Therefore
Allah destroyed them for their sins and raised up #after them other
nations.

This is the regular way in which Allah dealt with the earlier and
later generations, so learn a lesson from those whose story Allah has
told you.
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6:7. If We had sent down to you [a message] written on paper, and
they touched it with their own hands, the disbelievers would
still say: This is obviously nothing but magic!

6:8. They say: Why has an angel not been sent down to him? If We
did send down an angel, that would be the end of the matter and
they would be given no respite.

6:9. And if We had appointed [as Messenger] an angel, We would
have made him appear as a man, and thus We would only have
confused them in the same way as they are now confusing
themselves.

Here Allah tells His Messenger (3£) how stubborn the disbelievers
are, and that their rejection is not because of any shortcoming in the
message that you brought, or because they are ignorant of the truth;
rather it was based on wrongdoing and stubbornness which you have
no power to deal with.

41f We had sent down to you [a message] written on paper, and
they touched it with their own hands} and became certain of it
¢the disbelievers who disbelieved out of defiance and arrogance
gwould still say: This is obviously nothing but magic!p

What greater proof can there be than this clear proof? Yet these
abhorrent words are what they say concerning it, for they would reject
something that they touched with their own hands, that no one with
the slightest intelligence could reject.
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¢They sayj that is, they also say, out of stubbornness based on
ignorance and lack of rational thinking: € Why has an angel not been
sent down to him?$, that is: why has not an angel been sent down with
Muhammad (££), to support him and help him in what he is doing.
They said this on the grounds that he was human, and that the message
of Allah could not come except carried by the hands of the angels.

Allah says, highlighting His mercy and kindness to His slaves,
when He sent to them a human Messenger from among their number,
so that their faith would be based on knowledge and understanding,
and belief in the unseen:
¢If We did send down an angel} with the message, then faith would
not stem from knowledge of the truth, rather it would stem from seeing
something visible that is of no use on its own.

That applies if they even believe in the first place. But it is most
likely they would not believe, and if they do not believe then the
matter is concluded; the punishment will be hastened and they will
be granted no respite, because this is the way in which Allah deals
with those who demand signs then do not believe.

Therefore sending human Messengers to them with clear signs,
which Allah knows is in the best interests of people and is kinder to
them, whilst granting respite to the disbelievers and deniers, is better
and more beneficial for them.

Their demand for an angel to be sent down is bad for them, if only
they knew. Moreover, if an angel were sent down to them, they would
not be able to learn from him, for they would not be able to bear that.

§And if We had appointed [as Messenger] an angel, We would
have made him appear as a manj, because wisdom does not dictate
otherwise
dand thus We would only have confused them in the same way as
they are now confusing themselvesj that is, the matter would still
have been confusing for them, because they confused themselves by
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basing the matter on this confusing principle, which further obfuscates
the truth.

When the truth came to them in the proper manner, that was not
conducive to their guidance, although others were guided thereby. That
was their fault, as they had closed the gate of guidance to themselves
and had opened the gates of misguidance.
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6:10. Indeed Messengers before you were ridiculed, but then those who
mocked them were overwhelmed by the very thing [punishment]
they used to ridicule.

6:11. Say: Travel through the land and see what was the fate of the
deniers.

Here Allah consoles His Messenger (£) and urges him to be
patient, and He issues a warning and threat to His enemies:
gIndeed Messengers before you were ridiculedp when they brought
clear signs to their nations, but they disbelieved them and ridiculed
them and what they brought. So Allah destroyed them for that disbelief
and rejection, and He requited them with the punishment that they
deserved.
gbut then those who mocked them were overwhelmed by the very
thing [punishment] they used to ridicule}. So beware — O disbelievers
— lest you continue to reject the message and there befall you the same
fate as befell them.
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If you doubt that, then travel through the land and see what was the
fate of the deniers, for you will never find anything but people who
were destroyed and nations who were given exemplary punishments.
Their dwellings became empty and their land became devoid of any
joy. The Sovereign, the Avenger destroyed them and what was left of
their structures became a lesson for those who have insight. The kind
of travel enjoined here is travel in both a spiritual and physical sense,
which will lead to drawing lessons; as for merely looking without
learning any lesson, that is of no benefit.
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6:12. Say: To whom belongs all that is in the heavens and on earth?
Say: To Allah; He has taken it upon Himself to be merciful. He
will certainly gather you together on the Day of Resurrection,
concerning which there is no doubt. It is those who have lost
their own souls who will not believe.

Here Allah says to His Prophet (§£):

¢Say¥p to those who ascribe partners to Allah, affirming the concept
of Allah’s oneness and making it binding upon them to believe in it:
€To whom belongs all that is in the heavens and on earth?} that is,
who is the Creator and Sovereign of all of that, who is control of it all?
¢Say to them: €To Allahp. They will affirm that and not deny it, so
should they not acknowledge that Allah alone is the sovereign and
controller, and should they not devote their worship to Him alone
and affirm His oneness?
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¢He has taken it upon Himself to be merciful} that is, both the
upper and lower realms are subject to His dominion and control, and
He has extended His mercy and kindness over all of them; He has
encompassed them in His mercy and blessings, and He has taken it
upon Himself and has decreed for Himself that His mercy should
take precedence over His wrath, and that giving is dearer to Him
than withholding. Allah has opened the gates of mercy to all of His
slaves, unless they close the gates to themselves by sinning; He has
called them to His mercy unless they are prevented from seeking it
by their sins and faults.
¢He will certainly gather you together on the Day of Resurrection,
concerning which there is no doubt. This is an oath from Him, and
He is the most truthful. He has established clear proof and evidence
to that effect, which has reached the point of extreme certainty.

Yet the wrongdoers insisted on rejecting that and denying the
power of Allah to resurrect His creation; they persisted in disobedience
towards Him and had the audacity to disbelieve in Him. Thus they
lose out in this world and in the hereafter, and hence He says: €It is
those who have lost their own souls who will not believe.
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6:13. To Him belongs all that takes rest in the night or in the day, and
He is the All-Hearing, All-Knowing.

6:14. Say: Should I take for my protector anyone other than Allah, the
Originator of the heavens and the earth, Who feeds but is not
fed? Say: I am commanded to be the first of those who submit
to Allah [as Muslims]; and do not be one of those who ascribe
partners to Allah.

6:15. Say: | fear, if I were to disobey my Lord, the punishment of a
momentous day.

6:16. Whoever is spared [the punishment] on that day, is the one
on whom Allah has bestowed mercy, and that is the clearest
triumph.

6:17. If Allah afflicts you with harm, none can remove it but He; if
He blesses you with good, then He has power over all things.

6:18. He is Dominant over His slaves, and He is Most Wise, All-
Aware.

6:19. Say: Whose testimony carries the most weight? Say: It is Allah’s;
He is witness between me and you. This Qur’an has been
revealed to me so that | may warn thereby you and whomever
it reaches. Do you really bear witness that there are other gods
besides Allah? Say: I bear no such witness! Say: Verily He is
only One God, and I disavow all [the partners] that you ascribe
to Him.

6:20. Those to whom We gave the scripture know it as they know
their own sons. It is those who have lost their own souls who
will not believe.
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This soorah discusses and affirms the oneness of Allah (tawheed)
on the basis of rational and textual evidence. Almost the entire soorah
speaks of tawheed and debates with those who ascribe partners to
Allah and disbelieve in His Messenger ().

In these verses, Allah states that by means of which His guidance
becomes clear and the arguments of those who ascribe partners to
Him are defeated.

He tells us that €To Him}p, may He be exalted, €belongs all that
takes rest in the night or in the day}. That refers to all created things,
humans, jinn, angels, animals and inanimate objects.

All of them are created by Allah and under His control; they are
enslaved to and subjugated by their Almighty Lord, the Subduer, the
Dominant.

So is it right, on the basis of rational thought or any text, that any
of these slaves should worship something that cannot bring him any
benefit or ward off any harm, and refrain from devoting his worship
to the Creator, the Controller, the Sovereign, Who alone possesses
the power to benefit or harm?

Or is it the case that sound rational thinking and sound human
nature call one to devote worship and love sincerely to Allah alone,
the Lord of the worlds, and focus their fear and hope solely on Him?

gthe All-Hearing} Who hears all voices, in different languages,
expressing all kinds of needs
gAll-Knowing} Who knows what was and what will be, and what
will not happen, and if it were to happen, how it would happen; He
is aware of all things, visible and invisible.

¢Sayp to those who ascribe partners to Allah: §Should I take for
my protector anyone other than Allahj, among these helpless created
beings, to help and support me? [ will not take anyone other than Him
to help and support me, because He is the Originator of the heavens
and the earth; He is the One Who created them and controls them.
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€Who feeds but is not fedp that is, He is the One Who provides for all
of creation, but He has no need of them. So how can it be appropriate
for me to take as my protector someone other than the Creator, the
Provider, Who is free of all wants and is most praiseworthy?

¢Say: [ am commanded to be the first of those who submit to Allah
[as Muslims] 3, affirming His oneness, submitting and obeying Him.
I should be the first to do so, by complying with the commands of
my Lord.

gand do not be one of those who ascribe partners to Allah} that is, I am
also forbidden to be one of those who ascribe partners to Allah, either
by sharing their beliefs or keeping company with them or meeting up
with them. This is the most important of my obligations and duties.

gSay: | fear, if [ were to disobey my Lord, the punishment of a
momentous day¥ for the sin of ascribing partners to Allah deserves
eternity in hell and the wrath of the Almighty, and that day is the day
of which one should fear the punishment, because the one who is
saved from punishment on that day is the one who is truly fortunate
and who has indeed triumphed, just as the one who is not saved from
it is the one who is indeed doomed and wretched.

Another proof of His oneness is the fact that He is the only One
Who can remove hardship and bring good and ease. Hence He says:
¢If Allah afflicts you with harm} such as poverty, sickness, hardship,
grief, worries and the like
¢none can remove it but He; if He blesses you with good, then He has
power over all things}. For He alone is the One Who brings benefit
or causes harm, so He alone is deserving of worship and servitude.

¢He is Dominant over His slaves}, so none of them does anything
or moves or stays still except by His will. Neither kings nor anyone
else can go beyond His control and authority; rather they are controlled
and subjugated. As He is the One Who is Dominant and others are
dominated, He is the only One Who is deserving of worship.
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dand He is Most Wisep in what He enjoins and prohibits, in His
reward and punishment, in what He creates and decrees
4All-Aware} — He knows well what is hidden in people’s hearts and
minds, and all subtle matters. All of this is indicative of His oneness.

¢Sayd to them — after We have highlighted the path of guidance
to them: § Whose testimony carries the most weight} concerning this
great principle?
gSay: It is Allah’sp that is, Allah’s testimony carries most weight, for
He is witness between me and youp. There is no testimony greater
than His, and He testifies for me by means of His approval and His
actions; He supports me in what | say to you. This is like the verse
in which Allah (4¢) says:

¢1f he [Muhammad] had falsely attributed something to Us, We would
surely have seized him by the right hand, then We would surely have
severed his aorta. @ (al-Hagqah 69: 44-46)

Allah is Most Wise, All-Powerful, so it is not befitting His wisdom
and might to let one who is lying about Him and claiming that Allah
sent him when He did not, or that Allah commanded him to call
people when He did not, and that Allah permitted him to fight those
who oppose him, get carried away (and not seize or punish him). Yet
He confirms that he is speaking the truth by allowing him to carry on
and by supporting him in what he says by means of dazzling miracles
and clear signs, and He helps him and causes the efforts of those who
oppose him to end in failure. What testimony could be greater than
this testimony?

¢ This Qur’an has been revealed to me so that | may warn thereby
you and whomever it reaches} that is, Allah has revealed the noble
Qur’an to me for your benefit and in your best interests, so that I can
warn you thereby of the painful punishment. This mention of the
punishment serves to both encourage and alarm, and explains the
actions and words, both visible and hidden, which — if a person does
them — he is regarded as having paid heed to the warning.
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This Qur’an contains a warning to those who were addressed
initially and all those whom it will reach until the Day of Resurrection.
It mentions everything that Allah wants from His slaves.

Having explained His testimony, which is the greatest testimony
to His oneness, Allah then says: Say to these people who oppose the
word of Allah and reject His Messengers: €Do you really bear witness
that there are other gods besides Allah? Say: I bear no such witness!
that is, if they testify to that effect, do not testify with them.

This highlights the contrast between the testimony of the most
truthful of those who speak the truth, namely the Lord of the worlds
and of the best of His creation (the Prophet [#£]), which is supported
by definitive proof and strong arguments that Allah is One with no
partner or associate, and the testimony of the polytheists who lost their
reasoning, whose religion is mixed up, whose morals and manners
are corrupted and who made a laughing stock of themselves before
the people of sound reasoning.

Indeed, by their testimony they have gone against their sound
human nature and they express contradictory views in their attempt
to prove that there are other gods besides Allah, even though their
arguments are very flimsy and cannot prove anything.

Choose for yourself which of the two testimonies you want, if
you understand; we choose for ourselves that which Allah chose for
His Prophet (&), whose example He instructed us to follow, as He
said: €Say: Verily He is only One Godj that is, unique, and no one
deserves servitude and worship except Him, as He is the only Creator
and controller.
dand I disavow all [the partners] that you ascribe to Him}s, such as
the idols and rivals, and everything that you ascribe as a partner to
Allah. This is the reality of tawheed, affirming the divinity of Allah
and rejecting such claims for all others.
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Having explained His testimony and that of His Messenger ()
for His oneness, and the testimony of the polytheists whose argument
cannot prove the opposite, Allah then tells us that the People of
the Book, namely the Jews and Christians, €know it} that is, they
acknowledge the truth of tawheed €as they know their own sons} that
is, they have no reason to doubt, just as they would have no reason
to doubt their own children, especially the sons who usually stay by
their fathers’ side.

Or it may be that the pronoun refers to the Messenger Muhammad
(££), and the People of the Book have no doubt as to the truth of
his message, and they are not confused about it, because they have
prophecies which foretold his coming and gave a description which
fits him and no one else. The two interpretations are interconnected.

1t is those who have lost their own souls} that is, they have missed
out on the purpose for which they were created, namely faith and
affirmation of the oneness of Allah, and they have deprived themselves
of the bounty of the Most Glorious Sovereign
gwho will not believe} as they have no faith, so do not ask about the
loss and evil consequences that befall them.

(7 splal

6:21. Who does greater evil than he who fabricates lies against Allah,
or denies His revelations? Verily the wrongdoers will never
prosper.

That is, no one does greater evil or is more stubborn than one
who possesses either of these two attributes, so how about if they
are combined, both fabricating lies against Allah and denying His
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revelations which were brought by the Messengers? Indeed such a
person is the worst of wrongdoers, and wrongdoers never prosper.

This includes everyone who fabricates lies against Allah by
claiming that He has a partner or helper, or claims that someone else
should be worshipped instead of Him, or ascribes to Him a wife or
son. It also includes all those who reject the truth which was brought
by the Messengers or those who acted in their stead.
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6:22. On the day when We gather them all together, We will say to
those who ascribed partners [to Us]: Where are the partners

whom you claimed [to be equal to Allah]?

6:23. Then they will have no excuse but to say: By Allah, our Lord,
we never ascribed any partners [to Allah].

6:24. See how they will lie against themselves. And the [false gods]
of their own invention will be lost from them.

Here Allah tells us of the fate of the polytheists on the Day of
Resurrection; they will be questioned and rebuked, and it will be said
to them: §Where are the partners whom you claimed [to be equal to
Allah])?p Allah has no partner; rather they said that by way of a claim
and a fabrication.
¢§Then they will have no excuse but to say: By Allah, our Lord, we
never ascribed any partners [to Allah]} When they are tested with that
question, they will have no response but to deny that they ascribed
partners to Allah and swear that they were not polytheists.
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gSeed — this is indicative of astonishment at them and their
situation
¢how they will lie against themselves} that is, they told a lie that will
result in loss and great harm to themselves
€ And the [false gods] of their own invention will be lost from them}
— this refers to the partners that they claimed existed besides Allah,
exalted be Allah far above that.
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6:25. Among them are some who listen to you, but We have placed
covers on their hearts so that they will not understand it, and
deafness in their ears. Even if they saw every sign, they would
not believe in them. When they come to you to argue with you,
those who disbelieve say: These are nothing but tales of the
ancients.

That is, some of the polytheists are people who sometimes, for
some reason, find themselves listening to what you say, but it is
listening that is devoid of any quest for the truth. Hence they do not
benefit from that listening, because they are not seeking to follow
what is right.

gbut We have placed covers on their hearts) that is, so that they
will not understand the word of Allah; He has protected His word
from such people
dand deafness in their ears} that is, We have placed deafness in their
ears, so that they do not listen to that which would benefit them.
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4Even if they saw every sign they would not believe in them} - this
is the utmost wrongdoing and stubbornness, when there are clear
signs that point to the truth, but they do not accept them or believe
them; rather they argue on the basis of falsehood, seeking to refute
the truth.

Hence Allah says: ¢ When they come to you to argue with you,
those who disbelieve say: These are nothing but tales of the ancientsj
that is, taken from the books of the earlier peoples which were not
from Allah or from His Messengers. That is due to their disbelief,
otherwise how could this Book, which contains stories of the earlier
and later peoples, and truths brought by the Prophets and Messengers,
and words of truth, fairness and justice, that is perfect in all aspects,
be tales of the ancients?
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6:26. They prevent others from [following] him [the Prophet ()]
and they keep away from him themselves, but they only destroy
their own souls, although they do not realise it.

This refers to those who ascribe partners to Allah and disbelieve
in His Messenger (3£). They both go astray and lead others astray;
they forbid people to follow the truth, and they warn against it whilst
keeping away from it themselves. They will never harm Allah or His
believing slaves in the slightest by their action.
¢but they only destroy their own souls, although they do not realise

ith.
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6:27. If you could but see them when they will be made to stand before
the fire. They will say: Would that we could be sent back [to this
world]! Then we would not reject the revelations of our Lord,
and we would be among the believers.

6:28. But that which they concealed before will manifest itself to
them. And even if they were sent back, they would surely go
back to that which was forbidden to them, for they are indeed
liars.

6:29. And they say: There is nothing beyond our life in this world,
and we will not be resurrected.

Here Allah tells us of the situation of the polytheists on the Day
of Resurrection, when they are brought to hell:
¢If you could but see them when they will be made to stand before
the fire to be rebuked and reprimanded; you would see something
terrifying and alarming, and you would see how they will acknowledge
their disbelief and wrongdoing, and will wish to go back to this world.

€They will say: Would that we could be sent back [to this world]!
Then we would not reject the revelations of our Lord, and we would
be among the believers. But that which they concealed before will
manifest itself to them) for they knew, deep down in their hearts, that
they were lying, and they often felt that in their hearts, but their ulterior
motives prevented them from acknowledging that and turned their
hearts away from good. They will also be lying when they express
these wishes, for their aim will be only to ward off the punishment
from themselves.
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§And even if they were sent back, they would surely go back to that
which was forbidden to them, for they are indeed liarsp.

§And they say}, denying the Resurrection
€There is nothing beyond our life in this world} that is, there is nothing
real and the only purpose of our existence is the life of this world
gand we will not be resurrected. p.
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6:30. Ifyou could but see them when they will be made to stand before
their Lord. He will say: Is this not the truth? They will say: Yes
indeed, by our Lord. He will say: Then taste the punishment for
having disbelieved.

€1f you could but see them} namely the disbelievers
g€when they will be made to stand before their Lord}, you would see
a grave and terrifying scene.

€He will sayp to them, by way of rebuke and reprimand:
s thish that is, what you see of punishment

€not the truth? They will say: Yes indeed, by our Lord}p — they will
affirm and acknowledge at the time when doing so will be of no
benefit to them.

€He will say: Then taste the punishment for having disbelieved}.
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6:31. Lost indeed are those who deny the meeting with their Lord
until, when the Hour comes upon them suddenly, they will say:
Alas for us, that we neglected it! They will bear their burdens
on their backs; miserable indeed will be their burden.

That is, those who disbelieve in the meeting with Allah are lost
and doomed, and deprived of all good, because this denial caused
them to fall into that which is prohibited and to commit sins which
incurred doom
duntil, when the Hour comes upon them suddenly}, when they are
in the worst condition, they will express the utmost regret
¢they will say: Alas for us, that we neglected it!}p But this feeling of
sorrow will come when the time for regret has gone.
¢ They will bear their burdens on their backs; miserable indeed will
be their burden}, for their burden will be heavy and will weigh them
down, and they will not be able to rid themselves of it. Hence they
will abide forever in hell and they will deserve the eternal wrath of
the Almighty.
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6:32. The life of this world is nothing but play and a distraction; but
indeed the life of the hereafter is better for those who fear Allah.
Will you not then understand?

This is the reality of this world and of the hereafter. The reality of
this world is that it is mere play and distraction; it is play in a physical
sense, and its distraction affects hearts and minds, which are deeply
attached to it and focus all their attention on it, like children at play.
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As for the hereafter, it is €better for those who fear Allahp, in and
of itself and in its attributes and eternal nature. In it there is what hearts
long for and what delights the eye of bliss, pleasure, happiness and
joy. But that is not for everyone; rather it is only for those who fear
Allah, comply with His commands and avoid that which He prohibits.

€Will you not then understand?} That is, do you not have minds
with which to understand which of the two realms is most deserving
of being given precedence?
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6:33. We know well that what they say grieves you [O Muhammad].
It is not you they disbelieve; rather it is the revelations of Allah
that the wrongdoers deny.

6:34. The Messengers before you were also rejected, but they bore
with patience that rejection and mistreatment until Our help
came to them. No one can change the words [promises] of

Allah. And you have already received some accounts of those
Messengers.

6:35. If you find their turning away hard to bear, then seek a tunnel
into the earth or a ladder into the heavens, if you can, and bring
them a sign. If Allah had so willed, He could have brought them
all to guidance; so do not be among those who are ignorant.
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That is, We know that what those who disbelieve in you say grieves
you and upsets you, but We only instruct you to be patient so that you
may attain high status and great reward. So do not think that what
they say stems from suspicion or doubt concerning you.

4It is not you they disbelieve} because they know that you tell
the truth and they know all about you and your comings and goings.
They even used to call him — before his mission began — al-4meen
(the trustworthy one)
grather it is the revelations of Allah that the wrongdoers deny} that
is, their rejection is of the revelations of Allah which Allah has sent
at your hands.

¢The Messengers before you were also rejected, but they bore
with patience that rejection and mistreatment until Our help came
to themj — so be patient as they were patient, and you will attain
victory as they did.

¢And you have already received some accounts of those
Messengers by means of which you may find reassurance and peace
of mind.

¢If you find their turning away hard to bear} that is, if it is difficult
for you because of your keenness for them to be guided and your
eagerness for them to believe, then do your utmost to bring that about,
but you will not be able to guide those whom Allah does not will
should be guided.

4then seek a tunnel into the earth or a ladder into the heavens, if
you can, and bring them a sign} that is, if you can, then do that, but
it will not benefit them at all. This put a stop to his hope that people
like these stubborn ones would be guided.

4If Allah had so willed, He could have brought them all to
guidancej but His wisdom dictated that they should remain misguided
¢so do not be among those who are ignorantj who do not acknowledge
facts or appreciate them properly.
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6:36. Only those who hear will respond; as for the dead, Allah will
resurrect them, then to Him they will return.

6:37. They say: Why has no sign been sent down to him from his
Lord? Say: Allah does indeed have the power to send down a
sign, — but most of them do not understand [the consequences].

Here Allah (4¢) says to His Prophet (£): Only those who hear
with their hearts that which will benefit them, namely the people of
understanding who are willing to listen
gwill respondd to your call, accept your message and comply with
your commands and prohibitions.

What is meant by hearing in this case is listening with the heart and
responding; as for merely hearing with the ears, this is something that
is common to both righteous and immoral. Proof is established against
all those who are accountable when they hear the revelations of Allah,
after which there is no excuse left for not accepting the message.

das for the dead, Allah will resurrect them, then to Him they will
returnp. It may be that what is meant here is a contrast to what is
mentioned earlier, in other words: only those who are spiritually alive
will respond to you; as for those whose hearts are spiritually dead,
who do not realise what is in their best interests or understand what
could save them, they will not respond to you or comply with your
message. Their time of reckoning is the Day of Resurrection, when
Allah will resurrect them, then to Him they will return.



82 I Tafseer as-Sa'di Juz'7

Or it may be that what is meant by this verse is the apparent
meaning, and that Allah (45) knows when the Day of Resurrection will
begin and that He will resurrect the dead on the Day of Resurrection,
then He will inform them of what they used to do.

This carries an implicit encouragement to respond to Allah and
His Messenger (££), and an implicit warning against not doing so.

g§Theyd that is, those who reject the message out of stubbornness
¢say: Why has no sign been sent down to him from his Lord?} this
refers to signs that they suggest and demand on the basis of their
corrupt ideas and thoughts.

This is like when they said:

§...We will never believe in you until you cause a spring to gush
forth from the earth for us; or you have a garden of date palms and
vines, and you cause rivers to gush forth in their midst; or you cause
the sky to fall upon us in pieces, as you claimed [that Allah could do
that if He willed];? or you bring Allah and the angels before us, face
to face.} (al-Isrd’ 17: 90-92)

4Sayd in response to them: §Allah does indeed have the power to
send down a sign}, and it is not beyond His power to do so; how could
it be otherwise when all things are subjugated to His glory and might?

But most people do not know, hence because of their ignorance
and lack of knowledge they demand what is bad for them, by asking
for signs which, if they came, they would not believe in them, and
then the punishment would be hastened for them, as this is the way
of Allah which does not change. Nevertheless, if what they meant is
signs to highlight the truth and show them the way, then Muhammad
(&) has brought all definitive signs and proof which indicate that

& This is a reference to a punishment coming upon them from above, as
mentioned in v. 68 €...or that He will not send against you a violent squall
of pebbles. ... (ar-Razi)
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his message is the truth, to such an extent that with regard to every
issue of religion, the individual will be able to find, on the basis of
what he brought, ample rational and textual evidence, so that there
will be no room left for even the slightest doubt.

Blessed be the One Who sent His Messenger (3£) with guidance
and the true religion, and supported him with clear signs, so that those
who choose to perish (by choosing disbelief) might do so after seeing
clear evidence, and those who choose to live (by choosing faith)
might do so after seeing clear evidence. Verily Allah is All-Hearing,
All-Knowing (cf. 8: 42).
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6:38. There is no creature that moves on the earth, and no bird that
flies on its two wings, but they are communities like you. We
have neglected nothing in the Book [of Our decrees], then to
their Lord they will be gathered.

That is, all animals on land and in the air, tame or wild, including
birds, are communities like you. We have created them as We have
created you, We grant them provision as We grant you, and Our will
is done concerning them as it is done concerning you.

¢ We have neglected nothing in the Book [of Our decrees]js that
is, We have not been careless or heedless in omitting anything from
al-Lawh al-Mahfoodh. Rather all things, great and small, are written
in al-Lawh al-Mahfoodh as they are decreed, and all things will come
to pass in accordance with what the Pen wrote.

This verse indicates that written in the first Book (al-Lawh
al-Mahfoodh) are all things that will happen. This is the first category



84 I Tafseer as-Sa'di Juz’'7

of the divine will and decree, of which there are four categories: the
all-encompassing knowledge of Allah; His Book that contains all that
exists; His will and decree that is applicable to all things; and His
creation of all created things, even people’s deeds.

It may be that what is meant by €the Book}s here is this Qur’an, in
which case the meaning of this verse will be similar to the meaning
of the verse in which Allah says:

€...And We have sent down to you the Book, explaining all things. ..}
(an-Nahl 16: 89)

gthen to their Lord they will be gathered} that is, all nations will
be gathered and assembled before Allah in the place of standing on
the Day of Resurrection, in that huge and terrifying gathering. Then
He will requite them on the basis of His justice and kindness, and His
judgement will be passed concerning them, which will be praised by
the first and the last, the inhabitants of heaven and the inhabitants
of the earth.
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6:39. Those who reject Our revelations are deaf and dumb, [dwelling]

in the depths of darkness. Whomever Allah wills, He leaves
astray and whomever He wills, He sets on a straight path.

This is a description of those who disbelieve in the signs of Allah
and reject His Messengers. They close to themselves the door of
guidance, and open the door of doom. They are €deafd to the truth
and ¢dumb}, unable to speak the truth, so they speak nothing but
falsehood.
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€[dwelling] in the depths of darkness} that is, they are immersed
in the darkness of ignorance, disbelief, wrongdoing, stubbornness
and sin. That is because Allah has left them astray, for § Whomever
Allah wills, He leaves astray and whomever He wills, He sets on a
straight path}, because He is the only One Who decrees guidance and
misguidance, according to what is dictated by His grace and wisdom.
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6:40. Say: What do you think, if the punishment of Allah or the Hour
came upon you, would you then call upon anyone other than
Allah? [Answer that,] if you are truthful!

6:41. No, it is on Him [alone] you would call; then, if He so willed,
He would remove that which caused you to call upon Him, and
you would forget [the partners] that you ascribe to Him.

Here Allah (3%) says to His Messenger (3): €Say} to those who
ascribe partners to Allah and regard others as equal to Him:
€What do you think, if the punishment of Allah or the Hour came
upon you, would you then call upon anyone other than Allah? [Answer
that,] if you are truthful!§ That is, if this hardship and distress occurs,
which one would have to try to relieve oneself of, would you call
upon your gods and idols, or would you call upon your Lord, the
True Sovereign?

¢No, it is on Him [alone] you would call; then, if He so willed,
He would remove that which caused you to call upon Him, and you
would forget [the partners] that you ascribe to Him. If this is how
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you are with your false gods, and you forget them when you are faced
with hardships, because you know that they cannot benefit you or
harm you, and they have no power to give life, cause death or bring
about resurrection, and you call sincerely upon Allah because you
know that He is the only One Who can bring benefit or cause harm,
and He is the only One Who can answer the call of the one who is in
distress, then how come at times of ease you ascribe partners to Him?
Is this based on any rational or textual evidence, or do you have any
proof for that? Rather you fabricate lies against Allah.
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6:42. We sent [Messengers] to nations before you, and We afflicted
them with adversity and distress, so that they might humble
themselves.

6:43. If only they had humbled themselves when Our punishment
came upon them! But their hearts were hardened and the Shaytan
made fair-seeming to them what they were doing.

6:44. So, when they forgot that of which they had been reminded, We
opened unto them the gates of all [good] things until, when they
were rejoicing in what they had been given, We seized them
suddenly and they were plunged into utter despair.

6:45. Thus the transgressors were destroyed to the last man. Praise
be to Allah, the Lord of the worlds.
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€We sent [Messengers] to nations before youp among the previous
generations, and they rejected Our Messengers and denied Our signs
dand We afflicted them with adversity and distress} that is, with
poverty, sickness, calamities and disasters, out of mercy towards them,
¢so that they might humble themselves} before Us, and turn to Us
at times of hardship.

¢1f only they had humbled themselves when Our punishment came
upon them! But their hearts were hardened} that is, they became like
rock and could not be softened and opened to the truth
¢and the Shaytan made fair-seeming to them what they were doing
so they thought that what they were following was the true religion,
and they indulged in their falsehood for a while, and the Shaytan
toyed with them and made fools of them.

§So, when they forgot that of which they had been reminded, We
opened unto them the gates of all [good] things} of the pleasures and
distractions of this world
duntil, when they were rejoicing in what they had been given, We
seized them suddenly and they were plunged into utter despair}
that is, they despaired of all good. This is the worst of all possible
punishments, for to be seized unawares at a time when one is heedless
and feeling safe and secure makes the punishment more severe and
the calamity greater.

¢Thus the transgressors were destroyed to the last manp that is,
they saw the punishment and all ties between them were severed (cf.
2:166)
¢Praise be to Allah, the Lord of the worlds} for what He has willed
and decreed of destruction for the disbelievers, for this highlights His
signs, honours His close friends, humiliates His enemies and confirms
the truthfulness of what the Messengers brought.
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6:46. Say: What do you think, if Allah took away your hearing and
your sight, and sealed up your hearts, what god other than Allah
could restore them to you? See how elaborately We make the
revelations clear, yet still they turn away.

6:47. Say: What do you think, if the punishment of Allah came upon

you, suddenly or predictably, would any be destroyed except
the transgressors?

Here Allah (35) tells us that just as He is the only One Who creates
things and controls them, He is also unique in His oneness and divinity.

¢Say: What do you think, if Allah took away your hearing and
your sight, and sealed up your heartsp and you remained unable to
hear, see or think
g§what god other than Allah could restore them to you?} If there is
none but Allah Who could do that, then why do you worship alongside
Him those who have no power to do anything unless Allah wills it?

This is part of the evidence for the oneness of Allah and proof
that the ascription of partners to Him is false. Hence He says: €§See
how elaborately We make the revelations clearp that is, We explain
it in various ways, giving all kinds of examples, to explain the truth
and highlight the way of the wrongdoers (so that it can be avoided).
dyet still they turn away that is, despite this perfect explanation, they
turn away from the revelations of Allah and ignore them.

€Say: What do you think} that is, tell me
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€if the punishment of Allah came upon you, suddenly or predictably j»
that is, suddenly or preceded by precursors whereby you would know
of its approach

gwould any be destroyed except the transgressors?p who were
the cause of the punishment coming upon them, because of their
wrongdoing and stubbornness. So beware of persisting in wrongdoing,
for it leads to eternal doom and misery.
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6:48. We sent the Messengers only as bearers of good news and as
warners. So those who believe and mend their ways will have
no fear, nor will they grieve.

6:49. But as for those who reject Our revelations, punishment will
strike them for their evil deeds.

Here Allah (45) mentions the essence of the message brought by
the Messengers, which is glad tidings and warning. That requires
an explanation of who the bringer of glad tidings is, what the glad
tidings are about, and the deeds which, if a person does them, he
will attain those glad tidings, and an explanation of who the warner
is, what the warning is about and the deeds which, if a person does
them, the warning will become applicable to him. People are divided
— according to their response to the call or their lack thereof — into
two groups:

¢So those who believe and mend their ways that is, they believe
in Allah, His angels, His Books, His Messengers and the Last Day,
and they make sure that their faith, deeds and intentions are also sound
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gwill have no fearp in the future
¢nor will they grievep over the past.
¢But as for those who reject Our revelations, punishment will

strike themp that is, punishment will overtake them ¢for their evil
deedsp.
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6:50. Say [O Muhammad]: I do not tell you that | possess the treasuries
of Allah, and 1 do not know the unseen, nor do I tell you that I
am an angel; I only follow that which is revealed to me. Say:
[s the blind man equal to one who can see? Will you not then
reflect?

Here Allah (45) instructs His Prophet () to address those who
demand signs of him or who say to him: You are only calling us to
take you as a god besides Allah:

¢l do not tell you that [ possess the treasuries of Allah} that is,
the keys to His provision and mercy
gand I do not know the unseenp. Rather all of that belongs to Allah;
whatever of mercy Allah grants to people, none can withhold, and
whatever He withholds, none can release it thereafter (¢f 35: 2). He
alone is the Knower of the unseen and the seen:
¢...He does not disclose His unseen to anyone, except a Messenger
whom He has chosen...} (al-Jinn 72: 26-27)

¢nor do I tell you that [ am an angel} and therefore strong and
powerful. I do not claim to be above the station that Allah has allocated
to me
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g1 only follow that which is revealed to me} that is, the most that I
can claim about myself is that I follow that which is revealed to me,
so I act upon it concerning myself and I call all people to do likewise.

Once my status is known, why would anyone argue with me or
demand of me something that I do not claim to have? Will a man
be obliged to do something of which he does not claim to have the
means?

Why — when I call you to that which has been revealed to me — do
you try to make me claim for myself something that is beyond me?
Can this be anything but unfairness, stubbornness and rebelliousness
on your part? So explain to them the difference between the one who
accepts my call and submits to what is revealed to me, and the one
who is not like that:
¢Say: [s the blind man equal to one who can see? Will you not then
reflect?® so that you will be able to evaluate things as they are and
make the right choice?
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6:51. Warn hereby those who fear being gathered to their Lord, when
they will have no protector or intercessor but Him, so that they
may become pious.

6:52. Do not send away those who call upon their Lord every morning
and afternoon, seeking His Countenance. You are not at all
accountable for them nor are they accountable for you, and
therefore vou have no right to send them away; [if you did so]
you would be one of the wrongdoers.

6:53. Thus We tested some of them by means of others, so that they
[the disbelievers] would say: Are these the ones whom Allah
has favoured among us? Does not Allah know best those who
are grateful?

6:54. When those who believe in Our revelations come to you, say:
Peace be upon you. Your Lord has taken it upon Himself to be
merciful: whoever among you commits a sin out of ignorance,
and after that repents and mends his ways, then verily He is
Oft-Forgiving, Most Merciful.

6:55. Thus We explain the revelations in detail, so that the way of the
evildoers may be made known.

This Qur’an is a warning to all people, but only €those who
fear being gathered to their Lordj will benefit from it, for they are
certain that they will move from this realm to the eternal realm of
the hereafter, and therefore they do that which will benefit them and
refrain from that which will harm them.
gwhen they will have no protector or intercessor but Him} that is,
except Allah; they will have no one but Him to take care of their
affairs so that thev may attain what they seek, or to ward off what they
fear, or to intercede for them, because all of humankind will have no
control over the matter at all.

¢so that they may become piousj» and fear Allah by obeying His
commands and complying with His prohibitions, as a result of heeding
the waming.
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€Do not send away those who call upon their Lord every morning
and afternoon, seeking His Countenance that is, do not send away
from you and from your gatherings, preferring to sit with others,
people who are devoted to sincere worship, those who consistently
call upon their Lord by way of worship, remembering Him, praying
and so on, and who call upon Him by way of asking, at the beginning
and the end of the day, seeking thereby Allah’s Countenance, with
no other aim or goal.

Such people do not deserve to be sent away or ignored; rather they
deserve to be taken as friends and loved, and to be brought close,
because they are the best of people even if they are poor, and they
are indeed noble and honourable, even if in the eyes of people they
are lowly and humble.

gYou are not at all accountable for them nor are they accountable
for youp that is, each one will have his own reckoning, for he has his
own good or bad deeds.

dand therefore you have no right to send them away; [if you did
so] you would be one of the wrongdoers}. The Prophet (&) complied
closely with this command. When he sat with the poor believers, he
was patient and content with them, treated them kindly and gently,
showed a good attitude towards them and brought them close to him.
Indeed they formed the majority of the people around him, may Allah
be pleased with them.

The reason for the revelation of these verses was that some people
among Quraysh or among the rough and harsh Arabs said to the
Prophet (&) If you want us to believe in you and follow you, then
send away So-and-so and So-and-so — naming some of the poor
Companions — for we feel embarrassed for the Arabs to see us sitting
with these poor people.

Because he was so keen for them to become Muslim and follow
him, he thought of doing that, but Allah rebuked him in these and
similar verses.
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¢ Thus We tested some of them by means of others, so that they [the
disbelievers] would say: Are these the ones whom Allah has favoured
among us?} That is, this is a way in which Allah tests His slaves,
as He has made some of them rich and some of them poor, some of
them prominent and some of them of lowly standing. Therefore when
Allah blesses a poor or lowly person with faith, that is a test for the
one who is rich or of high standing.

If a person is seeking the truth and wants to follow it, he will
believe and become Muslim, and he will not be prevented from doing
so by the fact that he will be sharing a faith with one who is of lesser
standing than him in terms of wealth and prominence. But if he is
not sincere in seeking the truth, then this will form an obstacle that
will prevent him from following the truth.

But they said. looking down on those who they thought were
beneath them: €Are these the ones whom Allah has favoured among
us?¥ Hence this prevented them from following the truth, because
the intention in their hearts was not pure. Allah said in response to
their implicit objection to His having guided these people and not
them: §Does not Allah know best those who are grateful?} that is,
those who will acknowledge the blessing and do what it requires of
righteous deeds, thus He will bestow His favour and blessings upon
them, and not upon those who are ungrateful.

For Allah (4g) is wise, and He does not bestow His favour upon
one who is not deserving of it. These people who raise objections
are of that type, unlike those among the poor and others whom Allah
blessed with faith, for they are the ones who are grateful.

When Allah forbade His Messenger () to send away the pious
believers, He instructed him to treat them with honour and respect, as
He said: € When those who believe in Our revelations come to you,
say: Peace be upon you} that is, when the believers come to you, greet
them and welcome them warmly, and say things to raise their morale
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and motivate them, telling them of the mercy, bounty and kindness of
Allah, and encourage them by all means that may achieve that; and
warn them against committing sin and persisting therein, and instruct
them to repent from sin, so that they may attain the forgiveness and
mercy of their Lord. Hence He says: §Your Lord has taken it upon
Himself to be merciful: whoever among you commits a sin out of
ignorance, and after that repents and mends his ways} that is, in
addition to giving up sin and regretting it, it is also essential to mend
one’s ways, do what Allah has enjoined, and change one’s bad deeds,
both outward and inward.

If you do all of that, €then verily He is Oft-Forgiving, Most
Merciful that is, He will bestow upon them forgiveness and mercy
commensurate with what they have done of what was enjoined upon
them.

€Thus We explain the revelations in detail} that is, we explain
them and distinguish between the path of guidance and the path of
misguidance, so that people may be guided thereby and so that the
truth which should be followed will be made clear.

¢so that the way of the evildoersp which incurs the wrath and
punishment of Allah §may be made known}, for once the way of
the evildoers is made clear, it can be avoided, unlike when it remains
indistinct and ambiguous, in which case this noble goal (of avoiding
it) cannot be attained.
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6:56. Say: I am forbidden to worship those you call upon besides
Allah. Say: 1 will not follow your vain desires; if I did, I would
go astray and | would not be one of the rightly guided.

6:57. Say: | am [relying] on clear proof concerning my Lord, while
you deny [the truth]. What you seek to hasten is not within my
power. The decision rests with Allah alone; He rules on the basis
of truth and He is the best of judges.

6:58. Say: If what you seek to hasten was within my power, the matter
would [already] have been settled between me and you. But
Allah knows best who the wrongdoers are.

Allah says to His Prophet (3££): §Say} to these polytheists who
claim that there are other gods besides Allah:
€1 am forbidden to worship those you call upon besides Allahp,
namely the rivals and idols who have no power to bring benefit
or cause harm, or to cause death, bring life or resurrect, for this is
falsehood which you have no proof or argument, except following
whims and desires, which is the worst misguidance.

Hence Allah says:
¢Say: [ will not follow your vain desires; if I did} follow your whims
and desires, €I would go astray and I would not be one of the rightly
guided} in any way at all. Rather the path I am following, of affirming
the oneness of Allah and sincerely devoting my deeds to Him, is the
truth for which there is definitive proof and evidence.

¢Say: I am [relying] on clear proof concerning my Lord} that is,
[ am relying on clear certainty that my Lord is the true Lord, and that
everything else is false. This is firm testimony from the Messenger
(#8) in which there is no wavering or hesitation, and he is the best
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witness of all people. The believers accepted this testimony and the
clarity of their certainty of its soundness was commensurate with the
level of their faith with which Allah blessed them
¢while youj, O polytheists, €deny [the truth]}. He does not deserve
such a response from you, for there is no appropriate response except
to believe it. Because you persisted in your rejection, you should
understand that the punishment will inevitably befall you,; it is with
Allah and He will send it down upon you whenever He wills, however
He wills, and if you seek to hasten it, I will have no control over the
situation, for €The decision rests with Allah alone}; just as He is the
One Who ordained the rulings of Sharia, commands and prohibitions,
it is He Who will issue the decree of requital, and He will reward or
punish according to His wisdom. So objecting to His decree in any
way is not acceptable. He has made the right path clear and has told
His slaves about the truth, thus leaving no room for excuses and no
argument against it, so that those who choose to perish (by choosing
disbelief) might do so after seeing clear evidence, and those who
choose to live (by choosing faith) might do so after seeing clear
evidence (cf. 8: 42).

¢and He is the best of judges} between His slaves in this world
and the hereafter. So He judges between them and will be praised
for it, even by those against whom judgement is passed and they are
found guilty.

€Sayd to those who seek to hasten the punishment wrongfully,
out of ignorance and stubbornness:
¢1f what you seek to hasten was within my power, the matter would
[already] have been settled between me and youj, for [ would have
brought it upon you and there would be nothing good for you in that.

But the matter is in the Hand of the Most Forbearing, Most Patient,
Whom people disobey in the most audacious manner, yet He grants
them well-being and provision, and bestows His blessings, both
visible and invisible, upon them
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¢§But Allah knows best who the wrongdoers are — nothing about
them is hidden from Him, so He grants them respite but He does not
forget about them.
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6:59. With Him are the keys of the unseen; no one knows them but
He. He knows all that is in the land and in the sea. Not a leaf
falls but He knows it; there is no grain in the darkest bowels
of the earth, nor anything fresh or dry, but it is [inscribed] in a
clear record.

This verse is one of the verses that most clearly highlight His all-
encompassing knowledge, which includes all of the unseen, of which
He discloses whatever He wills to whomever He wills of His creation,
although much of it remains concealed from the angels who are close
to Him and the Prophets who were sent, let alone other people. He
knows what is in the wilderness of animals, plants, sand, rocks and
dust, and what is in the sea of marine creatures, minerals and other
things, that may be contained in different parts of it, and what is in
the water.

¢§Not a leaf fallsp from plants on land and in the water, in cities and
in the wilderness, in this world and in the hereafter, but He knows it.
gthere is no grain in the darkest bowels of the earth}, which includes
the seeds of fruits and other crops, seeds that are sown by people and
the seeds of wild plants from which different types of vegetation
grow.
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¢nor anything fresh or dry this is general in meaning and comes
after specific descriptions
¢but it is [inscribed] in a clear record} — this refers to al-Lawh
al-Mahfoodh. which contains mention of them and listed them all.
Some of the things mentioned may dazzle and astound the minds of
smart people. This is indicative of the greatness of the Almighty Lord
and the all-encompassing nature of all of His attributes.

If all of humankind, from the first to the last of them, were to come
together to comprehend some of His attributes, they would never be
able to do so. Blessed be the Almighty Lord, the All-Encompassing,
All-Knowing, the Praiseworthy and Glorious, the Witness, the
Omniscient.

How great is Allah; no one can list all the words of praise for Him.
Rather He is as He has praised Himself, and is far above whatever
His slaves may say in praise of Him. This verse indicates that His
knowledge encompasses all things and His clear record (al-Lawh
al-Mahfoodh) includes all that happens.
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6:60. It is He Who takes your souls [in sleep] by night, and knows
what you have done by day. Then He awakens you again [by

day] to complete the term appointed [for you]. Then to Him you

will all return, then He will inform you about what you used to
do.

'/‘
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6:61. He is Dominant over His slaves. He sends keepers [to watch]
over you, then when death comes to one of you, Our envoys
[angels] take his soul, and they never fail in their duty.

6:62. Then they are returned to Allah, their true Lord. Verily His is
the judgement and He is the swiftest in reckoning.

All of this is an affirmation of His divinity and is proof against
those who ascribe partners to Him. It is a statement that He alone
is deserving of love, veneration, respect and honour. Here Allah
tells us that He is the only One Who is in control of His slaves’
affairs, when they are awake and when they are asleep; He takes
their souls in sleep during the night, so their movements become
still and their bodies rest, then he wakens them from their sieep, so
that they can go about their business and tend to their spiritual and
worldly aftairs.

Allah (4g) knows what they do and what they earn by their deeds.
Allah continues to control them like that until the appointed time
comes. Thus He decrees a term for them in this world, and another
term after that, when they are resurrected after death. Hence He says:
g Then to Him you will all return and not to anyone else.
gthen He will inform you about what you used to do of good and evil.

gHe is Dominant over His slavesp — His all-encompassing will
is done concerning them, so they have no control over their affairs at
all; they cannot move or stay still except by His leave.

Nevertheless, He has appointed angels who watch over His slaves
and record their deeds, as Allah (4g) says:

g While indeed there are watchers appointed over you, honourable
scribes,” who know all that you do.} (al-Infitar 82: 10-12)

9 These are the recording angels who write down all that people do of both
good and bad deeds.
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¢...constantly accompanying him, one on his right, the other on his
left. Not a word does he utter but there is with him a watcher, ready
to record it. (Qdf 50: 17-18)

They keep watch over them whilst they are alive.

€then when death comes to one of you, Our envoys [angels] take
his soul}» that is, the angels who are appointed to take people’s souls
gand they never fail in their duty. They never allow an hour more
than what Allah has decreed, nor do they cut short anyone’s lifespan,
or carry out any instruction except in accordance with the divine
decree.

€Then}, after death and life in al-barzakh,'® with whatever it
entails of good or bad, €they are returned to Allah, their true Lord}
that is, the One Who took care of them on the basis of what He decreed
for them, then He took care of them by means of what He enjoined and
forbade; He sent the Messengers to them and revealed Books to them.

Then they will return to Him, so that He can take charge of their
requital, rewarding them for what they did of good and punishing
them for what they did of evil. Hence Allah says: € Verily His is the
judgement} — it is His alone, with no partner or associate
gand He is the swiftest in reckoning} because of His perfect
knowledge and His recording of their deeds, by means of what is
written in al-Lawh al-Mahfoodh, then it is written again by the angels
in the records that they keep.

As Allah is the only One Who creates and controls, and He has
power over His slaves, and takes care of them in all situations, He
alone 1s the One Who decrees what will happen to them, and to Him
alone belong the divine decree, the power to ordain what is lawful
and what is prohibited, the judgement (on the Day of Resurrection)

10" An intermediate state between death and the Day of Resurrection; it is
also said to be a *place’ where the souls of the deceased will remain until
the blowing of the trumpet.
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and the requital. So how could the polytheists turn away from One
Who is like that, and instead worship those who have no power of
command, who cannot bring even an atom’s weight of benefit, and
indeed have no power at all?

By Allah, if they knew how patient Allah is with them, how He
grants them well-being and shows compassion towards them even
while they are challenging Him by ascribing partners to Him and
showing ingratitude towards Him, and disrespecting His greatness by
fabricating lies, yet still He grants them well-being and provision, they
would become highly motivated to learn about Him and their hearts
would be filled with love for Him, and they would hate themselves
intensely for having responded to the call of the Shaytan which leads
to disgrace and loss. But they are people who do not understand.
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6:63. Say: Who is it that delivers you from distress on land and sea,
when you call upon Him out loud or privately [saying]: If only
He would deliver us from this, we will certainly be among those
who are grateful.

6:64. Say: It is Allah Who delivers you from this and all other
adversity, yet you still ascribe partners to Him.

¢{Say to these people who ascribe partners to Allah and call upon
other gods besides Him, so as to make it binding upon them, as they
accept the oneness of Allah’s Lordship, to also accept the oneness
of His divinity (and that He is the only one deserving of worship):
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¢Say: Who is it that delivers you from distress on land and sea} that
1s, from its hardship and difficulties, when you cannot find a way out
of your troubles, so you call upon your Lord, beseeching Him with
humble hearts and a tongue that never ceases to offer supplication,
stating your need of Him, and you say — when you are in that situation:
¢1f only He would deliver us from this} hardship in which we find
ourselves §we will certainly be among those who are grateful} to
Allah; in other words, we will be among those who acknowledge His
blessing and use it to help them obey their Lord, and will protect it
lest they use it in acts of disobedience.

¢Say: Itis Allah Who delivers you from this and all other adversity}»
that is, from this particular hardship and from all hardships in general
dyet you still ascribe partners to Him} and you do not fulfil your
promise to Allah; you forget the blessings that He has bestowed upon
you. What proof can be clearer than this of the falsehood of polytheism
and the truth of Allah’s oneness?
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6:65. Say: He has the power to send punishment upon you from above
you or from beneath your feet, and to divide you into discordant
factions, causing some to suffer at the hands of others. See how
elaborately We make the revelations clear, so that they may
understand.

6:66. But your people deny this, although it is the truth. Say: | am not
your keeper.
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6:67. For everything that is foretold there is a time when it will come
to pass; and you will come to know.

Allah (3%) is able to send the punishment upon you from all
directions, §from above you or from beneath your feet, and to divide
you into discordant factions, causing some to suffer at the hands of
others} that is, at times of turmoil and internal fighting.

He is able to do all of that, so beware of persisting in sin, lest
there befall you a punishment that would bring about your ruin and
destruction. Although He states that He is able to do that, yet by His
mercy He has spared this Ummah from the punishment of stones
raining down from above and the like, and from the punishment of
being swallowed up by the earth beneath their feet.

But He may punish some whom He chooses to punish by causing
them to suffer at the hands of one another; so He may give some power
over others who then mistreat them, as a punishment in this world,
which people may see and learn lessons from, and which people with
knowledge will understand.

4See how elaborately We make the revelations clear} that is,
We make them vary and We have verses which approach the matter
from different angles, so as to prove various points, but all of them
are indicative of the truth
dso that they may understand} that is, so that they may understand the
reason for which they were created, and so that they may understand
the teachings of Islam and the divine message.

¢€But your people deny this} namely the Qur’an
dalthough it is the truthp concerning which there is no doubt.
4Say: [ am not your keeper} and it is not my role to record your deeds
or requite them; rather my role is to warn you and convey the message.

4For everything that is foretold there is a time® which cannot be
brought forward or put back



Soorat al-An'am

68-69) |] 105

dand you will come to know} the punishment of which We have
warmed you.
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6:68. If you see people speaking scomfully about Our revelations,
withdraw from them until they begin to talk of other things. If
the Shaytan causes you to forget, then as soon as you remember,
do not sit with the wrongdoing people.

6:69. Those who fear Allah are in no way accountable for them.
However, it is [their duty] to admonish them, so that they may
desist from their mockery.

What is meant by speaking scomfully about the revelations of
Allah is saying that which is contrary to the truth, such as presenting
false ideas in an attractive manner and promoting them, praising
those who hold those views, turning away from the truth, and casting
aspersions on it and on those who believe in it. So Allah instructed His
Messenger (£) first of all, and his Ummah too, if they see anyone
speaking scornfully about the revelations of Allah in any of the ways
mentioned, to turn away from them and not to attend the gatherings
of those who speak scornfully on the basis of falsehood and persist
in doing so, until they talk about something else, then when they talk
of other matters, the prohibition mentioned no longer applies.

If there is some good purpose or benefit in talk, it is enjoined,
but if it is otherwise, then it is not useful and it is not enjoined. As



106 I Tafseer as-Sa'di Juz'7

indulging in falsehood is condemned and criticised, in that prohibition
there is implicit encouragement to search, examine and debate in
order to reach the truth.

Then Allah says: §If the Shaytan causes you to forget} that is, if
you sit with them by way of forgetting and heedlessness, €then as
soon as you remember, do not sit with the wrongdoing people}. That
includes those who indulge in falsehood and everyone who engages
in unlawful talk or unlawful deeds. It is prohibited to sit with them
or be present when they are doing or saying unlawful things that one
is unable to stop.

This prohibition applies to the one who sits with them and does
not act in accordance with Islamic teachings, such as if he joins them
in their unlawful actions and deeds, or he keeps quiet and does not
denounce the evildoing. But if he does adhere to Islamic teachings by
enjoining them to do good and forbidding them to do evil or to say
the evil words that they utter, and that results in putting an end to the
evil or reducing it, then there is no blame or sin on him in that case.
Hence Allah says: €Those who fear Allah are in no way accountable
for them. However, it is [their duty] to admonish them, so that they
may desist from their mockery$ that is, rather let him remind them
and admonish them, so that they may fear Allah (4g) and desist.

This indicates that the one who wants to admonish should use
words that are most likely to help them to attain piety. It also indicates
that if the reminder or admonition will push the listener further in
the way of evil, to the extent that he will refrain from doing what is
obligatory, then not admonishing is the better option.
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6:70. Leave alone those who take the religion they were ordained to
follow as a mere game and mockery, and are deceived by the
life of this world. But admonish [with the Qur’an] lest any soul
be doomed because of what it has earned, for [then] it will find
no protector or intercessor to deliver it from [the punishment of]
Allah, and whatever ransom it offers will not be accepted. Such
are the ones who are doomed because of what they themselves

have earned. They will have scalding water to drink and a painful
punishment, because they disbelieved.

What is required of people is sincere devotion to Allah, by
worshipping Him alone, with no partner or associate, and doing their
best to earn His love and pleasure. That includes turning with all
one’s heart to Allah and focusing on Him. All one’s efforts should be
beneficial, serious and not frivolous, sincerely for the sake of Allah,
and not for the purpose of showing off.

This is true devotion that is deserving of the name. As for those
who claim to be following the truth and to be people of devotion and
piety, whilst treating their religion as a game, whereby their hearts
are distracted from loving and knowing Allah, and they turn their
attention to that which will harm them and waste their time in the
pursuit of falsehood, that is because any effort and striving that is not
for the sake of Allah is mere play. Allah has instructed us to shun and
caution such a person, and not to be deceived by him. His situation
should be examined and people should be warned against his actions,
and they should not be deceived by him or distracted by his failure
to do that which brings one closer to Allah.

¢But admonish [with the Qur’an]} that is, remind with the Qur’an,
mentioning that which will benefit people, enjoining and explaining,
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and presenting it in an attractive manner by referring to its beauty.
And mention that which is harmful to people and warn them against
doing it, describing various types and explaining what is bad about
it, which will prompt people to refrain from it.

All of that is €lest any soul be doomed}. In other words, before a
person commits sins and goes against the will of Allah, and persists in
that which is to be avoided. So remind and admonish, so that people
will be deterred and will refrain from doing those things.

{for [then] it will find no protector or intercessor to deliver it from
[the punishment of] Allah} that is, before it is overwhelmed by its
sins, for then no one will be able to benefit it, no relative or friend, for
no one could help it besides Allah and no one could intercede for it.

4and whatever ransom it offers will not be accepted}, not even
an earthful of gold. No ransom will be accepted or be of any avail.

gSuchj that is, those who are described thus
€are the ones who are doomed} and will despair of all good
¢because of what they themselves have earned. They will have
scalding water to drink} that is, water that has been heated to the
ultimate degree, which will scald their faces and break up their bowels
€and a painful punishment, because they disbelieved}.
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6:71. Say: Shall we call on others besides Allah who can neither
benefit us nor harm us, and turn on our heels after Allah has
guided us, like one whom the devils have caused to be confused
and disoriented in the land, although he has companions calling
him to guidance, saying: Come to us ? Say: Verily Allah’s
guidance is the only [true] guidance, and we are commanded
to submit to the Lord of the worlds,

6:72. and to establish prayer and to fear Him, for it is to Him that you
will be gathered.

6:73. Itis He Who created the heavens and the earth for a true purpose.
[Remember] the day when He will say, ‘Be!’ and it will be;
His word is the truth. His will be the dominion on the day the
Trumpet will be blown. He knows the unseen and the seen, and
He is the Most Wise, the All-Aware.

¢Sayh O Messenger, to those who ascribe partners to Allah and
call upon others besides Him, and who call you to follow their religion,
and explain to them what their gods really are, for in the case of any
rational person, it would be sufficient to tell him what they really
are and there would be no need to tell him explicitly not to worship
them. Any rational person, if he understood the true nature of the
polytheists’ belief, would be sure that it is false and there would be no
need to establish further proof concering that, and hence he would
say: €Shall we call on others besides Allah who can neither benefit
us nor harm us?$.

This description includes everyone who is worshipped besides

Allah: he cannot bring benefit or cause harm, and he has no power or
control over anything, for all power and control belongs only to Allah.
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dand turn on our heels after Allah has guided us$ that is, should
we turn back to misguidance after Allah has guided us, and turn back
from the path that leads to paradise, and turn back to the ways that
lead the one who follows them to the painful punishment?

This is a situation that no wise person would accept, for the one
who is in this situation is €like one whom the devils have caused to
be confused and disoriented in the land} that is, they have made him
lose the way that leads to his goal, so he remains disoriented and
confused, €although he has companions calling him to guidance,
whilst the devils call him to doom. Thus he remains confused, not
knowing which way to go.

This is the situation of all people, except those whom Allah (45)
protects. They find within themselves conflicting inclinations and
motives. There is the inclination towards the message of Islam,
rational thinking and sound common sense; they call him to guidance
and the highest possible status in paradise.

Then there is the inclination towards the Shaytan, his followers and
the self (nafs) that prompts evil; they call him to misguidance and to
the lowest depths of hell.

Some of the people will follow their inclination towards guidance in
all or most of their affairs.

Others will do the opposite of that.

And some will be inclined equally towards both, and will experience
inner conflict. Thus you may recognise those who are destined for
paradise and those who are destined for hell.

¢Say: Verily Allah’s guidance is the only [true] guidance} that is,
there is no guidance except the path which Allah has prescribed on
the lips of His Messenger (§£); anything else is misguidance which
leads to doom
#and we are commanded to submit to the Lord of the worlds} by
accepting and affirming His oneness, complying with His commands
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and prohibitions and accepting to be His slaves. This is the greatest
blessing that Allah has bestowed upon people and the best way to be.

gand to establish prayer} that is, and we have been commanded
to establish prayer with all its essential parts, conditions, sunnahs
and so on.
€and to fear Him} by doing that which He has enjoined and avoiding
that which He has prohibited
gfor it is to Him that you will be gathered that is, you will be gathered
on the Day of Resurrection, then He will requite you for your deeds,
good and bad.

€It is He Who created the heavens and the earth for a true purposej,
to ordain commands and prohibitions for His slaves, and to reward
or punish them
¢[Remember] the day when He will say, ‘Be!” and it will be; His word
is the truth}, concerning which there is no doubt and there is no need
to repeat it, for He does not say anything in vain.
¢His will be the dominion on the day the Trumpet will be blown}
that is, the Day of Resurrection. It is singled out for mention — even
though He is the Sovereign of all things (this world and the hereafter)
— because no one will have any sovereignty then, and there will no
longer be any dominion except that of Allah, the One, the Subjugator.

¢§He knows the unseen and the seen, and He is the Most Wise, the
All-Awarep He is the Bestower of all blessing, Who is possessed of
perfect wisdom, great kindness and knowledge that encompasses all
that is secret and hidden; there is no god but He and no Lord except He.
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6:74. And [remember] when Ibraheem said to his father Azar: Do you
take idols as gods? I see that you and your people are clearly
misguided.
6:75. Thus We gave Ibrdheem an insight into [Allah’s] mighty
dominion over the heavens and the earth, so that he might be
one of those who have certain faith.

6:76. When the night overshadowed him, he saw a star. He said: This
is my lord. But when it set, he said: [ do not like those that set.

6:77. When he saw the moon rising he said: This is my lord. But when
it set, he said: If my Lord does not guide me, I will certainly be
one of those who go astray.

6:78. When he saw the sun rising, he said: This is my lord; this is
greater. But when it set, he said: O my people, I disavow all
[the partners] that you ascribe to Allah.

6:79. Verily 1 have turned my face toward Him Who created the
heavens and the earth, having turned away from all that is false,
and | am not one of those who ascribe partners to Allah.

Here Allah says: remember the story of Ibraheem (£8). This is
in the context of praising him and highlighting his virtue in that he
called people to affirm the oneness of Allah and he prohibited them
to ascribe partners to Allah. He said to his father Azar:
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€Do you take idols as gods?p For they cannot benefit or harm,
and they have no power at all
€1 see that you and your people are clearly misguided} for you
worship that which is not deserving of worship at all, and you fail to
worship your Creator Who provides for you and has control over you.

¢§Thusp when We guided him to affirm Our oneness and call
people to do likewise
€ We gave Ibraheem an insight into [Allah’s] mighty dominion over
the heavens and the earth} that is, so that he would see, with that
insight, what those realms contain of definitive evidence and clear
proof
¢so that he might be one of those who have certain faith} because
the strength of faith and knowledge of all that is required will be
commensurate with the strength of the evidence and proof.

§When the night overshadowed him, he saw a star}. Perhaps
this refers to a heavenly body that shone more brightly than others.
Hence some scholars suggested that this refers to Venus — and Allah
knows best.

¢He said: This is my lord}. Going along with his opponent’s
argument, he said: This is my lord, so let us see whether it is deserving
of lordship or not, and whether there will be any proof for that, for
it is not appropriate for the wise man to take something as his god
without proof or evidence.

¢But when it set} that is, when that star disappeared
ghe said: I do not like those that setp that is, those that disappear from
the one who worships them, for the object of worship should take
care of the one who worships it and should manage all his affairs. As
for that which disappears for a long time, how can it be deserving
of worship? Is taking it as a god anything but the utmost foolishness
and the worst falsehood?

§When he saw the moon rising} he saw that it was brighter than
the star and different from it
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€he said: This is my lord} for the sake of argument.

¢But when it set, he said: If my Lord does not guide me, I will
certainly be one of those who go astray}; thus he expressed his great
need for the guidance of his Lord, for he knew that if Allah did not
guide him, no one could guide him, and if Allah did not help him to
obey Him, no one could help him.

§When he saw the sun rising, he said: This is my lord; this is
greaterp than the star and the moon.
¢But when it set} at that point the path of guidance became clear and
the path of doom was defeated.
So €he said: O my people, [ disavow all [the partners] that you ascribe
to Allahp, as clear proof has been established of the falsehood thereof.

¢Verily I have turned my face toward Him Who created the
heavens and the earth, having turned away from all that is false}
that is, [ have turned to Allah alone, turning away from all others
€and I am not one of those who ascribe partners to Allah. Thus he
disavowed polytheism and believed in the oneness of Allah, and he
established proof for that. (What we have mentioned concerning the
interpretation of these verses is the correct view. The context is one
of debate between Ibrdheem and his people, highlighting the falseness
of ascribing divinity to these heavenly bodies or anything else. As
for those who say that the context is that of looking and wondering
in childhood, there is no evidence for that.)
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6:80. His people argued with him. He said: Are you arguing with me
about Allah, when He has guided me? I do not fear any partner
you may ascribe to Him, unless my Lord wills [that harm should
reach me]. My Lord encompasses all things in His knowledge.
Will you not then pay heed?

6:81. Why should I fear that which you ascribe as partners [to Him],
when you do not fear ascribing partners to Allah for which He
has not sent down to you any authority? So which side has a
greater right to feel safe, if you know [the answer]?

6:82. Itisthose who believe and do not mix their faith with wrongdoing
who will be truly safe, and it is they who are truly guided.

6:83. That was Our argument that We inspired Ibraheem [to use]
against his people. We raise in rank whomever We will. Verily
your Lord is Most Wise, All-Knowing.

¢His people argued with him. He said: Are you arguing with me
about Allah, when He has guided me?p That is, what benefit is there
in arguing with one to whom the path of guidance has not been made
clear? As for the one whom Allah has guided and who has reached
the highest level of certainty, he himself will call people to what he
believes in.

€I do not fear any partner you may ascribe to Himj for they can
never harm me and they can never keep any benefit from me
dunless my Lord wills [that harm should reach me]. My Lord
encompasses all things in His knowledge. Will you not then pay heedj
and realise that He alone is the only One Who deserves worship?

¢ Why should I fear that which you ascribe as partners [to Him]}
when they are so helpless and useless
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gwhen you do not fear ascribing partners to Allah for which He has
not sent down to you any authority} that is, except that you are merely
following your whims and desires

¢So which side has a greater right to feel safe, if you know [the
answer]?p

Then Allah (35) says, judging between the two sides:
It is those who believe and do not mix their faith with wrongdoing
who will be truly safe, and it is they who are truly guided}, so they
will be safe from fear, punishment and misery, and they will be guided
to the straight path. If they do not mix their faith with wrongdoing
at all, or ascription of partners to Allah, or commit sin, they will be
completely safe and perfectly guided.

However, if they only avoid mixing their faith with ascription
of partners to Allah, but they do some bad deeds, they will attain
guidance and will basically be safe, but not perfectly so.

What this verse means is that those who do not attain both matters
will be neither guided nor safe; rather their lot will be misguidance
and misery.

As Allah (4g) ruled that Ibraheem should defeat his people in
argument because of the definitive proof he presented, He says: € That
was Our argument that We inspired Ibraheem [to use] against his
peopled that is, We caused him thereby to prevail over them and
silence them.

€ We raise in rank whomever We will}» as We raised Ibraheem (¥ )
in rank in this world and in the hereafter. Allah raises the one who
has knowledge by virtue thereof above other people, especially the
one who has knowledge, and acts upon it and teaches others; Allah
makes him a leader for people to follow, according to his situation,
whereby his deeds are watched, his footsteps followed, and his light
is sought so that people may walk in the light of his knowledge in
the darkness of the night.
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Allah (45) says:
€...Allah will raise in status those of you who believe and [especially]
those who have been given knowledge. ..} (al-Mujddilah 58: 11)

€ Verily your Lord is Most Wise, All-Knowing} so He only grants

knowledge and wisdom to the right person, and He knows best who
that is and how much he deserves to be granted.
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6:84. We gave him Is-haq and Ya‘qoob, both of whom We guided;
before him, We guided Nooh, and among his progeny, [We
guided] Dawood, Sulaymin, Ayyoob, Yoosuf, Moosa and
Haroon. Thus do We reward those who do good.

6:85. And [We guided] Zakariya, Yahya, ‘Eesa and llyas; each was
among the righteous.

6:86. And [We guided] Ismé‘eel, Alyasa‘, Yoonus and Loot; each
of them We favoured above all other people [of their own
times].
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6:87. And[We guided] some of their forefathers, progeny and brothers;
We chose them and guided them to a straight path.

6:88. This is the guidance of Allah, with which He guides whomever
He will among His slaves. If they had ascribed partners to Him,
all their deeds would have come to nothing.

6:89. These were the men to whom We gave the scripture, wisdom and
prophethood. If these people [the Makkans] disbelieve therein,
then We have entrusted it to a people who do not disbelieve
therein.

6:90. Those [Prophets] are the ones whom Allah guided; let their
guidance be an example to follow. Say: No reward do [ ask of
you for this. It is but a reminder to the worlds.

Having mentioned His slave and close friend Ibraheem, Allah
(45) then mentions what He bestowed upon him of knowledge, the
message and patience, and what Allah honoured him with of righteous
offspring, for He made the best of creation one of his lineage; how
great is this tremendous honour, which has no comparison.

¢ We gave him Is-haq and Ya‘qoobjs his son, who is also known as
Isra’eel (Israel); he was the father of a people whom Allah favoured
over all others (of their own time).
gboth of whom We guidedd to the straight path, in terms of both
knowledge and action.

dbefore him, We guided Noohj. This was a special kind of
guidance which was only bestowed upon a few people, namely the
Messengers of strong resolve, of whom he (Nooh) was one.

dand among his progeny}s it may be that the pronoun refers to
Nooh, as he was the last mentioned, because among those whom
Allah mentions is Loot, who was a descendent of Nooh but not of
Ibraheem, because he was his nephew (brother’s son).

Or it may be that the pronoun refers to Ibraheem, because the
context is one of praising him. Even though Loot was not one of his
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descendants, he was one of those who came to believe at Ibraheem’s
hands, and his virtue in guiding Loot is more significant than if he
were merely his son.

€[ We guided] Dawood, Sulaymanj the son of Dawood, € Ayyoob,
Yoosuf}p the son of Ya‘qoob, §Moosa and Haroon} the two sons of
‘Imran.
¢ Thus} that is, just as We made the progeny of Ibraheem al-Khaleel
righteous, because he did well in worshipping his Lord and in
benefitting people
gdo We reward those who do goodj» by bestowing upon them generous
praise and righteous offspring, commensurate with their good deeds.
gAnd [We guided] Zakariya, Yahyap his son
§‘Eesa}p the son of Maryam
dand Ilyas; eachp of these people §was among the righteous) in
their attitude, deeds and knowledge; in fact they were leaders of the
righteous and foremost among them.

§And [We guided] Isma‘eel} the son of Ibraheem, the father of
the people who are the best of peoples, namely the Arab people, and
father of the leader of the children of Adam, Muhammad ().

4Alyasa‘, Yoonus} the son of Matta
gand Loot} the son of Harén, the brother of Ibraheem.

geach of them} that is, each of these Prophets and Messengers
deach of them We favoured above all other people [of their own
times] because the degrees of virtue are four, as Allah mentions in
the verse:
g§Those who obey Allah and the Messenger are the ones who will be
with those whom Allah has blessed of the Prophets, the strong and
true in faith, the martyrs and the righteous...} (an-Nisd'4: 69)

These are among the highest degrees; in fact they are the best of
all the Messengers.
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The Messengers whose stories Allah tells in His Book are
undoubtedly of higher status than those whose stories He did not
tell us.

§And [We guided] some of their forefathers that is, the forefathers
of those mentioned
¢progeny and brothersj that is, We guided some of the forefathers,
progeny and brothers of those mentioned
¢§We chose them} that is, selected them
gand guided them to a straight path}p

¢Thisk namely the guidance mentioned
d¢is the guidance of Allah} and there is no guidance except His
gwith which He guides whomever He will among His slaves}. So
seek guidance from Him, for if He does not guide you, no one else
can guide you. Among those whom He chose to guide were the people
mentioned here.

¢If they had ascribed partners to Himj, hypothetically speaking,
dall their deeds would have come to nothing}, for ascribing partners
to Allah invalidates all good deeds and incurs eternity in hell. If these
chosen elite had ascribed partners to Allah — which is unlikely as they
are far above doing such a thing — all their good deeds would come
to nothing, and this applies even more to others.

¢§Those [Prophets]» who are mentioned here
dare the ones whom Allah guided; let their guidance be an example
to follow} that is, follow — O noble Messenger — in the footsteps of
these chosen Prophets, and tread their path.

He complied with this command and followed the guidance
of the Messengers who came before him; he acquired all perfect
attributes and virtues by means of which he surpassed all people
and was the leader of the Messengers, foremost among the pious
— may the blessings and peace of Allah be upon him and upon all
of them.
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Based on the fact that he had the example of all the previous
Prophets and he followed their example, some of the Sahdbah quoted
this verse as evidence that the Messenger of Allah (%) was the best
of all the Messengers.

€Sayp to these people who turn away from your call

§No reward do I ask of you for this} that is, I do not ask you for any
payment or fee in return for conveying the message to you and calling
you to it, for that may be a reason for you to refuse to heed the call.
Rather my reward is due only from Allah.

€1t is but a reminder to the worlds} so that they may be reminded
of that which will benefit them so that they may do it, and of that
which will harm them so they may avoid it, and so that they may
be reminded of their Lord and of His names and attributes, and be
reminded of good manners and the ways that lead to them, and of
bad manners and the ways that lead to them. This was a reminder to
the worlds and was the greatest blessing that Allah bestowed upon
them, so they should accept it and give thanks for it.
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6:91. They did not give due recognition to Allah when they said:
Allah has not sent down any revelation to any human being.
Say: Who then sent down the scripture that Moosa brought as a
light and guidance to the people, but you made it into separate
sheets, showing some but concealing many, although now you
have been taught what neither you nor your forefathers knew
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before? Say: Allah [sent it down]. Then leave them to amuse
themselves with their vain discourse.

This is a denunciation of those who rejected the message (among
the Jews and the polytheists), and claimed that Allah never sent
anything down to any human being. The one who says such a thing
has not given due recognition to Allah and has not venerated Him as
He deserves to be venerated, because this is casting aspersions upon
His wisdom and claiming that He neglected His slaves and did not
issue any commands and prohibitions to them; it is a denial of the
greatest blessing that Allah has bestowed upon His slaves, which is
the message which His slaves have no way of attaining happiness,
dignity and prosperity except by following it. What aspersions towards
Allah could be greater than this?

€Sayd to them — confirming the corrupt nature of their view and
asking them what they would confirm —
gSay: Who then sent down the scripture that Moosa brought namely
the Torah
das a light} in the darkness of ignorance
¢and guidancep away from misguidance and towards the straight
path in terms of knowledge and practical application. This is the Book
which was widely known and famous, to the extent that they copied it
on separate sheets and used it however they wanted; whatever was in
accordance with their whims and desires they would show and make
it known, and whatever was contrary to their whims and desires, they
would hide it and conceal it. That happened a great deal.

galthough now you have been taughtj a great deal of knowledge
because of that noble Book
#what neither you nor your forefathers knew beforep so when they
ask you about the one who sent down this great Book, which has
those qualities, then respond to this question and €Say: Allah [sent
it down]}. Then the truth will become clear as day and proof will
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be established against them; once this is established and you have
proven your point, § Then leave them to amuse themselves with their
vain discourse that is, leave them to indulge in falsehood and amuse
themselves with things that are of no benefit, until the day comes of
which they were warned.
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6:92. This is a blessed Book that We have sent down, confirming
what came before it, so that you may warn the Mother of Cities
[Makkah] and all those around it. Those who believe in the
hereafter believe in it [this Book] and they are ever mindful of
their prayers.

gThisp — the Qur’an 4is a blessed Book that We have sent down}
that is, it is blessed because there is a great deal of good in it and
abundant benefits
gconfirming what came before it} that is, in accordance with the
previous Books, attesting to their truth.

¢so that you may warn the Mother of Cities [Makkah] and all
those around it} that is, We have sent it down also, so that you may
warn the Mother of Cities, namely Makkah al-Mukarramah, and those
around it in the regions of Arabia and indeed in all lands. So warn the
people of the punishment of Allah and how it came upon previous
nations, and alert them to the implications of that.

¢Those who believe in the hereafter believe in it [this Book]
because if fear is in the heart. the heart will be filled with faith and
the individual will do that which pleases Allah.
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«{and they are ever mindful of their prayers} that is, they persist in
doing them regularly, fulfilling the necessary conditions and observing

their limits and etiquette, and perfecting them. May Allah make us
among them.
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6:93. Who does greater evil than he who fabricates lies against Allah
or says: [ have received revelation, when he has received none,
or who says: | will bring down the like of what Allah has sent
down? If you [O Muhammad] could but see the evildoers when
they are in the throes of death and the angels are stretching
out their hands [saying]: Give up your souls! Today you will
be recompensed with a humiliating punishment, because you
used to tell lies against Allah and you arrogantly rejected His
revelations.

6:94. Now you have come to Us alone, as We created you the first
time, and you have left behind all that We had bestowed on you.
We do not see with you your intercessors who you claimed were
entitled to a share of your worship and devotion. Now all ties
between you have been severed and that which you presumed
is lost from you.
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Here Allah says: No one does more wrong or greater evil than
the one who tells lies against Allah, by attributing to Him words or
rulings that have nothing to do with Him. Indeed this is the worst
of characteristics, because it involves lying and changing religious
teachings, both fundamental and minor issues, and attributing that to
Allah. This is one of the worst of evil deeds.

It also includes making false claims of prophethood and
mendaciously claiming that one received revelation. In addition to
telling lies against Allah and audaciously challenging Him, such a
person also demands that people should follow him and he strives to
make them do that, regarding it as permissible to shed the blood and
seize the wealth of anyone who goes against him.

This verse refers to all those who falsely claimed to be prophets,
such as Musaylimah al-Kadh-dhab, al-Aswad al-‘Ansi, al-Mukhtar
and others of their ilk.

gor who says: I will bring down the like of what Allah has sent
downi that is, who does greater evil than one who claims that he is
able to do what Allah can do, and tries to compete with Allah in His
decrees and to prescribe laws as Allah does? This includes everyone
who claims that he is able to compete with the Qur’an and produce
something similar to it.

What wrongdoing can be greater than the claim of one who is
needy and helpless in and of himself, and imperfect in all ways, that
he is able to match the One Who is most strong and independent of
means, Who is possessed of absolute perfection in all ways, in His
essence, names and attributes?

After criticising the wrongdoers, Allah then mentions what He
has prepared of punishment at the moment of death and on the Day
of Resurrection: ¢If you (O Muhammad] could but see the evildoers
when they are in the throes of deathj that is, their great terror and
dreadful anguish, you would see something indescribably frightening.
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dand the angels are stretching out their handsp towards those dying
wrongdoers, beating and tormenting them, and saying as they are
pulling out their anguished souls that are reluctant to leave their
bodies: §Give up your souls! Today you will be recompensed with
a humiliating punishment} that is, a severe punishment that will
humiliate you, as the recompense fits the nature of the deed.

This punishment is €because you used to tell lies against Allahp,
because you lied about Him and rejected the truth that was brought
by the Messengers
¢and you arrogantly rejected His revelationsp that is, you thought
yourselves to be above submitting to His revelations and rulings. This
is indicative of punishment or bliss in al-barzakh. These words and
the punishment that is aimed at them occur at the time of death, just
before and afterwards. This indicates that the soul is a physical being
that may enter and exit, and be addressed; it inhabits the body and
departs from it. This refers to their condition in al-barzakh.

As for the Day of Resurrection, when they reach it they will
arrive bankrupt and alone, with no family, wealth, children, troops
or supporters, as Allah created them the first time, bereft of all things.

On that day, the individual will be separated from everything that
he had in this world, apart from his righteous deeds and bad deeds,
which are the currency of the hereafter. The outcome in the hereafter
will be based on these deeds: good and bad, pleasure and pain, torment
and bliss, will all be determined on the basis of deeds. It is deeds
that will benefit or harm, cause misery or bring happiness. All other
things, such as one’s spouse, children, wealth and supporters, will
be mere accessories and temporary conveniences. Hence Allah (45)
says: ¢Now you have come to Us alone, as We created you the first
time, and you have left behind all that We had bestowed on youp
that is, everything We gave you and blessed you with; they cannot
help you in any way. € We do not see with you your intercessors who
you claimed were entitled to a share of your worship and devotionj.
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The polytheists ascribed partners to Allah, and they worshipped
alongside Him the angels, the Prophets, the righteous and others.
They are all slaves of Allah, but they gave a share of themselves and
of their worship to these created beings, and this claim of theirs was
wrongdoing on their part. All creatures are slaves of Allah, and Allah
is their Sovereign and the only One Who is deserving of their worship.
On the Day of Resurrection, they will be rebuked for joining others
in worship with Allah and devoting worship to some of His slaves,
ascribing to them the status of the Creator and Sovereign, and these
words will be said to them.

¢§We do not see with you your intercessors who you claimed were
entitled to a share of your worship and devotion. Now all ties between
you have been severedj that is, the connection between you and your
so-called partners, in the sense of intercession and otherwise, has been
cut off, and is of no help or benefit to you.
€and that which you presumed is lost from you}s, whether it is gain,
security, happiness, or salvation, whatever the Shaytin made fair-
seeming to you, so that you held it dear and uttered it with your
tongues. You were deceived by this false claim, which has no basis
in reality, and now that the opposite of what you claimed has become

clear to you, you can plainly see that you are losers and have lost your
selves, your families and your wealth.
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6:95. Verily Allah is the One Who cleaves the grain and the date stone
[and causes them to sprout]. He brings forth the living from the
dead, and He is the One Who brings forth the dead from the
living. Such is Allah; so how could they be turned away [from
the truth]?

6:96. He is the One Who cleaves the daybreak [from the dark of
night]. He has made the night for rest, and the sun and moon
for the reckoning [of time]. That is the decree of the Almighty,
All-Knowing.

6:97. 1t is He Who made the stars for you, so that you may navigate
by them in darkness [or when you lose your way] on land and
sea. Indeed We have explained Our signs in detail for people
who have knowledge.

6:98. Itis He Who has created you from a single soul, then a repository
and a depository. Indeed We have explained Our signs in detail
for people who have understanding.

Here Allah (3g) tells us of His perfection, the greatness of His
authority, the power of His might, the vastness of His mercy, the
comprehensive nature of His generosity and His great care for His
creation.

¢ Verily Allah is the One Who cleaves the grainp this includes
all seeds that people plant themselves, as well as those that they
do not plant themselves, such as the seeds that Allah disperses in
the wilderness. He cleaves or splits the seeds of crops and plants of
various types which are used for all kinds of purposes.

He cleaves or splits the stones or pits from which trees grow, such

as date palms, fruit trees and so on, from which humans, livestock and
other animals benefit, feeding on that which grows from the seeds and
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stones that Allah splits. They eat from them and benefit from them in
all kinds of ways, as ordained by Allah.

Allah shows them examples of His kindness and generosity that
dazzle the mind of the most rational people; He shows them the
brilliance of His creation and the perfection of His wisdom, by which
they may know Him and affirm His oneness, and they may realise that
He is the Truth and that worship of anything other than Him is false.

¢He brings forth the living from the dead} as He brings forth
sperm from the semen, the chick from the egg, and plants and trees
from seeds and stones (of dates and the like).
gand He is the One Who brings forth the deadj — this refers to that
which does not grow or that which does not have a soul
¢from the living, as He brings forth stones (of dates and the like)
and seeds from trees and plants, and he brings forth eggs from birds,
and so on.
¢Such} that is, the One Who does that is unique in His creation and
control of these things
¢is Allah} your Lord; that is, He is the only One Who is divine and
worthy of worship from all of His creation, and He is the One Who
bestows His blessings upon all of creation and nourishes them by
His bounty
¢so how could they be turned away [from the truth]?} That is, how
could they be diverted and turn away from worship of the One Who
is like that, and worship instead that which has no power over itself
to bring benefit or cause harm, and no control over its own life, death
or resurrection?

Having referred to the blessing of creating provision, Allah
(45) then mentions the blessing of providing shelter and creating
everything that His slaves need of light and darkness, and the benefits
and interests that results from that, as He says:
¢He is the One Who cleaves the daybreak [from the dark of night]}
that is, just as He cleaves the seed and date stone, He also cleaves the
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depths of darkness of the night, which envelops everything on the
face of the earth, with the light of dawn which He cleaves gradually,
until the darkness of night disappears entirely and is followed by the
brightness of daylight, in which people go about their business and
earn their livelihood, and tend to their interests, both spiritual and
worldly.

Because people need peace, calm and rest, which cannot be attained
in the light of day, Allah €has made the night for rest}, during which
humans go back to their homes and sleep, animals go back to their
pens and barns, and birds go back to their nests and roosts, and they all
have their share of rest. Then Allah takes away the night by bringing
the daylight, and so it will continue until the Day of Resurrection.

gandp Allah has made €the sun and moon for the reckoning [of
time]}, so as to organise the times for acts of worship and the terms
of transactions, and so that one may know how much time has passed.
Were it not for the existence of the sun and moon, and their alternation
and changes, most people would not know these things and they would
not be common knowledge; rather these matters would be known only
to a few individuals after a great deal of effort, and people would miss
out on these essential benefits.

g That) namely what has been mentioned above ¢is the decree of
the Almighty, All-Knowing} to Whom — by His might — these mighty
creations submit, and so they move in submission to His command
in such a way that they do not go beyond the course that Allah has
set for them, and they do not go ahead or fall behind.
¢All-Knowingp — His knowledge encompasses all things, seen and
unseen, first and last.

One of the rational proofs of the all-encompassing nature of His
knowledge is the fact that these mighty creations are subjugated to His
control and He makes them run according to a brilliant and precise
system that is dazzling in its beauty and perfection, and the way in
which it serves people’s interests in accordance with divine wisdom.
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€It is He Who made the stars for you, so that you may navigate
by them in darkness [or when you lose your way] on land and sea}.
If you lose your way or the traveller is not sure which direction to
take, Allah has made the stars means by which humans may find their
way when travelling for their interests or for the purpose of trade. For
example, there are stars which are always seen and their position does
not change, and there are other stars whose position always changes,
but people of knowledge are aware of that and can work out directions
and times from that.

This verse and similar verses indicate that it is prescribed to learn
about the movement and positions of the stars, a science that is called
astronomy, for navigation is not possible without it.

¢Indeed We have explained Our signs in detail} that is, We have
clarified them and distinguished each type from another, so that the
signs of Allah are clear and obvious
gfor people who have knowledge} that is, for people of knowledge,
for they are the ones who are addressed here and from whom a
response is required, unlike the ignorant and harsh people who turn
away from the signs of Allah and from the knowledge brought by
the Messengers, for the explanation will be of no benefit to them
and will not dispel their confusion or clarify anything that they do
not understand.

¢It is He Who has created you from a single soulp, namely Adam
(3). Allah created this human race from him, that has filled the
earth and is still increasing and growing, and that varies so greatly in
character and physical characteristics that it can scarcely be controlled
or described.

Allah created for them a repository; that is a place where they end
up and to which they are driven, which is the abode of settlement
after which there is nothing. That is the realm which they were
created to inhabit and they were placed in this world to strive for it
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and to do all sorts of activities that will lead to its development and
enhancement.

Allah deposited them in the loins of their fathers and the wombs
of their mothers, then in this world, then in al-barzakh, and all of
these are temporary abodes, which will not last forever. Rather the
individual will move on from them until he reaches the permanent
realm. As for this world, it is only transient.

4¢Indeed We have explained Our signs in detail for people who
have understanding} of the signs of Allah, and are able to infer proof
and evidence from them.
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6:99. It is He Who sends down water from the sky, with which We
bring forth all kinds of vegetation. From it We bring forth
green shoots, from which We produce grain in close-packed

rows. From the spathes of the date palm [come] low-hanging
clusters of dates. [With the water We also bring forth] gardens

of grapevines, and olive and pomegranate trees, similar [in some
ways] yet dissimilar [in others). Watch their fruits as they grow

and ripen. Surely in that there are signs for people who believe.

This is one of the greatest blessings that all creatures are in need
of, both humans and others. Allah repeatedly sends down water from
the sky at times when people need it, and He causes to grow thereby
everything that people and animals eat, so they are nourished by
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the bounty of Allah and they enjoy His provision and rejoice in His
kindness, and He relieves them of drought, despair and famine. So
their hearts rejoice and their faces become cheerful, and people attain
the mercy of the Most Gracious, Most Merciful, through which they
find joy and are abundantly nourished. In return they are required to
do their utmost to give thanks to the One Who has bestowed these
blessings upon them, to worship Him alone, to turn to Him and to
love Him.

Having mentioned in general terms what grows by means of this
rain, namely all kinds of trees and plants, Allah then mentions in
particular grains and dates, because of their many benefits and because
they are staple foods for the majority of humankind.

¢From it We bring forth green shoots, from which We producej
that is, from those green plants, €grain in close-packed rows} that
is, one row above another, such as wheat, barley, corn, rice and other
kinds of grains.

¢From the spathes of the date palm} this refers to the vessel before
the bunch of dates appears from it. From that vessel Allah brings forth
glow-hanging clusters of dates} that is, they are close at hand and
easy to pick for the one who wants to do so. It is not difficult to pick
them from the palm tree even if it is tall, because it has something
like steps on its trunk and is easy to climb.

4[With the water We also bring forth] gardens of grapevines, and
olive and pomegranate treesp. These trees provide many benefits,
hence Allah singles them out for mention after having mentioned
trees and plants in general terms.

¢similar [in some ways] yet dissimilar [in others]} it may be that
this refers to pomegranates and olives; that is, they are similar in terms
of the tree and its leaves, but not in terms of the fruit. Or it may be that
it refers to all kinds of trees and their fruits, and that some of them
resemble one another and are similar in some ways, and others are
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not similar to one another. But all of them are beneficial to people,
as they enjoy their fruits, find nourishment in them and also learn
lessons from them, which Allah enjoins them to do: ¢ Watchj that is,
observe, contemplate and reflect on €their fruitsj that is, observe all
trees, especially the date palm, when they begin to bear fruit.

das they grow and ripen that is, observe it at the time when the
fruit appears and the time when it ripens, for in that there are lessons
and signs which are indicative of the mercy of Allah, the vastness of
His kindness and generosity, and the perfect nature of His power and
His care for His slaves.

But not everyone ponders and reflects, and not everyone thinks
and understands the intended meaning. Hence Allah (45) stated that
only the believers benefit from His signs: §Surely in that there are
signs for people who believep.

The faith of the believers makes them strive in accordance with the
dictates of faith, part of which is to contemplate the signs of Allah and
learn from them the lessons to which they point, and what is indicated
by sound reason, common sense and Islamic teaching.
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6:100. They regard the jinn as partners of Allah, although He created
them, and they falsely attribute to Him sons and daughters
without any knowledge. Glory be to Him, and exalted be He
far above what they ascribe [to Him].

6:101. [He is] the Originator of the heavens and the earth; how could
He have a son when He has no wife? He created all things, and
He has full knowledge of all things.

6:102. Such is Allah your Lord. There is no god but He, the Creator of
all things. So worship Him, for He is in charge of all things.

6:103. No vision can encompass Him, whereas He encompasses all
vision. He is the Knower of subtleties, the All-Aware.

6:104. Clear proofs have come to you from your Lord. Whoever sees
[the truth], it will be for [the good of] his own soul; whoever
is blind [to the truth], it will be to his own detriment. | am not
your keeper.

Here Allah tells us that despite His kindness to His slaves, and
His showing them His clear signs and proof, the polytheists, such as
the Quraysh and others, ascribe to Him so-called partners whom they
worship, including some of the jinn and angels who were themselves
created by Allah and who possess no characteristics of lordship or
divinity at all. They described them as partners to the One Who alone
possesses the power of creation and command, and is the Bestower
of all kinds of blessings, and Who has the power to ward off all
calamities. Thus the polytheists fabricated and invented of their own
accord sons and daughters that they falsely ascribed to Allah, with
no knowledge whatsoever.

Who does more wrong than one who speaks of Allah without
knowledge and falsely attributes to Him the worst of shortcomings,
which he should declare Allah to be far above?

Therefore He declared Himself to be far above the fabrications of
the polytheists, as He said: €Glory be to Him, and exalted be He far
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above what they ascribe [to Him]}. For He possesses all attributes
of perfection and is far above all shortcomings, faults and defects.

§[He is] the Originator of the heavens and the earth} that is,
their Creator, the One Who created them in a precise manner with
no precedent, in the most precise and beautiful manner such as not
even the people of the greatest reason could invent, and He has no
partner in the creation thereof.

ghow could He have a son when He has no wife?}» That is, how
could Allah have a son when He is the Almighty God, who has no
wife and has no need of anything that He has created, whilst they are
all in need of Him in all situations?

A son must inevitably be of the same nature as his father, but
Allah is the Creator of all things and nothing that He has created is
like Allah in any way whatsoever.

Having mentioned His creation of things in general, Allah then
states that His knowledge encompasses all of them, as He says: §¢He
created all things, and He has full knowledge of all things}. Mention
of knowledge after creation hints at rational evidence for His definitive
knowledge of all things, and that evidence is the perfect design and
brilliance of these created things. This points to the vastness of the
Creator’s knowledge and the perfect nature of His wisdom, as Allah
(4g) says elsewhere:

4How could He Who created not know His own creation, when He
is the Knower of subtleties, the All-Aware? (al-Mulk 67: 14)

—and:
¢Is not He Who created the heavens and the earth able to create

the like of them?!! Yes indeed, for He is the Creator of all, the All-
Knowing. (Yd Seen 36: 81)

' That is, He is able to recreate them (on the Day of Resurrection) exactly
as they were in the first creation. (as-Sa‘di)
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¢Such} that is, the One Who created all of this and ordained it
4is Allah your Lord} that is, He is the only one to be worshipped,
the only One Who is deserving of the utmost humility and love, the
Lord Who is in charge of all His creation and He bestows all kinds
of blessings and wards off all kinds of calamities.

¢There is no god but He, the Creator of all things. So worship
Him} that is, as it is proven and established that it is Allah besides
Whom there is no other god, devote all kinds of worship to Him
alone and make it sincerely for Allah alone, seeking thereby His
Countenance, for this is the purpose for which they were created:

€1 have not created the jinn and humans except to worship Me.}
(adh-Dhariyat 51: 56)

gfor He is in charge of all things} that is, all things are under the
control of Allah, for He creates and controls them, and they are all
at His disposal.

It is well known that the soundness, perfection and proper function
of anything that is put under someone’s control is dependent upon
how good the one in charge of it is, but this applies to people and is
not applicable when speaking of Allah (3) being in charge of things,
because their being in charge is on behalf of someone else, and the
proxy receives instructions from the one who put him in charge.

But when we speak of Allah (45) being in charge, He is in charge
by and for Himself, which is indicative of His perfect knowledge,
proper running of affairs, excellence and justice. It is not possible for
anyone to check on Him or find flaws or problems in His creation
or find any faults or shortcomings in the way in which He manages
things.

One aspect of His being in charge is that He undertook to explain
His religion and protect it from anything that may undermine or alter
it. He also undertook to protect the believers from that which may
undermine or be detrimental to their faith and religious commitment.
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¢No vision can encompass Him}» because of His greatness, majesty
and perfection. Yet people will be able to see Him and have the joy
of gazing upon His Countenance (in the hereafter). Saying that no
vision can encompass Him does not mean that people will not see
Him,; rather it implicitly confirms that. As the verse denies that vision
will be able to encompass Him — although encompassing is one of
the main characteristics of vision — this indicates that they will see
Him, but not encompass Him with their vision.

If He had wanted to say that they will not see Him, He would
have said “No vision can see Him” and the like. Thus it is known
that there is nothing in this verse to support the view of those who
deny the divine attributes and say that they will not see their Lord in
the hereafter; rather it is indicative of the opposite of what they say.

gwhereas He encompasses all visionj that is, He is the One Whose
knowledge encompasses all things, visible and hidden; His hearing
encompasses all sounds, audible and inaudible; His sight encompasses
all that may be seen, small and great. Hence He says: €He is the
Knower of subtleties, the All-Aware}, Whose knowledge and
awareness are so subtle and precise that they encompass everything
that is hidden in people’s hearts and innermost selves.

By His subtle knowledge He drives His slave to that which leads
him to carry out his religious duties and brings him to that point in
ways of which he is not aware and did not plan for. And He leads him
to eternal happiness and success in ways that he never anticipated. He
may even decree things that a person dislikes and finds hard, so he
calls upon Allah to grant him relief, because He knows what is best
for the person’s religious commitment and that his reaching perfection
is connected to that thing. Glory be to the One who is the Knower of
subtleties and is Most Merciful towards the believers.

gClear proofs have come to you from your Lord. Whoever sees
[the truth], it will be for [the good of] his own soul; whoever is blind
[to the truth], it will be to his own detriment. [ am not your keeperi.
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Having mentioned clear signs and proofs, which point to the truth,
Allah then draws attention to them and states that guidance and its
opposite are for their own sake.

gClear proofs have come to you from your Lord} that is, verses
that point to the truth and make it as clear as day, because of what they
contain of eloquence and clarity, and what they discuss of sublime
meanings and beautiful facts, because they come from the Lord Who
bestows all kinds of blessings, visible and invisible, upon His creation,
the best of which is the sending of clear revelations that explain
different issues.

§Whoever sees [the truth]} Through the lessons he learned from
those revelations and acts upon it,
it will be for [the good of] his own soul} for Allah is independent
of means, Most Praiseworthy
gwhoever is blind [to the truth]j in that he was shown but failed to
see, and he was warned but failed to pay heed, and the truth was shown
to him but he did not submit to it or humble himself, his blindness
will only harm him.

€I} — this refers to the Messenger (&)
gam not your keeperp that is, I do not watch over your deeds
constantly; rather all I have to do is convey the message clearly, and
I have fulfilled my duty and conveyed that which Allah revealed to
me. That is my task, and anything apart from that is not up to me.
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6:105. Thus We make the revelauons elaborately clear, so that they

may say: You have learned this [from somebody else], and so
that We may make them clear for people who have knowledge.

6:106. Follow that which has been revealed to you from your Lord —
there is no god but He — and turn away from those who ascribe
partners to Him.

6:107. If Allah had willed, they would not have ascribed partners to
Him. But We have not made you their keeper, nor are you in
charge of them.!?

6:108. Do not revile those on whom they call besides Allah, lest they
revile Allah out of spite and lack of knowledge. Thus We have
made fair-seeming to every nation its actions. In the end they
will return to their Lord and He will inform them of what they
used to do.

Here Allah forbids the believers to do something that had originally
been permissible and even prescribed, which is reviling the gods of
the polytheists, which they took as idols and gods besides Allah, as
scorning and reviling them was a means of drawing closer to Allah.

But because this was something that may be a cause of the
polytheists reviling the Lord of the worlds, Who should be declared
to be exalted far above any faults, defects, reviling or defamation,
Allah forbade reviling the gods of the polytheists, because they would
spring to defend their religion and rally around their gods. That is
because Allah has made fair-seeming to every nation its deeds, so
they think that their ways are good and if the Muslims revile their
gods, they will defend them by all means, even if that means reviling

12 Shaykh as-Sa‘di did not discuss the meaning of vv 105-107 in his Tafseer.
(Translator)
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Allah, the Lord of the worlds, reverence for Whom is instilled in the
hearts of righteous and immoral alike.

But all people will return to Allah on the Day of Resurrection,
and they and their deeds will be presented before Him, and He will
inform them of what they used to do, both good and bad.

This verse points to an important shar‘i principle, which is that
means are to be judged by ends, and means that may lead to something
prohibited — even if those means are permissible — are to be deemed
prohibited also, if they will lead to evil.
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6:109. They swear their most solemn oaths by Allah that if a sign came
to them, they would believe in it. Say: Signs are in the power of
Allah alone. How do you [O Muslims] know that even if such
a sign were to come, they would believe?

6:110. We will turn their hearts and eyes away [from the truth], since
they refused to believe in it the first time, and We will leave
them to wander blindly in their misguidance.

6:111. Even if We did send angels down to them, and the dead spoke to
them, and We gathered together all things before them to testify
to the truth, they still would not believe, unless Allah willed it.
But most of them are ignorant [of this fact].!3

13 Juz’ 7 actually ends with v. 110, but as the author treated vv. 109-111 as
a single passage, we have included v. 111 here. (Translator)
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That is, the polytheists who reject the Messenger Muhammad (£)
swear ¢their most solemn oaths by Allah} that is, most emphatically,
in order to confirm
¢that if a sign came to them}, indicating that Muhammad () was
indeed speaking the truth
¢they would believe in it}. Their words were not for the purpose of
sincerely seeking guidance; rather their aim was to give an answer
that would ward off people’s objections and to definitively reject what
the Messenger (32%) had already brought. For Allah had supported
His Messenger (3£) with clear evidence and proof which, if anyone
paid attention to it, he would not have the slightest doubt about the
soundness of the message he brought.

Hence their demand for signs — after that — was a kind of
stubbornness that did not deserve a response; in fact not responding
was more appropriate.

Allah’s way of dealing with His slaves, in the case of those who
demand signs from their Messenger — but if they came to them, they
would not believe in them — is to hasten the punishment for them.
Hence He said here: §Say: Signs are in the power of Allah alonej
that is, He is the One Who sends them if He will, and He withholds
them if He will, and I have no control over the matter at all. Therefore
your demanding signs from me is a kind of wrongdoing and a demand
for something that I have no power to deliver. Rather you may ask
me to explain what I have brought to you and to confirm it, and that
has already happened, but there is no guarantee that if the signs came
to them they would accept them and believe; usually people with
such an attitude do not believe. Hence Allah says: €How do you
[O Muslims] know that even if such a sign were to come, they would
believe?}

€We will turn their hearts and eyes away [from the truth}, since
they refused to believe in it the first time, and We will leave them to
wander blindly in their misguidance}.
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That is, We will punish them — if they do not believe when the
Messenger first comes to them and establishes proof against them —
by turning their hearts away and preventing them from believing, and
by not guiding them to follow the straight path.

This is by Allah’s justice and wisdom concerning His slaves, for
they are the ones who have brought it upon themselves. He opened
the gate for them, but they did not enter; He showed them the way but
they did not follow it. So after that, if they are deprived of guidance,
that is appropriate for their situation.

Moreover, connecting the issue of having faith to their will only,
and not relying on Allah, is one of the most grievous errors. If great
signs came to them, such as the angels coming down to them and
testifying to the truth of the Messenger, or the dead speaking, or their
resurrection after death and the gathering of all things §before themb
to speak to them, and they were to see that with their own eyes and
touch it with their own hands, to confirm that what the Messenger
(4££) brought is the truth, they still would not believe, if Allah did
not will that they should do so. But most of them are ignorant, hence
they connected the issue of their faith to merely seeing the signs.

Rather what reason and knowledge dictate is that the individual
should aim to follow the truth and to seek truth by means of that
which Allah has explained, and act upon it, seeking the help of his
Lord. He should not rely on himself or his own strength, or demand
signs in which there is no benefit.
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6:112. And similarly We appointed for every Prophet enemies, devils
from among humankind and jinn, whispering to one another
fancy words in order to deceive. If your Lord had so willed, they
would not have done that. So leave them to their fabrications.'*

6:113. And this is so that the hearts of those who do not believe in the
hereafter may incline to it [that deceit] and be well pleased with
it, and so commit whatever sins they want.

Here Allah (45) says, consoling His Messenger Muhammad (3£):
Just as We made for you enemies who reject your message, oppose
you and envy you, this is Our way; for each Prophet whom we send
to humankind, we make enemies among the devils of humankind and
the jinn, who do the opposite of what the Messengers do.
gwhispering to one another fancy words in order to deceive} that is,
they make fair-seeming to one another the falsehood to which they
call people, and they come up with flowery words and depict it in
the best image, so as to deceive the foolish who do not understand
the reality of things.

Thus the foolish are deceived by these fancy words and flowery
phrases, so they believe truth to be falsehood and falsehood to be
true. Hence Allah (45) says: €And this is so that the hearts of those
who do not believe in the hereafter may incline to it [that deceit]}
that is, they may be inclined towards those fancy words, because
their lack of belief in the Last Day and their lack of sound reasoning
cause them to do that

¢and be well pleased with it} after inclining towards it. So first of
all they incline towards it, then when they have inclined towards it
and heard those fancy words, they are pleased with it and it becomes
fair-seeming to their minds and becomes a firmly-rooted belief in
their hearts.

14 Juz’ 8 actually begins with v. 111, but as the author treated vv. 109-111
as a single passage, we included those verses in Juz’ 7. (Translator)
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Then as a result of that they do what they do, namely telling lies
in word and deed, which inevitably leads to abhorrent beliefs.

This is the state of those who are deceived by the devils among
humankind and the jinn, and respond to their call.

As for those who believe in the hereafter, people of sound
reasoning and mature thinking, they are not deceived or dazzled by
those fancy words; rather their focus is on learning facts and looking
at the meaning of that to which those people call them. If it is true,
they accept it and submit to it, even if the phrases are not eloquent,
but if it is false, they reject it, no matter who its proponent is, even if
he uses the most eloquent and flowery of language.

In His wisdom, Allah (4¢) has created enemies of the Prophets,
and supporters of falsehood who promote it, so as to test His slaves
and distinguish between the sincere and the insincere, the wise and
the ignorant, the one who has insight and the one who is blind.

By His wisdom, He thereby demonstrates and highlights the truth,
for the truth is always bright and clear; when falsehood tries to wrestle
with it and resist it, at that point evidence that points to the reality
of the truth becomes clear and distinct, and the signs of the corrupt
nature of falsehood become apparent. This is one of the greatest goals
that may be sought.
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6:114. [Say:] Should I seek a judge other than Allah when it is He Who
has sent down to you the Book, explained in detail? Those to



146 i Tafseer as-Sa‘di Juz’8

whom We gave the scripture know full well that it has been sent
down from your Lord in truth, so do not be among those who
doubt.

6:115. The word of your Lord is perfect in truth and justice. None can
change His words, and He is the All-Hearing, All-Knowing.

That is, say, O Messenger: §Should I seek a judge other than
Allah} to refer to for judgement and comply with his commands and
prohibitions? For anyone other than Allah is subject to judgement,
and is not to be the judge. Any edict and ruling issued by any created
being is inevitably prone to shortcomings, faults and injustice.

The only One Who is to be taken as a judge is Allah, with no
partner or associate, to Whom belongs the power of creation and
command.

gwhen it is He Who has sent down to you the Book, explained
in detailp that is, in which are explained what is lawful and what is
prohibited, the rulings of Sharia, fundamental and minor issues, and
no explanation can supersede His, no argument can be clearer than
His, and no one can be better in judgement or more sound in statement
than Him, because His rulings are endued with wisdom and mercy.

The people of the previous scriptures, the Jews and Christians,
acknowledged that, and they €know full well that it has been sent
down from your Lord in truth}. Therefore the reports of earlier nations
all confirm that
gso do not be among those who doubtj this fact.

Then Allah describes it in detail: € The word of your Lord is perfect
in truth and justicep that is, it is true in the stories of past nations,
and it is just in commands and prohibitions. There is nothing more
true than the stories of past nations which Allah mentions in this
great Book, and there is nothing more just than His commands and
prohibitions.
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¢§None can change His words}, as He has preserved them and
has given them the highest level of precision and accuracy, so no one
could change it and nothing could be better than it.
€and He is the All-Hearing® — He hears all voices in all languages,
expressing different needs to Him
¢All-Knowing} — His knowledge encompasses all things, visible and
invisible, past and future.
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6:116. If you were to obey most of those who are on earth, they would
lead you astray from the path of Allah. They follow nothing but
conjecture and they do nothing but lie.

6:117. Verily your Lord knows best who goes astray from His path,
and He knows best who is rightly guided.

Here Allah (4£) says to His Prophet Muhammad (%), warning
him against obeying the majority of people: €If you were to obey most
of those who are on earth, they would lead you astray from the path
of Allahp, for most of them have gone astray in their religions, deeds
and knowledge. Hence their religions are corrupt, their deeds follow
their whims and desires, and their knowledge is not based on facts and
does not guide to the straight path. Rather the most that can be said
is that they follow nothing but mere conjecture, but conjecture is no
substitute for certain truth (cf. 10: 36), and they say things about Allah
on the basis of speculation, things of which they have no knowledge.
[t is appropriate that Allah should warn His slaves against one who is
like that, and describe them as they are. Although this is addressed to
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the Prophet (), it is intended for his Ummah, because they — like
him — are subject to all rulings that are not specifically for him alone.

Allah (3g) is the truest in speech, and He €knows best who goes
astray from His path}, and He knows best who is guided and guides
others. So you — O believers — must follow His instructions, commands
and prohibitions, because He knows best what is in your best interests,
and is more merciful to you than you are to yourselves.

This verse indicates that the number of followers is no indicator
of truth, and that scarcity of followers does not signal that something
is not truth. Rather reality is something other than that, for the people
of truth are the fewest in number, but are the greatest in esteem and
reward before Allah. Rather we must determine what is true and what
is false on the basis of proof and evidence.
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6:118. So eat of that over which the name of Allah has been pronounced,
if you [truly] believe in His revelations.

6:119. Why should you not eat of that over which the name of Allah has
been pronounced, when He has explained to you in detail what is
forbidden to you, except if you are forced by necessity? Indeed,
many mislead people by their desires, without any knowledge.
Verily your Lord knows best who are the transgressors.

Here Allah instructs His believing slaves, as is expected of them
as believers, that if they are truly believers, then they should eat of
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that over which the name of Allah has been pronounced, of livestock
and other permissible animals, and they should believe that it is
permissible; they should not do what the ignorant do of prohibiting
many things that are permissible, following innovations based on
their own ideas and the misguidance of their devils.

Allah tells us that the sign of the believer is that he differs from the
people of ignorance with regard to this blameworthy custom which
involved changing the laws of Allah. What could prevent them from
eating that over which the name of Allah has been pronounced, when
Allah has explained to His slaves what is prohibited, and has made
the rulings perfectly clear? So there is no room left for confusion or
doubt that would prevent them from eating some of that which is
permissible for fear of falling into that which is prohibited.

This verse indicates that the basic principle with regard to things
and food is that they are permissible, and that if there is no shar‘i
text to indicate that a thing is prohibited, then it remains permissible.
Whatever Allah has remained silent about is permissible, because
Allah has clearly explained what is prohibited. If He has not clearly
declared it to be prohibited, then it is not prohibited.

However, with regard to that which Allah has explained and clearly
stated is prohibited, He has permitted it if one is forced by (severe)
hunger, as He () says:
€Forbidden to you [for food] are: the meat of animals found dead,
blood, the flesh of swine... But if any is forced by [severe] hunger
[to eat that which is forbidden], with no intention of sinning, Allah
is indeed Oft-Forgiving, Most Merciful.B (al-Md'idah 5: 3)

Then Allah issues a warning concerning many people: €Indeed,
many mislead people by their desires} that is, on the basis of mere
whims and desires ¢without any knowledge} or proof. So people
should beware of such people; their sign — as Allah describes them
to His slaves — is that their call is not based on proof and they have
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no legitimate evidence. Rather all they have as a basis for what they
want to do is specious arguments and flawed views, according to their
corrupt whims and desires.

These people are transgressing against the laws of Allah and
against the slaves of Allah, and Allah does not love the transgressors.

This is in contrast to those who are guided and who guide others;
they call people to truth and guidance, and they support their call with
rational and textual evidence, seeking nothing thereby but to please
their Lord and draw close to Him.
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6:120. Avoid committing sin, whether openly or in secret; verily those
who commit sin will get due recompense for what they earn.

What is meant by sin here is all acts of disobedience that cause
trouble for the individual with regard to the rights of Allah and the
rights of other people. Allah forbids His slaves to commit sin openly
or in secret, whether those sins have to do with physical actions or
have to do with thoughts, beliefs and attitudes in the heart.

The individual has not fully given up sin, either outward or hidden,
until he learns what it is and finds out about it. Finding out about it
and learning what constitutes sin, both outward or hidden, so that
one is aware of it, is an individual obligation for everyone who is
accountable.

Many people are unaware of many sins, especially the sins of
the heart such as arrogance, self-admiration, showing off and so
on, to such an extent that a person may commit many of these sins



Soorat al-An‘am (121) I 151

without being aware of it, because of lack of knowledge and lack of
understanding.

Then Allah (4) tells us that those who incur a burden of sin,
whether openly or in secret, will be requited according to what they
earn and according to the extent of their sins, small or great. This
recompense will come in the hereafter, and it may come in this world,
whereby a person will be punished, thus reducing his burden of sin.
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6:121. Therefore do not eat of that over which the name of Allah has
not been pronounced, for verily that is an abomination. But the
devils whisper to their friends [among humankind] to argue
with you; if you were to obey them, you would indeed become
[like] those who ascribe partners to Allah.

This prohibition includes everything over which a name other than
that of Allah has been pronounced, such as that which is sacrificed
to the idols and their gods, which comes under the heading of that
which is profane, over which (a name) other than that of Allah has
been invoked (at the time of slaughter) (cf 6: 145), which is specifically
prohibited in the text.

[t also includes that over which the name of Allah is not pronounced
at the time of slaughter, such as sacrifices or ordinary meat, if the one
who slaughtered it deliberately omitted to mention the name of Allah.
This is the view of many of the scholars.

Excluded from this general meaning is the one who forgets,
according to other texts, which indicates that there is no blame on him.
This verse also applies to that which dies without being slaughtered in
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the prescribed manner, because it comes under the heading of that over
which the name of Allah was not pronounced at the time of slaughter.

Allah specifically mentioned it (meat of animals that were not
slaughtered in the prescribed manner) in the verse:

¢Forbidden to you [for food] are: the meat of animals found dead...}
(al-Ma'idah 5: 3)

— and perhaps this was the reason for the revelation of the verse,
because Allah says: ¢But the devils whisper to their friends [among
humankind] to argue with you} without knowledge.

When the polytheists heard that Allah and His Messenger (3£)
prohibited the meat of animals found dead, but they permitted the
meat of those which were slaughtered in the prescribed manner — as
they regarded the meat of animals found dead as permissible — they
said, out of stubbornness towards Allah and His Messenger (£),
and arguing without proof or evidence: Do you eat what you kill,
but you do not eat what Allah kills? — referring to that which died of
natural causes.

This was a flawed argument that was not based on any proof or
evidence; rather it was based on their corrupt opinions by which, if the
truth had been in accordance with their desires, verily, the heavens and
the earth, and everyone therein would have been corrupted (cf 23: 71).

May he perish, the one who gives precedence to such arguments
over the laws and rulings of Allah, which are in accordance with
people’s best interests on both the societal and individual level. But
this view of theirs should come as no surprise, because this and similar
views stem from the whisperings of the devils to their friends (among
humankind), who seek to misguide people from their religion and call
them to be among the inhabitants of hell.

4if you were to obey them} and go along with their ascribing of
partners to Allah, making permissible that which is prohibited, and
vice versa,
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gyou would indeed become [like] those who ascribe partners to
Allah}, because then you would have taken them as allies instead
of Allah, and you would have agreed with them in parting from the
way of the Muslims, therefore your path would have been the same
as theirs.

This verse indicates that whatever some people experience of
inspiration and spiritual experiences, which happens a great deal with
the Sufis and their ilk, is not to be regarded as truth on its own, and
should not be accepted until it has been checked against the Book of
Allah and the Sunnah of His Messenger (3).

If the Qur’an and Sunnah testify in its favour, then it may be
accepted, but if it is contrary to them, then it is to be rejected. If nothing
is known about that, then judgement is to be reserved and it is to be
neither accepted nor rejected, because revelation and inspiration may
come from the Most Merciful, or it may come from the Shaytan, so
it is essential to distinguish between the two and to see the difference
between them. Failing to see the difference between them leads to
errors and misguidance the extent of which is known only to Allah.
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6:122. Can the one who was dead then We brought him to life and
gave him a light with which to walk among the people be like
one who is in the depths of darkness from which he cannot
emerge? Thus have their own deeds been made fair-seeming
to the disbelievers.

6:123. Thus We have placed in every city leaders from among its
evildoers, so that they may plot [against the believers] therein.
But they only plot against their own selves, although they do
not realise.

6:124. And when a sign comes to them, they say: We will not believe
until we are given the like of what Allah’s Messengers were
given. Allah knows best where to place His message. Humiliation
from Allah and a severe punishment will befall the evildoers for
all their plots.

4Can the one who was}, before Allah guided him

ddead}r and lost in the darkness of disbelief, ignorance and sin
gthen We brought him to lifel with the light of knowledge, faith
and obedience, so he began to walk among people aware of what he
is doing and where he is going, knowing what is good and giving
precedence to it, striving to implement it with regard to himself and
others, and aware of evil and hating it, striving to avoid it and remove
it from himself and others — is such one equal to one who is lost in
the darkness of ignorance, misguidance, disbelief and sin?

€in the depths of darkness from which he cannot emerge} because
he is confused and does not know which way to go, so he is overcome
with worry, distress, grief and misery. Here Allah points out what
rational people already know and understand, which is that these two
cannot be equal, just as night and day, light and darkness, living and
dead, cannot be equal.

Itis as if it is being asked: how can anyone with the least reasoning

prefer to be in that situation and remain confused in the depths of
darkness? The answer is as follows:
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g€ Thus have their own deeds been made fair-seeming to the
disbelieversp — the Shaytan keeps making their deeds fair-seeming
to them until they think of them as something good and regard them
as true, and that belief becomes deeply entrenched in their hearts.
Therefore they accept the way they are, complete with evil and sins.

Those who are wandering blindly in darkness and confused in
their falsehood are not all the same. Some of them are leaders and
others are followers. Some of the leaders will be among the worst
off, hence Allah says: §Thus We have placed in every city leaders
from among its evildoers} that is, leaders whose sin is greater and
who are worse in wrongdoing
gso that they may plot [against the believers] therein} by means
of their treachery and calls to the path of the Shaytan, opposing the
Messengers and their followers in word and deed.

But their plots and schemes will backfire on them, because they
plot and plan, and Allah also plans; but Allah is the best of planners
(cf. 8: 30).

Thus Allah causes the leading figures of guidance and the best
of them to strive against these evildoers, refute their arguments
and engage in struggle against them for the sake of Allah, taking
appropriate measures to achieve that. Allah helps them, guides them
and makes them steadfast, and He causes their fortunes to fluctuate,
until the matter is ultimately settled with their victory and prevailing
over their enemies, and the best outcome is for those who fear Allah
(cf. 7: 128).

But the leading figures among the evildoers persisted in their
falsehood and rejected the truth which was brought by the Messengers,
out of envy and resentment on their part, so they said:
¢We will not believe until we are given the like of what Allah’s
Messengers were given namely prophethood and messengership.
This is an objection on their part towards Allah, which indicates that
they were filled with self-admiration and were too arrogant to accept
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the truth that He sent down at the hands of His Messengers, and they
were trying to restrict the bounty and grace of Allah.

But Allah refuted their objections that were based on flawed
arguments, and He stated that they were not fit for any good, and there
was nothing in them that would dictate that they should be among
the righteous slaves of Allah, let alone be among the Prophets and
Messengers. Hence He said: €Allah knows best where to place His
message . Therefore whoever He knows is fit for that, and is able to
carry out this tremendous mission, has all good characteristics and is
free of all bad characteristics, Allah will give him in accordance with
His wisdom, and whoever is not like that, Allah will not give the best
of His gifts to one who is not qualified or pure.

This verse is indicative of the perfect nature of Allah’s wisdom
because, even though He is most merciful, abundantly generous and
most kind, He is also Most Wise and only bestows His abundance
upon one who is deserving of it.

Then He wams the evildoers and says:
¢Humiliation from Allah} that is, shame and disgrace; because they
were too arrogant to accept the truth, Allah will humiliate them
¢and a severe punishment will befall the evildoers for all their plots$
that is, because of their plots, not due to any injustice on the part of
Allah (45).
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6:125. Whoever Allah wills to guide, He opens his heart to Islam, and
whomever He wills to leave astray, He closes and constricts
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his heart, as if he were ascending to heaven. Thus Allah places
blight on those who do not believe.

Here Allah describes to His slaves the sign of a person’s being
blessed and guided, and the sign of his being doomed and misguided.
If Allah opens a person’s heart to [slam, and it is filled with the light
of faith and certainty, so that he feels at ease with it, loves good deeds
and finds joy in doing them, and does not find them burdensome, then
this is a sign that Allah has guided him and has blessed him with faith
and guided him to the straight path.

The sign that Allah has willed to send someone astray is that He
makes his heart constricted and unwilling to accept faith, knowledge
and certainty. So he becomes overwhelmed with doubts and desires,
and nothing good reaches his heart; it is not open to any good deeds
because it is constricted as if he is having to climb up to heaven when
he has no means of doing so.

Because of this lack of faith, he is the reason why Allah places
blight upon him, because he has closed the door of mercy and divine
kindness to himself.

This is a measure that never alters. The one who gives in charity
and fears Allah, and believes in goodness, Allah will make easy for
him the path to ease, but whoever is miserly and thinks that he is
self-sufficient, and rejects goodness, Allah will make easy for him
the path to hardship.
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6:126. This is the path of your Lord, a straight path. Verily We have
explained Our signs in detail for people who pay heed.
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6:127. For them will be an abode of peace with their Lord; He will be
their Protector, because of their good deeds.

It is a moderate path that leads to Allah and to the place of His
honour, the rulings and laws of which have been clearly explained,
and good has become distinct from evil. But these details and this
explanation are not for everyone; rather they are only €for people
who pay heedp, for they are the ones who have knowledge, so they
benefit from their knowledge and Allah has prepared for them a great
reward. Hence He says:
¢For them will be an abode of peace with their Lordjp. Paradise is
called an abode of peace because it is free of all faults, troubles, stress,
grief and worry, and anything else that could spoil its joy.

This means that its delights will be of the utmost perfection and
completeness, to an indescribable degree, and no one could wish
for anything better of both spiritual and physical delights. They will
have whatever their hearts desire and they will abide therein forever.

¢He will be their Protector# Who will take care of them, look
after them and protect them in all their affairs; He will help them
to obey Him and make it easy for them to attain His love. He only
protects them because of their righteous deeds by which they seek to
please their Lord, unlike the one who turns away from his Lord and
follows his whims and desires; the Shaytan will gain power over him
and will take care of him, thus corrupting his religious commitment
and worldly affairs.
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6:128. On the day when He gathers them all together [He will say]:

O jinn, you enticed many of humankind. Their friends among

humankind will say: Our Lord, we used one other, but now we

have reached the appointed term that You decreed for us. He

will say: The fire will be your abode, to dwell therein forever,

unless Allah wills otherwise, for your Lord is Most Wise, All-
Knowing.

6:129. Thus We cause the wrongdoers to take one another as friends

and allies, because of what they earn.

6:130. Ojinn and humans, did there not come to you Messengers from
among you, reciting My revelations to you and warning you
of the meeting of this day of yours? They will say: [Yes,] we
testify against ourselves. They were deceived by the life of
this world. They will testify against themselves that they were
disbelievers.

6:131. That is because your Lord would never destroy a city for its
wrongdoing while its people were still unaware.

6:132. For all there will be ranks according to their deeds, for your
Lord is not unaware of what they do.
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6:133. Your Lord is Self-Sufficient, full of mercy. If He so willed, He
could destroy you and cause whomever He will to replace you,
as He created you to replace other people who came before you.

6:134. Verily, that which you are warned of will surely come to pass;
you cannot escape it.

6:135. Say: O my people, carry on as you are, and so will I; you will
come to know who it is whose end will be [best] in the hereafter.
Verily the wrongdoers will never prosper.

¢On the day when He gathers them all together} that is, all of the
two races, humanity and jinn, those who went astray and those who
led others astray, and He says, refuting the jinn who misled humans
and made evil fair-seeming to them and enticed them to commit sin:
€O jinn, you enticed many of humankind} that is, by misguiding them
and barring them from the path of Allah; how could you transgress My
sacred limits and stubbornly reject My Messengers? You persisted in
fighting against Allah, striving your utmost to bar the slaves of Allah
from His path and divert them to hell. Therefore today My curse
is inevitably upon you and My vengeance against you is assured;
We shall increase your punishment according to the degree of your
disbelief and the extent to which you led others astray. You have no
excuse to offer and no refuge to turn to, no intercessor to intercede
for you and no plea that could be heard.

So do not ask about what will befall them on that day of punishment,
disgrace and doom. Hence Allah did not mention any excuse that they
may offer.

As for their allies among humankind, they will offer excuses that
will not be accepted and will say: €Our Lord, we used one other#
that is, both the jinni and the human used one another and benefited
thereby.

The jinni liked the human’s obedience to him, and his worship and
veneration of him, and his seeking protection from him. The human
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liked what he got of achieving his goals and attaining — according
to the degree of the jinni’s service — some of his desires. The human
worshipped the jinni, so the jinni served the human and gave him
some of his worldly needs. In other words, the human will admit: we
committed some sins and it is not possible to change that.

¢but now we have reached the appointed term that You decreed
for ush that is, we have reached the point at which You will requite
for all deeds, so do to us whatever You will and pass judgement upon
us however You will, for we have no argument and no excuse. The
matter is in Your Hands and the decision is Yours. It is as if these
words of theirs are a kind of plea for mercy and compassion, but it
will come at the wrong time. Hence He will judge concerning them
on the basis of justice, and no injustice will be done to them, and
He will say: €The fire will be your abode, to dwell therein foreverp

Because this ruling is based on His wisdom and knowledge,
the verse ends with the words: ¢for your Lord is Most Wise, All-
Knowingp. That is, just as His knowledge encompasses all things,
His ultimate wisdom also encompasses all things.

gThus We cause the wrongdoers to take one another as friends and
allies, because of what they earnjs that is, just as We caused the mdrid
jinn to be allies of some humans, and We gave them the power to
misguide their human allies, and We caused the bond of alliance and
friendship to be established between them because of their striving to
attain that, it is Our way to create an alliance between every wrongdoer
and his counterpart (among the jinn), to entice him and urge him to
do evil, and to turn him away and divert him from goodness. This
is a severe punishment from Allah, with terrible consequences and
a serious impact.

It is the wrongdoer’s fault, because he is the one who brought it
upon himself.

4...And your Lord is never unjust to His slaves.} (Fussilar 41: 46)
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If people do a great deal of wrong and evil, and they withhold
what is due from them, Allah will put evildoers in charge of them,
who will oppress them, mistreat them and make them suffer, and will
take from them unjustly and by force many times more than what
they withheld of what is due to Allah and to His slaves, without them
getting any reward for giving it.

By the same token, if people do good and are upright, Allah will
make those in charge of them righteous, and He will make them
rulers who rule on the basis of justice and fairness, not on the basis
of wrongdoing and oppression.

Then Allah will rebuke everyone who turned away from the truth
and rejected it, jinn or human, and will highlight their error, and they
will acknowledge that:

40 jinn and humans, did there not come to you Messengers
from among you, reciting My revelations to you} that is, My clear
revelations which contained details of commands and prohibitions,
good and evil, promises and warnings,
gand warning you of the meeting of this day of yours}, teaching
you that salvation and triumph may only be attained by obeying
the commands of Allah and avoiding that which He prohibited, and
that doom and loss will result from failing to do that? They will
acknowledge that, and say: €[ Yes], we testify against ourselves. They
were deceived by the life of this worldj and its adornments and
delights, so they were at ease with it and were content with it, and
that distracted them from the hereafter.

§They will testify against themselves that they were disbelievers},
thus proof will be established against them. At that point, everyone
— even they themselves — will realise that Allah is being just with
them. Then He will say to them, issuing the verdict that theirs will
be a painful punishment:

4...Enter the fire with the nations who passed away before you, of
both jinn and humans... ¥ (al-4 rdf 7: 38)
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— for they did as you have done, and they enjoyed their share of
worldly pleasures as you have done, and they indulged in falsehood
as you have done. Verily they were losers; that is, the first and the last
of them, and what loss could be greater than losing out on the gardens
of bliss and being deprived of closeness to the Most Generous? But
even though they will share the loss, they will vary greatly in the
extent of their loss.

¢For all} of them €there will be ranks according to their deeds;
the one who did less evil will not be like the one who did a great deal
of evil, and the follower will not be like the leader.

Similarly, although those who attain reward and paradise will
share the success, triumph and admission to paradise, there will be
differences (in status) between them such as is known only to Allah.
But they will all be pleased with what the Lord gives them, and they
will be content with it.

We ask Him to make us among the people of al-Firdaws al-A ‘la
(the loftiest part of paradise), which Allah has promised to the closest
of His slaves, the chosen ones among His creation, the elite among
those whom He loves.

¢for your Lord is not unaware of what they doi. Hence He will
requite each person according to his deeds and according to what
He knows of his intentions. Allah has only enjoined righteous deeds
upon His slaves and forbidden them to do evil deeds, out of mercy
towards them and in their best interests. He is independent of means
and has no need of any of His creation; the obedience of the obedient
is of no benefit to Him, just as the disobedience of the disobedient
does not harm Him at all.

€If He so willed, He could destroy you and cause whomever He
will to replace you, as He created you to replace other people who
came before yous.
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Once you understand that you will inevitably depart from this
world as others did, and you will leave it for those who come after
you, as those who came before you departed and left it for you, then
why would you take it as a place to settle forever and establish yourself
therein? Why would you forget that it is merely a place that you are
passing through, not a place to abide in forever? Ahead of you there
is another abode, one in which there are all types of blessings and
joy, one which is free of all defects and imperfections.

That is the abode for which the first and the last strive and aim, and
if they reach it, it will be the eternal abode and ultimate destination,
after which there is no other goal, for it is the ultimate goal.

There, by Allah, there is everything that hearts may desire, eyes
may delight in, and people may compete for; there they will find all
kinds of spiritual and physical joy and pleasure, and closeness to the
Knower of the unseen.

How smart is the one who aspires to these honours and whose goal
is to attain the highest level therein, and how unfortunate is the one
who is content with less than that, who chooses to have no aspirations
and is content to be among the losers.

The one who turns away should not think that that abode as far-off,
for &Verily, that which you are warned of will surely come to pass;
you cannot escape it}; you cannot escape from Allah and you cannot
flee from His punishment, for you are completely under His control.

#Sayi O Messenger, to your people when you call them to Allah
and explain to them their rights and duties, but they refused to submit
to His command, and they followed their whims and desires and
persisted in ascribing partners to Allah:

#O my people, carry on as you arej, in the way that you have accepted
for yourselves

gand so will I} in the way that I am, obeying Allah and seeking that
which will please Him
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gyou will come to know who it is whose end will be [best] in the
hereafterp — me or you.

This is the attitude of the fair-minded person in a serious debate: he
points out the two types of deeds and doers, and leaves it to Allah to
requite each of them, without stating bluntly or clearly what he really
means. But it is already known that the best end in this world and in
the hereafter will be for those who fear Allah, and that the believers
will have the best end, whilst everyone who turns away from what
the Messengers brought will have the worst end. Hence He says:
€ Verily the wrongdoers will never prosperj, for every evildoer, no
matter what he enjoys in this world, his end in the hereafter will be
doom and ruin.

«Verily Allah gives respite to the wrongdoer until, when He seizes
him, He will not let him off.» (Muslim, at-Tirmidhi, and Ibn Majah)
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6:136. They allocated to Allah a portion of that which He created of
crops and livestock. They say: This is for Allah — or so they

claim — and this is for our partners [that we ascribe to Him].

Then, that which is allocated for their ‘partners’ never reaches
Allah, while that which is allocated for Allah does reach their

‘partners’. How despicable is their judgement!

6:137. Similarly, their ‘partners’ [the devils] made it fair-seeming to
many of the polytheists to kill their own children, in order to
destroy them and cause confusion to them in their religion. If
Allah had so willed, they would not have done that. So leave
them to their fabrications.

6:138. They say: These livestock and crops are taboo, and no one may
eat thereof except those whom we wish — or so they claim —
and other livestock which it is forbidden to ride. And there are
livestock over which they do not pronounce the name of Allah
[at the time of slaughter], fabricating lies against Him. He will
surely requite them for what they fabricate.

6:139. They say: What is in the wombs of these animals is reserved
exclusively for our males and is forbidden to our females, but if
it is stillborn, they all partake of it. He will surely requite them
for what they attribute [to Allah, falsely]. Verily He is Most
Wise, All-Knowing.

6:140. Losers indeed are those who, in their ignorance, have foolishly
slain their children, and have made unlawful [food] that Allah
has provided to them, fabricating lies against Allah. They have
indeed gone astray and have not heeded any guidance.

Here Allah (45) speaks of the foolishness and grave ignorance of
the polytheists who reject the Prophet (&) and mentions some of
their myths, in order to highlight some of their misguidance and warn
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against them. The objection of such foolish people to the truth brought
by the Messenger (£) does not undermine it at all, for they are not
qualified to stand up to the truth. Thus Allah (45) says as an example
of that: €They allocated to Allah a portion of that which He created
of crops and livestock}, and they also allocated to their so-called
partners a portion, when in fact Allah (4¢) is the One Who created it
for His slaves, as provision. Thus they combined two questionable
and prohibited matters. In fact they combined three: thinking that
they were doing Allah a favour by allocating a portion to Him, as they
believed that this was a donation on their part; allocating a share to
the so-called partners who never gave them any provision; and their
unjust way of sharing out, as they did not care about or pay attention
to that which they allocated to Allah, even though it ended up being
for the so-called partners, whilst they did pay attention to and look
after that which was allocated to the so-called partners, and none of
that would reach Allah. That is because when they gained something
— of the crops, fruits and livestock that Allah had created for them —
they divided it into two parts: one part which they said was for Allah,
or so they claimed, for Allah does not accept anything but that which
is done sincerely for His sake, and He does not accept any good deed
from anyone who ascribes partners to Him; and another part that they
allocated to the so-called partners, namely the idols. If any of that
which they had allocated to Allah got mixed with that which they had
allocated to others, they would say: Allah has no need of it, and they
would not put it back, but if any of that which they had allocated to
their gods got mixed with that which they had allocated to Allah, they
would put it back and would say: They (the false gods) are in need
of it, so it must be put back with their share.

Is there any ruling worse and more unfair than this? For they paid
more attention to that which was allocated to the created being, and
took more care of it than that which was done for the sake of Allah.
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The meaning of this verse may be that which is proven in a saheeh
report from the Prophet (), in which he told us that Allah (45) says:
«I am the least in need of a partner. Whoever does any deed in which
he associates someone else with Me, [ will reject him and his deed.»
(Muslim and Ibn Méjah)

According to this interpretation, what the verse means is that what
they allocated as a means of drawing closer to the idols is completely
devoted to something other than Allah, and Allah has no share in it,
and whatever they devoted to Allah — or so they claimed — none of it
reaches Him because it is shirk (ascription of partners to Allah). In
fact it is also part of the share allocated to the so-called partners and
idols, because Allah has no need of it and He does not accept any
deed in which any of His creation is associated with Him.

As a result of the foolishness and misguidance of the polytheists,
the so-called partners — namely the leaders and the devils — made it
fair-seeming to many of them to kill their children by burying them
alive. They would kill their male children for fear of poverty and the
female children for fear of shame.

All of that resulted from the tricks of the devils who wanted to
destroy them and cause confusion to them in their religion, so that
they would do acts that are extremely repugnant.

The partners kept making it fair-seeming to them until, in their
view, these became good things and desirable conduct. 1f Allah had
so willed, He would have prevented them from doing these things
and protected their children from being killed by the parents, and they
would not have done it. But His wisdom dictated that they should
be left alone to do what they wanted to do, so that they would get
carried away. Thus He gave them respite and overlooked what they
were doing. Hence He says: €So leave them to their fabrications}
that is, leave them to their lies and falsehood, and do not grieve over
them, for they can never harm Allah.
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Another example of their foolishness has to do with the livestock
which Allah made permissible for them in general, and bestowed it
as provision and mercy for them to enjoy and benefit from. But they
fabricated and introduced innovations based on their own ideas.

They had a special terminology for some types of livestock and
crops, concerning which they said: €These livestock and crops are
taboo} that is, prohibited gand no one may eat thereof} that is, it is
not permissible for anyone to eat them, except those who we want
to eat them, or who meet a description that we give — based on their
own ideas.

All of that was based on their own claims for which there was no
basis or proof except their whims and desires and corrupt notions.

They also had livestock that was not prohibited in all ways; rather
it was prohibited to ride it or carry loads on it. They called this ham.

There were other kinds of livestock on which they did not invoke
the name of Allah; rather they invoked the names of the idols and
that which they worshipped instead of Allah, but they attributed these
actions to Allah; they were lying when they spoke these evil words.

gHe will surely requite them for what they fabricate} that is, when
they claimed that it was permissible to ascribe partners to Allah and
that it was prohibited to eat or benefit from livestock in ways that
He had permitted.

Another of their foolish notions was the idea that what was in the
wombs of certain types of livestock — which they specified — was
prohibited to females but not to males, so they said: € What is in the
wombs of these animals is reserved exclusively for our males} that
is, it is permissible for them, and women have no share in it
dand is forbidden to our females} that is, our womenfolk. This
applied if the offspring was born alive. But if what was in its womb
was stillborn, then they all had a share of it — in other words, it was
permissible for both males and females.
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§He will surely requite them for what they attribute [to Allah,
falsely]}s that is, when they described what Allah had permitted as
being prohibited, and they described what was prohibited as being
permissible. Thus they went against the laws of Allah and attributed
that to Him.

¢ Verily He is Most Wise} as He gives them respite and enables
them to pursue the misguidance they are following
gAll-Knowing} —nothing is concealed from Him; He knows what
they do, what they say against Him and what they fabricate, yet He
grants them well-being and bestows provision upon them.

Then He describes their loss and foolishness:
¢Losers indeed are those who, in their ignorance, have foolishly slain
their childrenj that is, they have lost their religion, their children and
their minds and - after having been blessed with rational thinking —
they are now described in terms of foolishness that causes destruction
and misguidance.

€and have made unlawful [food] that Allah has provided to themj
that is, what He had given as a mercy to them and granted as provision
for them. They rejected the blessing of the Lord, but they did not stop
there; rather they described it as unlawful when it was of the utmost
permissibility.

All of that is €fabricating lies against Allah} that is, it comes under
the heading of lies told by every stubborn disbeliever.
¢They have indeed gone astray and have not heeded any guidancep

that is, they have gone far astray and they have not been guided in
any of their affairs.

L o

& A e s 20 G s S

Lj;:.‘@)\) del 5‘“:::9;‘::&:3 U e S N el "‘3 & §

-

~ 7%, 1A & roaer. , os 242 AeZ 2o g2
3)as a5 s lslem 1 0005 (AT TG0 o 291 et



Soorat al-An‘am (141) I 171

s s 2%~ s g

|
e -7 DR s <
(Ve 1plaNTG 50)

6:141. Itis He Who produces gardens, trellised and untrellised, and date
palms and all manner of crops, and olives and pomegranates,
similar [in some ways] yet dissimilar [in others]. Eat of their
fruit when they bear fruit and give what is due on the day of
harvest. But do not be extravagant, for Allah does not love those
who are extravagant.

Having mentioned what the polytheists did with much of the crops
and livestock that Allah had made permissible for them, Allah (35)
then describes the blessings that He had bestowed upon them, and
their obligations with regard to crops and livestock:

4It is He Who produces gardens} that contain various types of
trees and plants
dtrellised and untrellised} that is, in some of those gardens there are
trellises on which the plant grows, and it helps it rise up from the
ground; in other gardens there are no trellises, and the plant grows
on its stem or trunk, or spreads along the ground.

This highlights the many benefits of those gardens, and tells us
that Allah (45) taught man how to make trellises and grow things.

dandp He produces ¢date palms and all manner of crops) that is,
all in one place, and all irrigated by the same water, yet Allah causes
some of them to excel others in taste (cf 13: 4).

Allah singles out for mention the date palm and all manner of
crops because of their many benefits, and because they are the staple
food for most people.

Allah also produces golives and pomegranates, similary in trees
dyet dissimilar in their fruits and taste. It is as if it is saying: for
what purpose did Allah create these gardens and what they produce?
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Then He tells us that He produced them for people’s benefit; thus
He says:

4Eat of their fruitj that is, the fruit of the date palms and crops
gwhen they bear fruit and give what is due on the day of harvest} that
is, give what is due of those crops. This refers to zakah of those crops
for which Sharia sets a minimum threshold (nisab). Allah instructed
them to give it on the day of harvest, because the harvest of crops
is equivalent to the one-year deadline that applies to other kinds of
wealth. That is the time when the poor would expect it, and at that
time it is easy for the growers to give it. Thus the one who gives it
will be known, and will stand out from the one who does not give it.

¢But do not be extravagant} this prohibition on extravagance
applies to food, with regard to eating more than is normal. The one
who owns the crops should not eat in such a way that it impacts zakah.
It also refers to giving zakah on the crops; the owner should not give
more than is required of him and thus harm himself;, his family or his
creditors. All of that comes under the heading of extravagance which
Allah has prohibited and which He does not love; rather He hates it
and disapproves of it.

This verse indicates that it is obligatory to give zakéh on fruits,
and that there is no requirement to wait for one (Hijri) year to pass;
rather it becomes due when it is harvested in the fields and when
collected from the date palms.

Zakah is not repeated in this case, even if the harvest remains with
a person for many years, so long as it is not intended for trade, because
Allah has only commanded that zakdh be paid on it at the time of
harvest. But if the crop is affected by blight before that, without any
negligence on the part of the owner, then he is not liable for it. It is also
permissible to eat from the date palms and crops before giving zakah
on them, and whatever is eaten is not to be counted for the purpose of
zakah; rather zakah is to be given on what remains after that.
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The Prophet (£) used to send someone to estimate the people’s
harvest and he would instruct him to leave one third or one fourth of

it for the owner, depending on how much had already been eaten by
the owners or others.
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6:142. Among livestock, [He creates for you] some that carry loads and
others that are too young or too small to do so [such as sheep].
Eat of that which Allah has provided for you, and do not follow
the footsteps of the Shaytan, for he is to you an avowed enemy.

6:143. Of livestock you have eight in [four] pairs: a pair of sheep and
a pair of goats. Say: Has He forbidden the two males, or the
two females, or that which the wombs of the two females may
contain? Tell me on the basis of knowledge, if you are speaking
the truth.

6:144. [And likewise] a pair of camels and a pair of cattle. Say: Has He
forbidden the two males, or the two females, or that which the
wombs of the two females may contain? Were you present when
Allah ordained such a thing for you? Who does greater evil than
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he who fabricates lies against Allah in order to misguide people
without knowledge? Verily Allah does not guide the evildoers.

gAmong livestock, [He creates for you] some that carry loads
and others that are too young or too small to do soj that is, some
you use to carry loads and ride, and others are not fit to carry loads
or be ridden, because they are too small, such as infant animals and
the like. With regard to carrying loads and being ridden, livestock are
divided into these two categories.

But with regard to eating them or other benefits, they may all be
eaten and put to other uses. Hence Allah says: €Eat of that which Allah
has provided for you, and do not follow the footsteps of the Shaytanj
that is, his ways and deeds, which includes prohibiting some of that
which Allah has granted to you as provision.
¢for he is to you an avowed enemy¥ and he only enjoins you to do
that which will harm you and lead to your eternal doom.

These are the livestock with which Allah has blessed His slaves,
and He has made all of them permissible and wholesome, and He has
explained them as follows:

geight in [four] pairs: a pair of sheep} male and female
dand a pair of goatsp likewise. This makes four, all of which are
included in that which Allah has permitted, with no differentiation
between them.

So say to these people who go to extremes and prohibit some things
and not others, or they prohibit some of them to females but not to
males, proving to them that there is no difference between what they
permit and what they prohibit:
¢Has He forbidden} of sheep and goats §the two malesp? For you
do not say that; rather you reject that idea
dor the two females? For you do not say that either; you do not
prohibit the males only or the females only of either type.
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So what remains is the idea that if the womb contains both a male
and a female, or it is not clear what it contains, then do you prohibit
¢that which the wombs of the two females may contain?} that is,
the female sheep or the female goat, without differentiating between
male or female? But you do not say this either.

So you do not say any of these three options, which list all the
possible categories, then what do you say?

€Tell me on the basis of knowledge, if you are speaking the truth}
in your claim.

It is well known that they could not say anything acceptable on
a rational basis, except one of these three things, but they did not
say any of them; rather they said that some livestock, which they
decided about themselves, was prohibited to females but not males,
or it was prohibited at certain times, and other such notions that were
undoubtedly based on deep ignorance and could only be produced
through deviant thinking and corrupt ideas. Allah had not sent down
any authority for what they said, and they had no proof or evidence
for it.

Then Allah says something similar concerning camels and cattle.
Having highlighted the falseness and corrupt nature of what they said,
He then said to them something the consequences of which could not
be escaped except by following the laws of Allah: € Were you present
when Allah ordained such a thing for you?#. That is, you have only
one claim left, and you have no way of proving it, which is for you to
say, “Allah ordained this for us and He revealed it to us as He revealed
to His Messengers; indeed He revealed to us something contrary to
what the Messengers claimed and what was mentioned in the Books
that were sent down.” That is a fabrication, as anyone would realise,
hence Allah says: § Who does greater evil than he who fabricates lies
against Allah in order to misguide people without knowledge? That
is, in addition to his lies and fabrications against Allah, his aim is to
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mislead the slaves of Allah from the path of Allah, with no clear proof
or evidence, and no rational or textual evidence.

¢ Verily Allah does not guide the evildoers}, those who have no aim
but to do wrong and commit injustice, and to invent fabrications
against Allah.
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6:145. Say: I do not find in that which is revealed to me anything to be
forbidden for people to eat unless it be the meat of animals found

dead, blood poured forth or the flesh of swine, for that is an
abomination, or that which is profane, over which [a name] other

than that of Allah has been invoked [at the time of slaughter].

But if one is forced by necessity, without wilful disobedience,

nor transgressing due limits, then your Lord is Oft-Forgiving,
Most Merciful.

6:146. To the Jews We forbade every [animal] with undivided hoof,
and We forbade to them the fat of cattle and sheep, except that
which adheres to their backs or entrails, or is attached to their
bones. Thus We requited them for their wilful disobedience;
verily We state the truth.

When Allah criticised the polytheists for what they prohibited
of permissible things and attributed that to Allah, and declared their
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words to be false, He instructed His Messenger (£) to explain to the
people what Allah has prohibited to them, so that they might know
that everything else is permissible; whoever suggests that any of that
is prohibited by Allah is lying and fabricating, because a prohibition
can only come from Allah on the lips of His Messenger (), and
Allah said to His Messenger (2£):

¢Say: I do not find in that which is revealed to me anything to
be forbidden for people to eatd that is, regardless of whether the
prohibition applies to using it for other purposes or not
gunless it be the meat of animals found dead} this refers to animals
that died without being slaughtered in the prescribed manner; that is
not permissible, as Allah (4g) says elsewhere:

gForbidden to you [for food] are: the meat of animals found dead,
blood, the flesh of swine. ..} (al-Ma idah 5: 3)

gblood poured forth} this refers to blood that comes out of the
animal at the time of slaughter, for it is blood that would be harmful
if it was retained in the body; when the blood is expelled from the
body, the harm that may result from eating the meat is removed.

What this phrase implies is that the blood that remains in the flesh
and veins after slaughter is permissible and pure.

gor the flesh of swine, for that is an abomination} that is, these
three things are an abomination, which means that they are unclean,
impure and harmful. Allah has prohibited them out of kindness
towards you, and so that you will keep a distance from filth.

gor that which is profane, over which [a name] other than that of
Allah has been invoked [at the time of slaughter]} such as the idols
or false gods worshipped by the polytheists. This comes under the
heading of profanity, which refers to disobedience towards Allah.

¢But if one is forced by necessity} that is, despite the fact that
these are prohibited things, if a person is forced by necessity or need
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to eat any of these things, because he has nothing else and fears that
he may die,

gwithout wilful disobedience, nor transgressing due limits} that is,
without wanting to eat it if it was not a matter of necessity, or eating
more than he needs to,

gthen your Lord is Oft-Forgiving, Most Merciful} that is, Allah has
pardoned everyone who finds himself in this situation.

The scholars (may Allah have mercy on them) differed concerning
this exclusive list mentioned in this verse, even though there are
other prohibited things that are not mentioned here, such as wild
carnivorous animals, birds of prey that have talons, and so on. Some of
the scholars stated that this verse was revealed before the prohibition
on other things that are not mentioned here, so there is no contradiction
between the list mentioned here and the prohibition that was revealed
subsequently, because at that time there was nothing revealed to
prohibit what came afterwards.

Other scholars said that this verse includes everything that is
prohibited; some of it is mentioned explicitly and other things may
be inferred from the context and the general reason for prohibition.

The reason given for the prohibition on the meat of animals found
dead, blood and the flesh of swine — or at least the latter — is €for
that is an abomination}. This is a general description that applies to
everything that is prohibited, for all prohibited things are abominable
and unclean, and they are filthy and off-putting things that Allah has
forbidden to His slaves, so as to protect and honour them, and to keep
them away from directly handling filthy and unclean things.

The details of that which is an abomination and prohibited are
to be found in the Sunnah, which explains the Qur’an and its goals.
If Allah (45) has not prohibited any food except what is mentioned
here, and the prohibition has no source except the laws of Allah, this
indicates that the polytheists who prohibited that which Allah had
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provided to them were fabricating lies against Allah and attributing
to Him something that He did not say.

The verse also points to a strong possibility: Allah mentioned
swine (pigs) in this verse, in which the context is one of criticising
and refuting the views of the polytheists mentioned above, having
to do with prohibition of that which Allah has made permissible,
and mentioning their arguments concerning that on the basis of their
own whims and desires, which had to do only with livestock animals
(an‘am: camels, cattle, sheep and goats), none of which are prohibited
except that which is mentioned in this verse, namely those found dead
and those over which a name other than that of Allah is invoked at
the time of slaughter; all others are permissible.

Perhaps the reason why swine or pigs are mentioned here,
according to this idea, is that some ignorant readers may include
them with livestock animals, assuming them to be akin to sheep, as
the ignorant among the Christians and others of their ilk do, so they
raise them as they raise other livestock, and they regard them as
permissible, not differentiating between them and an‘am livestock. So
this list of prohibited things is aimed at protecting this Ummah from
such impure things. With regard to that which was prohibited to the
People of the Book, some of these things are good and permissible,
but they were prohibited to them by way of punishment. Hence Allah
says: €To the Jews We forbade every [animal] with undivided hoof3,
such as camels and the like.

Also prohibited to them were certain parts of cattle and sheep:
dand We forbade to them the fat of cattle and sheep.

Not all the fat was prohibited; rather it was the fat of the buttocks.
Hence permissible fat was excluded from that: gexcept that which
adheres to their backs or entrails}, which is the fat that is mixed with
them, €or is attached to their bones.

¢Thusp that is, by means of these prohibitions ordained for the Jews
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§We requited them for their wilful disobedience}p that is, the
wrongdoing and transgression against the rights of Allah and the
rights of His slaves. Hence Allah forbade these things to them, as a
punishment to them

¢verily We state the truthp in all that We say, do and rule. Who is
truer than Allah in speech, and who could be better in judgement than
Allah, for a people who are certain in faith?
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6:147. If they accuse you [O Muhammad] of lying, then say: Your Lord

is full of mercy all-embracing, but His punishment cannot be
averted from the evildoers.

That is, if these polytheists accuse you of lying, then carry on
calling them with promises of reward and warnings of punishment,
and tell them that Allah 4is full of mercy all-embracing} that is, His
mercy encompasses all of His creation, so hasten to seek His mercy
by appropriate means, first and foremost among which, and the most
essential of which, is believing in Muhammad (&) and the message
he brought.

€but His punishment cannot be averted from the evildoers) that
is, those who do a lot of wrong actions and commit a lot of sins. So
beware of sin that incurs the punishment of Allah, the gravest of which
is disbelieving in Muhammad (££).
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6:148. Those who ascribe partners to Allah will say: If Allah had so
willed, we would not have ascribed partners to Him, and neither
would our forefathers, and we would not have introduced any
taboos. In like manner did those who came before them reject
[their Prophets], until they tasted Our punishment. Say: Do you
have any [certain] knowledge? If so, present it to us. You follow
nothing but conjecture and you do nothing but lie.

6:149. Say: Allah alone has the ultimate proof. If He had so willed, He
could have guided you all.

Here Allah states that the polytheists will present arguments to
justify the ascription of partners to Allah and the prohibition of that
which Allah had permitted, on the grounds of it being the divine will
and decree; they will take the will of Allah, which encompasses all
things, good and bad, as an argument to ward off any blame from
themselves.

And they did indeed say what Allah said they would say, as He
tells us elsewhere:

§Those who ascribe partners to Allah say: If Allah had so willed,
we would not have worshipped anything besides Him...» (an-Nah!
16: 35)

Here Allah (45) tells us that the disbelieving nations kept using
this argument as justification for rejecting the call of the Messengers,
and they took it as an excuse, but that did not benefit them in any way
at all. They persisted in this attitude until Allah destroyed them and
made them taste the punishment.

If it had been a valid argument, it would have averted the
punishment from them, and Allah would not have sent the punishment
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upon them, because He only sends His punishment upon those who
deserve it. Thus it is known that this is an invalid and flawed argument,
and it is specious and unconvincing on a number of counts, the most
significant of which are as follows:

o Allah states that if this argument had been valid, the punishment
would not have befallen them.

e An argument should be based on knowledge and proof. If it is
based on mere speculation and conjecture that is no substitute
for certain truth, then it is invalid. Hence Allah says: €Say: Do
you have any [certain] knowledge? If so, present it to usj. If
they did have any knowledge — at a time when they were avowed
enemies of the Prophet (£) — they would have produced it.
Because they did not produce it, it is known that they had no
knowledge.
¢You follow nothing but conjecture and you do nothing but lie}.
The one who bases his argument on speculation and conjecture
is following falsehood and is a loser, so how about if he bases
it on transgression, stubbornness, evil and corruption?

e Allah alone has the ultimate proof which leaves no excuse for
anyone, on which the Prophets and Messengers, the divinely
revealed Books, the prophetic reports, sound reasoning, upright
human nature and righteous attitudes are all agreed.

Thus it is known that everything that is contrary to this definitive
evidence is false, because whatever is contrary to the truth can
only be falsehood.

e Allah (45) has given each person ability and willpower by means
of which he is able to do what he is obliged to do. Allah does
not enjoin upon anyone that which he is unable to do, and He
does not prohibit to anyone that which he is unable to give up.
Therefore using the argument of the divine will and decree is
nothing but pure wrongdoing and stubbornness.
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e Allah (45) does not compel people to do anything; rather He
has made their actions the matter of their own choice. If they
want, they may do it, and if they want they may refrain. This
is something that is well known and well established, and no
one denies it except one who stubbornly rejects tangible and
visible evidence. Everyone differentiates between voluntary
and involuntary movements; however all of that comes under
and is subject to the will of Allah.

e Those who use the concept of the divine will and decree as

justification for their sins are contradicting themselves, for they
cannot be consistent in argument. Rather if someone mistreats
them by beating them, taking their wealth and the like, then
gives the argument that this happened by the will and decree of
Allah, they will not accept this argument, and they will become
very angry with him.
So how strange it is when they use this argument to justify
their disobedience towards Allah and their doing that which
incurs His wrath, but they do not accept for anyone to use this
argument for doing anything that upsets them.

e They do not use the argument of the divine will and decree to
express belief in these concepts, for they know that this is not a
valid argument. Rather their intention is to ward off the truth, for
they think of the truth in terms of defending themselves against
it, so they try to avert it by means of whatever argument crosses
their minds, even if they think it is wrong.
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6:150. Say [O Muhammad]: Bring your witnesses who can testify that
Allah has forbidden all this. Then if they testify, do not testify
with them. Do not follow the desires of those who reject Our
revelations, and those who do not believe in the hereafter, and
they ascribe equals to their Lord.

That is, say to those who prohibit that which Allah has made
permissible and they attribute that ruling to Allah: Bring your witnesses
who can testify that Allah has indeed prohibited this. If these words
are said to them, they have two options: either they will not bring
anyone to testify to that effect, thus their claim is demonstrated to be
false and not based on any testimony or proof; or, if they do bring
someone to testify to that effect for them, no one could testify to that
effect except a sinful fabricator whose testimony is not acceptable, for
this is not a matter concerning which people of good character may
be found to testify. Hence Allah (35) says, forbidding His Prophet
(%) and his followers to give such testimony: §Then if they testify,
do not testify with them. Do not follow the desires of those who reject
Our revelations, and those who do not believe in the hereafter, and
they ascribe equals to their Lordj that is, they regard others, such as
the idols, as equal to Him.

As they disbelieved in the Last Day, and did not affirm the
oneness of Allah, their whims and desires were in accordance
with their beliefs, which leaned towards ascribing partners to
Allah and rejecting the truth. Hence it was more appropriate, with
regard to someone with such inclinations, for Allah to forbid the
best of His creation to follow such a man or to testify with such
people. Thus it is known that their prohibition of that which Allah
had made permissible stemmed from those misguided whims
and desires.
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6:151. Say: Come, [ will recite to you what your Lord has made binding
on you: that you should not ascribe any partner to Him; that you
should show kindness to parents; that you should not kill your
children because of poverty, for We will provide for you and for
them; that you should not approach shameful deeds, whether
openly or in secret; that you should not kill, for that is forbidden
by Allah, except in the course of justice. Thus He instructs you,
so that you may understand.

6:152. Do not touch the orphan’s property, before he comes of age,
except to improve it; give full measure and weight, with equity.
We do not place on any soul a burden greater than it can bear.
And when you speak, be fair, even if it concemns a close relative.
And fulfil the covenant of Allah. Thus He instructs you, so that
you may pay heed.

6:153. Verily, this is My path, leading straight; follow it, and do not
follow [other] paths, lest they cause you to deviate from His
path. Thus He instructs you, so that you may protect yourselves
[from misguidance].
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Here Allah (4£) says to His Prophet (££): €Say} to these people
who prohibited that which Allah had made permissible: §Come, | will
recite to you what your Lord has made binding on you$, the rulings
that are binding upon everyone and which include what is prohibited
in terms of food, drink, words and actions.

gthat you should not ascribe any partner to Him that is, neither
few nor many.
The real nature of ascribing partners to Allah is that a created being is
worshipped as Allah is to be worshipped, or is venerated as Allah is
to be venerated, or is described in terms of any attribute that is unique
to Allah in terms of Lordship or divinity. If a person refrains from
ascribing partners to Allah in any way, then he becomes a monotheist
(one who affirms the oneness of Allah), sincere towards Him in all
his affairs. It is Allah’s right over His slaves that they should worship
Him alone, and not associate anything with Him.

Then He lists the most important rights after His own:
¢that you should show kindness to parents} by speaking respectfully
and kindly, and doing good deeds. Showing kindness includes any
word or deed that benefits one’s parents and makes them happy,
and if the individual shows kindness to his parents, then there is no
disobedience towards them.
¢that you should not kill your children$ male or female €because of
poverty that is, because you are worried about how to provide for
them, as happened during the jahiliyah when hard-heartedness and
injustice prevailed. If they are prohibited to kill their own children in
this situation, then killing their children for no reason, or killing the
children of others, is even more emphatically prohibited.
gfor We will provide for you and for them} that is, We have guaranteed
the provision of all. You are not the ones who provide for your children
or even for yourselves, so there is no need to worry about them.

gthat you should not approach shameful deeds} — this refers to
major sins that are regarded as obscene or repugnant
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dwhether openly or in secret — this refers to actions that are visible
and those that have to do with thoughts and intentions.

The prohibition on approaching shameful deeds is more effective
than a prohibition on merely doing them, because it includes a
prohibition on their precursors and the means that lead to them.

¢that you should not kill, for that is forbidden by Allah} this
refers to killing any Muslim, male or female, young or old, righteous
or evildoer, or killing a non-Muslim who is protected by a covenant
with the Muslims
dexcept in the course of justice} such as the previously-married
adulterer, cases of murder, or one who leaves his religion and splits
from the main body of Muslims.

¢ Thus He instructs you} and enjoins what is mentioned above
¢so that you may understand} His instructions, then pay attention to
them and adhere to them.

This verse indicates that the individual’s compliance with
the commands of Allah will be commensurate with his level of
understanding.

¢Do not touch the orphan’s property # by consuming it or replacing
it with your wealth in an unfair manner, or taking it for no reason
gbefore hep that is, the orphan §comes of aged that is, reaches
maturity and knows how to handle it. When he reaches maturity, he
may be given his wealth at that point and he may dispose of it as he
sees fit.
gexcept to improve ity that is, except in the event that you are trying to
improve their wealth, so that they may benefit from it. This indicates
that it is not permissible to touch the orphan’s property or dispose of
it in a manner that is detrimental to the orphan, or in a manner that,
although it is not detrimental to him, is not in his best interests either.

This indicates that the orphan — before he comes of age — is not
allowed to dispose of his wealth and that his guardian may dispose
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of his wealth in the manner that is best, and this ruling comes to an
end when the orphan comes of age.

ggive full measure and weight, with equity} that is, on the basis
of fairness and honesty. If you strive hard in that, then §We do not
place on any soul a burden greater than it can bear that is, as much
as it is able to bear, and not too much. So if anyone strives hard to
be honest in terms of measures and weights, then falls short without
realising, and without being negligent, then Allah is Oft-Pardoning,
Oft-Forgiving.

The scholars of usoo/ quoted this and similar verses as evidence
that Allah does not burden anyone with more than he can bear, and
that if a person fears Allah with regard to His commands, and does
whatever he can, then there is no blame on him for anything beyond
that.

¢§And when you speakj in the event of judging between people
and putting an end to their disputes, or you comment on their views
or their situations, then €be fair} in what you say, by paying attention
to being truthful both regarding those whom you like and those whom
you dislike, and by being fair and not concealing that which needs to
be disclosed, for being biased against someone because you dislike
him or some of his views constitutes wrongdoing, which is prohibited.

In fact when a scholar discusses the views of the innovators, what
he is required to do is give credit where it is due, and to explain what
there is of truth or falsehood in their statements and to take into
consideration how close to or far from the truth it is.

The fugaha’ (jurists) have stated that the gddi (judge) must be fair
and equitable towards both disputants in the way he speaks to them
and looks at them.

§And fulfil the covenant of Allahj that includes the covenant
which He has made with His slaves, according to which they must
fulfil His rights, as well as the covenants that people make with one
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another. All covenants must be fulfilled and it is prohibited to break
any covenant or fail to fulfil it properly.

¢§Thus} that is, the rulings mentioned above
¢He instructs you, so that you may pay heedj to what He has explained
to you of rulings, and so that you may carry out His instructions
properly and learn the wisdom behind them and the rulings concerning
them.

Having explained many of the major rulings and important laws,
Allah then refers to them and to that which is more comprehensive
and general than them, as He says: €Verily, this is My path, leading
straight} that is, these and similar rulings, which Allah has explained
in His Book and made clear to His slaves, are the path of Allah that
leads to Him and to paradise; it is a moderate, easy and straightforward
path.

gfollow it} in order to attain success and prosperity, and to fulfil
your hopes
gand do not follow [other] paths} that is, paths that are contrary to
this path
¢lest they cause you to deviate from His path} that is, lead you astray
and cause you to deviate right and left. For if you go astray from the
straight path, there is nothing else but paths that lead to hell.

€Thus He instructs you, so that you may protect yourselves [from
misguidance]}; if you do what Allah has explained to you, by learning
it and acting upon it, you will be among the pious and successful
slaves of Allah. The path is described in the singular and as being
His because there is only one path that leads to Him, and Allah is the
One Who helps those who follow it to adhere to it.
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6:154. Moreover, We gave Moosa the scripture, completing [Our
favour] for those who did good, and explaining all things in
detail, and as a guidance and a mercy, so that they might believe
in the meeting with their Lord.

6:155. And this [Qur’an] is a blessed Book that We have sent down,
so follow it and fear Allah, so that you may attain mercy.
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6:156. Lest you should say: The scripture was sent down to two groups
[the Jews and Christians] before us, and we were unaware of
their teachings.

6:157. Or lest you should say: If the scripture had been sent down to
us, we would have been better guided than they. Now there
has come to you a clear sign from your Lord, and a guidance
and a mercy. Who does greater evil than he who rejects Allah’s
revelations and turns away from them? We will requite those
who turn away from Our revelations with the worst kind of
punishment, for their turning away.

Here Allah tells us that He §gave Moosa the scripture, namely
the Torah
dgcompletingp His favour and kindness
gfor those who did good} among the Ummah of Moosa, for Allah
bestowed upon the doers of good among them unlimited blessings,
the most perfect of which was the Torah which was sent down to
them. Thus the blessing of Allah to them was completed, and it was
obligatory for them to give thanks for it.
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¢and explaining all things in detail} for which they needed
explanation, such as what was lawful and what was prohibited,
commands and prohibitions, beliefs and so on
€and as a guidance} that is, to guide them to that which was good
and to inform them of what was evil with regard to both fundamental
and minor issues
¢and a mercyp so that by means of it they might attain happiness,
mercy and a great deal of goodness
¢so that} by means of Our sending down to them the Book and clear
proofs €they might believe in the meeting with their Lord}, for it
included definitive evidence of the Resurrection and recompense for
deeds, which required them to believe in the meeting with their Lord
and to prepare for it.

4And this} namely the Holy Qur’an and wise reminder €is a
blessed Book that We have sent downj that is, it contains much good
and abundant knowledge, and all other branches of knowledge are
taken from it and all blessings are derived from it. There is nothing
good but the Qur’an calls to it and encourages it. It mentions wisdom
and interests that encourage one to pursue good. And there is nothing
evil but it forbids it and warns against it, and it mentions reasons that
put one off doing such things, and the bad consequences thereof.

¢so follow it and comply with its commands and prohibitions,
and base your understanding of your religion, both fundamental and
minor issues, on it.

gand fear Allah} lest you go against His command and €so that},
if you follow it (the Qur’an)
¢you may attain mercy}, for the greatest means of attaining Allah’s
mercy is following this Book, learning it and acting upon it.

gLest you should say: The scripture was sent down to two groups
[the Jews and Christians] before us, and we were unaware of their
teachings} that is, We have sent down this blessed Book to you so
that you will have no excuse, and lest you should say: The Book was
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only sent down to two groups who came before us, namely the Jews
and Christians.

gand we were unaware of their teachings that is, lest you say: No
Book came down to us, and of the Books that were revealed to the
two earlier groups we have no knowledge. Therefore We sent down
a Book to you, and no other Book that came down from heaven is
more comprehensive or clearer than it.

¢Or lest you should say: If the scripture had been sent down to us,
we would have been better guided than they. That is, either you will
give the excuse that no guidance reached you in the first place, or you
will give the excuse that what you had of guidance was incomplete and
imperfect. But by means of this Book you have received the basics of
guidance and more, to the point of perfect guidance. Hence Allah says:
¢Now there has come to you a clear sign from your Lord} which
includes everything that can highlight and explain the truth in a perfect
manner
¢a guidance) away from error
gand a mercy} that is, blessing for you in your spiritual and worldly
affairs. This requires you to comply with its rulings and to believe
in its stories, and implies that the one who does not pay attention to
it and rejects it is the worst of wrongdoers. Hence Allah says: § Who
does greater evil than he who rejects Allah’s revelations and turns
away from them?$ That is, he shuns them and turns away from them.

§We will requite those who turn away from Our revelations with
the worst kind of punishment} that is, the punishment that causes
pain and distress
gfor their turning away themselves and turning others away from
it; this will be a requital for their bad deeds.

€...And your Lord is never unjust to His slaves.} (Fussilat 41: 46)

This verse indicates that knowledge of the Qur’an is the noblest
and most blessed of knowledge, by means of which one attains
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guidance to the straight path, which is perfect guidance, with which
there is no need for the speculations and ideas of the philosophers or
any other branches of knowledge of the earlier and later generations.
It is well known that earlier scripture was not revealed to any except
the two groups, namely the Jews and Christians. They are the People
of the Book unless otherwise specified; no other group is included
with them, neither the Magians nor anyone else.

This passage highlights how the people of the jahiliyah (pre-Islamic
period) were before the Qur’an was revealed: they were completely
ignorant and had no knowledge of what the People of the Book had,
who had some knowledge, and they were unaware of their teachings.
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6:158. Are they waiting for the angels to come to them, or for your
Lord to come, or for some of the signs of your Lord to come?
On the day when some of the signs of your Lord come, no good
will it do to a soul to believe then, if it did not believe before

or earn some good through its faith. Say: Wait then; we too are
waiting.

Here Allah (45) says: are these people, who are persisting in
their wrongdoing and stubbornness, waiting for the precursors of
punishment and the precursors of the hereafter? Are they waiting
¢for the angelsp to come and take their souls? For if they reach that
point, neither faith nor righteous deeds will benefit them.

Or are they waiting €for your Lord to come} and judge all people,
requiting the doers of good and the doers of evil?
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Or are they waiting €for some of the signs of your Lord to comej
which will signal the approach of the Hour?

€On the day when some of the signs of your Lord come}j,
extraordinary signs, from which it will be known that the Hour is at
hand and that the Resurrection is nigh,
gno good will it do to a soul to believe then, if it did not believe before
or earn some good through its faith that is, when some of the signs
of Allah appear, it will not benefit the disbeliever to believe, or the
believer who is falling short, to mend his ways after that. The only
thing that will benefit him is the faith that he had before that, and the
good deeds, for which he hoped for reward, that he did before these
signs came.

The wisdom behind that is obvious. Faith is only of benefit if it
is faith in the unseen and is voluntary on the part of the individual.
Once the signs appear, then it becomes a matter of that which is seen
and faith will no longer be of benefit because it is more akin to faith
when one has no other choice, like the faith of one who is drowning
or burning to death and the like, those who, when they see death,
they give up what they were doing. This is like what Allah (45) says
elsewhere:

§But when they saw Our punishment, they said: We believe in Allah
alone, and we reject that which we used to associate with Him. But
their believing after they had seen Our punishment could not benefit
them at all. Such has always been the way of Allah in dealing with
His slaves... B (Ghdfir 40: 84-85)

Many saheeh hadiths from the Prophet (££) indicate that what is
meant by “some of the signs of Allah” here is the rising of the sun from
its place of setting; when the people see that, they will believe, but
their faith will be of no benefit and at that time the gate of repentance
will be closed.
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As this is a warning to those who rejected the Messenger of
Allah (3£), who were expecting calamities and disasters to befall
the Prophet (3££) and his followers, Allah says:
¢Say: Wait then; we too are waiting® and you will come to know
which of us is more deserving of protection and safety.

This verse offers proof for the view of ahl as-Sunnah wal-jama ‘ah
who affirm the actions of Allah (4%), such as His rising above the
Throne (in a manner that befits His Majesty), descending and coming,
without likening it to or thinking of it in terms of human attributes.

There is a great deal of evidence to this effect in the Qur’an and
Sunnah.

It also indicates that one of the portents of the Hour will be the
rising of the sun from its place of setting, and that Allah (4&) is Most
Wise; by His decree, faith is only of benefit if it is by choice and not
under compulsion, as mentioned above.

We also learn from this verse that man may attain good by means
of his faith. Acts of obedience, righteousness and piety are only of
benefit and can only develop if the individual has faith. If his heart is
devoid of faith, then none of these deeds will be of any benefit to him.
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6:159. As for those who differed concerning their religion and divided
into sects, you [O Muhammad] have nothing whatsoever to do

with them. Their case rests with Allah; in the end He will inform
them of what they used to do.
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6:160. Whoever comes [on the Day of Resurrection] with a good deed
will be repaid tenfold, but whoever comes with an evil deed will
be recompensed only with the like thereof; and no one will be
wronged.

Here Allah warns those who differed concerning their religion,
those who divided and split into factions, each of them taking a share
and calling themselves by a name that is of no benefit with regard
to religious commitment, such as the Jews, Christians and Magians.
Something similar may be said concerning those who call themselves
by names that do not help to perfect their faith, such as those who
take something of Islamic teachings and make that the core of their
religious commitment, abandoning other matters that are of equal or
greater importance, as is the case with various sects and followers of
innovation and misguidance who divided the Ummah.

This verse indicates that Islam calls for unity and harmony, and
it forbids division and dissent among its followers with regard to all
matters, both fundamental and minor.

Allah enjoined him (the Prophet [#£]) to disavow those who
divide their religion, as He says: ¢you [O Muhammad] have nothing
whatsoever to do with them} that is, you have nothing to do with
them and they have nothing to do with you, because they have differed
with you and opposed you
gTheir case rests with Allahj, for they will return to Him and He will
requite them for their deeds
¢in the end He will inform them of what they used to dop.

Then He describes the nature of the requital:
€Whoever comes [on the Day of Resurrection] with a good deedj —
this includes both words and deeds, outward or inward, having to do
with the rights of Allah or the rights of His creation
gwill be repaid tenfold}. This is the minimum degree of reward
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¢but whoever comes with an evil deed will be recompensed only with
the like thereof} this is by the perfect justice and kindness of Allah

(3s), for He will never wrong them in the slightest. Hence He says:
€and no one will be wronged}p.
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6:161. Say: Verily, my Lord has guided me to a straight path, an upright
religion, the religion of Ibraheem the monotheist, and he was
not one of those who ascribe partners to Allah.

6:162. Say: Verily my prayer, my sacrifice, my living and my dying
are all for Allah, the Lord of the worlds;

6:163. No partner has He. Thus | am commanded, and I am the first
of those who submit to Allah [in Islam].

6:164. Say: Should I seek a lord other than Allah, when He is the Lord
of all things? No soul earns [evil] but it is to its own detriment;
no bearer of burdens can bear the burden of another. Then to
your Lord you will [all] return, then He will inform you about
the matters concerning which you differed.

6:165. And it is He Who has made you the successors of others on the
earth, and has caused some of you to excel others [in worldly
advantages], so that He may test you by means of that which He
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has bestowed upon you. Verily your Lord is swift in punishment,
yet He is indeed Oft-Forgiving, Most Merciful.

Here Allah (45) instructs His Prophet () to say and proclaim that
what he is following of guidance to the straight path is the moderate
religion which promotes sound beliefs and righteous deeds, and it
enjoins all that is good and forbids all that is abhorrent. This is the
religion of the Prophets and Messengers, especially the leader of the
monotheists and the father of those Prophets who were sent after his
death, namely the close friend of the Most Merciful, Ibraheem (32 ).
He is the monotheist whose path stands out from all crooked paths
and all other deviant religions such as those of the Jews, Christians
and polytheists.

This is in general terms; then Allah singles out for mention the
noblest acts of worship, as He says:

¢Say: Verily my prayer, my sacrificep — this is because of the
virtue of these two acts of worship and what they imply of loving
Allah, devoting worship sincerely to Him alone and drawing closer to
Him in one’s heart and by means of one’s words and actions. Sacrifice
means giving up what one loves of wealth or property for that which
is dearer to one, namely Allah (4g).

If a person is sincere in his prayer and sacrifice, he will inevitably
be sincere towards Allah in all his deeds.

gmy living and my dyingj» that is, whatever 1 do in my life and
whatever Allah decrees should happen to me, and what He decrees
for me at the time of my death, all of that is gfor Allah, the Lord of
the worlds; No partner has He} in worship, just as He has no partner
in sovereignty and control.

This sincerity towards Allah is not something that [ have made
up by myself; rather §Thus | am commanded} — it is enjoined upon
me and I have no choice but to comply
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€and I am the first of those who submit to Allah [in Islam]} of this
Ummah.

€Say: Should I seek a lord other than Allahj among His creation;
would that be right or would it be appropriate for me to take someone
other than Him as a lord and submit my affairs to him, when Allah is
the Lord of all things? All creatures are subject to His Lordship and
must submit to His commands.

Therefore I and others have no choice but to take Allah as our Lord
and be content with Him, and not be attached to any of those who are
subject to His control and are helpless in themselves.

This is followed by encouragement and warning, which takes the
form of mentioning the recompense:

g§No soul earns [evil] but it is to its own detrimentj that is,
whatever a person does, good or evil, the consequences thereof will
reach him. This is like the verse in which Allah says:

§Whoever does righteous deeds, it is to his own benefit and whoever
does evil deeds, it is to his own detriment...» (Fussilat 41: 46)

gno bearer of burdens can bear the burden of another} rather
each one will carry his own burden; if anyone causes someone else
to be misguided and to incur a burden of sin, then he will also bear
a burden of sin for what he caused, without that detracting from the
burden of the one who actually did it.

¢Then to your Lord you will [all] return}? on the Day of Resurrection
gthen He will inform you about the matters concerning which you
differed® of good and evil, and He will requite you for that abundantly.

¢And it is He Who has made you the successors of others on the
earth} that 1s, He has caused you to succeed one another, generation
after generation, and to succeed other people on earth; He has
subjugated to you all that is on earth and has tested you, to see what
you will do.
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gand has caused some of you to excel others [in worldly
advantages]} in terms of strength, well-being, provision, physical
appearance and character
¢so that He may test you by means of that which He has bestowed
upon you}p as your deeds vary.
¢ Verily your Lord is swift in punishment} for those who disobey
Him and reject His revelations
gyet He is indeed Oft-Forgiving, Most Mercifulj to those who believe
in Him and do righteous deeds, and repent from that which could
incur doom.

This is the end of the commentary on Soorat al-An*am.
All praise and thanks are for Allah, and may the blessings and
peace of Allah be upon Prophet Muhammad (342), his family, and
his Companions abundantly until the Day of Judgement.

LR
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Soorat al-A‘raf

(Makki)

In the name of Allah,
the Most Gracious, the Most Merciful
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15 Groups of letters (al-huroof al-muqatta‘ah) appear at the beginning
of several soorahs. The most correct scholarly view states that we are
required to believe in them as they appear to be, without delving into their
meaning, knowledge of which we should leave to Allah. We believe that

they were not revealed in vain, and that there is wisdom behind them of
which we are not aware.
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7:2. This is a Book that has been sent down to you [O Muhammad],
so do not let your heart be troubled by it; [it has been sent down]
so that you may warn thereby and remind the believers.

7:3. Follow [O humankind] that which has been sent down to you
from your Lord, and do not follow any close associates besides
Him. Little is it that you pay heed!

7:4. How many a city did We destroy [for their sins]; Our punishment
came upon them [suddenly] by night or whilst they rested at
midday.

7:5. Their only cry, when Our punishment came upon them, was:
We were indeed wrongdoers.

7:6. We will certainly question those to whom the Messengers were
sent, and We will certainly question the Messengers themselves.

7:7. Then verily We will recount to them what they did, on the basis
of knowledge, for We were never absent.

Here Allah (45) says to His Prophet (), highlighting to him the
greatness of the Qur’an: €This is a Book that has been sent down
to youd that is, a great Book that contains all that people need, all
divine injunctions and all aims and goals of Sharia, in a precise and
detailed manner.
¢so do not let your heart be troubled by itp that is, do not let there
be any anxiety, doubt or confusion in your heart; rather you should
understand that it has been sent down by One Who is Most Wise,
Worthy of all praise.

gNo falsehood can approach it from before it or from behind it; [it
is] a revelation from One Who is Most Wise, Praiseworthy. p (Fussilar
41:42)

— and He is indeed the most truthful in speech. So let your heart

be open to it and let your mind be at rest; convey its commands and
prohibitions, and do not fear any blame or opposition.
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¢so that you may warn} the people gthereby} and admonish and
remind them; thus proof will be established against the stubborn.
¢and remind the believers}, as Allah (45) says elsewhere:

¢But continue to exhort them, for exhortation benefits the believers.
(adh-Dhariyat 51: 55)

Thus they will remember the straight path and righteous deeds,
both outward and inward, and be alert to that which prevents a person
from following that path.

Then Allah addresses people in general and draws their attention
to the Book:
gFollow [O humankind] that which has been sent down to you from
your Lord} that is, the Book that was sent down for your sake, for
it is gfrom your Lord®, Who wants to perfect you, so He has sent
down to you this Book which, if you follow it, will perfect you and
complete His favour upon you, and you will be guided to the best
and most sublime of deeds and attitudes.
#and do not follow any close associates besides Himj that is, do not
take them as friends and follow their whims and desires, and forsake
following the truth because of them.
gLittle is it that you pay heed!} If you paid heed and realised what
is in your best interests, you would not have given precedence to
that which is harmful over that which is beneficial, or to an enemy
over a friend.

Then Allah warns of His punishment to the nations who rejected
the message brought to them by their Messengers, lest those who are
addressed here do likewise:

¢How many a city did We destroy [for their sins]; Our punishmentj
that is, Our severe penalty §came upon them [suddenly] by night
or whilst they rested at midday} that is, at a time when they were
heedless and unaware, and it never crossed their minds that they might
perish. When the punishment came to them they could not ward it
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off and their false gods in which they had placed their hopes could
not help them.

They did not deny what they used to do of wrongdoing and sin:
4 Their only cry, when Our punishment came upon them, was: We
were indeed wrongdoers$. This is like the verses in which Allah
(3g) says:

g¢How many cities that were given to wrongdoing have We utterly
destroyed, and raised up other people in their stead. When they sensed
Our punishment [approaching], they began to flee from it. [It was said
to them:] Do not flee. Go back to your comforts and your dwellings, so
that you may be sought out [to give help and advice to others]. They
said: Woe to us! We were indeed wrongdoers. And that cry of theirs
did not cease until We mowed them down and left them lifeless.$
(al-Anbiya’21: 11-15)

€ We will certainly question those to whom the Messengers were
sentp that is, We shall question the nations to whom Allah sent the
Messengers as to their response to their Messengers.

¢On that day, Allah will call to them, saying: What was your response
to the Messengers?) (al-Qasas 28: 65)
gand We will certainly question the Messengers themselvesj about

their conveying of their Lord’s message, and the response of their
nations.

§Then verily We will recount to themj that is, to all people, telling
them of their deeds €on the basis of knowledged for Allah knows
all that they do.

¢for We were never absent} at any time whatsoever. This is like
the verse in which Allah (3¢) says:

§...Allah has kept account of it whilst they have forgotten it...»
(al-Mujadilah 58: 6)

Then Allah mentions the recompense for deeds:
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7:8. The weighing [of deeds] on that day will be true and just.

Those whose good deeds weigh heavy in the balance will be
the successful ones.

7:9. And those whose good deeds weigh lightly in the balance are
the ones who will lose their own souls, because they wrongfully
rejected Our revelations.

That is, the weighing of deeds on the Day of Resurrection will
be done with justice and fairness, and there will be no injustice or
unfairness at all.

§Those whose good deeds weigh heavy in the balancep and
outweigh their bad deeds
€will be the successful ones} that is, those who will be saved from
that which they fear, and will attain that which they hope for. They
are the ones who will attain the greatest goal and eternal happiness.
§And those whose good deeds weigh lightly in the balancep and
are outweighed by their bad deeds
#are the ones who will lose their own souls} because they will miss
out on eternal bliss and be subjected to the painful punishment
¢because they wrongfully rejected Our revelations}, so they did not
comply with them as they were required to do.
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7:10. We established you firmly on earth and appointed for you means
of livelihood therein; little it is that you give thanks.

Here Allah (45) reminds His slaves of His blessings, by mentioning
shelter and livelihood:
¢ We established you firmly on earth} that is, We prepared it for you
so that you would be able to build on it, cultivate it and benefit from
it in different ways
gand appointed for you means of livelihood thereinp by means of
what it produces of trees, plants, metals and minerals, as well as
all kinds of crafts and trades that you practice. He is the One Who
prepared that and made available the means thereof.
dlittle it is that you give thanks} to Allah, Who has bestowed upon
you all kinds of blessings and diverted from you all kinds of suffering.
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7:11. We created you, then We shaped you, then We said to the angels:
Prostrate to Adam. So they prostrated, except for Iblees; he was
not one of those who prostrated.

7:12. [Allah] said: What prevented you from prostrating when |
commanded you? He said: [ am better than he; You created me
from fire and You created him from clay.

7:13. [Allah] said: Get down from here [paradise]! It is not proper for
you to be arrogant here. Get out, for you are one of the despised.
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7:14. [Iblees] said: Grant me respite until the day they are resurrected.
7:15. [Allah] said: You are among those who are granted respite.

Here Allah (45) says, addressing the children of Adam: §We
created you} in that We created the origin and source from which
you emerged, namely your father Adam (33)
gthen We shaped you and gave you the best shape and form, and
Allah taught him what he needed to perfect his character, the names
of all things.

Then Allah commanded the noble angels to prostrate to Adam,
by way of honour and respect, and in affirmation of his virtue. They
all complied with the command of their Lord and €prostratedj, all
dexcept for Iblees. He refused to prostrate to him out of disdain for
him and his own self-admiration. Hence Allah rebuked him for that
and said:

¢ What prevented you from prostratingj to the one whom I created
directly with My own Hands, that is, I honoured him and favoured him
in this way, which was not given to anyone else, but you disobeyed
My command and showed no respect to Me?
g§He} namely Iblees ¢€saidp justifying his objection to his Lord: €I
am better than hed, then he tried to prove this false claim by saying
¢You created me from fire and You created him from clay}, which
implies that the one who was created from fire is superior to the one
who was created from clay, because fire is able to rise above clay.
But this is one of the most corrupt of analogies, and is invalid on a
number of counts, including the following:

e [t is used in the context of opposing the command of Allah
to prostrate. If an analogy (giyas) is contrary to a text then
the conclusion of the analogy is false, because the purpose of
making analogies is to find a ruling in matters concerning which
there is no clear text. The issue should be similar to another issue
for which there is a text, and should be connected to the one for
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which there is a text. But to make an analogy that is contrary
to the text, and leads to overlooking the text altogether, is the
worst kind of analogy.

e The words 4l am better than he on their own are sufficient to
highlight the evil character of Iblees, because this shows that he
demonstrated his evil nature by means of his self-admiration,
arrogance and speaking about Allah without knowledge. What
evil could be greater than that?

e He lied by regarding the substance of fire as being superior to
the substance of clay or mud, for clay has the characteristics
of humility, tranquillity and dignity, and from it emerge the
blessings of the earth, such as trees and all kinds of plants. As for
fire, it has the characteristics of fickleness and capriciousness,
and it burns.

Hence when Iblees did what he did, he fell from his former lofty
status and became the lowest of the low. Therefore Allah said to him:
€Get down from here} that is, from paradise
1t is not proper for you to be arrogant here, because it is the abode
of the good and pure, so it is not befitting for the most iniquitous and
evil of Allah’s creation.

gGet out, for you are one of the despised} that is, those who are
scorned and humiliated; as a punishment for his arrogance and self-
admiration, he was disgraced and brought low.

When the enemy of Allah proclaimed his enmity towards Allah and
towards Adam and his progeny, he asked Allah for respite until the
Day of Resurrection, so that he would be able to mislead whomever
he could of the children of Adam.

Because Allah’s wisdom dictated that His slaves were to be tried
and tested, in order to distinguish the truthful from the liars, those who
would obey Him from those who would obey His enemy, He granted
this request and said: € You are among those who are granted respite}.
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7:16. [Iblees] said: Because You have caused me to be misguided, 1
will certainly lie in wait for them on Your straight path.

7:17. Then [ will certainly come at them from before them and from
behind them, from their right and from their left. And You will
find most of them ungrateful.

When Iblees despaired of the mercy of Allah, he said: §Because
You have caused me to be misguided, [ will certainly lie in wait for
themp that is, people €on Your straight pathp that is, [ will surely
stay close to the path and do my utmost to bar people from it, and
cause them not to follow it.

€Then I will certainly come at them from before them and from
behind them, from their right and from their leftp that is, from all
directions and angles, in every way he can, to achieve some of his
intentions concerning them.

Because the evil one knew that they were weak and that many
of them may be overcome with heedlessness, and because he had
resolved to do his utmost to mislead them, he thought — and he was
right in his thinking — that most of them would be ungrateful.

§And You will find most of them ungratefulp for giving thanks
is part of following the straight path, which he wants to bar them
from and prevent them from being grateful. Hence Allah (3£) says
elsewhere:

€§...He only calls his followers so that they may become inhabitants
of the raging fire. B (Fatir 35: 6)
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The only reason Allah warned us of what he said and resolved to do
is so that we may take precautions against him and prepare ourselves
to face our enemy, and protect ourselves by being aware of the ways
in which he tries to get at us through our weak points. Praise be to
Allah, for He has bestowed a great blessing upon us.
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7:18. [Allah] said: Get out of here [paradise], disgraced and outcast.
Whoever among them follows you, [ will surely fill hell with
you all.

When said Iblees what he said, Allah said to him: €Get out of
herep in the manner of one who is despised and scomned, not by way
of honour; rather he was €disgraced} that is, rejected, and goutcast}
far away from Allah and His mercy, and all that is good.

€1 will surely fill hell with you all} with you and all those among
them who follow you. This is an oath from Allah (4¢), that hell is the
abode of those who disobey Him, and He will inevitably fill it with
Iblees and his followers among the jinn and humankind.

Then Allah warned Adam of his evil and temptation:
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O Adam! Dwell, you and your wife, in paradise; and eat from it
wherever you may wish; but do not approach this tree, or else
you will both become transgressors.

Then Shaytan whispered to them so that that which had been
hidden from them of their private parts would be disclosed to
them. He said: Your Lord only forbade this tree to you, lest you
become angels or become immortal.

And he swore to them both [saying]: | am to you a sincere
adviser.

So he led them on by deceit. Then when they had tasted [the
fruit] of the tree, their private parts became visible to them,
so they began to put together leaves from the garden to cover
themselves. Their Lord called unto them: Did I not forbid that
tree to you and tell you that Shaytdn was an avowed enemy unto
you?

They said: Our Lord, we have wronged ourselves. If You do not
forgive us and have mercy on us, we will certainly be among
the losers.

Allah (45) instructed Adam and his wife Hawwa’, with whom
Allah had blessed him and made her a source of comfort for him, to
eat from wherever they wished in paradise, and to enjoy whatever
they wanted, but He singled out for them one tree and told them not
to eat from it. Allah knows best what it was, and there is no benefit
for us in knowing what it was. He forbade them to eat from it, based
on the words €or else you will both become transgressorsj. They
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continued to comply with the instructions of Allah until the enemy
Iblees came to them with his plot; he whispered to them, deceived
them and confused them.

¢He said: Your Lord only forbade this tree to you, lest you become
angels or become immortal. Elsewhere, Allah tells us that he said:

¢...0 Adam, shall I show you the tree of immortality and a dominion
that will never decay?} (Td Ha 20: 120)

In addition to that, he swore to them by Allah: €I am to you a
sincere adviser; as I have told you this.

They were deceived by that, and desire overwhelmed reason at
that point.

¢So he led them on by deceit} that is, he brought them down from
their high status of being far away from sin and disobedience, and they
became contaminated with the filth of sin, and they ate from that tree.

¢§Then when they had tasted [the fruit] of the tree, their private
parts became visible to them that is, the ‘awrah of each of them
appeared after it had been covered, and their spiritual nakedness that
resulted from loss of piety had an impact on their outward dress, which
was removed as a result, causing their ‘awrahs to appear. When their
‘awrahs appeared, they felt shy, so they began to put together leaves
from the garden to cover themselves (7: 22).

§Their Lord called unto them)p when they were in that state,
rebuking them: €Did I not forbid that tree to you and tell you that
Shaytan was an avowed enemy unto you?} So why did you do that
which was forbidden and why did you pay heed to your enemy?

Then Allah blessed them by enabling them to repent and by
accepting their repentance, so they acknowledged their sin and asked
Allah for forgiveness, saying: Our Lord, we have wronged ourselves.
If You do not forgive us and have mercy on us, we will certainly be
among the losers} that is, we have committed the sin that You told
us not to, and we have harmed ourselves by committing sin. We have
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done that which will incur loss, unless You forgive us by erasing the
sin and cancelling the punishment, have mercy on us by accepting
our repentance and pardon us for such errors. So Allah forgave them
for that:

4...Adam disobeyed his Lord, and fell into error. Then his Lord
brought him close, accepted his repentance, and guided him.p (74
Ha 20: 121-122)

However, Iblees continued his transgression and did not give up
his disobedience.

Whoever follows the example of Adam by admitting his sin, asking
for forgiveness, regretting it and giving it up — if he commits a sin —
his Lord will draw him near and guide him.

But whoever follows the example of Iblees by carrying on — if
he commits a sin — and continuing to increase it, will only go further
away from Allah.
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7:24. [Allah] said: Go down from here [all of you] as enemies to

each other. On earth you will have an abode and your means of
livelihood for a while.

7:25. He said: There you will live, there you will die and from it you
will be brought forth.

7:26. O children of Adam, We have bestowed upon you garments to
cover your private parts and as an adomment. But the garment
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of piety is best. That is one of the signs of Allah, so that they
may pay heed.

When Allah sent Adam, his wife and their progeny down to the
earth, He told them how their stay on earth would be, and that He had
ordained that they should live a life there that was to be followed by
death, a life that would be filled with trials and tests; they would stay
there, and Messengers would be sent to them and Books would be
revealed, until death came to them, whereupon they would be buried
in the earth. Then after that would come the resurrection, when Allah
would raise them up and bring them forth from the earth to the real,
eternal realm.

Then He reminded them of what He had made available to them
of clothing that is essential and clothing that is worn for the purpose
of beautification. The same applies to all things, such as food, drink,
mounts, spouses and so on. Allah has made available to His slaves that
which is essential and more. He explains that this is not to be pursued
for its own sake; rather Allah has sent it down to help them to worship
and obey Him. Hence He says: ¢But the garment of piety is bestp.
That is, better than physical clothing, for the garment of piety lasts
and does not wear out or vanish; it is the beauty of the heart and soul.

As for outward clothing, its purpose is to cover the ‘awrah
sometimes, or to be an adornment for the wearer, and it has no other
benefit beyond that.

Moreover, if a person cannot obtain this clothing, all that results
from that is the uncovering of his ‘awrah, which does not harm him
if he cannot help it. But if there is no garment of piety, then his inner
‘awrah becomes uncovered, which results in disgrace and shame.

gThat is one of the signs of Allah, so that they may pay heedp
that is, what is mentioned concerning clothing is so that you may
be reminded of that which benefits you or harms you, by way of an
analogy between outward garments and the inner garment of piety.
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7:27. O children of Adam, do not let Shaytin deceive you, as he caused
your parents to be expelled from the garden, stripping them of
their garments and making their private parts visible to them.
For he and his offspring see you from where you cannot see
them. We have made the devils friends and allies of those who

do not believe.

Here Allah (45) warns the children of Adam that the Shaytan will
do to them what he did to their father:

4O children of Adam, do not let Shaytan deceive you} by making
sin fair-seeming to you and calling you to it and encouraging you to
commit it, lest you give in to him
das he caused your parents to be expelled from the garden} and
brought them down from a high status to a lower one. He wants to
do the same to you, and he will spare no effort to tempt you if he
can. So you must be mindful and take precautions, equip yourselves
so that you will be ready to combat him, and do not be heedless of
situations where he may ambush you.

gFor he and his offspring} namely the devils among the jinn
¢see youp and are constantly watching you
dfrom where you cannot see them. We have made the devils friends
and allies of those who do not believe} for lack of faith inevitably
leads to the formation of alliances between man and the Shaytén.

¢ Verily, he has no power over those who believe and put their trust
in their Lord; he has power only over those who take him as an ally
and, under his influence, ascribe partners to Allah.}# (an-Nahl 16: 99-100)
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7:28. When they do something shameful, they say: We found our
fathers doing this and Allah has enjoined it upon us. Say:
Verily Allah does not enjoin that which is shameful. Would you
attribute to Allah something of which you have no knowledge?

7:29. Say [O Muhammad]: My Lord has enjoined the doing of what is
right; direct your worship only to Him whenever you pray, and
strive sincerely [in worship] for the sake of your Lord alone. As
He created you in the beginning, so you will be brought back
[to life].

7:30. Some [of you] He will have guided, whereas others will
inevitably have gone astray, because they will have taken the
devils as friends and allies instead of Allah, thinking that they
are guided.

Here Allah highlights the abhorrent state of the polytheists who
commit sin and claim that Allah commanded them to do that.

§When they do something shameful} - this refers to everything
that is regarded as obscene and repugnant, including their
circumambulation of the Kaaba whilst naked.

€they say: We found our fathers doing this} and they were telling
the truth concerning that
¢and Allah has enjoined it upon usp. This was a lie, hence Allah
rejected this claim and said:
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€Say: Verily Allah does not enjoin that which is shamefuld that is, it
is not befitting to the perfect nature and wisdom of Allah to instruct
His slaves to commit shameful deeds, whether it be this that the
polytheists used to do or any other such deed.

€Would you attribute to Allah something of which you have no
knowledge?p» What fabrication could be worse than this?

Then He mentions what He did enjoin: §Say [O Muhammad]:
My Lord has enjoined the doing of what is right} that is, doing what
is sound and just, in terms of both acts of worship and dealing with
others. He did not enjoin wrongdoing and injustice.

gdirect your worship only to Him whenever you pray} that is, be
devoted to Allah alone and strive hard to perfect your acts of worship,
especially the prayer, which you should establish properly in terms of
physical actions and inwardly in the sense of focus and contemplation,
and purify it of everything that may distract from it or spoil it.

gand strive sincerely [in worship] for the sake of your Lord alone}
that is, seek thereby His Countenance alone, not ascribing any partner
to Him, and do not show off and do not have any ulterior motive in
your worship except devotion and servitude to Allah and the pursuit
of His pleasure.

gAs He created you in the beginning} that is the first time
¢so you will be brought back [to life]} when you are resurrected, for
the One Who is able to create you in the first place is able to recreate
you; indeed, recreation is easier than the initial creation.

gSome [of you] He will have guidedj that is, Allah will have
made the means of guidance easy for them and diverted from them
all obstacles and impediments
gwhereas others will inevitably have gone astray$ — misguidance will
have become their due because of what they brought upon themselves
by taking measures that lead to misguidance.

¢because they will have taken the devils as friends and allies
instead of Allah} —
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#&...Whoever takes the Shaytan as a protector [and helper] instead of
Allah has indeed suffered a manifest loss.} (an-Nisd'4: 119)

When they rejected friendship and alliance with the Most Merciful,
and they preferred friendship and alliance with the Shaytén, that
resulted in the likelihood of abandonment by Allah and being left to
their own devices. Thus they incurred the greatest loss even though
they thought that they were guided, because facts had been turned
upside down in their minds, so that they thought that falsehood was
truth and truth falsehood.

These verses indicate that commands and prohibitions are in
accordance with divine wisdom and people’s best interests, as Allah
(4g) states that it cannot be possible that He would enjoin something
that is shameful or irrational, for He only enjoins that which is fair
and right.

This indicates that guidance is by the grace and blessing of Allah,
and that misguidance results from His forsaking a person if that
person, because of his ignorance and wrongdoing, takes the Shaytan
as an ally, thus becoming the cause of his own misguidance.

The one who thinks that he is guided when in fact he is misguided
has no excuse, because it is within his means to be guided; his
misjudgement in thinking that he is guided when he is not is due to his
wrongdoing when he abandoned the path that could lead to guidance.
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7:31. O children of Adam, dress well every time you offer prayer [or

perform tawdf]. Eat and drink, but do not exceed the bounds,
for He does not love those who exceed the bounds.
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Having stated that He bestowed upon the sons of Adam garments
to cover their private parts and as an adornment (7: 26), Allah says
here: €O children of Adam, dress well every time you offer prayer [or
perform tawaf] that is, cover your ‘awrah completely in all prayers,
both obligatory and supererogatory, for covering them is an adornment
to the body just as uncovering them is unsightly and displeasing.

It may be that what is meant by dressing well here is more than
just covering the ‘awrah; rather what is meant is wearing clean and
nice clothes. This is a command to cover the ‘awrah when praying and
also to aim to look nice and keep one’s garment clean and free of dirt.

Then Allah says: ¢Eat and drink that is, of that which Allah has
provided to you of good and wholesome things
¢but do not exceed the boundsj in doing so. Exceeding the bounds
means either consuming more than what is sufficient and eating too
much of foods that are harmful to the body, or going to extremes in
choosing the most luxurious and fanciest of foods, drinks and clothing,
or going beyond that which is permissible to that which is unlawful.

¢for He does not love those who exceed the bounds}, for exceeding
the bounds angers Allah and is detrimental to man’s physical well-
being and livelihood. It may even lead to being unable to spend on
what is necessary. This verse instructs us to eat and drink, and forbids

us to refrain from doing so, and it also forbids us to exceed the bounds
in doing so.
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7:32. Say: Who has forbidden the decent apparel and goodly provision
that Allah has bestowed upon His slaves? Say: They are, in the
life of this world, for those who believe [although shared by
others], and will be exclusively theirs on the Day of Resurrection.
Thus We explain the revelations in detail for people who have
knowledge.

7:33. Say: My Lord has only forbidden shameful deeds, whether
[committed] openly or in secret, sin, unjustified aggression,
ascribing partners to Allah for which He has not sent down any
authority, and saying concerning Allah that of which you have
no knowledge.

Here Allah criticises those who go to extremes and cause themselves
hardship by prohibiting that which Allah has made permissible of good
and wholesome things.

¢Say: Who has forbidden the decent apparel and goodly provision
that Allah has bestowed upon His slaves} of different types of clothing
and good and wholesome provision, such as food and drink of all
types? In other words: who is it that dares to prohibit that with which
Allah has blessed His slaves, and who is it that seeks to impose
restrictions on that which Allah has made easy?

Allah has bestowed this abundance of good things upon His slaves
to help them to worship Him, so He did not make it permissible to
any but His believing slaves. Hence He said: ¢Say: They are, in the
life of this world, for those who believe [although shared by others],
and will be exclusively theirs on the Day of Resurrectioni.

¢§Thus We explain the revelations in detailp that is, We clarify
them and make them clear
¢for people who have knowledged, because they are the ones who
will benefit from what Allah explains in detail of His revelations;
they know that they are from Allah, so they appreciate them and
understand them.
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Then Allah mentions the things that He has prohibited, which are
prohibited in all divinely revealed laws:

¢§Say: My Lord has only forbidden shameful deeds} that is,
major sins which people find shameful and repugnant because they
are so horrible, such as fornication, adultery, homosexuality and
SO on.

gwhether [committed] openly or in secretd that is, shameful
deeds that have to do with physical actions and those that have to do
with beliefs, ideas and attitudes in the heart, such as arrogance, self-
admiration, showing off, hypocrisy and the like.
¢sin, unjustified aggression} that is, actions that incur a burden of
sin and punishment with regard to violation of the limits set by Allah,
and transgression against people with regard to their lives, wealth and
honour. Thus this includes sins having to do with the rights of Allah
and those having to do with the rights of other people.

gascribing partners to Allah for which He has not sent down any
authority} that is proof; rather He has sent down proof and evidence
in support of His oneness.

Ascribing partners to Allah means associating with Allah in
worship any of His creation. That may include minor manifestations
of this practice, such as showing off, swearing by anything other than
Allah, and the like.

dand saying concerning Allah that of which you have no
knowledged with regard to His names, attributes, deeds or laws. All of
that is prohibited by Allah, as He has forbidden His slaves to commit
any such acts, because of the negative consequences to which they
lead for the individual and for society as a whole. That is because
they involve wrongdoing and constitute a challenge to Allah, as well
as looking down on the slaves of Allah and changing the religion and
laws that He has ordained.
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7:34. For every nation there is an appointed time; when their appointed
time comes, they will not be able to delay it for a single moment
or bring it forward.

That is, Allah expelled the children of Adam to the earth and caused
them to dwell therein, and He ordained for them an appointed time
which no nation can bring forward or put back, either in conjunction
with other nations or on its own.
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7:35. O children of Adam, when there come to you Messengers from

among you, reciting My revelations to you, then whoever fears
Allah and mends his ways will have no fear nor will they grieve.

7:36. But as for those who reject Our revelations and turn away from
them with arrogance, they will be inhabitants of the fire; they
will abide therein forever.

When Allah expelled the children of Adam from paradise, He
tested them by sending the Messengers and revealing the Books to
them, telling them of the signs of Allah and explaining His rulings
to them. Here He mentions the virtue of those who respond to the
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Messengers and the loss of those who do not respond to them, as He
says:

¢then whoever fears Allah} and avoids that which Allah has
prohibited, namely ascribing partners to Him and major and minor sins
¢and mends his ways} with regard to his outward deeds and his
private acts
gwill have no fear of evil that others fear
¢nor will they grieve} over the past. Once there is no fear or grief,
there will be perfect security, happiness and eternal success.

¢But as for those who reject Our revelations and turn away from
them with arrogance that is, they do not believe in them in their
hearts, and they do not submit outwardly to them
gthey will be inhabitants of the fire; they will abide therein foreverj,
as they took the revelations lightly and persisted in rejecting them, so
they will be humiliated with an eternal punishment.
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7:37. Who does greater evil than he who fabricates lies against Allah

or rejects His revelations? Such people will receive the share
that is decreed for them'® until, when Our envoys come to take
their souls, they will say: Where are those whom you used to call
upon besides Allah? They will say: They are lost from us. And
they will testify against themselves that they were disbelievers.

16 This refers to the share of provision and temporary joy that may be decreed
for them in this world; that will not avail them at all in the hereafter.
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That is, no one does greater evil €than he who fabricates lies against
Allahp by ascribing partners to Him, or attributing shortcomings to
Him, or attributing words to Him that He did not say
€or rejects His revelationsj that clearly point to the obvious truth and
guide to the straight path. These people, even if they enjoy ease in this
world and get their share of that which has been decreed for them in
al-Lawh al-Mahfoodh, still nothing will avail them; they enjoy ease
for a little while, then they will be punished for a long time.

guntil, when Our envoys come to take their souls} that is, when
the angels who are appointed to take their souls at the appointed time
(of death) come to them
gthey will sayp to them at that point, by way of rebuke:
€ Where are those whom you used to call upon besides Allah?} namely
the idols and statues; for now the time of need has come, if they can
be of any benefit to you or ward off any harm from you.
¢§They will say: They are lost from us} that is, they have diminished
and proven false, and they cannot avail us anything against the
punishment of Allah.

€¢And they will testify against themselves that they were
disbelievers and that they deserve the eternal, humiliating punishment.
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7:38. [Allah] will say: Enter the fire with the nations who passed away
before you, of both jinn and humans. Every time another nation
enters it, it will curse its fellow-nation until, when they have
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all caught up with one another, the last of them will say about
the first: Our Lord, these people led us astray, so give them a
double punishment of fire. He will say: [It will be] doubled for
all, but you do not know.

¢Enter the fire with the nations who passed away before you,
of both jinn and humans}, for they followed the same path as you
followed of disbelief and arrogance, thus they will all deserve disgrace
and loss.

Every time one of the transgressing nations enters the fire, it will
curse its fellow-nationj. This is like the verse in which Allah says:

#...but on the Day of Resurrection you will disavow one another and
curse one another...# (al- ‘Ankaboot 29: 25)

guntil, when they have all caught up with one anotherp that is,
when all its people are gathered together in hell, the first and the last,
the leaders and followers
gthe last of them} that is those who come last, the followers of the
leaders
gwill say about the firstp that is, about their leaders, complaining to
Allah that they misguided them:
4Our Lord, these people led us astray, so give them a double
punishment of fire} that is, give them an extra punishment because
they led others astray and they made evil deeds fair-seeming to us.
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7:39. The first of them will say to the last: You were no better than
us, so taste the punishment for what you used to earn.
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That is, the leaders will say to their followers: €You were no better
than us) that is, we all played a part in misguidance and in doing
deeds that incur punishment, so what advantage do you have over us?
¢§He)p namely Allah (35)
gwill say} to each of them
¢[It will be] doubled for allp and each will have his own share of
the punishment.

§so taste the punishment for what you used to earnp. But it is
known that the punishment for the leaders of misguidance will be
greater and more severe than that of the followers, just as the bliss
of the leaders of guidance will be greater than the reward of the
followers.

Allah (35) says:

¢For those who disbelieve and bar others from the path of Allah, We
will add punishment to their punishment because they used to spread
mischief.p (an-Nahl 16: 88)

These and similar verses indicate that all types of those who
rejected the revelations of Allah will abide forever in torment and will
basically all share the punishment, although they will vary in degree
according to the level of their deeds, stubbornness, wrongdoing and
lies; the friendships that existed among them in this world will, on
the Day of Resurrection, turn into enmity and mutual cursing.
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7:40. But as for those who reject Our revelations and turn away from
them with arrogance, the gates of heaven will not be opened
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for them, nor will they enter paradise, until a camel can pass
through the eye of a needle. Thus We requite the evildoers.

7:41. They will have a bed of hellfire and over them will be coverings
[of fire]. Thus We requite the wrongdoers.

Here Allah tells us of the punishment of those who reject His
revelations and do not believe in them, even though there are clear
signs, and are too arrogant to believe or comply with the rulings; rather
they disbelieved and turned away. They will despair of all good, for
the gates of heaven are not opened to their souls when they die and
are taken up, wanting to ascend to Allah. They ask permission, but
permission is not given to them, as they did not ascend in this world
to the level of faith in Allah and knowing and loving Him. By the
same token, they will not ascend after death, because the recompense
fits the nature of the deed.

What is meant in this verse is that the gates of heaven are opened
for the souls of the believers who complied with the commands of
Allah and believed in His revelations, so that they may ascend to Allah
and reach wherever Allah wills they should reach of the higher realm.
They will have the joy of being close to their Lord and of earning
His good pleasure.

Allah (35) says concerning the people of hell: §nor will they enter
paradise, until a camel can pass through the eye of a needlejs that is,
until a camel, which is one of the largest animals, can enter the eye of
a needle, which is one of the smallest and narrowest of spaces. This
is a metaphor of impossibility.

What is meant is that just as it is impossible for a camel to pass
through the eye of a needle, it is impossible for those who reject the
revelations of Allah to enter paradise. Allah (4%) says elsewhere:

&... Whoever ascribes partners to Allah, then Allah has forbidden
paradise for him, and the fire will be his abode. ..} (al-Mad idah 5: 72)
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—and here He says: € Thus We requite the evildoers} that is, those
whose sins are many and their transgression and arrogance were great.

¢They will have a bed of hellfire} that is, beneath them
¢and over them will be coverings [of fire]} that is, they will be
overshadowed and covered by the punishment
¢Thus We requite the wrongdoers} who wronged themselves, as a
recompense and deserved punishment, for your Lord never wrongs
His slaves.
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7:42. But as for those who believe and do righteous deeds — We do not
place on any soul a burden greater than it can bear — they will
be the inhabitants of paradise; they will abide therein forever.

7:43. We will remove all ill feelings from their hearts and make rivers
flow at their feet. They will say: Praise be to Allah Who has
guided us to this, for we would never have been guided if Allah
had not guided us. The Messengers of our Lord surely brought
the truth to us. It will be proclaimed to them: This is paradise,
which you are made to inherit as a reward for your deeds.

Having mentioned the punishment of the sinners and wrongdoers,
Allah (4£) then mentions the reward of those who obey Him:
¢But as for those who believe} in their hearts
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€and do righteous deeds}p with their physical faculties, thus combining
faith and action, outward deeds and inward deeds, doing what is
obligatory and refraining from what is prohibited. As the phrase §and
do righteous deeds}s is general in meaning and includes all righteous
deeds, both obligatory and supererogatory, some of which may be
beyond a person’s capability, Allah then says:

¢ We do not place on any soul a burden greater than it can bearj that
is, He places on it only as much as it is able to bear, and does not
expect of it that which is beyond its means. As this is the case, the
individual must fear Allah as much as he can, and if he is unable to
do some duties that others are able to do, they will be waived in his
case, as Allah (45) says elsewhere:

gAllah does not place on any soul a burden greater than it can bear...
(al-Bagarah 2: 286)

¢...and [He] has not imposed any hardship on you in religion...}
(al-Hajj 22: 78)
gSo fear Allah as best you can...} (ar-Taghdbun 64: 16)

Nothing is obligatory if one is unable to do it, and nothing is
prohibited in the case of necessity.

4they} that is, the ones who have faith and do righteous deeds
gwill be the inhabitants of paradise; they will abide therein foreverj
that is, they will never leave it or desire anything else in its stead,
because they will see therein all kinds of delight, all desirable
things, the ultimate in pleasure, and no one could aspire to anything
greater.

¢We will remove all ill feelings from their heartsi — by His
kindness and generosity towards the people of paradise, Allah will
remove the ill feeling that existed in their hearts, and the attitude
of competition that existed among them, so that they will become
brothers who love one another and close friends who are reconciled.

Allah (3¢) says elsewhere:
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¢§We will remove all ill feelings from their hearts; they will be like
brethren seated on couches facing one another. (al-Hijr 15: 47)

Allah will grant them honour because of which each one of them
will attain a great deal of joy and happiness, and will think that there
is no bliss greater than that which he enjoys. Thus they will be safe
from envy and resentment, because the reasons for such feelings are
no longer present.

gand make rivers flow at their feetp that is, they will cause the
rivers to spring out whenever and wherever they want. If they want
them to flow through their palaces or those lofty chambers, or through
the gardens of paradise, through the orchards and flowers, they will
flow without any ditch or channel, and they will enjoy good things
without limits.

When they see what Allah has blessed and honoured them with,
¢They will say: Praise be to Allah Who has guided us to this} because
He blessed us and inspired us to believe in Him and to adhere to the
deeds that led to this abode, and Allah preserved our faith and our
deeds until we reached this abode thereby, so blessed be the Most
Generous Lord Who has bestowed all these blessings upon us and
has granted us favours both visible and invisible, that cannot be listed
or counted.

gfor we would never have been guided if Allah had not guided
us} that is, we could not have found guidance if He had not blessed
us with His guidance and enabled us to follow His Messengers
§The Messengers of our Lord surely brought the truth to usj that
is, when they enjoy all the blessings of which the Messengers had
foretold and they become certain of their reality by seeing them, after
it had been certain knowledge, they will say: It has come to pass and
we have seen all that the Messenger promised us, and all that they
brought to us has been shown to be true, with no doubt or confusion.
¢lt will be proclaimed® by way of congratulation, honour, greeting
and respect: €This is paradise, which you are made to inherit} that
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is, you are its heirs and it has become your lot, as the lot of the

disbelievers is hell. You are made to inherit it €as a reward for your
deeds}s.

Some of the earlier generations said that the people of paradise will
be saved from hell by the forgiveness of Allah, and will be admitted
to paradise by the mercy of Allah, and they will be allocated abodes
and will inherit them by virtue of their righteous deeds, which are part
of His mercy and indeed are one of the highest degrees of His mercy.
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7:44. The inhabitants of paradise will call out to the inhabitants of hell:
We have indeed found what our Lord promised us to be true.

Have you found what your Lord promised to be true? They will
say: Yes. Then a caller will proclaim among them: The curse of
Allah is upon the wrongdoers,

7:45. Those who barred [people] from the path of Allah and sought to
make it appear crooked, and who disbelieved in the hereafter.

Having mentioned how the two groups will settle into the two
abodes, and will find that of which the Messengers told them and
that the Books mentioned of reward and punishment, Allah then tells
us that the people of paradise will call out to the inhabitants of hell:
& We have indeed found what our Lord promised us to be true}» when
He promised us paradise in return for believing and doing righteous
deeds, and He has admitted us to it and shown us that which He
described to us
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¢Have you found what your Lord promised} in return for that disbelief
and disobedience €to be true?j

€They will say: Yes,} we have found it to be true. Then it will
become clear to all creatures, beyond any shadow of a doubt,
that the promise of Allah is true, and who is truer in speech than
Allah? All doubts and confusion will be dispelled and the matter
will become certain reality. The believers will rejoice greatly in the
promise of Allah, and the disbelievers will despair of all good and
will acknowledge that they deserve the punishment.

¢ Then a caller will proclaim among them} that is, among the
people of hell and the people of paradise
§The curse of Allah} that is, being cast far away from all that is good
gis upon the wrongdoers¥, because Allah opened to them the gates
of His mercy, but they turned away wrongfully, and they turned away
from the path of Allah themselves and barred others from it, thus they
went astray and caused others to go astray.

Allah (35) wants His path to be straight and He wants those who
follow it to adhere to it, but these people €sought to make it appear
crooked, so as to divert people from following the straight path, and
they {disbelieved in the hereafterj.

This is what caused them to deviate from the straight path and to
focus on their own unlawful whims and desires, and not to believe in
the resurrection or fear the punishment or hope for reward. What this
proclamation means is that the mercy of Allah is upon the believers,
and His kindness always encompasses them.
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7:46. Between them there will be a barrier, and on its heights there
will be men who will recognise each group by their marks. They
will call out to the inhabitants of paradise: Peace be upon you.
They will not have entered it but they will hope [to do so].

7:47. And when their eyes are turned towards the inhabitants of hell,
they will say: Our Lord, do not put us with the wrongdoers.

7:48. The people on the heights will call out to men whom they will
recognise by their marks: Of what benefit to you were your
great numbers and wealth and your scomful pride?

7:49. Are these the ones concerning whom you swore that Allah would
never bestow His mercy upon them? [Now] enter paradise; you
will have no fear nor will you grieve.

Between the people of paradise and the people of hell there will
be a barrier called al-a ‘rdf(the heights), which is not part of paradise
or of hell, but it overlooks both, and it is possible to look down from
it and see both groups. On top of this barrier will be men who will
recognise both the people of paradise and of hell
¢by their marksp that is, signs in them from which they may be
recognised and distinguished. When they look at the people of
paradise, they will call out to them, saying: ¢Peace be upon youp.
In other words, they will greet them even though — up to this point
— they will not have entered paradise, but they will hope to enter it,
and Allah will not put hope in their hearts except for the reason that
He will want to bestow honour upon them.
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g§And when their eyes are turned towards the inhabitants of hell}
and they see the scene of great horror
§they will say: Our Lord, do not put us with the wrongdoers}. When
the people of the heights see the people of paradise, they will hope
to be with them in paradise, and they will greet them. But when their
gaze turns involuntarily towards the people of hell, they will seek the
protection of Allah from that fate. This is in general terms.

Then Allah mentions some specific exchanges after having spoken
of the matter in general terms:

§The people on the heights will call out to men whom they will
recognise by their marksj. This refers to some of the people of hell,
who were men of high status and wealth in this world, and had many
children. The men on the heights will say to them, when they see them
alone in their punishment, with no supporters or helpers:
¢Of what benefit to you were your great numbers} in the former
world, which you used to rely on to ward off harm and seek what you
needed in the former world, yet today they have vanished and are of
no avail to you. Of what benefit to you was your arrogance towards
the truth and towards those who brought it and those who followed it?

Then they will point out to them some people among the inhabitants
of paradise who in this world were poor and weak, and the people of
hell used to ridicule them. And they will say to the people of hell: €Are
thesep whom Allah has admitted to paradise €the ones concerning
whom you swore that Allah would never bestow His mercy upon
themp, thinking little of them, looking down on them and admiring
yourselves? Now you have broken your oath and Allah has shown
you something you never reckoned with.

¢[Now] enter paradise} because of your deeds; in other words, it
will be said to these weak ones by way of honour and respect: Enter
paradise by virtue of your righteous deeds
gyou will have no fearp with regard to hardship in the future
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¢nor will you grieve}s for the past; rather you are safe and secure,
rejoicing in all good.
This is like the passage in which Allah (35) says:

€ Verily, the evildoers used to laugh at those who believed; when they
passed by them, they would wink at one another [in mockery]... But
on that day those who believed will laugh at the disbelievers, while
sitting on couches, observing [the wretched fate of the disbelievers]. }
(al-Mutaffifeen 83: 29-30; 34-35)

The scholars and commentators differed as to who the people on
the heights are and what their deeds will be.

The correct view is that they are people whose good deeds and bad
deeds are equal. Their bad deeds will not be greater than their good
deeds, such that they would enter hell, and their good deeds are not
greater than their bad deeds, such that they would enter paradise. So
they will remain on the heights for as long as Allah wills, then Allah
(45) will admit them — by His mercy — to paradise, for His mercy
precedes and prevails over his wrath, and His mercy encompasses
all things.
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7:50. The inhabitants of hell will call out to the inhabitants of paradise,
[saying]: Send down to us some of the water or other things
that Allah has provided for you. They will say: Verily Allah has
forbidden them both to the disbelievers,

7:51. Those who took the religion they were ordained to follow as
a mockery and a mere game, and were deceived by the life of
this world. Today We will forget them as they forgot that they
would ever meet this day and because they used to reject Our
revelations.

7:52. We have indeed brought to them a Book which We have
explained in detail, on the basis of knowledge, as guidance
and mercy to people who believe.

7:53. What are they waiting for but the fulfilment of its [warning]?
On the day when it is finally fulfilled, those who neglected it
before will say: The Messengers of our Lord indeed brought the
truth. Have we, then, any intercessors who could intercede on
our behalf? Or could we be sent back [to the previous world],
so that we might act differently from the way we used to act. In
fact they will have lost their souls and that which they invented
will be lost from them.

The inhabitants of hell will call out to the inhabitants of paradise
when the punishment reaches an unbearable degree and their hunger
and thirst become intense, seeking their help. They will say: €Send
down to us some of the water or other things that Allah has provided
for you of food. The people of paradise will respond to them by
saying: €Verily Allah has forbidden them both) that is, the water
and food of paradise €to the disbelieversp. That will be the requital
for their disbelief in the revelations of Allah and their taking of the
religion that they were instructed to follow, in return for which they
were promised a great reward, €as a mockery and a mere game} that
is, they were distracted and turned away from it, and they took it as
a game and mockery; instead of following their religion, they were
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distracted by idle pursuits and were content with that rather than
adhering to the true religion.

¢and were deceived by the life of this world® with all its adornments
and many callers, so they were content with it and rejoiced in it, and
they turned away from the hereafter and forgot about it.

€§Today We will forget themp that is, we will leave them in torment
€as they forgot that they would ever meet this day}, so it was as if they
were only created for this world, with no punishment or recompense
ahead of them
€and because they used to reject Our revelationsp. In fact they did not
reject them because the revelations of Allah were short and unclear;
rather Allah tells us: €We have indeed brought to them a Book which
We have explained in detail} that is, We clarified in it all that people
need to know €on the basis of knowledge} from Allah, Who knows the
situation of people at all times and in all places, and He knows what is
and is not good for them. Hence His explanation is not the explanation
of one who is unaware of human affairs or ignorant of some of them,
as a result of which he may issue an inappropriate ruling; rather it
is an explanation by One Whose knowledge encompasses all things
and His mercy encompasses all things.

gas guidance and mercy to people who believe} that is, by
means of this Book the believers attain guidance and are saved from
misguidance; truth and falsehood, guidance and error, are highlighted.
They also attain thereby mercy and goodness, and are blessed in this
world and the hereafter. Thus they are protected from misguidance
and doom.

As for the ones who deserve punishment, they did not believe in
this great Book or comply with its commands and prohibitions; hence
nothing remains to be said except that they deserve to have happen
to them what the Qur’an foretold.
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Hence Allah says: §What are they waiting for but the fulfilment
of its [warning]?} That is, the occurrence of what it foretold. This is
like the words of Yoosuf (%) when his dream came to pass:

¢...this is the fulfilment of my dream of old...} (Yoosuf 12: 100)

¢On the day when it is finally fulfilled, those who neglected it
before will say}, regretting what they did, seeking intercession for
forgiveness of their sins, and affirming what the Messengers had
said: €The Messengers of our Lord indeed brought the truth. Have
we, then, any intercessors who could intercede on our behalf? Or
could we be sent back [to the previous world], so that we might act
differently from the way we used to act?} But the time for returning
to this world will be over:

4So the intercession of the intercessors will not benefit them.}
(al-Muddath-thir 74: 48)

Their request to return to this world so that they might do good
deeds will be a false promise, the intent of which is to ward off what
has befallen them. Allah (45) says:

¢...And even if they were sent back, they would surely go back to
that which was forbidden to them, for they are indeed liars.} (al-4n‘am
6. 28)

¢In fact they will have lost their souls} when they caused them
to miss out on gains and to follow the path of doom. This is not like
losing one’s wealth or furniture or children; rather this is a loss that
cannot be made up.
gand that which they invented will be lost from them} in this world,
namely the false hopes that they entertained and the promises that
the Shaytan made to them. They will come to something they never
reckoned with; their falsehood and misguidance will become obvious
to them and they will realise that what the Messengers brought was
true.
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7:54. Verily your Lord is Allah, Who created the heavens and the
earth in six days, and then rose over the Throne [in a manner
that befits His Majesty]. He covers the day with the night in
swift pursuit. [And He created] the sun, the moon and the stars,
all subservient to His command. Verily, His is the creation and
the command. Blessed be Allah, the Lord of the worlds.

Here Allah (4%) tells us that He is the only Lord Who is deserving
of worship, with no partner or associate.

¢ Verily your Lord is Allah, Who created the heavens and the earth}
and all that is in them, despite their greatness and vastness, and the
precision, care and beauty with which they are created.
¢in six days, the first of which was Sunday and the last of which was
Friday. When He finished their creation, He €rose over the Throne
[in a manner that befits His Majesty]i that is, the mighty Throne that
encompasses seven heavens and the earth, and all that is in them and
between them, in a manner that is befitting to His majesty, greatness
and power. So He rose above the Throne and everything is under His
control and subjected to His universal laws and religious decrees.
Hence He says:
gHe covers the dayjs which is bright §¢with the night} which is dark,
thus everything on the face of the earth becomes dark, humans rest,
and all creatures go back to their dwellings and rest from their striving
and comings and goings that occupy them during the day.
gin swift pursuitp. Every time night comes, the day goes, and every
time the day comes, the night goes, and this is ongoing and will continue
until Allah rolls up this earth and people are moved to another realm.
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€[And He created] the sun, the moon and the stars, all subservient
to His command} that is, His control and domination, which are
indicative of His attributes of perfection. The creation of these entities
and their great size is indicative of His perfect power; their precision,
order and proficiency are indicative of His perfect wisdom; what
they contain of benefits that meet basic necessities and other, non-
essential benefits are indicative of the vastness of His mercy. All
of that is indicative of His vast knowledge and that none should be
worshipped but He.

g Verily, His is the creation and the commandj that is, He is the
Creator Who originated all of creation, both the upper and lower
realms, and their essence, qualities, and actions; His command
includes laws and prophethoods.

His creation includes His universal laws and decrees, and His
command includes religious rulings, then there will be rules and
decrees of requital in the hereafter.

¢§Blessed be Allah} that is, how great and exalted is He, and how
generous and kind. So He is blessed for what He is, for His greatness
and perfect attributes. And He blesses others by bestowing a great
deal of good by His generosity and kindness. All blessings in the
universe stem from His mercy, hence He says: §Blessed be Allah,
the Lord of the worlds}.

Having mentioned His greatness and majesty, which highlights
to people of understanding that He is One and the only One Who is
to be worshipped and Whose help is to be sought for all one’s needs,
He then enjoins what one should do in response to that:
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7:55. Call upon your Lord with humility and in private, for indeed
Allah does not love those who overstep the limits.
7:56. Do not spread mischief in the land after it has been put in order,

but call upon Him with fear and hope, for the mercy of Allah is
always near to those who do good.

Calling or supplication includes the supplication of asking and
the supplication of worship. Allah enjoins us to call upon Him §with
humility that is, beseeching Him when asking and persisting in
worship €and in privated that is, not out loud or openly, for fear of
showing off; rather it should be done in private and with sincerity
towards Allah.

¢for indeed Allah does not love those who overstep the limits}
that is, those who transgress the bounds in all matters. Overstepping
the limits also includes asking Allah for things that are not good for
one, or being unreasonable in asking, or going to extremes in raising
the voice in supplication. All of that comes under the heading of
overstepping the limits.

€§Do not spread mischief in the land} by committing acts of sin
and disobedience
dafter it has been put in orderp by doing acts of obedience, for acts
of disobedience lead to corruption of people’s character, deeds and
provision, as Allah (4%) says elsewhere:

§Corruption and disorder have appeared on land and sea!” because
of what people’s hands have earned...} (ar-Room 30: 41)

By the same token, acts of obedience refine and set straight
people’s character, deeds and provision, and all their affairs in this
world and the hereafter.

17 This refers to the widespread occurrence of troubles such as drought,
fires and floods, poor yield of crops, decline of fish stocks, market
stagnation and difficulty in earning a living. That is because of people’s
sins, including neglect and abuse of the natural environment.



242 I Tafseer as-Sa‘di Juz’8

¢but call upon Him with fear and hoped that is, fear of His
punishment and hope of His reward, hoping that one’s deeds will
be accepted and fearing that they will be rejected, not offering
supplication in the manner of one who thinks that he is entitled to a
response from his Lord, filled with self-admiration and raising himself
above his station, or in the manner of one who is heedless and not
focusing.

To sum up, the etiquette of supplication as mentioned in this verse
is that one should be sincere in calling upon Allah alone, which is
indicated by offering supplication in private, concealing and hiding it.
There should be both fear and hope, with no heedlessness, complacency
or not caring about the response. This is part of offering supplication
in the proper manner, because doing every act of worship properly
means striving one’s best and doing it in a perfect manner with no
shortcomings in any way. Hence Allah says: €for the mercy of Allah
is always near to those who do good} in worshipping Allah, and do
kindness to the slaves of Allah. The more a person strives to worship
Allah properly, the closer he is to the mercy of his Lord, and his Lord
is closer to him by His mercy. This is obviously encouragement to
strive to do well.
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7:57. Itis He Who sends forth the winds as harbingers of His mercy.
Then, when they have gathered up heavy clouds, We drive them
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to a dead land where We cause the rain to fall upon it, bringing
forth all kinds of crops thereby. In like manner will We bring
forth the dead [on the Day of Resurrection], so that you may
pay heed.

7:58. The good land brings forth its vegetation abundantly, by its
Lord’s leave, but bad land brings forth only poor and scant
vegetation. Thus do We make the revelations elaborately clear
for people who give thanks.

Here Allah (35) highlights one of the signs of His power and one
of the signs of His mercy:
41t is He Who sends forth the winds as harbingers of His mercyj
that is, the winds are harbingers of rain, which the wind drives by
His leave, and people feel happy with the sign of Allah’s mercy, and
their hearts feel at rest before it comes.

¢Then, when they} the winds €have gathered up heavy clouds}
that some of the winds drove up and other winds accumulated them,
and yet other winds fecundated them
¢§We drive them to a dead land}» where almost all of the animals have
died and the people have almost despaired of the mercy of Allah.
gwhere We cause the rain to fall upon it} that is, the dead land. So
abundant rain falls from that cloud, and Allah causes a wind to scatter
it by His leave.
¢bringing forth all kinds of crops thereby s, so that people feel happy
with the mercy of Allah and enjoy His bounty.

¢In like manner will We bring forth the dead [on the Day of
Resurrection], so that you may pay heedj that is, just as We revived
the earth with vegetation after it was dead, in like manner We will
bring the dead forth from their graves, after they had become scattered
dust. This is clear proof (of the resurrection), and there is no difference
between the two matters. The one who denies the resurrection because
he thinks it is not possible — even though he sees something similar
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to it — is doing that out of stubbornness and is denying something
tangible.

This encourages us to contemplate and reflect upon the signs of
Allah, and to think of them in order to learn a lesson and find proof,
not in a negligent and careless manner.

Then Allah tells us how the lands that receive rain vary.

¢The good land} is that which has good soil. If rain falls upon
it, it €brings forth its vegetation abundantly}, for which it has the
potential €by its Lord’s leave} that is, by the will of Allah, for the
means do not lead to the ends unless Allah permits it by His leave.

€but bad land brings forth only poor and scant vegetationj that
is, poor quality vegetation that is of no benefit and in which there is
no blessing.

€§Thus do We make the revelations elaborately clear for people who
give thanks) that is, We explain in different ways, giving different
likenesses, and We make it available to people who show gratitude
to Allah by acknowledging His blessings and using them to seek His
pleasure. They are the ones who benefit from what Allah has discussed
in His Book of rulings and obligations, because they see it as one of
the greatest blessings that could lead them to their Lord. Hence they
receive it by joyfully expressing their need for it, and they ponder
it and contemplate its meanings, so they understand it according to
their ability to understand.

This is a likeness of hearts when revelation, which is the substance
of life, just as rain is the substance of life, comes to them. When
revelation comes to good hearts, they accept it and understand it, and
the result is in accordance with their good origin and good nature.

As for evil hearts in which there is no good, when revelation comes
to them it finds no acceptance; rather it finds these hearts negligent
and heedless, or opposed to it. Hence it is like rain that falls on a
salty marsh, sand or rocks, and has no impact on them. This is like
the verse in which Allah (3%) says:
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€He sends down water from the sky and the watercourses flow,

each according to its measure, and the torrent carries with it a rising
foam. ..B (ar-Ra'd 13: 17)
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7:59. Indeed We sent Nooh to his people. He said: O my people,
worship Allah; you have no god but He. 1 fear for you the
punishment of a momentous day.
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7:60. The chieftains of his people said: Verily we see that you are
clearly misguided.

7:61. He said: O my people, I am not misguided; rather I am a
Messenger from the Lord of the worlds.

7:62. 1convey unto you the messages of my Lord and give you sincere
advice, for I know from Allah that which you do not know.

7:63. Do you wonder that there has come to you an admonition from
your Lord through a man from among yourselves, so that he
may warn you, and you may fear [Allah], and so that you may
attain mercy.

7:64. But they rejected him, and We saved him and those who were
with him, in the Ark, and We drowned those who rejected Our
signs. Verily, they were people who were blind [to the truth].
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Having mentioned sound evidence of His oneness, Allah (45) then
supports that by mentioning what happened to the Prophets who called
their people to affirm His oneness, but they rejected that; how He
supported those who affirmed His oneness and destroyed those who
opposed them and refused to accept their messages; and how the call
of all the Messengers was to the same religion and the same belief.
Here He tells us about Nooh, who was the first of the Messengers:

¢Indeed We sent Nooh to his peopled to call them to worship Allah
alone, at a time when they were worshipping idols.
gHe said} to them: O my people, worship Allahj alone
gyou have no god but Hej for He is the Creator, Provider and
Controller of all things, and all others are created, subject to His
control, and have no power at all. Then he warned them, if they did
not obey him, of the punishment of Allah:

€1 fear for you the punishment of a momentous day}. This was
indicative of his sincerity towards them and his compassion for them,
as he feared for them the eternal punishment and everlasting misery,
like his fellow Messengers who cared for people more than their
own fathers and mothers did. But when he said that to them, they
responded in the worst manner.

¢The chieftains of his peoplej that is, the leaders and influential
wealthy individuals who are usually arrogant towards the truth and
do not follow the Messengers
¢said: Verily we see that you are clearly misguided} and it was not
enough for them — may Allah curse them — not to follow him; rather
they also displayed arrogance and criticised him in the worst manner,
describing him as misguided. And they did not just describe him as
misguided; they described him as clearly misguided, as if it were
something that was obvious to everyone.

This is one of the worst kinds of stubbornness that cannot even

deceive the least rational of people. This description (of being €clearly
misguidedj») was in fact applicable to the people of Nooh, who would
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come to the idols that they had shaped with their own hands from
inanimate material that could not hear or see, and could not avail
them anything, and elevate them to the status of the Creator of the
heavens, and they would devote to them whatever they could of all
kinds of acts of worship.

Were it not for the fact that they had minds and reason by means of
which the proof of Allah was established against them, they would be
deemed insane. In fact one might say that the insane would be more
rational than they were. Nooh responded to them in a kind and gentle
manner, in the hope that they might follow him.

¢He said: O my people, I am not misguided} that is, I am not
misguided in any way; rather ] am myself guided and I seek to guide
others. His guidance was akin to that of his fellow Prophets, the
Messengers of strong resolve; it was the best and most perfect kind of
guidance, the guidance of the perfect and complete message. Hence
he said: €rather [ am a Messenger from the Lord of the worlds} that
is, my Lord and your Lord, the Lord of all creation Who takes care
of His creation in all aspects, one of the most important of which is
that He sent Messengers to His slaves, to enjoin them to do righteous
deeds, attain good characteristics and adopt sound beliefs, and to
forbid them to do the opposite of that.

Hence he said: €I convey unto you the messages of my Lord and
give you sincere advice} that is, my role is to convey the message
to you, to explain His oneness, and His commands and prohibitions,
by way of sincerity and compassion towards you.

gfor I know from Allah that which you do not know}; therefore
what you must do is obey me and comply with my instructions, if
you understand.

¢Do you wonder that there has come to you an admonition from
your Lord through a man from among yourselvesj that is, how can
you be amazed by something you should not be amazed by, which
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is that there has come to you a reminder, admonition and advice at
the hands of a man from among you whose character, honesty and
background you know well?

That is because Allah cares for you, and His kindness should be
met with acceptance and gratitude.

¢so that he may warn you, and you may fear [Allah], and so that
you may attain mercy3 that is, to warn you of the painful punishment,
and so that you may take measures to save yourselves, such as fearing

Allah outwardly and inwardly. Thus you may attain the abundant
mercy of Allah.

But his efforts were to no avail and he did not succeed: ¢But they
rejected him, and We saved him and those who were with him, in the
Arkp that is, the ship which Allah instructed Nooh (2 ) to build, and
He revealed to him that he should take on board a pair of every type
of animal, along with his family and those who believed with him.
So he took them all on board and Allah saved them thereby.

fand We drowned those who rejected Our signs. Verily, they were
people who were blindp to guidance. They saw the truth and Allah
showed them — at the hands of Nooh — clear signs that could cause

people of understanding to believe, but they mocked him and ridiculed
him, and they disbelieved.
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7:65.

7:66.

7:67.

7:68.

7:69.

7:70.

7:71.
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To ‘Ad We sent their brother Hood. He said: O my people,
worship Allah; you have no god but He. Will you not then fear
Him?

The chieftains of his people who disbelieved said: Indeed we
regard you as foolish, and indeed we think you are a liar.

He said: O my people, there is nothing foolish about me; on the
contrary, | am a Messenger from the Lord of the worlds.

I convey unto you the messages of my Lord and I am your
sincere and honest adviser.

Do you wonder that there has come to you an admonition from
your Lord through a man from among yourselves, so that he
may warn you? Remember when He made you successors to
the people of Nooh and increased you in stature. Remember the
favours of Allah, so that you may prosper.

They said: Have you come to tell us to worship Allah alone, and
to give up that which our forefathers used to worship? Bring
us that with which you are threatening us, if you are telling the
truth.

He said: Punishment and wrath have already become due to you
from your Lord. Are you arguing with me about names that you
have invented, you and your forefathers, for which Allah has
not sent down any authority? Wait then; I too am waiting.
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7:72. Then We saved him and those who were with him, by Our mercy,
and we destroyed to the last man those who rejected Our signs,
for they would not believe.

§To ‘Ad} — This refers to the first ‘Ad, who were in Yemen
¢We sent their brother} in lineage §Hoodp (¥2&), to call them to
affirm the oneness of Allah and forbid them to ascribe partners to
Him or transgress in the land.

gHe said} to them: O my people, worship Allah; you have no
god but He. Will you not then fear Him} and fear His wrath and
punishment, if you continue as you are? But they did not respond
and they did not follow him.

¢ The chieftains of his people who disbelieved said¥, rejecting his
call and criticising his message:
gIndeed we regard you as foolish, and indeed we think you are a
liar} that is, we think you are nothing but a fool and immature, and
we think it most likely that you are one of the liars.

Things had turned completely upside down in their minds and they
became utterly blind to the truth, as they accused their Prophet (¥ )
of what they were guilty of, when he was the furthest of all people
from that, for they were the real fools and liars.

What foolishness can be greater than that of one who responds
to the utmost truth with rejection and is too arrogant to follow those
who wish to guide him and show him the way with all sincerity, and
instead submits both physically and emotionally to every rebellious
devil and directs his worship inappropriately, worshipping trees and
rocks that can avail him nothing?

What lie could be worse than the lie which attributes all these
falsehoods to Allah (35)?

gHe said: O my people, there is nothing foolish about me} in any
way whatsoever. Rather he was a Messenger who was guided and
sought to guide others.
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¢on the contrary, | am a Messenger from the Lord of the worlds. I
convey unto you the messages of my Lord and I am your sincere
and honest adviser, so what you must do is respond by accepting,
submitting and obeying the Lord of humankind.

€Do you wonder that there has come to you an admonition from
your Lord through a man from among yourselves, so that he may warn
you?} That is, how can you wonder at something that is not surprising
at all? Namely, Allah has sent to you a man from among you who
you know, to guide you to that which is in your best interests and
encourage you to do that which is beneficial for you. Your amazement
is that of people who reject it.

g§Remember when He made you successors to the people of Noohj
that is, and praise your Lord and give thanks to Him, for He established
~_you in the land and made you successors to the doomed nations who

Soorat al-An'‘am (128-135) I 163

— for they did as you have done, and they enjoyed their share of
worldly pleasures as you have done, and they indulged in falsehood
as you have done. Verily they were losers; that is, the first and the last
of them, and what loss could be greater than losing out on the gardens
of bliss and being deprived of closeness to the Most Generous? But
even though they will share the loss, they will vary greatly in the
extent of their loss.

4For allp of them dthere will be ranks according to their deeds};
the one who did less evil will not be like the one who did a great deal
of evil, and the follower will not be like the leader.

Similarly, although those who attain reward and paradise will
share the success, triumph and admission to paradise, there will be
differences (in status) between them such as is known only to Allah.
But they will all be pleased with what the Lord gives them, and they
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¢§They saidp in amazement at his call, telling him that it was
impossible for them to obey him:
gHave you come to tell us to worship Allah alone, and to give up
that which our forefathers used to worship?} May Allah curse them,
for they regarded the beliefs and practices of their forefathers as the
most important of obligations and the most perfect of matters, and
something that no one should object to. They gave precedence to the
misguidance of their forefathers, polytheism and idol worship, over
that which the Messengers called to, namely affirming the oneness of
Allah alone, with no partner or associate. They rejected their Prophet
and said: §Bring us that with which you are threatening us, if you are
telling the truth. Thus they prayed against themselves.

Hood (32) said to them: §Punishment and wrath have already
become due to you from your Lord} that is, they will inevitably befall
you, for all the causes thereof are present and the time for doom has
come.

¢Are you arguing with me about names that you have invented,
you and your forefathers} that is, how can you argue about matters
that are not real, and about idols that you call gods, when there is
nothing divine in them at all, not even an atom’s weight
gfor which Allah has not sent down any authority?} For if that were
true, Allah would have sent down authority for it; the fact that He did
not do so indicates that it is false. There is nothing expected or made
obligatory — especially with regard to major fundamental issues — but
Allah has provided evidence to support it and unambiguous authority.

¢ Wait thenp for what will befall you of the punishment that I
have promised you
4l too am waitingj2. There is a difference between the two types of
waiting: the waiting of one who fears the coming of the punishment,
and that of the one who hopes for victory and reward from Allah.
Hence Allah followed that by saying:

¢Then We saved him}» namely Hood
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gand thosep believers §who were with him, by Our mercy}p. Allah
was the One Who guided them to faith and made their faith a means
of their attaining His mercy, so He saved them by His mercy.

¢and we destroyed to the last man those who rejected Our signsj
that is, We eradicated them by means of the severe punishment that left
none of them alive. Allah sent against them the devastating wind that
left nothing it came upon, but made it as stuff decayed (cf. 51: 41-42).
Thus they were destroyed and thereafter nothing was left to be seen
except their dwellings (cf. 46: 25). So see what was the fate of those
who were warned and against whom proof was established. But they
did not pay heed; they were commanded to believe but they did not
believe, so the outcome for them was destruction, disgrace and shame.

§They were overtaken by a curse in this world, and [they will be
cursed] on the Day of Resurrection. Verily, ‘Ad disbelieved in their
Lord. So away with ‘Ad, the people of Hood!} (Hood 11: 60)

And Allah says here: §and we destroyed to the last man those who
rejected Our signs, for they would not believe} by any means; rather
He described them as disbelievers and stubborn.
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7:73. And to Thamood We sent their brother Salih. He said: O my
people, worship Allah; you have no god but He. There has come
to you a clear sign from your Lord: this is the she-camel of Allah,
a sign unto you. So leave her to graze in the land of Allah, and

do not harm her in any way, or else a painful punishment will
overtake you.

o b
‘”t

7:74. Remember when He made you successors to the people of ‘Ad
and settled you in the land; you build for yourselves palaces
in the plains and carve out dwellings in the mountains. So
remember the favours of Allah, and do not strive to spread
mischief in the land.

7:75. The chieftains of his people who were arrogant said to those
who were regarded as weak, to those among them who believed:
Do you really know that Salih has been sent by his Lord? They
said: We do indeed believe in the message with which he has
been sent.

7:76. Those who were arrogant said: As for us, we disbelieve in that
in which you believe.

7:77. Then they hamstrung the she-camel, and insolently transgressed
the command of their Lord, saying: O Salih, bring us that with
which you are threatening us, if you are indeed one of the
Messengers [of Allah]!

7:78. So an earthquake overtook them, and morning found them lying
lifeless in their homes.
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7:79. So he left them, saying: O my people, [ did indeed convey to
you the message of my Lord. [ gave you sincere advice, but you
do not like sincere advisers.

§And to Thamood} — they were a well-known tribe who lived
in al-Hijr (the Rocky Tract) and its environs, in the Hejaz region of
Arabia.

Allah sent to them €their brother Salih} as a Prophet, calling
them to believe and affirm His oneness, and to forbid them to ascribe
partners to Allah or set up rivals to Him.

¢§He said: O my people, worship Allah; you have no god but
Hed. His call was the same as the call of his fellow Messengers: the
command to worship Allah alone, explaining that people have no
god other than Allah.

gThere has come to you a clear sign from your Lord} that is, an
extraordinary sign that could only be a sign from heaven, for people
could not produce it. Then he explained further by saying:
this is the she-camel of Allah, a sign unto you that is, this is a
special and noble she-camel, because it is attributed to Allah (4§) by
way of honour, and in it there is a great sign for you.

The nature of that sign is mentioned elsewhere:

4Salih said: Here is a she-camel; she will have her share of water and
you will have your share, each on an appointed day.} (ash-Shu‘ara’
26: 155)

They had a large well which was known as Bi'r an-Ndqah (the
Well of the She-Camel), where they and the she-camel took turns.
The she-camel had a day when she would drink, and the people would
drink the milk from her udder, and the people had a day when they
would come to drink, and the she-camel would stay away.

Their Prophet Salih (%) said to them: €So leave her to graze in
the land of Allah}; you do not have to take care of her in any way
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€and do not harm her in any way }» by hamstringing or otherwise, €or
else a painful punishment will overtake you}.

¢§Remember when He made you successors} in the land, enjoying
it and achieving what you aspired to
gsuccessors to the people of ‘Adp whom Allah destroyed, and He
caused you to succeed them
dand settled you in the land} that is, He caused you to become
established in the land, and He made available to you the means that
lead to what you want to achieve
gyou build for yourselves palaces in the plainsj that is, in the flat
land where there are no mountains; you build tall palaces and fortified
buildings there
gand carve out dwellings in the mountains} as can be seen until the
present, their dwellings and other buildings in the mountains, which
will remain as long as the mountains remain.

§So remember the favours of Allahj that is, His blessings and
what He has bestowed upon you of bounty, provision and strength
gand do not strive to spread mischief in the land} that is, do not
cause ruin to the earth with evildoing and sin, for sin leads to the
ruin of civilisation, and now their land is devoid of them and their
dwellings are empty.

¢ The chieftains of his people who were arrogant} that is, the
leaders and nobles who were too arrogant to believe
¢said to those who were regarded as weak  although not all the weak
were believers
gto those among them who believed: Do you really know that Salih
has been sent by his Lord?} That is, is he telling you the truth or is
he lying?

Those who were regarded as weak said: € We do indeed believe in
the message with which he has been sent} that is, the oneness of Allah,
and what he tells us about Him and His commands and prohibitions.
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¢§Those who were arrogant said: As for us, we disbelieve in that
in which you believe.} Their arrogance made them not submit to
the truth to which those who were regarded as weak had submitted.

§Then they hamstrung the she-camel} that he had warned them
about, saying that if they harmed her, a painful punishment would
befall them.
¢and insolently transgressed the command of their Lord} that is,
their hearts grew hard and they arrogantly refused to comply with
the command of their Lord, insolent transgression of which causes
one to taste the severe punishment. So it is no wonder that Allah sent
upon them a punishment which He did not send upon anyone else.

In addition to these actions, they began challenging Allah, not
caring what they did; rather they boasted of it by saying: €O Salih,
bring us that with which you are threatening us} if you are telling us
the truth, of the punishment. He said:

€...Enjoy life in your worldly abodes for [another] three days. This
is a promise that will not be belied. (Hood 11: 65)

€So an earthquake overtook them, and morning found them lying
lifeless in their homes}s on their knees, for Allah had destroyed them
to the last man.

€So hep that is, Silih (&) ¢left themp when Allah sent the
punishment upon them
¢saying)p that is, addressing them by way of rebuke after Allah
had destroyed them: €O my people, I did indeed convey to you the
message of my Lord. I gave you sincere advice} that is, everything
with which Allah sent me to you, I conveyed to you and [ was keen
for you to be guided, and I strove hard to make you follow the straight
path and the true religion
¢but you do not like sincere advisersj; rather you rejected the words
of the sincere advisers, and you obeyed the words of every accursed
devil.
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It should be noted that many commentators mention with regard
to this story that the she-camel came out of a solid rock that they
suggested to Salih, and that the rock went into labour in the manner of
a pregnant woman, and the she-camel emerged as they were looking
on; she had a calf with her when they hamstrung her, which bleated
three times, then the mountain opened up and the calf entered into
it; Salih (32 ) told them: The sign of the punishment coming upon
you is that on the first of three days your faces will be yellow, on the
second day they will be red, and on the third day they will be black,
and it came to pass as he foretold.

All of these stories come from the Isrd’eeliyat (stories narrated from
Jewish sources), which should not be transmitted in commentaries
on the Book of Allah. There is nothing in the Qur’an to indicate
such events at all. Rather, if they were true Allah (45) would have
mentioned them, because they contain signs and wonders and lessons
that He could not have overlooked or omitted to mention until they
came via those whose narrations are not trustworthy. In fact the Qur’an
proves false some of the things mentioned. Salih said to them:

4...Enjoy life in your worldly abodes for [another] three days...p
(Hood 11: 65)

— that is, enjoy this very short time, for you will have no other
pleasure after that. What pleasure could there be for people whose
Prophet (according to the story mentioned above) had warned them
of the punishment and told them of its precursors, which were to
happen day by day in a manner that included all of them, by their
faces becoming yellow, red and black, because of the punishment?

This can only be contrary to the Qur’an and opposite to what it
says. The Qur’an provides sufficient information and guidance and
there is no need for anything else.

Yes, if there is a soundly narrated report from the Messenger of
Allah (££) that does not contradict the Book of Allah, then we accept
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it, for it is included among that which the Qur’an has instructed us
to follow:

€... Whatever the Messenger gives you [of the gains, or of instructions],
accept it, and whatever he forbids to you, refrain from it...}» (al-Hashr
59:7)

We have seen above that it is not permissible to interpret the Book
of Allah on the basis of Isrd’eeliyat reports, even if it is the case that
it is permissible to narrate reports from them that cannot be certain.
That is because the meanings of the Book of Allah are certain, but
these reports cannot be confirmed as true or false. Hence there is no
way that they can be used to interpret the Qur’an.
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7:80. And We also sent Loot. He said to his people: Do you commit
this shameful deed that no one in the world has ever committed
before you?

7:81. For you approach men with lust instead of women; you are
indeed a people transgressing beyond all bounds.

7:82. But the only response his people gave was to say: Drive them
out of your city, for they are indeed people who want to keep
themselves clean and pure!
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7:83. So we saved him and his family, except his wife; she was one
of those who stayed behind.

7:84. And We let loose upon them a shower [of stones]. So see what
was the fate of the evildoers.

¢§And We also sent Lootp (£2). That is, We sent him to his people
to instruct them to worship Allah alone and to forbid to them the
shameful deed that no one in the world had ever done before them.

¢He said to his people: Do you commit this shameful deed} that
is, the deed which surpasses, in its severity and abhorrent nature, all
other shameful deeds
gthat no one in the world has ever committed before youj. It was one
of the most repulsive of deeds, and their invention of it, thus setting
the precedent for those who came after them, was also one of the
most abhorrent of deeds.

Then he explained further: €For you approach men with lust
instead of womenj» that is, you ignore women, whom Allah has created
for you, when you could find in them pleasure to fulfil your desire in
a manner that is in accordance with sound human nature, and instead
you prefer anal intercourse with men, which is something utterly filthy
and abhorrent, for the anus is the place from which filth emerges, that
one feels embarrassed to mention, let alone touch and be close to it.

gyou are indeed a people transgressing beyond all bounds} that
is, people who overstep the limits set by Allah in the most audactous
manner.

¢But the only response his people gave was to say: Drive them out
of your city, for they are indeed people who want to keep themselves
clean and pure!j That is, they want to keep away from committing
shameful deeds.

gTheir only grievance against them was that they believed in Allah,
the Almighty, the Praiseworthy. (al-Burooj 85: 8)
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§So we saved him and his family, except his wife; she was one
of those who stayed behind} that is, those who remained behind and
were punished. Allah instructed him to take his family and leave at
night, for the punishment would come upon his people in the morning,
so he took his family, except his wife, who met the same fate as they
did.

§And We let loose upon them a shower [of stones]} that is, a
shower of hot stones of baked clay, and Allah turned the city upside
down.

¢So see what was the fate of the evildoers}, namely destruction
and eternal disgrace.
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7:85. To Madyan We sent their brother Shu‘ayb. He said: O my people,
worship Allah; you have no god but He. There has come to you
a clear sign from your Lord. Give full measure and weight, and
do not undermine people’s rights and dues, and do not spread
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mischief in the land after it has been put in order. That will be
best for you, if you are [truly] believers.

7:86. Do not lie in wait on every path, making threats and barring
from the path of Allah those who believe in Him, and seeking
to make it appear crooked. Remember how you were few and
He made you many, and see what was the fate of those who
spread mischief.

7:87. And if there are some among you who believe in the message
with which 1 have been sent, and others who do not believe,
then be patient until Allah judges between us, for He is the best
of judges.

§To Madyan}, who were a well-known tribe

¢ We sent their brotheri in lineage ¢Shu‘ayb}, to call them to worship
Allah alone, with no partner or associate, and to instruct them to give
full measure and weight, and not to undermine people’s rights and
dues, or strive to spread mischief in the land (cf. //: 85) by committing
a lot of sins. Hence he said: ¢and do not spread mischief in the land
after it has been put in order. That will be best for you, if you are
[truly] believers}. For giving up sin in obedience to the command of
Allah and seeking to draw close to Him is better and more beneficial
for a person than committing sin that incurs the wrath of the Almighty
and the punishment of hell.

¢Do not lie in wait} for people €on every pathj that is, on any
road where there is a great deal of traffic, warning people off,
gmaking threats to those who travel that road,
dand barring from the path of Allah} those who want to follow it
and be guided,
gand seeking to make it appear crooked} that is, wanting the path of
Allah to be crooked, so you twist it in accordance with your whims
and desires, when what you and others should have done was to
respect and venerate the path that Allah ordained for His slaves to
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follow in order to earn His pleasure and paradise, thereby destroying
the greatest mercy upon them; you should have taken on the task of
supporting it, calling people to it and defending it, not barring people
from it and turning people away from it. This is ingratitude for the
blessing of Allah and a challenge to Allah, for you are making the
straightest and fairest path twisted and crooked, and you denounce
anyone who follows it.

gRemember} the blessings that Allah has bestowed upon you and
¢how you were few and He made you many} that is, He caused you
to grow in number by blessing you with wives, offspring and good
health, and He did not test you with epidemics or fatal diseases that
would reduce your numbers, or cause your enemies to gain power over
you and eradicate you, or cause you to be scattered in the land; rather
He blessed you by causing you to be together, bestowing abundant
provision on you and granting you numerous offspring.

€and see what was the fate of those who spread mischief}s, for
you will not find any among them but they are scattered, and in their
land you will find nothing but desolation and sparse population. No
one speaks well of them, rather they are overtaken by curses in this
world and on the Day of Resurrection they will be exposed to disgrace
and shame.

€And if there are some among you who believe in the message
with which I have been sent, and others who do not believep who are
the majority of them, €then be patient until Allah judges between us,
for He is the best of judges}p; He will support the one who is in the
right and will send punishment upon the one who is in the wrong.
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7:88. The chieftains of his people who were arrogant said: O Shu‘ayb,
we will certainly drive you and those who believe with you out
of our city, unless you all return to our religion. He said: What,
even if we detest it?

7:89. We would be guilty of fabricating lies against Allah if we were
to return to your religion after Allah has saved us from it. There
is no way we could return to it unless Allah our Lord so willed.
Our Lord encompasses all things in His knowledge. In Allah
we put our trust. Our Lord, judge between us and our people in
truth, for You are the best of judges.

7:90. The chieftains of his people who disbelieved said: If you follow
Shu‘ayb, then indeed you will be losers.

7:91. So an earthquake overtook them, and morning found them lying
lifeless in their homes.

7:92. Those who rejected Shu‘ayb became as if they had never lived
there; those who rejected Shu‘ayb became themselves the losers.

7:93. So Shu‘ayb left them, saying: O my people, | did indeed convey
to you the messages of my Lord. | gave you sincere advice, but
why should I grieve over a disbelieving people?

§The chieftains of his people who were arrogant} that is, the
nobles and prominent figures among them, who followed their whims
and desires and were preoccupied with their pleasures. When the
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truth came to them and they saw that it was not in accordance with
their evil whims and desires, they rejected it and were too arrogant
to follow it. They said to their Prophet Shu‘ayb and the oppressed
believers who were with him:

¢§O Shu‘ayb, we will certainly drive you and those who believe
with you out of our city, unless you all return to our religion}. They
used their physical strength to oppose the truth and they did not pay
attention to any religion, covenant or human rights; all they cared
about was following their whims and desires and their foolish way
of thinking that led to this corrupt idea, as they said: Either you and
those who are with you should come back to our religion or we will
surely expel you from our city.

Shu‘ayb (¥2&) was calling them in the hope that they would
believe, but now he was not safe from their evil, to such an extent
that they threatened him, saying that if he did not follow them, they
would banish him from his homeland, to which he had more right
than they did.

Shu‘ayb (#2) said to them in amazement at what they said:
§What, even if we detest it?} That is, should we follow you in your
false religion, even if we detest it because we know that it is false?
Rather you should call someone to it who shows an interest in it, but
in the case of someone who openly forbids it and denounces anyone
who follows it, how could he be called to it?

€We would be guilty of fabricating lies against Allah if we were to
return to your religion after Allah has saved us from it} that is, bear
witness against us that if we were to return to it after Allah has saved us
from it and from its evil, then we would be liars fabricating lies against
Allah, because we know that there is no fabrication worse than that
of one who ascribes partners to Allah when He is the One and Only
God, Who has no son or spouse, and no partner in His sovereignty.

¢There is no way we could return to it that is, it is not possible
for people like us to go back to it, for this is impossible. Shu‘ayb (¥ )
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made them despair of him ever going along with them in many ways,
by pointing out a number of things, such as the following:

e The believers hated and detested their religion because of what
it involved of ascribing partners to Allah.

e He described what they were following as fabrications and
called them to bear witness that if he and the people with him
were to follow it, they would be liars and fabricators.

e They acknowledged that Allah had blessed them because He
had saved them from it.

e It was impossible for them to return to it after Allah had guided
them, because of their current state and what they had in their
hearts of veneration for Allah and acknowledgement of their
servitude to Him, and their belief that He alone is God and
none should be worshipped but Him alone, with no partner or
associate, and that the gods of the polytheists were the falsest
of falsehoods and the most impossible to be true.

As Allah had blessed them with reason, they were able by means
of it to recognise what was true and what was false, what constituted
guidance what constituted misguidance.

However, within the context of the divine will and Allah’s decree
that inevitably comes to pass for His creation, and no one can escape
it, even if means were made available and all forces got together to
achieve that, they cannot decide concerning themselves that they will
be able to do something or give up something for certain. Therefore,
Shu‘ayb made an exception here, as he said: §There is no way we
could return to it unless Allah our Lord so willed} that is, neither we
nor anyone else can act independently or rebel against His will that
is connected to His knowledge and wisdom.
¢§Our Lord encompasses all things in His knowledge} that is, He
knows what is good for His slaves and in what direction He will
steer them
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¢In Allah we put our trustj that is, we trust that He will keep us
steadfast on the straight path and protect us from all paths that lead
to hell. Whoever puts his trust in Allah, He will suffice him and make
things easy for him in both his spiritual and worldly affairs.

¢Our Lord, judge between us and our people in truthj that is,
support and help the one who is wronged and the one who is in the
right against the stubborn wrongdoer who rejects the truth
gfor You are the best of judgesj.

So they asked Allah to judge between them and their people on
the basis of truth and justice, and to show them His signs that would
decide the matter between the two parties.

gThe chieftains of his people who disbelieved said}, warning
against following Shu‘ayb
41f you follow Shu‘ayb, then indeed you will be losersjs. This is
what their evil souls told them, that loss and doom would result from
following true guidance. They did not realise that real loss would
result from persisting in what they were following of misguidance
and misguiding others, but they realised that when the punishment
befell them.

¢So an earthquake overtook themj; it was a severe tremor
g¢and morning found them lying lifeless in their homes that is, lying
dead on the ground.

Allah says, describing them after their death: §Those who rejected
Shu‘ayb became as if they had never lived thered that is, it was as
if they had never resided in their homeland, and as if they had never
enjoyed wandering about in its streets or resting in its shade or enjoyed
the flow of its rivers, or never eaten the fruits of its trees. When the
punishment overtook them, they moved from a state of amusement,
pleasure and fun to a realm of grief, misery, punishment and hell.
Hence Allah says: €those who rejected Shu‘ayb became themselves
the losersj that is, the only ones who were losers, because on the
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Day of Resurrection they will lose their religion, their own selves
and their families; indeed that is the true loss, not what others said to
them: €If you follow Shu‘ayb, then indeed you will be losers} (7: 90).

When they were destroyed, their Prophet Shu‘ayb turned away
from them, €sayingp by way of rebuke, addressing them after they
had died: €O my people, I did indeed convey to you the messages
of my Lord} that is, 1 brought them to you and explained them so
that you got the message in the best way and it could not have been
any clearer.
€1 gave you sincere advice} but you did not accept my advice and you
did not follow my instructions; rather you disbelieved and transgressed
¢but why should I grieve over a disbelieving people?$ That is, how
can | grieve for people in whom there is nothing good? Goodness
came to them and they rejected it and failed to accept it, so they
deserve nothing but evil. These people do not deserve to be grieved
over; rather one should rejoice at their destruction and eradication. We
seek refuge in You, O Allah, from disgrace and shame. What doom
and punishment could be worse than reaching the point where the
most sincere of people towards them disavow them?
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7:94. Whenever We sent a Prophet to a city, We afflicted its people with
adversity and distress, so that they might humble themselves.

7:95. Then We changed their suffering into prosperity, until they
thrived and began to say: Our fathers also underwent both
hardship and ease. Then We seized them suddenly, unawares.
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Here Allah (45) says: € Whenever We sent a Prophet to a cityd,
to call its people to worship Allah and forbid them to continue with
whatever they were following of evil, and they did not submit to
him, Allah tested them ¢§with adversity and distressj that is, poverty,
sickness and different types of calamity
¢so thatd, if that befell them, it might humble them, so they would
beseech Allah and submit to the truth.

¢§Then} if that did not succeed, and they continued in their
arrogance and increased in their transgression
€ We changed their suffering into prosperity}, so provision was
granted abundantly to them, their bodies were healed and they were
relieved of distress
guntil they thrived} that is, they increased in number, their provision
increased, and they enjoyed a life of ease because of the blessings
and favours of Allah, and they forgot what they had gone through
of hardship.
¢and began to say: Our fathers also underwent both hardship and
ease that is, this is something normal that has been happening
since the earliest generations and is still happening among the later
generations: sometimes they are in a state of ease and sometimes
they are faced with hardships; sometimes there is joy and sometimes
there is sorrow, according to the vicissitudes of time. They think
that there is no lesson or reminder to pay heed to, and that this is not
happening in order to let them get carried away in sin until, when
they are rejoicing in what they have been given and this world is
the most important thing in their minds, the punishment overtakes
them €suddenly} and catches them §unawares}. In other words,
it never occurs to them that they may be faced with destruction,
and they think that they have full control over what Allah has
granted to them and that they will never die or move on and leave
it behind.
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7:96. If only the people of the cities had believed and feared Allah, We
would indeed have opened up for them blessings from heaven
and earth. But they rejected the truth, so We punished them
because of what they earned.

7:97. Do the people of the cities feel secure that Our punishment will
not come upon them at night whilst they are sleeping?

7:98. Or do the people of the cities feel secure that Our punishment
will not come upon them during the day whilst they are engaged
in frivolous pursuits?

7:99. Or do they feel secure from the plan of Allah? No one feels
secure from the plan of Allah except the people who are losers.

Having stated that those who rejected the Messengers will be tested
with hardship by way of admonition and warning, and they will be
tested with ease by way of letting them get carried away, Allah (4g)
then tells us that if the people of the cities had believed sincerely in
their hearts, had faith that was confirmed by righteous deeds, and they
had actually feared Allah both outwardly and inwardly, by giving up
that which Allah had prohibited, He would have bestowed upon them
the blessings of heaven and earth, and He would have sent rain from
the heaven in abundance, and caused to grow for them from the earth
that which would sustain them and their livestock and cause them to
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live a life of prosperity and plenty, without any exhaustion or tiredness
on their part. But they did not believe and they did not fear Him

€so We punished them because of what they earned} by sending
upon them the penalty and calamity, and by removing blessings, and
sending troubles and problems. This was partial recompense for their
deeds; otherwise if He were to punish them for all that they had earned,
He would not have left a single living being on the face of the earth.

gCorruption and disorder have appeared on land and sea'® because
of what people’s hands have earned. Thus Allah causes them to taste
the consequences of some of what they have done, so that they may
turn in repentance.$ (ar-Room 30: 41)

g§Do the people of the cities feel secured that is, do the people
of the disbelieving cities feel secure, as is indicated by the context
gthat Our punishment} that is, Our severe punishment
gwill not come upon them at night whilst they are sleeping?3 that is,
when they are unaware and resting.

4Or do the people of the cities feel secure that Our punishment
will not come upon them during the day whilst they are engaged in
frivolous pursuits?} that is, what makes them feel secure from that,
when they have done that which may lead to punishment, and they
have committed grave sins, some of which are enough to cause their
doom?

4Or do they feel secure from the plan of Allah?} As He may
let them get carried away in order to seize them; He will give them
respite, for His stratagem is sure (cf 7: 183).

¢§No one feels secure from the plan of Allah except the people
who are losersj. For if anyone feels secure from the punishment of

18 This refers to the widespread occurrence of troubles such as drought,
fires and floods, poor yield of crops, decline of fish stocks, market
stagnation and difficulty in earning a living. That is because of people’s
sins, including neglect and abuse of the natural environment.
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Allah, then in reality he does not believe in requital for deeds and he
does not believe in the Messengers in any true sense.

This verse is intended to instil a great deal of fear, so that the
individual should never feel safe (from divine punishment) in spite of
what he has of faith in his heart. Rather he should always be worried
and anxious lest he go through trials that deprive him of what he has
of faith, and he should always call upon Allah, saying: “O Controller
of the hearts, make my heart adhere firmly to Your religion”, and he
should strive hard to take all measures that could protect him from
evil and at times of turmoil. No matter what his level of faith is, the
individual should never feel secure and certain of spiritual well-being.
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7:100. Is it not clear to those who inherit the earth in succession to its
former inhabitants that, if We so willed, We could punish them
too for their sins? But We seal up their hearts so that they cannot

hear.

7:101. These are the cities, some of the stories of which We have told
to you. Their Messengers indeed came to them with clear signs,
but they would not believe what they had rejected before. Thus
does Allah seal the hearts of the disbelievers.

7:102. And most of them We found not true to their covenant; rather
We found most of them are indeed rebellious.
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Here Allah draws our attention to current nations after the
destruction of those nations that have passed away.

gIs it not clear to those who inherit the earth in succession to
its former inhabitants that, if We so willed, We could punish them
too for their sins?$ That is, is it not clear to those nations who have
inherited the earth after the destruction of those who came before
them for their sins, then they did the same deeds as those who were
doomed?

Or do they not realise that if Allah so willed, He could punish them
for their sins? For this is His way with the earlier and later generations.

¢€But We seal up their hearts so that they cannot hearp that is, if
Allah alerts them and they do not respond, and if He reminds them
and they pay no heed, and if He shows them signs and they are not
guided, then Allah will punish them and place a seal on their hearts,
so that they will be covered with dirt and impurities until they are
sealed. Then no truth or goodness can reach them and they cannot
hear that which benefits them; rather they hear that which establishes
proof against them.

¢ These are the citiesp that are mentioned above
gsome of the stories of which We have told to you}, about what
happened to them, as a lesson for those who reflect, a warning for
those who do wrong and an exhortation for those who fear Allah.

¢ Their Messengers indeed came to them with clear signs} that is,
their Messengers came to these disbelievers and called them to that
which could lead to their happiness, and Allah supported them with
miracles and clear signs to explain the truth completely, but they did
not benefit from that, and it did not avail them anything.

¢but they would not believe what they had rejected beforep that is,
because of their disbelief and their initial rejection of the truth, Allah
would not guide them to faith, as a recompense for their rejection of
the truth, as He says elsewhere:
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¢ We will turn their hearts and eyes away [from the truth], since they
refused to believe in it the first time, and We will leave them to wander
blindly in their misguidance.p (al-4n‘dm 6: 110)

g§Thus does Allah seal the hearts of the disbelieversp, as a

punishment. And Allah does not wrong them,; rather they wrong their
own selves.

¢§And most of them We found not true to their covenantj that is, We
did not find most of the nations to whom Allah sent the Messengers to
be true to the covenant; in other words, they did not adhere to it and
they were not bound by the instructions that Allah enjoined upon all
people, and they did not comply with the commands that He sent to
them on the lips of His Messengers.
grather We found most of them are indeed rebellious} that is,
disobedient towards Allah and following their whims and desires
without any guidance from Allah. Allah (4g) tested His slaves by
sending the Messengers and sending down the Books, and He
commanded them to follow His covenant and guidance, but no one
obeyed His command except a few, those who He had already decreed
would be blessed.

Most people, however, turned away from guidance and were too
arrogant to follow that which the Messengers brought. Hence Allah
sent upon them various punishments.
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7:103. Then after them We sent Moosa with Our signs to Pharaoh and
his chiefs, but they wrongfully rejected them. So see what was
the fate of those who spread mischief.

7:104. Moosa said: O Pharaoh, verily | am a Messenger from the Lord
of the worlds,

7:105. duty-bound to say nothing about Allah except the truth. I have
come to you with a clear sign from your Lord, so let the Children
of Israel go with me.

7:106. Pharaoh said: If you have indeed come with a clear sign, then
show it to us, if you are telling the truth.

7:107. So Moosa threw down his staff, and suddenly it was a serpent,
plain for all to see.

Then, after those Messengers, We sent Moosa al-Kaleem (the one
to whom Allah spoke directly), the great leader and noble Messenger,
to a people who were harsh and arrogant tyrants, namely Pharaoh and
his chiefs from among their nobles and prominent figures. He showed
them mighty signs of Allah, the like of which had never been seen,
¢but they wrongfully rejected them} and disbelieved; the one who
disbelieves in such a sign is a wrongdoer, and in fact they arrogantly
rejected those signs.

4So see what was the fate of those who spread mischief}, how
Allah destroyed them.

g§They were overtaken by a curse in this world, and [they will be
cursed] on the Day of Resurrection; how wretched is the gift to be
given!® (Hood 11: 99)

This is a brief outline; then Allah explains further:

§Moosa saidp when he came to Pharaoh to call him to faith
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¢O Pharaoh, verily I am a Messenger from the Lord of the worlds}
that is, | am a Messenger sent by One Who is great; He is the Lord
of the worlds, which includes both the upper and lower realms. He is
in charge of His creation of all types, and He is taking care of them,
which means that He does not leave them without guidance; rather He
sends to them Messengers as bringers of glad tidings and as warmers.
He is the One Whom no one may challenge or claim to be sent by
Him when that is not the case.

If this is how He is, and He has chosen me and selected me to
convey His message, then it is incumbent upon me not to lie about
Him or to say anything about Him except the truth, for if I were to
say anything other than that, then He would hasten the punishment
for me and seize me with all His might and power.

This should have made them follow Moosa and submit to him,
especially as he brought to them a clear sign from Allah to prove the
soundness of the message of truth that he brought, that they should
have complied with the goals of his message, the two main goals
of which were that they should believe in him and follow him, and
release the Children of Israel, the people whom Allah had favoured
above all others (at that time), the children of the Prophets and the
descendants of Ya‘qoob (¥2), of whom Moosa was one.

But Pharaoh said to him: €If you have indeed come with a clear
sign, then show it to us, if you are telling the truth. So Moosa threw
down his stafth onto the ground €and suddenly it was a serpent, plain
for all to seed that is, a moving snake, as they were looking on.
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7:108. And he drew forth his hand, and it appeared shining white to
all beholders.
7:109. The chiefs among Pharaoh’s people said: Verily this is a learned
magician!
7:110. He wants to drive you out of your land. [Pharaoh said:] What
do you advise then?

7:111. They said: Let him and his brother wait a while, and send heralds
to the cities to gather

7:112. and bring to you all the learned magicians.

4And he drew forth his handp from his collar €and it appeared
shining white to all beholders), although unharmed. These were
two great signs that highlighted the truth of the message that Moosa
brought, and proved that he was the Messenger of the Lord of the
worlds. But those who do not believe, even if all signs come to them,
they will not believe until they see the painful punishment.

Hence €The chiefs among Pharaoh’s peopled, when they were
astounded by what they saw of signs, but they did not believe and
they tried to find some wrong interpretation for them,
¢said: Verily this is a learned magician!} That is, one who is skilled
in magic.

Then they tried to scare the weak in mind and foolish by saying:
§Hed namely Moos4, by doing this, §wants to drive you out of your
land} that is, he wants to banish you from your homeland
€[Pharaoh said:] What do you advise then?} The magicians consulted
one another as to what they should do with Moosa and how they
should ward off his harm, as they saw it, because if what he brought
was not confronted with something to refute and defeat it, most people
would be convinced by it. So they decided to say to Pharaoh:
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¢Let him and his brother wait a while} that is, detain them and gave
them respite, and send people to the cities to gather your subjects; let
them bring every learned magician. In other words, let them bring the
skilled magicians to confront what Moosa has brought. They said:
Fix a time between us and you which neither we nor you will fail to
keep, at a mutually agreeable place.

§Moosa said: Your appointment will be on the day of the festival;
let the people assemble in the forenoon. So Pharaoh withdrew and
gathered his resources, then he came [for the appointment].} (74 Ha
20: 59-60)
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7:113. The magicians came to Pharaoh and said: Will we have a reward

if we are the victors?

7:114. He said: Yes, and you will surely be among those who are close
to me.

7:115. They said: O Moosa, either you throw first or we will be the
first to throw!

7:116. Moosa said: You throw first. So when they threw, they bewitched
the eyes of the people and stuck fear into them, producing
powerful magic.
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7:117. We inspired Moosa: Throw your staff, and thereupon it
swallowed up all their deceptions.

7:118. Thus the truth was established, and all they did was proven to
be false.

7:119. Thus they were defeated there and then, and were utterly
humiliated.

€ The magicians came to Pharaoh} seeking from him a reward if
they were victorious. They said: §Will we have a reward if we are
the victors?}
¢§He} namely Pharaoh, ¢said: Yes} you will have a reward €and
you will surely be among those who are close to mej. He promised
them the reward and that they would be close to him and held in high
esteem by him, so that they would try hard and do their utmost to
defeat Moosa. When they met with Moosa, in the presence of a great
crowd, §They said}p by way of showing confidence and giving the
impression that they were not worried about what Moosa had brought:
4O Moosa, either you throw first whatever you have with you, §or
we will be the first to throw.

gMoosa said: You throw first} so that the people would see what
they had with them, and what Moosé had with him.

€So when they threw} their ropes and sticks, which by their magic
became like moving snakes, €they bewitched the eyes of the people
and stuck fear into them, producing powerful magic} such as had
never been produced before.

§We inspired Moosa: Throw your staff} and he threw it, §and
thereupon ith turned into a moving snake, which €swallowed up all
their deceptions} that is, their fabrications and illusions.

4 Thus the truth was established}» and became clear and visible
before that gathering
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gand all they did was proven to be false. Thus they were defeated
there and then in that place

dand were utterly humiliated} that is, defeated; their falsehood had
vanished and their magic was diminished, and they did not attain the
goal they thought they could reach.

The people for whom truth becomes clearest are the people of
magic who know all types of magic and the details thereof, which
other people do not know. Hence they realised that this was a great
sign, one of the signs of Allah that no human could produce.
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7:120. The magicians fell down in prostration

7:121. and said: We believe in the Lord of the worlds,
7:122. The Lord of Moosa and Haroon.

That is, we believe in the clear signs with which Moosa was sent.
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7:123. Pharaoh said: How dare you believe in Him before I give you
permission! Surely this is a plot that you hatched in this city

in order to drive out its people. But you will soon know the
consequences.
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7:124. 1 will certainly cut off your hands and feet on opposite sides,
then I will certainly crucify you all.

¢§Pharaoh said}# to them, threatening them for believing
§How dare you believe in Him before [ give you permission!j The
evil one was a tyrannical ruler who wanted to control people’s actions
and words; it was well established in his view and theirs that he was
to be obeyed and his instructions were to be carried out; no one could
go against his word or his rule.

When people reach that degree of obedience, nations begin to
decline; they lose their reason and they lose power, and become
unable to defend their rights. Hence Allah says elsewhere concerning
Pharaoh:

€Thus he made fools of his people and they obeyed him. .. (az-Zukhruf
43: 54)

And Allah tells us here that he said: §How dare you believe in
Him before I give you permission!} That is, this is bad manners on
your part and is a challenge to me. Then he tried to deceive his people
and said: €Surely this is a plot that you hatched in this city in order
to drive out its peoplej that is, Moosé, who is your leader, is the one
who taught you magic, so you hatched a plot together, you and him,
that you would be defeated by him and he would prevail, so you would
follow him, then the people, or the majority of them, would follow
you and thus you would drive the people out of the city.

But this was a lie. He and anyone who understood the situation
was well aware that Moosa had never met any one of them; they were
summoned and selected by Pharaoh and his envoys; what Moosa
brought was a sign from Allah; and the magicians did their utmost to
defeat Moosa, but they failed. Thus the truth became clear to them,
and they followed it.
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Then Pharaoh threatened them by saying: §But you will soon
know the consequencesP and what will happen to you by way of
punishment.

¢l will certainly cut off your hands and feet on opposite sides}.
The evil one claimed that they were spreading mischief in the land, so
he was going to do to them what is usually done to those who spread
mischief, which is cutting off hands and feet on opposite sides, that
is, the right hand and the left foot.

¢then [ will certainly crucify you on the trunks of palm trees so
as to disgrace you — according to his claim
dall} that is, I will not do this to some of you and not others; rather
all of you will taste this punishment.
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7:125. They said: It is to our Lord that we will surely return.

7:126. The only grievance you have against us is that we believed in
the signs of our Lord when they came to us. Our Lord, grant
us abundance of patience and cause us to die as Muslims,
submitting to You.

The magicians who believed said to Pharaoh, when he threatened
them: €It is to our Lord that we will surely return} that is, we do not
care about your punishment, for Allah is better and more lasting, so
do whatever you want.

¢§The only grievance you have against us} that is, what fault do

you find in us, for which you are denouncing and warning us? We
have done no wrong, except §that we believed in the signs of our
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Lord when they came to us}. If this is a fault for which we are to be
rebuked and deserve punishment, then so be it.

Then they called upon Allah, asking Him to make them steadfast
and patient, as they said: €Our Lord, grant us} that is, bestow upon
us €abundance of patience that is, great patience, as is indicated by
use of the indefinite form in the original Arabic. This was a great trial
that would lead to loss of life, for which a great deal of patience is
required to remain steadfast and confident in faith, and to dispel panic.
gand cause us to die as Muslims, submitting to Youj that is, complying
with Your command and following Your Messenger. It seems that
he carried out his threat to them, and Allah made them steadfast
in faith.
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7:127. The chiefs among Pharaoh’s people said: Are you going to let
Moosa and his people spread mischief in the land, and abandon

you and your gods? He said: We will slaughter their sons and
spare their women, for we have absolute power over them!

7:128. Moosi said to his people: Seek help from Allah and be patient
and steadfast, for verily the land belongs to Allah and He grants
it as an inheritance to whomever He will among His slaves; and
the best outcome is for those who fear Allah.
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7:129. They said: We were oppressed both before you came to us and
since you came to us. He said: It may well be that your Lord
will destroy your enemy and make you successors in the land,
so that He may see how you will do.

Moreover, Pharaoh and his chiefs, and the common folk who
followed the chiefs, were too arrogant to accept the signs of Allah
and rejected them by way of transgression and arrogance. They said
to Pharaoh, inciting him to punish Moos4, and claiming that what he
brought was false and corrupt:
gAre you going to let Moosa and his people spread mischief in the
land} by calling people to Allah and to noble characteristics and
good deeds, which was spreading righteousness in the land, at the
time when what they were following was mischief and corruption,
but the wrongdoers do not care what they say.
gand abandon you and your gods} that is, he is forsaking you and
your gods, forbidding people to follow you and barring people from
doing so.

¢He} namely Pharaoh €said} in response to them that he would
leave the Children of Israel with Moosa in such a state that they could
not grow in numbers, thus Pharaoh and his people would be safer —
or so he claimed — from their harm:
€ We will slaughter their sons and spare their womenj that is, we will
let the women live and not kill them, and if we do that we will be safe
from their increasing in numbers, and we will be able to use those
who are still alive and force them to do whatever we want.
¢for we have absolute power over them} and they have no way and
no means to escape our rule over them. This was the utmost tyranny,
arrogance and hardheartedness on the part of Pharaoh.

gMoosa said to his peopled, advising them in this situation — in
which they were unable to do anything or offer any resistance — to
seek divine help and aid:
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€Seck help from Allah} that is, rely on Him to bring that which will
benefit you and ward off that which will harm you; put your trust in
Allah and have faith that He will help you to reach your goals

¢and be patient and steadfast} that is, adhere to patience in bearing
that which has befallen you, and wait for relief.

gfor verily the land belongs to Allah} and not to Pharaoh or his
people, such that they can control it as they want
gand He grants it as an inheritance to whomever He will among His
slaves} that is, He alternates it among people according to His will
and wisdom, but the best outcome is for the pious, for even if they are
tested for a while, by Allah’s wisdom, victory will ultimately be theirs
gand the best outcome is for those who fear Allah}.

This is what the individual should do: when he is able to take
measures towards warding off the harm of others, he should do as
much as he can; but if he is not able to do so, then he must be patient,
seek the help of Allah and wait for relief.

gThey saidp to Moosa, complaining about the persecution and
harm they had endured at the hands of Pharaoh
&§We were oppressed both before you came to usi, for they subjected
us to grievous torment, slaughtering our sons and letting our
womenfolk live, §and since you came to usp it has continued in like
manner.

Moosa said to them, giving them hope of relief and deliverance
from their calamity: €It may well be that your Lord will destroy your
enemy and make you successors in the landj that is, give you power
therein and put you in control of it
4so that He may see how you will dop — will you be grateful or
ungrateful? This is a promise that Allah fulfilled when the time came
as He willed.
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7:130. Verily We afflicted the people of Pharaoh with years of drought
and scarcity of crops, so that they might pay heed.

Here Allah (4£) explains how He dealt with the people of Pharaoh
during this final period; it was in accordance with His usual way of
dealing with the nations: by afflicting its people with adversity and
distress, so that they might humble themselves, and so on (see 7: 94
and onwards).

¢ Verily We afflicted the people of Pharaoh with years of droughtj
that is, drought and famine
gand scarcity of crops, so that they might pay heedp that is, so that
they might understand that what has befallen them is a rebuke from
Allah, so that they might give up their disbelief. But that was to no
avail; rather they persisted in wrongdoing and mischief,
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Whenever good fortune came their way, they said: This is our
due. But when bad fortune befell them, they ascribed it to the
evil auspices of Moosa and those who were with him. Surely,
whatever befalls them has been decreed only by Allah, but most
of them do not understand.

They said: Whatever signs you bring us, to bewitch us therewith,
we will never believe in you.

So We sent against them floods, locusts, lice, frogs and blood,
distinct signs, but they showed arrogance and were wicked
people.

When the punishment befell them, they said: O Moosa, call
upon your Lord for us, on the strength of the covenant He has
made with you; if you remove the punishment from us, we will
surely believe in you and we will let the Children of Israel go
with you.

But when We removed the punishment from them until
an appointed term which they were bound to reach, they
immediately broke their promise.

gWhenever good fortune that is, fertility and abundance of
provision
gcame their way, they said: This is our dued that is, we deserve it,
but they did not give thanks to Allah for it
¢But when bad fortune} that is, famine and drought
gbefell them, they ascribed it to the evil auspices of Moosa and those
who were with him} that is, they said: This has only happened to
us because of Moosa’s coming and because of the Children of Israel
following him.
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But Allah (35) said: §Surely, whatever befalls them has been
decreed only by Allah}s that is, by His will and decree. It is not as
they said; rather it is their sins and disbelief that are the cause of that.
¢but most of them do not understand}, hence they said what they said.

§They saidj, explaining to Moosa that they would persist in their
falsehood and never give it up
¢Whatever signs you bring us, to bewitch us therewith, we will never
believe in you that is, it is established in our minds that you are a
magician, so whatever sign you bring, we are certain that it is magic,
therefore we do not believe in you and we do not believe what you say.
This was the utmost stubbornness, when the disbelievers reached such
a point that whatever happened was all the same to them, regardless
of whether signs came down to them or not.

#§So We sent against them floods} that is, huge volumes of water
that swamped their trees and crops, and caused them a great deal of
harm
glocusts} that ate their fruits, crops and plants
¢liced it was suggested that these were small locusts, but the apparent
meaning is that they were ordinary lice
¢frogs) that filled their vessels and caused them annoyance and a
great deal of harm
gand blood$ this was either nosebleeds or, as many of the commentators
said, the water that they drank turned into blood, so they had nothing
to drink except blood and nothing to cook with except blood.
ddistinct signs} that is, evidence and proof that they were lying and
doing wrong, and that what Moosa had brought was the truth.
¢but they showed arrogance when they saw the signs
¢and were} and had been, before they saw the signs, §wicked peoplej.
Hence Allah (%) punished them by causing them to remain misguided
and astray.

§When the punishment befell them} — it may be that what is
meant by the punishment is the plague, as many of the commentators
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suggested, or it may be that what is meant is the signs mentioned
above, namely the flood, locusts, lice, frogs and blood, which came
as punishments. Every time one of them befell the people, €they said:
O Moosa, call upon your Lord for us, on the strength of the covenant
He has made with you} that is, they sought the intercession of Moosa
on the strength of the covenant that Allah had made with him

¢if you remove the punishment from us, we will surely believe in
you and we will let the Children of Israel go with youj but they were
lying when they said that, because their only intention was to get relief
from the punishment that had befallen them; they thought that if it
was lifted, no other punishment would befall them.

4But when We removed the punishment from them until an
appointed term which they were bound to reachj that is, until a time
until which Allah had decreed that they should remain. It was not
permanent relief; rather it was only temporary
¢they immediately broke their promise} that they had made to Moosa,
when they pledged to believe in him and let the Children of Israel go.
So they did not believe in him and they did not let the Children of
Israel go with him; rather they persisted in their disbelief, wandering
blindly, and they persisted in persecuting the Children of Israel.
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7:136. So We exacted retribution upon them: We drowned them in the
sea, because they rejected Our signs and paid them no heed.
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7:137. And We caused the people who had been oppressed to inherit the
eastern and western parts of the land that We had blessed. The
good word of your Lord was fulfilled for the Children of Israel
because of their patience and steadfastness, and We destroyed
what Pharaoh and his people had wrought, and what they had
built.

€§So We exacted retribution upon themj that is, when the time
came for their destruction, Allah instructed Moosa to take the Children
of Israel and leave by night, and He informed him that Pharaoh and
his troops would pursue them.

€So Pharaoh sent heralds to the cities [to mobilize troops].p (ash-
Shu‘ara’26: 53)

— to rally the people to pursue the Israelites. They said to them:

g...These are but a small band, and they have enraged us, but we are
all well-prepared. Thus did We cause them to leave their gardens and
springs, and their treasures and fine dwellings. And so it was; and
We caused the Children of Israel to inherit such things. Then [the
Egyptians] caught up with them at sunrise. When the two groups
came within sight of one another, the companions of Moosa said: We
are sure to be overtaken. Moosa said: No indeed! Verily, my Lord
is with me and He will guide me. Then We inspired Moosé: Strike
the sea with your staff. So it parted, and every part became like a
huge mountain.'® We brought the other group closer to that place. We
saved Mooséa and all those who were with him, then We drowned the
others. ¥ (ash-Shu'ard’26: 54-66)

Here (7: 136) Allah (4s) says: § We drowned them in the sea,
because they rejected Our signs and paid them no heed} that is,

19 The waters parted, opening up twelve dry passages by which the Israelites
could cross, and where the parting waters gathered, in each part the water
was drawn up and became like a huge mountain.
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because of their rejection of the signs of Allah and their turning away
from the truth to which they pointed.

§And We caused the people who had been oppressedj in the land,
namely the Children of Israel who had been servants to the people of
Pharaoh, who had subjected them to grievous torment. Allah caused
them #to inherit the eastern and western parts of the landp. What is
meant by the land here is the land of Egypt in which they had been
oppressed and humiliated. Allah give them power over all of it
¢that We had blessed. The good word of your Lord was fulfilled for
the Children of Israel because of their patience and steadfastnessj;
when Moosa said to them: ¢§Seek help from Allah and be patient and
steadfast, for verily the land belongs to Allah and He grants it as an
inheritance to whomever He will among His slaves; and the best
outcome is for those who fear Allahp (7: 128).

dand We destroyed what Pharaoh and his people had wroughtj of
huge buildings and beautiful dwellings ¢and what they had built}.

¢Now their houses lie desolate, because of their wrongdoing. Verily,
in that is a sign for people who have knowledge.} (an-Naml 27: 52)
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7:138. We brought the Children of Israel across the sea, then they came
upon a people who were devoted to some idols of theirs. They
said: O Moosa, make for us a god like the gods they have. He
said: Verily you are ignorant people.
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7:139. The way these people follow is bound to lead to destruction,
and what they do is in vain.

7:140. He said: Shall I seek for you a god other than Allah, when He
has favoured you above all other nations?

¢ We brought the Children of Israel across the seajp after Allah
had saved them from their enemy, Pharaoh and his people, and He
destroyed them whilst the Children of Israel were looking on.

gthen they came uponp that is, passed by

¢a people who were devoted to some idols of theirs} that is, they
stayed near them, seeking blessing from them and worshipping them.
gThey said} in their ignorance and folly, to their Prophet Moosa, after
Allah had shown them His signs: §O Moosa, make for us a god like
the gods they have} that is, prescribe for us to take idols as gods, as
these people have done

¢He} that is, Moosa (¥ ) ¢said: Verily you are ignorant peoplej.
What ignorance could be greater than the ignorance of one who is
ignorant of his Lord and Creator, and wants to make others equal with
Him that do not possess any power to bring benefit or cause harm, or
to cause death or bring life or bring about resurrection?

Hence Moosa said to them: §The way these people follow is bound
to lead to destruction, and what they do is in vain because their
calling upon them (their false gods) was in vain, and they are false in
and of themselves. So the deed was in vain and the aim was in vain.

¢He said: Shall [ seek for you a god other than Allah?} That is,
should I seek for you a god other than Allah, the only One Who is
rightfully worshipped, perfect in His essence, His attributes and His
actions?
gwhen He has favoured you above all other nations, for this requires
you to respond to His blessing and favouring of you with gratitude,
which means worshipping Him alone and disbelieving in all those
other than Him who are called upon.
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7:141. And [remember] when We delivered you from the people
of Pharaoh, who were subjecting you to grievous torment,
slaughtering your sons and letting your womenfolk live; in that
was a great trial from your Lord.

Then Allah reminds them of the blessings that He bestowed upon
them:

¢And [remember] when We delivered you from the people of
Pharaoh$ that is, from Pharaoh and his people
gwho were subjecting you to grievous tormentj that is, they were
subjecting you to the worst torment, which was that they were
¢slaughtering your sons and letting your womenfolk live; in that}
that is, in deliverance from their torment
€was a great trial from your Lord} — the word bald ’, translated here as
gtrial}», may also mean blessing, hence what is meant here is a great
blessing from your Lord. Or it may be that what is meant is a great
trial, namely the torment to which Pharaoh and his people subjected

them. When Moosa reminded and admonished them, they stopped
their outrageous request.
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7:142. We appointed for Moosa thirty nights, and completed [the
period] with ten [more]; thus the term of forty nights set by
His Lord was completed. Moosa said to his brother Haroon:
Take my place amongst my people in my absence, do what is
right, and do not follow the way of those who spread mischief.

7:143. When Moosa came at the time appointed by Us, and his Lord
spoke to him, he said: O my Lord, show Yourself to me, so
that I may look upon You. Allah said: You cannot see Me. But
look at the mountain; if it remains firm in its place, then you
will see Me. But when his Lord appeared to the mountain, He
caused it to crumble, and Moosa fell down unconscious. When
he recovered, he said: Glory be to You! I repent to You and |
am the first to believe.

7:144. Allah said: O Moosa, 1 have chosen you above others, by giving
you My messages and speaking to you. Hold fast to what | have
given you, and be among those who are grateful.
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7:145. And We inscribed for him in the Tablets all manner of admonition
and an explanation of all things. [We said:] Hold fast to them
and enjoin your people to follow the best thereof, and I will
show you the fate of the evildoers.

7:146. 1 will turn away from My signs those who behave arrogantly on
earth without justification. Even if they see all the signs, they
will not believe in them; if they see the path of guidance, they
will not follow it, but if they see the path of error, they will take
it as their way, for they have rejected Our signs and paid them
no heed.

7:147. As for those who reject Our signs and disbelieve in the meeting
of the hereafter, their deeds will come to nothing. Should they
be requited for anything other than what they used to do?

When Allah completed His blessing upon them by delivering them
from their enemy and establishing them in the land, He wanted to
perfect His blessings upon them by sending down the Book containing
religious rulings and sound beliefs. So He set an appointed time for
Moosa of thirty nights, and completed it by adding ten, so the total
number was forty nights. That was so that Moosa might prepare
himself and get ready for this appointment with Allah, and so that
when the Book came down, it would have a great impact on them
and they would be longing for it to come down.

When Moosa went to the place appointed by his Lord, at the time
appointed, he said to Haroon, leaving him in charge of the Israelites
because of his concern and kindness towards them:
¢ Take my place amongst my people in my absence} that is, be my
deputy among them and deal with them as I have been dealing with
them
¢do what is rightp that is, follow the path that maintains order and
peace
gand do not follow the way of those who spread mischief namely,
those who commit sin.
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§When Moosa came at the time appointed by Us}, which was the
time appointed for the sending down of the Book
dand his Lord spoke to him}, with the words of His revelations,
commands and prohibitions, Moosa longed to see Allah, a longing
that was born out of love for his Lord and a desire to see Him.

ghe said: O my Lord, show Yourself to me, so that I may look
upon You. Allah said: You cannot see Me} that is, you are not able
now to see Me. For Allah (4%) has created people in this realm in such
a way that they cannot do that; they are not able to withstand seeing
Allah. But that does not mean that they will not see Him in paradise.

The Qur’anic texts and prophetic hadiths indicate that the people
of paradise will see their Lord (4¢) and will have the joy of gazing
upon His noble Countenance, and that He will create them in a perfect
form, in which they will be able to see Allah (4s).

Hence Allah stipulated a condition in this verse connected to seeing
Him: that would only happen if the mountain remained in place. He
said, explaining to Moosa why He would not answer his request to
see Him: €But look at the mountain; if it remains firm in its placep
when Allah manifested Himself to it, €then you will see Mej.

¢But when his Lord appeared to the mountainp which was solid
rock
¢§He caused it to crumble}s that is, it collapsed like dust, unable to
bear seeing Allah and unable to stand firm
gand Moosa fell down unconscious} when he saw what he saw.

Thus it became clear to him that if the mountain could not withstand
seeing Allah, then he would be even less able to withstand it, so he
asked his Lord to forgive him for his request, which had not been
appropriate. Hence he said:
€Glory be to You} that is, I declare You to be above all shortcomings,
and reject anything that is not befitting to Your Majesty,
¢l repent to You} from all sins and from my poor etiquette towards
You,
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dand I am the first to believe} that is, he renewed his faith because
Allah perfected his faith for him by making him aware of that which
he had not known before. When Allah did not allow him to see Him
— after he had longed for that — He bestowed much good upon him,
and said:

40O Moos4, I have chosen you above others that is, I have chosen
you, selected you and favoured you, and [ have singled you out for
great blessings and virtues
¢by giving you My messagesp which I bestow upon, and single out
for, none but the best of people.
dand speaking to youp without any intermediary. These are the
virtues for which Moosa al-Kaleem (the one to whom Allah spoke
directly) was singled out and for which he is known among his fellow
Messengers.
¢Hold fast to what I have given you} of blessings, and take what |
have given you of commands and prohibitions with an open heart;
accept it and submit to it
gand be among those who are grateful to Allah for His having singled
you out and blessed you.

g§And We inscribed for him in the Tablets all manner of admonition}
that people need, encouraging them to do good deeds and warning
them against evil deeds
dand an explanation of all things} namely rulings, beliefs, morals
and etiquette.

¢§Hold fast to them} that is, strive hard to establish them

gand enjoin your people to follow the best thereof}. These instructions
include matters that are both obligatory and encouraged, for they are
the best of them. This indicates that the commands of Allah — in all
laws — are perfect, just and good.

gand I will show you the fate of the evildoers} after Allah destroyed
them and left their houses as a lesson to those who came after them,
so that the believers who are guided and humble may learn from them.
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As for others, Allah says concerning them: €I will turn away from
My signs} that is, I will turn away from learning from the signs in
the universe and in their own selves, and from understanding the
verses of the Book
gthose who behave arrogantly on earth without justification} that
is, those who show arrogance toward the slaves of Allah, towards
the truth and towards the one who brought it. Whoever is like this,
Allah will deprive him of a great deal of good; He will forsake him
and he will not understand from the signs of Allah that which may
benefit him. Rather he will be confused about the facts and will see
evil as good.

¢Even if they see all the signs, they will not believe in them}p
because they turn away from them and object to them, and they oppose
Allah and His Messenger
gif they see the path of guidanced that is the path of righteousness,
which is the path that leads to Allah and to His paradise
gthey will not follow it} and will show no interest in it;
gbut if they see the path of error that is, misguidance which leads
to hell
dthey will take it as their way}. The reason why they deviate to such
an extent is because €they have rejected Our signs and paid them no
heedp. It is their rejection of the signs of Allah, paying no heed to
the message, and their scorning thereof, that cause them to choose
the path of error and to forsake the path of guidance.

4 As for those who reject Our signsi that is, Our great signs that
point to the truth of that with which We sent Our Messengers
4and disbelieve in the meeting of the hereafter, their deeds will come
to nothing} because they have no basis and they have failed to meet
the conditions of acceptance, namely belief in the signs of Allah and
in the recompense.
4Should they be requitedjs as a result of the rejection of their deeds
and their getting the opposite of what they sought
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¢for anything other than what they used to do?} For the deeds of one
who does not believe in the Last Day there is no hope of reward, and they
have no purpose; therefore they are diminished and rendered invalid.

& o

c -
B S B R D AV s - .- - ol 77 %2,
Y.A.‘.“b:»,ﬂ )&A‘MM%@¢£M&&;F)SM‘)>

-

o« Vo Pl 1 124~ A2 4/2-" z o L o p AT
:..2-115—:\-1) bl lyle=sy o 04 wm%\b%
‘7 2 SR g e, s A seret T AL 2 Ry T i SO oz

(\zq-\zA:._'nf'wa),_,){ \/)__,,:‘_;J\IQ

7:148. In his absence, the people of Moosa took for worship a calf made
from their jewellery, an effigy that made a lowing sound. Did

they not see that it could not speak to them or guide them in any

way? They took it for worship and thus became transgressors.

7:149. When they became remorseful and realised that they had gone

astray, they said: If our Lord does not have mercy on us and
forgive us, we will surely be among the losers.

¢In his absence, the people of Moosa took for worship a calf
made from their jewellery, an effigyp that was made by as-Samiri,
who threw into it a handful [of dust] from the hoof print of the
messenger Jibreel’s horse (cf. 20: 96) and it §made a lowing sound}.
They worshipped it and took it as a god.

He (as-Samiri) said:
¢...This is your god, and the god of Moosa, but he has forgotten.}
(Ta Ha 20: 88)

—and he has gone to look for it. This was due to their foolishness
and lack of understanding; how could they have confused the Lord
of the earth and the heavens with a calf, which is one of the lowest
of creatures?
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Hence Allah says, explaining that the calf had none of the
characteristics or actions that might imply divinity: €Did they not
see that it could not speak to them} that is, lack of speech is a major
shortcoming; they are better off than this animal or inanimate object
that could not speak
gor guide them in any way$ that is, it cannot show them any religious
path or bring them any worldly benefit. It is well established, according
to reason and common sense, that taking as a god something that
cannot speak or bring any benefit or do any harm is the falsest of
falsehoods and the silliest of foolishness. Hence Allah said: §They
took it for worship and thus became transgressors}, as they directed
their worship inappropriately, and they ascribed partners to Allah
for which He sent down no authority. This indicates that whoever
denies that Allah speaks, has denied one of the divine characteristics
of Allah, because Allah stated that not speaking indicates that the one
who does not speak is not fit to be regarded as divine.

§When} Moosa returned to his people and found them in this
state, and he told them that they had been misguided, they regretted
it and §became remorseful} that is, they were filled with grief and
sorrow for what they had done, and they €realised that they had gone
astray . So they turned to Allah, humbly beseeching Him, and €they
said: If our Lord does not have mercy on us} and guide us to Himself,
enable us to worship Him and help us to do righteous deeds,
gand forgive usp for what we did of worshipping the calf,
gwe will surely be among the losers} who lose out in this world and
the hereafter.
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7:150. When Moosa returned to his people, angry and grieved, he said:
What an evil thing you have done in my absence! Could you not
patiently wait for the promise of your Lord? He threw down the
Tablets, seized his brother by his hair and pulled him towards
him. Héroon said: O son of my mother, the people overpowered
me and almost killed me. Do not give my enemies cause to
rejoice in my misfortune or count me among the evildoers.

7:151. Moosa said: O my Lord, forgive me and my brother and admit
us to Your mercy, for You are the Most Merciful of those who
show mercy.

7:152. As for those who took the calf for worship, wrath from their
Lord and disgrace will indeed overtake them in this world; thus
do We requite those who invent falsehood.

7:153. As for those who do bad deeds, then repent after that and believe,
verily your Lord is thereafter Oft-Forgiving, Most Merciful.

7:154. When Moosa’s anger had subsided, he picked up the Tablets;
in their inscription there was guidance and mercy for all those
who fear their Lord.

§When Moosa returned to his people, angry and grieved} that is,
he was filled with anger and rage towards them, because he cared
so much for them and was sincere and compassionate towards them
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¢he said: What an evil thing you have done in my absence!}s That is,
what a terrible thing you have done after I left you, for it is something
that leads to eternal doom and everlasting misery.

¢Could you not patiently wait for the promise of your Lord?}
For He promised you that He would send down the Book, but you
hastened — on the basis of your corrupt argument — to commit this
abhorrent deed.
¢He threw down the Tablets} in anger, ¢seized his brothery Héaroon
¢by his hairp and beard, dand pulled him towards him}. He said to
him:

4...what prevented you, when you saw that they had gone astray
from following me? Did you then disobey my command?} (74 Ha
20: 92-93)

—when I had told you: §Take my place amongst my people in my
absence, do what is right, and do not follow the way of those who
spread mischief} (7: 142).
¢Haroon said: O son of my mother, do not seize me by my beard, or
by my head! Verily, I was afraid that you would say: You have caused
division among the Children of Israel, and you did not pay heed to
my words.p (Td Ha 20: 94)

And here Allah tells us that he said: €O son of my mother} — he
said this to soften his brother’s heart, by mentioning their mother on
her own; in fact they were full brothers, with the same mother and
father
dthe people overpowered me that is, they scorned me when [ said
to them:

4...0 my people, you are being tested with it. Verily, your Lord is the
Most Gracious, so follow me and obey my command.} (T4 Ha 20: 90)

4and almost killed mej that is, so do not think that I fell short.
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¢§Do not give my enemies cause to rejoice in my misfortune} by
rebuking me or hurting me, for my enemies are very keen to find any
reason to pick on me or to see me make a mistake

gor count me among the evildoers) and treat me like them.

Then Moosa ($2 ) regretted his hasty actions towards his brother,

before finding out his point of view, and thinking that he had fallen
short. He said:
§O my Lord, forgive me and my brother Haroon €and admit us to
Your mercy} that is, encompass us with it on all sides, for it is a strong
fortress that protects against all evils, and it is all blessings and good
gfor You are the Most Merciful of those who show mercy} that is,
You are more merciful towards us than any other; You are more
merciful towards us than our fathers, our mothers, our children and
our own selves.

Allah says explaining the state of the people who worshipped the
calf: €As for those who took the calf for worshipj that is, they took
it as a god,
gwrath from their Lord and disgrace will indeed overtake them in
this world} as they angered their Lord and took His command lightly.

gthus do We requite those who invent falsehood}. Every inventor
of falsehood against Allah, who tells lies about His religion, attributing
words to Him that He did not say, is subject to a share of the divine
wrath and humiliation in the life of this world. They incurred the
wrath of Allah, when Moosé ordered them to kill (the guilty ones)
among them (cf. 2: 54),%° and told them that Allah would not accept
anything other than that.

So some of them killed others (the guilty ones among them) and
that resulted in a large number of slain. Then Allah accepted their
repentance after that. Hence He mentions here a general ruling that
is applicable to them and others, as He says:

20 This was a punishment for having taken the calf for worship.
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€As for those who do bad deedsp and commit sins both major and minor,
€then repent after thaty by regretting what they have done, giving it
up and resolving not to go back to it
¢and believe} in Allah and in what Allah has enjoined them to believe
in, for faith is not complete without both belief in the heart and sound
intention, and outward actions that stem from faith
gverily your Lord is thereafter} that is, after repentance from bad
deeds and coming back to acts of obedience
€Oft-Forgiving} He forgives bad deeds and erases them, even if they
were so many as to fill the earth
€Most Merciful}, as He accepts repentance, enables one to do good
deeds and accepts them.

¢When Moosa’s anger had subsided} that is, when he had calmed
down and began to think of the situation he was in and to focus on
what was most important
¢he picked up the Tablets} that he had thrown down; these Tablets
were of great value and importance
¢in their inscription} that is, contained in them
¢there was guidance and mercy) that is, they contained guidance
away from error and explanation of truth as distinct from falsehood,
good deeds as distinct from evil deeds, guidance to the best of deeds,
morals and etiquette, and mercy and blessings for those who acted
upon them and understood their rulings and meanings. But not
everyone accepts the guidance and mercy of Allah; rather those who
accept it and comply with it are those who €fear their Lord.

But as for those who do not fear Allah or the standing before Him,
it only increases them in arrogance and aversion, and the proof of
Allah is thereby established against them.
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7:155. Moosa chose seventy men from among his people to come at
the time appointed by Us. Then when the earthquake overtook
them, he said: O my Lord, if it had been Your will, You could
have destroyed them before, and me too; will You destroy us
because of what the foolish among us have done??' That was
nothing but a trial from You, by which You caused to go astray
whomever You willed and You guided whomever You willed.
You are our Protector, so forgive us and have mercy on us, for
You are the best of those who forgive.

7:156. Ordain good for us in this world and in the hereafter, for we have
indeed turned to You in repentance. Allah said: I afflict with My
punishment whomever I will, but My mercy encompasses all
things; I shall ordain it for those who fear Me, and give zakah,
and those who believe in Our revelations,

7:157. those who follow the Messenger, the unlettered Prophet, whom
they find mentioned in their own [scriptures], in the Torah and
the Gospel. He enjoins them to do that which is right and forbids

2l That action was their taking the calf for worship, or their audacious
demand to see Allah with their own eyes. (an-Nisd'4: 153)



306 I Tafseer as-Sa‘di Juz’'9

them to do that which is wrong; he makes good things lawful to
them and bad things unlawful; he relieves them of their burden,
and of the shackles that were upon them. So those who believe
in him, honour him, help him, and follow the light which is sent
down with him - it is they who will prosper.

When the Children of Israel repented and came back to their
senses, §Moosa chose seventy menj from among the best of them,
to offer their apology on behalf of their people before their Lord.
Allah appointed a time and place for them to attend, but when they
attended, they said: O Moosa,

4...Let us see Allah with our own eyes...} (an-Nisd'4: 153)

Thus they showed great audacity and poor etiquette towards Allah,
therefore €the earthquake overtook themj and they fell down and
were destroyed.

Moosa ($2 ) kept beseeching Allah and praying, saying: €O my
Lord, if it had been Your will, You could have destroyed them before}s
that is, before they came here to offer an apology on behalf of their
people, then they themselves became transgressors.
gwill You destroy us because of what the foolish} that is, the weak-
minded and silly ones §€among us have done?} So he beseeched
Allah, giving an apology on the basis that those who had made this
audacious request of Allah were immature in thinking and lacked the
reasoning that could have prevented them from what they had said
and done, for they had been subjected to a trial in which there was a
risk of losing one’s faith. Hence he said:

#That was nothing but a trial from You, by which You caused to go
astray whomever You willed and You guided whomever You willed.
You are our Protector, so forgive us and have mercy on us, for You
are the best of those who forgived that is, You are the best to forgive
and most deserving to show mercy, the most generous of those who
give. It is as if Moosa ($2) was saying: The main aim of all of us,
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O Lord, 1s to adhere to obedience and faith in You. Whoever is wise
and mature, and guided by You, still adheres to the straight path; as
for those who are weak-minded and foolish, and were influenced
by the trial, they did what they did. Nevertheless, You are the most
merciful of those who show mercy and the best to forgive, so forgive
us and have mercy on us.

So Allah answered his request and brought them back to life, and
He forgave them their sins. Moosa said at the end of his supplication:
¢Ordain good for us in this world} namely beneficial knowledge,
abundant provision and righteous deeds
¢and in the hereafter also ordain good for us, which is what Allah
has prepared for His righteous close friends of reward.
¢for we have indeed turned to You in repentancej that is, we
acknowledge our shortcomings and we turn to You in all our affairs
¢Allah said: 1 afflict with My punishment whomever I willj of those
who are doomed and follow the path that leads to that
¢but My mercy encompasses all things¥ of the upper and lower realms,
righteous and evildoer, believer and disbeliever. There is no created
being who is not touched by the mercy of Allah or encompassed by
His bounty and kindness. But the special mercy that leads to blessing
in this world and the hereafter is not for everyone. Hence Allah says
concerning it:

41 shall ordain it for those who fear Me} and avoid sin, both minor
and major.

dand give zakahd, which is obligatory, to those who are entitled to it
¢and those who believe in Our revelations}. Part of perfect faith
and belief in the revelations of Allah is to understand their meanings
and act accordingly. That includes following the Prophet (&) both
outwardly and inwardly, in both fundamental and minor issues of
religion.

gthose who follow the Messenger, the unlettered Prophetd,
as distinct from all the other Prophets. The one referred to here is
Muhammad ibn ‘Abdullah ibn ‘Abdul-Muttalib (££).
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The context here has to do with the Children of Israel; believing
in the Prophet Muhammad (££) is a condition of their becoming
believers, and those who believe in him and follow him are the people
of mercy, which Allah has ordained for them. He is described as
unlettered because he was one of the Arabs, the unlettered nation who
did not read or write, and before the Qur’an they had no scripture.

gwhom they find mentioned in their own [scriptures], in the Torah
and the Gospel} by name, with a description of his characteristics,
the most significant of which is what he promotes and forbids, for
he €enjoins them to do that which is rightp, which is everything that
is known to be good, sound and beneficial
dand forbids them to do that which is wrong}, which is everything
that is known to be abhorrent on the basis of rational thinking and
common sense. So he enjoins them to pray, give zakah, fast, go on
pilgrimage (Hajj), uphold ties of kinship, honour their parents, treat
neighbours and slaves kindly, be kind to all creatures, be honest,
chaste, righteous and sincere, and so on. And he forbids them to
ascribe partners to Allah, kill any soul unlawfully, commit fornication
or adultery, drink or consume intoxicants, mistreat any creature, tell
lies, commit immoral actions, and so on.

The greatest evidence that proves that he is the Messenger of Allah
(£) is what he calls people to, what he enjoins and forbids, and what
he permits and prohibits, for he §makes good things lawful to them}p
with regard to food, drink, and sexual matters
gand [he makes] bad things unlawful} with regard to food, drink,
sexual matters, words and deeds.

4he relieves them of their burden, and of the shackles that were
upon them}p that is, one of his characteristics is that his religion is
easy and tolerant; it is not burdensome and there is no hardship in it
or any heavy and strict rules and regulations.

¢So those who believe in him, honour him} that is, they respect
and venerate him
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¢help him, and follow the light which is sent down with him}, which
is the Qur’an; it illuminates the darkness of doubt and ignorance and
is to be followed if there are conflicting views.

git is they who will prosper} and will attain good in this world and
the hereafter, and be saved from the evil of both realms, because they
took the greatest measures that lead to prosperity.

As for those who do not believe in this unlettered Prophet (££),
and do not venerate him or support him, or follow the light that was
sent down with him, it is they who will be the losers.

As the preceding verse calls the people of the Torah, the Israelites,
to follow the Prophet (£), and one may think that believing in him
was enjoined only upon them, the subsequent verse indicates that
following him is enjoined upon everyone:
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7:158. Say [O Muhammad]: O people, I am the Messenger of Allah to
you all, of Him to Whom belongs the dominion of the heavens
and the earth; there is no god but He; He gives life and causes
death. So believe in Allah and His Messenger, the unlettered
Prophet, who believes in Allah and in His words, and follow
him so that you may be rightly guided.

¢Say [O Muhammad]: O people, I am the Messenger of Allah to
you all}s that is, to the Arabs among you and the non-Arabs, to the
People of the Book among you, and others.
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¢of Him to Whom belongs the dominion of the heavens and the earth}
— He controls them by means of His universal laws and His religious
laws, part of which is that He has sent to you a great Messenger (),
to call you to Allah and to His paradise, and to warn you against
everything that distances you from Him and from His paradise.

gthere is no god but He} that is, none is rightfully worshipped
except Allah alone, with no partner or associate, and the way to
worship Him is known only through His Messengers
dHe gives life and causes deathd that is, part of His control of the
universe is the giving of life and the causing of death, in which no one
has a share with Him. He has made death a bridge and a crossing point
to the eternal realm; whoever believes in it has definitely believed in
the message of Muhammad ().

¢So believe in Allah and His Messenger, the unlettered Prophet},
with faith in the heart that requires sound beliefs and physical actions.
gwho believes in Allah and in His words} that is, they believe in this
Messenger (322) who is sound in his beliefs and actions.
gand follow him so that you may be rightly guidedp to the best way
with regard to both religious and worldly affairs, for if you do not
follow him you will go far astray.
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7:159. Among the people of Moosa there are some who guide others
in the way of truth and establish justice therewith.

7:160. We divided them into twelve tribes, distinct clans, and We
inspired Moosa, when his people asked him for water: Strike the
rock with your staff. There gushed forth from it twelve springs,
and each group knew its own drinking place. We shaded them
with clouds and sent down to them manna and quails, [saying]:
Eat of the good things We have provided for you. Yet they could
do Us no wrong, but they certainly wronged themselves.

§Among the people of Moosa there are some who guide others in
the way of truth and establish justice therewithj that is, they guide
people in the way of truth by teaching it to them, issuing edicts to them
and establishing justice among them when judging between them with
regard to their affairs. This is like the verse in which Allah (4£) says:

¢ We made some of them leaders, guiding people by Our command,
because they were patient and steadfast, and they believed with
certainty in Our revelations.} (as-Sajdah 32: 24)

This points to the virtue of the nation of Moosa (¥ ), and tells us
that Allah created among them people who were guided and guided
others by His command.

It is as if this verse is aimed at avoiding a wrong impression
that may arise from the previous verses, in which Allah (4g) had
mentioned a number of the faults of the Israelites, that were contrary
to perfection and guidance. Some may think that this referred to all
of them, therefore Allah (45) stated that among them was a group of
upright people who were guided and who guided others.

#§We divided them into twelve tribes, distinct clans} that is, twelve
tribes who were in harmony with one another; the descendants of each
of the sons of Ya‘qoob formed a tribe.

gand We inspired Moosa, when his people asked him for water}s
that is, they asked him to pray to Allah (4) to give them water from
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which they could drink and from which their flocks could drink,
because they — and Allah knows best — were in a place where there
was little water.

So Allah inspired Moos4, in response to their request: €Strike the
rock with your stafth. It may be that this was a specific rock, or it may
be that this is a generic word which refers to any rock. So he struck
it, and §There gushed forth from it} that is, there flowed from that
rock {twelve springs}, flowing on the surface.

gand each group knew its own drinking placej that had been
allocated to each of those twelve tribes. Each of them was given a
spring, which they knew. Thus they felt reassured and were given a
break from pushing, shoving and arguing. This was a perfect blessing
from Allah to them.

4§ We shaded them with clouds} that sheltered them from the heat
of the sun
gand sent down to them mannaj which is sweet
gand quailsP which are a kind of bird; they are one of the best types
of birds, with the most delicious meat. So Allah bestowed upon them
shade, drink, and good food composed of something sweet and meat,
by way of comfort and reassurance.

It was said to them: §Eat of the good things We have provided for
you. Yet they could do Us no wrong} when they did not give thanks
to Allah or do that which Allah had made obligatory for them
€but they certainly wronged themselves}» when they caused themselves
to miss out on much good and exposed themselves to evil and divine
wrath. This was the case throughout their sojourn in the wilderness.
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7:161. And [remember] when it was said to them: Dwell in this town
and eat freely from it wherever you may wish, and say: Relieve
us [from the burden of our sins], and enter the gate bowing down
[with humility]. We will forgive you your sins and increase [the
reward] of those who do good.

7:162. But the wrongdoers among them changed the word to something
other than what they had been told; so We sent down upon the
wrongdoers a plague from heaven, because of their wrongdoing.

§And [remember] when it was said to them: Dwell in this town}p
enter it so that it may become a homeland and place of dwelling for
you. That town was Aelia (Jerusalem)
dand eat freely from it wherever you may wish}. It was a city where
there were many trees, abundant fruit and a life of ease and prosperity.
Hence Allah instructed them to eat from it wherever they may wish
¢and sayp when you enter the gate: §Relieve us [from the burden of
our sins]} that is, forgive us our sins and pardon us.
gand enter the gate bowing down [with humility]} that is, showing
humility towards your Lord, submitting to His might and showing
gratitude for His blessing. Thus He instructed them to humble
themselves and ask for forgiveness, and He promised them in return
for that forgiveness of their sins and reward in this world and the
hereafter, so He said: §We will forgive you your sins and increase
[the reward] of those who do good} in this world and the hereafter.

But they did not comply with this divine command; rather €the
wrongdoers among them changed the word} that is, they disobeyed
Allah and took His command lightly.



314 I Tafseer as-Sa'di Juz’'9

gchanged the word to something other than what they had been told}
so — instead of asking for forgiveness and saying hittatun (translated
here as €Relieve us [from the burden of our sins]}) — they said habbah
fee sha‘eerah (a grain of barley). If they changed the word, even
though it was easy to say, then they were even more likely to change
their actions. Hence they entered the gate shuftling on their rear ends.

¢so We sent down upon the wrongdoers}, when they went against
the command of Allah and disobeyed Him
¢a plague from heaven} that is, a severe punishment, either the plague
or some other kind of divine punishment.

Allah did not wrong them by sending His punishment upon them;
rather that was g§because of their wrongdoing} that is, they failed to
obey Allah and chose to disobey Him, without there being anything
to compel them or motivate them to do that, except for the evil that
was hidden in their hearts.
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7:163. Ask them about the town which was by the sea and how they

broke the Sabbath. Their fish would come to them on their

Sabbath, appearing on the surface of the water, but when it

was not their Sabbath, they did not appear. Thus We tried them,
because of their defiant disobedience.

~4\ G

¢§Ask them) that is, ask the Children of Israel
gabout the town which was by the seap that is, on the coast, when
they transgressed and how Allah punished them.
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gand how they broke the Sabbath. Allah (45) had commanded
them to venerate and respect the Sabbath and not to fish on that day.
Then He tried and tested them. Their fish used to come to them ¢on
their Sabbath, appearing on the surface of the waterj that is, appearing
in great numbers on the surface of the sea
¢but when it was not their Sabbath that is, on other days
dthey did not appear} that is, the fish disappeared into the sea and
the people did not see any of them.

¢§Thus We tried them, because of their defiant disobedience} so
it was their defiant disobedience that made it inevitable that Allah
would test them, and that they would face this trial. If they had not
been defiantly disobedient, Allah would have spared them and would
not have exposed them to this trial and evil. So they tried to use tricks
to get around this ruling. They would dig ditches for the fish, and set
up nets, and on the Sabbath the fish would come and fall into those
ditches and nets, but the people would not take the nets on that day,
but on Sunday they would take them. This was a common occurrence
among them, and the people were divided into three groups with
regard to this matter.
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7:164. When some of them said: Why are you admonishing people
whom Allah will destroy or punish severely? they said: To
discharge our duty before your Lord, and in the hope that they
may [pay heed and] fear Allah.
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7:165. When they ignored the admonishment they had been given,
We saved those who forbade evil, and We afflicted the
wrongdoers with a dreadful punishment, because of their defiant
disobedience.

7:166. When they insolently persisted in doing what they had been
forbidden to do, We said to them: Be apes, despised and rejected.

Most of them transgressed in a blatant and audacious manner.
Some of them openly tried to stop them and denounced them for that.
And (a third group) thought that the objections of the other people
were sufficient, and they said to them:

§Why are you admonishing people whom Allah will destroy or
punish severely?$. It is as if they were saying to them: There is no
point in admonishing those who have transgressed the sacred limits
of Allah and never listened to any sincere adviser, and rather persist
in their transgression, for Allah will inevitably requite them, either by
destroying them or sending a severe punishment upon them.

But the admonishing group said: We admonish them and tell them
not to do that, §To discharge our duty before your Lord}, so that we
will not be blamed
dand in the hope that they may [pay heed and] fear Allah} that is,
perhaps they will give up the sin that they are committing. So we
will not despair of their being guided; perhaps our admonition may
be effective and our censure may have some impact on them.

The main aim behind objecting to and denouncing evil is so as
to discharge one’s duty and establish proof against the one to whom
it is addressed, in the hope that Allah may guide him, so that he will
then comply with what is enjoined or forbidden.

§When they ignored the admonishment they had been givenp
that is, when they failed to do what they were reminded of, and they
persisted in their misguidance and transgression,
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¢ We saved} from the punishment €those who forbade evil}. This
is the way of Allah in dealing with His slaves: when the punishment
comes down, He saves from it those who enjoined what is right and
forbade what is wrong.

¢and We afflicted the wrongdoers namely those who broke the
Sabbath

gwith a dreadful that is, severe gpunishment, because of their defiant
disobediencejs.

As for the other group, who had said to those who told them
not to commit that sin: §Why are you admonishing people whom
Allah will destroy or punish severely?® (7: 164), the commentators
differed as to whether they were saved or not. It seems that they
were among those who were saved, because Allah mentioned doom
only for the wrongdoers, and He did not say that these people were
wrongdoers.

This indicates that the punishment was only for the Sabbath-
breakers. Moreover, enjoining what is right and forbidding what is
wrong is a communal duty; if some people undertake it, then it is
waived for the others. So they were content with the actions of the
others (who did speak out against them), and they also (implicitly)
denounced them by saying: § Why are you admonishing people
whom Allah will destroy or punish severely?. Thus they expressed
their disapproval of them, which implies that they hated them
because of their deeds, and believed that Allah would punish them
severely.

§When they insolently persisted in doing what they had been
forbidden to doj that is, they grew hard-hearted and did not pay heed
or learn a lesson
4 We said to themp by way of decree
¢Be apes, despised and rejected}, so they turned into apes, by Allah’s
leave, and Allah cast them far away from His mercy. Then He tells us
how those who were left were humiliated and brought low:
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7:167. And [remember] when your Lord declared that He would
certainly send against them, until the Day of Resurrection,
people who would subject them to grievous torment. Your Lord
is indeed swift in punishment, but He is also Oft-Forgiving,
Most Merciful.

7:168. So We scattered them in communities throughout the earth.
Among them are some who are righteous and some who
are otherwise. And We tested them with both prosperity and
adversity, so that they might turn in repentance.

7:169. Then they were succeeded by an evil generation who inherited
the scripture, but they seized the fleeting gains of this world,
saying: We will be forgiven. Yet if similar fleeting gains came
their way again, they would again seize them. Are they not
bound by the covenant mentioned in the scripture, that they
would not say of Allah anything but the truth? And they have
studied its contents well. But the life of the hereafter is better
for those who fear Allah. Will you not then understand?

7:170. As for those who hold fast to the scripture and establish prayer,
We will not cause the reward of those who do righteous deeds
to be lost.
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gAnd [remember] when your Lord declared} that is, announced
and proclaimed
gthat He would certainly send against them, until the Day of
Resurrection, people who would subject them to grievous tormentj
that is, humiliate them and bring them low.
¢ Your Lord is indeed swift in punishment for the one who disobeys
Him, so that He hastens the punishment for him in this world
gbut He is also Oft-Forgiving, Most Merciful} to the one who repents
to Him and turns to Him; He forgives him his sins and conceals his
faults, and He shows mercy to him by accepting his acts of worship
and rewarding him for them in various ways. Allah did to them what
He threatened them with; they are still humiliated and subjected to
the rule of others, and they will never rise or be victorious.

4§So We scattered them in communities throughout the earth}
that is, divided and dispersed throughout the earth, after they had
been together.
#Among them are some who are righteous}, carrying out their duties
towards Allah and towards His slaves
gand some who are otherwise}» that is, not righteous, either because
they are half-hearted or they are wrongdoers.
¢And We tested themj as is Our way
gwith both prosperity and adversityj that is, hardship and ease
€so that they might turn in repentancej and give up their bad ways,
and adhere to the guidance for which they were created. But they
continued in this manner, some of them righteous, some evil, and
some in between, until there came a generation whose evil increased
and they €inherited the scripture} after them. They became the
reference point for people with regard to the scripture, but they started
to interpret it according to their whims and desires. Money was given
to them to issue unlawful rulings, and bribery became widespread
among them.
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gbut they seized the fleeting gains of this world, saying} and
admitting that it was a sin and that they were wrongdoers:
§We will be forgiven}. These words meant nothing, because they
were not seeking forgiveness in any true sense. If that had been the
case, they would have regretted what they were doing and they would
have resolved not to go back to it, but — if any other fleeting gain or
bribe came their way — they would seize it.

They sold the revelations of Allah for a small price (9: 9) and
exchanged that which is better for that which is inferior (2. 67).

Allah (35) said, denouncing them and highlighting their audacity:
¢Are they not bound by the covenant mentioned in the scripture, that
they would not say of Allah anything but the truth?}» Why do they
say about Allah something that is not true, following their whims
and desires?

§Andp in fact §they have studied its contents wellj, so they have no
problem in understanding it. But they did what they did deliberately,
aware of what they were doing, and this is a greater sin and more
blameworthy, and deserves a more severe punishment. This was due
to their lack of reasoning and foolishness, because they preferred the
life of this world to the hereafter. Hence Allah says: §But the life of
the hereafter is better for those who fear Allahj and avoid that which
Allah has prohibited to them, of meals to which they are invited and
they eat by way of a bribe for issuing a ruling contrary to that which
Allah revealed, and other types of prohibited things.

g€Will you not then understand?} That is, do you not have reason with
which to know what should be your first priority and what should
be secondary to that, or what you should give precedence to and
what should be of lesser concern, because one of the main benefits
of reason is to understand consequences. As for the one who looks
at what is immediate, insignificant and temporary at the expense of
missing out on great and lasting blessings, how could such a one be
rational and wise?
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Those who are truly rational and wise are those whom Allah
describes as €those who hold fast to the scripture and establish
prayerd. That is, they adhere to it in terms of knowledge and practice;
they know what it contains of rulings and stories, knowledge of which
is the noblest of knowledge.

They also know what it contains of commands which lead to joy
and happiness, and well-being in this world and the hereafter.

One of the most important commands which must be adhered to is
establishing prayer, both outwardly and inwardly. Hence Allah singles
it out for mention, because of its virtue, and because it is the measure
of faith and establishing it leads to establishing other acts of worship.

As their deeds are all righteous, Allah (45) says: ¢ We will not
cause the reward of those who do righteous deeds to be losti that is,
their words and deeds, and their efforts to adhere to righteousness
themselves and call others to do likewise.

This and similar verses indicate that Allah sent His Messengers to
establish righteousness and well-being, not to spread mischief, and to
promote benefit and not harm. They were sent to promote well-being
in this world and the hereafter, so the more righteous a person is, the
closer he is to following them.
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7:171. And [remember] when We raised the Mount above them, as if
it were a canopy, and they thought that it was going to fall on
them. [We said:] Hold fast to what We have given you and bear
in mind what is in it, so that you may fear Allah.
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4And [remember] when We raised the Mount above themj when
they refused to accept what was in the Torah.

Allah obliged them to accept it and act upon it, and He raised the
mountain above their heads so that it towered above them
das if it were a canopy, and they thought that it was going to fall on
them}. And it was said to them §Hold fast to what We have given
you that is, and adhere firmly to it.
€and bear in mind what is in it} by studying it, discussing it and
applying it
¢so that you may fear Allah} if you do that.
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7:172. And [remember] when your Lord brought forth from the children
of Adam - from their loins — their offspring, and made them
testify concerning themselves, [saying]: Am I not your Lord?
They said: Yes indeed; we testify. That was lest you should say
on the Day of Resurrection: Verily, we were unaware of this.

7:173. Or lest you should say: It was our forefathers before us who
ascribed partners to Allah, and we are only the offspring who
came after them. Will You then destroy us because of the deeds
of those who invented falsehood?

7:174. Thus We explain the revelations in detail, so that they may turn
in repentance.
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€And [remember] when your Lord brought forth from the
children of Adam — from their loins — their offspring and made
them reproduce, generation after generation.

When He brought them forth from the wombs of their mothers
and the loins of their fathers, He §made them testify concerning
themselves, [saying]: Am I not your Lord?} That is, He asked them
to affirm that He was their Lord, on the basis of what He instilled
in their innate nature, that He is their Lord, Creator and Sovereign.
¢They said: Yes indeed}s, we affirm that, because Allah (4) created
His slaves with a natural inclination towards the right way of
monotheism.

Therefore everyone has this natural inclination, but that inclination
may change and be altered because of corrupt beliefs by which it
may be influenced. Hence €They said: Yes indeed; we testify. That
was lest you should say on the Day of Resurrection: Verily, we were
unaware of thisj.

That is, We tested you by asking you this question, in order to make
you affirm that which was instilled in your innate nature, that Allah
(46) is your Lord, lest you deny that on the Day of Resurrection and
therefore you do not affirm any of it, and you claim that the proof of
Allah was not established against you and you have no knowledge
of it; rather you were heedless and distracted from it.

But today you have no excuses left, and the ultimate proof of Allah
is established against you.

Or lest you offer another excuse and say: €It was our forefathers
before us who ascribed partners to Allah, and we are only the offspring
who came after themj, so we followed in their footsteps and followed
them in their falsehood. ¢ Will You then destroy us because of the
deeds of those who invented falsehood?}.

Allah has instilled in your nature that which could tell you that
what your forefathers followed was falsehood, and that the truth is
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what was brought by the Messengers, and that truth should stand up
to the ways you found your forefathers following and prevail over it.

Yes, a person may grow up learning the views and corrupt ways
of his misguided forefathers, which he thinks are true, but that is only
because he is turning away from the proof and evidence of Allah, and
His signs in the universe and in himself, so he is turning away from
the truth and focusing on what those who invented falsehood say may
be the reason why he ended up on a path where he prefers falsehood
to truth. This is the correct interpretation of this verse.

According to another view, this refers to the day on which Allah
made a covenant with the progeny of Adam, when He brought them
forth from his loins and made them testify concerning themselves,
and they gave that testimony. Thus He used the testimony that
they gave at that time to prove that they have no excuse for their
disbelief and stubbornness in this world and the hereafter. But there
is nothing in the verse to indicate this, and it is not appropriate
or in accordance with the wisdom of Allah (45), and reality
proves that.

This covenant that they mentioned, and said that it occurred when
Allah brought forth the progeny of Adam from his loins, in the realm
of our prior existence, is something that no one mentioned and it never
crossed anyone’s mind. How could Allah use as evidence against
them something of which they have no recollection and that left no
trace or impact?

Hence, because this is something that is very clear, Allah (4) says:
¢Thus We explain the revelations in detail» and make them expressly
clear
¢so that they may turn in repentancej and turn back to that which
Allah has instilled in their innate nature and to that which they pledged
to Allah, so that they may refrain from evil.
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7:175. Recount to them the story of the man to whom We gave
knowledge of Our revelations, but he discarded it, then
Shaytan caught up with him and he became one of the
misguided.

7:176. If it had been Our will, We would have honoured him thereby,
but he clung to this earthly life and followed his desires. His
likeness is that of a dog: if you chase him away, he pants with
his tongue lolling, and if you leave him alone, he still pants with
his tongue lolling. Such is the likeness of those who reject Our
revelations. Therefore tell them the stories, so that they may
reflect.

Here Allah (45) says to His Prophet (#g):

g§Recount to them the story of the man to whom We gave knowledge
of Our revelations} that is, We taught him knowledge of the Book of
Allah, so he became a great and prominent scholar.

¢but he discarded it, then Shaytan caught up with himp that is, he
shunned the attributes that are expected of one who has knowledge
of the revelations of Allah, because knowledge thereof should make
a person acquire the noblest of characteristics, do the best of deeds
and be elevated to the highest of levels and most sublime of statuses.
But this man threw the Book of Allah behind his back and cast aside
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the manners and conduct enjoined by the Book, like one would shed
his clothes; when he discarded it, the Shaytan caught up with him and
gained power over him when he departed from that strong fortress,
and enticed him to sin. Thus he became the lowest of the low gand
he became one of the misguidedi, after he had been one of those who
were guided and guided others. That is because Allah (45) forsook
him and left him to his own devices.

Hence Allah (45) says: €If it had been Our will, We would have
honoured him thereby}, by enabling him to act upon it and rise in
status in this world and the hereafter, thus he would be protected
from his enemies.
¢butp he did that which led to him being deprived of divine
help, so he clung to the earth, that is, to base desires and worldly
aims
¢and followed his desiresj, and he stopped obeying his Lord.
¢His likeness® in terms of his eagerness for worldly gain and his
total devotion to it
d¢is that of a dog: if you chase him away, he pants with his tongue
lolling, and if you leave him alone, he still pants with his tongue
lolling} that is, he remains with his tongue lolling out in all situations,
and this person remains at all times eager for worldly gain, and no
gains he makes can satisfy his desire.

gSuch is the likeness of those who reject Our revelationsj after
Allah made them available to them. They did not submit; rather they
disbelieved in them and rejected them because of their insignificance
before Allah, and because of their following of their whims and desires
without guidance from Allah.
g Therefore tell them the stories, so that they may reflect on these
likenesses and these lessons and signs, for if they think they will learn,
and if they learn they will act.
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7:177. How vile is the likeness of people who rejected Our revelations;
rather it is themselves they have wronged.

That is, how vile is the likeness of those who disbelieve in the
revelations of Allah and wrong themselves by committing all kinds
of sins, for their likeness is truly vile. This may refer to a specific
individual to whom Allah made available His revelations and he
rejected them, then what Allah mentions happened to him, so Allah
tells his story as a warning to others; or it may be that this is a generic
case and includes everyone to whom Allah makes available His
revelations and he rejects them.

In these verses we find encouragement to act upon knowledge,
for that raises one in status before Allah and protects him against
the Shaytan. At the same time, there is a warning against not acting
upon knowledge, for that will take one to the lowest of levels and will
give the Shaytdn power over him. This also shows us that following
whims and desires and being preoccupied with such matters will lead
to Allah forsaking him.
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7:178. Whomever Allah guides is truly guided; whomever He causes
to go astray, it is they who are the losers.
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Then Allah explains that He alone has control over guidance and
misguidance.

§Whomever Allah guides} by enabling him to do good deeds
and protecting him from error, and teaching him that which he did
not know
¢is truly guided}, because he gives precedence to Allah’s guidance.
g¢whomever He causes to go astray}p by forsaking him and not
enabling him to do good
it is they who are the losers}, for they will lose themselves and
their families on the Day of Resurrection, and that is, indeed, a loss
beyond compare (22: /1).

o o

I R R Bl B Gl B (Pl A RS Lol Bt O

by i Span Y 0o o oYYy () D2 Uies Wi LS
A - ,'15,2,/ oh o, A, - /‘)E.,,, sor 4’(,'/, o oA T WI.T
(.nu,tgﬂ;‘ NS PN P | UEIT lﬁc);-.-zYo\:\.(:bL/f;ojgéY o
(VA0 ,eY15 ) 4 ij,_’.ﬁ
7:179. We have surely created for hell many of the jinn and humankind.
They have hearts with which they do not understand, eyes with
which they do not see, and ears with which they do not hear.
They are like cattle; nay, they are even more astray, for it is they

who are heedless.

Here Allah explains why so many people go astray and follow
the accursed Iblees.

¢§We have surely created for hell many of the jinn and humankind},
so the animals are better off than them.
g They have hearts with which they do not understand} that is, no
understanding or knowledge reaches them, except for the purpose of
establishing proof against them.
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geyes with which they do not seej that which may benefit them; rather
they miss out on any benefit their eyes may bring them

gand ears with which they do not hear} anything in such a way that
the meaning could reach their hearts.

¢§They® namely those who have these negative characteristics

dare like cattle that is, animals that have no reason, for these people
give precedence to that which is transient over that which is eternal,
therefore they are devoid of reason.

¢nay, they are even more astray} than animals, for cattle function in
accordance with the purpose for which they were created, and they
have instincts, by which they know what is harmful or good for them;
hence they are better off than these people.

gfor it is they who are heedless$ and unaware of the most beneficial
things. They are heedless of faith in Allah, and obedience to Him and
remembrance of Him.

Their hearts, hearing and sight were created to help them to obey
the commands of Allah and fulfil their duties towards Him, but they
use them for the opposite purpose.

Therefore these people deserve to be among those whom Allah
created for hell and its fire, so they do the deeds of its people.

As for those who use these faculties in order to worship Allah,
and whose hearts are filled with faith in Allah and love for him, and
they are not heedless of Allah, these are the people of paradise and
they do the deeds of its people.
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7:180. To Allah belong the most beautiful names, so call on Him by
them, and keep away from those who profane His names. They
will be requited for what they do.

This is indicative of the greatness of His glory and attributes, for
to Him belong the most beautiful names. In other words, all good
names are His. What this refers to is every name that is indicative of
an attribute of perfection and greatness. This is why they are called
beautiful, because if they did not refer to an attribute, and were merely
information, they would not be beautiful. Similarly, if they referred
to attributes of imperfection or attributes that may be praiseworthy
or otherwise, then they would not be beautiful. Each of His names
points to the meaning of that attribute in the most complete and
comprehensive manner, and includes all its shades of meaning.

For example, the name al- ‘Aleem (the All-Knowing) indicates that
He has all-encompassing knowledge of all things, so nothing, not even
the weight of an atom on earth or in heaven, is beyond His knowledge.

The name ar-Raheem (the Most Merciful) indicates that He is
possessed of great mercy that encompasses all things.

The name al-Qadeer (the Omnipotent, All-Powerful) indicates that
He is possessed of all-encompassing power and nothing is beyond
His power, and so on.

Another aspect of the beauty of these names is that He cannot be
called except by these names. Hence He says: €so call on Him by
themis. This includes the supplication of worship and the supplication
of asking. So He is to be called upon for everything that is needed,
in a manner that is appropriate to the need in question. So the one
who calls upon Him may say, for example: O Allah, forgive me and
have mercy on me, for You are the Oft-Forgiving, the Most Merciful.
Accept my repentance, O Accepter of repentance. Grant me provision,
O Provider. Show me kindness, O Most Kind — and so on.
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dand keep away from those who profane His names. They will
be requited for what they dojs that is, as a penalty and punishment
for profaning His names. What that means is misusing the name
and calling by these names those who do not deserve them, as
the polytheists do when naming their false gods; or denying their
meanings and distorting them, giving meanings that were not intended
by Allah or His Messenger (£); or likening the divine attributes to
the attributes of some created being. What one must do is beware of
profaning these names and beware of those who profane them. It is
proven in as-Saheeh that the Prophet (££) said:
«Allah has ninety-nine names; whoever learns them by heart will enter
paradise.» (Bukhari, Muslim, at-Tirmidhi, and Ibn Mdjah)
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7:181. Among those whom We have created there is a group who guide
others in the way of truth and establish justice therewith.

That is, among those whom We have created there is a virtuous
nation, perfect in and of itself, striving to perfect others, guiding
themselves and others on the basis of truth. Hence they learn the
truth, act upon it, teach it, call others to it and call them to act upon it.
dand establish justice therewith} among people in their rulings, if they
rule concerning matters of property, killing, people’s rights over one
another, the views and ideas of others, and so on. These people are the
leaders of guidance and lights in the darkness. They are the ones whom
Allah has blessed with faith, righteous deeds, mutual enjoining of truth
and mutual enjoining of steadfastness; they are the strong and true in
faith, whose status is second only to that of the Messengers. Among
themselves they are of varying status, each according to his situation.
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Glory be to the One Who singles out for His mercy whomever He
will, and Allah is the Possessor of abundant grace.
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7:182. As for those who reject Our signs, We will lead them step by
step to their ruin, without their even realising it.

7:183. 1 will give them respite, for My stratagem is sure.
7:184. Have they not reflected? There is no madness in their companion;
he is but a clear warner.

7:185. Have they not considered [Allah’s] mighty dominion over
the heavens and the earth, and all that Allah has created, and
[realised] that their own appointed time may be near? In what
message after this will they then believe?

7:186. Whoever Allah causes to go astray, none can guide him; He will
leave them to wander blindly in their misguidance.

This refers to those who disbelieved in the signs of Allah that
highlight the truth of the message of guidance brought by Muhammad
(), so they rejected it and did not accept it.
¢§We will lead them step by step to their ruin, without their even
realising it}, by sending them abundant provision.

41 will give them respite} that is, I will give them respite so that
they will think that they will never be taken to task or be punished,
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hence they will increase in disbelief and transgression, and will
add evil to their evil. Thus their punishment will increase and be
multiplied, and they will harm themselves without realising it. Hence
Allah says: €for My stratagem is surej that is, strong and effective.

€Have they not reflected? There is no madness in their companion},
namely Muhammad (££). In other words, did they not think or wonder
whether their companion — who they know well, and nothing of his
character is hidden from them — was in fact insane? Let them look at
his character, attitude, behaviour and attributes; let them look at that
to which he is calling them. They will find nothing in it but the most
perfect of characteristics, and he surpassed all others in reason and
wisdom. He does not call to anything but that which is good, and he
does not prohibit anything but that which is evil.

Do you think, O people of reason, that such a man would have
any madness in him? Is he not the great leader and sincerest adviser,
honourable and noble, compassionate and kind?

Hence Allah says: €he is but a clear warnerj that is, he calls
people to that which will save them from punishment and cause them
to attain reward.

gHave they not considered [Allah’s] mighty dominion over the
heavens and the earth} for if they look at them, they will find clear
evidence of the oneness of their Lord, and of His perfect attributes
dand}p, likewise, let them look at 4all that Allah has created, for all
parts of the universe offer the greatest evidence of Allah’s knowledge,
power, wisdom, abundant mercy and kindness, and demonstrate that
His will is always done, and point to other great divine attributes.
It highlights that He alone is the Creator and Controller, which
means that He is the only One Who is deserving of worship, praise,
glorification, love and affirmation of His oneness.

dand [realised] that their own appointed time may be nearjs that
is, let them look at their own situation and look at their own selves
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before their time comes and death takes them unawares whilst they
are in a state of heedlessness, for at that time they will not be able to
make up for their negligence.

¢In what message after this will they then believe?® That is, if
they do not believe in this great Book, then in what message will they
believe? Will they believe in books of lies and misguidance, or in the
message of every fabricator and charlatan?

Nothing will succeed in bringing this misguided one to true
guidance. Hence Allah (3%) says: § Whoever Allah causes to go astray,
none can guide him; He will leave them to wander blindly in their
misguidance that is, confused and hesitant, and never emerging from
it; they will never be guided to the truth.
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7:187. They ask you about the Hour: When will it come to pass? Say:
The knowledge thereof is with my Lord [alone]. None but He
can disclose when its time will come. It will weigh heavily
on the heavens and the earth; it will not come upon you but
suddenly. They ask you as if you were well-informed of it. Say:
The knowledge thereof is with Allah [alone], but most people
do not realise.
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7:188. Say: I have no power either to benefit or harm myself, except
as Allah wills. If I had knowledge of the unseen, 1 would have
acquired much good, and no harm would have touched me. |
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am but a warner and a bringer of glad tidings to people who
believe.

Here Allah (35) says to His Messenger Muhammad (32): They
that is, those who stubbornly disbelieve in you
gask you about the Hour: when will it come to pass?§ That is, when
will it come and when will it befall people?
€Say: The knowledge thereof is with my Lord [alone]} that is, He
alone has knowledge of it
¢§None but He can disclose when its time will come} that is, no one
can disclose its time when He has decreed it will begin, except He.

€1t will weigh heavily on the heavens and the earth} that is, the
knowledge thereof is concealed from the inhabitants of the heavens
and the earth, and they feel very worried concerning it; they are
concerned about the Hour.
it will not come upon you but suddenlyj that is, when you do not
realise, and you have not prepared for it and are not ready for it to
begin.

¢They ask you as if you were well-informed of it} that is, they
are keen to ask you about the Hour, as if you have knowledge of it.
They do not realise that you — because of your perfect knowledge of
your Lord and because you know that there is no benefit in asking
about it, are not concerned about this question and you are not very
keen to find out about it, so why do they not follow your example
and refrain from thinking too much about this matter that serves no
purpose and is difficult to find out about? For no Prophet who was
sent, and no angel who is close to Allah, knows about it; it is one of
the matters that Allah has concealed from His creation in accordance
with His perfect wisdom and abundant knowledge.

gSay: The knowledge thereof is with Allah [alone], but most
people do not realise hence they are keen to find out about something
they should not be so keen to know, especially people such as these,
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who fail to ask about what is more important and ignore that which
they should learn, then they focus on something which no one could
ever find out and that they are not required to know about.

¢Say: I have no power either to benefit or harm myself} for [ am
helpless and under His control; nothing good comes to me except
from Allah, nothing bad is warded off from me except by Him, and I
have no knowledge except what Allah (45) has taught me.
¢If I had knowledge of the unseen, I would have acquired much
good, and no harm would have touched me} that is, I would have
taken the measures that I knew would serve my interests and bring
me benefits, and I would have avoided everything that could lead to
negative consequences and harm, because I would have known things
before they happened and what they would lead to. But — because [
have no knowledge — bad things may befall me and I may miss out
on worldly benefits and interests. This is the clearest evidence that I
have no knowledge of the unseen.

] am but a warner} — I warn of punishments in this world and the
hereafter, and I explain the deeds that lead to that and warn against
them.
gand a bringer of glad tidings} of reward in this world and the
hereafter, and I explain the deeds that lead to that and encourage
people to do them. But not everyone accepts these glad tidings and
warnings; rather the only ones who benefit from that and accept it are
the believers. These verses highlight the ignorance of those who go
to the grave of the Prophet () and call upon him to bring benefits
or ward off harm, for he has no control over anything. He cannot
benefit anyone whom Allah does not want to benefit and he cannot
ward off harm from anyone from whom Allah does not want to ward
off harm. He has no knowledge except that which Allah has taught
him. Rather he benefits those who accept the glad tidings and warning
with which he was sent, and act accordingly. This is the benefit one
may get from him, which supersedes the benefit one may get from
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fathers and mothers, friends and brothers; what this refers to is his
encouragement to do all that is good and his warning against all that
is evil, as he explained to them in the clearest terms.
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7:189. It is He Who created you from a single soul, and created from

it its mate, so that he might find comfort in her. When he has

covered her, she bears a light burden and carries it about with

ease. Then when she grows heavy, they both call upon Allah,

their Lord, [saying): If You give us a healthy child, we will
certainly be among those who are grateful.

7:190. But when He gives them a healthy child, they ascribe partners
to Him in that which He has given to them. Exalted be Allah
far above the partners they ascribe to Him.

7:191. Do they ascribe to Him as partners those who cannot create
anything, but are themselves created?

7:192. They have no power to help them, nor can they help themselves.

7:193. If you call them to guidance, they will not follow you. It is the
same for you whether you call them or remain silent.

41t is He Who created you}, O men and women who are scattered
throughout the earth in large numbers of different groups
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gfrom a single soul} namely Adam (&), the father of humanity.
dand created from it its matejs that is, He created from Adam his
wife Hawwa’, so that he might find comfort in her, because she came
from him and therefore there was compatibility and harmony between
them that led to them finding comfort in one another; thus each was
attracted physically to the other

¢When he has covered her} that is had intercourse with her. The
Creator has decreed that offspring should result from that desire and
intercourse. Thereupon ¢she bears a light burden and carries it about
with ease. This refers to the beginning of pregnancy, when the female
1s unaware of it and it is not burdensome for her.

€Then} as the pregnancy continues §when she grows heavy}, as
the foetus in her womb grows bigger, then the parents begin to feel
concern about the birth and hope that the infant will emerge alive,
healthy and sound, with no defects. So they both call upon €Allah,
their Lord, [saying]: If You give us a healthy child} that is, physically
sound and complete, with nothing missing

¢we will certainly be among those who are gratefulj.

¢§But when He gives them a healthy child}, according to their
request, and He completes the blessing upon them
gthey ascribe partners to Him in that which He has given to them}
that is, they ascribe partners to Allah with regard to that child - whom
only Allah brought into being and blessed them with, thus bringing
Jjoy to his parents — by giving him a name suggesting that he is a
slave (‘abd) of something other than Allah, such as ‘Abdul-Hérith,
‘Abdul-‘Uzza, ‘Abdul-Ka‘bah, and so on, or they join others with
Allah in worship, after Allah bestowed upon them blessings such as
no one could enumerate.
This verse moves from something specific to something general.
The beginning of the verse speaks of Adam and Haww4&’, then
moves on to speaking of people in general. Undoubtedly this is
something that happens often among the progeny of Adam. Hence
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Allah proved to them the falseness of their ascription of partners
to Him, and highlighted the fact that they commit a grave wrong
thereby, whether that ascription of partners to Him is in word or in
deed. For Allah is the One Who created them from a single soul,
from which He created its spouse, and He gave them partners from
among themselves; then He created love and compassion between
them, whereby they find comfort and harmony with one another,
as well as physical pleasure; then He guided them to the means of
fulfilling that desire and producing offspring. Then He created the
offspring in the wombs of the mothers during a brief period in which
they long for the child and pray to Allah to bring him forth safe and
sound, and Allah completes His blessing to them and grants them
their request.

Does He not deserve that they should worship Him alone and not
ascribe any partner to Him in their worship, and devote their worship
solely to Him? But they did the opposite and ascribed as partners to
Allah those who €cannot create anything, but are themselves created.
They have no power to help them} namely their worshippers §nor
can they help themselves}.

If they do not create anything, not even an atom’s weight, but are
themselves created, and they cannot ward off any harm from those
who worship them, or even from themselves, then how can they be
taken as gods alongside Allah? This is the worst of wrongdoing and
foolishness. If you, O polytheists, call these gods whom you worship
besides Allah, €to guidance, they will not follow you. It is the same
for you whether you call them or remain silent}. So human beings
are better off than the idols, because the idols cannot hear or see, or
guide or be guided. If the smart, rational person thinks about all this
in a fair-minded manner, he will be certain of the falseness of their
gods and the folly of those who worship them.
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7:194. Verily those on whom you call besides Allah are slaves like you;

call upon them and let them answer you, if you are truthful.

7:195. Do they have feet with which to walk, or hands with which to

strike, or eyes with which to see, or ears with which to hear? Say

{O Muhammad]: Call upon those partners whom you ascribe to
Allah, then scheme against me and give me no respite!

7:196. Verily my Protector is Allah, Who sent down the Book, for it is
He Who protects the righteous.

This is in the nature of a challenge to the polytheists who worship
the idols. Allah (45) says: €Verily those on whom you call besides
Allah are slaves like you that is, there is no difference between you
and them, for you are all slaves of Allah, under His control. If what
you claim is true, that they are deserving of worship, then €call upon
them and let them answer you}. If they answer you and you get what
you want, (then you have proved your point), otherwise it will become
clear that this claim of yours is false and you are fabricating the worst
of lies against Allah.

This needs no further explanation. If you look at the idols, you
will see that they are mere images, which indicates that they can do
nothing of benefit. They have no legs with which to walk, no hands
with which to strike, no eyes with which to see, and no ears with which
to hear. They are lacking all faculties and capabilities that man has.
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Because they do not respond when you call upon them, and they
are slaves like you —and in fact you are better and stronger than them
in many ways — then why do you worship them?

4Say [O Muhammad]: Call upon those partners whom you ascribe
to Allah, then scheme against me and give me no respite!  That is,
get together, you and your so-called partners, to do me harm without
any delay or respite. But you will never be able to cause me any harm,
because my Protector is Allah, Who protects me, brings me benefits
and wards off harm from me.

§Who sent down the Book} In which is guidance, healing and
light. He is the One Whom I have taken as my ally, and I adhere to
the teachings that He has ordained for His slaves.

gfor it is He Who protects the righteous}, those whose intentions,
deeds and words are sound, as Allah (4£) says elsewhere:
4Allah is the Protector of those who have faith; from the depths of
darkness He will lead them forth into light...} (al-Bagarah 2: 257)

Because the righteous believers take their Lord as their ally,
believing in Him and fearing Him, and they do not take as an ally
anyone other than Him who can do no benefit or harm, Allah protects
them and helps them to do that which is good for them and in their
best interests in both spiritual and worldly terms, and by virtue of
their faith He wards off from them all harm, as Allah says:

¢ Verily, Allah will defend those who believe...} (al-Hajj 22: 38)
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7:197. Whereas those you call upon besides Him can neither help you
nor even help themselves.

7:198. Ifyou call them to guidance, they do not hear, and you see them
looking at you but they do not see.

This also explains why these idols whom they worship besides
Allah do not deserve any worship at all, because they cannot do
anything to help themselves or to help their worshippers; they have
no ability to think or respond. If you were to call them to guidance,
they would not be guided. They are mere images with no spark of
life in them.

You see them looking at you, but they do not really see, because
they gave them the images of animate beings, human or otherwise,
and they gave them eyes and limbs, so when you see them you might
say that they are alive. But if you think about them, you will realise
that they are inanimate and cannot move, and there is no life in them.
So on what basis do the polytheists take them as gods besides Allah?
For what purpose or benefit do they devote themselves to them and
seek to draw close to them with all kinds of acts of worship?

Once this is understood, one will realise that even if the polytheists
and the gods whom they worship were to come together and wanted
to plot against the one whose protector is the Creator of the earth
and the heavens, Who takes care of His righteous slaves, they would
never be able to do him even an atom’s weight of harm, because they
and their gods are completely incapable, whereas the strength and
power of Allah is perfect and so is the power of the one who seeks
His protection and puts his trust in Him.

It was also suggested with regard to the meaning of the verse gand
you see them looking at you but they do not seed is that the pronoun
gtheyd refers to the polytheists who disbelieved in the Messenger of
Allah (§£). Thus the meaning would be: do you think that they are
looking at you, O Messenger of Allah (&), with the understanding
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to differentiate one who is truthful and one who is lying? But they do
not see you as you really are, for they cannot see the beauty, perfection
and sincerity in you.
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7:199. Make allowances for people’s nature, enjoin what is right and
turn away from the ignorant.

This verse is a comprehensive summary that tells one, in a
concise way, how to interact with people in the best manner; he
should take people as they appear to be and adopt an easy-going
approach, by accepting them as they are, with whatever they have to
offer of deeds and characteristics. He should not expect more from
them than they are able to do; rather he should appreciate whatever
he sees of good words and deeds, and whatever is less than that,
and overlook their shortcomings. He should not look down on the
minor because he is young, or on one who is lacking in reason for his
shortcomings, or on one who is poor because of his poverty. Rather
he should treat everyone with kindness and respond kindly to each
person as is appropriate to his nature and situation, with an open heart
and mind.

genjoin what is right} that is, enjoin all good words, good deeds
and good attitudes, addressed to close associates and strangers alike;
ensure that whatever reaches people from you is either: teaching
knowledge; encouraging good, such as upholding ties of kinship
or honouring parents; reconciling people; beneficial advice; sound
opinions; help in righteousness and piety; discouraging abhorrent
deeds; or guiding to that which will attain some good purpose, be it
spiritual or worldly.



344 I Tafseer as-Sa ‘di Juz'9

As it is not possible to avoid the harm of the ignorant, Allah (35)
instructs us to turn away from the ignorant one and not to respond
to his ignorance; whoever harms you in word or deed, do not harm
him in response; do not deprive the one who deprives you; whoever
cuts you off, uphold ties with him; and whoever wrongs you, be fair
towards him.

However, with regard to how one should interact with the devils
among humankind and the jinn, Allah (35) says:
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7:200. And if a prompting from Shaytén stirs you up, seek refuge with
Allah, for He is All-Hearing, All-Knowing.

7:201. Verily those who fear Allah, when an evil suggestion comes to
them from Shaytan, remember and immediately begin to see
clearly.

7:202. Whereas the devils support and encourage their {human] brothers
in sin, and never cease.

At any time, and in any situation, €if a prompting from Shaytan
stirs you up} that is, you feel his whispering and discouragement from
doing good, or encouragement and prompting to do evil,
¢seek refuge with Allah} that is, turn to Allah and seek protection
with Him, for He is €All-Hearing} and hears what you say
¢All-Knowing} — He knows your intention and your weakness,
and how eager you are to turn to Him, so He will protect you from
confusion and from the whispers of the Shaytan, as He says elsewhere:
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4Say: I seek refuge with the Lord of humankind.} (an-Nds 114: 1)

Because it is inevitable that one will occasionally be heedless and
the Shaytan, who is always lying in wait, will find an opportunity
to exploit, Allah (35) mentions the sign that distinguishes the pious
from the heedless: the pious person, if he commits a sin by responding
to devilish prompting to do something that is prohibited or to omit
something that is obligatory, will remember how the Shaytan got to
him and will take note of that weak point. He will remember what
Allah has enjoined upon him and what he must do of adhering to
faith. So he will come back to his senses, ask Allah to forgive him
and make up for his negligence by repenting sincerely and doing
many good deeds. Thus he will repel the despised Shaytén and spoil
everything he has achieved.

As for the brothers and allies of the devils, if they fall into sin,
their devils continue to encourage them in sin, time after time, without
ceasing. The devils never stop tempting them, because they got their
hopes up when they saw that they were easily led, and they never
cease doing evil.
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7:203. When you do not bring them a miracle, they say: Why do you
not improvise one? Say: 1 only follow that which is revealed to

me from my Lord. This [Qur’an] contains clear proofs from your
Lord, and is a guidance and a mercy for people who believe.

€, rres
s

These disbelievers persist in their stubborn rejection, even if you
bring them signs that point to true guidance. If you bring them any
signs that point to your truthfulness, they will not submit.
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§When you do not bring them a miracle} such as they suggest
and specify
gthey say: Why do you not improvise one?} That is, why do you not
choose a particular miracle or sign, as if you are the one who brings
down the signs and controls all of creation. They do not realise that
you have no control over the matter at all. Or it may be that what is
meant is: why do you not make something up on your own initiative?

¢Say: I only follow that which is revealed to me from my Lord}
— I am a slave under orders, and it is Allah (45) Who sends down
the signs in accordance with His great wisdom. If you want a sign
that does not diminish with the passage of time, or proof that never
becomes obsolete, then look at this great Qur’an, the wise reminder,
for it €contains clear proofs from your Lord}, through which you
will find guidance with regard to all divine commands and whatever
humans may seek of good. It is a guide and a proof, so whoever
reflects upon it and contemplates it will realise that it is a revelation
from One who is Most Wise, Praiseworthy, and no falsehood can
approach it from before it or from behind it (c¢f 4/: 42). By means of it
proof is established against everyone it reaches, but most people do not
believe. For those who do believe, however, it is €a guidance} away
from error and ¢a mercy} that saves them from doom. The believer
is guided by the Qur’an and follows it, and he will be blessed in this
world and the hereafter.

As for the one who does not believe in it, he is misguided and
doomed in this world and the hereafter.
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7:204. When the Qur’an is recited, listen attentively and remain silent,
so that you may be shown mercy.

This command is general and is applicable to everyone who hears
the Book of Allah being recited. He is enjoined to listen to it and
remain silent. The difference between listening and remaining silent
is that remaining silent is an outward action, that requires one to stop
talking or doing anything that may distract you from listening to it.

Listening, on the other hand, means lending your ears, focusing
your mind and contemplating the meaning of what is heard. The one
who does both of these things when the Book of Allah is recited will
attain a great deal of good, abundant knowledge, renewed and ongoing
faith, increasing guidance and understanding of his religion. Hence
Allah has made attainment of mercy dependent on these two things.
This indicates that if a person does not listen and remain silent when
the Book is recited to him, he will be deprived of his share of mercy
and will miss out on a great deal of good.

One of the most emphatically enjoined instructions with regard to
listening to Qur’anic recitation is the requirement to listen attentively
to it and remain silent during the prayers in which the recitation is
done out loud. When the imam is reciting, the worshipper is instructed
to remain silent. In fact the majority of scholars say that remaining
silent and listening attentively to the imam is more important than
reciting al-Fatihah or any other soorah.
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7:205. And remember your Lord to yourself with humility and
reverence, without raising your voice, in the morning and in
the evening, and do not be among the heedless.

7:206. Verily those who are near your Lord [the angels] are not too

proud to worship Him; they glorify Him and prostrate before
Him.

Remembering Allah (45) may be done in the heart or verbally, or it
may be both, which is the most perfect kind of dhikr. Allah enjoined
His slave and Messenger Muhammad (%) first of all, and others by
virtue of their following him, to remember his Lord to himself that
is, sincerely when he is alone
gwith humility}s that is, beseeching verbally, repeating all kinds of
dhikr (remembrance)
gand reverence} in your heart, with fear of Allah and apprehension
that your deed may not be accepted. The sign of fear of Allah is
that one strives and does one’s utmost to perfect one’s deeds, try to
improve on them and be sincere.

gwithout raising your voice} that is, be moderate, neither too loud
nor too quiet in your prayer, but following a middle course.
¢in the morning} at the beginning of the day
gand in the evening} at the end of the day. The advantage and virtue
of remembering Allah at these two times is greater than at others.

gand do not be among the heedless}, those who forget Allah, so
He causes them to forget themselves; thus they are deprived of good
in this world and the hereafter. They turn away from all blessings and
success that come from remembering Him and submitting oneself
in servitude to Him, and they turn to and focus on all that leads to
misery and doom.

This is the etiquette to which the individual should pay proper
attention, namely remembering Allah a great deal throughout the
night and day, especially at the two ends of the day, sincerely, with
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proper focus and humility, and calmly, focusing on what one says,
with proper conduct and dignity, calling upon Allah and remembering
Him with full presence of mind, and not being heedless, for Allah
does not answer the supplication of one who is distracted and not
focused on what he is saying.

Then Allah tells us that He has slaves who persistently worship
and serve Him, namely the angels. So you should understand that
Allah is not seeking to have more of His creation worshipping Him
because He does not have enough, or to be honoured because He is
lacking in that; rather He wants what is beneficial for you and for
you to gain from Him many times more than what your deeds are
worth. Hence He says:

& Verily those who are near your Lord} namely the angels who are
close to Him, the bearers of the Throne and the cherubim

gare not too proud to worship Himj; rather they persist in humbly
worshipping Him, submitting to the commands of their Lord

gthey glorify Him}p night and day, without ceasing

gand prostrate before Himj alone, with no partner or associate. So
let the people follow the example of these noble angels and persist
in worshipping the Sovereign, the All-Knowing.

This is the end ot the commentary on Soorat al-A‘raf.
All praise and thanks are for Allah. and may the blessings and
peace of Allah be upon Prophet Muhammad (34£). his family, and
his Companions abundantly until the Day of Judgement.



= .

08.

Soorat al-Anfal

(Madant)

In the name of Allah,
the Most Gracious, the Most Merciful
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8:1. They ask you [O Muhammad] about the spoils of war. Say:
The spoils of war belong to Allah and the Messenger, so fear

Allah and set things right among yourselves. Obey Allah and
His Messenger, if you are [truly] believers.

8:2. The true believers are those whose hearts are filled with awe
when Allah is mentioned, and when His revelations are recited
it increases them in faith, and they put their trust only in their
Lord;

8:3. those who establish prayer and spend out of what We have
provided for them.
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8:4. Such are the true believers; they will have high ranks with their
Lord, and forgiveness and a generous provision.

The word anfal (translated here as €spoils of war}) refers to the
booty that Allah granted to this Ummah, namely the property of the
disbelievers (captured in battle). These verses in this soorah were
revealed concerning the Battle of Badr, the first major booty that the
Muslims captured from the polytheists. There was a dispute among
some of the Muslims concerning it, so they asked the Messenger of
Allah (#£) and Allah (4%) revealed the words: §They ask you [O
Muhammad] about the spoils of wari — how they are to be divided
and to whom?

€Say} to them: the spoils of war belong to Allah and His Messenger
(8), to decide concerning it however they will, so you have no right
to object to the ruling of Allah and His Messenger (£); rather, when
Allah and His Messenger (££) decide something, you must accept
their ruling and submit to it. This is included in the words ¢so fear
Allahp by complying with His commands and avoiding that which
He prohibits.
€and set things right among yourselves} that is, set things right and
turn disputes, disconnection and turning away into friendship, mutual
love and upholding of ties. Thus you will become united and will put
an end to what has occurred of arguments, disputes and conflict that
resulted from cutting off ties with one another.

Setting things right among people includes showing a good attitude
towards them and forgiving those among them who misbehave; this
will dispel much of the resentment and severing of ties that may be
in people’s hearts. The instruction that includes all of that is to be
found in this verse: §Obey Allah and His Messenger, if you are [truly]
believers}. For faith calls one to obey Allah and His Messenger (££),
so the one who does not obey Allah and His Messenger (££) is not
a believer.
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If anyone falls short in obeying Allah and His Messenger (),
that is due to his lack of faith, because faith is of two types: complete
faith which results in success, which is praiseworthy, and faith that
is of a lesser degree. What is referred to here is complete faith. Allah
says: §The true believersj3, who adhere to all the teachings of faith
dare those whose hearts are filled with awe when Allah is mentionedp
that is, they are filled with fear and awe, and that fear of Allah (3)
dictates that they should refrain from that which is prohibited. Fear
of Allah (45) is one of the greatest signs that restrain one from
committing sin.
gand when His revelations are recited it increases them in faith, the
reason being that they listen to it with presence of mind, contemplating
the meaning, and as a result of that their faith increases, because
contemplation is one of the actions of the heart, and it is inevitable
that they will learn a meaning that they did not know, or they will be
reminded of something that they had forgotten, or it will make their
hearts inclined towards good and make them long for the reward of
their Lord, or will make them fear His punishment, or they will be
deterred from sin. All of these are things that increase one in faith.
gand they put their trust only in their Lord} alone, with no partner
or associate. In other words, they rely in their hearts on their Lord
to bring what is in their best interests and ward off that which may
harm them in spiritual or worldly terms, and they trust that Allah
(45) will do that.

Trust in Allah is the motive for all good deeds, which cannot exist
or be completed without it
gthose who establish prayerp both obligatory and supererogatory,
doing all acts of the prayer, both outward and inward, with presence
of mind which is the spirit and essence of the prayer.

¢and spend out of what We have provided for them} — this includes
obligatory spending, such as zakah, expiation, and spending on wives
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and relatives, as well as recommended spending such as charity of
all kinds.

¢Such} that is, those who have these qualities
dare the true believers}, because they combine Islam and faith; good
deeds, both inward and outward; knowledge and action; and fulfilling
their duties towards Allah and towards His slaves.

Allah mentions the actions of the heart (such as intentions, feelings
and emotions) first, because they are the basis of physical actions
and are superior to them. This indicates that faith may increase and
decrease; it increases by doing acts of obedience and it decreases by
doing the opposite.

The individual should pay attention to his faith and tend it. The
best way of doing that is contemplating the Book of Allah (4g) and
reflecting upon its meanings.

Then Allah mentions the reward of the true believers: €they will
have high ranks with their Lord} that is, according to the level of
their deeds
dand forgivenessp of their sins €and a generous provision, which
is what Allah has prepared for them in paradise, such as no eye has
seen, no ear has heard, nor has it ever crossed the mind of man.

This indicates that the one who does not reach their level of faith —

even if he enters paradise — will not attai i
n what they attain of
honour from Allah. ’ perfect
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8:5. It is like when your Lord caused you to go forth from your
home on a mission of truth, even though some of the believers
disliked it

8:6. And disputed with you concerning the truth after it had been
made manifest, as if they were being driven towards death and

beheld it with their very eyes.

8:7. And [remember] when Allah promised you one of the two
enemy parties, that it would fall to you, and you wished that
the unarmed group would fall to you. But it was Allah’s will to
vindicate the truth by His words and to cut off the root of the
disbelievers,

8:8. so that He might prove the truth to be true and the false to be
false, even though the evildoers hate it.

Here Allah highlights — ahead of this blessed major battle — the
qualities that the believers should attain, because whoever attains
them will be in a good state and his deeds will be sound and correct;
one of the most significant of these is jihad in His cause.

Just as their faith was true and their reward was the truth that Allah
promised them, similarly Allah brought His Messenger (%) forth
from his home to meet the polytheists at Badr on a mission of truth,
which Allah (45) loves and which He willed and decreed.

Even though it did not occur to the believers that there would be
fighting between them and their enemy during this excursion, when
it became clear to them that this was going to happen, some of the
believers began to argue with the Prophet (3££) about that, and they
were reluctant to meet their enemy; it was as if they were being driven
towards death and beheld it with their very eyes.
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But in fact this attitude of theirs was not appropriate, especially
after it became clear to them that they had gone forth on a mission
of truth and that it was something that Allah had enjoined and was
pleased with. In such a situation there is no room for argument,
because the right time for arguing and debating is when there is
doubt and confusion about the right thing to do. But in this case the
right thing was quite clear, therefore there should be no option but
to submit and comply.

However, many of the believers were not part of this argument
at all, and they were not reluctant to meet their enemy. Those whom
Allah rebuked subsequently accepted the idea of jihad and Allah made
them steadfast and made available to them measures of reassurance
that put their minds at rest, as we shall see below.

The original reason for them going forth was to intercept the
caravan of Quraysh that had travelled to Syria with Abu Sufyan ibn
Harb, which was a big caravan.

When they heard that the caravan was on its way back from Syria,
the Prophet (32£) mobilised the people, and three hundred plus men
set out with him. They had seventy camels with them, which they
took turns riding and carried their luggage on them. Quraysh heard
about them, so they went forth to protect their caravan, with a large
number of well-armed and well-equipped men, both riding and on
foot; their number reached approximately one thousand.

Allah promised the believers one of the two groups: either they
would capture the caravan or defeat the army. They wanted the
caravan, because the Muslims were not well off and the caravan was
unarmed, but Allah (45) wanted for them something better and more
sublime than what they wanted.

He wanted them to defeat the army that had come forth with the
leaders and prominent figures of the polytheists.
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¢But it was Allah’s will to vindicate the truth by His words} and to
support the followers of truth

gand to cut off the root of the disbelievers} that is, to eradicate the
people of falsehood, and to show His slaves something of His support
for the truth that had never crossed their minds.

¢so that He might prove the truth to be truep by means of what
appeared of proof and evidence to validate and affirm the truth and
its soundness
¢and the false to be false} by establishing proof and evidence of its
falseness
¢even though the evildoers hate it}, for Allah does not care about
them.
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8:9. And [remember] when you were calling upon your Lord for

help, and He answered you: I am sending to your aid a thousand
angels, coming host after host.

@



Soorat al-Anfal (9-14) l 357

8:10.

8:11.

8:12.

8:13.

8:14.

Allah granted it only as good news with which to reassure
your hearts, for victory comes only from Allah. Verily Allah is
Almighty, Most Wise.

And [remember] when He caused drowsiness to overcome you
as an assurance from Him, and He sent down water from the sky
to cleanse you and to purify you of the whispers of the Shaytén,
and to strengthen your hearts and to steady your footsteps.

[Remember] when your Lord inspired the angels [saying]: Verily
I am with you, so support those who believe. [ will instil terror
into the hearts of those who disbelieve. So strike them above
the neck and strike all their limbs.

That is because they opposed Allah and His Messenger, and
whoever opposes Allah and His Messenger, Allah is indeed
severe in punishment.

That is for you, so taste it. And verily for the disbelievers there
will be the punishment of the fire.

§And [remember] when you were calling upon your Lord for
help} that is, remember the blessing of Allah to you, when you were
about to meet your enemy and you sought the help of your Lord and
asked Him for His aid and support.
gand He answered you} and helped you in a number of ways, such
as the following:

e He sent to your aid 4a thousand angels, coming host after host}

that is, one group after another

gAllah granted it} that is, the sending down of the angels
gonly as good news with which to reassure your hearts} and
raise your spirits; otherwise, victory is only in the Hand of Allah,

not with large numbers of men and weapons
¢ Verily Allah is Almighty} and no enemy can overcome Him;
rather He is the Subduer Who may defeat an enemy no matter
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what their number and no matter how well-armed and well-
equipped they may be.

gMost Wisel as He decrees matters by making available the
means that lead to them and putting things in the right place at
the right time.

e Inresponse to your supplication He sent down drowsiness upon
you, €to overcome youj, that is, it took away the fear and dread
in your hearts,
¢as an assurance from Him} to you, and as a sign of victory,
to give you peace of mind.

e He sent down upon you rain from the sky to cleanse you of
impurity and dirt, and to purify you of the insinuations and
whispers of the Shaytan.
dand to strengthen your hearts} that is, to make them steadfast,
for steadfastness of heart leads to physical steadfastness (in
battle)
¢and to steady your footsteps}, for the ground was soft sand,
but when the rain fell on it, it became firm and the foothold
became steady.

e He inspired the angels €[saying]: Verily | am with you} with
My help, aid and support
¢so support those who believej that is, inspire courage against
the enemy in their hearts, encourage them to strive in jihad, and
remind them of its virtue
41 will instil terror into the hearts of those who disbelievep
which is the greatest help you have against them, for if Allah
makes the believers steadfast and instils terror in the hearts of
the disbelievers, the disbelievers will not be able to stand up to
them and Allah will cause them to flee before them.
4So strike them above the neck that is, on the neck
¢and strike all their limbs} and joints.
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This is addressed either to the angels whom Allah inspired to
make steadfast those who believed, in which case it indicates
that the angels took part in the fighting on the day of Badr, or
it is addressed to the believers, and Allah is encouraging them
and teaching them how to fight the polytheists, and instructing
them to show them no mercy.

That is because €they opposed Allah and His Messengeri; they
fought them and showed enmity towards them

¢and whoever opposes Allah and His Messenger, Allah is indeed
severe in punishment}, and part of His punishment is that He
sends His believing allies against His enemies and they kill
many of them.

gThat} punishment mentioned here €is for you, so taste ith, O
you who opposed Allah and His Messenger (££), a punishment
that is hastened in this world.

¢§And verily for the disbelievers there will be the punishment
of the fired.

This story highlights some of the greatest signs of Allah which
proves that what Muhammad (), the Messenger of Allah, brought
was true. These signs include the following:
e Allah made them a promise and fulfilled it for them.
e Allah (4£) says elsewhere:
¢There has already been for you a sign in the two groups that
met [in combat]: one was fighting in the cause of Allah, the
other disbelieving [in Allah]; they saw them with their own eyes
twice their number. But Allah supports with His help whomever
He wills. Verily, in this there is a lesson for those who have
insight. P (Al ‘Imran 3: 13)

e Allah answered the supplication of the believers when they
sought His help by the means mentioned here. This highlights
His great care for His believing slaves and how He made
measures available by means of which He strengthened their
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faith and made their footsteps steady, and He relieved them of
harm and devilish whispers.

® By His kindness towards His slaves, Allah makes it easy for
them to obey Him and makes available to them the means of
attaining that both inwardly and outwardly.
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8:15. O you who believe, when you encounter the disbelievers on the
march, never turn your backs to them.

8:16. Whoever turns his back to them on that day — unless it is for
tactical reasons, or falling back to join another group — will
incur the wrath of Allah, and his abode will be hell, a hapless
journey’s end.

Here Allah instructs His believing slaves to have courage based on
faith, to adhere firmly to His commands, and to strive to take measures
to strengthen themselves spiritually and physically, and He forbids
them to flee when the two parties meet in battle.

€O you who believe, when you encounter the disbelievers on the
marchj that is, when you are drawn up in ranks for battle and the two
armies begin to approach one another
gnever turn your backs to them$; rather stand firm and fight them, and
be patient in combatting them, for by doing so you are supporting the
religion of Allah and that will strengthen the hearts of the believers
and strike fear into the disbelievers.

§Whoever turns his back to them on that day — unless it is for
tactical reasons, or falling back to join another group — will incur the



Soorat al-Anfal (15-16) I 361

wrath of Allah, and his abode will be hell, a hapless journey’s end}.
This indicates that fleeing from the battlefield with no excuse is a
major sin, as mentioned in the saheeh hadiths; in this verse there is a
stern warning against that.

What this verse means is that if one retreats for tactical reasons,
to take up a new position in order to be more effective in fighting
the enemy, in that case there is nothing wrong with it, because one is
not turning back in order to flee the enemy; rather he is turning back
in order to gain some advantage over the enemy, or to come at him
from an unexpected direction and catch him unawares or trick him,
or to achieve some other military aim. If a fighter falls back to join
another group for protection or help in fighting the disbelievers, that
is permissible. If that group is also part of the army, then the matter
is quite clear.

But if that group is not in the battlefield, such as if the Muslims are
fleeing from the disbelievers and they seek refuge in some Muslim
land or with some other Muslim army, then there are reports from the
Sahdbah which indicate that this is permissible, although that may
depend on whether the Muslims think that fleeing is likely to lead to
better consequences and save their lives. But if they think that they
will be able to defeat the disbelievers if they stand their ground and
fight, then — in this case — it is not possible that they could have a
concession allowing them to flee because, in that case, it would not be
possible to understand what kind of fleeing is forbidden in this verse,
at the time when it speaks in general terms. At the end of the soorah
we will see that this was later restricted by the numbers involved.
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8:17. It was not you who killed them,; rather Allah killed them. And
when you threw [a handful of dust], it was not your act, but
Allah’s, so that He might test the believers with a great test.

Verily Allah is All-Hearing, All-Knowing.

8:18. That is what happened; and verily Allah will undermine the
schemes of the disbelievers.

8:19. [O disbelievers,] if you were seeking a verdict, then the verdict
has come to you. If you desist, it will be better for you, but if
you resume, We will resume [Our support of the believers],
and your forces will avail you nothing, no matter how great in
number they are, for verily Allah is with the believers.

Here Allah tells us that when He defeated the polytheists on the
day of Badr, and the Muslims killed them, €It was not you who killed
them} by your strength and power
grather Allah killed them}» when He helped you to do that by means
of what is mentioned above.

¢And when you threw [a handful of dust], it was not your act,
but Allah’s}. At the time of fighting, the Prophet (£) went into his
hut and started calling upon Allah, beseeching Him for His help.
Then he threw a handful of dust into the faces of the polytheists,
and Allah caused it to hit their faces, and there was not one among
them who was not hit in his face, mouth and eyes with it. When their
resolve broke and they lost momentum, and there appeared among
them failure and weakness, they were defeated. Here Allah says to
His Prophet (3££): it was not by your strength — when you threw the
dust — that it reached their eyes; rather We caused it to reach them by
Our strength and power.
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gso that He might test the believers with a great test} that is, Allah
(45) is able to grant victory to the believers over the disbelievers
without them actually fighting, but He wanted to test the believers
and enable them to attain the highest degrees and most sublime status
by means of jihad, and to give them an immense and goodly reward.

¢ Verily Allah is All-Hearing, All-Knowing} — He hears what
people conceal and disclose, and He knows what is in their hearts
of good intentions or otherwise, so He decrees different things for
people in accordance with His knowledge and wisdom, and the best
interests of His slaves, and He requites each person in accordance
with his intentions and deeds.

¢ That} namely the victory that Allah granted you
4is what happened; and verily Allah will undermine the schemes of
the disbelievers} that is, He weakens all the plots and schemes that
they hatch against Islam and its people, and He makes their plots
backfire on them.

4[O disbelievers,] if you were seeking a verdict that is, if you want
Allah to send His vengeance and punishment against the wrongdoers
gthen the verdict has come to you} when Allah sent His punishment
upon you, which was vengeance against you and a lesson to the pious.
¢If you desist} that is, if you stop demanding a verdict
it will be better for you}, because He may give you respite and not
hasten the punishment for you.
gbut if you resume, demanding a verdict and fighting the believers
¢ We will resume [Our support of the believers]p against you.
4and your forces} that is, your helpers and supporters on whom you
rely in your fight g¢will avail you nothingp
gfor verily Allah is with the believersj.

Those with whom Allah is will be supported and will prevail even
if they are weak and few in number. What is meant by Allah being
with them is that He supports the believers to a degree commensurate
with their level of faith and righteous deeds.
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If the enemy is given the upper hand over the believers on some
occasions, that is only because of shortcomings on the believers’
part and their failure to do the duties required by faith. Otherwise, if
they do what Allah has enjoined in every respect, no army of theirs
would ever be defeated as a final outcome, and their enemy would
never have the upper hand over them in such a way that they can
never recover from it.
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8:20. O you who believe, obey Allah and His Messenger, and do
not turn away from him when you are constantly hearing [his
message].

8:21. And do not be like those who say: We hear, but do not listen.

When Allah (9¢) stated that He is with the believers, He instructed
them to do the duties required by faith, so that they might attain His
help and support:

€O you who believe, obey Allah and His Messengerp by doing
what they enjoin and avoiding what they prohibit.
¢and do not turn away from him} that is, from this command to obey
Allah and obey His Messenger ()
¢§when you are constantly hearing [his message]P that is, what
is being recited to you of the Book of Allah and His commands,
instructions and advice, for your turning away in this situation is
utterly reprehensible.

¢And do not be like those who say: We hear, but do not listen}p
that is, do not be content with mere empty claims that are not real,
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for that is a state with which Allah and His Messenger () are not
pleased. Faith is not wishful thinking or pretence; rather it is what
resides in the heart and is confirmed by actions.
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8:22. Verily the worst of creatures before Allah are the [wilfully] deaf
and dumb, who do not understand.
8:23. If Allah had seen any good in them He would have made them
hear, but if He had made them hear, they would have turned
away in aversion.

€ Verily the worst of creatures before Allah on whom all signs
and warnings have no impact
dare the [wilfully] deaf} that is, deaf to the truth
¢dumbp that is, unable to speak truth
gwho do not understandj that which would benefit them and give it
precedence over that which would harm them. These people are worse,
before Allah, than any animal, for Allah has given them hearing, sight
and hearts to use them in obedience to Him, but they use them in
disobedience to Him. Thus they are deprived of much good, because
they had the opportunity to be among the best of people, but they
refused that and chose for themselves to be among the worst of people.

The hearing that Allah says they do not have is hearing in the
sense of that which has a positive impact on the heart. As for hearing
in the sense of that which establishes proof against them, Allah has
established proof against them by means of what they heard of His
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revelations, but He did not cause them to hear in any beneficial way,
because He does not see any good in them that would qualify them
to listen and benefit from His revelations.

¢1f Allah had seen any good in them He would have made them
hear, but ifp, hypothetically speaking, §He had made them hear, they
would have turned away} from obedience €in aversion, not paying
heed to the truth in any way. This indicates that Allah (4g) does not
withhold faith and goodness except in the case of one in whom there
is nothing good, the one who is not going to benefit. To Him be all
praise, for He is possessed of great wisdom.
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8:24. O you who believe, respond to Allah and His Messenger when
he calls you to that which will give you life. Know that Allah
stands between a man and his heart, and that it is to Him that
you will be gathered.

8:25. Beware of retribution that will not only befall the wrongdoers
among you, and know that Allah is severe in punishment.

Allah enjoins His believing slaves to do what faith requires of them,
which is to respond to Allah and His Messenger (i) by complying
with their commands and hastening to do so, calling people to Him,
avoiding and refraining from that which they prohibit, and telling
others not to do it.

gwhen he calls you to that which will give you lifep. This is a
description of everything that Allah and His Messenger (£) call
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people to, and it highlights its benefits and the wisdom behind it. For
it is in being a true slave to Allah (4%), constantly obeying Him and
obeying His Messenger (£g), that the heart is brought to life.

Then Allah (45) warns against not responding to Him and His
Messenger (3£):
¢Know that Allah stands between a man and his heart} so beware of
rejecting the command of Allah as soon as it comes to you, lest there
be a barrier between you and Him when you need Him after that, and
there will be dissent among you. For Allah stands between a man
and his heart, and He controls the hearts and directs them as He will.

The individual should often repeat the supplication, “O Controller
of the hearts, make my heart adhere firmly to Your religion; O Director
of the hearts, direct my heart to obey You and Your Messenger (3££).”

gand that it is to Him that you will be gathered} that is, you will
be gathered on a day concerning which there is no doubt, and He
will requite the doer of good for his good deeds and the doer of evil
for his sins.

¢§Beware of retribution that will not only befall the wrongdoers
among you} rather it will befall the wrongdoer and others, if
wrongdoing prevails and no one tries to stop it. Then His punishment
will include both the one who does wrong and others. Avoiding this
retribution is done by forbidding the evil and suppressing those who
do evil and spread mischief; to the extent that is possible, they should
not be given the opportunity to commit sin and wrongdoing.

gand know that Allah is severe in punishment} to the one who
exposes himself to His wrath and avoids attaining His pleasure.
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8:26. And remember when you were few in number, and regarded as
weak in the land, and you were afraid lest the people snatch you
away. Then He gave you refuge, and strengthened you with His
help, and provided you with good things so that you may give
thanks.

Here Allah (45) reminds His slaves of how He helped them after
they had been humiliated, increased their numbers after they had been
few, and made them rich after they had been poor.

g§And remember when you were few in number, and regarded as
weak in the landj that is, subjugated and subjected to the control of
others
¢and you were afraid lest the people snatch you away} that is, seize
you.

€Then He gave you refuge, and strengthened you with His help,
and provided you with good things}. He gave you a place of refuge
that you could take as your home, and He defeated your enemies at
your hands, and you acquired booty from their wealth that made you
well off.
¢so that you may give thanks}s to Allah for His great blessings and
kindness, by worshipping Him and not ascribing any partner to Him.
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8:27. O you who believe, do not knowingly betray Allah and His
Messenger or betray your own trusts.

8:28. Know that your wealth and your children are but a trial and that
with Allah there is an immense reward.
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Here Allah (45) instructs His believing slaves to pay heed to that
which He instructed them to do and to avoid. For Allah (3%) offered the
trust to the heavens and the earth and the mountains, but they refused
to bear it and were fearful of it; but man undertook it — he was indeed
unjust and foolish (cf 33: 72). So whoever fulfils the trust deserves a
great reward from Allah, but whoever does not fulfil it — rather he
betrays it — deserves a severe punishment, for he has betrayed Allah
and His Messenger (), as well as the trust, and he has let himself
down by having the worst of characteristics and committing the worst
of deeds, which is betrayal. This causes him to miss out on the most
perfect of characteristics, which is fulfilling the trust.

Because man is tested with his wealth and children, love of these
things may prompt him to give precedence to his own whims and
desires over fulfilling his trust. Hence Allah (%) tells us that wealth
and children are a trial by means of which Allah tests His slaves; they
are something that is given temporarily and must be given back to
the One Who gave it and entrusted him with it, €and... with Allah
there is an immense rewardp.

If you have reason and sound thinking, then you should give
precedence to His great reward over small, transient, diminishing
pleasure. The wise person weighs things up and gives precedence to
that which is more deserving of being given precedence.
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8:29. O you who believe. If you fear Allah, He will give you the insight
to distinguish between right and wrong, expiate your sins and
forgive you, for Allah is Possessor of abundant grace.
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Complying and fearing Allah is the way to, and the sign of,
blessings and success. Allah has made a connection between fear of
Him and a great deal of good in this world and the hereafter. Here He
says that the one who fears Allah will attain four things, each one of
which is better than this world and all that is in it:

The first is insight (furgan), which is knowledge and guidance, by
means of which one may differentiate between true guidance and
misguidance, truth and falsehood, lawful and prohibited, those who
are blessed and those who are doomed.

The second and third are expiation of bad deeds and forgiveness of
sins. Each of these is included with the other when either of them is
mentioned on its own. When they are mentioned together, expiation
of bad deeds has to do with minor sins and forgiveness of sins has to
do with expiation of major sins.

The fourth is the great reward for the one who fears Him and gives
precedence to pleasing Him over his own whims and desires.

¢for Allah is Possessor of abundant gracej.
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8:30. And [remember] when the disbelievers plotted against you, to
take you captive, kill you or expel you. They plot and plan, and
Allah also plans; but Allah is the best of planners.

€§And [remember]}, O Messenger (££), the blessing that Allah
bestowed upon you
¢when the disbelievers plotted against you} that is, when the
polytheists discussed in Dar an-Nadwah what to do with the Prophet
(£): either to keep him in detention with them, in chains; or to rid
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themselves of his evil — or so they said; or to expel him and banish
him from their land. The proponents of each of these options presented
his case, then they agreed upon the view of the worst of them, namely
Abu Jahl (may Allah curse him), which was to take a young man from
each clan of Quraysh and give him a sharp sword, then let all of them
kill him as one, thus spreading the blame among all the clans, so that
Banu Hashim would have no choice but to accept the blood money
(diyah), because they would not be able to fight all of Quraysh. The
plan was that they would lie in wait for the Prophet (£) at night and
pounce upon him when he got up from his bed.

But the revelation came to him from heaven; he came out to them,
threw dust on their heads and left. Allah blinded them so that they
could not see him, then when they were wondering why it was taking
so long for him to come out, someone came to them and said: May
Allah cause your doom! Muhammad (32£) came out and threw dust
on your heads. And each of them brushed the dust from his head.

Allah protected His Messenger (%) from them and gave him
permission to migrate to Madinah. So he migrated there, and Allah
supported him with his Companions, the Muhdjireen and Ansar. He
began to prevail until he entered Makkah by force and subdued its
people, then they submitted to him and came under his rule, after he
had departed from them secretly, fearing for his life. Glory be to the
One Who is most kind to His slave, Whom no one can defeat.
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8:31. When Our revelations are recited to them, they say: We have

heard. If we wished, we could say something like this. [t is
nothing but tales of the ancients.

8:32. And [remember] when they said: O Allah, if this is indeed the
truth from You, then rain down upon us stones from the sky or
send us a painful punishment.

8:33. But Allah would not punish them whilst you were among them,
nor would He punish them as long as they seek forgiveness.

8:34. And why should Allah not punish them when they prevent
people from reaching the Sacred Mosque, although they are
not its rightful guardians. Its rightful guardians can be none but
those who fear Allah, but most of them do not understand.

Here Allah (35) speaks of the stubbornness of those who rejected
the Messenger ().
§When Our revelations are recited to them}» that highlight the truth
of that which the Messenger () brought
gthey say: We have heard. If we wished, we could say something like
this. It is nothing but tales of the ancients}. This stemmed from their
stubbornness and wrongdoing. Allah challenged them to produce a
soorah like it, and to call upon whomever they could besides Allah,
but they were not able to do that, so it became clear that they were
quite incapable of doing that.

These words were a mere claim on the part of the one who uttered
them, and reality showed it to be false. It was well known that the
Prophet (3¢%) was unlettered; he could neither read nor write, and he
did not travel to study any of the stories of the ancients. He brought
this great Book, which falsehood cannot reach from before it or behind
it — it is a revelation from One Who is All-Wise, Praiseworthy (cf.
41: 42).
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§And [remember] when they said: O Allah, if this} that is, what
Muhammad () is claiming
g¢is indeed the truth from You, then rain down upon us stones from
the sky or send us a painful punishment}. They said this to show
that they were certain of their falsehood and ignorant of how they
should react. If they had some specious argument in support of their
falsehood that led them to be certain on the basis of deep knowledge,
they should have said to the one who debated with them and claimed
that truth was on his side: If this is the truth from You, then guide us
to it. That would have been better and more appropriate for them.

But as they said €O Allah, if this is indeed the truth from You...}
It is known by the mere fact of their saying it that they were foolish
and ignorant wrongdoers, for if Allah hastened the punishment for
them, no trace would be left of them. But Allah (35) warded off the
punishment from them because of the presence of the Messenger
(3£) among them. Hence He said:
¢But Allah would not punish them whilst you were among them.
The presence of the Prophet () offered them protection against
the punishment.

Even though they said this openly, in front of everyone, they
understood how bad it was. They were afraid of the punishment
befalling them, so they asked Allah (4g) for forgiveness. Hence
Allah says:
gnor would He punish them as long as they seek forgiveness}.

This protection prevented the punishment befalling them even
after all its prerequisites were met.

Then Allah says: § And why should Allah not punish them} that
is, what would protect them from the punishment of Allah, when
they have done that which incurs it, namely barring people from the
Sacred Mosque, especially the Prophet (£) and his Companions,
who are more deserving of it than them.
galthough they that is, the polytheists
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gare not its rightful guardians [awliyd 'ahu]®. It may be that the
pronoun Au (in the word awliya 'ahu, translated here as gits rightful
guardians) refers to the Sacred Mosque; that is, they have no more
right to it than anyone else. Or it may be that the pronoun refers to
Allah (4g), in which case the phrase would mean “they are not His
allies (awliya’)".

¢Its rightful guardians can be none but those who fear Allah}, for they
are the ones who believe in Allah and His Messenger (§£), affirm
the oneness of Allah, worship Him alone and are sincerely devoted
to Him alone.

¢but most of them do not understandp. Hence they claimed for
themselves something to which others had a greater right.
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8:35. Their prayer at the House [of Allah] is nothing but whistling and
clapping of hands. So taste the punishment for your disbelief.

Aliah (45) only established His Sacred House for the rituals of
His religion to be practised therein and for worship to be devoted
to Him alone therein. As for these polytheists who barred people
from it, their prayer therein, although prayer is the greatest kind of
worship, was ¢nothing but whistling and clapping of hands}. These
were the acts of ignorant and foolish people in whose hearts there
was no veneration for their Lord or knowledge of His rights, and no
respect for the best and noblest of places. If this is how their prayer
was in that place, then what about the rest of their acts of worship?

By what criteria were they more entitled to this House than the
believers:
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§Those who humble themselves in their prayers, who turn away from
all that is vain [of words and deeds].} (al-Mu 'minoon 23: 2-3)

— and have all the other praiseworthy qualities that Allah has
described?

No wonder Allah caused them to inherit His Sacred House and
gave them guardianship of it, and said to them, after giving them
guardianship of it:

€O you who believe, truly the polytheists are impure, so do not let
them come near the Sacred Mosque after this [final] year of theirs.. .}
(at-Tawbah 9: 28)

And here He says: €So taste the punishment for your disbelief}.
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8:36. The disbelievers spend their wealth to bar [people] from the path
of Allah, and they will continue to spend it, then it will become
a source of regret for them, then they will be defeated, and as
for those who disbelieve, into hell they will be gathered,

8:37. So that Allah may separate the wicked from the good, placing
the wicked one on top of another, heap them all up and throw
them into hell. It is they who will be the losers.

Here Allah (4¢) highlights the enmity of the polytheists and their
schemes, plots, opposition to Allah and His Messenger (%) and their
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efforts to extinguish His light and silence His word, and He tells us
that their plots will backfire on them, for the plotting of evil affects
none but its authors (35: 43).

¢The disbelievers spend their wealth to bar [people] from the path
of Allah} that is, to suppress the truth and support falsehood, and to
resist affirmation of the oneness of the Most Merciful and establish
the religion of the idol worshippers
gand they will continue to spend it} that is, they will pay all these
expenses, and they would not mind, because they adhere firmly to
falsehood and they strongly resent the truth. But that will be €a source
of regret for them} that is, a cause of sorrow, disgrace and humiliation
€then they will be defeated} and will lose their wealth and all that they
hoped for, and they will be punished most severely in the hereafter.
Hence Allah says:
¢and as for those who disbelieve, into hell they will be gathered that
is, they will be gathered there so that they might taste its punishment,
because it is the realm of evil and evildoers.

Allah (4g) wants to differentiate evil from good, and make each
distinct from the other, putting each in a place where it belongs. So
He will put evil deeds, wealth and people with one another
¢heap them all up and throw them into hell. It is they who will be
the losersp who will lose themselves and their families on the Day
of Resurrection, and that is true loss.
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8:38. Say to those who disbelieve that if they desist, what is past will
be forgiven; but if they persist, then the precedent of the earlier
peoples is already established.

8:39. Fight them until there is no more persecution and all worship is
devoted to Allah alone; but if they desist, then Allah sees well
all that they do.

8:40. If they pay no heed, then know that Allah is your Protector, an
excellent Protector and an excellent Helper!

By His kindness towards His slaves, people’s disbelief and their
persisting in stubbornness does not prevent Him from calling them to
the path of true guidance and forbidding them to do that which leads
to misguidance and doom.

¢Say to those who disbelieve that if they desisty from their
disbelief, by submitting to Allah alone, with no partner or associate
gwhat is pastp of their sins §will be forgiven; but if they persistj and
go back to their disbelief and stubbornness
gthen the precedent of the earlier peoples is already established}. This
refers to the destruction of the disbelieving nations. So let them see
what befell the stubborn, for soon they will learn the consequences
of their ridicule (6: 5).

This is addressed to the disbelievers. To the believers, when He
instructed them on how to deal with the disbelievers, Allah says:
§Fight them until there is no more persecution} or ascription of
partners to Allah, or barring people from the path of Allah, and they
submit to the rulings of Islam
gand all worship is devoted to Allah alone}. This is the goal of fighting
and jihad against the enemies of the faith; it is to ward off their evil
from the faith and to defend the religion of Allah, Who created people
to follow this path, so that it will be supreme over all other religions.
gbut if they desist} from what they are doing of evil
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gthen Allah sees well all that they do} and nothing is hidden from
Him of their affairs.

¢1f they pay no heed} and persist in disobedience and negligence
gthen know that Allah is your Protector, an excellent Protectorj Who
takes care of His believing slaves, helps them to attain that which is
in their best interests and makes easy for them that which benefits
them in spiritual and worldly terms
¢and an excellent Helper}» Who helps and supports them, and wards
off from them the plots and schemes of the wicked.

The one whose protector and helper is Allah will have no fear,
but the one whom Allah opposes will have no honour and will not
be able to achieve anything.

LR



Glossary of Islamic Terms

abu (or abi) al el

ahl as-Sunnah 1)) J.»T
wal-jama‘ah |+,

angel A
Ansdr LA
‘awrah gy

banu (or bani) ..« ;.,

father (of)

‘people of the Sunnah and the community’

A being made of light who is totally obe-
dient to Allah and has no free will. Allah
has assigned some angels specific tasks,
like those who record our good and bad
deeds, the Angel of Death, the guardians
of hell, etc.

‘helpers’: the Muslim citizens of Madinah
who gave refuge to the Prophet (££) and
the other Muslim emigrants from Makkah

the part of a person’s body that must be
screened from public view; for males it is
the area between the navel and the knees,
and for females it is everything except the
hands and the face

lit. ‘children (of)’; usu. referring to a tribe
that claims a common ancestor

The Arabic words are transliterated according to the conventions of the

Transliteration Chart found in this book. If a word has become part of
the English language (i.e., is found in a dictionary of Standard English),
that spelling is used in this book and appears first in this Glossary, with
the transliterated form in brackets after it.
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barzakh

dhihar

dhikr Allah

diyah
firdaws

fugaha’
hadith

(hadeeth)

Hajj (Hajj)

Haram

haram (haram)

&

b

4

553

-3

Sl

¢

¥

an intermediate state between death and
the Day of Resurrection; it is also said
to be a ‘place’ where the souls of the
deceased will remain until the blowing
of the trumpet

Dhihdr is the unlawful act of saying to
one’s spouse: ‘You are as impermissi-
ble for me [to enjoy intimately] as my
mother.” — and similar statements.

remembrance of Allah; specifically,
remembering Allah through praising and
supplicating to Him

blood money

the highest level of paradise

sing: fageeh; scholars of jurisprudence;
jurists

a statement or action of Prophet
Muhammad (34) that was remembered

and recorded by his Companions and
followers

the major pilgrimage to the Sacred
Mosque, site of the Kaaba in Makkabh, to
be undertaken by every able Muslim once
in his or her lifetime

the sacred area surrounding and includ-
ing the Kaaba in Makkah; any inviolable
or holy area

forbidden according to Islamic law
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Hejaz (Hijaz)

Iblees

ihram

Jahiliyah

Jibreel

jihad (jihad)
Jjinn (plural of
Jinni)

Juz’(pl. gjza’)

Kaaba
(Ka‘bah)

Sl

Jirr

o5

R

the Western region of the Arabian Pen-
insula, which includes Makkah and
Madinah

another name for Satan in Arabic

the state of consecration for Hajj or
‘umrah; the special clothing worn by the
pilgrim in such a state

lir. ‘ignorance’; the age of spiritual dark-
ness before Islam

the Arabic name for Gabriel (32), the
archangel who transmitted the verses of
the Qur’an and other communications
from Allah (35) to Prophet Muhammad
(&)

struggle or striving (in Allah’s cause)
non-human, rational beings created
by Allah from fire, often referred to as
‘demons’ or ‘devils’. They have free will
like humans: some are Muslims, others
disbelievers; some are obedient to Allah,
others disobedient. Satan is a jinni. Some
disobedient jinn mislead people into
thinking that they can foretell the future,
near or distant, or provide people with
riches or some sort of power.

a section of the Qur’an equal to one-thir-
tieth of the text

the House of Allah in Makkah, originally
built by Prophets Ibraheem and Isma‘eel,
which Muslims face when they pray
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khamr o~
al-Lawh C jJ\
al-Mahfoodh L a1
maytah &a
mudd X
Muhd- 9 3 )>L€,4
Jiroon (or
Muhdjireen)
nafs s
nisab ola
gadi o6
qiyas )
Quraysh o ,:
sd tL.’p

intoxicants

the Preserved Tablet in heaven on which
Allah’s words and decrees are written

dead animal; meat from an animal that
was not slaughtered according to Islamic
law

a measure of volume: approx. what one’s
two hands can scoop up; generally esti-
mated to be % litre (750 cl)

lit. ‘emigrants’ of any kind; used in
Islamic discourse to refer to people who
emigrate to safeguard their religion, spe-
cifically the Muslims who migrated with
Prophet Muhammad (%) from Makkah
to Madinah

inner soul or self

the zakat threshold; the minimum amount
of something that one must own before
being required to pay zakat on it

judge of an Islamic court

analogy: a method of deriving rulings in
jurisprudence

the dominant tribe in Makkah at the time
of the Prophet’s mission; their society was
based on polytheism

a measurement of volume roughly equiv-
alent to 3 litres, or four times the volume
of a mudd
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Sahabah

saheeh
shar ‘i

Sharia

(sharee ‘ah)

Shaytan
shirk

siddeeqoon

soorah or

soorat

Sunnah

sunnah

tafseer

tawdf

tawheed

Ummah

Companions of the Messenger of Allah
(3%8)
a grade of hadith: sound or authentic

of or pertaining to Sharia; Islamic

Islamic law derived from the Qur’an and
the Sunnah

Satan
associating partners with Allah
those who are strong and true in faith

chapter of the Qur’an

the practice and collected sayings of
Prophet Muhammad () that together
with the Qur’an forms the basis of Islamic
law

acts that are recommended but not
mandatory; one who performs them is
rewarded, but one who neglects them is
not punished

exegesis: commentary, or explanation of
the meanings (usu. of Qur’anic verses)

circumambulation of the Kaaba

the oneness of Allah: the knowledge that
He alone deserves to be worshipped and
that He has no partners

community or nation: usu. used to refer to
the entire global community of Muslims
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s

‘umrah 5 & a minor, non-obligatory pilgrimage to
Makkah
unseen s aterm used to denote phenomena or

aspects that cannot be known using ordi-
nary human faculties

usool al-figh J ,i:? principles of Islamic jurisprudence
<l
zakat (or slS;  obligatory charity: an ‘alms tax’ on wealth
zakah) that is paid by Muslims and be distributed

to others who qualify as recipients

R
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A

Aaron. See Haroon

abomination 26-27, 151, 176-178

Abraham. See Ibraheem

account 24-25, 29, 204

accountable 81,92-93, 105-106,
150

action 42, 75, 118, 229, 305n21,
347, 353, 380

acts of obedience 195

acts of worship 130, 198, 217,
247,319, 321, 342,374

‘Ad 249-250, 253-254

admonition 28, 106, 245, 247-
249, 251, 270, 295, 316

adversity 86-87, 102, 268-269,
286,318

affairs 35,92,100, 110,113, 137,
158, 170, 186, 192, 199, 237,
241, 267, 307, 310-311, 378

alcohol 28-30. See
also prohibition; intoxicants

Allah and His Messenger (&)
29, 82, 152, 351-352, 359,
365-366, 369, 374-375

Allah’s attributes. See His
attributes

Allah’s blessing. See His blessing

Allah’s command. See His
command

Allah’s commands and
prohibitions. See His
commands and prohibitions

Allah’s control. See His control

Allah’s Countenance. See His
Countenance

Allah’s creation. See His creation

Allah’s guidance. See His
guidance

Allah’s help. See His help

Allah’s kindness. See His
kindness

Allah’s Majesty. See His Majesty
Allah’s mercy. See His mercy
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Allah’s names. See His names

Allah’s oneness. See His oneness

Allah’s paradise. See His paradise

Allah’s path. See His path

Allah’s pleasure. See His pleasure

Allah’s revelations. See His
revelations

Allah’s right. See His right

Allah’s signs. See His signs

Allah’s testimony. See His
testimony

Allah’s will and decree. See His
will and decree

Allah’s wisdom. See His wisdom

Allah’s word. See His word

All-Hearing 67, 83, 146, 344,
362-363

alliance 161, 218

allies 153, 159, 160-161, 215-
217, 345, 359, 374

All-Knowing 67, 83, 99, 115,
128, 136, 146, 159, 166, 330,
344, 349, 362

ally 215,218, 341

analogy 207-208, 214, 382

an‘am 179. See also cattle;
livestock

angel 54, 59, 62-63, 68, 82, 89-
90, 98, 100-101, 124, 126-
127, 135, 141, 143, 193, 206,

207,211-212, 224, 335, 348-
349, 356-359, 379

animal 28, 31-33,176-177,179,
248, 300, 365, 382

animals found dead 149, 152,
176-178

al-a‘rdf 162,201, 233, 349. See
also heights

argument 72, 96-97, 113-116,
146, 152, 161, 181-183, 302,
355,373

army 355, 361, 364

arrogance 21,62, 150,208, 221-
222, 225-226, 228, 234, 246,
257,269, 284, 287, 298, 304

ascribe equals 57-58, 184

ascribe partners 19, 20, 65-69,
75, 85-86, 100, 102-103, 109,
112, 114, 140, 151, 153, 169,
181, 197, 215, 250, 255, 308,
337,338

attributes 36, 57, 72, 79, 99,
120-121, 125, 135-136, 138,
195, 221, 240, 250, 292, 325,
330-331, 333. See also His
attributes

authority 69, 115, 128, 175, 220,
249, 252, 300

awe 350, 352

‘awrah 212,214,219, 379
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B

bad deeds 93, 95, 100n9, 116,
126, 192, 205, 235, 301, 304,
370, 379

Badr 351, 354, 359, 362

balance 205

barrier 233, 367

al-barzakh 101, 126, 132

beliefs 69, 145, 150, 184, 191,
198,221, 247, 252, 295, 297,
310, 323

believe in Allah and His
Messenger 309-310, 374

believing slave 24n3

benefit. See bring benefit

bequest 43-45

bird 47, 49, 83, 312

bliss 79, 126, 163, 205,226,230

blood 125, 149, 176-178, 287-
289, 371, 380

Book of Allah 153, 258-259,
325, 347, 353, 364

bounty 52, 72,95,129, 133, 156,
243,256, 307

bring benefit 86, 96, 109, 129,
292

buildings 256, 291

burden 78, 151, 185, 188, 197,
199, 221, 228, 229, 306, 308,
313-314, 337-338

burden of sin 151, 199, 221

C

calamities 87, 135, 137, 195

calamity 28, 43, 87, 269, 271,
285

calf 258, 299-301, 303n20,
305n21

camel 32, 33, 40n7,227

caravan 355

cattle 173, 175-176, 179, 328-
329. See also livestock

cause harm 20, 86, 96, 109, 129,
292

certainty 41, 51-52, 58, 66,
96-97, 115, 157, 311

character 33, 43, 45-46, 131,
184, 200, 207-208, 241, 248,
333

charity 32-33, 157, 353, 384

children 72, 78, 119, 126, 166,
168, 170, 185-186, 207-208,
213, 215, 218-219, 222, 234,
238, 276, 303, 322-323, 368-
369, 379

Children of Israel 47, 49, 55,
275-276, 284, 287, 289-
292, 302, 306, 308, 314. See
also Israelites

Christians 19-20, 22, 43, 53-54,
72, 146, 179, 190-193, 196,
198

clay 47,49, 57, 206-208, 261
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clear evidence 31, 58, 83, 97,
142, 333

clear signs 47,49, 61, 63-64, 70,
75, 83, 135, 139, 227, 248,
272-273, 280

clothing 25, 214, 219-220, 381

clouds 242, 311

commands and prohibitions 29,
37,81,97,110-111, 122, 146,
148, 162, 191, 202, 218, 237,
247, 256, 296, 297

commitment 137-138, 158, 196

common sense 110, 134, 300,
308

communities 83, 318-319

companion 332-333

compassion 102, 161, 246-247,
339

compensation 31, 33-34

conflict 110, 351

confusion 131, 149, 166, 168,
202, 230, 232, 344, 355

conjecture 147, 181, 182

consequences 27-28, 31, 33,
51-52, 56, 60, 72, 81, 161,
175, 191, 199, 221, 271,
280, 320, 336, 361, 3717.
See also evil consequences;
negative consequences

Controller 68,246, 272,333,367
corruption 182, 241, 284

covenant 185, 187-189, 265,
272,274, 287-289, 318, 320,
324

cow 32-33,4l1

Creator 30, 56, 65, 68-69, 71,
113, 127, 135-137, 240, 246,
247,292,323, 333, 338, 342

crops 61, 98, 128, 166-167,
169, 171-172, 241n17, 243,
271n18, 286, 288

D

damage 33-34

darkness 57-59, 84-85, 116, 122,
128, 129-131, 154-155, 309,
331, 341, 381

darkness of ignorance 58, 85,
122, 154

dates 129, 132-133

David. See Dawood

Dawood 117, 119

Day of Resurrection 36, 42, 47,
56, 58, 61, 65-66, 71, 73, 76,
81-82, 84, 101n10, 111, 125-
127, 130, 136nl1, 141, 196,
199, 205, 208, 220, 225-226,
243,253, 263, 268, 275, 318-
319, 322-323, 328, 376, 380

deafness 74

death 43, 86, 96, 100, 101n10,
124-126, 129, 143, 194, 198,



Index I 389

214,224,227, 267,292, 309,
310, 334, 354, 380

deceit 144,211

decrees 70, 83, 85, 100-101,
125, 198, 239-240, 358, 363,
382. See also divine will and
decree

deeds. See bad deeds; evil deeds;
good deeds; righteous deeds;
shameful deeds

defects 136, 140, 164, 338

depths of darkness 84, 130, 154,
341

descendants 119, 276, 311. See
also progeny

despair 86, 108, 133, 227, 232,
266, 316

destruction 87, 104, 170, 253,
261, 268-269, 273, 290, 292,
377

devils 109, 110, 144-145, 149,
151-152, 166, 168, 215-217,
250, 257, 344-345, 381. See
also Iblees; Shaytan

devotion 58,107,124, 127,217,
326

dignity 122, 208, 349

disbelief 20, 37, 64, 75-76, 83,
85, 97, 154, 160, 225, 232,
236, 251, 273, 286, 288-289,
324,333,374, 377

disbelieving nations 61, 181,377

disciples 50-51. See also ‘Eesa

disgrace 102, 156, 160, 214, 225,
253,261, 263, 268, 282, 301,
303, 376

disobedience 37, 66, 103, 150,
163, 176-178, 183, 186, 212-
213, 232, 241, 314-316, 365,
378

distraction 78

distress 85-86, 102-103, 154,
192, 268-269, 286

divine attributes 138, 331, 333

divine will and decree 84, 181,
182-183

divinity 55, 71, 88, 100, 102,
114, 135, 186, 300

Dominant 67-69, 100

dominion 54, 56, 66, 109, 111-
113, 212, 309-310, 332-333

doom 27,78, 84, 89, 110, 114,
160, 162, 165, 174, 200, 237-
238,252,267, 268,271, 302,
317, 346, 348, 371, 377

doubt 21, 43, 45-46, 51, 57-58,
65, 72, 80, 83, 104, 111, 142,
146, 149, 157,202, 230, 232,
309, 355, 367

drought 133, 241n17, 271n18,
286-287

dust 98,243,296, 299, 362,371
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duty 28-29, 35-36, 100, 105-106,
139, 275, 315-317

E
ears 40, 74, 81, 328-329, 340,
347
earthquake 254, 257, 264, 267,
305-306
ease 61, 69, 86, 157, 162, 224,
268-270, 313, 319, 337

‘Eeséa 47-54, 117. See
also disciples; Gospel,
Messiah

‘Eesa son of Maryam 47-48,
50-51, 53

encouragement 82, 106, 199,
242,327,337, 344

enemies 27, 64, 87, 144-145,
155, 182,213, 263, 301, 303,
326, 359, 368, 377

enemy 27, 173, 203, 208, 210-
212, 284-285, 292, 295, 354-
355, 357-358, 361, 364

enmity 19-20, 26-28, 208, 226,
359, 375

envy 20, 144, 155, 230

error 143, 153, 162, 192, 213,
237, 295, 298, 304, 328, 346

establish prayer 109, 111, 318,
350

evidence 31, 41, 45, 58, 66,
68, 83, 86, 88, 96, 97, 113-

114,121, 132,136, 142, 145,
148, 150, 152, 175-176, 182-
183, 188, 191, 195, 221, 246,
252,288, 308, 324, 333, 336,
356. See also clear evidence;
textual evidence

evil consequences 31, 33, 72

evil deeds 37, 89, 125, 163, 199,
225,297,304, 376

evildoer 22, 92, 95, 124-125,
154-156, 162, 165, 174, 180,
187,227, 235, 260, 295, 301,
307, 354, 356, 376

expiation 23-25, 31, 33, 352,
370. See also oath

extremes 174, 219-220, 241

eyes 20-21,49,51,93, 141-143,
164, 233-234, 274, 278-279,
305n21, 306, 328-329, 340,
342,354, 359, 362

F

fabrication 73, 175,217, 265

fairness 46, 75, 162, 188, 205

faith 22-23, 31, 41, 50-52, 58,
63, 72, 83, 89, 94, 97, 112-
113, 115-116, 119, 123, 134,
137, 143, 154, 157, 180, 193,
194-196, 215, 227, 229-230,
253, 270, 272-273, 275, 283,
285, 297, 304, 306-307, 310,
321, 329, 331, 341, 345, 347,
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350-354, 360, 363-364, 366,
377, 383

false claim 127, 207

false gods 40n7, 73-74, 86, 167,
177,204, 292, 331

falsehood 75, 84, 87, 96, 103,
105-107, 113, 114, 123, 144-
145, 155, 163, 168, 182, 188,
202, 218, 237-238, 280, 288,
301, 303-304, 322-324, 346,
356, 370, 372-373,376

families 24-25, 127, 268, 328,
376

family 56, 126, 172, 200, 248,
260-261, 349

famine 133, 286-287

fat 176, 179

fate 64-65, 73, 234-235, 253,
260-263, 275, 295, 297

faults 66, 136-137, 140, 146,
158,311, 319

favours of Allah 249, 254, 269

fear and hope 36, 68, 241-242

feelings 27, 228-230, 353

females 17, 166, 169, 173-175,
379

festival 50, 52,278

fighting 104, 160, 354, 359, 361-
363,377

fish 241n17, 271n18, 314-315

fleeing 361

flesh of swine 149, 176-178

focus 68,78, 145,217,232,304,
336, 348-349

foolishness 113, 166, 168-170,
250, 299, 300, 320, 339

forbidden 29, 31-32, 34, 39- 40,
69, 76-77, 96, 148-149, 163,
166, 169, 173, 176-178, 184-
185, 187, 212, 220-221, 227,
236, 238, 316-317, 361, 380.
See also haram; prohibited;
unlawful

forefathers 40-41, 118, 120-122,
181, 249, 252, 322-324

forgiveness 36, 39, 55, 95, 212-
213, 231, 238, 313-314, 320,
351, 370, 372-373

friendship 161, 218, 351

frogs 287-289

fruit 56, 61, 98, 128, 132-134,
167, 171-172, 211-212, 267,
288,313

full measure 185, 188, 261-262

G
gambling 26-28, 30
game 31-34, 107, 236. See
also hunting; kill game
garden 82,211-212, 215
gardens through which rivers
flow 20, 22, 54-56
garlands 35-36
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garment of piety 213-214

generation 53, 199, 318-319, 323

generosity 128-129, 134, 229,
240

give thanks 23-24, 26, 49, 61,
121, 133, 190, 206, 243, 251,
287,312, 368

glad tidings 89, 276, 335-336

goat 175

gods 40, 53, 55, 67, 71, 73-74,
85-86, 96, 102,109, 112-113,
140, 151, 167, 177, 204, 252,
266, 283-284, 291-292, 331,
339, 342. See also false gods

good deeds 37, 119-120, 157-
158, 186, 194, 205, 235, 238,
284,297, 304, 328, 343, 345,
352-353, 367

goodness 21, 157, 161,191,237,
273, 366

Gospel 47-48, 53, 305. See
also ‘Eesa son of Maryam

grain 98, 128,132,314

grief 69, 154, 158,223,267, 300

guardian 187

H
Hajj 32, 36, 308, 380-381. See
also ihram; Kaaba; Makkabh,;
‘umrah

happiness 28, 79, 122, 126-127,
138, 191, 205, 223, 230, 273,
321

haram 23, 24n3, 30, 380. See
also forbidden; prohibited;
unlawful

Haram 33, 380. See also Kaaba;
Makkah

harbinger 242-243

hardship 38, 69, 85, 87, 103, 157,
220, 229, 234, 268-270, 308,
319

harm 20, 42, 67-69, 74-75, 86,
92, 96, 107, 109, 113, 115,
121, 126, 129, 139, 163, 168,
172,174, 177,214,224, 234,
254, 256, 277, 284-285, 288,
292,300, 321, 333, 334, 336,
339, 341-342, 344, 352, 360,
365. See also cause harm

harmony 196, 311, 338-339

Héaroon 117, 280, 294-295,
301-303

harvest 171-173

healthy child 337

hearing 55, 81, 88, 138, 329,
364-365

heedlessness 58, 106, 209, 242,
334

heights 233-235

hell 37-38, 61, 69, 76, 78, 110,
120, 152, 160, 189, 210, 225,
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227, 231-236, 262, 267, 298,
328-329, 360-361, 375-376,
379

helper 51, 73, 218, 234, 363,
377-379

His attributes 99, 240, 292

His blessing 23, 103, 292, 295,
313,339

His command 130, 164, 191,
239-240, 274, 303, 311, 313

His commands and prohibitions
146

His control 68-69, 130, 164, 199,
239-240, 246, 310, 336, 340

His Countenance 92, 137-138,
217

His creation 29, 66, 71, 84, 98,
128-129, 136-137, 139, 163,
168, 180, 184, 196, 199, 221,
240, 247, 266, 276, 335, 349

His guidance 68, 230, 247

His help 34, 359, 362, 364, 368

His kindness 129, 133-135, 229,
232, 248, 360, 377

His Majesty 195, 239

His mercy 39, 59, 63, 66, 104,
128, 180, 210, 231-235, 237,
240, 242-243, 253, 317, 332

His names 121, 221, 330-331

His oneness 65, 69-72, 88, 110,
129, 221, 246-247, 255, 333

His paradise 298, 310

His path 59, 147, 160, 185, 232

His pleasure 217, 244,263, 367

His revelations 22, 24, 72, 124,
126, 148, 200, 220, 223, 227,
296, 327, 350, 352, 365-366

His right 101

His signs 52, 87, 134, 267, 292,
324

His testimony 71-72

His will and decree 31, 56, 84,
288

His wisdom 70, 80, 97, 122, 129,
136, 145, 156, 161, 168

His word 74, 109, 111, 376

honesty 188, 248

honour 94, 100, 118, 158, 178,
207, 210, 221, 230, 233-234,
255, 306, 308, 353, 378

Hood 249, 252-253, 257-258,
275

hope 20-21, 36, 68, 80, 205,
232-234, 241-242, 247, 265,
285, 299, 315-316, 338. See
also fear and hope

Hour 78, 85, 194-195, 334-335

humiliation 303, 376

humility 137, 208, 241, 313,
348-349

hunting 34. See also game



394 l Tafseer as-Sa'di

I

Iblees 206-213, 328, 381. See
also devils; Shaytan

Ibraheem 51, 112-116, 118-119,
197-198, 381

idols 26-27, 40n7, 71, 85, 96,
112-113, 140, 151, 167-169,
177, 184, 224, 246-247, 252,
291-292, 339-340, 342

ignorance 41,58, 63, 82, 85, 92,
95, 97, 122, 149, 154, 166,
170, 175, 218, 292, 309, 336,
344, 381. See also darkness of
ignorance

ihram 31-32, 34, 381. See
also Hajj

il feeling 228-230

image 144

ingratitude 23, 102, 263

inhabitants of hell 152,231,233,
236

inhabitants of paradise 228-229,
231, 233-234, 236

injustice 146, 156, 161, 176, 186,
205,217

innovation 149, 169, 196

instructions 55, 137, 148, 187,
189,212, 247, 259, 268, 274,
281,297, 347, 364

intention 51-52, 94, 149, 183,
289, 304, 344

intercession 127, 238, 289

intercessor 92, 107-108, 124,
126-127, 160. 236. 238

intoxicants. 26-27, 308, 382 See
also alcohol

Israelites 290n19, 295, 309, 311.
See also Children of Israel

J

Jacob. See Ya‘qoob

Jjahiliyah 40n7, 186, 193, 381

Jesus. See ‘Eesa; ‘Eesa son of
Maryam; Messiah

Jews 19-20,22,43,72,122, 146,
176, 179, 190-193, 196, 198

jihad 354-355, 358, 363, 377,
381

Jjinn 68,135,137, 144-145, 159-
162, 210, 215, 224-225, 328,
344, 381

jinni 160-161, 381

Joseph. See Yoosuf

joy 65,79, 133, 138, 157-158,
164, 223n16, 227, 230, 269,
296, 321, 338

judgement 84,97, 100-101, 146,
153, 161, 166, 180

justice 75, 84, 137, 143, 146,
161-162, 185, 197, 205, 267,
311, 331
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K

Kaaba 31-33, 35-36, 216, 380-
381, 383. See also Hajj;
Haram; Makkah; Sacred
House; ‘umrah

kill game 31-32

kindness 39, 63, 66, 84,95, 111,
129, 133-135, 157, 177, 185-
186, 190, 197, 229, 232, 240,
242,248, 295, 307, 330, 333,
343, 360, 368, 377

L

land 31, 34, 43, 60-61, 64-65,
83, 98, 102-103, 109, 128,
131, 241, 243-244, 250-251,
254-256, 262-263, 271, 2717,
282-285, 290-291, 295, 361,
368, 371

lawful 22-23,25,37,43-44, 101,
146, 191, 306, 308, 370

al-Lawh al-Mahfoodh 83, 99,
101, 224, 382

laws 49, 125, 149-150, 152, 158,
170, 175, 178, 189, 221, 239-
240, 297, 310

laws of Allah 149-150, 170, 175,
178

liars 56, 60-61, 76, 208, 238,
250, 265, 266

lice 287-289

life of this world 77-78, 107,
159, 220, 236, 303, 320

light 36, 57-59, 116, 121, 129-
130, 154, 157, 306, 309, 337-
338, 341, 376, 379

limits 22-23, 34, 124, 160, 176,
221, 230, 241, 260, 316

lineage 118, 250, 262

livelihood 130, 206, 213, 219

livestock 31-33, 36, 40, 128, 149,
166-167, 169, 171, 173-175,
179, 270. See also cattle

locusts 287-289

Loot 117-119, 259

Lord of the worlds 68, 71, 86,
109, 140-141, 197-198, 239,
245,249, 251, 275-277, 280

Lordship 102, 186, 199

Lot. See Loot

lust 259-260

M
magic 47,49, 62,277-281, 288
magician 277-282, 288
majesty 57,59, 138, 239, 240.
See also His Majesty
major sins 186, 221, 370
Makkah 123,371,379, 380-382,
384. See also Hajj; Haram,;
Kaaba; ‘umrah
males 166, 169, 173-175, 379
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manners 71, 121, 281, 326

maturity 41, 47-48, 187

measure 157, 185, 188,245, 261-
262, 321, 382. See also full
measure; weight

measure and weight 185, 188,
261-262

meat 32, 149, 151-152,176-178,
312, 382

meat of animals
176-178

mercy. See His mercy

Messenger Muhammad (&) 72,
142, 144, 335, 348

Messiah 55. See also ‘Eesa son
of Maryam

miracle 49-51, 70, 273, 345-346

mischief 226, 241,254, 256, 262,
275, 282-284, 286, 294, 321,
367

misery 89, 116, 126, 154, 246,
267, 302, 348

misguidance 64, 85, 95-96, 110,
116, 122, 141, 149, 153-154,
166, 168, 170, 185, 189, 196,
217-218, 226, 237-238, 252,
266-267, 274, 298, 316, 328,
332, 334, 370, 377

mistake 33-34, 303

mockery 105, 107, 235-236

monotheist 186, 197-198

149, 152,

moon 58, 112-114, 128, 130,
239, 240

Moosa 48, 117, 121-122, 190,
275-276, 277-281, 283-285,
287-297, 299-301, 303-307,
311-312. See also Tablets;
Torah

morals 71, 297, 304

Moses. See Moosa

Most Merciful 35, 57, 92, 133,
138, 149, 153, 176, 198, 201,
218, 301, 303, 318, 330, 350,
376

Most Wise 54, 67, 70, 109, 111,
115,117, 156, 159, 161, 166,
195, 202, 346, 357

motive 217, 352

mountain 258,290n19, 294, 296,
322

N

names 121, 125, 169, 196, 207,
221, 249, 252, 330, 331. See
also His names

necessity 46, 148, 176-178, 229

negative consequences 27-28,
221, 336

negligence 172, 334-345,378

night 58, 67-68, 99, 100, 112-
113, 116, 128-130, 154, 202-
203, 239, 261, 270-271, 290,
348-349, 371
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Noah. See Nooh
Nooh 117-118, 245-249

O

oath 23-25, 43-46, 61, 66,
141-142, 210, 234. See
also expiation

obedience 28, 37, 58, 154, 160,
163, 195, 241, 262, 281, 304,
307, 329, 353, 365-366

offspring 40n7, 118-119, 169,
215, 263, 322-323, 338-339

olive 132-133

oneness of Allah 21, 68, 72, 88,
96, 102, 112, 114, 184, 186,
250-252, 256, 374, 383. See
also His oneness; tawheed

opposition 60, 202, 375

Originator 67-68, 135-136

orphan 185, 187-188

orphan’s property 185, 187

P
pain 126, 192
palaces 230, 254, 256
paradise. See His paradise;
people of paradise
parents 168, 185-186, 215, 308,
338, 343

partners. See ascribe partners

patience 79-80, 118, 282-283,
285, 290-291

penalty 33, 203, 271, 331

people of paradise 37, 229, 231-
234, 236, 296, 329

People of the Book 72,179, 193,
309

perfection 58, 125, 128-130,
136-138, 158, 240, 311, 330,
343

persecution 285, 377

Pharaoh 275- 286, 290-293

piety 32,106-107, 195,212,214,
343. See also garment of piety

pilgrim 32, 381. See also Hajj;
‘umrah

plague 288,313-314

plan of Allah 270-271

plant 98, 128-129, 133, 171, 206,
208, 288.

pleasure 39, 61, 79, 107, 126,
164,217,227, 229, 244, 258,
260, 263, 267, 339, 367, 369

plot 154-156,212,280-281, 342,
363, 370, 375-378

polytheism 58, 103, 114, 252,
382

polytheists 20, 22-23, 40-41, 60,
71-74, 76, 96-97, 102, 109,
122, 127, 135, 140, 142, 152,
166, 168, 171, 176-181, 198,
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216-217, 266, 331, 339-340,
342, 351, 354-355, 359, 362,
370, 373-375

pomegranate 132-133

poverty 69, 87, 168, 185, 269,
343

precautions 27, 210, 215

presence of mind 349, 352

private parts 211-213, 215, 219

progeny 117-120, 208, 214, 324,
338. See also descendants

prohibited 23, 25-27, 29-30,
32, 40, 78, 101, 106, 111-
112, 141, 146, 149, 151-152,
162, 167, 169-170, 172, 175-
179, 184, 186, 188-189, 191,
221,223, 229,270, 320, 345,
352, 370. See also forbidden;
haram; unlawful

prohibition 29, 32, 55, 105-106,
151, 172, 177-179, 181, 184,
187. See also alcohol

property 33-34,41, 185, 187, 198,
331, 351. See also orphan’s
property

prophethood 118, 125, 155

prosperity 26-28, 37, 122, 189,
268, 271, 309, 313, 318-319

protection 160, 195, 234, 342,
344,361,373

protector 67-69, 92, 107-108,
218, 342, 378

Provider 69, 246, 330
provision 23, 31, 34, 50, 52, 83,
90, 97, 102, 129, 133, 167,
169-170, 174, 186, 200, 220,
223n16, 241, 251, 256, 263,
269, 287, 307, 330, 332, 351
Pure Spirit 47-48

Q

questions 38-39
Quraysh 93, 135, 355, 371, 382

R

rain 16, 60-61, 133, 243-244,
270, 358, 372-373

ranks 159, 163, 351, 353, 360

ransom 107-108

rational thinking 63, 68, 110,
170, 308

realm 92, 131-132, 214, 227,
239,267, 296, 310, 324, 376

reasoning 28, 41, 71, 144-145,
154, 182, 306, 320. See
also sound reasoning

reassurance 80, 312, 355

reckoning 81, 93, 100, 128, 130

recompense 126, 150-151, 191,
199, 204, 227, 228,237, 271,
273, 298

refuge 160, 268, 344-345, 361,
368, 379
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rejection 60, 62, 64, 79-80, 97,
250,273, 291, 298, 345

religious commitment 137-138,
158, 196

remembrance 26, 329, 348, 380

reminder 52,106,118,121, 191,
248, 269, 346

repentance 194, 212-213, 271,
303-305, 318, 322, 330

requital 58, 97, 101-102, 192,
196, 236, 240, 272

resentment 27-28, 155, 230, 351

respect 32, 94, 100, 207, 230,
234,262,308, 315, 364, 374

respite 61-63, 98, 165, 168, 170,
207-208, 271, 278, 332, 340,
341, 363

Resurrection 36, 42, 47, 56,
58, 61, 65-66, 71, 73, 76-717,
81-82, 84, 101n10, 111, 125-
127, 130, 136n11, 141, 191,
194, 196, 199, 205, 208, 220,
225-226, 243, 253, 263, 268,
275, 318-319, 322-323, 328,
376, 380

retribution 289-290, 366-367

revelations of Allah 79-81, 88,
105, 226-227, 236-237, 307,
320, 325, 327. See also His
revelations

reward and punishment 32, 70,
231

ridicule 60, 64,234,377

righteous deeds 29-30, 51, 59,
94, 126, 158, 163, 193, 198-
199, 200, 203, 228-229, 231,
234,247,270, 300, 307, 318,
321, 331, 363

rights 23, 29, 34, 150, 164, 180,
186, 188, 196, 221, 261-262,
265,281, 331, 374

rights of Allah 29, 34, 150, 180,
196, 221

rivals 71, 96, 255

rivers 20, 22, 54, 56, 60-61,
82, 228, 230, 267. See
also gardens through which
rivers flow

rulings 25-26, 33, 38, 40, 45,97,
125-126, 146, 148-149, 152,
158, 186-189, 192, 222, 227,
240, 244, 295, 297, 304, 319,
321, 331,377,382

S

Sabbath 314-315, 317
Sacred House 35, 374-375. See

also Kaaba
Sacred Mosque 372-375, 380
sacrifice 33, 36, 197-198
sacrificial animals 35-36
Sahdbah 33,121,361, 383
Salih 254-258
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sayd 34. See also game; hunting

scripture 47-48, 67, 118, 121-
122, 146, 190-193, 308, 318-
319, 320-321

sea 31, 34, 98, 102, 128, 241,
271, 289-291, 314-315

seeds 98, 128-129

self-admiration 150, 155, 207-
208, 221, 242

servitude 69, 71, 217, 266, 348

shameful deeds 185, 187, 217,
220-221, 260

share 43, 124, 126-127, 130, 163,
167-169, 196, 223n16, 224,
226, 255, 303, 310, 347

Sharia 33,97, 146, 172,202, 383

Shaytan 26-28, 86-87, 102, 110,
127,153, 155, 158, 173, 211-
212, 215, 218, 238, 325-327,
344-345, 357-358, 383. See
also devil; Iblees

she-camel 40n7, 41, 254-255,
258

sheep 32-33,173-176, 179

shortcomings 135-137, 146, 224,
242,296, 307, 343, 364

Shu‘ayb 261, 264-268

sickness 69, 87, 269

signs. See clear signs; His signs

signs of Allah 84, 131-132, 134,
194,214,222, 244,275, 280,
284, 291, 298, 332, 359

sin 25, 27-28, 30, 32, 34, 43-44,
58, 69, 85, 92, 95, 104, 106,
116, 150-151, 154-155, 160,
180, 199, 204, 212-213, 215-
216, 220-221, 241, 256, 262,
269, 295, 307, 316-317, 320,
326, 344-345, 352, 361, 367

sincerity 198,241,246-247, 250,
343

sins 35, 60-61, 66, 78, 108, 144,
150-151, 155, 161, 180, 183,
186, 202-203, 221, 223, 228,
238, 241n17, 262, 271-273,
288, 296, 304, 307, 313-314,
319, 327, 353, 367, 369-370,
377. See also major sins

slaughter 32, 151-152, 166, 176-
177,179, 283-284

sleep 99-100, 130

snake 276, 279

soul 49, 100, 107-108, 126, 128-
129, 135, 138, 185, 188, 193-
194, 197, 199, 214, 228-229,
308, 337, 339, 382

sound reasoning 28, 71, 144-145,
182

Sovereign 56, 65, 68, 72, 85, 111,
127, 323, 349

sovereignty 111, 198, 265

speculation 147, 182

spoils of war 350-351
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spouse 126, 265, 339, 380

spring 82, 140, 230, 312

stability 35-36

staff 275, 279, 290, 311

star 112-114

status 80,91, 110,117,120, 127,
163,208,212, 215, 234, 247,
326-327, 331, 363

straight path 42, 45, 52, 56, 84,
116, 118, 122, 143, 147, 157,
189, 193, 197-198, 203, 209,
224,232, 257,267, 307

strength 48, 113, 143, 200, 251,
256, 265, 287, 289, 342, 362

stubbornness 20, 39, 52, 62-63,
75, 82, 85, 89, 91, 97, 142,
152, 182,193, 226, 244, 246,
288, 324,372,377

success 138, 163, 189, 223, 348,
352,370

successors 197, 199, 249, 251,
254, 284-285

sun 58, 112, 114, 128, 130, 194,
195, 239, 240, 312

sun and moon 58, 128, 130
Sunnah 153, 178, 195, 379, 383

supplication 103, 241-242, 307,
330, 349, 358-359, 367

supporters 51, 126, 145,234,363
swine 149, 176-179

T
table 50-52
Tablets 295, 297, 301, 304. See
also Moosa
tales of the ancients 74-75, 372

tawheed 68, 71-72, 383. See
also His oneness; oneness of
Allah

terror 125, 357-358

testimony 21, 43-46, 67, 70-72,
96-97, 184, 324

textual evidence 68, 83, 86, 150,
176

Thamood 254

thanks. See give thanks

thanks to Allah 26, 60-61, 287,
312

Throne 195, 239, 349

Torah 47-48, 122, 190, 305, 308,
309, 322. See also Moosa

torment 126, 226,237, 285, 291,
293, 318

transgression 32, 34, 45, 180,
182,213, 221, 228, 257, 269,
284, 316, 333

transgressors 86-89, 148, 150,
211, 299, 306

traps 27-28

tree 133, 154-156,211-212,363,
375-376, 378
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trellises 171

trial 283, 293, 305-307, 315,
368-369

tribe 255, 262, 311, 379, 382

triumph 54, 56, 67, 162-163

trust 46, 215, 264, 267, 285, 342,
350, 352, 369

truthful 54, 56, 66, 71, 85, 188,
202, 208, 340, 343

truthfulness 54, 56, 87, 345

U

Ummah 21, 38, 104-105, 148,
179, 190, 196, 199, 351, 383

‘umrah 32, 381, 384. See
also Hajj; Kaaba; Makkah

universe 240, 298, 310, 324, 333

unlawful 34, 37, 40, 106, 166,
170, 219, 232, 306, 319, 380.
See also forbidden; haram;
prohibited

unseen 31-32, 47-48, 54-55, 63,
90, 98, 109, 111, 130, 164,
194, 334, 336, 384

V
vegetation 98, 132, 243, 244
veneration 100, 160, 266, 374
vengeance 31, 33-34, 160, 363
verdict 162, 362-363

victory 80, 155, 252, 285, 357-
358, 363

virtue 35, 112, 116, 119, 198,
207, 222,231,234, 311, 321,
341, 348, 358

vision 55, 135, 138

W

wamning 37, 52, 64, 70-71, 82,
89, 92, 147, 149, 159, 162,
195, 199, 236, 238, 262, 267,
270,273,282,297, 327, 336-
337, 361

wealth 13, 27, 37, 61, 94, 125-
127,172, 183, 187-188, 198,
221, 233-234, 238, 368-369,
375-376, 384

weight 67, 70, 102, 185, 188,
252, 261-262, 330, 339, 342.
See also measure

whims and desires 61, 96, 116,
122, 147, 149, 150, 158, 164,
169, 179, 184, 203, 232,262,
264-265, 274, 319-320, 326-
327, 369-370

will and decree 31, 56, 84, 181-
183, 288

will of Allah 108, 181, 183, 244

wind 243, 253

wisdom 32, 37, 44, 47, 49, 55,
57, 63, 70, 80, 85, 97, 111,
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117-118, 122, 129, 130, 136,
143, 145-146, 156, 161, 168,
189, 191, 194, 201n15, 208,
217-218, 240, 266, 285, 324,
333, 335-346, 363, 366-367

witnesses 21, 43-46, 50, 52-53,
184

womb 169, 175, 338

world. See life of this world

worship. See acts of worship

wrath 66, 69, 78, 95, 183, 235,
249-250, 252, 262, 301, 303,
312, 360-361, 367

wrongdoing 41, 52, 62, 75-76,
85, 89, 105-106, 115-116,
125, 127, 142, 155, 159, 162,
180, 182, 188,193, 204, 217-
218, 221, 226, 286, 291, 313,
339, 367, 372

Y
Ya‘qoob 117, 119,276, 311
Yoosuf 117,238

V4
zakdh 48, 172, 305, 308, 352,
384
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