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Y lbn Rajab al-Hanball’s book, “Jami’ al-‘Ulim wal-Hikam,” is an explanation of the forty-two famous hadtth collected

by Imam an-Nawawl. The hadith explained in this article is hadith number twenty-four of that book. The
forbiddance of oppression, while it is the first lesson in the hadith, is only one of many lessons.
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The Hadith
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Ab Dharr al-Ghifart (2 al 4, ) reported that the prophet ( (;i;} P _;.p) narrated that
his lord (3;,; %z ) said: “Oh my servants, | have made oppression forbidden even for
myself, and | have made it forbidden among you as well, so do not oppress one

another.

Oh my servants, each of you is astray except those | have guided, so ask me for
guidance and | will guide you. Oh my servants, each of you is hungry except
those | have fed, so ask me for food and | will feed you. Oh my servants, each of
you is naked except those | have clothed, so ask me for clothing and | will clothe

you.

Oh my servants, you sin night and day but | forgive all sins, so ask me for

forgiveness, and | will forgive you.

Oh my servants, you will never be able to harm me, and you will never be able to

benefit me.

Oh my servants, if the first of you and the last of you, the people and jinn? among
you, were all to have hearts as righteous as the most righteous man among you,
that would not increase my kingdom in anything. Oh my servants, if the first of

you and the last of you, the people and jinn among you, were to have hearts as

2 Jinn: Creatures Allah created that are unseen by mankind.
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wicked as the most wicked man among you, that would not decrease my kingdom

in anything.

Oh my servants, if the first of you and the last of you, the people and jinn among
you, were all to stand in a single place asking of me, and were | to give each
person what he asks for, that would not decrease what | have except as a needle

might decrease the sea if put in it and pulled out.

Oh my servants, it is only your actions for which | call you to account, and then |
will pay you in full for them. So whoever finds good, let him thank Allah, and

whoever finds other than that, let him blame only himself.”?

® Recorded by Muslim (no. 2577), Ahmad (5/153, 160, 177), al-TirmidhT (no. 2495), and Ibn Majah (no. 4257).
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The Explanation of:

PRI g Vsﬁiﬁg;ywduriuugfjgéeggg
“Oh my servants, | have made oppression forbidden even
for myself...”

Allah has forbidden himself from oppressing his servants just as he ([} 5= ) says:

J.«.«.*.U€be N

And never will | be unjust to the servants.*

And:
Gladb o i

And Allah wants no injustice for the servants.”

He also says:

of _ & _ o ., o0

MY)W&JMW&)A}A}UMLA\&&WUAJ

But whoever does righteous deeds while he is a believer will fear neither

injustice nor deprivation.®

In that verse, “deprivation” means a decrease in the reward for one’s good deeds;
“injustice” means to be punished for the sins of another. And there are many verses

such as these in the Quran, and they indicate that while Allah is fully capable of

* The Quran, Sarah Qaf, 50:29.
5 The Quran, Sirah Ghafir, 40:31.
® The Quran, Sirah TaHa, 20:112.
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oppression, he never commits it as a favor from himself — a means of showing

kindness, generosity, and good treatment to his servants.

Many scholars explained this word ('JL (zulm), “oppression” or “injustice” as putting
anything in other than its proper place, or treating anything with other than its proper
treatment. Others explained it as doing anything with the possessions of another without
the owner’s permission. Similar to this has been reported from lyas Ibn Mu’awiyah and
others. So considering this second definition, they hold the opinion that injustice is
impossible for Allah because everything is within his right because whatever he does, it
is done with his own possessions (his creation). Abu al-Aswad al-Duali answered Imran

Ibn Husayn in a similar manner when the latter asked about pre-decree and destiny.’

Abd Dawad and Ibn Majah both recorded a narration in which ‘Ubay Ibn Ka’b said:

P
o8& . 08 _& . PP o7
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Were Allah to punish the inhabitants of his heavens and the inhabitants of his
earth, he could punish them and he would not be unjustly oppressive to them.
And were he to have mercy on them, his mercy is better for them than their own

(good) deeds.

The narrator came to the companion Ibn Mad’dd who told him the same thing as did

Zayd |bn Thabit who narrated the hadith from the prophet ( (':l;} Y u,.u ).8

" See “Sahth Muslim” (no. 2750).
8 Recorded by Abl Dawdd (no. 4699) and Ibn Majah (no. 77). Shaykh al- AlbanT said it is authentic in “Sahth Sunan
Abt Dawad” (no. 3932).
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The fact that the actions of people are considered to be created by Allah — and among
those actions are acts of injustice or oppression — does not mean that Allah ( J&$5 S )
himself can be described as being unjust or oppressive. Similarly, other despicable
deeds committed by people should not be attributed to Allah although their deeds are
an aspect of his creation and planning (i.e., he allows them to do them while knowing
they will choose to do so). He is only described with the actions he actually does and he
is not attributed with the actions of his servants; even though they are aspects of his
creation, he is still not characterized or described with any of them. He is only

characterized by his own attributes and actions, and Allah knows best.
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The Explanation of:

2 _o. 28°_ _ _
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“...and | have made it forbidden among you as well, so do
not oppress one another.”

Allah has made oppression forbidden among his servants. He has forbidden them from
oppressing one another in their interactions with each other, so it is impermissible for
any individual to oppress or behave unjustly with anyone else. And while oppression is

in itself prohibited under any circumstances, it is of two different types.

The first type of oppression and injustice is oppressing oneself, and the greatest of this
type is shirk—worshipping others along with or instead of Allah alone—as Allah ( J& )
says:

SPAIAR AT

Shirk is certainly a great injustice.’

Someone who commits shirk (by worshipping anything other than Allah alone) is raising
the creation to the status of the creator thereby worshipping that thing or person and
deifying it. So this is a type of injustice by putting something in other than its proper

place.

Most threats and warnings in the Quran directed toward oppressors are intended for

those who make shirk, as Allah ([5; 5= ) says:

° The Quran, Sirah Lugman, 31:13.
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And the disbelievers, they are unjust oppressors.*°

After the injustice of disbelieving in Allah, they may then follow that up with different

kinds of other sins, great or small.

The second type of oppression and injustice is when one person oppresses another,

and it is this type that is mentioned in this hadith. The prophet ( (,1“, Y dl.p ) also said

during his farewell pilgrimage:
VSMJJ\MVSJ.@MJ\:L;;&A}JA;H <

130

’“\};’qu (,_Q\}i‘; A u\ )

Your blood, your wealth, and your honor are sacred like the sanctity of this day of

yours in this month of yours in the land of yours.**

And in the two most authentic collections of hadith (“Sahth al-Bukhar” and “Sahih
Muslim”), Ibn ‘Umar narrated that the prophet ( (;i;; <& L ) said:

(Ll oy Wl v.lLJ\ o\ )

Indeed oppression will become darkness on the Day of Resurrection.*?

Abl Masa narrated that the prophet ( VJ“, WA glw ) said:

10 The Quran, Sarah al-Bagarah, 2:254.
Recorded by al-BukharT (no. 67) and Muslim (no. 1679).
2 Recorded by al-Bukhart (no. 2447) and Muslim (no. 2579).
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Allah prolongs the life of an oppressor, but when he seizes him, he will never

release him.

The prophet ( (’,i;; A du ) then recited the verse:

£ 8,0 % <

€ s et ol & L oy (oall 3115 el dxT el)isT
And thus is the seizure of your lord when he seizes the cities while they are

committing wrong. His seizure is certainly painful and severe.’®

Also in “Sahth al-Bukhari,” AbG Hurayrah narrated that the prophet ( (;1;; WA _;u )
said:

07 o 2 . 0 PR & . . o7 2E7 _o ﬂ°ﬁ///°f /’i/"’./ﬂ’af’o/
&wﬁjgyjjkgédémpc%&lmbchvwd CA:LSOJ»
o//ﬁ: £ 4., 0 /.ﬁ’“ //// ﬂ/o’a,o’o.f < £ 2.8
ol astl ol e d s o ufvvj OB Wl e ey 155

(ol

Whoever has committed an act of injustice against his brother, let him make
amends and stop it. For there will be a time when neither dinar nor dirham
(currency) will be accepted. (Let him make amends) before his good deeds are
taken and given to his brother. And when he has no more good deeds, some of

the bad deeds of his brother will be put upon him.**

13 Recorded by al-Bukh

1 (no. 4686) and Muslim (no. 2583). The Quran verse is in Sdrah Had, 11:102.
14 Recorded by al-Bukh

ar
arT (no. 2449).
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The Explanation of:
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“Oh my servants, each of you is astray except those |
have guided, so ask me for guidance and | will guide you.
Oh my servants, each of you is hungry except those |
have fed, so ask me for food and | will feed you. Oh my
servants, each of you is naked except those | have
clothed, so ask me for clothing and | will clothe you.”

This is an indication that all creatures are dependent upon Allah for their well-being and
for protection from harm in all of their affairs whether religious or worldly. The servants
of Allah possess nothing of these things themselves (without Allah’s assistance).
Whoever has not been graced with the bounties of guidance and sustenance will be
deprived of them in this life. And whoever has not been graced by Allah’s forgiveness of

his sins, his misdeeds will ruin him in the hereafter. Allah ( I\ ) says:

¢z o8 &, 87 . _ 2o o g .. 2  _03° _g- ¥ o, .y
1,0 W o 30 b Jhady a5 @ gl s alll a0 2
Whomever Allah guides is rightly-guided, but whomever he leaves astray,

you will never find for him a protecting guide.®

There are many similar examples in the Quran. All also says:

5 The Quran, Sirah al-Kahf, 18:17.
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Whatever Allah grants to people of mercy, none can withhold it; and
whatever he withholds, none can release it thereafter. And he is the Mighty,

the Wise.'®

And:

L@mw\uuw dp,y\dmb o Uy B

And there is no creature on earth but that (dependent) upon Allah is its

provision.’

And Allah says, quoting the prayer of Adam (the prophet and first of mankind) and his

wife (301 lg s ):

-7 0 0. o P

wﬂw‘wwﬂ\x{i}uﬁ»r}ubw‘ww%

They said, “Our lord, we have wronged ourselves, and if you do not forgive

us and have mercy upon us, we will surely be among the losers.”?

And quoting Noah, the prophet and first messenger ( pC..J\ <1z ), Allah says:

e G 5T S S

*® The Quran, Sarah Fatir, 35:2.
7 . The Quran, Strah Had, 11:6.
% The Quran, Sarah al-A’raf, 7:23.
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“And unless you forgive me and have mercy upon me, | will be among the

losers.”*°

Abraham ( p&m .1z ), the prophet, messenger, and close friend of Allah, made reference
to such affairs being dependent upon Allah as proof that nothing should be worshipped
except Allah, and that anything else worshipped besides him is done in falsehood.

Abraham said to his people:

o [}
& . f2. o0osa~ . 2. %2 s 0% % @
.
-

@ ~ 2 o_. o £ @ og,:f, i
o W sde ogils @ 0 gaidYl ;vSEL.U sl e 855 Vis L c-'ia‘f‘ Js
2 o o . oﬂ/ﬂ o, &

. 7 7 .. 2 .ﬁ - 7 ://. ,'1‘ - . _0°
Cad o Bl @ Uy sondey o8 G150 g 598 ol (G e alla]

o
g2 . o 2 & 2 Lo 87

o i ik of bl Gy e ot 1 A i e i s

-

He said, “Then do you see what you have been worshipping, you and your
forefather of old? They are enemies to me, except the lord of the worlds.
And it is he who created me and who guides me, the one who feeds me and
gives me drink. When | become sick, it is he who heals me, and he who will
cause me to die then give me life again. It is he, | hope, will forgive me for
my sins on the Day of Judgment. My lord, grant me authority and join me

with the righteous.”?

So the one who alone creates people, guides them, provides them with their

sustenance, gives them life and death in this life and forgiveness of their sins in the

' The Quran, Sirah Had, 11:47.
% The Quran, Sirah al-Shu'ara, 26:75-83.
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hereafter—he alone deserves to be singled out as the only god, the only one deserving

P

of worship, prayer and supplication, and humble submission. Allah ( /> 5= ) says:

o & & 8 o 2 % 8 o .. © 8 o

o (S5 o v—*wwr““rr“wm@’é”‘“‘)
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Allah is the one who created you, then provided for you, then will cause
you to die and then will give you life. Are there any of your “partners” (you
worship along with him) who does anything of that? Exalted is he and high

above what they associate (in worship) with him.*

And there are hadith that show Allah loves for his servants to pray and ask for anything
contributing to the well-being of their religion or worldly life such as food, drink, clothing,

and similar things just as they would ask him for guidance and forgiveness.??

2 The Quran, Sirah al-Ram, 30:40.
2 pAs some examples of such hadrth, the prophet ( (,L, e dil _jﬂa) said:

of. o . o o . 2%

((dpwd\.u.m\ JL....»(.JU.A:M\

Indeed, whoever does not ask Allah ( i< ), he becomes angry with him.
[Recorded in “Sahth Sunan al-Tirmidht” (no. 2686) and “Sahih Sunan Ibn Majah” (no. 3085) by al-Albani]

And he ( Ly s @l o) said:
LU e Some e 1 el
The most deficient of people is he who fails to supplicate.
[Recorded in “Silsilah al-Ahadtth al-Sahthah” (no. 601) by al-Albani]

And the prophet (L. «ls &1 JLs) also instructed:

& ... 07 f0¥ .80 ,.'ﬁ’ “, ot
((W(,Jawvju\y)ﬁw\uu‘wi ;q@‘_}sm\}i.w»
Ask Allah for everything, even for a shoe strap. For if Allah (J>_, 3¢ ) did not make such a thing

easy, it would certainly not be easy.
[See al-AlbanT’s statements about no. 21 of his “Silsilah al-Ahadith al-Darfah”]

And he (lus ol a1 Lo ) said:
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Yet some of the Salaf used to be ashamed before Allah to ask him anything of worldly

affairs. But following the Sunnah is better and preferable.

As for the statement in the hadith, “each of you is astray except those | have guided,”

some people found this to be in contradiction to another hadith in which the prophet

(&-t}e:i?:fbuia)said:

o %07 0o 7 PR

\.,..@.JL}U u,.o.l.w.a i"b)ujﬁ LL}-L;.}L& g_,..do- J}-j;&«h\ dj.a.: )
t wLLMJ\
Allah (15 5= ) said, “I have created my servants inclining to believe in the truth

(and in another narration: “as Muslims”) but the devils misled them.”*

But there is actually no contradiction here. Allah created all the children of Adam with an
innate nature to accept (the monotheism of) Islam, to be more inclined toward it as
opposed to any other belief, and to be predisposed and prepared with the capacity for
accepting it. However, a servant must still take the action to learn Islam; without actually

learning about it, he is ignorant, knowing nothing of it just as Allah ( (155 5= ) says:

(CLuMvaL@.a\ ujla wvﬁ;}iwb)

And Allah has brought you out of your mothers’ wombs not knowing

anything.?*

BN e JGS d B 2T s
There is nothing more honorable to Allah ( % ) than supplication.

[Recorded in “Sahth Sunan al-Tirmidh1” (no. 2684) and “Sahih Sunan Ibn Majah” (no. 3087) by al-Albani]
% Recorded by Muslim (no. 2865).
* The Quran, Sarah al-Nahl, 16:78.
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And he said to his prophet ( (’,.ﬁi;} ew L)

S Yo 11555

And he found you lost but he guided you.®

The preceding verse means that he found you while you had no knowledge of the book

(the Quran) and wisdom (the Sunnah) as he ( li$ ) says:

2
o, . -, 0% 0 ¢ z -0, 0%

2 - PN S - C &2 7 o7 - PRSPEEN
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And thus we have revealed to you an inspiration by our command. You

neither knew what the book was nor faith, but we have (now) made it a light

by which we guide whomever we will of our servants.?®

So people are born with a natural inclination to accept and believe in truth. If Allah then
guides them then that is the reason they know guidance and become guided in action
after they were guided at birth with the inclination and capacity to accept truth and
guidance. But for whomever Allah has abandoned, he will be destined to learn from
those who would teach him beliefs that would change his natural disposition. This is

similar to the statement of the prophet ( (;j\;; wls 4l u,.u ):

PR P P PRI N PR S <. 27 2 Ho. w?
(laas g 4l naty 431550 ol 1 @ adll o W s 55d g0 JS)

% The Quran, Sirah al-Duha, 93:7.
2 The Quran, Sadrah al-Shara, 45:52.
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Every newborn is born upon the natural disposition, but his parents may then

raise him as a Jew, as a Christian, or as a Zoroastrian.?’

As for a believer asking Allah for guidance, guidance is of two types:

General Guidance: This type is the guidance to Islam, faith and this occurs only with

believers.

Specific Guidance: This second type is the guidance to knowing the details of faith and

belief of Islam and Allah’s assistance in acting in accordance with those details. Every

believer needs this type of guidance night and day. And this is why Allah instructs his

worshippers to recite in every prayer:

W‘L@\@;!

Guide us to the straight path.”®

And the prophet ( (’i;; Y _;Lp ) used to say in one of his nighttime supplications:

- < 8. .0 . o, 7 & ’9‘;*‘,"/ T L Lo
P

z

Guide me, in matters that are inconsistent with the truth, by your permission. You

certainly guide whomever you will to a straight path.?

" Recorded by al-Bukhart (no. 1358) and Muslim (no. 2658).
2 The Quran, Sdrah al-Fatihah, 1:5.
% Recorded by Muslim (no. 770).
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Similarly, the one who sneezes to which another replies, “May Allah have mercy on
you,” should say, “May Allah guide you,” as has been narrated in the Sunnah.* And
although some scholars (of the past) of Iraq rejected this under the assumption that one
does not need to ask for guidance for a Muslim, most scholars differ with them by
following the Sunnah in this matter.

Regarding this specific guidance, the prophet ( (;L’,Q < Al dl.p ) also instructed ‘All to ask
Allah for correctness and guidance.® And he ( ('..LL} WA GL,, ) instructed al-Hasan to

say in the supplication during the Witr Prayer:

o, -

«;,_,.u: Jw u.,.u\ Lo.@.U\ )

Allah, guide me with those you have guided.*?

%0 See “Sahih al-Wabil al-Sayyib” (pgs. 237-238). ) )
% In a hadith, recorded by Muslim (no. 2725), ‘Alf ( 2= 4 4> ) said: The prophet ( (’L3 vy Lo ) instructed me:

P

( r@.«” sldew JLL...JL») daj.ld.“ ;l...:\.k.h L;.\.@JL: JSJU ‘.5)5‘)"“"9 JM‘ r.@.U\ Jﬁ )

Say, “Allah, guide me and correct me,” intending thereby with “your guidance,” the guidance of (a
traveler on) a path, and with “correctness,” the straightness of an arrow.

%2 This hadith is recorded by Abld Dawdd (no. 1425) and al-Albant said it is authentic in “Sahth Sunan AbT Dawood”
(no. 1263). It is also recorded by al-Tirmidht (no. 464), al-Nasar (3/248), and |bn Majah (no. 1178). Ahmad Shakir
also said it is authentic in his notes of “Sunan al-Tirmidh1.” The full Qunadt supplication is:

bﬁ&)‘&iwdJJLU‘Z_,:J};;@dy}¢wbwdsb}¢;:ﬁuu@,u|r@ﬂ\»

PP civr . oo . o . & . 07 . o

«g_AJL&)jL»)g_,S)LAcmL&u,cJ.&:Yj:g_AJUwthM\)cMWY}W&J)MM

Oh Allah, guide me with those you have guided. Heal me with those you have healed. Care for me with
those you have cared for. Bless me in what you have given, and protect me from the evil of what you have
decreed. Indeed, you decree while no one decrees against you. Whomever you show loyalty towards will
never be humiliated, and whomever you show enmity towards will never be honored. Blessed are you, our
lord, and you are exalted far above (any weakness).
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The Explanation of:

:.o.cjd;i&;;;\; AT EH t@\, J,.Ub b5l Vsu\@uu

]

Y

“Oh my servants, you sin night and day but | forgive all
sins, so ask me for forgiveness, and | will forgive you.™:

As for asking forgiveness for one’s sins, it is a servant’s seeking of forgiveness from
Allah, and this is what a servant needs most of all because he constantly makes
mistakes, night and day. Repeatedly, the Quran mentions repentance and seeking

forgiveness, commanding and encouraging them both.

al-Tirmidht and Ibn Majah recorded a hadith in which Anas ( &z & 4, ) narrated that the

prophet ( VJMJ ole L ) said:

.08 3% fo.

«dy\}..” JoLB-‘ J,o-j ¢ 9Ua> rb\ u,‘; ‘.}S )

All children of Adam commit sins, but the best of the sinners are those who often

repent.>*

al-Bukhari recorded a hadith from Abd Hurayrah ( & ! >, ) that the prophet

(s ole 1 L ) said:

% 1n order to facilitate access to specific information and the organization of this translation, some of Ibn Rajab’s
statements explaining this portion of hadith have been placed in this section before they actually appear in the
original text.

% Recorded by al-Tirmidht (no. 2499), Ibn Majah (no. 4251) and by Ahmad (3/198). al-AlbanT said it is “hasan” in
“Sahth Sunan al-Tirmidh1” (no. 2029).
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By Allah, | ask for Allah’s forgiveness and repent to him every day a hundred

times.®

Imam Ahmad, Abd Dawad, al-Tirmidhi, al-Nasart, and Ibn Majah each recorded a hadith
from Ibn ‘Umar in which he said: We used to count the messenger of Allah
( ri.d, WAy u.u ) saying a hundred times in a single sitting:

o f£_. o

«;,;/}jj\ i G uuu.u s PR

My lord, forgive me and accept my repentance, for you are certainly the

Accepting of Repentance, the Merciful.*®

al-Nasat recorded that AbG Hurayrah ( & > ) said, “| never saw anyone saying, I

ask Allah’s forgiveness, and | repent to him,” more often than the messenger of Allah

(s ol JEo ).

»37

In “Sahth al-Bukhar” and “Sahth Muslim,” the prophet ( (’,L; P JL; ) said in a hadtth:
;,../LE::.U\ Jwgﬁ;uuuw u)‘u)bdwbaw.)\ e o
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% Recorded by al-Bukhari (no. 6307).

% Recorded by Ahmad (2/21), Aba Dawad (no. 1516), al-Tirmidht (no. 3434), al-Nasart in “Amal al-Yawm wal-Laylah”
(no. 458), and Ibn Majah (no. 3814). It is also in “Sahth Sunan AbT Dawid” (no. 1342) by al-Alban.

%" Recorded by al-Nasar in ““Amal al-Yawm wal-Laylah” (no. 454), Ibn SinnT1 (no. 364), and Ibn Hibban (no. 928).
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A servant committed a sin and said, “My lord, | committed a sin, so forgive me.”
So Allah said, “My servant knows that he has a lord who forgives sins and

punishes for sins. | have already forgiven my servant.”*®

‘AlT Ibn AbT Talib ( %z & > ) said that whenever the prophet ( (’.i;; <A d\.,: ) mounted
an animal for riding, he praised Allah three times, declared Allah’s greatness three
times, and then said:

o

(&5

£ o0

¢ ¥ sa .° 24 o % < °.2 o7 g 7 _ . oz
IVl el o Yab e J el il Cwdb Sl Sl

|
Glorified are you (Allah). | have wronged myself, so forgive me, for no one can

forgive sins but you.

‘AlT continued: He then smiled, so | asked him why he smiled and he ( (’.i;} WA ul.p )

said:
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You lord is amazed and pleased with his servant when he says, “My lord, forgive

my sins, for no one can forgive sins other than you.”°

Also in “Sahth al-Bukhar” and “Sahth Muslim,” the prophet ( ;,fk;; e @l gl,p ) said in a
hadrth:

2 . 0%
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% Recorded by al-Bukhart (no. 7507) and Muslim (no. 2758).
%9 Recorded by Ahmad (1/97), al-TirmidhT (no. 3446), Abd Dawad (no. 2602), and Ibn Hibban. al-AlbanT said it is
authentic in “Sahth Sunan al-Tirmidh1” (no. 2742).
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| swear by Allah, Allah is more merciful to his servants than a mother is to her

own child.*®

Reflect upon the verse in which Allah ( i ) says:

o .. o 23, °0270 0 f/j oﬂ’{oﬂ/{ioﬂ/’.o;i, O MR JE
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And those who, when they commit an immorality or wrong themselves,

they remember Allah and seek forgiveness for their sins—and who can

forgive sins other than Allah?*

In this verse is an indication that sinners have no one with which to take refuge, no one

to depend upon to forgive their sins except Allah alone.

And about the three companions who chose to remain behind (when ordered to follow

the messenger), Allah says:
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When (they felt as if) the earth closed in on them despite its vastness and
their souls felt confined to them and they were certain that there is no
refuge from Allah except to him. Then he turned to them so they could

repent. Indeed, Allah is the Accepting of Repentance, the Merciful.*?

“0 Recorded by al-Bukhart (no. 5999) and Muslim (no. 2754).
! The Quran, Sarah Ali ‘Imran, 3:135.
*2 The Quran, Sirah al-Tawbah, 9:118.
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In the verse, Allah mentions his acceptance of their repentance immediately after, and
as a consequence of, their certainty that there is no refuge from Allah except to him.
When someone fears something or someone of creation, he may flee, seeking
sanctuary to some other place or with some other person. But when someone fears
Allah, there is no refuge for protection, no sanctuary to retreat to except with Allah. So
one must flee from Allah to Allah as the prophet ( {i;; e Al _;.a ) used to say in his

supplications:

IV e Bl Yy« Gs Y

There is no refuge, no security from you except with you.*?
And he ( ri.ﬂj <z @ L ) used to say:
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| seek refuge with your pleasure from your anger, with your forgiveness from your

punishment, and with you from you.**

*3 Recorded by Bukharf (no. 247) and Muslim (no. 2711).
4 Recorded by Muslim (no. 486).
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The Explanation of:
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“Oh my servants, you will never be able to harm me, and
you will never be able to benefit me.”

People are incapable of ever reaching a state in which they could benefit or harm Allah,
for Allah is the Self-Sufficient, the Praiseworthy. He neither needs the obedience of his
servants, nor does any benefit of such obedience reach him. It is only the servants who
benefit from their obedience. Likewise, he is not harmed in any way by their

disobedience, but it is they who harm themselves therewith. Allah ( & ) says:

£0
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And do not be grieved by those who hasten into disbelief. They will

certainly never harm Allah at all.*

And he says:

And he who turns back on his heels will never harm Allah at all.*

And Allah (> 5= ) says:

‘WL&M\OSj """ Ua;@\ju}y‘jw‘juwzg

%5 The Quran, Sarah Ali ‘Imran, 3:176.
8 The Quran, Sarah Ali ‘Imran, 3:144.
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But if you disbelieve, then to Allah belongs whatever is in the heavens and

whatever is on earth. And ever is Allah free of need, praiseworthy.*’

And he says, quoting the prophet Moses:

. 028 %
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And Moses said, “If you should disbelieve, you and whoever is on the earth

entirely, indeed, Allah is Free of need, praiseworthy.”*

And Allah says:

i g5 15 0 B 58 o35

And whoever disbelieves, certainly Allah free of need from all creations.*

And:

2
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Neither their meat, nor their blood (e.g., of animals slaughtered for charity)

reaches Allah; but what reaches him is piety from you.*

Allah ( Ji ) loves his servants to remain conscious of him and obey him, just as he

dislikes them to disobey him. For this reason, Allah is happier with people’s repentance

*" The Quran, Sirah al-Nisa, 4:131.
“8 The Quran, Sarah Ibrahim, 14:8.
% The Quran, Sarah Ali ‘lImran, 3:97.
* The Quran, Sarah al-Hajj, 22:37.
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than the happiness felt by a person who, having lost his riding animal in a vast desert
upon which are his food and drink, searches desperately for his mount to the point of
exhaustion and finally, giving up all hope of ever finding it, gives in to certain despair
that his life is as an end, and he abandons himself to death. As he succumbs to his
exhaustion and sleeps, he later wakes up to find his riding animal standing right before

him. This is one of the highest levels of happiness imaginable among creation.*

Allah is even happier than such a person despite the fact that he is in no way in need of
his servants’ obedience or their repentance. Rather, he returns the benefit thereof back
to them out his generosity and kindness toward his servants and his love for their well-
being and his desire to prevent harm from reaching them. And in return, he loves for his
servants to know him, love him, fear him, remain constantly aware of him, and to obey
him and exert effort in getting closer to him. He loves for them to know that no one else
can forgive their sins and that he is fully capable of showing forgiveness for the sins of
his servants. And in another narration of this hadtth from ‘Abdul Rahman Ibn Ghanam
from AbG Dharr, it is reported that Allah said, “Whoever among you knows that | am
capable of showing forgiveness and were he to ask for my forgiveness, | would forgive

him and would not mind at all.”

*1 This comparison is taken from a hadith in which the prophet ( ol ol @l Lo ) said:
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Allah is happier with the repentance of his servant when he repents to him than if one of you were traveling on his
riding animal in a vast desert but it escapes while carrying his food and drink. After giving up all hope of catching it,
the man then reclines in the shade of a tree, having despaired of finding his mount. While in such a state, he
suddenly finds it standing right next to him so he takes its reins and cries out from sheer joy, “Oh Allah, you are my

servant and | am your lord!” He makes such a mistake only from extreme happiness.
[Recorded by Muslim (no. 4939) and al-Bukahr1” (no. 5863).]

Page 26



The Explanation of:
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“Oh my servants, if the first of you and the last of you, the
people and jinn among you, were all to have hearts as
righteous as the most righteous man among you, that
would not increase my kingdom in anything. Oh my
servants, if the first of you and the last of you, the people
and jinn among you, were to have hearts as wicked as the

most wicked man among you, that would not decrease my
kingdom in anything.”

This shows that the kingdom of Allah will not increase in anything even if all creatures
were as pious and had hearts as the most righteous person among them. Similarly, his
kingdom will never decrease by the sins of sinners even if all the jinn and humans were
to be as cruel and evil, having hearts as evil as the most wicked person among them.
Allah ( ©5. ) is self-sufficient, having no need whatsoever of anyone else. There is
absolute perfection in his self, his characteristics, and in his actions. His dominion and

authority is also perfect with no weakness or flaws to diminish it in any way.

Some people believe that the creations brought about by Allah — those present now —
are the most perfect forms than had Allah created them in any other way. And the euvil

we witness among creation is a conditional type of evil dependent on some things within
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creation; it is not an absolute evil existing in creation such that its nonexistence would
be better than its current existence under all circumstances. Rather, the fact that such
aspects of evil are present is actually better than if they were not. They say that such an

understanding is the meaning of Allah’s statement:

In your hand is all good.
And this is the meaning of the prophet’s ( rxuj Y uu ) Statement:

«@U\ J‘J ;;J\ )

Evil is not to be attributed to you.®

Meaning: Absolute evil — that which the absent thereof would be better than its
presence — is not present in your dominion. This kind of absolute evil is not to be found
in Allah’s kingdom because Allah (& ) brings about his creation and what it requires
of wisdom and justice. Sometimes he distinguishes particular people (perhaps in this life
or the next) with favors which he does not give others out of his justice and what that

necessitates of complete wisdom.

Yet in such an understanding there is an issue which contradicts the point being made
in the hadith in that were all creations to have the best characteristics of piety and
righteousness, that would not increase and improve his dominion at all. And were all the

creations to have wicked characteristics that would lower the status and manner in

%2 The Quran, Sarah Ali ‘Imran, 3:26.
*3 Recorded by Muslim (no. 771).
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which they were initially created, that would still not decrease the dominion of Allah in
any way. [In other words, perhaps it is possible to become better or worse than one’s
initial creation due to belief or disbelief in Allah, obedience or disobedience, etc.] And
this (the fact that people have the choice to become better or worse) shows that Allah’s
dominion and kingdom are still perfect in every way; it can neither be improved, nor
perfected or completed even by obedience just as it cannot be decreased by

disobedience. Nothing at all affects its perfection.

These statement (of the hadith) mentioning the heart also indicate that the source of
righteousness and wickedness is the heart. When the heart is pious and conscious of
Allah, the (actions of the) limbs will be righteous, and when the heart is evil, the limbs

will be likewise.>* Because of this, the prophet ( (;1;; <& o) said:
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Righteousness is right here.

And he pointed to his chest.*®

* This point has been reported in a hadith in al-Bukahrf (no. 52) and Muslim (no. 1599) in which the prophet ( a1 L
ol 1) said:
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There is within the body an organ, if it is pure the entire body will be purified, and if it is corrupt, the entire body
will be corrupted. It is certainly the heart.
%5 Recorded by Muslm (no. 2564).
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The Explanation of:
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“Oh my servants, if the first of you and the last of you, the

people and jinn among you, were all to stand in a single

place asking of me, and were | to give each person what
he asks for...”

The intention here is to mention the boundless capability of Allah and his endless
dominion. His kingdom and the treasures he possesses will never come to an end, will
never decrease even if he were to give the first and last of all mankind and jinn together
whatever they each asked him for in a single instance. This is an encouragement for his
creation to ask of him so he may fulfill their needs. al-Bukhart and Muslim recorded a
hadtth in which Abd Hurayrah narrated that the prophet ( (,i.lj AP du ) said:
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The hand of Allah is full; spending day and night does not decrease it. Do you
see what he has spent since he created the heavens and earth? It has not

decreased at all what is in his right hand.>®

And in another hadtth in “Sahth Muslim,” AbG Hurayrah said that the prophet i i du )
(L said:

% Recorded by al-Bukhari (no. 4684) and Muslim (no. 993).
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If one of you supplicates, he should not say, “Oh Allah, forgive me if you like.”

Rather, be determined and sure (of his answer) when asking him and increase

your hope, for nothing is too great for Allah to give.>’

Abl Sa'td al-KhudrT ( <= @l =) ), one of the prophet’s companions, said, “When you call
upon Allah, intensify your asking of him, for nothing will decrease what is with Allah. And
when you call upon him, be determined and sure (of an answer) because Allah is never

forced to do anything anyway.”

%" Recorded by Muslim (no. 2679). And in a similar hadith recorded by al-BukharT (no.7477), the prophet ( «ls &l Lo
oLy ) said:
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None of you should say, “Oh Allah, forgive me if you like, have mercy on me if you like, provide for me if you
like. But he should be determined and sure in his asking. Certainly, he does what he wills — there is no
coercing him anyway.”
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The Explanation of:
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‘...that would not decrease what | have except as a
needle might decrease the sea if put in it and pulled out.”

The is simply a statement of emphasis because whatever Allah owns will never

decrease in the least under any circumstances as he ( I% ) says:
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Whatever you have will end, but what Allah has is lasting.>®

If a needle were dipped into the sea and then pulled out, that would not reduce the sea
at all. Similarly, if a bird were to drink from it, for example, it would not diminish the sea’s

waters.

al-Khadr made the same analogy to prophet Moses ( p&J\ lele ) about the knowledge
they both had when compared with that of Allah ( [ = ).%° This is because the waters

and flowing rivers of the earth continuously replenish the oceans and seas. So

%8 -, The Quran, Srah al-Nahl, 16:96.
° This is recorded in a long hadith recorded by al-Bukhart (no. 122) and Muslim (no. 2380) in which the prophet

( (..Ld, ale dl g;g; ) narrated a version of the story of prophet Moses and al-Khadr longer than what is mentioned in

the Quran (Sarah al-Kahf, 18). In the hadith, he ( L., «.s &i L) said when Moses and al-Khadr were on the ship:
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A bird came and rested on an edge of the ship and dipped its beak into the sea for a drink once or twice. al-
Khadr then said, “Oh Moses, my knowledge and your knowledge does not decrease from the knowledge of
Allah except as this bird’s sip of water does from the sea.”
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whenever anything is taken from it, it does not actually reduce it because it is
replenished by other means with what is greater than that which was taken from it. The
food and other things in Paradise are similar — they are never depleted, as Allah ( 1% )

says about the food of Paradise:
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And fruit, abundant (and varied). Neither limited (to season) nor

forbidden.®°

Also in support of this, the prophet ( (’i;; WA ‘_;L,, ) said in a sermon during a solar

eclipse:
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Indeed, | saw Paradise (or he said: | was shown Paradise) and from it | tasted a
bunch of grapes. Had | taken it, you all would have eaten from it for as long as
this world lasts. And | saw the fire (or he said: | was shown the fire) and until

today, | have never seen a sight more horrible.®*

%9 The Quran, Sarah al-Wagi'ah, 56:32-33.
® Recorded by al-Bukharf (n0.1052) and Muslim (no. 907).

Page 33



The Explanation of:
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“Oh my servants, it is only your actions for which | call you
to account...”

Allah surely takes account of the actions of his servants, and he will recompense them

in full for those actions. This is like his statement:
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So whoever does an atom’s weight of good will see it. And whoever does

an atom’s weight of evil will see it.®

And his statement:
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And they will find what they did present (before them). And your lord does

injustice to no one.®®

Allah also says:
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62 . The Quran, Srah al-Zalzalah, 99:7-8.
% The Quran, Surah al-Kahf, 18:49.
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The day every soul will find what it has done of good present (before it) and
what it has done of evil. It will wish that between itself and that (evil) was a
great distance. And Allah warns you of himself, and Allah is kind to the

servants.®

And he says:
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On the day when Allah will resurrect them all and inform them of what they

did. Allah had enumerated it, while they forgot it.%®

64 . The Quran, Srah Ali ‘Imran, 3:30.
% The Quran, Sarah al-Mujadilah, 58:6.

Page 35



The Explanation of:

“...and then | will pay you in full for them.”

Apparently what is meant here is the full recompense on the Day of Resurrection just as

Allah ( J\% ) says:
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And you will only be given your (full) compensation on the Day of

Resurrection.®®

The meaning could perhaps also be understood that Allah will recompense his servants

for their deeds in the worldly life and in the hereafter as in his statement:
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Whoever does wrong will be recompensed for it.%’

It has been reported that the prophet ( (.Lj e al du ) explained this in that the
believers will have their bad deeds recompensed in this life but the rewards for their
good deeds will be saved for them and paid in full in the hereafter. As for one who does

not believe in Allah, (it is said) that the reward for his good deeds will be hastened in

% The Quran, Sarah Ali ‘Imran, 3:185.
" The Quran, Sirah al-Nisa, 4:123.
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this life for him while his evil deeds will be saved for him, and he will be punished for

them in the hereafter.®®

This full recompense for one’s deeds is the compensation for them whether good or
bad. As for a bad deed, it will be recompensed with only a similar punishment which will
not exceed the bad deed, or Allah may simply forgive it. And as for a good deed, the
reward of which will be multiplied ten to seven hundred times or even much more, the
extent of which only Allah knows as he (5 = ) says:
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Indeed, the patient will be given their reward without account.®®

% Muslim recorded a hadith (no. 2808) in a “marfi’” form in which it is reported that the prophet (s ks 1 Lo ) said:
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Allah does no injustice to a believer for even a single good deed — because of it, he is given in the worldly
life and recompensed for it in the hereafter. As for a disbeliever, he is given sustenance because of the good
deeds he may do for Allah in this life until when he arrives to the hereafter, he has not a single good deed for
which to be rewarded.
% The Quran, Sarah al-Zumar, 39:10.
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The Explanation of:
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“So whoever finds good, let him thank Allah, and whoever
finds other than that, let him blame only himself.”

This indicates that anything good is from Allah as a favor from himself to his worshipper
even though the latter may not actually deserve it. And anything evil is from the children
of Adam, from following their inclinations and desires as Allah ( > 5= ) says:
- °a <Y /,/5,,%‘_"‘/",,,0/,/;&
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What comes to you of good is from Allah, but what comes to you of evil is

from yourself.”

‘Al (42 4l 4> ) once said, “A worshipper should hope from none but Allah and should

fear nothing but his own sins.”

When Allah wants prosperity and guidance for someone, he facilitates a way for the
individual to obey him, and this is a favor from Allah. But when Allah abandons
someone, he entrusts all affairs of the person to the individual himself; Allah renounces
the person by removing all connections between himself and the individual. So Satan is
then able to deceive such a person so that he becomes negligent of remembering Allah.
He follows his own inclinations and desires and consequently his affairs are lost and
forsaken. All the while, this is still fair and just from Allah because the evidence has

already been established upon the individual by the revelation of the Quran and the

" The Quran, Sdrah al-Nisa, 4:79.

Page 38



sending of the messenger. So there is no excuse before Allah for any of mankind after

the sending of the messengers.

If what is meant by “So whoever finds good” is whoever finds good in this life, then such
a person is obliged to thank Allah, especially for the good reward of one’s good deeds

that may be hastened in this life as Allah says:

Whoever does righteousness, whether male or female, while he is a
believer, we will surely cause him to live a good life. And we will surely give
such individuals their reward according to the best of what they used to

dO 71

And (upon the understanding above) such a person would be obliged to blame himself
for the negative consequences he may experience in the worldly life for the bad deeds

he committed as Allah says:
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And we will surely let them taste the nearer punishment short of the greater

punishment that perhaps they will repent.’

" The Quran, Strah al-Nahl, 16:97.
2 The Quran, Sirah al-Sajdah, 32:21.
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So for a true believer, when he is afflicted with any hardship in life, he looks inward,
holding himself responsible. This in turn encourages him to return back to Allah with

repentance and asking for forgiveness.

On the other hand, if what is meant by “So whoever finds good...whoever finds other
than that” is in the hereafter, then this may be a way of Allah informing that those who
find good in the hereafter will thank and praise Allah for that, and those who find
otherwise should blame only themselves although at such a time blaming will be of no
use. And this is an Arabic linguistic form in which the text is that of a command yet the
meaning is actually to inform of a future event just as is the case with the hadith in
which the prophet ( .1 <k &1 ) said:

X
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Whoever intentionally lies against me, let him occupy his seat in the fire.”

Meaning: Whoever lies against me will indeed occupy his seat in the Hellfire. [The text

is in the form of a command but is a way of informing of a future occurrence.]

Allah has also informed us that the people of Paradise will thank Allah for that which he

provides them of his bounty; he says:
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™ This hadith is mutawatir, meaning that it has been narrated by so many different chains of narrators that it is
considered authentic. See for example hadith no.1841 of “Sahih Sunan al-Tirmidh1” by al-Albant.
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And we will have removed whatever is within their breasts of resentment,
(while) flowing beneath them are rivers. And they will say, “Praise to Allah
who has guided us to this, and we would never have been guided if Allah

had not guided us.””
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And they will say, “Praise to Allah who has fulfilled his promise to us and
has made us inherit the earth (so) we may settle in Paradise wherever we
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And he ( J& ) says:
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And they will say, “Praise to Allah who has removed from us sorrow.
Indeed, our lord is forgiving and appreciative — he who has settled us in the
home of duration out of his bounty. There touches us therein no fatigue,

and there touches us therein no weariness (of mind).”"

As for the people of the fire, Allah informs us they will be blaming themselves, disgusted

with and hating of their own souls. Allah ( &S ) says:

" ™% The Quran, Strah al-‘Araf, 7:43.
The Quran, Sdrah al-Zumar, 39:74.
"® The Quran, Sirah al-Fatir, 35:34-35.
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And Satan will say when the matter has been concluded, “Indeed, Allah had
promised you the promise of truth. And | promised you, but | betrayed you.

But | had no authority over you except that | invited you and you responded

to me. So do not blame me, but blame yourselves.””’

And Allah says:
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Indeed, those who disbelieve will be addressed (in Hell), “The hatred of

Allah was (even) greater than your hatred of yourselves when you were

invited to faith, but you refused.”’®

The righteous predecessors used to strive in doing good deeds, fearing the time when

deeds will come to an end and they may then blame themselves for their shortcomings.

It was once said to Masruq, “If only you would ease up with some of your worship in

which you exert yourself.” He replied, “By Allah, even if he came to me and told me he

" The Quran, Sdrah lbrahim, 14:22.
"8 The Quran, Sarah Ghafir, 40:10.
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would not punish me, | would exert myself in worship (of him).” He was asked, “Why is
that?” to which he said:
So that my own soul would pardon me if it entered the fire and so | would not have to
blame it. Has there not come to you the statement of Allah:

L1 il (,,..31 N

And | swear by the self-reproaching soul.”

They will blame and reproach themselves when they reach Hell. When the angels of
punishment embrace them and stand between them and what they desire, when their
hopes are cut off, and when mercy is withheld from them, every one of them will begin

blaming and reproaching his own soul.

Mutraf Ibn ‘Abdullah used to say:
Exert yourself in doing good deeds. If the decision is as we hope for—the mercy of Allah
and his forgiveness—then for us will be levels (in Paradise). And if the decision is severe

as we fear and of which we are cautious, let us not then say:
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“Our Lord, remove us; we will do righteousness other than what we used to do.”®

We will then say, “We did deeds but they did not benefit us.”

" The Quran, Sirah al-Qiyamah, 75:2.
8 The Quran, Sarah Fatir, 35:37.
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