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Relieving a Believer’'s Hardships*
“Whoever relieves a believer of a hardship of this life, Allah will relieve from him a

hardship of the Day of Resurrection...”
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The Hadtth
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Abl Hurayrah ( «s &f ., ) said that Allah’s messenger ( L., ol &l L) said:

Whoever helps a believer with a hardship from the hardships of this life,
Allah will help him with a hardship from the hardships of the Day of
Resurrection. Whoever shows leniency towards someone in difficultly,
Allah will show him leniency in this life and the hereafter. Whoever

conceals (the faults of) a Muslim, Allah will conceal him in this life and the



hereafter. And Allah will continue to help a servant as long as the servant

helps his brother.

Whoever pursues a path seeking knowledge, Allah will make easy for him

a path to Paradise.

No group of people gather in one of the houses (mosques) of Allah
reciting the book of Allah and studying it among themselves, except that
tranquility descends upon them, mercy covers them, the angels surround

them, and Allah will mention them to those with him.

And whoever is prevented by his deeds will not be hastened forward by

his lineage.?

This hadith was recorded by Muslim from the narration of al-‘Amash, from Aba

Salih, from Abd Hurayrah.

More than one scholar has raised criticisms regarding the hadith’s chain of
transmission; from them were Aba al-Fadl al-Harwt and al-Daruqutni. Asbat lbn
Muhammad reported it from Al-‘Amash. He said he heard it from Aba Salih but it
is clear that al-‘Amash did not report from AbG Salih, nor did he mention who
narrated it to him. al-Tirmidht and others agreed with this chain and some of al-
‘Amash’s companions have added that the hadith has also been reported with

the wording:

2 Authentic: Recorded by Muslim (no. 2699), al-Tirmidht (no. 1425), and Imam Ahmad. al-Alban1 declared
it to be authentic in “Sahth Sunan al-Tirmidh1” (no. 1574).
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Whoever pardons a Muslim, Allah will pardon his faults on the Day of

Resurrection.®

And in the two authentic collections (“Sahth al-Bukharm” and “Sahih Muslim”),

there is a similar hadith from Ibn ‘Umar ( «c 41 .5, ) that the prophet ( «lc &l U,La

L) said:
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Each Muslim is the brother of another Muslim; he neither oppresses him
nor betrays him. Whoever remains in the service of his brother, Allah
remains in his service. Whoever relieves a Muslim of a hardship, Allah will
relieve from him a hardship from the hardships of the Day of Resurrection.
And whoever conceals (the faults of) a Muslim, Allah will conceal him on

the Day of Resurrection.*

% Authentic: Recorded by Abd Dawid (no. 3460) and Ibn Majah (no. 2199). al-Albant declared it to be
authentlc in “Sahth Sunan Ab1 Dawid” (no. 2954) and in “Sahth Sunan Ibn Majah” (no. 1786).
* Authentic: Recorded by al-Bukhart (no. 2442, 6951), Muslim (no. 2580), al-TirmidhT (no. 1426), Abd
Dawad (no. 4893), and Imam Ahmad.
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The Explanation of:
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“Whoever helps a believer with a hardship from the
hardships of this life...”

This is an example of a reward being in accordance and similar to the deed.

There are many texts like this such as the statement of the prophet ( L &1 _lo

('-1-‘} ):
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Allah only shows mercy to those of his servants who are merciful.

The Arabic word 4.,; (Kurbah) used in the hadith means any severe hardship that

puts a person in great difficulty.

The word um (Naffasa) used means to “help” or “relieve” and is to lessen and
decrease some of the burden of such a hardship. The word is derived from the
same root as the Arabic word for “breathe” such that when the throat is tight or

constricted, its only relief is when helped, allowed it to breathe.

As for the word Qs (Farraja) (as used in the last hadith on pg. 4), it is greater in

that it means to actually remove the hardship from a believer and not just to help

® Authentic: Recorded by al-Bukharf (no. 1284, 5655, 6655, 7377, 7448), Muslim (no. 923), al-NasaT (no.
1868), Aba Dawud (no. 3125), Ibn Majah (no. 1588), and Ahmad.
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lessen its impact. So by doing this, you remove his hardship and thereby

completely relieve one’s distress and worry.

So the reward for helping and relieving (a believer’s hardship) is help and relief
(from Allah), and the reward for actually removing it is likewise the removal (of a
hardship by Allah) as in the hadith of Ibn ‘Umar ( « 41 .2, ) (pg. 4, footnote no.
4).



The Explanation of:
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“...Allah will help him with a hardship from the hardships of
the Day of Resurrection.”

Regarding the statement, “Allah will help him with a hardship from the hardships
of the Day of Resurrection,” the prophet ( L., <l & L) didn’t say, “...with the
hardships of this life and the hereafter,” as he did in the hadith after mentioning
showing leniency towards a believer and concealing his faults.® The reason for
this, it is said, is because the Arabic word Kurbah or “hardship” refers to extreme
hardships and the greatest difficulties. And people in this life do not actually
suffers from these types of difficulties no matter how serious his needs may be
such as problems like financial difficulties or faults people would want concealed

from which hardly anyone escapes.

It is also said the reason is because the hardships of this life compared with
those of the hereafter are insignificant. So for this, Allah saves with himself the
reward for helping with these kinds of hardships so that he may help such a
person with the difficulties of the hereafter. This is understood simply by

reflecting upon the statement of the prophet ( 1., xls &1 Lo ):

® For ease of reference, the hadtth is again, “Whoever helps a believer with a hardship from the hardships

of this life, Allah will help him with a hardship from the hardships of the Day of Resurrection. Whoever
shows leniency towards someone in difficultly, Allah will show him leniency in this life and the hereafter.
Whoever conceals (the faults of) a Muslim, Allah will conceal him in this life and the hereafter.”
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Allah will gather the people, the first and last of them, together on one
plain so that the caller will be heard by them all, and they will all be seen.
The sun will come so close to people that they will suffer such distress and
hardship as they will not be able to tolerate or withstand. Then people will
say, “Don't you see what situation you are in? Will you not look for

someone who can intercede for you with your Lord?”’

He ( rL, ade Al JL; ) then mentioned the rest of this long narration about
intercession. The hadith has been recorded by both al-Bukhart and Muslim from

Abl Hurayrah («e &l s, ).

They also both collected a hadith from ‘Aishah, may Allah be pleased with her,

that the prophet (L., «1s 41 L) said:
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You will all be resurrected barefooted, naked, and uncircumcised.

‘Aishah asked, “Oh Messenger of Allah, the men and women looking at each

other?” So he ( L.y ks &l L) replied:

" Authentic: Recorded by al-Bukharf (no. 4712), Muslim (no. 194), al-Tirmidh (no. 2434), and Ahmad.
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The situation will be too severe for them to be concerned with that.®

And they collected the hadith of Ibn ‘Umar ( «= &1 4, ) in which he narrated that

the prophet ( 1., «ls &1 L) said regarding the statement of Allah ( s sl ):

1 D3 01 % £
The day when mankind will stand before the Lord of all creations.®
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Some of them will be standing in their own sweat up to the middle of their

ears.'®

Abl Hurayrah (< &1 .,) narrated that the prophet ( (,.Lj ale &l Lj.;) also said:
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The people will sweat so much on the Day of Resurrection that their sweat

will sink seventy arm-spans deep into the ground, yet it will still rise up

until it reaches their ears.?

Authentlc Recorded by al-Bukhart (no. 6527) and Muslim (no. 2859).
° Sarah al-Mutaffifin, 83:6

10 Authentic: Recorded by al-Bukhart (no. 6531), Muslim (no. 2862), al-Tirmidht (nos. 2422, 3335, 3336),
Ibn Majah (no. 4278) and Imam Ahmad.
1 Authentic: Recorded by al-Bukhart (no. 6532).



The wording of the same hadtth in “Sahth Muslim” is:
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Certainly, the sweat will sink into the ground on the Day of Resurrection to

the extent of seventy arm-spans and it would still reach up to people’s

mouths or ears.*?

Muslim also collected a hadith from al-Migdad ( «s 4! ., ) that the prophet (L.

(.L;w:u\)said:
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On the Day of Resurrection, the sun will be brought so near to the
servants that it will be only a mile or two (above them). It will cause them
so much heat that they will be covered in their own sweat according to
their deeds. From them, there will be some whose sweat reaches to their

heels, some to their knees, some up to their waists, and some to their

mouths.*®

12 Authentic: Recorded by Muslim (no. 2863).
13 Authentic: Recorded by Muslim (no. 2864) and al-Tirmidht (no. 2421). The actual wording mentioned is
from al-Tirmidhr.
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The Explanation of:
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“Whoever shows leniency towards someone in difficultly,
Allah will show him leniency in this life and the hereafter.”

This is evidence that great difficulties will occur in the hereafter. Allah clearly
described the Day of Resurrection as being a difficult day and that it is anything
but easy for people who do not believe in him. This may also be understood that

he may make it easy for other than them. He ( Jls 4= ) SAYS:

Vs i1 L G065 B

And it will be upon the disbelievers a difficult day.**

As for showing leniency with someone in this life with difficulties such as financial
problems, this usually occurs in two ways: either by allowing someone more time
until it is easier for them (to repay a debt, for example), and this is an obligation

as Allah ( sy sl ) Says:

O T VOO I R
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And if someone is in difficulty, then (let there be a) postponement

until (a time of) ease.’

' Sarah al-Furgan, 25:26.
'% Sirah al-Bagarah, 2:280.
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Other times, it may occur by a debtor completely foregoing a debt owed to him or
by giving him any assistance that would relieve his financial stress. Both of these

actions are greatly virtuous.

In “Sahth al-Bukhar?” and “Sahth Muslim,” Abd Hurayrah ( < ) ) narrates
that the prophet (L., «ls a1 L) said:
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There used to be a merchant who would give loans to people. When he
would see someone in difficulty, he would say to his workers, “Give him
time and pardon him so that perhaps Allah will pardon us.” So Allah

pardoned him.®

They also both collected a hadith from Hudhayfah ( << &I .5,) and Abu Mas’ad

al-Ansart («= 4l .,) who said they heard the prophet ( (,.Lj ale &l Lj.;) saying:

,c
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A man died and was asked, “What did you used to do?” He replied, ‘I

used to do business with people. | would be lenient and give time to the

16 Authentic: Recorded by al-BukharT (no. 2078), Muslim (no. 1562), and al-Nasaf (no. 4695).

12



rich (to pay a price or debt) and | would lessen (the price or debt) for the

poor.” So he was forgiven.’

And in Muslim’s version:
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A man died and entered Paradise. So he was asked, “What did you use to
do?” He replied, “l used to do business with people and | used to give time
for the one in difficulty and | would be lenient with regards to matters of

money.” So he was forgiven.®

Abl Mas’ld (e &1 .,) also narrated that the prophet ( (.L, ale Al dLa) said:
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A man before you was taken to account and nothing of good (deeds) was
found with him except that he used mix with people. He was a wealthy
man and used to instruct his workers to be lenient with and pardon the
person in (financial) difficulty. Allah ( Js; <= ) said, “We are more

worthy of that than he is, so pardon him.”°

m  Authentic: Recorded by al-Bukharf (no. 2391).
Authentlc Recorded by Muslim (no. 1560).
!9 Authentic: Recorded by Muslim (no. 1561) and al-TirmidhT (no. 1307).

13



Abl Qatadah (s &l ;) also narrated that he ( 1., ol &l L) said:
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Whoever would be pleased that Allah saves him from the hardships of the
Day of Resurrection then let him be lenient with someone in difficulty or

forego (a debt) for him.%
The prophet (L. «s &l L) also said:

¢ ﬂ& ﬂﬁ’zﬂo, . . . 0% =z of _7 of o .
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Whoever gives time (to pay) to someone in a difficult situation or foregoes

(his debt) and pardons him, Allah will shade him under his shade.?

2 authentic: Recorded by Muslim (no. 1563).
2L Authentic: Recorded by Muslim (no. 3014). al-TirmidhT also collected a similar hadith (no. 1306) with the
wording: . o
CAIB YL B Y £ atte b S el o5 AU BT ) ST TRIT
Whoever gives time (to pay) to someone in a difficult situation or foregoes (his debt) and pardons

him, Allah will shade him on the Day of Resurrection under the shade of his throne — a day on
which there will be no shade except his.

al-Albant said this hadtth is authentic in “Sahth Sunan al-Tirmidh1” (no. 1052).

14



The Explanation of:
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“Whoever conceals (the faults of) a Muslim, Allah will
conceal him in this life and the hereafter.”

This is another point that is emphasized by other texts with similar meanings. 1bn

Majah recorded a hadith from Ibn ‘Abbas ( « & .»,) that the prophet ( L 4l ko

oLy ) said:

- - -
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Whoever conceals the faults of his Muslim brother, Allah will conceal his
faults on the Day of Resurrection. And whoever exposes the faults of his
Muslim brother, Allah will expose his faults even by revealing those he

committed in (the privacy of) his home.??

It is reported that some of the Salaf said something similar:
I have met people having no shameful faults but they began to mention the faults
of others, so the people began discovering their faults. And | met people who had
faults, yet they used to conceal other people’s faults, so their own faults were

forgotten.

22 Authentic: Recorded by Ibn Majah (no. 2546) and al-Albant said it is authentic in “Sahth Sunan Ibn
Majah” (no. 2063).
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The hadith of Abu Barzah («= &I »,) also supports this in that the prophet ( glw
ooy ale al) said:
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Oh you who have believed with your tongues but faith has not yet entered
your hearts, do not back-bite Muslims. Do not seek to discover their faults,
for whoever seeks after their faults, Allah will seek his faults. And if Allah
seeks after someone’s faults, he will expose him for even (what he

committed) in his home.?

Imam al-Tirmidht collected a hadith with a similar meaning from lbn ‘Umar ( .-,

s dl ).24

And know that people or are two types in this regard:

% Authentic: Recorded by Abl Dawid (no. 4880) and Imam Ahmad. al-AlbanT said it is authentic (Hasan
Sah/h) in “Sahth Sunan Ab1 Dawd” (no. 4083).
24 The hadith collected by al-Tirmidht (no. 2032) that Ibn Rajab is referring to is:

MU V..@_:bj_o bM YJ ;;)3—\;: YJ M‘ ‘}'3)4 Y:A.JJL;\ uLC'Y\uM rjj MLm.lJ V.Lu\ u,af.«;ub»
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Oh you who have accepted Islam with their tongue yet faith has not reached your hearts, do not

harm Muslims. Do not humiliate them, and do not seek to discover their faults. Whoever seeks after

the faults of his Muslim brother, Allah will certainly seek his faults. And if Allah seeks his faults, he

will expose him even if he were in the innermost privacy of his own home.

al-Albant said this narration is authentic in “Sahth Sunan al-TirmidhT” (no. 1655).
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1. People whose faults are not know to others in that they may have committed
them in private but nothing of their sins is known. If they make a mistake or sin, it
is not permissible to reveal or expose it or even speak about it. That would be the
forbidden type of back-biting that has been condemned in the texts. Regarding
this, Allah (%) said:

25 01 Oy | O

-

ﬂ/.- - <

FU\}CM\

S

9

C ®

Indeed, those who like that immorality should be spread and
publicized among those who believe, there will be for them a painful

punishment in this world and in the hereafter.?®

This spreading and publicizing of such immorality from a believer could be
regarding something the person actually did or something he is wrongly accused
of, being innocent of it, such as the case with the famous story of the lie against

‘Aishah, the wife of the prophet (L., «ls a1 o).

Some righteous officials used to instruct those who enjoin good upon people
saying, “Try to conceal the sinners, for publicizing their sins is a means of
showing the faults of the people of Islam, and the most important thing is to

conceal people’s faults.”

Likewise, if a remorseful person comes repenting and admitting his crime, he is

not to be exposed or inquired about. Rather, he is ordered to return and conceal

% Sarah al-Ndr, 24:19.
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his affair as the prophet ( 1., <l & L. ) instructed M&'iz and a Ghamidee

woman.?®

% Authentic: This is a reference to the story in which the prophet ((,J\MJ ale bl L;u) repeatedly refused to
carry out the prescribed punishment upon a companion and kept asking for excuses for him. The hadtth is
recorded by Muslim (no. 1695) from Sulayman Ibn Buraydah who narrated from his father who said:

Ma'iz Ibn Maalik ( «s & ,5,) came to the prophet ( Vi" «ls &l Lo ) and said, “Oh messenger of
Allah, purify me (by establishing the prescribed punishment upon me).” He ( L., «\s 41 L) replied:

) L5 0 S ) e
Woe to you. Seek forgiveness from Allah and repent to him.
He then returned and later came back and said the same thing to which the prophet ( s &l Lo
L5 ) kept saying:
) L5 0 S ) e
Woe to you. Seek forgiveness from Allah and repent to him.

On the fourth time, he (., s &1 L) asked him:

« ﬁi-@-b; r_:g )

For what should | purify you?

M&'iz said, “For committing adultery.” So Allah’s messenger (L., «\s &l L) asked (others about
the man):

£ 2R g
(§ Ogm gl
Is there madness in him?

After being informed that the man is not crazy. He (Vj”“ﬁ e LSi,p) further asked:

81 O b
Did he drink alcohol?

A man stood up to him but did not find the smell of alcohol from him. Allah’s messenger ( < &l Lo
L5 ) asked him:

o %

¢ =d5h

Did you (really) commit adultery?

He replied, “Yes.” He ( L., «ls 4 o) then instructed that he be stoned. So, the people differed

amongst themselves about him into two groups: one saying, “He is ruined! His deeds are lost.” and
another group saying, “What repentance could be better than the repentance of M&'iz? He came
(willingly) to the prophet (L. «.s 41 L), put his hand in his hand, and said, ‘Kill me by the stone.”

So they remained in that state for two or three days. Then the messenger of Allah (Vj‘”f e &l ij)
came while they were sitting, greeted them and sat. He said:

18



He ( VLJ ale Al du ) also did not inquire into the affair of the one who came to
him saying, “lI transgressed the prescribed limit, so establish the punishment

upon me.”?’

In the same way, if such a person were to be taken to account for his crime yet
the news of which had not reached the leader, then intercession should be made

on his part so that he would not inform the leader.

(G u, L Pyretanp)
Ask for forgiveness for M&’iz Ibn Malik.

So they said, “May Allah forgive Ma'iz Ibn Malik.” Allah’s messenger ( L., «\s 4! L) then said:
« ‘@5;,.,35 2{.4\ u" o jJ 2.)}; o6 R
He repented with such repentance that if it were divided among the entire nation, it would
encompass them all.

The prophet ( ‘,Lj e &l _;L» ) did similarly with the pregnant woman who also came to confess

committing adultery with M&’iz.
" Authentic: This story was narrated in the hadith collected by al-Bukhar (no. 6823), Muslim (no. 2764),
and Abl Dawid (no. 4381). Anas Ibn Malik («< i ,»,) said:

| was with Allah’s messenger ( Vj””f ale bl _SLp ) when a man came to him and said, “Oh messenger
of Allah, | have transgressed the limit, so establish the punishment upon me.” Yet he ( «l &l o
(,L} ) did not ask about him (his crime). The prayer time came and he prayed with the prophet ( Ju
oLes ol 41 ). When the he ( 1.; o\ a1 L) finished the prayer, the man stood and again said, “Oh

messenger of Allah, indeed | transgressed the limit so establish the book of Allah upon me.” He
(ks wls @1 L) replied:

C§ s ol 25 0

Did you not pray with us?

He answered, “Yes.” He ( ,L.; «ls 41 L) then told him:

(835 06 ST ess el ae 35 A GG

Then indeed Allah has forgiven your sin (or he said:) your (transgression of the) prescribed law.

19



Similarly, there has come a hadith in which the prophet ( &”L“ﬁ ale Al L;1.;) said:

_ a2 ° ¥ ° . 0. © . ﬂ"E
(gl Y gl e gl (55 15130
Pardon those of prestigious character of their faults except the prescribed

punishments.?®

2. The second type of people with respect to sins is those who are well-known for
their sins, those who openly and publicly commit them. They themselves are
neither concerned at all with the sins they commit, nor with what people say
about them. These are the wicked ones who openly display their crimes. Such
people do not have the honor of others refraining from back-biting them as has
been reported from al-Hasan al-Basrm and others. Regarding such people, there
is no problem with inquiring about their affairs in order to establish the prescribed
rulings against them. Some of our companions have explicitly stated this, using

as evidence the statement of the prophet (L.; ol &l Lo ) to Unays (ws &l s, ):

.08 o ~ 2 o %
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Go in the morning, Unays, to the wife of this man (she was accused of

.29
Lol
adultery) and if she confesses, stone her.?°

Also, regarding this type of people, intercession is not to be made on their behalf

when taken to account even if the news has not reached the leader. Rather, they

% authentic: Recorded by Abl Dawid (no. 4375) and al-Albant declared it to be authentic in “Sahth Sunan
Abt Dawad” (no. 3679).

# Authentic: Recorded by al-Bukharf (no. 2315), Muslim (no. 1698), al-TirmidhT (no. 1433), and Ibn Majah
(no. 2549).
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are left to have the prescribed penalties pronounced upon them so that their

crime is known as a deterrent to others like them.

Imam Malik said:
Whoever is not known for harming the people, yet may have made some errors
or mistakes, then there is no problem with interceding and pleading on his behalf
as long as his crimes have not already been conveyed to the leader. As for those
who are known for their evil and corruption, |1 do not like that anyone should
intercede or argue on their behalf. Rather they are left to have the sentences

carried out upon them.

Ibn al-Mundhir and others have also reported this.

Imam Ahmad also disliked that crimes should be raised up to the attention of the
authorities in every circumstance because often they would not carry out the
prescribed punishments as they should. For this he said, “If you know that the
ruling will be (correctly) pronounced upon a person, then raise the matter (to the
attention of the leaders).” It was mentioned that some people beat a man (as a
punishment for a crime) until he died, while killing him was not permissible. If only
the person would have repented from the time he committed the offense, it would
have been better for him in that he repents for something between him and Allah,
thereby concealing his own sin. As for his second offense, some people are of
the opinion he should do the same—he should not disclose it. Still, others have

said that even upon the first offense, a person should come to the leader and

21



confess against himself in what requires a prescribed punishment so that he may

be purified (of his crime).
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The Explanation of:
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“And Allah will continue to help a servant as long as the
servant helps his brother.”

Similarly to this statement, in the narration of lbn ‘Umar ( <= 4 s, ) that has

already been mentioned, the prophet ( 1., <l &l L) said:
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Whoever remains in the service of his brother, Allah remains in his

service.*

The virtues of fulfilling someone’s needs and helping them have previously been

shown in the explanations of the twenty-fifth and twenty-sixth hadith.3*

Abl Bakr al-Siddig ( «e 4 5, ) used to milk sheep or goats for a particular
neighborhood. When he was appointed as the successor and leader of the entire
nation of Muslims, one of their maids said, “Now, he will not milk them for us.”
Abl Bakr («s &1 ., said, “No, | hope the current position | have assumed will

not change anything | used to do,” or he said something similar to this.

%0 Authentic: Recorded by Al-Bukhari (no. 2442, 6951), Muslim (no. 2580), al-Tirmidhi (no. 1426), Ab
Dawad (no. 4893), and Imam Ahmad.

% In the original Arabic book, “Jami’ al-‘Ulim wal-Hikam” in which Ibn Rajab explains the rest of Imam al-
NawawT’s forty-two hadith.
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They used to assist others in milking because, among the Arabs, it used to be
considered improper for women to have to milk their animals. So when the men
of the area were absent, they (the remaining women) needed someone who

would milk the animals for them.

‘Umar Ibn al-Khattab (<« 41 ,s,) used to care for the widows and fetch water for
them at night. One night, Talhah ( «c &\ .5, ) saw him entering a woman’s house,
so Talhah visited her the next day. He discovered she was elderly, crippled, and
blind. He asked her, “What does that man (‘Umar) do for you?” She replied, “This
man, ever since such and such time, he has cared for me. He comes to me with
whatever | need and he removes any hardships from me.” Talhah then said (to
himself), “May your mother lose you, Talhah! You were actually seeking to

discover some faults of ‘Umar?!”

Mujahid said, “I once accompanied Ibn ‘Umar on a journey in order to serve him

but instead, he ended up serving me.”

Many righteous people used to make it a condition that they would only allow

their companions to accompany them if they agreed to be served by them.

Recorded in the two authentic collections, Anas ( «= &1 ., ) said: We were with
the prophet ( VLJ ale Al GL:) on a journey. Some of us were fasting and others
not. We stopped at a place to rest during a very hot day. Most of us had
(sufficient) clothing to shade ourselves, but some people had nothing more than

their hands to protect them against the sun. Those who were fasting were unable
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to do anything (from the heat, fasting, exhaustion, etc.). So, those who were not
fasting had to establish and provide shelter and water the riding animals. So

Allah’s messenger ( L., «ls a1 L) said:

NG 51 Oy ) L35

Today, those who were not fasting have gone and taken the rewards.*?

%2 authentic: Recorded by al-Bukharf (no. 2890), Muslim (no. 1119), and al-Nasaf (no. 2283).
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The Explanation of:
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“Whoever pursues a path seeking knowledge, Allah will
make easy for him a path to Paradise.”

Pursuing a path seeking religious knowledge includes actually traversing a
physical path such as walking to the gatherings of the scholars, and it also
includes pursuing a figurative path in that any means leading to the acquisition of
religious knowledge would be considered pursuing a path to knowledge.
Examples would be memorization, studying, reviewing, research, writing,

comprehension, and any other way of obtaining knowledge.

The prophet’s statement, “Allah will make easy for him a path to Paradise,” could
mean that Allah will make the knowledge he seeks easy for him to learn and the
path or means of obtaining it easy too. And surely, religious knowledge is the

path leading to Paradise. This ease and facilitation is similar to the verse:

a8 o .~ %4 /',..o’io foﬁ/o:’/
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And we have certainly made the Quran easy for remembrance, so is

there any who will remember?3?

% Sarah al-Qamar, 54:17.
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Some of the Salaf have said that anyone who seeks knowledge, Allah will help
him. It may also be understood that Allah will make it easy for the student of
knowledge if he intends by his learning to please Allah, seeking only his face (
Js s sl ) @nd to benefit from it and act upon it. In that way, it becomes a means

of his guidance and his entry into Paradise.

Allah may also facilitate other areas or sciences of knowledge for a student other
than what he initially seeks to learn, thereby benefiting him and becoming the
means leading him to Paradise. It is said, “Whoever acts upon what he knows,
Allah will cause him to learn more knowledge of which he had previously been
unaware.” Similarly, it is also said, “The reward for doing a good deed is the
facilitation of another good deed after it.” The statement of Allah ( Jls; sl )

supports this:
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And Allah increases those who were guided with (more) guidance.®

And his statement ( sy sl ):
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And those who are guided, he increases them in guidance and gives

them their righteousness.®

%4 Sarah Maryam, 19:76.
% Sgrah Muhammad, 47:17.
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Also included in the meaning of this hadith is that Allah will make the actual
pathway to Paradise easy which is the bridge (over the fire) leading to it. He will
also make the severe and terrifying circumstances before it and after it easy. So
Allah may help the student of knowledge with these things because he benefitted

from his knowledge.

Undoubtedly, religious knowledge is one of the foremost ways leading to Allah.
So whoever traverses his path without deviating from it, he will reach Allah ( <l

Jws 5 ) and his Paradise by the nearest and easiest path.

We understand that these paths leading to Paradise will be made easy upon him,
all of them (the actual and figurative paths) in this life and the hereafter. There is
no path a servant could take to know Allah and his pleasure, to success by
drawing near to him, and to conversing with him in this life and the hereafter
except with beneficial knowledge—that which Allah sent his messengers with
and revealed in his books. It is this evidence and support that leads to Allah. By it
(this knowledge), the person becomes correctly guided amongst the darkness of
ignorance, doubts, and false beliefs. As such, Allah has referred to his book as a
light because he guides people therewith through darkness. Allah ( s <l )
says:
U 6155, (81 o Al e b D 58 o)l s 6 )
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There has come to you from Allah a light and a clear book. By it,
Allah guides those who pursue his pleasure to the ways of peace
and brings them out of darkness into light by his permission and

guides them to a straight path.*

The prophet ( Vj“ﬁ ale L51,5) likened the carrier of religious knowledge to the one
who uses the stars for guidance and direction throughout the night. If the stars
become overshadowed, the travelers would lose their direction. So as long as the
correct religious knowledge remains on earth, people will be guided. Knowledge
remaining on earth is dependent upon its carriers and possessors remaining. If
those with knowledge and those who support it depart, people would fall back
into misguidance just as has been mentioned in “Sahih al-Bukhar?” and “Sahih
Muslim” from ‘Abdullah Ibn ‘Umar ( «s &1 s, ) that the prophet (L. «ls & JLo)

said:
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Indeed, Allah does not take away knowledge by removing it all at once
from the servants. Instead, he takes knowledge away by taking the
scholars (in death) until there remains no scholar and people accept

ignorant leaders. People will question them and they will give religious

% Sgrah al-Maidah, 5:15-16.
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verdicts with no knowledge, thereby remaining misguided and misguiding

others.®’

One day the prophet ( ,l., «\s &l JL-) mentioned that knowledge will be raised
up. So he was asked (by Ziyad Ibn Labid), “How will it be taken from us while we
have read the Quran? By Allah, we certainly read it ourselves and encourage our

women and children to read it?” The prophet ( 1., «\ &l .- ) said:
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Here is the Torah and the Gospel still with the Jews and the Christians;

how has it benefited them?°®

‘Ubadah Ibn al-Samit ( «s & 5, ) was asked about this hadith and he said, “If you
want, | will inform you of the first thing of knowledge to be taken from people:

humility.” ‘Ubadah Ibn al-Samit said “humility” because knowledge is of two types:

1. Knowledge the fruits of which are produced within people’s hearts. It is the
knowledge of Allah, his names and attributes, and his actions which instill within
a person a sense of fear of him, honor of him, submission to him, love of him,
hoping in him, and the willingness to call upon him and rely upon him. This is the

beneficial knowledge.

37 Authentic: Recorded by al-Bukhart (no. 100), Muslim (no. 2673), al-TirmidhT (no. 2652), Ibn Majah (no.
52), Imam Ahmad (6475), and al-Darimt (239).
3 Authentic: Recorded by al-Tirmidhi (no. 2653) and Ibn Majah (no. 4048).
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2. The second type of knowledge is that which is merely upon the tongue. It is
Allah’s evidence in support of you or against you. So the first thing to be removed
of knowledge is the beneficial knowledge which is that inner awareness which
resides in the hearts and sets people straight. When this is removed, knowledge
will remain only upon the tongue as evidence. People will begin to belittle it and
not act in accordance with it, neither the possessor of such knowledge nor
others. Then this type of knowledge will also be removed by the removal of those
who carry it. At this time, nothing will remain except the Quran, and only in
books. At such time, no one will know its meanings, its rulings, or its laws.
Finally, towards the end of time even the written Quran will be removed; nothing
of it will be found, neither in books nor within people’s hearts. Then the final hour

will be established as the prophet ( L., «ls a1 L) said:

s Je N B0 s Y

The (final) hour will not be established except upon the worst of people.*
And he ( L.s s &l L) also said:

28 g 0% PR . % @ 2 A
The (final) hour will not be established until no one on earth even says,

“Allah, Allah.”*°

39 Authentic: Recorded by Muslim (no. 2949).
“0 Authentic: Recorded by Muslim (no. 148).
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The Explanation of:
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“No group of people gather in one of the houses (mosques)
of Allah reciting the book of Allah and studying it amongst
themselves, except that tranquility will descend upon them,
mercy will cover them, the angels will surround them, and
Allah will mention them to those with him.”

This shows the virtue and preference of sitting in mosques, reciting and studying

the Quran. This applies to both studying the Quran as well as teaching it; there is

no difference with regards to their virtues.

In a hadith recorded in “Sahih al-Bukhari,” ‘Uthman lbn ‘Affan ( < &l 2 )

narrated that the prophet ( L., s &l L) said:
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The best of you are those who learn the Quran and teach it.**

1 Authentic: Recorded by al-Bukhari (no. 5027), al-Tirmidhi (no. 2907, 2908, 2909), Aba Dawidd (no.
1452), Ibn Majah (no. 211), and by Ahmad and al-Darimr.
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Abd ‘Abdur-Rahman al-Sulamt said, “And that is exactly what has caused me to
sit right here.” He used to teach the Quran during the leadership of ‘Uthman Ibn
‘Affan (« &1 5,) so much that even word of his teaching reached al-Hajjaj 1bn

Yusuf (a leader who came many years later).

So although such virtue may be generally applied to other forms of religious
knowledge, gathering in the mosques to study the Quran has explicitly been

mentioned here.

Sometimes, even the prophet ( L., «s &i L) would ask someone else to recite
the Quran so he could listen to his recital as Ibn Mas'dd ( <« &l ., ) used to

recite to him and he (L., «s &1 L) said:

| like to hear it from someone besides myself.*?

‘Umar ( «s &l 5, ) used to also instruct someone to read to him and his
companions while they would listen. He would sometimes ask Abd Muasa and

other times ‘Ugbah Ibn ‘Amir (L.gs &1 ,5)).

As a general proof to support the virtue of studying the Quran, most scholars also
use the hadith regarding the merits of gathering for the remembrance of Allah

because the Quran is the best type of remembrance.

2 Authentic: Recorded by al-Bukhari (no. 5049, 5056), Muslim (no. 800), al-TirmidhT (no. 3025), and Abd
Dawid (no. 3668).
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AbU Hurayrah (< &1 .,) narrated that the prophet ( (..L) ale Al L;L;) said:
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Allah has angels that go from place to place searching for people
remembering (talking about) Allah. When they find a particular group of
people mentioning Allah, they call out (to other angels), “Come here to
your objective.” They then envelope them (the people) with their wings
reaching to the sky. Their Lord asks them, yet he knows more than they
do, “What are my servants saying?” The angels reply, “They are glorifying

you, declaring your greatness, praising you, and exalting you.” He asks,
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“‘Have they seen me?” They reply, “No, by Allah, they have not seen you.”
He further asks, “And what if they saw me?” The angels answer, “If they
saw you, they would be even stronger in worshipping you, stronger in
glorifying and praising you, and they would exalt you even more.” Allah
further asks, “What are they asking of me?” “They are asking you for
Paradise,” the angels say. “And have they seen it?” “No, by Allah, oh Lord,
they have not seen it.” Allah asks, “What if they had seen it?” The angels
answer, “If they had seen it, they would be even more eager for it, even
stronger in seeking it, and their desire for it would greatly increase.” Allah
then asks, “From what are they seeking protection?” “From the Fire,” the
angels reply. “And have they seen it?” They answer, “No, by Allah, oh
Lord, they have not seen it.” He says, “And what if they had seen it?” “If
they had seen it, they would be even stronger in fleeing from it and fear it
much more.” Allah then says, “I call you all to witness that | have forgiven
them.” One of the angels says, “There is a person not from among them;
he only came for some other need.” He says, “They are all sitting together
and because of them, anyone who accompanies them will not be

saddened.”®

Imam Muslim also recorded a hadith from Mu'awiyah ( <= &1 .., ) that the prophet
( ri*‘f ale Al 61.;) once came upon a group of his companions sitting together in

the mosque, so he asked them:

3 Authentic: Recorded by al-Bukharf (no. 6408) and Muslim (no. 2689).
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What has caused you to sit together?

They replied, “We sat to remember and mention Allah and praise and thank him
for guiding us to Islam and bestowing the blessing of it upon us.” He (' <l &l JL;

V.LJ ) further asked them:
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By Allah, you sat for no other reason than that?

They said, “By Allah, that is the only reason we sat together.” The prophet ( du

oLs «s a1 ) then told them:
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| did not ask you to swear because | was accusing you of anything.
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Rather, (the angel) Jibril came to me and informed me that Allah ( j>; 3 )

is praising you, boasting of you to the angels.*

There are many other hadith with similar meanings.

So Allah’s messenger ( L., «ls 41 Lo ) mentions that the reward for those who sit

in the mosque to study the book of Allah is of four types:

* Authentic: Recorded by Muslim (no. 2701), al-TirmidhT (no. 3379), and al-Nasat (no. 5426).
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1. Tranquility descending upon them. Also, al-Bara Ibn ‘Azib ( < &l =25 )
narrated a hadith in which he said: A man was once reading Sdrah al-Kahf (no.
18) while he was with his horse. A cloud then covered him and began to encircle
and draw closer so much that his horse fled from it. The next morning, he went to
the prophet ( .L.; «.s &l L) and told him about that to which he ( L.; ol &1 o)

said:

0% o T .. ,a'/ @ - 0°
Ol ed 55 Ldh el
That was the tranquility descending because of (the recitation of) the

Quran.”

Abl Sa'ld ( «= &1 4, ) also narrated that Usayd Ibn Hudayr ( «s &1 5, ) was
reciting one night and his horse came to him. He kept reading and then another
horse came and then another. He then stopped reciting and said, “I was afraid
they would trample upon Yahya (his son).” He went to them and noticed a shade
over his head with what appeared to be like lamps in it. It began to ascend up
into the sky until he could no longer see it. The next morning he mentioned it to
the prophet ( o1, «ls &1 L) who said:
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Those were angels listening to you. If you would have kept reciting, people
would have been able to see that which is hidden from them (the

angels).*

5 Authentic: Recorded by al-Bukharf (no. 5011) and Muslim (no. 795).
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2. The second type of reward given to those who sit to study the book of Allah

is that they will be covered with mercy. Allah says:

PP .

Indeed, the mercy of Allah is near to the good-doers.*’

3. The angels will envelope them, and this is explicitly mentioned in the hadith

itself.

4. Allah will mention them to those (angels) who are with him. AbG Hurayrah
(ws &l ,,) narrated that the prophet (L., «ls 41 L) also said:
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Allah ( i ) says, “l am as my servant thinks of me, and | am with him
when he mentions me. If he mentions me to himself, I mention him to
myself, and if he mentions me in a gathering, | mention him in an even

better gathering (i.e. among the angels).”*®

These four virtues are for any group of people who gather to mention and
remember Allah just as the hadith in “Sahih Muslim” states in which Abu

Hurayrah and Abd Sa'id both narrate that the prophet ( L., ol a1 L) said:

“6 Authentic: Recorded by al-Bukhart (“Fath al-Bar1” 9/63) and Muslim (no. 796).
*" Strah al-‘Araf, 7:56.
“8 Authentic: Recorded by al-Bukharf (no. 7405) and Muslim (no. 2675).
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No people sit and mention Allah ( », 5+ ) except that the angels surround

them, mercy covers them, tranquility descends upon them, and Allah will

mention them to those (angels) who are with Him.*°

Allah also says:

2

;,;;szf w;u

So remember Me, | will remember you.>

As for Allah remembering and mentioning his servant, it is his praise of him

among the highest gathering of angels, boasting of them and commending them.

He ( J <~ ) also says:
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Oh you who believe, remember Allah with much remembrance, and

exalt him morning and afternoon. It is he who praises you as well as

the angels that he may take you out of darkness into light.>*

9 Authentic: Recorded by Muslim (no. 2700).
% Sirah al-Bagarah, 2:152.
°! Sarah al-Ahzab, 33:41-43.
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The Explanation of:
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“And whoever is prevented by his deeds will not be hastened
forward by his lineage.”

The meaning of this statement is that actions and deeds are the only means
by which the servant attains whatever levels he may deserve in the hereafter

as Allah says:
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And for all are levels (resulting) from what they have done.*

So whoever is prevented from reaching the high levels with Allah because of
his deeds, his (noble) lineage will not benefit him and hasten him forward to
reach them. Allah ( >; 5 ) has prescribed and prepared the rewards

according to actions, not one’s relations. He ( ils ) says:
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So when the horn is blown, no relationships will there be among

them that day, nor will they ask about one another.>

%2 Sgrah al-An’am, 6:132.
%3 Sgrah al-Muminan, 23:101.
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Allah has also commanded hastiness in seeking his forgiveness and mercy by

doing righteous actions as He says:
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And hasten to forgiveness from your Lord and a garden (Paradise)
as wide as the heavens and earth, prepared for the righteous — those
who spend during ease and hardship, who restrain anger, and who

pardon people. And Allah loves the good-doers.>

And he says:
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Certainly, those who are apprehensive from fear of their Lord, those
who believe in the signs of their Lord, those who do not associate
anything (in worship) with their Lord, and those who give what they
give while their hearts are fearful because they will be returning to

their Lord — It is those who hasten to good deeds and they surpass

(others) thereby.>

54 Sarah Ali-‘Imran, 3:133-134.
%5 Sgrah al-Mumindn, 23:57-61.
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In “Sahih al-Bukhar” and “Sahih Muslim,” Abd Hurayrah ( «s &l ) ) narrated a
hadith in which he said that whenever the following verse was revealed to the

prophet:
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And warn your closest relatives.*®

..he (lus «ls &1 L) then told his relatives:
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Oh Quraysh, purchase your own souls (from Allah), for | cannot help you
at all before Allah. Oh tribe of ‘Abdul-Manaf, | cannot help you at all before
Allah. Oh ‘Abbas Ibn ‘Abdul-Muttalib, | cannot help you at all before Allah.
Oh Safiyyah, aunt of Allah’s messenger, | cannot help you at all before
Allah. And oh Fatimah, daughter of Muhammad, ask me for whatever you

want of my wealth, but | cannot help you at all before Allah.’

This is also attested to by the hadith of ‘Amr lbn al-‘As ( «s &l > ) in which he

heard the prophet (L., «s &I L) saying:

% Sirah al-Shu'ara, 26:214.
" Authentic: Recorded by al-Bukhar (no. 2753), Muslim (no. 206), and al-Nasat (no. 3646).
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Indeed, the family of my father (meaning any relatives) are not

(necessarily) my supporters. Rather, my supporters are only Allah and the

righteous believers.>®

This shows that allegiance with him is not gained merely by relations no matter
how close his relatives may be. It is only achieved by faith and righteous actions.
So those who are more complete in faith and deed then they are greater in

alliance with the messenger ( (“1‘”’ ale &l dl.a ) regardless of whether they are

close relatives or not.

%8 Authentic: Recorded by Muslim (no. 215).
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