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INTRODUCTION
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[Proclagm:] I am commanded [by God] to be one of the
Muslims, and to recite the Qur'an. So whoever guides
himself thereby, does so only to the good of his own self; and
whoever goes astray, [does so only to his own loss]. Say: I am
but a warner. — Qur’an 27 : 91-92

The idea underlying all revealed religions is that man is incapable of
solving all the problems of his life through his reason (‘agl) alone
and therefore needs guidance from God on both the theoretical and
practical levels. This guidance is embodied in religious scriptures
revealed by God to prophets, who are His representatives on earth,
and who are gifted with special qualities of both mind and heart.
The number of such prophets whom God selected in order to
communicate His guidance to mankind in different ages is generally
believed by Muslims to be 124,000, and the number of revealed
scriptures, according to Islamic teachings, is 104, of which four are
long and of great importance, while the remaining revelations are
referred to in Islamic literature only as Leaves (subuf).' The four
great scriptures are the Torah, the Gospel, the Psalms and the
Qur'an, and of the Leaves ten were revealed to Adam, fifty to Shith
(Seth), thirty to Idris (Enoch) and ten to Abraham. ? The Qur’an is
the last in the series of these revelations, and Muhammad (may
peace be upon him!) is the last of all prophets 3but the greatest of
them in merit according to the estimation of God.* Muhammad
received the Qur'an gradually, over approximately twenty-three

! Quran 20:133, 87:18-19; Abu Hamid Mubammad al-Ghazili, Ikya' ‘Ulim
ad-Din, Beirut, n.d., I1I, 204.

2 Abii Ja‘far Mubammad Tbon Jarir at-Tabarl, Tarikh al-Umam wa I-Muliik, Egypt,
nd., |, 86.

3 Qur'an 33:40.

4 Quran 2:235 where excellence of some prophets over others is explicit.
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years (610-32 A.D.) in Mecca and Medina, from the angel of
revelation, Gabriel. Gabriel had received it from the Preserved
Tablet (al-lawh al-mahfiz) which is commonly understood to be in
heaven and where the originals of all revealed scriptures are
preserved ° along with a record of everything that God has decreed to
bring into being from the beginning of creation to Doomsday, ¢
under the care of the greatest angel, Israfil. The Qur'an is the
speech of God eternally existing with His essence; it is divine in both
its meanings and language — views held by the majority of Muslims.
The reading or recitation of the Qur’an is enjoined by God and
His Messenger so that the reciter may know the principles of
guidance contained in it and live his life in all its aspects according
to these principles; the consequence of all this is salvation (najat) in
the eternal life of the Hereafter. Since this purpose of Qur’an-recita-
tion is in keeping with the sole aim of all revelations from God, it is
emphasized ” in the Qur’an as well as in prophetic tradition (hadith).
There are other purposes of Qur’an-reading which, though com-
parativgly less important, are practically inseparable from the life of
Muslims. One of these purposes is to gain the blessing (baraka)
which accrues from uttering the divine speech with due reverence
and in a proper manner. This purpose is apparent in recitations
performed by Muslims at the start of sermons, in marriage
ceremonies, in pious gatherings and on other occasions of a similar
type. This forms a point of disagreement between Islam and
Christianity. There is no absolutely holy language in the Christian
religion, for the language of the Gospel is not generally believed to
be wholly divine; hence Christians do not recite the Gospel to gain
any blessings, nor do they respect it in the way Muslims do the
Qur’an, such as keeping it above all other books on a shelf or on a
table, for its language, like. its meanings, is purely divine. Another
purpose of Qur’an-reading is the worship (‘ibada) of God. Recita-
tion for this purpose is usually performed in the morning after the
Dawn Prayer, when keeping vigil at night, and on completion of
every ritual prayer (sala). It is recommended in the Qur’an and
prophetic tradition as a form of supererogatory (nafl) worship?®
appropriate to the higher category of believers.? It also forms part of
the spiritual training (riyada) prescribed in sifism, and is regarded
S Qur'an 13:39, 85:21. 6 Qur’an 22:52; al-Ghazili, Ihya', 1V, 504f.
7 Qur’an 54:22, 27:92. aQul"an 17:78. 9 See infra, nn. 37, 4.
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in certain circumstances to be the best of all forms of supererogatory
worship and in others to be only inferior to the siifi’s remembrance
of God (dhikr). '° Not only reading, but even looking at the Qur’an
by a believer with due respect is also an act of worship of God."
Such is the glorious Qur’an, the scripture of Islam!

These and other purposes of Qur’an-reading can be better
achieved if the recitation is made by following the methods
appropriate to divine speech. The methodology of reading or
studying books which is taught, especially in colleges and universi-
ties of the West, is not wholly relevant to the reading of the Qur’an
by a believer, since its nature is different from that of other books.
Some of the methods befitting it are briefly mentioned in the Qur’an
itself 12 — briefly because brevity and conciseness are among its
special characteristics. !> They are, moreover, scattered in the
Qur’an in connection with other teachings. The Prophet elaborated
them to a certain extent and added to them other methods, and all
these are to be found in works on collections of Tradition. Of all the
groups of Muslim intellectuals who have flourished from the for-
mative period of Islamic thought until now it is the ascetics and
siifis who are most concerned with Qur’an-reading, because they are
the people who most ardently desire to draw guidance from the
Qur’an in different aspects of their lives and to improve their
relationships with God by means of supererogatory worship. The
rules they follow in Qur'an-reading are derived from a variety of

. sources, the most important of which are the Qur’an, the Sunna of

the Prophet and their own experiences. Consequently a somewhat
elaborate treatment of the subject of Qur’an-recitation is to be found
in their mystical writings; ¥ however, theological views on certain
Qur’anic problems held by Jahmites, Lafziyyas, Wagqifiyyas,
Khirijites, Murji'ites, Mu‘tazilites, Ash‘arites, Shi‘ites and other
Muslim sects are either wholly omitted in their mystical works or
only mentioned in passing because these views have little relevance
with practice. The orthodox form of siifism of the medieval times

10Abii Himid Mubammad al-Ghazali, al-Arba‘in fi Usiil ad-Din, Egypt, 1344
A.H.,p.58.

11 Al-Ghazili, Thya', 1,279. '2Qur'an 73:4, 16:98, 47:24, 4:82, 8:2, 2:121, 19:58.

13 Abi Hamid Muhammad al-Ghazali, al-Qustds al-Mustagim, ed. by al-Yasu'i,
Beirut, 1959, p. 49.

14 Aba Talib al-Makki, Qat al-Quliib, Egypt, 1961/1381, 1, 95-128 where four
chapters are devoted to Qur’an-reading.
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culminated in al-Ghazili who is acclaimed by many, both in the
East and the West, as the greatest religious authority of Islam after
the Prophet. In his siifism the problem of Qur’an-reading received a
treatment > which is most elaborate, systematic, deep and pene-
trating, and which is recognized as important by later Muslim
scholars of the Qur'an and Tradition. !¢ This treatment is an
amalgam of Islamic religious teachings on the subject and the
thoughts and experiences of siifis, including al-Ghazali himself, and
other religious scholars who flourished before his time. This book is
an attempt to present this theory to readers of English together with
other information relevant to it.

In his theory of Qur'an-reading al-Ghazali first mentions the
nature and value of the Qur’an as well as the importance of
continuance in its recitation and perseverance in its study by
observing the external rules and mental tasks appropriate to it.
Then he demonstrates the excellence of the Qur’an and of those who
are concerned with it through reading, studying or memorizing it, by
citing first the sayings of the Prophet and then the sayings of his
companions and prominent scholars, saints and sﬁﬁs who flourished
before the time of al-Ghazili. As a corollary of this he disapproves of
those recitations which fall short of the required standard, his
disapproval being based on the sayings of the Prophet, his com-
panions and other pious scholars. This is followed by a detailed
discussion of the rules of Qur'an-recitation proper. Two sets of rules
are discussed under the titles ‘external rules’ and ‘mental tasks’
together with a full illustration of them in a very systematic way —
passing from the external rules to the internal, and, within each set,
progressing gradually from less subtle rules to more subtle. For
perfect recitation both sets of rules need to be observed in al-
Ghazali's opinion. His belief that both external and internal rules
are important is in agreement with Islamic religious teachings on the
subject; however, his emphasis upon the mental tasks is characteris-
tic of his sufi teaching. Many of the rules set forth by him are
incorporated in the work of a later scholar, Imam Muhyi ad-Din
an-Nawawi. !’

Discussion of the mental tasks required in Qur'an-reading led
al-Ghazali to a consideration of the problem of Qur’an-interpreta-

'S Al-Ghazili, Ihya', 1, 272-93. Y7 Ibid.. pp. 48-52
1¢ MuhyT ad-Din an-Nawawi, al-Adkkar, Egypt, 1378 A.H., p. 48.
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tion according to one’s personal opinion (bi-r-ra’y), although this
problem is not his primary concern here: This consideration pro-
ceeded through several stages. First, he establishes his view that
there is a wide scope in the meanings of the Qur’an and that outward
exegesis which has come down by tradition is not the end of Qur’an-
understanding. In the Qur’an there are indications of all forms of
knowledge which can only be grasped by men of understanding;
these, however, cannot be conveyed completely by its outward
exegesis. Understanding the Qur’an consists in deeply penetrating
into its meanings by stages; mere outward exegesis of it does not lead
us to this understanding.

Second, al-Ghazali considers the prohibition of Qur’an-explana-
tion according to one’s personal opinion by the Prophet, '* by Abu
Bakr and by other pious Muslims in the early period of Islam. In
four ways he demonstrates that this prohibition is not meant to
confine Qur’an-understanding to that which has come down from
authorities on exegesis and to abandon the eliciting of meanings
from the Qur’an by independent understanding. He shows that it is
lawful for everyone to elicit meanings from the Qur'’an commen-
surate with his understanding and intelligence. Third, al-Ghazali
enquires into the reasons why the Prophet and others prohibited
Qur’an-explanation according to one’s personal opinion. Two major
reasons are determined and discussed in detail. Under one of them
are condemned as wrong three kinds of Qur’an-interpretation —
one by heretics, one by certain religious scholars and Shi‘a Batinites,
and one by others. In connection with the other reason he em-
phasizes the need to master outward exegesis of the Qur’an trans-
mitted from authorities, as a precondition for eliciting its deep,
hidden meanings. For mastering outward exegesis it is necessary to
know by heart what is transmitted from authorities in regard to
several Qur’anic subjects which are discussed in some detail with

. examples from the Qur’an itself. Then the distinction between the

real meanings of the Qur’an and its outward exegesis is made clear
by examples, and it is asserted that the study of the real meaning of
every Qur'anic sentence needs a long duration and is assisted by
knowledge obtained through mystical intuition (kashf). The reasons
why those established in knowledge differ in their understanding of

the hidden meanings of the Qur’an are mentioned. The unveiling of
18 At-Tirmidhi, Sunan, Tafsir al-Qur'an, 1.
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the deep meaning of a prophetic tradition to the mind of a safi is
cited, apparently following Abii Nasr as-Sarraj, " in an effort to
illustrate further the nature of deep meanings of the Qur'an. In
conclusion the relation of secret meanings of the Qur'an to its
outward exegesis is described by saying that they are neither known
by vutward exegesis, nor opposed to it; rather they complete it and
form the essence of the Qur’an to be approached from its external
aspect.

This theory of Qur'an-recitation and interpretation outlined
above is set forth in the eighth ‘book’ of al-Ghazali's greatest work,
The Revival of the Religious Sciences (Ihya’ ‘Uliim ad-Din). This
‘book’ in its entirety is translated, with copious notes, in the present
work, so that the reader may know al-Ghazali's ideas in full. The
translator has in his renderings, made an effort to remain very close
to the Arabic original and at the same time to clarify its meaning.
For the sake of this clarification materials are sometimes added in
the text and put between square brackets. To ensure an easy reading
some expressions based on the original are put between round
brackets. To augment the usefulness of the book as well as its
scholarly nature numerous footnotes are added by the translator.
Since The Revival has not yet been critically edited, variants in its
different printed texts have not yet been brought to light. The
translator has at hand eight printed texts: (1) the text published by
al-Maktaba at-Tijariyya al-Kubra, Egypt, n.d.; (2) the  text
published by al-Matba‘a al-‘Uthmaniyya, Egypt, 1933/1352; (3) the
text published by Dar ash-Shu‘ab, Egypt, n.d.; (4) the text
published by the Lajna Nashr ath-Thaqafa al-Islimiyya, Cairo,
1356-57 A.H. (referred to hereinafter as LN): (5) the text published
by Mu’assisa al-Halabi, Cairo, 1967/1387 (referred to hereinafter as
MH); (6) the text published by Dar al-Ma'‘rifa, Beirut, n.d. (referred
to hereinafter as BE); (7) the text shown by az-Zabidi in his Ithaf
as-Sada al-Muttaqin bi-Sharh Asrar Ihya’ ‘Ulim ad-Din, Cairo,
1311 A.H. (referred to hereinafter as ZT); and (8) the text published
on the margin of az-Zabidi's Ithdf (referred to hereinafter as ZE).
These last mentioned five texts have been compared by the
translator and the variants are pointed out in footnotes; the obvious

misprints are of course disregarded. The numberings of all re-

19 Abii Nasr as-Sarrdj, Kitdb al-Luma’, ed. by R.A. Nicholson, London, 1963,
p- 113.
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ferences to The Revival in this book are as in the BE. Qur’anic verses
and suras (chapters) are numbered according to the official
Egyptian edition of the Qur’an. It is hoped that the book will prove
useful to readers of English interested in the recitation and interpre-
tation of Islamic scripture and in al-Ghazali. I take this opportunity
to express my gratitude to Mr. Syed Zulfida, Mr. Peter Mooney and
Mr. Harold Crouch of the National University of Malaysia for
carefully going through the manuscript and for reading the proofs.

National University of Malaysia
Bangi, Selangor
Muharram 1399
December 1978

M. Abul Quasem
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CHAPTER ONE

THE EXCELLENCE OF THE QUR’AN AND
OF PEOPLE CONCERNED WITH IT, AND
THE REPROACH OF THOSE WHOSE
RECITATION FALLS SHORT OF THE
REQUIRED STANDARD

O ey Lo oalis)) e Lyddily Skl 1yalsly b LS gy cpll

IR A O R S T L R
Those who recite the Book of God, observe ritual prayer, and spend out of
that which We have provided for them, secretly and openly, are pursuing 2
commetce that suffers no loss, for God will give them their full rewards and
will add to them out of His bounty. — Qur'an 34:29 - 30

Wy oLl S o .'Jﬁs
The best of you is one who has leamnt the Qur'an and has pught it. —
prophet Muhammad

[PREAMBLE]

In the name of God, Most Gracious, Ever Merciful

Praise be to God Who has bestowed favour upon mankind by
sending His Prophet ! (may God bless him and greet him!) Zand by

lln Islamic contexts the Prophet or the Messenger means Mubammad, tl‘le
prophet of Islam. Even when these expressions are used in a general way, n.ot in
Islamic contexts, they can legitimately mean the prophet of Islam, be'cause he is the
prototype and perfect embodiment of prophecy—prophecy started with Adam, con-
tinued through many other prophets, and reached its perfection in Muhammad. Cf.
Seyyed Hossein Nasr, The Ideals and Realities of Islam, 2nd ed. London, 1971, pp.
67-68 where the same view is expressed.

2Islam teaches that the mention of the name of any true prophet should, as a
courtesy, be followed by the invoking of blessings, greetings or peace. This is
especially recommended in the case of the prophet Muhammad. There is a Qur’anic
verse (33:56): “Surely God and His angels send blessings upon the Prophet. O you
who believe, invoke blessings on him and salute him with the salutation of pcace.’.' In
many Traditions a great reward is promised for invoking blessings, peace, saluta_t}on,
and so on upon the Prophet. These Traditions are cited in al-Ghazali’s IThya', 1,
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revealing His Book [i.e. the Qur'an] ‘to which falsehood cannot
approach from before it or from behind it,* and which is a revelation
from the All-wise, the All-laudable’ (» Y5 4% v oo Jhll GLY i

Aee> of> oa J5 4dls )] *In consequence of this the path of consi-
deration from stories and reports [of past events] described in it has
become broad for men of reflection, * and the traversing of the
straight path® by following the rules of conduct He has expounded
in it and by observing the distinction He has made between 7 the
lawful and the unlawful, has become clear [to mankind].

The Qur’an is an illumination and a light; by it is obtained
deliverance from error and deception; and in it lies the healing of
those [diseases] which exist in men’s souls.® Anyone, of [even] the
most powerful men, who contradicts it is severely punished by God,
and anyone who seeks knowledge from a source other than it is led
astray by Him. The Qur’an is the strong rope of God [which man
should grasp firmly], His clear light [in which man should walk in
life], the strongest and most dependable support [which man should
take hold of], 9 and the most perfect shelter [to which man should
have recourse].

The Qur’an encompasses [the core principles of all matters —]
little and much, small and great.!® .Its wonders do not exhaust
[despite the passing of ages, nor do its rare, strange features come to
an end [even after deep and thorough researches}. No definition can
encompass its benefits in the estimation of men of reflection, nor can
much-repeated recitation make it old for those who recite it;
[rather, the more-repeated its recitation the newer is it felt by them).

309-11. Some set formulae of invoking blessings upon the Prophet are long, while
others are short. A few of the latter are: ‘may God bless and greet himl!’
( ey <k &t o ), ‘may God's blessing and peace be upon himl’ (« M ible
whey) » ‘may peace be upon him!’ (M)l <ic) , and ‘may blessing be upon him!*
(slyiall 4e) ! Also see infra, nn. 14, 51. -

3 This means that the Qur’an is protected from the approach of falsehood from any
side. See az-Zabidi, op. cit., IV, 461.

4 Qur'an 41:42. 5 Cf. Qur'an 3:13, 12:111.

¢ The straight path means the path of the truth (ferig al-hagg), i.e. the religion of
Islam. See Abii I-Qasim, Jar Allah az-Zamakhshar, al-Kashshdf ‘an Haqd'ig
at-Tanzil, Egypt, 1385/1966, I, 68.

1o GAEZE: ot Y GA).

8 Cf. Qur’an 17:82 — “We progressively reveal of the Qur'an that which is a
[spiritual] healing and a mercy for the believers.”

9 Cf. Qur’an 2:256. 10 Cf. Qur’an 6:59.
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It is the Qur’an which has guided the ancients and the moderns
[of Muslims] to the right path. [Even] the jinn,"" whenever they
heard its [recitation by the Prophet]}? returned to their community
with the warning, *“Saying: We have certainly heard [the recitation
of] a wonderful Qur’an which guides to the right path; so we have
believed in it and we shall never associate anyone with our Lord”
(el by 2t oy el a2 )l ) e L B3 L G G5 )13
Everyone who has believed in it has indeed been favoured [by God];
one who has professed the doctrines of it has surely spoken the truth;
one who has held fast to it has really become rightly guided; and one
who has acted in accordance with it has certainly achieved success.

God (exalted is He!)" said, ‘‘Surely We Ourselves have sent down
the Exhortation [i.e. the Qur'an] and We will most certainly
safeguard it” (0l JUly S W5 o W) Among the means of
preservation of the Qur’an in men's minds and in mushafs '* are

11 Jinn constitute a class of intelligent beings created by God. They.are bodies
(qjsam) composed of vapour or flames, intelligent, imperceptible to our senses, capable

of appearing in different forms and of carrying out heavy labours. They are created of

smokeless flame (Qur’an 55:15). They are capable of salvation; they fall under religious
obligation (Qur’an 51:56, 55:39, 60:128, 6:130); some jinn will enter Paradise while
others will be cast into Hell (Qur’an 7:38, 179). They can mix with men. There are
stories of love between jinn and human beings. There are many stories too of relations
between saints and jinn; see Ibn an-Nadim, Kitab al-Fihrist, trans. by Bayard Dodge,
New York, 1970, pp. 209, 291, 539, 728-29, 756-57, 760 823; D.B. Macdonald, H.
Masse etal , “Dijinn”, ET3, 11, 546-50.

12 Two years before his migration (hijra) to Medina the Prophet went to Ta'if to
preach Islam and to seek a protector in view of the increasingly humiliating treatment
to which he was subjected after the death of his uncle, Abt Talib. On his way back to
Mecca when he was engaged in supererogatory ritual prayer at midnight at Nakhla a
company of jinn came, listened and went off believing him and the Qur'an. See Ibn
Hisham, as-Sira an-Nabawiyya, ed. by Mustafd as-Saqa et al, 2nd ed., Egypt,
1955/1375, 1, 421f.; Qur’an 72:1, 46:29.

13Qur’an 72:1.

14 Islam teaches that the mention of the divine name should be followed by such
formulac of praise as: ‘exalted is Hel'(_J\s) , ‘great and mighty is Hel’ ( }>5¢), ‘glorified
(or holy) is He!’ (¢\.}, ‘great and exalted is He!l’( ), ), and ‘blessed and exalted is
Hel' /s 3,15, This is the requirement of courtesy (adab) in respect of the divine
name.

15Qur’an 15:9.

16 A mugshaf is a book or volume consisting of a collection of leaves written upon
and put between two covers. It is generally applied in the present day to a copy of the
Qur'an. For more information on it see A.J. Wensinck, “Mushaf”’, EI, 111, 747;
Edward William Lane, An Arabic-English Lexicon, ed. by Stanley Lane-Poole,
London, Bk. I, Pt. 4, p. 1655.
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continuance in its recitation and perseverance in its study, by
following its rules (addb)"’ and stipulations and by carefully
observing the mental tasks and the external rules which concern
it.®* These matters need to be discussed and expounded, and what
is intended to teach here can be made very clear in four chapters:

The first chapter deals with the excellence of the Qur'an and of
people concerned with it (ahlihi). The second chapter is on the rules
of the Qur'an-recitation to be observed externally. The third
chapter concerns the mental tasks (al-a‘mal al-batina) to be per-
formed when the Qur’an is recited. The fourth chapter discusses the
understanding of the Qur’an, its exegesis by personal opinion (bi
r-ra’y),'’® and so on.

THE EXCELLENCE OF THE QUR’AN

[Prophetic Traditions on the Excellence of the Qur’an]

The Prophet (may God bless him and greet him!) said, “A man who
reads the Qur'an and who then feels that another man has been
bestowed [by God] more than what he himself has been bestowed,
has indeed considered small that which God (exalted is He!) has
considered great.” [272]

The Prophet (may God bless him and greet him!) said, “In the
Hereafter no intercessor will be superior in rank in the estimation of
God (exalted is Hel) to the Qur'an — not [even] a prophet, nor an
angel, nor anyone else.”

"7 Adab (plural: adab) in this context means a rule to be followed. In this sense it
occurs many times in the first part of al-Ghazali’s Ikya'. For its meanings in various
other contexts see Lane, Lexicon, Bk. I, Pt. I, 34-35; F. Gabrieli, “Adab”, ER, 1,
175-176.

18 Observance of both the external rules and mental tasks of Qur’an-reading is
necessary because without it the purpose of Qur’an-reading cannot be achieved fully.
Al-Ghaz3li's consideration of the internal aspect of Qur’an-recitation as important,
in addition to its external aspect, is mystical in nature. Not only in Qur’an-reading
but in all other forms of Islamic devotional acts, he lays importance upon both
aspects. For a brief account of this see Muhazamad Abul Quasem, The Ethics of
al-Ghazali, 2nd ed., New York, 1978, pp. 194-207.

19 This refers to a Tradition (at-Tirmidhi, Sunan, Tafsir al-Qur'an, 1) which runs
thus: “The man who explains the Qur'an according to his personal opinion shall take
his place in Hell.”

2 In the Hereafter angels, prophets, saints, martyrs, pious religious scholars, and
the Qur’an will intercede to God on behalf of believers. They, however, will be able to
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The Prophet (may God bless him and greet him!) said, “If the
Qur’'an were inside a hide, fire could not touch the hide because of
the blessings of its contact with the Qur’an.” % ‘

The Prophet (may God bless him and greet him!) said, *“[One of]
the best devotional acts (‘ibadat) of my community is the recitation
of the Qur’an.”

The Prophet (may God bless him and greet him!) also said, “God
(great and mighty is He!) had read the Sura of Tda Ha? and the Sura
of Y2 Sin® a thousand years before He created the creation. When
angels heard the Qur’an they said, ‘Blessed is the community to
which it will be sent down, blessed are the minds which will bear it,
and blessed are the tongues which will utter it.”

The Prophet (may God bless him and greet him!) said, *“The best
of you is one who has learnt the Qur’an and has taught it,” **

intercede only with God’s permission (Qur*an 2:255, 21:28, 10:3, 19:87, 20:109, 34:23,
53:26). This intercession will be in some cases for elevation of rank in Paradise, in some
for admission into Paradise without suffering in Hell, and in most cases to rescue the
sinful believers from Hell after suffering there for sometime. The prophet Muhammad
will be granted permission to intercede for Muslims (al-Bukhiri, Sahik, Da‘wiat, 1,
‘Ilm, 33, Rigaq, 51, Anbiyd’, 9; Muslim, Sakk, Iman, 302, 318, 326, 334-45, Zuhd,
38; Abti Dawiid, Sunan, 21; Ibn Hanbal, Musnad, 1V, 434; Ibn Maja, Sunan, Zuhd,
37). Every Muslim should pray to God that He may grant the Prophet permission to
intercede for him. Concerning the intercession of the Qur'an, there is a ‘sound’
Tradition in Muslim’s Sah, Musifirin, 252: The Prophet said, “Read the Qur’an, for
it will come, on the Day of Resurrection, as an intercessor for its reader.”

21 The meaning is that the untanned, dry hide is destroyed and burnt by fire much
more quickly and easily than the tanned hide. A negligible thing, it is not taken much
care of and is sometimes thrown into fire. The Qur’an is so great that even if it is kept
inside this negligible and easily destroyable thing it will not burn because of the
blessings of its contact with the Qur’:‘n. How, then, is it possible that the fire of Hell
should burn a believer who memorizes the glorious Qur'an and perseveres in its
memorization, and keeps all his duties towards it? Hell-fire cannot burn him.

2 This is the twentieth sura of the Qur'an consisting of one hundred and thirty-five
verses, It was revealed before the Ajjra, the Prophet’s migration to Medina.

23 This is the thirty-sixth Qur'anic sure consisting of eighty-three verses. The
Prophet called it “the heart of the, Qur'an”(0Ld)! Li5), See Ahmad Ibn Hanbal,

_Musnad, V, 26. 1t is greatly admired by Muslims and is frequently recited: Pious
Muslims recite it after every ritual prayer (sald), at keeping vigil at night (givam
al-layD), and when visiting the grave of a Muslim. There is a Tradjtion to the effect
that if a person, on entering into the graveyard, recites this sura and offers its reward
to the dead, God lightens the punishment of those buried in it for that day, and he
obtains the reward of acts equal to the number of them.

4 Al-Bukhiti, Sabih, Fadi'il al-Qur'an, 21; Ibn Mija, Sunan, Mugaddama, 16;
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The Prophet (may God bless him and greet him!) said, “God
(blessed and exalted is He!) says, ‘The man whom Qur’an-reading
has prevented from supplicating to Me and making petition to Me,
is giveins by Me the best of the reward of those who are grateful [to
Mel.” _

The Prophet (may God bless him and greet him!) said, “On the
Day of Resurrection three men will be on the heap of black fi.e. the
best quality] musk. No dread will overtake them, and no reckoning
find them until that with which the people will be occupied is over.
One of these three men is he who reads the Qur’an seeking the face
of God (great and mightly is He!). Another is he who leads a group
of people in ritual prayer in a way that pleases them.” %

The Prophet (may God bless him and greet him!) said, “Those
who are concerned with the Qur'an (ahl al-Q#y’dn) are friends of
God and are special to Him.”?

The Prophet (may God bless him and greet him!) said, “Human
souls become rusty just as iron becomes rusty.” Oh being asked,
“Messenger of God, how can they be polished?”’, he replied,
“Through recitation of the Qur’an and remembrance of death.”

The Prophet (may God bless him and greet him!) said, “God
certainly listens to a Qur’an-reader much more than does the owher
of a songstress to her.” >

Sayings of the Prophet’s Companions and Other Pious Muslims
in Early Islam [on the Excellence of the Qur’an]

Abti Umama al-Bahili ®said, “Read the Qur’an and let not these

ad-Dirimi, Sunan, Fada’l al-Qur’an, 2.

25 At-Tirmidhi, Sunan, Thawdb al-Qur'an, 25; ad-Dirim], Sunan, Fada'il al-
Qur’an, 6. .

26 The third man not mentioned here is one who summons people to ritual prayer five
times every day and night. See at-Tirmidbl, Sunan, birr, 54, Janna, 25 (in an abridged
form); Ibn Hanbal, Musnad, 11, 26.)

%7 Tbn Hanbal, Musnad, 111, 128, 242, “Those who are concerned with the Qur'an’
means those believers who safeguard it and cleave to it by reciting and memorizing it
and by acting in accordance with its teachings. See az-Zabidi, op. cit., IV, 465.

2 1bn Maja, Sunan, Iqama, 176; Ibn Hanbhal, Musnad. V1, 19, 20.

29 Aba Umdma al-Bihili (d. 81 or 86 A.H.) was a companion of the Prophet and a

prolific narrator of Tradition. According to some authorities, he was the last of those
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suspended mushafs deceive you at all, for God will not punish a soul
which has contained the Qur’an [by memorizing it, pondering over it
and acting in accordance with it ].”

Ibn Mas'ad® said, “When you intend to acquire knowledge,
deeply study the Qur’an for in it lies the [principles of | knowledge of
the ancients and the moderns (‘ilm al-awwalin wa l-akharin).” *

He also said, ‘“Read the Qur’an, for you will be rewarded at the
rate of [the recompense of] ten good deeds for reading every letter of
the Qur'an. Take notice, I do not say that alif lam mim (')
constitute one letter. Rather [I should say that] alif (1) is one letter,
lam (V) is another, and mim ( ¢) is [still] another.”

He further said, “None of you will ask about himself to anyone
except the Qur’an: If he loves it and admires it [this is a sign that] he
loves God (glorified is He!) and His Messenger (may God bless him
and greet him!). If, however, he hates the Qur’an [this is a proof
that} he hates God (glorified is He!) and His Messenger (may God
bless him and greet him!).” %

companions of the Prophet who died in Syria. For his biography see Ibn Hajar
al-‘Asqalani, al-Isdba, Egypt, 1358/ 1939, IV, 10; Ibn *Abd al-Barr, al-Isti'ah, in Ibn
Hajar, op. cit.. 1V, 4f. )

%0 ‘Abd Allah Ibn Mas‘id (d. 32 A.H./652-53 A.D.), a famous companion of the
Prophet. was a very early convert to Islam — either the third or the sixth in order. He
embraced Islam immediately after secing a miracle of the Prophet: The Prophet
touched the udders of a barren ewe which gave no milk, and she then gave milk. He
used to carry the Prophet’s sandals and to gather the wood from which the Prophet’s
tooth-stick were made. Thus he was daily in close contact with the Prophet. He took
part in many battlesincluding those of Badr (2 A.H.), Uhud (3 A.H.), and the
Yarmiik (13 A.H.). After the Prophet’s death he also acted as an administrator, an
ambassador, and a missionary. A great narrator of Traditions, an authority on
Qur’an-reading, Qur’anic exegesis, and legal matters, he was one of those Com-
panions who were held in high esteem for their shrewdness, learning and integrity.
See Ibn ‘Abd al-Barr, op. cit., II, 308-16; Ibn Hajar, op. cit., II, 360ff.; Ibn Qutayba,
al-Ma‘arif, ed. by Tharwat ‘Ukasha, Cairo, 1969, pp. 249-51.

31 Al-Ghazili attributes much value to this saying of Ibn Mas'Qid; he repeatedly
quotes it in his books. See infra, p. 88; al-Ghazili, Jawahir al-Qur'an, 2nd ed., Cairo,
1933, p. 8. Other siifis, especially al-Makki (Qdiz, 1, 103), have also quoted this
saying.

32 These are names of three Arabic lettets They occur at the start of several other
suras as well. Other Arabic letters occur in the beginning of several other suras. These
letters are called the huriif mugatta‘at of the Qur’an. Various explanations have been
given of their occurrence and significance: al-Ghazali (infra p. 91) speaks of seven;
since his time a few more explanations have been put forward.

3 Islam teaches that love of God and of His prophet Muhammad is the highest

24

THE EXCELLENCE OF THE QUR'AN AND OF PEOPLE CONCERNED WITHIT

‘Amr Ibn al-‘As * said, “Every verse of the Qur’an is [like] a stair
of Paradise and a lamp in your houses.”

He also said, “A man who reads the Qur’an, thereby includes
prophethood between the two sides of his body. However, no
revelation will be revealed to him.”

Abii Hurayra®s said [273], “Surely the house in which the Qur’an
is recited provides easy circumstances for its people, its good
increases, angels come to it [in order to listen to the Qur'an] and
Satans leave it. The house in which the Book of God (great and
mighty is He!) is not recited provides difficult circumstances for its
people, its good decreases, angels leave it and Satans come to it.”

Ahmad Ibn Hanbal * said, ““I saw God (great and mighty is He!)
in my dream and asked Him, ‘Lord how have those who have drawn

ideal of man (Qur’an 9:24). The stronger is this love the happier will he be in the
Hereafter. One who loves God and the Prophet will love the Qur’an necessarily, since
it is God’s words transmitted to mankind by the Prophet. Islamic religious teachings
on love of God, the Prophet and the Qur'an are strongly emphasized by such great
sifis as al-Ghazili, al-Makki and al-Hasan al-Basri. See al-Ghazali, Ifya’, IV,
294-337; Quasem, Ethics, pp. 64-78, 181-93.

34 ‘Amr Ibn a)-*As (d. 51 or 42 A.H.) was a companion of the Prophet and a very
witty politician. The Prophet made use of his assistance in military expeditions and
political affairs. He made a great contribution to the expansion of Islam outside
Arabia during the caliphates of Abii Bakr and ‘Umar. The conquest of Egypt and of
the country west of the Jordan is his special achievement. He remained the governor
of Egypt until his death. See Ibn Qutayba, op. cit., pp. 285f.

35 Abis Hurayra (d. 58 or 59 A.H.) was a companion of the Prophetand a prolific
narrator of Traditions — prolific because he stayed with the Prophet most of the time
and because the Prophet prayed to God for an increase in his memory. He was one of
the poor men called ‘the People of Veranda’ (ahl as-suffu) and is particularly
respected by the siifis, including al- Ghazili. Among those Companions who emi-
grated to Medina leaving their houses and belongings, there were some who were very
poor (Qur'an 59:8, 2:273) and who used to lodge at the veranda of the Prophet’s
Mosque, devoting their entire time to religious practices. They are the embodiment of
‘poverty’ (fagr), a siifistic virtue, and are therefore highly respected by the sufis. After
the Prophet’s death Abii Hurayra continued to practise ‘poverty’ but at the same time
took part in the administration. He had great reputation for piety. See Ibn Hajar, op.
cit., IV, 200-208; Ibn ‘Abd al-Barr, op. cit., 1V, 200-207; W. Montgomery Watt,
“Aht al-Suffa,” EI%, 1, 266-67; al-Hujwirl, Kashf al-Mahjfiib, trans, by R.A.
Nicholson, Leyden, 1911, p. 19.

% Ahmad Ibn Hanbal (d. 241 A.H./855 A.D.) was a celebrated jurist and
Traditionist, and the founder of the Hanbali school (madhhab) of Islamic jurispru-
dence. He was one of the most vigorous personalities who profoundly influenced the
historical development of Islam and its modemn revival. He was a devotee, an ascetic,
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near to You?¥ achieved this nearness?’ God replied, ‘By My speech
[i.e. the Qur’an], O Ahmad.’' ““Ahmad said, I enquired, ‘Lord, by
understanding [the meaning of] Your speech [in which they have
belief] or without understanding it?’ God replied, ‘By understanding
as well as without understanding.’ "’

Muhammad Ibn Ka‘b al-Qurzi® said, “When the people hear
the Qur’an from God (great and mighty is Hel) on the Day of Resur-
rection, they will feel [as if] they have never heard it before.”

Al-Fudayl Ibn ‘Iyad* said, “A man holding the Qur’an [by
committing it to memory and by acting in accordance with it],
should have no need of anyone [i.e. need not debase himself before
anyone in having any of his needs fulfilled] — not even of the
caliphs and their political subordinates [who mostly belong to
the worldings]. Rather the needs of people should be directed
towards him [in reverence of the Qur’an he is holding].”

He also said, ‘A man bearing the Qur’an is [in effect] bearing the
standard of Islam. So magnifying his duty towards the Qur’an he
should not make unlawful amusement with one who makes unlawful

THE EXCELLENCE OF THE QUR’AN AND OF PEOPLE CONCERNED WITHIT

amusement, should not be unmindful of his duties with one who is
unmindful, and should not utter nonsense to one who utters
nonsense. [Rather he should pardon them and forgive them].”

Sufyan ath-Thawri® said, “When a man reads the Qur'an
[seeking the pleasure of God], the angel [who arrives to listen to it}
kisses him between his two eyes [paying respect to him and to the
Qur’an he has read].”

‘Amr Ibn Maymin* said, “If a man, on performing the Dawn
Prayer, opens the mushaf and reads from it a hundred verses, God
(great and mighty is He!) raises this good deed like the good deeds of
all people of the world.” #

It is related that Khalid Ibn ‘Ugba® [once] came to the
Messenger of God (may God bless him and greet him!) and
entreated, *“Read to me [some verses of] the Qur'an.” The Prophet
read, “Surely God enjoins justice, beneficence and giving to
kinsmen, and forbids indecency, wrong conduct and transgression;
He admonishes you that you may take heed” (olwsYl; Jaadly el it o

03555 o) (SKhamy (adly Ky dimdllie iy oA S Ashy). 4 Khalid

a learned man versed in the knowledge of the Hereafter, a jurist with complete
understanding of man’s well being in this life, and one who, in all his pursuits, sought
only the pleasure of God. See al-Ghazali, Thya’, I, 24.

37 In the Qur'an human beings are classified into three broad categories, namely,
the people on the left (ashab ash-shimdl), the people on the right (aghdb al-yamin),
and those drawn near to God (al-mugarrabiin). The first consists of those who deny
God and His messengers (al-mukadhdhibiin). They are also called those who have
gone astray (ad-dallin). The second category is made up of believers. In the last
category are placed those who are most pious believers: They are also called those who
are foremost (as-sabigiin). See Qur’an 56:7-94, 7:36-53. Corresponding to these two
categories of believers two grades of virtuous acts are prescribed in the Qur’an and
Tradition — the higher grade is for the most pious believers and the lower for those
who are only ordinarily pious. Recitation of the Qur’an belongs to the higher grade of
virtuous acts. ‘

33 Mubammad Ibn Ka'b al-Quryzi (d. 108 or 117 or 118 A.H.) was a great Follower
(¢abi'}), i.e. s Muslim who did not see the Prophet but saw his companions. He was a
reliable (thiga) narrator of Tradition and a famous teacher of the Qur'an. See
az-Zabldl, op. cit., IV, 466; Ibn Qutayba, op. cit., pp. 458f.

3 Pudayl Ton ‘Iyigd (d. 187 A.H./803 A.D.) was an ascetic and an early sifi. He
deeply studied Tradition and became a famous transmitter of it. Following the
Qur’an (35:28) he taught that fear of God is caused by knowledge of Him. He stressed
asceticism of the world and satisfaction (rid3") with the decree of God. See as-Sulami,
Tabagét as-Siifiyya, ed. by Niir ad-Din, Egypt, 1953/1372, pp. 6-14; al-Hujwiri,
Kashf, pp. 97f.; Ton Qutayba, op. cit., p. 511.
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4 Sufyan ath-Thawn, (d. 161 A.H./778 A.D.) was a celebrated jurist and
Traditionist, and an ascetic of the highest order. His fame as a Traditionist spread on
account of the extraordinary breadth of his knowledge and his reliability. He founded
an independent school (madhhab) of jurisprudence which, however, did not last long.
His deep piety was well known. Sufissuch as al-Ghazili and al-MakK frequontly quote
his sayings. See al-Ghazall, Thya", I, 24, 28; Ibn Qutayba, op. cit., pp. 497f.

41 ‘Amr Ibn al-Maymiin, also called Ibn ar-Ramah (d. 171 A.H.), was a reliable
Traditionist and a devoted Qur’an-reciter. He memorized the Qur’gn_in its entirety
“and was very conscious of his responsibilities towards it. See az-Zabidi, op. cit., IV,
467, .

42 On the excellence of especially reciting a hundred verses of the Qur’an also spoke
such great companions of the Prophet as Anas, Hudhayfa, Abii d-Dardd’, and
Tamim ad-Dari. See ibid.

43 See Ibn al-Athir, Usd al-Ghaba, Egypt, 1280 A.H., 11, 97f.; Ibn Hajar op. cit.,
1, 410; Tbn ‘Abd al-Barr, op. cit., I, 411,

4 Quran 16:90. This is a very important verse of the Qur'an, and it is with this’
verse that the imam of the Friday Assembly Prayer concludes his sermon, because a
perfect gradation of moral values has been prescribed in this verse. On the negative
side, not only must every kind of trespass against person, property and honour be
eschewed; but unmannerly behaviour and evil thoughts and desires must also be
guarded against. On the positive side, there are two grades: Lower and higher. At the
lower grade of value one must do justice, i.e. must return good for good and exact
only proportionate retribution for a wrong suffered. But the man who is at the higher
grade and who seeks the pleasure of God must be benevolent; that is, he must render
good without any thought of return, and forgive wrongs and injuries till beneficence
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entreated, ‘‘Repeat [the recitation of the Qur’an].” The .Prophet re-

g::tteid. T?:n thil;]dlsaid, I swear, it is sweet and elegant, its lower
s putting forth leaves and i i i its, it i

not the speech of any human bei‘r:;.l’l’g?e Fipart s bearing fufts It s

Al-.},lasan:“ said, I swear by God, besides the Qur’an there is no
s_ufﬁclency [i.e. one who believes in the Qur’an has sufficiency the
like of which is non-existent], and after [the deprivation of belief in]
the Qur’an there is no poverty [more severe].”

Al-Fudayl¥ said, “A man who reads the end of the Sura of
Gathfering‘8 [at night] until the morning and then dies on that very
S}fy, is s?ampe(‘li wli]th the stamp of martyrs. A man who reads it in

e evening and then dies i i i i
oot mgartyrs." dies in that very night, is stamped with the

Al-Qasim Ibn ‘Abd ar-Rahman “ said, “I said to a certain
devo?ee, ‘There is no one here with whom we may establish friendl
relations.” [Having heard this] the devotee extended his hand to thzv
mu.s.l,zaf [that was by his side] and, putting it on his chést said
‘[With] this [you should establish friendly relations].’ ”’ ’ ’

‘Alf Ibn Abi Talib® (may God be pleased with him!)” said,

towards fellow-men becomes part of his nature
¢ ) and flows out of him as naturall
affectlo‘n for close k}ndred. These two grades of values are in accordance with theyt::;
categories of the virtuous taught in the Qur’an, namely, the righteous and th
drawn near to God. Also see supra, n. 37. ' o
45 Ibn ‘Abd al-Barr, op. cit., 1, 411; Ibn Haj i
. ) . v Ry * ajar, . oy Ay s = i
cit, T, 7. Gwith slght variation). Halat.op. ci. 1, 410; Tonal At op.
{\l-l_-las.an al-Basri (d. 110 A.H./728 A.D.), a Follower, was a great siifi, a real
asthlc. a sincere preacher, a famous theologian, and a learned Traditioni'st His
‘s::yltng.s atcl ot;t)tlen quoted in literatures on different Islamic subjects. His R.isila
ntains valuable knowledge. See Ibn Qutayba, op. cit '
:;Seesupm.n.”. ’ P e pp- 440
The end of the Sura of Gathering (dkhi i
; g (a@khir al-Hashr) is the last three verses of
ﬁﬂy-mflth sura of the Qur’an (59:22-24). Pious Muslims recite them on complet?onu:)ef
:ver): ntual. prayer and when keeping vigil at night. The importance of these verses
ies in their refefence to the unity of God, His beautiful names 'denoting His
::tnbut.m, and Hl_s?\'vork§ - things which constitute the aims of the Qur’an. These
alr:ﬁ, in al-Ghazili’s opinion, are only comparable to the Verse of the Throne (Fyat
se-e :;s?) (2:255;, ;:d to the beginning of the Sura of Iron (awwal al-Hadid) (57:1-6)
uhamm ! I 1977,
oy al ul Quasem, TheJewels of the Qur'an: al-Ghazali's Theory, 1977,
9 asi .
e :-:,22::‘0;"; Adbd ar-:(al_lman (d. 113 A.H.), a Follower, was a Traditionist
radit i idi,
i 48 itions from several companions of the Prophet. See az-Zabidi,
50 AT e .
Ali Ibn Abi Talib (d. 42 A.H.) was a cousin and son-in-law of the Prophet and
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“There are three things which increase memory and remove
phlegm.* They are: Cleaning the teeth with a tooth-stick, fasting,
and reading the Qur'an.”

THE REPROACH OF QUR’AN-RECITATION
BY UNMINDFUL PEOPLE

Anas Ibn Malik® said, “It often happens that a man recites the

Qur’an, and the Qur’an curses him.”™
Maysara said,®® “The Qur’an is a stranger in the mind of a

the fourth rightly-guided caliph. He was one of the first to believe in Islam — either
the second or the third in order. He embraced Islam when he was a boy of ten or
eleven at most. Very strong both physically and mentally, he always displayed a
high degree of courage. His service to the cause of Islam both during and after the
Prophet’s lifetime was tremendous. He had profound knowledge of the Qur’an and
the Sunna; the other three caliphs who preceded him used to ask his advice especially
on legal matters. He was one of the best readers and exegetes of the Qur’an. His gifts
as an orator were remarkable. He was also endowed with poetic art. His austerity, his
vigorous observance of religious rites, and his detachment from worldy goods are
especially admired by the ascetics and siifis who often quote his sayings. See Ibn
Qutayba, op. cit., pp- 203-18; Ibn ‘Abd al-Barr, op. cit.; 111, 26-67.

st Islamic courtesy (adab) requires that the mention of a name of a companion of
the Prophet should be followed by the supplication, ‘may God be pleased with him!’

i« Jo =), In the case of “All Ibn Abi Talib especially, one may supplicate by another
formula: ‘may God honour his facel”4e>s ia . Also see supra, nn. 2, 14.

52 These are the non-religious benefits. The religious benefits have not been
mentioned here. These can be indicated by citing a few Traditions: Regarding the
tooth-stick the Prophet said, “The use of a tooth-stick ... pleases the Lord”
(al-Bukhari, Sahih, sawm 27; an-Nasi’i, Sunan, Tahara, 4). He also said, “One
ritual prayer after the use of the tooth-stick is better than seventy ritual prayers
without the use of it”’” (Ibn Hanbal, Musnad, Tahara, 169). Concerning fasting the
Prophet said, ““God says, ‘Every good act is recompensed by the reward of an act
greater than it from ten to seven hundred times; fasting is an exception to this, for it is
observed for Me and it is I Who shall recompense it"*" (al-Bukhari, Sahih, Sawm, 2;
Muslim, Sahih, Siyam, 164, 165; Ibn Maja, Sunan, Siyam, 1). The Prophet also said,
“Paradise has a gate called the Rayyan. Only those who fast will enter into P2radise
throughit...” (al-Bukhari, Sahik, Sawm, 9; Muslim, Sahik, Siyam, 162, 164, 165).

53 Anas Ibn Malik (d.910or 93 A.H.) wasa companion of the Prophet and a prolific
transmitter of Tradition. His mother gave him to the Prophet as a servant at the age
of eight. He remained in the Prophet’s setvice until the latter’s death. Later on he
took part in the wars of conquest. See Ibn Haijar, op. cit., 1, 84f.

54 How a Qur’an-reciter is often cursed by the Qur'an itself is explained in the
saying of a religious scholar in infra, p. 31.

ss Maysara al-Ashja‘l was a Traditionist. He narrated Traditions from Abd Hazim
and Sa‘id Ibn al-Musayyib. See az-Zabidi, op. cit., 1V, 468.
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profligate (f@jir)® [— stranger because he bears it only for ostenta-
tion (riya’), and does not act in accordance with its teachings].”

Abu Sulaymdn ad-Darani¥ said, ‘““Guards of Hell (az-
zabaniyya)*® will hasten to those holders of the Qur’an who disobey
Qod (great and mightly is He!) more than to the worshippers of
idols, since they disobey God (glorified is He!) after [holding] the
Qur’an.”

A certain religious scholar said, “When a son of Adam [i.e. man]
reads the Qur’an, then mingles [good with evil], and then turns [to
God] and reads it again, he is asked [by God], ‘What is your
relationship with My speech?’

Ibn ar-Ramah said, “I am ashamed of knowing the Qur’an by
heart, for I am told that people concerned with the Qur’an will be
asked [by God] concerning that of which prophets will be asked on
the Day of Resurrection.” '

Ibn Mas'ud said, -““The holder of the Qur’an should realize [the
value of] his nightime when people are asleep, of his daytime when
peop!e commit excesses, of his grief when people are joyful, of his
weeping when people laugh, of his silence when people are engaged
in vain talk, and of his humility when people have a haughty
de.portment. The holder of the Qur’an should be gentle and soft
minded; he should not be harsh, nor quarrelsome, nor one who
shouts much, nor one who makes strong noises in markets, nor a
man of hasty temper who gets angry quickly.”

5 A Muslim is considered profligate (fFjir) if he adheres to the faith in his mind,
professes it in his words, performs certain acts prescribed by the Shari‘a, but has
committed many great sins (kaba'ir). He is identical with Jisig. In the Hereafter he
can be punished in Hell in proportion to his sins, but must ultimately be sent to
Paradise. The Prophet said, “Those whose minds contain only-a particle of faith will
leave Hell” (al-Bukhiri, §ahik, Imam, 33), and the profligate has faith, though it is
very weak. See al-Ghazili, Thya', 1, 117, 119f.

57 Abli Sulaymin ad-Dardni (d. 205 or 215 A.H.) was a noted ascetic and a sifi
who defined asceticism as the abandonment of everything which stands in the way
between man and God. This definition is accepted by later siifis especially al-Ghazali
(Quasem, Ethics, p. 169). His sayings on other spiritual themes are often quoted by
;h;ssl:'lﬂs who came after him. See al-Hujwiri Kashf, 112f.; as-Sulami, op. cit., pp.

58 Az-Zabaniyya means those angels who guard Hell (Qur'an 96:18); they are
extremely rough and violent (Qur’an 66:6). They are nineteen in number (Qur’an
'4/';:3,(7)). The keeper of Hell is a different angel whose name is Malik. See Qur’an
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The Prophet (may God bless him and greet him!) said, ‘“Most of
the ostentatious people of this community [i.e. the community of
Muslims] will be its Qur’an-readers, [since they will pretend that
they read the Qur’an only for pleasing God, whereas what will in fact
be present in their minds is the desire for pleasing people for worldly
advantages].”" %

The Prophet (may God bless him and greet him!) said, *“Read the
Qur’an so long as it enables you to desist [from what is prohibited by
it and to follow what is commanded by it]. If it has not enabled you
to desist [from the things prohibited by it} you have not read it [i.e.
not been benefited by it}.”

The Prophet (may God bless him and greet him!) said, “‘One who
considers lawful the things declared unlawful in the Qur’an does not
believe in it.”’*®

A certain righteous father (ba‘d as-salaf) said [274], “There is a
man who starts the reading of a Qur’anic sura, and angels bless him
until he completes it. There is another man who starts the reading of
a Qur’anic sura, and angels curse him until he completes it.” On
being asked, ‘‘How is this possible?”’, he replied, “If the reader of
the sura [practically] considers lawful the things declared lawful
therein, and if he [practically] considers unlawful the things de-
clared unlawful therein, then angels bless him. But if he does not do

so, angels curse him.” ) ,
A certain religious scholar said, “Surely a man recites the Qur’an,

and thereby curses himself without being aware of it: He recites [the
verse], ‘Take notice, God’s curse is on wrongdoing people!’
(oW e S < 1), whereas heis a wrongdoer himself; he re-
cites [the verse], ‘Take notice, God’s curse is on the liars!’
(=380 e &l L W1 ),62 whereas he is one of them.”

Al-Hasan said [to Qur’an-readers], “You have adopted the
recitation of the Qur’an in stages (marahil) and have made the night
[as if] a camel; by riding on it you pass the stages of the Qur'an. But
those before you regarded it [as consisting of] messages which came
from their Lord; they used to ponder over them at night and execute

them by day.” ¢

59 Ahmad Ibn Hanbal, Musnad, 11, 175, 4, 101.

60 Al-Tirmidhi, Sunar, Thawab al-Qur’an, 20.
6! Qur'an 11:18. 62 Qur’an 3:61.

63 From this saying of al-Hasan it is clear how great an emphasis the si'lﬁs lay first
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Idn Mas‘ud said, “The Qur’an is sent down to people in order
that they may act in accordance with its teachings; but they have
taken up mere study of it as a duty. Certainly one of you reads the
Qur’an from its beginning to its end [so thoroughly that] not a single
letter of it is dropped out of his reading, whereas to act in
accordance with it is dropped out.”

In the Tradition of Ibn ‘Umar® and the Tradition of Jundab s
(may God be pleased with them both!) [it is mentioned that they
said]: “We have lived for a long time and [have seen that] one of us
was granted the faith (iman) [by God] prior to [the revelation of
certain suras of] the Qur’an; then he, when a sura was revealed to
Muhammad (may God bless him and greet him!), learned about
lawful and unlawful, commandments and threats set forth in
that sura, and [also] those places of it where he should pause (wagqf).
Then, a time came when I saw a man who was given the Qur’an
prior to his acceptance of the faith; he read all the pages between the
Opening Sura of the Book and its end, without realizing what are its
commandments, what are its threats, and which are those places of
it where he should pause — he scattered it like the scattering of one
flying away.”

It has occurred in the Torah: “Man, are you not ashamed of Me?
[Sometimes] a letter comes to you from a certain friend while you are
walking along the road; turning aside from the road you sit, read the
letter and ponder over each word of it so that no part of it is missed.

on understanding the meanings of the Qur’an and then on acting in accordance with
what they understand of these meanings. The siifis are men of action, not of mere
theories.

64 ‘Abd Allzh Ibn ‘Umar (d. 73 A.H./693 A.D.) was one of the most prominent
companions of the Prophet who are most frequently quoted for Traditions. He was
greatly admired by his contemporaries for his high moral qualities and deep piety. In
transmitting Traditions he was most scrupulous in neither adding to nor omitting
anything from the Traditions narrated by him. He took part in many expeditions
during and after the Prophet's lifetime, but, keeping himself mostly away from
administration, he devoted all his time to religious practices. See Ibn Hajar, op. cit.,
11, 33841.

65 Ab#i Dharr Jundab al-Ghifari (d. 32 A.H./652-53 A.D.) was a companion of the
Prophet and an early Muslim — he is claimed to have been the fifth (even the fourth)
believer. He was noted for humility and asceticism. He was very religious and eager
for knowledge, and is said to have matched Ibn Mas‘id in religious learning. He was
a prolific transmitter of Tradition. See Ibn Hajar, op. cit., 1V, 63ff.; Ibn ‘Abd
al-Barr, op. cit., IV, 62-65.
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This Book of Mine [i.e. the Torah] I have sent down to you; look and
see how detailed I have made the explanation of My speech in it for
your sake and how repeatedly have I explained things in it in ord‘?r
that you may reflect on its length and breadth [i.e. everything that is
mentioned in it]. Despite all this you have turned away from it. Am I
lighter to you than your friend? O Man, [sometimes] a certain frit?nd
of yours sits beside you; you come forth to him with your entire being
and are attentive to his words wholeheartedly; if anyone talks to you
or keeps you from listening to his words, you ask [that he] desists.
Here I am! I have come forth to you and have talked to you, but you
have kept away from Me with your mind! Have you made Me lighter
than your friend?”’%

66 This passage of the Torah al-Ghazili has quoted from al-Mak'k‘i"s Qiit, I., 123
where it occurs in its entirety. Al-Makki states (ibid.) that he read this passage in the

Torah.
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CHAPTER TWO

EXTERNAL RULES OF QUR’AN-
RECITATION

VAOLS = Ogpehaadl Yy Y
Only those who are clean can touch the Qur'an. — Qur'an 56 : 79

Wit obs = s obl P
Recite the Qur'an in a slow and distinct manner. — Qur'an93 : 4

L s OLBL iy o) o
OnewhodosnotchmtwiththeQut’misnotoneofus.—prgjphet

Muhammad

Wl 1S ols ilyly oLl 31
Read the Qur’an and weep. If you do not weep naturally, force yourselves
to weep. — prophet Muhammad '

The external rules of Qur’an-recitation are ten in number. [These
rules together with a full illustration of them are as follows]:
(n

The first rule concerns the condition of the Qur’an-reciter.

It consists in the Qur'an-reader’s being® in a state of ritual
ablution (wadii’),%® politeness and quietness, either standing or
sitting, facing the gibla (i.e. the direction of the Ka‘'ba® in Mecca),
with the head cast down, neither sitting cross-legged nor leaning
against anything nor sitting in a haughty manner. He should sit as
he would when sitting in front of his teacher.

Of all the conditions [of the Qur’an-reader] the best is that he
reads the Qur'an during ritual prayer standing and inside a
mosque. ™ This is one of the most excellent acts of man. If,

67 Wily(ZE: Wily) .

6 For details of ablution see Muhammad AbulQuasem, Salvation of the Soul and
Islamic Devotions, chap. 1, sec. i(forthcoming).

69 The Holy Ka‘ba is the house ascribed to God (bayt Allah) standing, under the
sky, in the open courtyard of the Sacred Mosque (al-Mayjid al-Hardm) in Mecca. In
Islam the direction of the Ka‘ba is the best of all directions. In some devotional acts
facing the Ka'ba is a stipulation for their validity, whilé in others this is only
praiseworthy.

70 The mosque is the best of all places on the earth. The Prophet said, “The parts of
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however, he reads it without ritual ablution while reclining on his
side on a bed, he has also excellence, but this excellence is of a lower
e.

[The proofs for these views are as follows:] God (exalted is Hel)
said, “[People of understanding are] those who remember God
standing, sitting and lying on their sides, and ponder over the crea-
tion of the heavens and the earth” (> Ay 13903y L3 B g Sy e
ool oyl Gls B 0aSiR ).' Thus God has praised all three con-
ditions; He has, however, mentioned first the condition of standing
in remembrance of God, then the condition of sitting and then the
remembrance of God lying on one’s side. ‘Ali (may God be pleased
with him!) said, “One who reads the Qur'an standing in ritual
prayer will obtain [from God the reward of] one hundred good deeds
for reading each letter of it. One who reads the Qur’an sitting in
ritual prayer will obtain [the reward of] fifty good deeds for reading
each letter. One who reads the Qur’an outside ritual prayer but
being in a state of ritual ablution will obtain [the reward of}
twenty-five good deeds. One who reads the Qur’an being without
ritual ablution will obtain [the reward of] ten goods deeds.”

That reading of the Qur'an which constitutes part of keeping vigil
at night (giyam bi I-layl) is more excellent [than reading it during
daytime] for at night the mind is most free [from other matters].
Abi Dharr al-Ghifari (may God by pleased with him!) said, “In
daytime many prostrations, and at.night keeping vigil for a long
while are the most excellent.”

2]

The second rule concerns the amount of Qur’an-reading. ,

Qur’an-readers have formed different habits of considering how
much they read. Some of them read the entire Qur’an right through
in a day and night, some do this twice, and some even go so far as to
do this thrice. Some Qur'an-readers read the Qur’an in its entirety
once in a month.

The best thing in determining how much of the Qur’an to read is
to rely upon the words of God's Messenger (may God bless him and
greet him!), “One who has read the [entire] Qur'ran in less than
the Tand dearest to God are its mosques, and the parts most hateful to God are its
markets.” Sec Muslim, Sahib, Masdjid, 288.

71 Qur’an 3:191.
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three days has not understood it.”’” This is because swift reading
prevents the reader from reading in a slow and distinct manner
(tartil).”™ When ‘A’isha™ [275] (may God be pleased with her!)
heard a man simply babbling over the Qur’an she remarked, “This
man has neither read the Qur’an nor kept silent.”

The Prophet (may God bless him and greet him!) ordered ‘Abd
Allah Ibn ‘Umar (may God be pleased with them both!) to read the
entire Qur'an once in every seven days. Likewise, a group .of the
Prophet’s companions (may God be pleased with them!) used to
complete the reading of the entire Qur’an on every Friday.”> This
group consisted of such Companions as ‘Uthman,® Zayd Ibn
Thabit,” Ibn Mas‘lid, and Ubayy Ibn Ka‘b™ (may God be pleased
with them!).

There are, then, four grades of the reading of the Qur’an in its
entirety: [a] To read the entire Qur’an once in a day and a night. A

72 At-Tirmidhi, Sunan, Qur'an, 11; Aba Dawild, Sunan, Ramadan, 8, 9; Ibn
Mija, Sunan, Iqgama, 178. For the concept of Qur’an-reading in order to understand
its meaning see infra, pp. 62-65.

73 See infra, p. 41, n. 97.For details of Qur'an-reading in a slow and distinct
manner see infra, pp. 41-43.

74 ‘R’isha bint Abi Bakr (d. 58 A.H./678 A.D.) was a favourite wife of the Prophet.
She has the title of “‘mother of the believers’’ (Qur’an 33:6). She was a model of piety,
and a prolific narrator of Tradition. She was noted for her knowledge of Arab poetry
and ability to quote it, and also for her eloquence. She was well versed in Arab
history and other subjects. See Watt, ** ‘A'isha bint Abi Bakr,” EP3, 1, 307-308.

75 Friday is selected because it is considered in Islam to be the best of all days of the
week. The blessedness of this day adds to the excellence of a pious act performed on
it. .
76 ‘Uthman Ibn ‘Affin (d. 35 A.H.), who was one of the greatest companions of the
Prophet and his son-in-law, became the third caliph of Islam. A rich man, he spent a
great part of his wealth for the welfare of Islam during the Prophet’s lifetime.
He suffered martyrdom. For an account of him see Ibn Hajar, op. cit., 11, 455f; Ibn
Qutayba, op. cit., pp. 191-202.

77 Zayd Ibn Thabit al-Ansiri (d. 45 A.H.), a companion of the Prophet, is best
known through his part in the codification of the Qur’an during the caliphate of Abu
Bakr. A scribe of the Prophet, he recorded part of the revelations. His quickness of
understanding, his sagacity and his knowledge are praised by his contemporaries. He
was a specialist in the subject of hereditary law. See Ibn Hajar, op. cit., I, 543f.; Ibn
‘Abd al-Barr, op. cit., 1, S32ff.; Ibn Qutayba, op. cit., p. 260.

78 Ubayy Ibn Ka‘'b (d. 22 or 30 A.H.) was a companion of the Prophet and a
famous Qur’an-reader. Ibn ‘Abbas studied Qur’an-reading under him. See Ibn
Qutayba, op. cit., p. 261; Shams ad-Din al-Jazari, Ghdya an-Nihdya fi Tabagat
al-Qurra’, ed. Gotthelf Bergstrasser, Cairo, 1933, I, 31-32.
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group [of religious scholars] has disliked this. [b] Reading the entire
Qur’an [once] in every month — by reading every day one of its
thirty parts. This seems to be an excessive reduction in the amount
of reading, just as the first grade is an excess in over-reading. [c —
d] Between these two grades are two moderate grades one of which
consists in reading the entire Qur’an once in a week, and the other in
reading it twice [or] nearly thrice in a week. [If twice a week] it is
preferable to complete one reading of the entire Qur’an at night and
the other at daytime. One should complete the reading at daytime
on Monday in the two [obligatory] rak ‘as of the Dawn Prayer ™ or
after them, and the reading at night on Friday night in the first two
[obligatory] rak ‘as of the Sunset Prayer® or after them. [This is the
most preferable] because it welcomes the first part of the day and of
the night with the completion of Qur’an-reading. The angels (may
peace be upon them!) bless the Qur’an-reader until dawn, if his
completion of Qur’an-reading occurs at night, and until evening, if
it8! occurs during the daytime; thus the blessings of the two
readings prevail throughout the day and throughout the night.
Details concerning the amount of Qur’an-reading are as follows.
If the Qur’an-reader is one of the devotees traversing the siifi path by
performing good acts of the body (al-‘abidin as-salikiin tarig
al-‘amal)® he should not do less than read the entire Qur’an twice a
week. But if the reader is one of those who are traversing the siifi
path by performing actions of the soul (as-salikiin bi a'mal
al-qalb)® and by different types of reflection, or one of those who
are engaged in spreading [useful] knc ./ledge, then there is nothing
wrong in reducing the reading of the entire Qur’an to once a week. If

79 The Dawn Prayer (§alat al-Fajr) consists of four rak‘as, of which the first two are
emphasized sunna (sunna mu'akkada) and the remaining two obligatory.

% The Sunset Prayer (Salat al-Maghrib) consists of seven rak‘s: the first three
rak‘as are obligatory; the next two are emphasized sunna, and the last two are
supererogatory (nafl).

81 < (BE: o).

82 Good acts of the body, i.e. acts performed by using bodily limbs, are ritual
prayer, pligrimage to Mecca, Qur'an-recitation, mention of the divine name,
invocation to God, and so on. Actions of the soul include remembrance of God and
meditation. At a certain stage of traversing the path to God (af-farig ila Allch) the
novice (salik) may confine himself to the performance of bodily acts, while at another
stage he may concentrate on mental acts. '

83 ZE has J\sY.
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the Qur’an-reader is making penetrating reflections on different
meanings of the Qur’an it is sufficient for him to complete its
reading once in a month, since he is much in need of repeating [the
reading of verses] and reflecting [on them] many times.

i3]

The third rule concerns the mode of dividing the Qur’an [into
several parts for the convenience of recitation]. :

As for him who [intends to] read the entire Qur’an once in a week,
he will divide it into seven divisions (ahzab).

The companions of the Prophet (may God be pleased with them!)
certainly divided the Qur’an into several divisions {for facilitating its
recitation).¥ Thus it is related that ‘Uthman (may God be pleased
with him!) used to read the Qur’an from the Sura of the Cow
(al-Bagara) and reach the Sura of the Table (al-Ma'ida) on Friday
night, from the Sura of Cattle (al-An‘am) to the Sura of Had on
Saturday night, from the Sura of Joseph (Yiisuf) to the Sura of Mary
(Maryam) on Sunday night, from the Sura of T7a Ha to the Sura of
Ta Sin Mim, Moses (Miisa) and Pharaoh (Fir'awn) on Monday
night, from the Sura of the Spider (al-‘Ankabit) to the Sura of Sad
on Tuesday night, from the Sura of Progressive Revelation (Tanzil)
to the Sura of the Most Gracious (ar-Rakman) on Wednesday night,
and he used to complete the reading on Thursday night. Ibn Mas‘ud
used to divide the Qur’an [into seven parts] but not in this order. It
is said that the divisions of the Qur’an are seven in number: The first
consists of three suras, the second of five suras, the third of seven
suras, the fourth of nine suras, the fifth of eleven suras, the sixth of
thirteen suras, and the seventh which is known as al-mufassal
(divided into several pieces) starts from the Sura of Qaf and ends
with the end of the Qur'an.

This is how the Prophet’s companions (may God be pleased with
them!) divided the Qur’an [for the convenience of reading], and they
used to read it accordingly. On this theme is to be found a Tradition
related from the Messenger of God (may God bless him and greet
him!).® This [i.e. the division of the Qur’an into seven parts] is

84 Ibn Maja. Sunan, Iqgama, 178; Aba Dawud, Sunan, Ramadan, 9; Ibn Hanbal,

Musnad, 1V, 9.
85 Ibn Maja. Sunan, Iqgama, 178; Abd Dawid, Sunan, Ramadan, 9; Ibn Hanbal,

Musnad. 1V 9, 353-55, 381, 383. _
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prior to the execution of its division into five parts, ten parts, and
[thirty] parts. Any division other than this is something newly
introduced (muhdath).

{4

The fourth rule concerns the writing of the Qur’an.

It is praiseworthy to make the writing of the Qur’an beautiful and
to make its [letters] clear and distinct. There is no sin in dotting
letters and writing different marks with red and other colours,
because these colours adorn the Qur’an, make its [letters] distinct,
and avert its reader from making mistakes and incorrect reading.

Al-Hasan and Ibn Sirin,® however, used to disapprove of
division of the Qur’an into fifths, tenths and thirtieth parts. It is
related that ash-Sha‘'bi¥ and Ibrahim® disliked the dotting of
letters with red colour and the taking of a salary for this job. They
used to say, “Keep the Qur’an free [of any superfluous things].”
Concerning these scholars our conjecture is that they disliked the
opening of this door, fearing that it would lead to the creation of -
superfluous things [in the Qur'an]. They wanted to close this door
completely, and encourage the protection of the Qur’an from any
change that may penetrate into it. Since the opening of this door has
not in practice led to any forbidden thing, and since it has been
established by the Islamic community that it is something by which
added acquaintance [with the Qur'an] may be achieved, there is no

8 Muhammad Ibn Sirin (d. 110 A.H./728 A.D.), a Follower, was the first
renowned Muslim interpreter of dreams. He was also a great Traditionist, a jurist and
an ascetic of Basra. As a Traditionist he acted more seriously than as an interpreter of
dreams, although it is as the latter that he finally came to be well known. See
an-Nawawl, Tahdhib al-Asma’ wa I-Lughat, Egypt, n.d., 1. 82ff.; T. Fahd, “Ibn
Sirin”, ET 2 111, 947-48.

87 Abd@ ‘Amr ‘Amir ash-Sha'bi (d. 104 or 105 A.H.) was a prominent and trust-
worthy Traditionist who heard Traditions from more than five bundred companions
of the Prophet. Like his father Sharahbil, he was one of the foremost of “Qur’an-
readers” of Kufa. A great learned man, he was often consulted by the jurists in Kufa
on legal matters. Among his many pupils was Imim Abid Hanifa. He had an in-
exhaustable knowledge of poetry and an extremely sharp memory. See Ibn Qutayba,
op. cit., pp. 449-51.

88 Ibrihim Ibn Yazid an-NakhaT(d. 96 A.H./714-15 A.D.), a Follower, was & great
authority on jurisprudence and a scholar of Tradition. See Ibn Qutayba, op. cit.,
pp. 463f.; an-Nawawi, op. cit., 1, 104f.
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sin in it. The fact that it is a new thing introduced in Islam
(muhdath) does not mean that it should be forbidden, for many a
newly introduced thing is good. For example, concerning the
establishment of congregation (jama‘a) in the case of Tarawih
Prayer® it is said that it is one of the practices newly introduced in
Islam by ‘Umar% (may God be pleased with him!) but that it is a
good innovation (bid‘'a hasana). A condemnable innovation (bid‘a
madhmiima) is only that which opposes an old established sunna
(as-sunna al-qadima) or which tends to bring about a change in it.*
A certain religious scholar used to say, I shall read from the
mushaf in which letters are dotted, but shall not dot them myself.”
Awza‘i” said, on the authority of Yahya Ibn Abi Kathir,* “The
Quran was kept free [of dots, marks, and so on] in mushaf. The

89 [his ritual prayer is performed after the Evening Prayer (Salat al-Isha’) in the
lunar month of Ramadan. It is an emphasized sunna prayer for both men and
women. Performance of this ritual prayer in congregation is a collective sunna (sunna
kifaya) so that its performance by some people of a locality in congregation while by
others alone is sufficient. For details about the time, number of rak‘as and the
methods of the performance of this ritual prayer see Quasem, Salvation, chap. I, sec.
xxvi.

% ‘Umar Ibn al-Khattab «d. 23 A.H.). Of all the companions of the Prophet,

‘Umar was the most intimate to him after Abii Bakr. For the strength of his faith,
firmness of his mind and his acute sense of justice the Prophet once remarked: Satan

flees away from the path along which ‘Umar walks. His service to Islam during the
lifetimes of the Prophet and Abii Bakr was great. He succeeded Abti Bakr and in the
ten years of his caliphate rendered tremendous services to Islam — its propagation,
territorial expansion, and administration. He is buried by the side of the graves of the
Prophet and Abii Bakr. See Ibn Hajar op. cit., 11, 511f.; Ibn Qutayba, op. cit., pp.
179-190; Ibn ‘Abd al-Barr, op. cit., I1, 450-66.

91 This is the definition of a condemnable innovation concerning action. Regarding
belief (i"tigad) also, condeminable innovations have come into existence. Al-Ghazili
has explained (Thya', IV, 175) how a hereticis in great danger of losing his faith.

92 'Abd ar-Rahmin al-Awza‘7 (d. 157 A.H./774 A.D.) was the main representative
of the ancient Syrian school of Islamic jurisprudence. He was often quoted by
subsequent jurists, such as Ab@i Yidsuf and ash-Shafii. He had a number of
prominent disciples. The ancient school of the Syrians transformed itself into the
personal school (madhhab) of al-Awza‘i. It prevailed not only in Syria but also in the
Maghrib, including Islamic Spain, before it was superseded by the school (madhhab)
of Imam Milik, See J. Schacht, “Al-Awza‘i, “EI?, 1, 272-73; Ibn Qutayba, op. cit.,
pp. 496f.

93 Abil Nasr Yahya Ibn Abi Kéthir al-Yamami (d. 129 A.H.), a Follower, was a
devotee (‘abid) and a Traditionist who narrated Traditions from several companions
of the Prophet. See ‘Abd ar-Ra’if al-Muniwi, al-Kawakib ad-Durriyya, ed. by
Mahmiid Hasan Rabi’, Cairo, 1938/1357, 1, 180.
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first thing people have introduced in it is the dotting at the letter ba

(~) and the letter ta ( =), maintaining [276] that there is no sin in
this, for this illuminates the Qur'an. After this people have in-
troduced big dots at the end of verses, maintaining that there is no
sin in this, for by this the beginning of a verse can be known. After
this people introduced marks showing the ends of suras (khawatim)
and marks showing their beginnings (fawatih).

Abii Bakr al-Hadhli* said, “I asked al-Hasan concerning the
dotting of mushafs with red colour. He enquired, ‘What is the
dotting of them? I replied, ‘People place vowel marks according to
the grammatical rules of Arabic.” He said, ‘As for the desinential
syntax (i‘rab) of the Qur’an, the_re_ is no sin in it.” " Khalid
al-Hidhdha'® said, “I visited Ibn Sirin and saw him reading from a
dotted mushaf. He of course used to dislike dots.”

It is said that Hajjaj® is the one who introduced the system [of
dotting, marking and so on in the Qur’an]: He brought the Qur'an-

~readers [of Basra and Kufa] to his court, and they enumerated

words of the Qur’an, [its verses] and its letters, made its parts equal,
and divided it into thirty parts and into other parts [such as fifths

and tenths].
(5 ‘ ’

The fifth rule is to read the Qur’an in a slow and distinct manner
(tarti).V ' .

This manner of reading is praiseworthy (mustahab) in the case of
the Qur'an because, as we shall soon discuss,® the purpose of

94 Abii Bakr Salman (or Riib) al-Hadhli (d. 197 A.H.) was a Follower and a
Traditionist who narrated Traditions on the authority of al-Hasan, ash-Sha'bi, and
on whose authority Abii Nu‘aym and Muslim Ibn Ibrahim narrated Traditions. See
az-Zabidi, op. cit., IV, 477.

95 Khalid Ibn Mihrin al-Hidhdha’ (d. 141 A.H.) was a leading, trustworthy
Traditionist, See ibid.; Ibn Qutayba, op. cit., p. S01.

% Hajjaj Ibn Yusuf ath-Thaqafi (d. 95 A.H./714 A.D.) was the most famous and
the ablest governor of the Umayyads. The method which made him famous was
indeed notorious — extreme severity, atrocities and bloodshed far more than was
necessary. He shed blood even in the Holy city of Mecca and bombarded tl}e Holy
Ka'ba and the pilgrims there. He, however, did a few good things, one of which was
the division of the Qur’an into separate parts and the introduction of vowel points in
it. See Ibn Qutayba, op. cit., p. 548. )

97 This is commanded in the Qur’anic verse (73:4), “Recite the Qur'an in a slow
and distinct manner.” 98 See infra, pp. 62-5.
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reading the Qur’an is reflection [on its meaning] (tafakkur), and
reading in a slow and distinct manner assists this. For this reason
Umm Salama® (may God be pleased with her!) described the
Qur’an-reading of the Messenger of God (may God bless him and
greet him!), when she was asked concerning it; immediately [after
!)eing asked] she began to describe its recitation as clear and distinct
in respect of every letter.!® ‘Abd Allah Ibn ‘Abbas™™® (may God be
pleased with them both!) said, “That I read the Sura of the Cow
(al-Baqara)'® and the Sura of the House of ‘Imran (AI ‘Tmran)'®

in a slow and distinct manner while pondering over them, is better
for me than to read the entire’™ Qur’an babbling.” He also said,
“That I read [the sura beginning with) ‘When the earth is shaken
(idha zulzilat)'*> and the Sura of the Clatterer (al-Qari‘a)'® ,
reflecting over them, is better for me than to read the Sura of the
Cow and the Sura of the House of ‘Imran babbling.” Mujahid '’

was asked concerning two men who started ritual prayer and who

9 Umm Salama (d. 59 A.H.) was a wife of the Prophet. She has the title of
“mother of t(l;e beli:e;s" ((3:::1: 33:6). The Prophet married her in 4 A.H. She died
one year and several da the ‘A’ i i
439f1.; Tbn ‘Abd al-Ba;r.ycs»p. cit., lv,d:;et?. of Alisha. See Ibn Hajar, op. ci., 1V,

100 An-Nasil, Sunan, Iftitah, 83, Qiyim al-layl, 13; at-Tirmidhi, Sunan, Thawab
al-Qur’an 23; Ibn Hanbal, Musnad, VI, 30, 294.

101 ‘Abd Alfah Ibn ‘Abbis (d. 68 A.H.) was a cousin and a t companion of the
Pmph:;;itl:’ :iheise:ﬂk‘y) :uzd t:f Il:l.dam he was called ‘the le!ar:;d ma:“:»f Islamic
comm .’He ‘the leader of the ex: ‘an.’ ’ i
o it IL 32226 egetes of the Qur’an.’ See Ibn Hajar,

102 This is the second sura of the Qur’an consisting of two hundred and eighty-six
verses. The Verse of the Throne (Ayat al-Kursi) is included in it.

103 This is the third Qur’anic sura consisting of two hundred verses.

104 S is omitted in BE.

105 This is the ninety-ninth sura of the Qur'an consisting of only eight verses which
deal with the Day of Resurrection and the consequences of man’s actions. There is a
Tradition (Ibn Hanbal, Musnad, 111, 148, 221) that this sura is equal to a fourth part
of the Qur’an in respect of value.

106 This is the one hundred and first sura consisting of only eleven verses which
speak of the Doomsday, the weighing of man’s actions in the Balance and their
consequences in the form of happiness in Paradise or punishment in Hell.

107 Mujahid Ibn Jubayr (d. 100 or 101 or 102 or 103 A.H.), a great Follower and
a disciple of Ibn ‘Abbis, was an authority on Qur’anic exegesis. His opinions on this
subject are often quoted by subsequent writers on the Qur’an, such as al-Ghazili and
al-Makki. He was also a scholar of jurisprudence and Tradition. He died while in
:;ostnﬁon before God. See Ibn Qutayba, op. cit., pp. 444f.; an-Nawawi, op. cit., II,
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stood in that prayer for the same duration, but one of whom read
only the Sura of the Cow and the other the Qur’an in its entirety. He
replied, “They are equal in respect of merit.”

Know that reading the Qur’an in a slow and distinct manner is
praiseworthy not merely because it assists pondering (tadabbur) over
it, since for a non-Arab (‘ajamt’) who does not understand the

" meaning of the Qur’an it is also praiseworthy to read it in a slow and

distinct manner with pauses between the sentences, because this is
nearer to the reverence and rezpect [which the Qur’an deserves] and
stronger in its impression on the soul than babbling with haste.

(6]

i ite sixth rule is weeping [while reading the Qur’an].

Weeping while reading the Qur’an is praiseworthy (mustahab).
The Messenger of God (may God bless him and greet him!)
commanded, “Recite the Qur'an and weep. If you do not weep
naturally, then force yourself to weep.”'® The Prophet (may God
bless him and greet him!) declared, ‘“One who does not chant with
the Qur’an is not one of us.”1® Salih al-Murri'! said, “I read the
Qur’an to the Messenger of God (may God bless him and greet him!)
in my sleep. He asked me, ‘Salih, this is only the reading of the
Qur’an, but where is the weeping?’ *’ ‘Atd Allah Ibn ‘Abbas (may
God be pleased with them both!) said, ‘“When you read [the Qur’anic
verse of] prostration in which occurs the word subhana, "' do not
hasten to prostrate until you weep. If the eyes of anyone of you do
not weep his mind should weep [i.e. be filled with grief and fear of
God].”

The method of forcing oneself to weep consists in bringing grief to
the mind. From this grief will be produced weeping. The Prophet
(may God bless him and greet him!) said, ““Surely the Qur'an was
revealed with grief. So when you read it you should force yourself to

108 Ibn Maja, Sunan, 1gima, 176, Zuhd, 19. In the Qur’an (17:109) also weeping is
praised. The Prophet himself was seen weeping at Qur'an-recitation. See infra, n.
151.

109 Al-Bukhiri, Schik, Tawhid, 44; Ibn Hanbal, Musnad, 1, 172, 175, 179;
ad-Darimi, Sunan, Sali, 171, Fada'il al-Qur’an, 34.

110 Salih al-Murri (d. 178 A.H.) was a famous ascetic of Basra. He was also a
preacher and a Traditionist. See az-Zabidi, op. cit., 1,199, 1V, 479.

111 Qur'an 17:107-109. For details of prostration due to Qur'an-reading see infra,
pp. 44-7; Quasem, Salvation, chap. I1, see. xxxv.
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be aggrieved.” The method of bringing grief [to the mind] of the
Qur’an-reader is through reflecting on the threats, warnings,
covenants and promises which are contained in the Qur’an. Then
he will reflect on his shortcomings in respect of the commandments
of the Qur'an and its threats [of punishment]. Thus he will
necessarily be aggrieved and will weep. Should he not feel grief and
weep as do those who have purified souls, he should weep for his lack
of grief and tears, because this is the greatest of all misfortunes.

(7]

The seventh rule is to fulfil the right (hagq) of the Qur’anic verses
recited.

Thus when the Qur’an-reader reads a verse necessitating prostra-
tion before God he will prostrate himself. Likewise, if he hears [the
recitation of] a verse of prostration by another person he will
prostrate himself when the reciter prostrates. He will prostrate only
when he is physically and ritually clean.'"? There are fourteen verses
of prostration in the Qur’an.!? In the Sura of Pilgrimage (al-Hajj)
there are two verses of prostration.!* There is no verse of prostra-
tion in the Sura of Sad."s

The minimum requirement of prostration [due to Qur'an-
reacing] is that the prostrater prostrates by putting his forehead on
the ground, [without uttering Allahu akbar (.51 & or God is the
greatest) and without any supplication]. Its perfect form is for him
to utter Allahu akbar and then prostrate himself and, while
prostrate, supplicate with that supplication which is appropriate
to the verse of prostration recited. For example, if he has read the

112 The problem of cleanliness, physical and ritual, is discussed in great detail in
Quasem, Salvation, chap. 1.

113 According to the Hanafl school (madhhab) of Islamic jurisprudence, these verses
are: 7:206, 13:15, 16:49, 17:107, 19:58, 22:18, 25:60, 27:25, 32:15, 38:39, 41:37,
55:62, 84:21, 96:19. This is recorded in the mushaf of ‘Uthman, and is the reliable
view.

114 This view of al-Ghazali agrees with that of the Shafi'i and Hanbali schools of
jurisprudence. According to the Hanafi school, however, there is only one verse of
prostration (22:18) in the Sura of Pilgrimage, the twenty-second sura of the Qur’an.
See az-Zabidi, op. cit., IV, 480-81.

1SThis view of al-Ghazafi, like that of some other jurists, disagrees with the
opinion of the Hanafi school which affirms the existence of a verse of prostration
(38:34) in the Sura of Sad, the thirty-eighth sura of the Qur’an.
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words of God (exalted is He!), “They fall down prostrate and
celebrate the praise of their Lord and are not arrogant” ( Jux |y
OayKies ¥ o83, ca1) den Imewd M8 he will supplicate:

God, make me one of those who prostrate themselves before
You for Your pleasure and who glorify You -with Your
praise. I seek Your protection from being one of those who
"are arrogant against Your command or against Your
friends [i.e. saints].
(oSl x5 O Hodgely - Sbasny Gamemedl ir g Grirld o lanl el
R LUl st Al e
(Allahumma, aj'alni min as-sdjidina li-wajhika, al-
musabbihina bi-hamdika. Wa a'iidhu bi-ka, ‘an akiina min
al-mustakbirina ‘an amrika, aw ‘ald awliya'ika).

On reading the words of God (exalted is He!), ‘“They weep while they
prostrate themselves, and this adds to their humility”
(lepis mniny (O OB Oy ), 117 the Qur’an-reader will supplicate:

God, make me one of those who weep for fear of You, and
who are humble towards You.

(W oalldl AN G el ) i
(AII&h'umma, aj'alni min al-bakina ilayka, al-khashi‘ina
laka).

In this way the Qur’an-reader will supplicate while making every
prostration [due to his reading or hearing a verse of prostration].-

In the case of prostration due to Qur’an-reading it is necessary to
fulfil those stipulations which are meant for ritual prayer (shurit
as-sala), such as covering one's private parts (satr al-‘awra),'’
facing the gibla (i.e. the direction of the Ka‘'ba'"? in Mecca), and
cleanliness of clothing and body against ritual impurity (hadath)
and physical filth (khubuth).!® A man who is not clean when

116 Qur’an 32:15. 117 Qur’an 17:109.

118 The legal definition of private parts is as follows: In the case of a man, whether
free or slave, they are that part of the body which lies between his navel and the end of
his knees. In the case of a slave woman her belly and back are also included. For a
free woman the private parts are her entire body except the face, the palms together
with the back of the hands, and the feet, both their inward and outward sides. See
Hasan Ibn ‘Ammar ash-Shurunbalili, Matn Niar al-fdﬁ!l, Cairo, 1389/1969, p. 43.

119 See supra, n. 69.

120 For details about cleanliness see Quasem, Salvation, chap. 1.
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hearing [the recitation of a verse of prostration by another man], will
prostrate when he becomes clean,

It is said that, in the perfect form of prostration due to Qur’an-
reading, the prostrater will utter Allahu akbar, lifting his hands
[level with his shoulders], thereby making all other things unlawful
to himself.' Then he will again utter Allahu akbar while inclining
towards prostration. [Then he will prostrate himself]. Then he will
utter Allahu akbar while lifting the head [from prostration], and
then will make the salutation [to the right and to the left as he
withdraws from prostration]. Some authorities have added [277] to
this the reading of the formula of Witnessing (at-tashahhud).'?
There is no basis for these views except an analogy (giyds) with the
prostration of ritual prayer. This analogy, however, is far [from
being sound], because what has occurred {in the Qur’an] is only the
command of prostration, and so this command should be obeyed [by
prostration only]. The utterance of Allahu akbar while inclining
towards prostration is nearer to the beginning [and so this should be
done]; all other things are far [from what can be supported by
Islamic jurisprudence].

The follower of the imam,!? [in a ritual prayer performed in

121 In legal terminology this is called takrima, i.. that by which every irrelevant act

becomes unlawful to the devotee. It is necessary at the start of all kinds of ritual
prayer.

122 This is the formula read at the end of the second and the fourth rak’q of a ritual
prayer. It is also read at the end of the third rak’a if the ritual prayer is of only three
rak‘as. The Hanafi school of jurisprudence prescribes the Witnessing of ‘Abd Allah
Ibn Mas'd — the Witnsssing which the Prophet taught him. The Shafi4 school,
however, prescribes a different Witnessing.

123 Imam (leader) in this context means the man who leads a group of people in a
ritual prayer. He will be granted a great reward on the Day of Judgement should he
lead the prayer to the satisfaction of the congregation. See supra, n. 26. Performance
of ritual prayer in congregation is very meritorious and is emphasized in the Qur'an
(62:9) and the Sunna. The Prophet declared, “‘A ritual prayer in congregation is
twenty-seven times more excellent than a ritual prayer performed by a single person”
(al-Bukhari, Sabib, adhan, 29; Muslim, $ahip, Masijid, 245, 247). Once when some
people remained absent from a certain ritual prayer in congregation the Prophet
warned: “‘I intended to order a man to lead the ritual prayer and myself go to those
who did not attend it and burn their houses” (al-Bukhari, §ahih, Adhan, 29;
an-Nasa'l, Sunan, Imama, 49; Ibn Maja, Sunan, Masijid, 17). Despite this stress of
the Prophet the Shi‘as do not perform ritual prayer in congregation. What has led
them to this is their view on imdma, leadership of the Islamic community. For details
of ritual prayer in congregation see Quasem, Salvation, chap. I, sec. xi.
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congregation], should prostrate himself when his imam prostrates.
A man, if he be a follower (ma'miim) of an imam, will not prostrate
himself because of his own recitation {of a verse of prostration]}. 1

(8]

The eighth rule [concerns supplication before, after and during the
Qur’an-reading]. At the start of his Qur’an-reading,'?> the Qur’an-
reader will supplicate:

I seek the protection of God, the All-hearing, the All-
knowing, against the rejected Satan. ‘Lord, I seek refuge
with You from the incitements of Satans, and I seekrefuge
with You, Lord, lest they should approach me.’12%
(bl ches oo gl iy ) Olantdl n ) e BL Sl
(g O ) il
(A ‘udhu bi-Allahi as-sami'i al-‘alimi, min ash-Shaytani ar-
rajimi. ‘Rabbi, a‘idhu bika min hamazati ash-Shayatini,
wa a‘udhu bika rabbi ‘an yahduriini’).

He should also supplicate by reading [the sura which starts with]
“Proclaim: I seek the protection of the Lord of mankind”
(A Cp 3et 9117 and [the sura which starts with] ‘‘Praise be to
God!” & el 18

On completion of Qur’an-reading, the Qur’an-reader should
supplicate:

God (exalted is He!) has spoken the truth, and His
Messenger (may God bless him and greet him!) has con-

124 For more details of prostration due to one’s reading or hearing a Qur’anic verse
of prostration see Quasem, Salvation, chap. II, sec. xxxv.

125 Qur'an 16:98 — “When you read the Qur'an, scek the protection of God
against Satan, the rejected.”

126 Qur’an 23:97.

127 This is the hundred and fourteenth sura of the Qur’an consisting of only six
short verses. This and its preceding sura are together known as the Mu‘awwidhatin
(the suras of taking refuge with God) and are the best protective formulae to ward off
evil, especially demonic suggestions. The practice of taking refuge with God is
commanded at various points in the Qur'an. See az-Zabidi, op. cit., IV, 491.

128 This is the Opening Sura of the Qur’an consisting of only seven short verses
which contain the gist of all Qut’anic verses and which constitute the key to all seven
doors of Paradise. This sura is distinguished as the best of all Qur’anic suras. See
Quasem, Jewels, chaps. XII, XIII, XVII.
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veyed [it to us]. God, benefit us with the Qur’an and bless
us in it. Praise be to God, the Lord of all the worlds! I seek
the forgiveness of God, the Ever Living, the Self-subsisting
and All-sustaining.
(el b W bl 4 Laiih gl ey ke B o bl Jyy pliy SIS Gae
(ol 0 B jiazady oW Oy &
(Sadaga Allahu ta‘ala, wa ballagha rasulu Allahi, salla
Allahu ‘alayhi wa sallama. Allahumma, anfa'nd bihi, wa
barik lana fihi. Al-hamdu li-Allahi rabbi gl-‘alamina, wa
astaghfiru Allaha al-hayya al-qayyiima).

During the Qur’an-reading, when the Qur’an-reader reads a verse
on glorification of God, he will glorify Him and magnify Him. When
he reads a verse on supplication [to God] and forgiveness [of Him],
he will supplicate and seek forgiveness. If he reads a verse telling of
any hopeful matter he will pray to God [for it]. But if he reads a
verse on a frightening matter, he will seek the protection [of God
from it].-He will do these with his tongue or with his mind. Thus, [in
place of glorification of God] he will say: Glory be to God! (subhana
Allahi); [in place of seeking refuge with God] he will say: We seek
the protection of God (na‘iidhu bi-Allahi); and [in place of making
petition to God] he will say: God, grant us sustenance; God, bestow
mercy upon us (Allahumma arzugna, Allahumma arhimna).

Hudhayfa!? said, “Once I performed my ritual prayer behind
God’s (exalted is Hel) Messenger (may God bless him and greet
him!).!* He started the Qur’an-reading of [that ritual prayer] with
the Sura of the Cow (Sura al-Baqara). On reading every verse on
divine mercy he prayed to God for it. On reading every verse on
chastisement he sought refuge with God. On reading every verse on
the purification of God (tanzih) he glorified Him.!®! On completion

129 Hidhayfa Ibn al-Yaman (d. 36 A.H.) was a great companion of the Prophet. He
took part in the battle of Uhud and was selected by the Prophet to obtain information
on the Quraysh at the battle of Ditch. He was the governor of Midian during the
caliphate of ‘Umar. He narrated many Traditions from the Prophet and ‘Umar. He
was known to the Companions as “‘the possessor of secret knowledge of the P;ophet".
He used to ask the Prophet about hidden defects of the soul, secret traits of the
hypocrites, and future disturbances (fitan). For this reason sifis often quote his
sayings on these matters. See Ibn Hajar op. cit., 1, 316f.; Ibn ‘Abd al-Barr, op. cit., I,
276ff.; al-Munawi, op. cit., 1, SOf.

130y e Bl JW(BE 3ol I ey e JWs 3 Js ).
131 Muslim, $ahik, Musafirin, 203.
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of the reading of the surahe supplicated by reading that [supplica-
tion-formula] which he (may God’s blessings and greetings be upon
him!!? used to read on completing the reading of the entire Qur’an.
[This formula is as follows:]

God, bestow mercy upon me through the Qur’an, and make
it for me a leader [who leads to the truth], a light, a guide,
and a mercy. God, remind me of that whic’. I have
forgotten [when reading the Qur’an], teach n < chose parts
of the Qur'an of which I am ignorant, grant me its
recitation ‘in the hours of the night and different parts of
the day,”'*® and make it a point in my favour, O Lord of all
the worlds,”” 134
(romle e 557 oall linyy Sy gy Ll J anly OLa e b il
o b ) daely el Gy U o s e b e ke
. IO N
(Allahumma, arhimni bi-l1-Qur'dni, wa aj‘alhu li imaman
wa niiran wa hudan wa rahmatan. Allahumma, dhakkirni
minhu mda nasitu, wa ‘allimni minhu ma jahiltu, wa
arzuqni tilawatahu ana’ al-layli wa atrifa an-nahari, wa
aj‘alhu Ii hujjatan, ya rabba al-‘alamina).

(9

The ninth rule concerns the reading of the Qur’an aloud.

There is no doubt that it is necessary to read the Qur’an loud
enough so that the reader can hear it himself because reading means
distinguishing clearly between sounds; thus sound is necessary, and
the smallest degree of it is that which he can hear himself. If he
cannot hear himself in a ritual prayer (sala@), his prayer is not
correct.

As for reading so loud that he can be heard by others, it is to be
considered praiseworthy in one respect and undesirable in another.

132 ey e dlyhe dyiy (BE: vy i clyle Jody ).

133 Qur’an 20:130.

134 1t is praiseworthy (mustahab) to supplicate on completion of a reading of the
Qur’an in its entirety. This supplication is received by God, and His mercy descends
upon the supplicant. For these reasons the companions of the Prophet and those who
followed them used to gather together the members of their families and other people
to supplicate on completion of their recitations of the entire Qur’an. See az-Zabidi,
op. cit., 1V, 492.
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The proofs that silent reading of the Qur’an is praiseworthy are [as
follows]: It is related that the Prophet (may God bless him and greet
him!) said, “The excellence of silent reading of the Qur’an com-
pared with reading it aloud is like the excellence of secret almsgiving
compared with public almsgiving.” In other words this Tradition
runs thus: “One who reads the Qur’an aloud is like one who gives
alms publicly, and one who reads the Qur’an silently is like one who
gives alms secretly.”’** In a generally received Tradition [one finds
that the Prophet said]: “‘A secret good act is more excellent than a
public good act by seventy times.” Likewise is the saying of the
Prophet (may God bless him and greet him!): ““The best measure of
sustenance (rizq) is that which is sufficient, and the best mode of
invocation of God (dhikr) is that which is secret.”'®

In a Tradition [ore finds that the Prophet warned]: “*‘Some of you
will not read the Qur’an aloud near others during the time between
the Sunset Prayer (Maghrib) and the Evening Prayer (‘Isha’).” '’
One night, in the Mosque of the Messenger of God (may God bless
him and greet him!), Sa‘id Ibn al-Musayyab'*® heard ‘Umar Ibn
‘Abd al-‘Aziz'® reading the Qur’an aloud in his ritual prayer —
and he was a man of sweet voice. Sa‘id ordered his slave, “Go to this
devotee and ask him to lower his voice.” The slave said [to Sa‘id],
“The mosque is not reserved for us only; that devotee has also a
share in it.”” [Rejecting this argument of his slave] Sa‘id [himself]
raised his voice, saying, ‘‘Devotee, if you intend to obtain the
pleasure of God (great and mighty is Hel) by your ritual prayer, then
lower your voice. If, however, you intend to obtain the pleasure of
people [you should know that] they will never be sufficient in respect

135 Abii Dawud, Sunan, Tatawwu’, 25, an-Nasa'i, Sunan, Zaka, 68; at-Tirmidhi,
Sunan, Thawab al-Qur’an, 20; Ibn Hanbal, Musnad, 1V, 151, 158, 201.

13% Tbn Hanbal, Musnad, 1, 172, 180, 187.

137 Ibn Hanbal, Musnad, 11, 36, 67, 129, IV, 344 (with variation).

138 Sa‘id Tba al-Musayyab (d. 93 or 94 A H.), a leading Follower, was the greatest
jurist of the Hijaz in his time. He was also a great interpreter of dreams and a noted
Traditionist who transmitted Traditions from many prominent companions of the
Prophet. In knowledge and piety he was the greatest of all Followers. See an-Nawawi,
op. cit., 1, 219fF.; Tbn Qutayba, op. cit., pp. 437f.

139 ‘Umar Ibn ‘Abd al-‘Aziz (d. 101 A.H.) was a Follower and an Umayyad caliph
(717-20 A.D.) who in all his affairs, personal and administrative, tried to imitate the
caliph ‘Umar Ibn al-Khattab. Al-Ghazali calls him ““the greatest ascetic of his time”.
He had correspondences with al-Hasan al-Bagri on piety and asecticism. Sce
al-Ghazili, Thyd' 1, 69; Ibn Qutayba, op. cit., pp. 362f
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of anything against God.” ‘Umar remained silent and shortened the
rak‘a of his ritual prayer. On salutation [to his right side and left
side by which he withdrew from the ritual prayer], he took his shoes
and departed. At that time he was the governor of Medina.

The proofs that reading the Qur’an aloud is praiseworthy are [as
follows]: It is related that the Prophet (may God bless him and greet
him!) once heard a group of his companions reading the Qur’an
aloud in the supererogatory ritual prayer performed after midnight
(salat al-layl) and approved of this.!® The Prophet (may God bless
him [278] and greet him!) [also] said, *If one of you keeps vigil at
night performing supererogatory ritual prayers, he should read the
Qur’an aloud, because the angels as well as those who are staying at
his house listen to his Qur'an-reading and pray to God with his
ritual prayer.” Once the Prophet (may God bless him and greet
him!) passed by three of his companions (may God be pleased with
them!) who were engaged in different modes of Qur’an-reading: He
passed by Abu Bakr!4 (may God be pleased with him!) who was
reading the Qur’an silently. The Prophet asked him concerning the
reason for this. He replied, “[I am reading silently because] the One
to Whom I am whispering can hear me.” The Prophet passed by
‘Umar (may God be pleased with him!) who was reading the Qur'an
aloud. He asked him the reason for this. ‘Umar replied. *“[By
reading aloud] 1 am awakening those who are asleep and [also]
threatening Satan.” The Prophet passed by Bilal 2 who was
reading some verses from one sura and other verses frem other
suras. The Prophet asked him the reason. He replied, “I am

140 Al-Bukhari, Sahih, Maghazi, 38; Muslim, Sahih, Fada’il as-Sahaba, 166; Abi
Dawid, Sunan, Tatawwu', 25. M

141 Abu Bakr as-Sidqu (d. 13 A.H.) was the first of all adult male persons to accept
Istam. He was a father-in-law of the Prophet and his greatest companion. As the first
successor of the Prophet he served Islam for two years. His service to the cause of
Islam both during and after the Prophet’s lifetime was only next to that of the Prophet
himself. For details see Ibn Qutayba, op. cit., pp. 167-78.

142 Bilal Ibn Abi Rabah was a companion of the Prophet and is best known as his
mu’adhdhin (one who calls to ritual prayer). He was an early convert to Islam —
having been the second adult after Abu Bakr. He accompunied the Prophet on all
expeditions. In addition to being his mu adhdhin he was also the Prophet’s
‘mace-bearer’, his steward, his personal servant, and, on occasions, his ‘adjutant’. He
attained high prestige during his lifetime. The date of his death is variously given as
17, 18, 20, or 21 A.H./638, 639, 641, or 642 A.D. For details sce W. *Arafat, “Bilal
b. Rabah,” EI3, 1, 1215.
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mingling [some] good things with other good things.” The Prophet
(may God bless him and greet him!) remarked, *“Everyone of you
has done good and right.”

The method of reconciliation among these [apparently conflict-
ing] Traditions is that the silent reading of the Qur’an is furthest
from ostentation (riya’)'¥® and affectation, and hence it is better
[than reading alcud] in the case of a Qur’an-reader who is afraid of
these for himself. If, however, he has no fear of these, and if loud
reading of the Qur'an does not disturb (lit. confuse the time to)
another devotee, then reading with a loud voice is better, [a] because
it involves more effort, {b] because its benefit is also linked up with
others — a good which involves other people is better than a good
which cleaves to its agent only —, [c] because loud reading awakens
the mind of the Qur’an-reader, unites his care for reflection on [the
meaning of] the Qur’an and turns his ear to it, [d] because loud
reading repels sleep by raising the voice, [e] because it adds to his
energy for Qur’'an-reading and lessens his laziness, [f] because
waking a sleeping man can be expected from loud reading, in which
case the Qur'an-reader will be the cause of the man’s revival [from
laziness which led him to sleep], and [g] because sometimes, having
seen the loud reader, a workless, idle man gets energized because of
his energy and encouraged to serve [God].

When one of these intentions is present loud reading of the
Qur’an is better [than silent reading]. Should all these intentions
join together the reward of Qur’an-reading would multiply. Because
of many intentions good acts of the pious grow, and the rewards they
-obtain multiply. If in a single act there are ten intentions ten rewards
are to be obtained from it. .

For this reason we say that reading from mushafs is better [than
reading the Qur’an from memory], for, [in the former case], to the
action of reading are added looking at the mugshaf, thinking about
it, and carrying it; so the reward of Qur’an-reading will increase
because of the addition of these. It is said that reading the entire
Qur’an once from the mughaf is equal [in value] to reading it in its

143 Ostentation is defined as the desire to please men through a devotional act. It
renders the act not only void but also sinful. It is strongly prohibited in the Qur’an
(4:142, 107:6, 2:264, 4:38, 8:47) and in Tradition where it is called the lesser
polytheism (Ibn Hanbal, Musnad, V, 428, 429). Devotional acts must be performed
only for God alone. See Qur’an 18:110.
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entirety seven times from memory, because looking at a mugshaf is
also an act of devotion to God (‘ibada). ‘Uthman (may God be
pleased with him!) tore two mushafs by reading much from them.
Many Companions used to read from mushafs, and they were
unhappy when a day in which they did not look at mushafs passed.
A certain Egyption jurist (fagih) visited ash-Shafi'T'* (may God be
pleased with him!) at dawn when he had in front of him a mushaf
[from which he was reading]. Ash-Shafi‘l said to him, ‘“Excessive
study of jurisprudence '* has prevented you from reading the
Qur’an. [For my part] I perform the Dawn Prayer in darkness and
then put the mushaf in front of me [for reading from it]; I do not
shut it until there is day-light.”

(10]

The tenth rule is to read the Qur’an beautifully and in a slow and
distinct manner,'* by controlling the voice though not with that
excessive stretch which changes the prose order (nazm).

This is sunna. The Prophet (may God bless him and greet him!)
said, “Adorn the Qur’an with your voices.” ' He (may God bless
him and greet him!) [also] said, “God does not listen to anything as
much as He does to man’s sweet voice at Qur’an-reading."'“ He
(may God bless him and greet him!) [further] said, “One who does
not chant (yataghanna) with the Qur'an is not one of us.” Some
authorities have said that by the word Yataghanna’ the Prophet
meant ‘to feel independent’, while others have said that he meant by
it ‘chanting melodiously and by controlling the tones of voice’. This
latter view is nearest [to the truth] in the opinion of philologists. It is
related that once at night [after the Evening Prayer (Saldt al- Isha’))
the Messenger of God (may God bless him and greet him!) was
waiting for ‘A’isha {(may God be pleased with her!) [to come to
14 Muhammad Ibn Idris ash-Shafi§ (d. 204 A.H.) was the founder of the Shafi‘fte

school (madhhab) of jutisprudence. See al-Ghazli, Thya', 1, 24-27 where an account
of his piet_y and devotion is given. This account is expressly based upon Shaykh Nasr

Ibn Ibrihim al-Maqdisi’s work on the good traits of Imam Shafi‘f
145 <l (BE: Sih), " an

16 Qur'an 73:4 — *“‘Recite the Qur’an in a slow and distinct manner.”

47 Aba Dawid, Sunan, Witr, 20: an-Nasa'l, Sunan, Iftitah, 83; Ibn Mija, Sunan,
Iqama, 176; al-Bukhari, Sahik, Tawhid, 52.

148 Al-Bukhiri, Sakih, Tawhid, 32, 52, Fad@'il al-Qur’an, 19; Muslim, Sahik,
Musii(irin, 232,233, 234, '

53



THE RECITATION AND INTERPRETATION OF THE QUR'AN

the house from the mosque]. She came late. The Prophet asked her,
“What has prevented you [from returning earlier]?”” She replied,
““Messenger of God, I was listening to the Qur’an-reading of a man;
I have never heard any voice sweeter than his.” The Prophet (may
God bless him and greet him!) stood up, [went to the mosque], and
listened to his Qur'an-reading for a long time. On returning to the
house he (may God bless him and greet him!) said, “This man is
Salim, a freed slave of Abii Hudhayfa.'*® Praise be to God Who has
made a man like him in my community!” One night the Prophet
(may God bless him and greet him!) also listened to the Qur’an-
reading of ‘Abd Allah Ibn Mas'lid, and with the Prophet were Abll
Bakr and ‘Umar (may God be pleased with them both!). They stood
still for a long time [listening]. Then the Prophet [279] (may God
bless him and greet him!) said, “One who wants to read the Qur’an
as fresh as it was revealed should read it following the reading of Ibn
Umm ‘Abd.”'® The Prophet (may God bless him and greet him!)
asked Ibn Mas‘id, “Read the Qur’an to me.” He replied, ‘“Messen-
ger of God, I should read it to you, and it is to you that it was
revealed!” The Prophet (may God bless him and greet him!) said “I
should like to hear it from others.”” Then Ibn Mas'id went on
reading, and the eyes of the Messenger of God (may God bless him
and greet himl) were shedding tears.' The Prophet (may God
bless him and greet him!) listened to the Qur’an-reading of Abu
Miisa,' and remarked, ““This man is bestowed with the sweet voice

149 Salim, a freed slave of Abi Hudhayfa Ibn *Utba Ibn Rabi'‘a, was one of those
companions of the Prophet who migrated to Medina at an early stage, and who took
part at the battle of Badr. The Prophet specified four of his companions from whom
others should learn Qur’an-reading, and Salim was one of these four. Abd Hudhayfa
was also a companion of the Prophet. Both Salim and Abu Hudhayfa together
became martyrs at the battle of Yamama during the caliphate of Abii Bakr. See Ibn
*Abd al-Barr, op. cit., I1, 68ff.; Ibn Hajar, op. cit., I1, 6ff.

150 Tbn Mija, Sunan, Mugaddama, 11; Ibn Hanbal, Musnad, 1, 7, 26, 38, 445.

151 Al-Bukhad, Sahib, Fad@'il as-Sabdba, 25, Fad®’il al-Qur'am, 33, 35; at-
Tirmidhi, Sunan, Jan#'iz, 14; an-Nasa'l, Sunan, Jand'iz, 27. The eyes of the Prophet
shed tears when Ibn Mas‘tid recited the verse (4:41), “How will it be when {on the Day
of Judgement] We shall bring a witness from every people, and shall bring you [i.e.
the Prophet] as a witness against these?”’

152 Abii Misi ‘Abd Allzh Ibn Qays al-Angdri (d. 20t 4 A H), a companion of
the Prophet, was an carly Muslim. The Prophet appointed him the governor of part
of the Yemen. ‘Umar and ‘Uthmidn appointed him the governor of Basra and Kufa
respectively. He was ‘Ali’s judge at Siffin. He was a great narrator of Traditions and
an cxpert in legal matters. He was well known for his sweet voice at Qur’an-recitation.
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of [the prophet] David.”'® This remark reached the ear of Abi
Miisa who then said, ‘“Messenger of God, had I known that you were
listening I would have adorned it fully.”'® Haytham,'s® the
Qur’an-reader, saw the Prophet (may God bless him and greet him!)

in a dream and then related, ‘“He asked me [in the dream], ‘Are you

that Haytham who adorns the Qur’an with your voice?’ I replied,

‘Yes’. He prayed for me saying, ‘May God grant you a good

recompense!’” It is related in a Tradition: When several companions

of the Messenger of God (may God bless him and greet him!)

assembled, they used to order one of them to read a sura of the

Qur’an. ‘Umar used to request Abu Miisa (may God be pleased with

them both!), “Remind us of our Lord”. So he used to read the

Qur’an until about the middle of the time allowed for ritual prayer.

Someone used to say, “The Commander of the Believers, ritual

prayer, ritual prayer!” He replied, ‘‘Are we not already in prayer?,”

indicating to the words of God (great and mighty is He!), “The
remembrance of God is the greatest” (-5 &I $1,).1% The Prophet

{may God bless him and greet him!) said, ‘‘For one who listens to the

recitation of a verse from the Book of God (great and mighty is He!),

it will be a [means of] light-on the Day of Resurrection,”'’ It is

mentioned in a Tradition that for him [the reward of] ten good deeds

will be recorded. Since the reward of listening to Qur’an-recitation is

great, and since it is the reciter who is the cause of it, he will partake

in the reward, except if the motive of his recitation is ostentation

(riya’) and affectation.'>

Sce Ibn Hajar, op. cit., I1, 351f.; Ibn ‘Abd al-Barr, op. cit., 11, 363ff.

153 For this meaning of the phrase ‘mazamir al Dawiid' see az-Zabidi, op. cit., IV,
499. For the sweet voice of the prophet David see at-Tabarl, Ta@rikh al-Umam wa
I-Muliik, Egypt, n.d., 1, 248.

15¢ Al-Bukhii, $ahih, Fada’il al-Quran, 31; Muslim, $ak?h, Musifirin, 235, 236.

155 Al-Haytham Ibn Humayd al-Ghassani was very famous for Qur’an-recitation.
He was a trustworthy (thiga) Traditionist as well. See Ibn Qutayba, op. cit., p. 533.

156 Qur’an 29:45. 157 Ibn Hanbal, Musnad, 11, 341.

158 See supra, n. 143. :



CHAPTER THREE

MENTAL TASKS IN QUR’AN-
RECITATION

Yoo G = 4 Ostey 2l LG 5o sl A ealist et
Those whom We have given the Book (Qur’an) recite it as it should be
recited; they believe in it. — Qur'an2: 121

AV:YE O —Slglist opls 7 e Ohalt Oy pany Wl
Do they not ponder over the Qur'an, or is it that their minds are locked up
from within? — Qur’an 87 : 24

L gailly OLEN lye 3t

Read the Qur’an and seek to know its deep, strange meanings. — prophet
Mubammad

MENTAL TASKS IN QUR’AN-RECITATION ARE
TEN IN NUMBER
The mental tasks in recitation of the Qur’an are [first] undFr-
standing the origin of the speech [i.e. the Qur’an], then magnification
of it, then paying attention to it, then pondering over it, the.n
understanding [its meanings], then getting rid of obstacles to this
understanding, then specification [of all addresses of the Qur’an
with oneself], then influencing the mind [with the theme of verses
recited], then gradual rising [to the highest stage of recitation], and
then the denial of one’s own ability and power [independent of God].

1 :

The first mental task is understanding the magnification of the
divine speech [i.e. the Qur’an] and its elevated nature, and the
bounty of God (glorified and exalted is He!) and His kindness
towards His creatures [i.e. men] in descending from the throne of
His majesty to the level of their understanding.

The Qur’an-reader should consider how God showed kindness
towards men in delivering to their understanding the meanings of
His speech which is His eternal attribute existing with His
essence.!¥ [He should also consider] how that attribute is revealed

MENTAL TASKS IN QUR'AN-RECITATION

to them in the form of letters and sounds which are attributes of
human beings, because man is unable to reach the stage of
understanding the attributes of God (great and mighty is He!)
except through his own attributes. If the inmost majesty of His
speech were not concealed in the garment of letters, neither His
throne nor [even] the subsoil would have remained fixed as a result
of hearing His speech, and all that is between these two would have
been reduced to nothing because of the greatness of His authority
and the majesty of His light. If God (great and mighty is He!) had
not strengthened Moses (may peace be upon him!) he would not
have been able to hear His words in the way the mountain could not
bear the beginnings of His manifestation so that it broke into
bits. 160 :

It is not possible to make the magnification of divine speech
intelligible to men except through examples on the levels of their
understanding. For this reason a certain gnostic (‘arif) explained the
divine speech by saying, ‘‘Every letter of the words of God (great and
mighty is He!) in the Preserved Tablet (al-Lawh al-Mahfiiz)%'is
greater than the mountain Qaf;'* and if the angels (may peace be

159 This is the Ash‘arite view which is in sharp contrast with the well known

S6

heretical theory of the Mu'tazilites that the divine spe=ch is created (hadith). In the
Jawahir, p. 19 al-Ghazili strongly criticizes this theory.

160 This refers to the Qur’anic verse (7:143): “When Moses arrived at the Tryst at
Our appointed time and his Lord spoke to him, he said, ‘Lord, show Yourself to me
that I may see You.’ He replied, ‘You can never see Me, but look towards the
mountain; if it remains firm in its place. you will soon see Me.” When his Lord
manifested Himself on the mountain, He broke it into bits and Moses fell into a faint.
When he recovered he exclaimed, ‘Glory be to You! I turn wholly towards You, and I
am the foremost among those who believe.’

161 The Preserved Tablet is commonly understood to be in heaven. It contains the
originals of all revealed Books including the Qur’an (Qur’an 13:39). Everything which
God has decreed to bring into being from the beginning of creation to Doomsday is
recotded in it (Qur’an 22:52). It is referred to sometimes as the Tablet, sometimes as
a Clear Book, and sometimes as a Clear Imfim. See az-Zamakhshari, op. cit., II, 363,
539; al-Ghazali, Thya', IV, 504-505.

162 Qaf is the name of the mountain range surrounding the earth. Like the Hebrews
and the Greeks in the period of Homer, Hesiod and the Ionian physicists, the ancient
Arabs usually regarded the earth as a quite flat, circular disc. The mountain Qaf is
separated from the disc of the earth by a region impassable to men. Another view
connected with Greek and Iranian ideas regards the earth as immediately surrounded
by a stinking, unnavigable body of water called al-Bahr al-Muhit, or Uqiyinis
(Okeanos) which in whole or part is veiled in deep darkness and whose shores no one
knows. The whole, earth and sea, is then held together by the mountain wall Qaf as
by aring. See M. Streck, “Kaf”, EI, 11, 614-615.
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upon them!) join together to bear a single letter they will not be able
to do so until Israfil'*® (may peace be upon him!) who is the angel
entrusted with the Preserved Tablet, comes to it and lifts it; and he
becomes able to bear it by the permission of God (great and mighty
is Hel) and by His mercy, not by his own power and ability but God
(great and mighty is He!) has bestowed upon him the power to do
this and employed him in this task.”

A certain wise man has very carefully explained the manner of
God’s kindness in delivering the meanings of His speech, despite its
exalted nature, to man's understanding and His strengthening him
despite his imperfect status. This wise man has set forth a parable
which he told in full. This as follows: A wise man invited [280] a
certain king to the Shari‘a (revealed law) of prophets (may peace be
upon them!). The king questioned him concerning several matters
[related to the oneness of God]. The wise man answered in such a
way that the king was able to understand.'®* Then the king asked
him, “Tell me, concerning that which the prophets bring [from
God], when a claim is made [by them] that it is not the speech of a
human being but the speech of God (great and mighty is He!), how
can man understand it?”’ The wise man replied, *‘We have seen that
when a man seeks to make some lower animals and birds understand
what he wants them to do, such as to prdceed, to delay, to come
forth, and to turn back, and [when he] sees that the discriminating
sense of these lower animals [and birds] falls short of understanding
his speech which proceeds from the lights of his intellects and which
has beauty, adornment and flowering of order — then he descends
to the level of the discriminating sense of the lower animals and
delivers his intentions to these animals through sounds made
suitable to them, such as calling and whistling, and through sounds

163 Israfil is the greatest of all angels. His greatness is brought to the mind by such
expression as: While his feet are under the seventh earth, his head reaches up to the
pillars of the throne of God. He is in charge of the Preserved Tablet. He is called the
possessor of the trumpet, because since the start of creation he has continually been
holding the trumpet to his mouth and will have been continually holding it in the
same way until the Doomsday in order to be able to blow at once as soon as God gives
the order for the blast. He will blow it twice. When the first sounding is given all that
is in the heavens and all that is in the earth will be struck senseless, save only those
whom God pleases. [After forty years] he will blow it again and they will immediately
"be standing up looking around (Qur’an 39:62), and then will move towards the field
of resurrection for judgement.

14 i deine(BE: ais alazm Y ).
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near to their own sounds so that they may be able to understand
him. 1%

“In like manner, human beings are unable to understand the
speech of God (great and mighty is He!) to its inmost ‘depth anq to
the perfection of its attributes. So it, in sounds whl.ch they (i.e.
human beings) use among themselves and through which they have
heard divine wisdom, has become like the sound of calling ar?d
whistling which the lower animals have heard from. men. :l"his did
not prevent the meanings of divine wisdom, hidden in those
attributes, from making the speech, i.e. sounds, noble because. of
the nobility of divine wisdom and magnified because of the magnifi-
cation of it. The sounds have become [like] the body and the
dwelling place for divine wisdom, and divine wisdom has b.ecome
[like] the soul and spirit for the sounds. Just as human bodies are
honoured and respected because they are the dwelling place for the
soul,'® so the sounds of divine speech are considered noble because
of the divine wisdom that exists in them. The divine speech has an
exalted status, a high grade, a subduing authority, and is an ex?cutor
of judgement in respect of truth and falsehood. It is the just ]l{d.ge,
the pleasing witness, and one which commands and prohibits.
Falsehood has no power to stand up in front of divine speech filled
with wisdom, !’ just as a shadow is unable to stand up in front of
sun-rays. Human beings have no power to penetrate into tlfe dep{h
of divine wisdom, just as they have no power to penetrate with their
eyes into the light of the sun itself. They, however, attain from Fhe
light of the sun itself only that which their eyes can bear and which
enables them to seek information about their needs. Divine speech
then is like a veiled king whose face is unknown [but] whose decree is
carried out, like the sun which is mighty and obvious [but] the
essence of which is hidden, and like shining stars by which one,
although not acquainted with their course, goes in the right way. I.t
is, then, the key to precious treasures, a drink of life from wh'lch, ff
anyone drinks, he does not die, and a medicine from which, if

165 Cf, Qar, 1, 101. :

166 In Islam the soul is the real man while the body is only its necessary v‘ehlcle or
instrument. Through this instrument the soul achieves perfection and Pfo"‘s‘c'“ for its
eternal life in the Hereafter. For a discussion on this see Quasem, Ethics, pp- 44-48,

72-74.
167 Cf. Qur'an 41:42.
(
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anyone takes a dose, he does not fall ill.”” 168

The words of the wise man are a fragment of what is needed for
one to understand the meaning of divine speech. More than this is
not appropriate to the science of practical religion (‘ilm al-
mu ‘amala). So one should be content with this.

2]

The second mental task is magnification of the Speaker [in the
Qur’an].

At the start of Qur’an-recitation the reciter should bring to his
mind magnification of the One Who speaks [in the Qur’an, i.e.
God], and should realize that what he is reading is not the speech of
a human being, and that in the recitation of the speech of God
(great and mighty is He!) there is an extreme danger, because God
(exalted is He!) said, “Only those who are clean can touch it”
(Ogehdl Yieway V' Just as the external side of the leather of mughaf
and its pages are protected against the external skin of a person who
touches it except when he is pure [both physically and ritually], so
also its internal meaning is veiled, by the authority of its greatness
and might, from the internal aspect of the reciter’s mind, except
when it is pure from all defilement and is illuminated by the light of
magnification and reverence. Just as every hand is not fit for
touching the leather of mushaf, so also every tongue is not fit to
recite its letters, nor every mind fit to understand its meanings. It is
due to such magnification that ‘Ikrima Ibn Abi Jahal,'™ when he
opened the mushaf for reading, used to fall faint saying, ‘“This is the
speech of my Lord, this is the speech of my Lord!” Thus the
magnification-of the speech [i.e. the Qur'an] is [in effect] the
magnification of the Speaker [i.e. God].

Magnification of the Speaker [in the Qur’an, i.e. God] will never
come to [the mind of] the Qur’an-reciter unless he reflects on Hi

168 Al-Ghazali has taken this parable from al-Makki’s Qt, I, 101-102.
169 Qur’an 56:79.

170 ‘Ikrima Ibn Abi Jahal (d. 15. A.H./636 A.D.) was a companion of the Prophet.

He embraced Islam in 8 A H. Just as before conversion he took a leading part against
Islam so also after conversion he showed great zeal for it, and both during and after
the lifetime of the Prophet rendered remarkable services to the cause of Islam. He
died as a martyr (shahid) in the fighting in Syria. See Ibn, ‘Abd al-Barr, op. cit., 111,
148-51.
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attributes, His majesty and His works. Thus when the idea of the
throne [of God], of the heavens, of the earth, and of all that is
between these two, such as the jinn,'”! man, other moving
creatures, and trees, comes to his mind, and he knows with certainty
[a] that the creator of all of these, who has power over them and who
sustains them, is the One Who has no partner, and [b] that all,
being within the grip of His power, move between His bounty and
mercy and between His revenge and assault — if He bestows favour
upon them this is through His bounty and if He punishes them this is
by His justice1? —, and [c] that He is the One Who says, ‘‘These
[i.e. the people on the right] will go to Paradise and I do not hesitate
to do this, and these [i.e. the people on the left] will go to Hell and I
do not hesitate to do this”’, and this is the end of magnification and
elevation — then reflection on these and other. similar things will
bring to the mind of the Qur'an-reader the magnification of the
Speaker [in the Qur’an, i.e. God] first and then the magnification of
the speech [i.e. the Qur’an].

(3]

The third mental task is to pay attention and abandon the inner
utterances of the soul (hadith an-nafs).

In the explanation of [the verse], “Yahyd,'” hold fast the
Book” (65 LLsJ13s , o W17 it is said that “hold fast’” means to
read with serious endeavour and diligence. Holding the Book with
serious endeavour consists in one's being isolated with it when
reading it and turning all one’s attention to it and away from other
things. A certain gnostic was asked, ‘“When you read the Qur’an
does your soul make inner utterances concerning any matter?” He
replied, ‘‘Is there anything preferable to the Qur’an so that my soul

17t See supra, n. 11.

172 This is an article of faith (‘agida) according to the People of the Sunna and the
Community (4h! as-Sunna wa I-Jama’‘a). For an explanation of it see al-Ghazali,
Ihya', 1,91.

173 Yahya Ibn Zakariyya (John the Baptist) was a prophet mentioned in the Qur'an
along with Jesus, Elijah (llyas) and a few other prophets (Qur’an 3:39, 6:85, 19:7,
19:12, 21:90). The Book mentioned in the Qur’anic verse 19:12 is the Torah, the
Pentateuch. Yahya did not receive a special revelation from God; his mission was only
to confirm the word of God; God gave him understanding of the Torah. See B. Carra
de Vaux, “Yabya,” SEI, p. 640.

174 Qur'an 19:12.
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may make inner uiterances concerning it?” A certain righteous
father (ba‘d as-salaf), if he read a verse without giving the full
attention of his mind to it, used to read it a second time.

This attribute [i.e. attention of the mind to the verses recited] is
generated from the preceding attribute which is magnification [of
the Speaker], because a person who magnifies the speech [of God]
which he is reciting draws a good omen from it, has warm relations
with it and is not inattentive to it. In the Qur’an is present that with
which the soul can have warm relations if the reciter is fit for it. How
can it seek an intimate connection with the thought of anything
other than the Qur’an, seeing that the reciter is in a pleasant
place !> and a place relieved of cares [281], and one who is relieved
of cares in a pleasant place! does not think of another place? It is
said that in the Qur'an are to be found fields, gardens, closets,
brides, brocades, meadows, and khans. All mims are the fieids of
the Qur’an; all ra's are the gradens; all ka's are its closets; all suras
starting with the glorification of God are its brides, all suras starting
with the letters k@ mim are its brocades, all the suras in which laws,
stories, etc. are expounded are its meadows, and all other parts of it
are its khans. When the Qur’an-reader enters into the fields of the
Qur’an, plucks different types of fruits from its gardens, enters into
its closets, views the brides, wears the brocades, is relieved of cares,
and dwells in the khans, then all these absorb him wholly and keep
him from things other than these; consequently his mind cannot be
inattentive, nor can his thought be separated.

[4]

The fourth mental task is pondering [over the verse recited].!”’
This is more than attention of the mind, because sometimes [it so
happens that] a man who is reading the Qur’an is not thinking about
anything else but is confining himself to listening to it, whereas he is
not pondering over it.

The purpose of reading the Qur’an is to ponder over it. For this
reason it is sunna to read the Qur’an in a slow and distinct manner
(tartil).'™® Reading the Qur’an in this manner outwardly is sunna in

MENTAL TASKS IN QUR’AN-RECITATION

order that pondering over it inwardly may be strengthened. ‘Ali Ibn
Abi Talib (may God be pleased with him!) said, “There is no good in
a devotional act which is not understood [by its agent], nor in
Qur’an-reading which is not pondered over.”

Since pondering over verses is only strengthened by repetition the
reciter should repeat them, except when he is performing ritual
prayer following an imam.'”" [In this case] if he is still engaged in
pondering on a verse [recited by the imam)] whereas the imam has
passed on to another verse, he will be a sinner. He is like a man
whose astonishment at a sentence uttered by a person whispering to
him keeps him from understanding the remaining part of what that
person says. Likewise [the follower will be a sinner] if he is engaged
in the glorification of God in the bowing (tasbih ar-ruki‘)'® but is
still thinking on a verse [read by his imam or by himself]. This is an
evil suggestion [given by Satan]. It is related from ‘Amir Ibn ‘Abd
Qays!® that he said, “Evil suggestions overwhelm me in ritual
prayer.” He was asked *‘Concerning wordly matters?”” He replied,
“I would prefer to be pierced by spear-heads to that. But my mind
is engaged in thought about standing in front of God (great and
mighty is He!) {on the Day of J udgement],'® and about how I shall
depart from there [being one of those received by God or those
rejected].” He considered this an evil suggestion [despite its being a
religious thought] It was really an evil suggestion, because it kept
him from understanding the ritual prayer in which he was engaged.
Satan is only able to deceive a man like him by engaging him in an
important religious thought but thereby preventing him from that
which is the best. When the words of ‘Amir were mentioned to
al-Hasan he said, “If you are truthful in relating his words, God has
not ordered that for us.”

It is related that [one night] the Prophet (may God bless him and

175 ojiia (BE: o554). 176 ole g (BE: ey,

'177 Cf. Qur’an 47:24 — “Do they not ponder over the Qur’an or is it that their
minds are locked up from within?”

178 Cf, Qur’an 73:4 — *Recite the Qur’an in a slow and distinct manner.”
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179 See supra, n. 123.

180 The formula of this glorification is: r=a! o Oln  (glorified is my Lord, the
great!).

181 ‘Amir Ibn ‘Abd Qays, al-‘Anbari, a Follower, was an ascetic and Traditionist of
Basra. He died in Damascus during the caliphate of Mu‘awiya. In the eyes of
posterity he is not only an eloquent man whose sayings have been preserved, but
siifism, which includes him among the eight principal ascetics among the Followers,
still recognizes him as a forerunner and attributes to him a number of miracles. See
al-Munawi, op. cit., 1, 128f.

182 This refers to the Qur’anic verse 79:40-41.
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greet him!) read “In the name of God, Most Gracious, Ever
Merciful (o>l sos ) Gl 18 and repeated it twenty times. Cer-
tainly he (may God bless him and greet him!) repeated it in order to
ponder over its meanings. It is related from Ab@i Dharr that he said,
“One night the Messenger of God (may God bless him and greet
him!) kept vigil at night along with us. He kept vigil repeating a
single verse which is, ‘If You punish them [i.e. people] surely they
are your servants, and if You forgive them surely You are the Mighty,
the Wise’ ( pao)l syt SLU (i Oly L 2sls (g5 s ol ), 184 7 185
Tamim ad-Dari% kept vigil one night with this verse: “Do those
who commit evil deeds imagine that We shall make them as those
who believe and do good deeds in life and in death? How evil is that
which they judge!” (Wiolindilalist (200 cws /%5294 Thn Jubayr 188
kept vigil one night repeatedly reciting the verse, *“{A command will
go forth on the Day of Judgement:] Separate Yourselves [from the
righteous] this day, O you guilty ones” (Oyaedl Lol sl 1Ll ), 189
A certain righteous father said, I start reading a sura and then
some [wonderful meanings] which 1 view in it keeps me from
completing it until the dawn appears.” A certain pious man used to
say, “I do not reckon that there is any reward for reading a
verse which I do not understand and to which my mind does not
give attention [when I read it].” It is related from Abi Sulayman
ad-Darani that he said, *“I certainly recite a verse and then remain
with it thinking for four or five nights. Unless I cut off my thinking
on it I do not pass on to another verse.” It is related from a certain
righteous father that he remained in the Sura of Hiud!'® for six
months, continuously repeating it and pondering over it. A certain
gnostic said, ““I completed the reading of the entire Qur’an

183 Qur’an 1:1. 184 Qur’an 5:118.

185 An-?:l_asi'f. Sunan, Iftitah, 69; Ibn Maja, Sunan, Iqama, 179.

186 Tamim ad-Diri was a great companion of the Prophet. He led an ascetic life
and was regular in keeping vigil at night. He died in Syria. See al-Munawi, op. cit., 1,
S0; Ibn Hajar, op. cit., 1, 186; Ibn ‘Abd al-Barr, op. cit., 1, 186f. .

187 Qur’an 45:21.

188 Sa‘id Ibn Jubayr (d. 95 A.H.), one of the leading Followers, was noted for his
knowledge of Qur’anic exegesis, Tradition and jurisprudence, and for his devotion
and piety. He transmitted Traditions from a number of great companions of the
Prophet. He was killed by Hajjaj Ibn Yisuf. See an-Nawawi, op. cit., I, 216f.

189 Qur’an 36:59.

190 This is the eleventh sura of “the Qur'an consisting of one hundred and
twenty-three verses. The Prophet said that this sura made his hair white, because in
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[sometimes] on every Friday, [sometimes] every month, and
[sometimes] every year. For the last thirty years I have been trying to
complete the reading of the entire Qur’an [with deep understanding
of its meanings] but have not yet been able to do so.” These
differences are according to different depths of his pondering over
the Qur’an and of his discovery of its meanings. This gnostic also
used to say, “‘I have put myself in the place of servants in the matter
of devotion. I perform acts of devotion on four different courses —
by the day, by the week (F riday), by the month and by the year.”

(5]

The fifth mental task is understanding [the meaning of verses
recited].

This is to seek, from [the meaning of] every verse [recited],
explanations which befit it, since the Qur’an encompasses the
discussion of the attributes of God (great and mighty is He!),
discussion of His works, the discussion of the circumstances of
prophets (may peace be upon them!), the discussion of the circum-
stances of those who considered them false and of how they were
destroyed, the description of God’s commandments and threats,
and the description of Paradise and Hell.!!

As for the attributes of God (great and mighty is He!), they are
put, for example, in His(exalted is He!) words, ‘‘Like Him there is
nothing. He is All-hearing, All-seeing” (  pelys, s WS
231);12 and in His ( exalted is He!) words, “‘He [i.e. God] is the
Sovereign, the Most Holy, the Source of Peace, the Bestower of
Security, the Protector, the Mighty, the Subduer, the Exalted”
(Gl Lt ol egdl gl A ogudd ol )19 The
Qur’an-reader should reflect on the meanings of these names and
attributes of God so that deep connotations may be disclosed to him.
Underneath them are hidden meanings [282] which can only be
disclosed to those especially favoured [by God] to understand them.
Itis to this that ‘Ali (may God be pleased with him!) indicated by his

this sura God commanded him, “Continue to stand upright, as you have been
commanded, along with those who have turned wholly to God with you; do not exceed
the bounds; surely God sees very well all that you do”” (11:12). This uprightness is not
an easy matter. .

191 All this is discussed in some detail in al-Ghazal?'s Jawahir, pp. 9-17.

192 Qur'an 42:11. : 193 Qur’an 59:23.
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words, ‘“The Messenger of God (may God bless him and greet him!)
did not hide from me anything which he concealed from people,
except that God (great and mighty is He!) bestows upon a man
understanding of. His Book."' The Qur'an-reader should be
greedy in seeking this understanding. Ibn Mas‘id (may God be
pleased with him!) said, “One who wants to acquire [the core
principles of] the knowledge of the ancients and the moderns should
deeply study the Qur’an”. The greatest of all forms of knowledge of
the Qur’an is under the names of God (great and mighty is Hel) and
His attributes; most people could only know about them certain
matters suitable to their understanding and could not obtain
knowledge of their depths.

As for the works of God (exalted is He!), they are ‘discussed, for
example, in His discussion of the creation of the heavens, the earth,
and other things [such as rivers and mountains]. The Qur’an-
reciter should understand from them the attributes of God (great
and mighty is Hel), since the existence of a work proves the existence
of its Agent, and the greatness of the former proves the greatness of
the latter. So he should view in the act the Agent and not the act.
One who knows the True One sees Him in everything since
everything originates from Him, returns to Him, subsists by Him
and belongs to Him. Thus He is the all in reality. He who does not
see Him in everything which he sees, is as if he does not know Him.
One who knows Him knows that ‘everything save God is false’ 195
and that ‘everything will perish except Himself (lit. His face).’'®
The meaning of this is not that everything will be falsehood in a
second condition; rather it is falsehood now if its essence is

19 An-Nasa'i, Sunan, Qasdma, 13; al-Bukhiri, Sahih, Diyyit, 24, 31; Ibn Hanbal,
Musnad, 1, 79.

195 This expression seems to have been derived from the well known Diwin of Labid
Ibn Rabi‘a (d. 40, 41 or 42 A.H.), an Arab poet of the pagan period who lived into
the days of Islam and who became a companion of the Prophet in 9 A.H. (ar Nawawi,
op. cit., 11, 70f.; Tbn Hajar, op. cir., 111, 307-309; Tbn ‘Abg al-Barr, op. cit., 111,
306-310. The verse of the Diwan which seems to have influenced al-Ghazali’s
expression is: LR L T R A g

The Prophet callea this verse: ““The truest words which any poet has ever spoken.”
See al-Bukhara, Sahik, Adab, 90, Manigqib al-Angar, 26; Muslim, Sahih, Shi‘r, 3-6;
Ibn Mija, Sunan, Adab, 41. As-Sarrdj has also cited this verse of Labid in his Luma’,
p- 110.

196 Qur’an 28:88.
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z::::::g :1:1 r:essie:ctt offitt;elf} but is not falsehood if its existence is
: : of the fact that it exists through God (
and mighty is He!) and His power. So it has exi - o
following [God] and is sheer false:hood b . eXISten‘CC oy ey of
[rom o a0 2 hoc y way of independence
throngh m)}stic:]l?n 1::1 i(:ir:; .of the principles of knowledge achieved
For this reason the Qur'an-reader — wh
God (gx:eat and mighty is He!) which aske,n ‘fgar:: d:nth:o:o'l(.ids o
that which you sow?” (0% b 2L, “Have you riﬂect dSI e
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197 Qur’an 56:63.
19 Qur’ . "
Qur’an 5668 . 20 Qur'an 56:71. 198 Qur’an 56:58,
22 g, which is omitted in BE. . 21 Qur'an 36:77
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Messengers in the end, he should understand the power of God
(great and mighty is He!) and His will to further the truth.

As for the circumstances of the deniers of God, e.g. the people of
‘Ad™ and the people of Thamiid* and the evil that happened to
them, the Qur'an-reader’s understanding of these should result ina
feeling of fear of God's assault and His revenge; and he should give
special consideration to his [own] portion of these and remember
that if he is inattentive [to his religious duties] and ill-mannered
and is deceived by the delay of punishment which is accordeq to
him, divine revenge may overtake him and the sentence [of punish-
ment| may be executed. o ’

Likewise, when the Qur'an-reader hears the descrlptlons. of
Paradise and Hell and all other things in the Qur’an, e.g. promises
and threats, hope and fear, he should try to undersj(and the
meanings proper to each case. It is not possible to enquire about
that which will be understood from this description,” for that has
no end, but everyone gets from it?® that measure of valid under-
standing which is vouchsafed to him. ‘There is nothing green nor dry
but is is recordedin a ClearBook’ ( sms oS 3 Y b ¥y o) S8 )27
“Tell [people]: If the ocean became ink for [transcribing] the words of
my Lord, surely the ocean would be exhausted before the worc.is of m):
lord came to an end, even though We augmented it with the like of it

(59 g WS ads O L3t add ) ol 'JE“ﬁf"aU,JJs'
lsas dies \zt= )28 1t is for this reason that ‘Ali (may God be pleased

- with him!) said, “If I will I can load seventy camels with the exegesis

of the Sura of the Opening of the Book.” The purpose of whjat we
have discussed above is only to indicate the method of understam‘lmg
[Qur’anic verses] so that the door of it may be opened to the reciter.

Al

203 ‘Ad is an ancient tribe mentioned in the Qur’an as well as in pre-Islamic poetry.
It was a mighty nation that lived immediately after the time of the prophet Noa[n.
and became haughty on account of its great prosperity. It disobeyed the prophef Had
who was one of its people, and on account of this, they were, with the exception of
Hiid and a few pious men, swept away by a violent storm. See Qur’an 7:65, 74, 9:70,
11:50, 59, 60, 14:9, passim. )

204 Thamiid is the name of one of those old Arabian peoples whichhad dlsa.ppearea
some time before the advent of Islam. The prophet $alih was sent to guide thls. people
along the right path. The whole people w: s destroyed when it disobeyed him. See
Qur'an 7:73, 9:70, 11:61, 68, 95, 14:9, passim.

205 4. (ZB: +-2). 206 .. is omitted in BE.

“208 Qur’an 18:109.

27 Qur’an 6:59.
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To fathom it is not the coveted thing in this respect. One who has no
understanding of what is in the Qur’an, even though this under-
standing is of the smallest degree, is included in the words of God
(exalted is He!), “Some of them appear to listen to you [i.e.
Muhammad], but when they [283] go forth from your presence they
ask those who have been given knowledge: What has he been talking
about just now? These are they whose minds God has sealed up”
( JG tsla :‘JAM Iyl L}_.g_:\l.‘ |)J\§  Hase o by ,> 13 s ,g,L:JI e h R

reld e il wb 0 Ayl $6d ). That by which God sealed up
[their minds] consists in the obstacles which we shall soon discuss in

connection with the obstacles of understanding [the Qur’an]. It is
said [by a gnostic], “A novice cannot be a [perfect] novice until he
finds in the Qur’an everything that he wants and until he can
distinguish between decreasing and increasing benefits [from
reading it] and feels sufficient with his Master as opposed to people.”

(6]

The sixth mental task is getting rid of the obstacles to the
understanding of the Qur’an.

Most people are hindered from understanding the meanings of
the Qur’an for reasons and veils let down on their minds by Satan so
that the wonders of the secrets of the Qur’an have become obscure to
them. The Prophet (may God bless him and greet him!) said, “Had
it not been the case that Satans hover round about the minds of the
sons of Adam, they would have been able to look at the invisible
world (malakat).” The meanings of the Qur'an are among the
sum-total of the invisible world. Everything which is beyond the
senses and which can only be apprehended by the light of spiritual
insight (niir al-basira) belongs to the jnvisible world.

The veils obstructing the understanding of the Qur’an are four in
number. The first is the direction of all care to the exact pronuncia-
tion of the letters, by producing them from their right places [in the
mouth and tongue]. This is done by a Satan entrusted with Qur’an-
readers in order to turn them away from understanding the
meanings of the words of God (great and mighty is He!). This Satan

- always induces them to echo the letters [of the divine speech],

making them imagine that they have not come out from the right

places. When the thought of a Qur'ap:reader is thus confined to

209 Qur’an 47:16.
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right places for pronouncing the letters of the Qur'an how can its
meanings be fully clear to him? The greatest laughing-stock of Satan
is one who obeys him in a deception like this.

The second veil is the Qur’an-reader’s being a purely dogmatic
follower (mugallid). of a school of thought (madhhab) which is
derived from an authority, and on which he has remained very firm
with a strong mental zeal, by merely following what he has heard,
without arriving at it by spiritual insight and mystical vision
(mushd@hada). This is a person whose belief has shackled him from
going beyond it. So it is not possible that any idea other than that in
which he has believed should come to his mind. Thus his considera-
tion is limited to what he has heard. If a distant flash of lightning [of
knowledge] is seen and one of the meanings [of a Qur’anic verse]
which is opposite to the meaning he heard [from an authority]
appears to him, then the Satan of purely following a school of
thought dogmatically attacks him severely, saying, ““How can this
[new] meaning come to your mind, seeing that it is contradictory to
the meaning in which your forefathers believed?’” So he considers
the new meaning as a deception from Satan, and he remains at a
distance from it and guards himself against the like of it.

For a reason similar to this the siifis have said that knowledge
(ilm) is a veil [between man and God}, and by this knowledge they
have meant those beliefs (‘aqa’id) which most people have been
firmly holding either by dogmatically following an authority or by
mere reliance on casuistic sentences written by zealots of schools of
thought and delivered to them. As for the real knowledge which is
the uncovering of the actual condition of the thing known and which
is a vision by the light of spiritual insight, how can it be a veil, seeing
that it is the ultimate object of desire?

Pure dogmatic following of an authority (taglid) is sometimes
false [in itself] and is, therefore, an obstacle to the understanding of
the meaning [of the Qur’an]. An example of this is 2 man who has a
[purely dogmatic] belief that God’s istiwa’ on the throne'? means
His being settled on it physically. Then in the case of [the divine
name) ‘the Holy One’ (al-Quddiis)?'' for example, there comes to
his mind the meaning that He is pure from all that is ascribable to
His creation; but that purely dogmatic belief of his does not make it
possible for this meaning to be firmly implanted in his mind. Had it

210 Qur’an 7:54, 10:3, 13:2, 20:5, 25:59, 33:4, 57:4.
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becon'1e strengthened in his mind it would have led to a second
meaning and‘a third, which would be inter-connected. But he
hastens to drive this meaning away from his mind, because it

_ contradicts his false belief which is held purely dogmatically.

. Sometimes purely dogmatic following of an authority is true [in
ltSle]., but it too becomes an obstacle to understanding [the
meanings of the Qur’an] and to the unveiling of them. The truth in
which man is obliged to believe has stages and grades, and it has an
external beginning and an internal end. Concentration of man's
nature on the external aspect prevents him from reaching the
internal end. [This constitutes a veil], as we have discussed in
connection with the distinction between the external and internal
knowledge made in The Book of the Articles of Faith. 2 ,

The third veil is man’s insistence upon sin, or his being charac-
terlz.ed by pride, or his being, in general, afflicted with worldly
passion which he follows. These cause the darkness of the soul and
its rust,?? and are comparable to dirt accumulating upon a mirror.
So they prevent the truth from reflecting upon the soul. They
constitute the greatest of all veils of the soul, and it is by them that
most people are veiled [from the meanings of the Qur'an]. When
w-0fldly desires greatly accumulate [in the soul] the meanings of
divine speech are greatly veiled. When [worldly] burdens on the soul
are made light, reflection on its meaning becomes near. Thus the
soul is like a mirror, desires are like rust, the meanings of the
Qur’an are like forms which are visible in a mirror, and training the
soul by removing [worldly) desires is like polishing of the mirror.

.For this reason the Prophet (may God bless him and greet him!)
said, “If my community considers gold and silver coins [i.e. wealth]
as something great, the awe of Islam will be pulled away from it [by
God]. If it abandons the imperatives of goodness and the prohibition
of evil it will be deprived of the blessings of revelation.” — Fudayl
commented, “That is, they will be deprived of the understandiné of
thf: Qur'an.” God (great and mighty is He!) has made ‘turning to
Him in repentance’ (indba) a stipulation for the understanding of
the Quf’an and for the receipt of admonition. Thus He (exalted is
Hf!,);s,ald’ “... a matter for contemplation and a source of admoni-

212 This is the . ; . - - -
(89-125). e second ‘book’ of the Ijyd’ consisting of thirty-six large pages
23 20 (ZE: o\ 0.
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tion for every servant that turns to Us” (- IR0 559 ipmas). 24
God (great and mighty s Hel) also said, *‘None pays hofed save he who
turns to God” fewi o W Siz Ly 25 God (exalted is He!) furthe't:
said, “It is only those gifted with understanding who take !\eed
(GUVI 1yl Siz L3t)M® The man who has preferred the deception of
tﬁis world to the delight of the Hereafter, [284] is not ar.nong those
gifted with understanding, and this is why deep meanings of the
Book are not revealed to him.

The fourth veil is present when a man has read the outwan:d
exegesis of the Qur'an and has formed the belief that Qur’anic
sentences have only those meanings which have come down by
tradition from Ibn ‘Abbas, Mujahid, and other exegetes [from the
leading Followers (tabi‘an), that meanings gqiqg beyong them are
interpretations of the Qur’an by personal opinion @tafsir bt-r-_ra. ),
and that ‘he who has explained the Qur’an by his personal opinion
has taken his place in Hell."”"” This too is one of the great veils
[which prevent the mind from understanding the meaning of the
Qur'an]. We shall soon discuss the meaning of explal}atlon of the
Qur’an by personal opinion, in the fourth chapter [of this b.ook]. We
shall also argue there the views [a] that this belief contradicts '8 the
words of ‘Ali (may God be pleased with him!), “Except that Go.d
bestows understanding of the Qur’an upon a man,”’ 219 and [b] that if
the correct meaning of the Qur’an were only that which has come
down by tradition [from the leading exegetes], people would not
have disagreed on it.

(71

The seventh mental task is to render [the teachings of the Qur’an]
specific. This means that the Qur’an-reader will suppose that every

part of the Qur’an is intended for him. If he hears any command or

214 Qur’an 50:8. This verse in its full form runs thus: *We have spread ou‘t the
earth, and placed therein firm mountains; and We have cause(‘l to grow therein all
kinds of beautiful species in pairs; a matter for contemplation and a source of
admonition for every servant that turns to Us.” ] ) E ]

215 Qur'an 4:13. This verse in its complete form is: “It is He Who shows you His
signs, and sends down provision for you from heaven, but none pays heed save he who
turns to God.” ) B .

216 Qur'an 13:19. 217 At-Tirmidhi, Sunan, Tafsir, 1. o4

28 2% (BE: 23Y! 219 See supra, 1.1

72

MENTAL TASKS IN QUR'AN-RECITATION

prohibition [contained in a Qur’anic verse] he will suppose that he is
the man commanded or will suppose that he is the man to whom the
prohibition applies. If he hears any promise of reward or any threat
of punishment, he will make the same assumption. If he hears
stories of the ancients and the prophets he will know that they are

not intended for chatting in the evening [by narrating them]; what is
intended is that they should be considered; from their manifold
descriptions should be derived the lesson which is needed. The
narration of every story in the Qur’an is only intended to provide
some benefit to the Prophet (may God bless him and greet him!) and
to his community. This is why God (exalted is He!) referred to it as
“that whereby We make your mind firm"(dsly ¢ <ot W), 20 The
Qur’an-reader should suppose that God has made his mind firm by
narrating in it?*' the stories of prophets, their patience while
suffering [due to the actions of their people], and their firmness in
religion while waiting for help from God (exalted is He!). How can
he not suppose this, seeing that the Qur'an was revealed to the
Messenger of God not only for him especially, but a spiritual cure,
a guidance, a mercy,?? and a light for all the worlds?

For this reason God (exalted is He!) commanded all to be grateful
[to Him] for His favour in sending down the Book. Thus He (great
and mighty is He!) commanded, “Keep in your mind the favour that
God has bestowed upon you and that which He has sent down to you
of the Book and wisdom, through which He exhorts you”
(4 Sany WSy LS n S Gt by (Ko ) s 1y 531y 7), 23 God
(great and mighty is He!) also said, “We have sent down to you a
Book which contains admonitions for you; will you not then under-
stand?” ((Toshins W . 585 3 LLS I aily )24 We have sent
down this Reminder [i.e. the Qur’an] to you that you may expound
to the people [Our commandments} which have been sent down to
them [through you]” (vl Sl o o Sat &l Wyly) 25 “Thus
does God set forth to people their true conditions” ( &l wja, VS
(Pl W) 26 ““Follow the highest of the commandments that have
been sent down to you from your Lord” ( &5 Jyil b sl hadly
< #).27 “These teachings are manifest proofs for people, and a
guidance and a mercy for a people who have sure faith” ( jla, lis

220 Qur’an 11:120. 2145 (BE: k). 222 Cf. Qur'an 17:82.
223 Qur’an 2:231. 224 Qur’an 21:10. 225 Qur'an 16:44, 226 Qur’an 47:3.
227 Qur’an 39:55. .
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O3y o) dos )y Samy oWl )28 “This Qur'an is an exposition for the
people, a guidance and admonition for the God-fearing” ( ol tis
Jezel) dicyay Sany u,l_;U).m

Since God’s message is intended for all people, it is intended for
individuals as well. Thus this Qur’an-reader, an individual, is
intended. He has nothing to do with other people. Thus he should
suppose that he is the one [for whom the message is] intended. God
(exalted is He!) said, *“[Tell people:] This Qur’an is revealed to me so
that through it I may warn you ‘and whomever it reaches”
(& o ¢ (SHay oLl e 1 o). 2% Muhammad Ibn al-Qurzi
said, *One whom the Qur’an reaches is as if spoken to by God.”

If the Qur’an-reader supposes that every part of the Qur’an is
intended for him he will not take up [mere] study of itas his duty;™
rather he will read it just as a slave reads the writing of his master
who has written to him so that he may think on it and act according
to it. For this reason a certain religious scholar said, *“This Qur’an
consists of treatises which have come to us from our Lord (great and
mighty is He!) bearing His covenants. We ponder over them in ritual
prayers, busy ourselves with them in quiet places and execute them
in acts of obedience to God and in following the Sunna of the
Prophet.” Malik Ibn Dinar 22 used to say, “The Qur’'an is not
planted in your minds, O people concerned with it. Surely it is that
which should cause the flowerin g of the believer in spring just as rain
is [that which causes] the flowering of the earth in spring” Qatada 23
said, “No one sits in the company of the Qur’an without standing
up, having been harmed or benefited by it.” God (exalted is He!)
said, 24 “That (i.e. the Qur’an) is a [spiritual] cure and a mercy for
the believers; but it only impels the wrongdoers into great ruin”
hHls ol oy, Yy wtacyel) Lomyy (lil ) 235

(8]

28 Qur’an 45:20. 229 Qur’an 3:138. 230 Qur’an 6:19.

m To_take up mere study of the Qur'an as a duty is also condemned in
al-Ghazili's Jawahir, pp. 8f.

232 Millik Ibn Dinar (d. 181 A.H.), a Follower, was a leading ascetic of Basra. He
emphasized love of God and hope of divine mercy. See al-Munawi, op. cit., I, 154:57.

233 Qatada Ibn Di‘ama (d. 117 or 118 A.H.), a Follower, was an exegete, jurist and
trustworthy Traditionist. He was also a scholar of Arab poetry. See an-Nawawi, op.
cit., 11 57f.; adh-Dhahabi, Tadhkirg al-Huffaz, Hyderabad, India, 1333-34, I,
123.24.
B4l &1 JG(BE: JWwi Ju. 235 Qur'an 17:34.
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The eighth mental task is to feel the Qur’an. This means that the
mind of the Qur'an-reader will be affected by different feelings
according to the different verses recited. Thus in accordance with
what his mind understands, he will be in a state of grief, fear, hope,
and so on,

Whenever the Qur’an-reader’s knowledge [of the meaning of
verses recited] is perfect his fear will be the most predominant of all
the states of the soul. The quality of making the mind straitened and
sorrowful predominates Qur’anic verses. Thus the mention of divine
forgiveness and divine mercy is always seen to be accompanied by
stipulations which the reader falls short of attaining. An example of
this is the words of God, ““Verily I am Most Forgiving” Glad) ity 23
Then God made this to be followed by four stipulations: *‘towards
him who repents, believes, does good deeds, and then is rightly
guided” (sxel & o Jasy uly LG 0)) 237 Another example is the
speech of God (exalted is Hel), “I swear by time, surely man suffers
continuous loss, except those who believe, do good deeds, exhort one .
another to hold fast to the truth, and exhort one another to
patience”( G boly olatlall aey yaul Y s o HLYI O el
sl lyol5y) 2% Here God has mentioned four stipulations but
when He is content [with the mention of a single stipulation] He has
pointed out a stipulation which covers all [the stipulations mention-
ed above]. Thus He (exalted is He!) said, *“Surely the mercy of God
is near to those who carry out their duty to the utmost”
(teanadl a Cy5 S demy N The stipulation of carrying out one’s
duty to the utmost includes all [stipulations]. Such method as this
will be found by one who examines the Qur’an from its beginning to
the end. The man who understands this in his Qur’an-recitation will
be in a mental state of fear and grief. For this reason al-Hasan said,
“I swear by God, a man who, in the morning, recites the Qur’an
believing in it, will find that his grief increases and his joy decreases,
his weeping increases and his laughter decrezses, and his weariness
and work increase while his rest and relaxation decrease.” Wuhayb
Ibn al-Ward said, *“We have considered Traditions and sermons but
have not found anything which moves the heart more, nor anything
which drags grief [to the mind] more strongly than reading the
Qur'an, understanding it and pondering over it.”

A man, then, is affected by Qur'an-recitation by being charac-

236 Qur’an 20:82. 237 Qur’an 20:82. 238 Qur’an 103:1-3. 239 Qur’an 7:56.
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terized by the quality of the verse recited. Thus when reading a verse
which warns and restricts divine forgiveness to those who fulfil
certain stipulations, he will make himself so small as if for fear he is
about to die. When a verse on promise of forgiveness is recited he
will rejoice as if he flies for [285] joy. When God, His attributes and
names are mentioned, he will bow his head in submission to His

majesty and in awareness of His greatness. When he reads a verse on -

the infidels’ belief in an impossible thing for God (great and mighty
‘is He!) — e.g. their belief that God (great and mighty is He!) has a
child® and a consort -—, he will lower his voice and be broken-
hearted in bashfulness because of the evil?' of what they have
believed. When Paradise is described he will produce in his mind a
yearning for it; but when Hell is described he will tremble for fear of
it.

The Messenger of God (may God bless him and greet him!) once
said to Ibn Mas‘tid, *‘Read the Qur’an to me.” He said, I started
reading the Sura of Women (Sura an-Nisa’),>*> and when I reached
the verse ‘How will it be when [on the Day of Judgement] We shall
bring a witness from every people, and shall bring you [i.e.
Muhammad] as a witness against these?’ (=~ &l 5 0 L 161 LG
gl Yoy Je oblisy,2.62),243 [ saw his eyes shedding tears. Then he
said, ‘Stop now’ "’ 2 This is because thinking about the event which is
referred to in this verse engrossed his mind fully. Among'the fearers
of God there are some who fell faint when reading verses about
warnings. Some of them [even] died when hearing Qur’anic verses.

Mental states like these [just mentioned] will exclude the
Qur’an-reader from being a mere narrator. When he says “Assu-
redly 1 fear, if 1 were to disobey my Lord, the punishment of an
awful day” ( skic oy OB o Caeas OF (OB ) ), %5 but is not

240 The belief that God has a child is attributed in the Qur’an to Christians, Jews
and pagans. For Christians Jesus is the son of God; for Jews Ezra (‘Uzayr) is the son
of God (Qur'an 9:30); pagan Arabs of pre-Islamic Arabia believed that their deities
were angels whom they considered as daughters of God. Thus walad in Qur’anic
contexts does not always mean ‘son’; sometimes it means ‘daughter’; sometimes it
means both. The context will indicate what is meant in a specific verse and who are

accused in it — Jews or Christians or pagans.
U1 3 o sl ably Sy (BE: g slem bl b S,

242 This is the fourth sura of the Qur’an consisting of one hundred and seventy-six’

verses.
243 Qur'an4:41. 244 See supra, n.151. 25 Qur’an 6:15.
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[really] afraid of punishment, then he is a [mere] narrator of the
verse. When he says “In You do we put our trust, to You do we turn
in repentance, and to You is the final return” ( <l WSy ol
el 2ty st ) but has no mental states of trust and turningin
repentance, then he is a [mere] narrator [of the words of this verse].
When he says, “We will surely continue steadfast under your perse-
cution” ( Uheil W Je O,m0ds ),247 his state should be that of stead-
fastness [against the opponent] or firmness in it so that he will find
the sweetness of recitation. If he is not distinguished by these quali-
ties and if his mind does not frequently experience these states, his
part in Qur’an-recitation will [only] be the movement of the tongue
[which is of no use] and which, moreover, brings an explicit curse on
himself, as mentioned {a] in the words of God (exalted is He!),
“Take notice, the curse of God is upon wrongdoers!” (i & ) Vi
! ~eJ\ial1); %8 [b] in the words of God (exalted is He!), *Most hateful is
it in the sight of God that you should say that which you do not do”
(Ostedi Yl 1yis ol dilaze iie S ); 2% [c] in the words of God (great and
might is He!), ““Yet they are heedless and turn away” ( das B o=
Us,ma );250 [d] in the words of God, ““So turn away from him who
turns away from the remembrance of Us, and seeks nothing except
the life of this world” (Ll sleaalt Y1 5,0 Jy US5 e J5 ee Jocld) ;280
[e] in the words of God (exalted is He!), “Those who do not repent are
those who are wrongdoers” (Wl oo ol 2 o o )22 and in
other verses. The Qur’an-reader will also be included in the meaning

+ of [a] thewordsofGod (great and mighty is He!), **Some of them

are illiterate; they do not know the Book except amaniyya, (i.e. bare
recitation of it)” (bl ¥ O Gyedas ¥ Uyl 16209)23; and [b] the
words of God (great and mighty is He!), ‘‘How many signs there are in
the heavens and in the earth which they pass by, turning away from
them!” Oy et ooy Lcde Opyer JoWy Shyendl 3 4 o (286924 The

Qur’an-reader will be included in this verse because it is the Qur’an
which explains these signs in the heavens and the earth and when he
passes by them without being affected by them he is [in effect]
turning away from then. For this reason it is said, *“When a man
who is not endowed with character-traits taught by the Qur’an reads

2% Qur’an 6:4.

247 Qur'an 14:12. 248 Qur’an 11:18. 249 Qur'an 61:3.

250 Qur’an 21:1. The complete verse is: “The time of reckoning is drawing near for
people, yet they are heedless and turn away.”

251 Qur’an $3:29. 252 Qur'an49:11. 253 Qur'an2:78. 254 Qur'an 12:105.
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it, God (exalted is He!): asks: ‘What is your relationship w.ith My
speech, seeing that you are turning away from Me? Leave aside My
speech if you do not turn to Me in repentance.’” o
A sinner, when he reads the Qur'an repeatedly is like one who
[merely] reads the writing of the king several times every day; the
king has written to him in order to make his kingdom prosperous,
whereas he is engaged in ruining it and is content with [mere] St}ldy
of what is written. Abandoning the study of it while at the same time
opposing the king’s order would not seem to be jesting with Pim and
would not incur the hatred [of the king]. For this reason Yisuf Ibn
Asbat said, “I certainly intend to read the Qur’an, but whc.zn.l
remember that which is in it I fear God’s hatred and abanflon it in
favour of glorification of Him and praying for His forgiveness.”
Those who turn away from acting according to the Qur’an are
intended in the words of God (great and mighty is He!), “They [i.e.
those who were given the Book prior to the Qur’an] threw it [i.e.. thf
covenant] away behind their backs and bartered it) t;(;: ; patllt::y price
Dayidas o uied ki Lad 4 1,20ly (0 y0els oy myiis or this reason
:;:rﬁess;;:r of God (may God bless him and greet him!) .sau.i,
“Read the Qur’an so long as your minds are in agreerpent with it
and your feelings are receptive to it. When you are in dlsagl:e'emet-)t
with it you are not [really] reading it.”” — in a certa!n Tradition [is
this variation]: ““When you are in disagreement with it stand up and
stop reading it.”’** God (exalted is He!) said, “‘[Believers are only]
those whose hearts are smitten with awe when God’s name is men-
tioned and whose faith is strengthened when His signs are recited to
them and who put their trust in their Lord” (et <y 50L55 131 501
Oy ey ey Bl 6oty SY e i 131), 257 The Prophet (may QOd
bless him and greet him!) said, ““The best man it-l res.pect of reading
the Qur’an is he whom, when you hear him reading it, you see fears
God (exalted is He!).”” 2% The Prophet (may God bless him ar!d greet
him!) said, ““One cannot find 2 man to read the Qur'an wh(’)’ls more
desirable than one who fears God (great and mighty is He!)..
Qur'an-reading,?® then is intended to bring to the mind theise
states and to make one act in accordance with the Qur’an; otherwise

MENTAL TASKS IN QUR’AN-RECITATION

the labour spent in moving the tongue with the sounds of the Qur’an
is light. For this reason a certain Qur’an-reader said, “I read the
Qur’an to my spiritual director (shaykh). After the completion of
this reading when I returned to him in order to read it a second time,
he rebuked me saying, ‘You have made the reading of the Qut’an to
me a set duty; go and read it to God (great and mighty is He!) —
consider what are the duties He commands you to perform and what
are the things He prohibits you.”” It is in this that [286] the
Companions (may God be pleased with them!) were engaged in all
conditions and actions. The Messenger of God (may God bless him
and greet him!) died leaving [in Medina] twenty thousand
Companions, ¢ only six of whom memorized the Qur’an in its
entirety; [even] in the case of two of these there is disagree-
ment. %! Most of the Companions used to memorize one sura or
two. Anyone who could memorize the [Sura of the] Cow %2 apd
the [Sura of the] Cattle 23 was considered one of their scholars,
One [of the Companions] once came [to the Prophet] to learn the
Qur'an. [In the course of learning the Sura of the Earthquake, 24

when he reached the words of God (great and mighty is Hel),

“Whoever will have done the smallest particle of good will see it [on

the Day of Judgement], and whoever will have done the smallest
particle of evil will also see it’" {Jlize Jor s o tas 555 Jlite Joms oed
op L 63 ) %5 he said, “This will suffice me”’ and returned home.
The Prophet (may God biess him and greet him!) said, “This

255 Qur’an 3:187. ' N

25 Al-Bukhari Sahih, Fadd'il al-Qur'an,37, I'tisam, 26; Muslim, Sakd}, ‘Iim, 3, 4;
Tbn Hanbal, Musnad, IV, 313. _ . ) '

257 Quran8:2, 258 Ibn Maja, Sunan, Iqima, 176. 259 ,i,i)\; is omitted in BE.
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260 The total number of companions of the Prophet when the latter died was one
hundred and fourteen thousand, of whom twenty thousands were in Medina. See
az-Zabidi, op. cit., IV, 522.

261 The four companions of the Prophet who are unanimously considered to have
memorized the entire Qur’an during the Prophet’s lifetime are Ubayy Ibn Ka'b,
Mu‘adh Ibn Jabal, Zayd Ibn Thabit, and Abii Yazid — all from the Helpers (Ansars)
(al-Bukhari, Saki}, Fada‘il al-Qur’an, 8). The two companions concerning whose
memorization of the Qur’an in its entirety there is disagreement are: Abii d-Darda’ and
Sa‘ld Ibn ‘Ubayd. See az-Zabidi, op. cit., IV, 522.

262 This is the second sura of the Qur’an consisting of two hundred and eighty-six
verses. It includes the well known Verse of the Throne (2:255).

263 This is the sixth sura of the Qur’an. It consists of one hundred and sixty-five
verses.

264 In the mushafof ‘Uthmin, this is the ninety-ninth sura of the Qur’an. It consists
of eight short verses. There is a Tradition that this sura is equal to a fourth part of the
Qur’an inrespect of value. See Ibn Hanbal, Musnad, 111, 147, 221.

265 Qur'an 99:8.
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man returned being one who has acqu.ired. the understa}?‘d;lngG :;‘
religion (fagih).” %6 Assuredly a rare thing is that St;t; w 1f: God
(great and mighty is He!) bestows by fav_our upon a be le:;er ; mind
just after his understanding [the meaning of! a verse. ] sbo )
mere movement of the tongue in recitation, it is of little benefit.
Rather, one who recites the Qur’an virith the tongue but dtun]ls' a“tr:)er
from acting [in accordance with it] is fit ‘t‘o be intended [a mWa
words of God (great and mighty is Hc?!), Anyone w‘ho tur:lls a thz
from My Reminder [i.e. the Qur’an_] will }1av§ a ha.lr'd ht;g, .an 9}:1‘ he
Day of Judgement We shall raise him blind .( o 6,83 5,: :;GOd
o WL oy ojloy Ko Lina 9), 57 and [b] in the wo; of | m“;
“Thus it is. Our signs came to you and"you fq'rg().’(' t"em‘, n ke
manner will you be forgotten on this c{ay (O lq—-—w; \;;(;J 1;::1 o
S el s )28 “Youforgetthem’ meansyou aban o o Shor;
did not look at them, and did not cafte about them, since to fa
ir is said to have forgotten it. o .
o ;I;:iifaatlizﬁ of the Qur’an in its real sense is an activity in wll:}c: g::
tongue, the intellect and the mind alil ta.ke. part. The pzfrt w kl;iv the
tongue plays consists in correct pronuncnat'lon of lett.ers.m as ow an
distinct manner. The part played by th?. intellect l.les in exp at thi
the meanings. The part which the mind plz}ys is tok a:c[ep  the
exhortation given and to feel as a result of being checke A }':lg et
the forbidden things] and obeying th.e commandments. / 1;15 he
tongue is the exhorter, the intellect is thg tr.anslator [_ohw a X
understands of the exhortation], and the mind is that which accep

the exhortation.
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The ninth mental task is the Qur'an-reader’s gradually rising to [a

state in which he feels that he is] hea;ing tll:-e sp;a;:ch of God from
d mighty is He!) and not from himselt.

G?l('jh(eg l:::dae'; of Sur)"an-reading are t.hree il? number. "I‘hetlogzs‘;
grade is when a man supposes that he is reading the Qur and oHe d
(great and mighty is Hel!), standing in .front 9f Hlm,h:.m fe
looking at him and listening to what he is rcadfn'g. In td is :a e
mental condition is one of begging [to God], praising and entreating
Him and supplicating to Him.

MENTAL TASKS IN QUR'AN-RECITATION

The second grade is when a man views with his mind that God
(great and mighty is He!) is seeing him, addressing him with his
kindnesses, and secretly conversing with him with his gifts and
beneficence. So his station is one of modesty, magnification, listen-
ing and understanding.

The third grade is when a man [feels that he] is seeing the Speaker
[i.e. God] in the speech [i.e. the Qur’an] and His attributes in its
sentences. He does not think of himself, nor his Qur’an-reading, nor
the relation of divine gifts to him as the one upon whom they are
bestowed; rather he confines his care to the Speaker, and concen-
trates his thought on Him as if he were engrossed in the vision of the
Speaker, being divested of thought of anything other than Him. This
is the grade of those drawn near to God (al-mugarrabin), while the
grades preceding it [i.e. the first grade and the second grade]
constitue the grades of people on the right (ashab al-yamin); all
grades other than these [three] form the grades of inattentive people
(al-ghafilin) .29

It is of the highest grade of Qur’an-reading that Ja‘far Ibn
Muhammad as-$adiq 270 (may God be pleased with him!) reported
when he said, “I swear by God, certainly God (great and mighty is
He!) has revealed Himself to men in His speech, but they do not see
Him.” Once Ja'far experienced an ecstatic state in his ritual prayer

so that he fell faint; when he recovered he was told what happened
and was asked by people concerning its cause; he replied, “I was
constantly repeating in my mind the Qur'anic verse [which I was
reading in that ritual prayer] until I heard it from its Speaker, [287]
and then my body could not remain steady because I saw His
power.” It is at a grade like this that the .sweetness of Qur’an-
reading and the pleasure of secret conversation with God become
intense. For this reason a certain wise man said, “I used to read the
Qur’an but did not find the sweetness of it until I recited it as if I
were hearing it from the Messenger of God (may God bless him and
greet him!) reciting to his companions. Then rising to a stage higher

6 Aba Dawud, Sunan, Ramadan, 9; Ibn Hanbal, Musnad, 11, 169.

*an 20:126.
27 Qur'an 20:124. 268 Qur’an

80

209 These three groups of people represent al-Ghazili’s classification of belicvers
especially. For the Qur’anic classification of man in genera see supra, n. 37.

270 Imam Ja‘far as-$adiq was the sixth of the twelve Imams of the Shi‘ites. He
succeeded his father, Muhammad al-Baqir, as Imam. He played no part in politics. He
was celebrated for his piety and asceticism, and for his knowledge of Tradition and a

few other intellectual disciplines. He died in Medina in 148 A.H./75% A.D. See-
an-Nawawi, op. cit., I, 149f.

81



THE RECITATION AND INTERPRETATION OF THE QUR'AN

than this I used to?! recite the Qur’an as if I were hearing it from
[the angel] Gabriel (may peace be upon  him!) who was delivering
it to the Messenger of God (may peace be upon him!). Then God
brought me to another stage — I now hear it from its Speaker; at
this stage I found in the Qur'an such intense pledsure and delight
that 1 could not restrain myself.

‘Uthmin and Hudhayfa (may God be pleased with them both!)
said, “If men’s souls are purified [from evil qualities] they will not be
fully satisfied with Qur’an-reading; [rather some thirst for it will
always remain]. They said this only because it is by purification
[from evil qualities] that the soul rises to the stage of viewing the
Speaker in His speech and His attributes in its sentences. For this
reason Thabit al-Bunani??said, “For twentyyears I struggled [against
my lower soul in order to attain] the Qur’an [at its highest grade]
and [then] for twenty years I enjoyed the delight of it.” By viewing
the Speaker alone — besides all else — [in His speech] a man fully
obeys the words of God (great and mighty is He!), “Then flee to
God” (& M 1,id 73 and His (exalted is He!) 74 words, “Do not
set up any other god along with God”(*! W dilas e Y5077 One
who does not see God in everything sees something other than Him,
and if there is something other than God to which a man gives
attention, this attention involves an element of hidden polytheism
(ash-shrik al-khafi). Rather pure monotheism (at-tawhid al-khalis)
consists in seeing only God (great and mighty is He!) in everything.

(10]

The tenth mental task consists in the Qur’an-reader’s getting rid
of any sense of his ability and power?® and his looking at himself
with the eye of satisfaction and purification.?””

When the Qur’an-reader recites verses on promise to, and praise
MG (BE: w5
272 Abii Muhammad Thabit Ibn Aslam al-Bunini (d. 123 or 127 A.H.), a native of
Basra, was a celebrated Follower and a trustworthy transmitter of Tradition. He
undertook self-training and mortification (riyada wa mujdhada) in the recitation of the
Qur'an. See Ibn Hajar al-‘Asqalini, Tahdhib at-Tahdhib, Hyderabad, India, 1325-27

AH., 1L 2ff.

3 Qur'an51:50. 174 JW& isomitted in BE. 275 Qur'an 51:51.

276 Thisisbased on the Qur’anic verse 18:39.
277 Ascription of purity to oneself is prohibited in the Qur’anic verse (53:32): “So do
not ascribe purity to yourselves. He [i.e. God] knows best him who is truly religious.”
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of, the pious he will not view himself as one of these; rather he will
view those who have the most certain faith and those who are the
most truthful in religion [i.e. the most devout] and will hope that
QOd (great and mighty is He!) will join him with them [by raising
him to their spiritual status]. When he recites verses on divine
hatred and divine reproach of the disobedient and those falling short
of [}'eligious duties] he will view himself here and fearing and
pitying, will suppose that he is the man addressed al;d intended in
these verses. For this reason ‘Abd Allih Ibn ‘Umar (may God be
plea:sed with them both!) used to say in his prayer, “God, I seek the
iorglveness of You for my injustice and infidelity.” He was asked
' [The meaning of this injustice is clear, but] what is the meaning o;'
m'ﬁdelity. here?” In reply he recited the words of God (great and
:lfsh:wsoazi);u. f;:rely man is very unjust and ungrateful”
Yusuf Ibn Asbat was asked, “What do you pray for when you read
the 'Qur'an?” He replied, “What I pray for is that I seek the
forgiveness of God (great and mighty is He!) for my shortcoming {in

- Qur’an-reading] seventy times.” Since he saw himself as one with

shortcomings in Qur’an-reading, this became a cause of his nearness
to God. For the man who views his ‘distance’?® from God when in a
state of nearness [to Him] is shown [by Him] ‘kindness’ in his state of
fear [of Him] so that his fear leads him to another degree of nearness
be)fon(.i the existing one. But he who views his nearness (to God]
.whlle in fact being distant [from Him] is ‘deceived’ by a sense of
security’ [against God] which takes him even further {from God]
and lower than his present position.

Wheneve.r a man sees himself with the eye of satisfaction he
l'?ec?mes veiled from God by himself. When, however, he crosses the
limit 9f looking at himself and does not see in his Qur’an-reading
anythu.lg except God (exalted is He!), then the secret of the invisible
world is revealed to him directly. Aba Sulayman ad-Darani (may
God be -pleased with him!) said, “Ibn Thawban promised his
brother [in respect of religion] to break his fast with him [at sunset]
but he delayed until dawn. Next day his brother met him an(i

278 Qur’an 14:34.

1.79 The termsdi‘stanc? (bu'd), kindness (Jutf), deception (makr), security (amn) and
veil (gu_]ab), o.r their derivatives occur in the Qur’an several times. In siifism they have
acquired additional significance and are used as technical terms. )
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complained, “You promised me to break your fast with me and then
broke the promise.’’ He replied, ““‘Had I not made a promise to you I
would not have informed you of what prevented me from going to
you. [What prevented me was that] on performing the Evening
Prayer (al-‘atama) 1 said to myself that I should perform the Odd
Prayer (Sala al-Witr)® before going to you, since I did not feel
secure against the possibility of being overtaken by death. When 1
became engaged in the supplication formula 8! of the Odd Prayer |
felt I was being lifted to a green meadow where there were different
types of flowers from Paradise. 1 was constantly looking at them
until the day-break.”
These mystical intuitions can only occur after one gets rid of one’s
self and does not look at one’s self with a sense of satisfaction and
purification, nor at one’s passion. Then these intuitions become
specific in accordance with the mental state of the man receiving
them. Thus when he recites verses on hope, and his mental state is
dominated by a good omen from them, the image of Paradise comes
to him through mystical intuition, as in the case of Ibn Thawban just
mentioned, and he views it as if he sees with his eyes. But if fear
dominates him [as a result of reading verses on punishment], then
Hell is shown to him through intuition so that he sees its different
types of punishment. This is because the speech of God (great and
mighty is He!) includes those verses which are kind and witty as well
as those which are violent and forceful, and those which inspire hope
as well as those which are frightening. And this is in accordance with
God's attributes, since among His attributes are mercy and kind-
ness as well as revenge and violence. Then, in accordance with the
Qur’an-reader’s view of Qur’anic sentences and of divine attributes,
his mind alternates?® in different mental states [e.g. between the

280 The Evening Prayer is the ritual prayer which is performed after the expiry of the
time fixed for the ritual prayer performed immediately after sunset. The period during
which it can be performed extends until dawn, but to delay it later than the first third of
the night is disliked (makrizh) by the Shari‘a. The Odd Prayer consists of three rak‘as
and is performed after the Evening Prayer; its time also extends until dawn; it is
however, better to postpone its performance until after midnight if one is sure to wake
up at that time — better because a high degree of concentration on devotion can be
achieved at that time and because it can be joined with the Tahajjud Prayer, a
supererogatory ritual prayer to be performed immediately after midnight.

281 This supplication formula, together with its English translation, is cited in full in
Quasem, Salvation, p.
282 Lah L&, . Ll is omitted in BE.
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;tl::let :lf f:atr ang1 the state of hope], and, according to each of these
states, the mind is prepared for a mystical intuiti
; ; ystical intuition -
priate to it and approaching it, since it is i i monts
state * of the listener will be' diff “rom that [oe o anental
: ner erent from that [i.e. the g
(v;hlch he heard, for in it are the speech of One pleased, the s;g::hagl'
ne angry, the speech of the Beneficent, the speech of the Avenger

the speech of the Most Powerful
, the Arrogant Who
[for anyone], and the speech of the Compassionate need not care

Who does not neglect [anyone]. the Sympathiser

2 Ji~ (BE: Uio-.
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CHAPTER FOUR

’ TS
UNDERSTANDING THE QUR’AN, AND1
EXPLANATION BY PERSONAL OPINION
WHICH HAS NOT COME DOWN
BY TRADITION

Ul o okaia apezds iy SLA b or ey ke B Lo " J,d).vfu
Whoever explains the Qur’an according to his [wrong] personal opinion
shall take his place in Hell, — prophet Muhammad

The Problem

You may perhaps ask: In the preceding section you have. magnified
the matter concerning the understanding of deep meanings of t.he
Qur'an (asrar al-Qur ‘an) and concerning those meanings of it whlfh
are unveiled (yunkashif) to people possessed of Punﬁed soul§ (arbab
al-quliib az-zakiyya) [288]; how can this be pralsewortl}y ssemg that
the Prophet (may God bless him and greet l{lm!) has said, .’I:he m;u.l
who explains the Qur'an according to his personal opinion ( i-
ra'yihi) shall take his place in Hell?” bs [Beca.mse of this ?rophftl.c
Tradition] people expert in the outward exegesis of the Qur’an (za!zzr
at-tafsir) have reviled the siifis, i.e. tho_se ext.agfetes285 'wlfo subscribe
to sufism, and who interprete (ta'wil) certain Qur’anic sentencef
contrary to the explanations given by Ibn ‘Abbas and oth-er exegetes,
the revilers maintain that these interpretations [l.ea.d to] infidelity. ?f
what the proponents of outward exegesis hav‘e said is corre'ct', what is
the meaning of understanding the Qur’an without memorizing their

exegesis? If [on the other hand] what they have said is not correct,
what is the meaning of the Prophet’s statemen.t,. “The man wh.o
explains the Qur’an according to his personal opinion shall take his

place in Hell?._” . oo o2l (BE and ME: a0,
z gt;ﬁ:::'ld“:b?:?{l:::; lx;s-SulamT. Abii Nasr as-Sarrdj, al-Qushayri, and
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Existence of Deep, Hidden Meanings of Qur’anic Verses

(In reply to your question] know that the man who imagines that
the Qur’an has no meaning except that which the outward exegesis
has translated [and described] is acknowledging his own limitations;
he is right in his acknowledgement [because he knows only this
measure and is not aware of that which lies beyond this], but is
wrong in his judgement which places all other people on the same
level as himself. :

The truth is that prophetic Traditions (akhbar) and statements of
the Prophet’s companions and of other pious Muslims in early Islam
(athar) prove that for men of understanding there is wide scope in
the meanings of the Qur'an. Thus ‘Ali (may God be pleased with
him!) said, *‘except that God bestows understanding of the Qut’an
upon a man.” %7 If there is no meaning other than that which is
related [from Ibn ‘Abbas and other exegetes] what is that under-
standing of the Qur’an [which is bestowed upon a man]? The
Prophet (may God bless him and greet him!) said, “Surely the
Qur’an has an outward aspect, an inward aspect, a limit and a
prelude.” This is also related by Ibn Mas‘iid on his own authority
and he is one of the scholars of Qur’anic explanation. [If there are
no meanings of the Qur'an besides the outward ones], what is the
meaning of its outward aspect, inward aspect, limit and prelude?
‘Ali (may God show regard to his face!) said, “If I so will I can
certainly load seventy camels with the exegesis of the Opening Sura
of the Book.” What then is the meaning of this statement of ‘Alf,
when the outward exegesis of this sura is extremely short *® [and
can be set forth in a few pages]? Abu d-Darda’® said, “One
cannot [fully] understand the religion until one sees the Qur’an from
different perspectives.” A certain religious scholar said, “For every
Qur’anic verse there are sixty thousand understandings [comprehen-
sible to man]. The understandings of it which remain [incomprehen-
sible to man] are even more than these in number.” Another reli-
gious scholar said, “The Qur'an encompasses seventy-seven

al-Kdshani. See az-Zabidi, op. cit., IV, 526; Muhammad Abul Quasem, “Al-Ghazali
in Defence of §iifistic Interpretation of the Qur’an”, sec. i (forthcoming).
287 This saying of ‘Aliis cited in its full form in the preceding chapter.
288 ,La3YH(LN: Lazety)
289 Abii d-Dard@’ ‘Uwaymar al-Angari (d. 32 A.H.), a companion of the Prophet,
embraced Islam in 2 A.H. and was praised by the Prophet for his vigorous fighting at
Uhud (3 A.H.). On another occasion the Prophet called him “the wise man (hakim) of
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thousand and two hundred forms of knowledge, since every Qur’an-
ic sentence constitutes one form of knowledge. This number is
multiplied by four times, since each sentence has its outward aspect,

inward aspect, limit and prelude. Repetition of the verse, “In the
name of God, most Gracious, Ever Merciful .- )| o> U l.A.,,),

by the Prophet (may God bless him and greet him!) twenty times
could not have been for any reason other than that he was pondering
over its deep, inward meanings; otherwise its translation and its
outward exegesis are so obvious that one like the Prophet would not
be in need of repetition. Ibn Mas‘iid (may God be pleased with him!)
said, “One who intends to acquire [the core principles of] the
knowledge of the ancients and the moderns should ponder over the
Qur’an. This knowledge is something which is not achieved by its
mere outward exegesis.

In short, all forms of knowledge are included in the works of God
(great and mighty is He!) and His attributes, and in the Qur’an there
is an explanation of His essence, attributes and works. These forms
of knowledge have no end, but in the Qur’an there is an indication
(ishara) of their confluence. Penetrating deeply into the explanation
of the Qur’an by stages amounts to the understanding of the Qur’an;
mere outward exegesis?? does not lead to that. The truth is that to
everything pertaining to reflective and intellectual matters which has
become ambiguous to men of reflection and in which people have
differed, there are indications and implications in the Qur’an which
can be grasped by men of understanding. How can these indications
and implications be completely conveyed by the translation of its
outward meanings and by its [outward] exegesis? -

This is the reason why the Prophet (may God bless him and greet
him!) ordered, “Read the Qur'an and seek to know its [deep],
strange meanings [by eliciting and understanding].” He (may God
bless him and greet him!) also said, in a Tradition related by ‘Ali
(may God show regard to his face!), I swear by Him Who has sent
me as a prophet in accordance with the requirements of truth and
wisdom, surely my community will be split up into seventy-two sects
all of which are misguided?® themselves and misguide others by
calling them to Hell. When this state of affairs comes about you

T
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must adhere to the Book of God (great and mighty is He!), for in it
lies the message concerning those who were before you and the
message concerning what will happen after you, and the judgement
of all that happens among you. Anyone of [even] the most powerful
men who contradicts it is severely punished by God (great and
mighty is He!), anyone who seeks knowledge from a source other
than it is led astray by God (great and mighty is He!). It is the strong
rope of God [which man should grasp firmly], His clear light [in
which man should walk in all aspects of his lifel, and His useful
means of healing [of man’s spiritual diseases];* it is a protection
for one who holds fast to it, and a [means of}] salvation for one who
follows it; it is not distorted so that it needs to be set aright, nor has
it deviated so that it needs to be brought to its normal state; its
wonders are never exhausted, nor does much-repeated recitation of
it make it old.” [289] — to the end of the Tradition.” In a
Tradition narrated by Hudhayfa it is mentioned that when the
Messenger of God (may God bless him and grqet him!) informed
him of the disagreements [among Muslims] and 'their splitting into
sects which would occur after his time, he said, “I enquired,
‘Messenger of God, what do you command me to do should I meet
with that [unfortunate state of affairs]?’ He replied, ‘Learn the Book
of God, and act in accordance with its teachings. This is the way of
escaping from that [state of affairs).’ ** Hudhayfa said, “I repeated
that question to the Prophet thrice, and he replied thrice by saying,
‘Learn the Book of God (great .and mighty is He!) and act in
accordance with what is taught in it, for in its lies salvation.’ ** 2%

‘Ali (may God show regard to his face!) said, “One who under-
stands the Qur’an can thereby explain the totality of knowledge."”’
this statement ‘Ali indicated that the Qur’an implies the conﬂuence
of all forms of knowledge, [Abd Allah] Ibn ‘Abbas (may God be
pleased with them both!) said, in the explanation of the words of
God (exalted is He!), ‘“Whoever is granted wisdom has indeed been
granted abundant good”(,S 1,5 b ais WS oy 00,7 that
“abundant good” means understanding of the Qur'an. God (great
and mighty is He!) said, ‘“We gave Solomon the right understanding
of the matter, and upon each [of David and Solomon] We bestowed

my community.” He transmitted many Traditions. See Ibn Hajar, op. cit., I11, 46.
290 Qur'an1:1. 291 Uil o g (BE: il o ).
293 duo (LN
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292 poidl Al (BE: sl o all ).

294 Qur’an 17:82.
295 At-Tirmidhi, Sunan, Iman, 18; Abi Dawiid, Suran, Sunna, 1; Ibn M3ja, Sunan,
Fitan, 17 (with variation).

296 Abu Dawud, Sunan, Sunna, 28. 297 Qur’an 2:269.
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wisdom and knowledge” (Lr 5 LS- Ut 1457y (Obale \n Lugis) 2% Here
God has called what He bestowed upon both Solomon and David
“knowledge and wisdom,” but the prudence which He gave
Solomon alone He explicitly mentioned as “right understanding”
and mentioned it before “‘wisdom and knowledge™.

The matters {mentioned above], then, prove that in the under-
standing of the meanings of the Qur’an there is a wide range and
excessive width and that outward exegesis which has come down by
tradition is not the end of the understanding of the Qur’an.

The Prophet’s Prohibition of Qur’an-explanation according
to One’s Personal Opinion
As for the saying of the Prophet (may God bless him and greet

him!), “The man who explains the Qur’an according to his persenal
opinion... ,””?® and his (may God bless him and greet him!)
prohibition of this kind of Qur’anic explanation, the saying of Abi
Bakr (may God be pleased with him!), “What earth will bear me
and what sky will over-shadow me if I say anything by my personal
opinion when explaining the Qur’an?,” and other prophetic tradi-
tions and statements of the Prophet’s companions and of other pious
Muslims in early Islam on the prohibition of Qur’anic explanation
by personal opinion — these were intended [a] either to confine the
understanding of the Qur'an to that which has- come down by
tradition (nagl/) and to that which is heard [from authorities on
exegesis] (masmu’) and to abandon the eliciting [of meanings from
the texts of the Qur’an (istinbar)®and independent understanding
(istiglal), or [b] to be something different. It is certainly wrong to
believe that the purpose was to limit our understanding of the
Qur’an to only that which one hears and receives from an authori-
ty; and [this is wrong] for serveal reasons:

First, it is a stipulation that it should be heard from the [mouth of
the] Messenger of God (may God bless him and greet him!) and be
supported by a chain of narration going back to him, but this is
something which applies only in the case of [a small] part of the
Qur’an. As for the [explanation of the Qur’an] which Ibn ‘Abbas
and Ibn Mas'td give from their own understanding, it should not be

29%8Qur'an 21: 79.

299 At-Tirmidhi, Sunan, Tafsir, 1. This Tradition in its full form is cited in the first
paragraph of this chapter.
300 Cf. Qur'an4:83.
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accepted and should be called ‘an explanation of the Qur’an by
personal opinion,’ because they have not heard this explanation
from the Messenger of God (may God bless him and greet him!).
The same is true of other Companions (may God be pleased with
them!): [They too gave explanations of certain Qur’anic words,
without hearing them from the Prophet; so their explanations
should also be regarded as explanations of the Qur'an by personal
opinion).

Second, companions of the Prophet and exegetes fwho flourished
after them] disagreed over the explanation of some Qur’anic verses;
they gave such varying explanations of them that it is impossible to
reconcile them. It is impossible that all these conflicting explana-
tions were heard from the Messenger of God (may God bless him
and greet him!); if one of them was in fact heard the rest [which are
contradictory to it] must be rejected. Thus it is definitely clear that
on the meaning [of words of the Qur’an) every exegete came to his
own conclusions through his eliciting, [investigation and personal
effort], so that they gave seven different opinions concerning the
letters at the start of some suras which are impossible to reconcile.
Thus a certain exegete said that alif lam ra (/) ® are letters from
the word ar-Rakman (o*/). Another said that the letter alifi
stands for Allah (&), the letter lam (J) for latif (<)), and the
letter ra () for Rahim (~>); other exegetes gave other explana-
tions. Since reconciliation of these explanations is impossible how
can they all have been heard from the Prophet?

Third, the Prophet (may God bless him and greet him!) prayed for
Ibn ‘Abbas (may God be pleased with him!) saying, “‘God, bestow
upon him the understanding of the religion and teach him the
interpretation (ta'wil) of the Qur'an.” If interpretation of the
Qur’an is something which is heard [from the Prophet] like revela-
tion and which is preserved the way revelation is preserved, what is
the sense in specifying Ibn ‘Abbas in this case?

Fourth, God (great and mighty is He!) said,‘‘Those of them who
are adept at eliciting the truth would know its [real nature}”
(e Syl God <320 this verse God affirmed the validity of

i e s et . oA i 8l

301 These Arabic letters occur at the stait of five Qur'anic suras — the tenth,
eleventh, twelfth, fourteenth and fifteenth. Also see supra, n. 32,

302 Qur’an 4:83. This versein full is: “When there comes to them any tidings bearing
upon security or causing fear, they bruit it about; whereas if they were to refer it to the -
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eliciting meaning by men of learning. And it is well known that the
eliciting of meaning is something beyond hearing [from an autho-
rity; it has to do with one’s knowledge and understanding]. The
totality of the statements of the Companions and other pious
Muslims in early Islam on the understanding of the Qur’an which we
have quoted [above] contradicts this opinion. Thus it is false that
hearing [from an authority] is a stipulation for Qur’anic interpreta-
tion. It is lawful for everyone to elicit meaning from the Qur'an
commensurate with his understanding and the limit of his intelli-

gence.
Real Reasons for Prohibition of Qur'an-explanation

according to One’s Personal Opinion

As for the prohibition of explanation of the Qur’an by personal
opinion, it is for one of two reasons. One of them is that the person
giving an explanation has an opinion [of his own] on a matter, and
this opinion is influenced by his nature (fab ‘) and passion (kawa). So
he interprets the Qur’an according to his opinion (ra’y) and passion
in order that he may adduce an argument in favour of his purpose —
if he did not have that opinion and that passion that meaning would
not appear to him from the Qur’an.3® [This happens in different
conditions.] [a] Sometimes it happens despite knowledge [of the
Shari‘a}, as in the case of a man who adduces an argument from a
certain Qur’anic verse for validating his heresy (bid‘4) knowing
[well] that this is not intended in the verse, but by doing this he seeks
to confuse his opponent.

[b] Sometimes it happens to a man ignorant [of the basic
principles of the Shari‘a]. But since a Qur’anic verse can be
interpreted [from two or more perspectives] his understandmg
inclines to that perspective which [290] suits his purpose and that
aspect is given preponderance by his own opinion and passion.
Thus it turns out that he has explained the verse with his personal
opinion, i.e. his personal opinion is that which has led him to that
explanation. If his own opinion did rot exist the perspective [which

suits his purpose, and not the other] would not bear such weight .

with him.
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[c] Sometimes a man has a valid purpose for which he seeks a
proof from the Qur’an, and he adduces a proof for that purpose
with3* a verse in which, he knows, that purpose is not intended.3s
An example of this is a man who invites people to pray for
forgiveness of God just before dawn and who adduces an argument
for this from the words of the Prophet (may God bless him and greet
him!), “Eat a meal just before dawn, for there is blessing in this
meal.”’ % He gives the impression to people that the intended
purpose of this saying of the Prophet is remembrance of God just
before dawn,*” knowing well that the purpose really intended by
this saying is to eat food [just before dawn]. Another example is a
man who invites people to strive hard against hardness of the mind.
He says that God (great and mighty is He!) ordered [Moses], “Go to
Pharaoh; he has certainly transgressed  grievously”
(5 G058 N o3 nd, hinting at his own heart, say: ‘This is
what is meant by Pharaoh [in this verse]’. This kind [of Qur’anic
explanation] is sometimes employed by some religious preachers
for good purposes by embellishing their speeches and encouraging
their audience [to these purposes], but this is forbidden. Sometimes
Shi‘a Batinites employ this [kind of explanation of the Qur’an] for
corrupt purposes in order to deceive people and to invite them to
their false school of thought and practices (madhhab). To support
their [corrupt] opinions and [false] school, they bring down the
Qur’an to certain matters, knowing definitely that these matters are
not meant in the Qur’an. >

These [three] kinds of explanations, then, constltute one of the
two reasons for prohibition of Qur’an-explanation by personal
-opinion. The intended meaning of ‘personal opinion’ would be the
corrupt personal opinion suitable to one’s passion and not correct
personal effort. Personal opinion includes that which is valid and
that which is corrupt, and that which is affected by passion is
sometimes specified with the name of personal opinion.

Messenger and to those in authority among them, surely those of them who are adept at

eliciting the truth, would know its {real nature].” o

303 This is the practice of Shi‘ites, especially the Batinities, Mu'tazilities, Qadianis,
Ahmadiyyas, and some of the modernists in different Muslim countries, concerning
certain specific Qur’anic verses
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304 \..(BE: ). 305 « 2,ib, which is omitted in MH.

306 An-Nasd'l, Sunan, Siyam, 18, 19; Ibn Mija, Sunan, Siyam, 22; Ibn Hanbal,
Musnad, 11, 377,477,111, 32, 99.

307 Remembrance of God just before dawn is praised in the Qur’an 3:17.

308 Qur’an 20:24.

309 Al-Ghazili wrote several books directed in whole or in part against the Shi‘a
Bitinites or Ta'limites who were identical with Isma‘lites and completely exposed the
falsity of their heretical beliefs. See Quasem, Jewels, p. 39.
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The second reason [for the prohibition of Qur’an-explanation by
personal opinion] is that [this prohibition applies to] one who
hastens to explain the Qur’an by considering the outward aspect
fi.e. the rules] of the Arabic language without knowing by heart
what was heatd [from authorities] and transmitted [from them], in
the cases of those verses which use strange Qur’anic words (ghara'ib
al-Qur’an), in the case of those verses in which ambiguous terms and
substitute words occur, and in the case of those verses in which are
to be found conciseness, omission, suppression of words understood,
precedence [of a word from its proper place] and putting a word at a
place later [than the appropriate one]. One who, without being
prudent at outward exegesis, hastens to elicit deep meanings by
mere understanding the [rules of] the Arabic language makes many
mistakes and is included in the group of those who explain the
Qur’an by personal opinion. Then transmission [from an authority]
and hearing [from him] are necessary for outward exegesis first, so
that the exegete may, by them, be safe in places where mistakes are
likely to be made. After this, understanding will be wide and the
eliciting of deep meanings will be possible.

The strange words of the Qur'an3° which can only be understood
by hearing directly [from authorities] are many. We should like to
indicate a number of them so that one may seek information about
this type and know that it is not permissible to neglect the
memorization of outward exegesis first. There is no coveted object in
reaching the inward [knowledge] before being prudent at the
outward. One who claims to possess understanding of the deep
meanings of the Qur’an, without being prudent at its outward
exegesis, is comparable to a man who claims to reach the upper part
of a house without crossing its door, or claims to understand the
purposes of the Turks from their speeches whereas he does not
understand the language of the Turks. [This is] because outward
exegesis occupies the place of learning the language which is needed
for understanding [the meaning].

Several Qur’anic Subjects in which Transmission from
Authorities on Qur’anic Exegesis is Necessary
There are many [Qur'anic] subjects in which hearing directly

310 A number of books on this subject has been produced by Muslim scholars
(az-Zabidi, op. cit. 1V, 529). The best of all these works is ar-Righib al-Isfahani’s book
al-Mufradat fi Gharib al-Qur’an.
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[from authorities] is necessary. [a] One of them is conciseness by
omission and suppression of words understood. Examples of this
are as follows. [1] The words of God (exalted is Hel),
e belladsyeane BL 5pe0 Ll Its meaning is:lelad lyallss i e 4
(We gave Thamiid the she-camel as a clear sign; but they [i.e. his
people] did wrong to themselves by killing it). The man who looks at
the outward [i.e. thz rules of] Arabic [of this verse] imagines that the
intended meaning is that the she-camel had eyes and not blind. He
also does not know by what [the people of Thamiid] did wrong and
whether they did wrong 32 to others or to themselves.

[2] The words of God (exalted is Hel), * JxJ! capts 5 1, 2,
24 385 e, !l o~ (because of their disbelief their minds were
filled with love of the calf). The word hubb (love) is omitted. [3] The
words of God (great and mighty is He!), sy slysdl Cinss 23y 13

cleodl [P je, Sl e Ciady VI Ll Cias(then [iie. if you
had inclined to the infidels but a little] We would have afflicted you
with the intensified chastisement of those who are living and the in-
tensified chastisement of those who have died). The words al-ahya’
and al-mawta are substituted by al-hayat and al-mawat, and all this
is permissible in eloquent language.

[4] The words of God (exalted is Hel), ““» b= WS 1wl jo,
Lo LSl WIS e Ll Jely 4,8t Jal M (you ask the people
of the city wherein we were and the caravan with which we travelled).
Thus in both, the word ahl is omitted 3!7 and suppressed as a word
understood. [S] The words of God (great and mighty is He!),
oW el 3D I8 Ts meaning is: ohell ol e s
29 (it [i.e. the time of the Hour of the Doom] lies hidden to those
who are in the heavens and the earth). Since a thing lies heavy
(thaqula) if its knowledge lies hidden (khafiya) the word meaning
hidden is substituted by the word meaning heavy, and the word
fi(in) is put in the place of ‘ald (to), and the term ahl (those who) is
suppressed as understood and omitted.

[6] The words of God (exalted is Hel), ** & <% sl

opaG M e, S8 S> (do you make it the gratitude of your
sustenance that you consider [the Qur’an] as false? [7] The words of

311 Qur'an 17:59. 312 5\ oty which is omitted in BEand MH. 313 Qur’an 2:93.

314 Qur'an17:75. 315 Qur’an 12:82. 4 L3t N js omitted in ZE.
316 v,~€‘ \»!is omitted in BE.
37 s g ke Y(ZEwSs 5 oY1, ), 318 Qur'an 7:87. 319 Qur’an 56:82.
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God (great and mighty is He!), ** b, lewawm "% e,
¢y e (Lord, grant us that which you have promised us
through the tongues of Your messengers’). The word alsina
(tongues) is omitted. [8] The words of God (exalted is He!),
"y gedptul 3 (surely We sent it [ie. the Qur'an]
down during the Night of Decrees). By *‘it"” God meant the Qur'an,
without mentioning it before.

[9] God (great and mighty is He!) said, ** <=+ o)l o
(until it [i.e. the sun] disappeared in the veil of the night). By “it”
God intended the sun, without mentioning it earlier, [10] The words
of God (exalted is Hel), * Uy il W eadmle sy €555 oo |gddf

S d g B e, eausbogys  (those who adopt patrons
other than God [say]: We worship them only that they may bring us
near to God).

[11] The words of God (great and mighty is He!), ** oAl sYs 4b Lb

b B ipr el Ly el yad T pr Shiloalle € Ly 0yl 0 250
i P Jts meaning iSi: i o Shlolle 10 yh i OpeakY
&1 e (what ails these people that they do not even approach the
understanding of a speech? [They said:] Whatever good comes to
you is from God, and whatever ills befaH you is from yourself). If this
is not meant, these verses contradict the words of God 3 preceding
them: “Tell them: All is from God”? (&'xe e JS: ) 3% and
the Qadarite school of thought 32 comes to this understanding.

[B] Among the Qur'anic subjects in which transmission [from

322

authorities] is necessary is inversion. For example: {1] The words of

God (exalted is He!), * ove- sy "B je. s b (and the

320 Qur’an 3:194. 321 Qur'an97:1.

322 Qur'an 38:32. This verse in full is: “He [i.e. Solomon] said. ‘I preferred the good
things [of the world] to the remembrance of my Lord until it [i.e. the sun] disappeared
in the veil [of the night]."’ For more information see Qur'an 38:31-34.

323 Qur'an 39:3. 324 Qur'an4:79-80. 325 o 4a) , which is omitted in MH.

326 Qur'an4:79. :

327 This was an early heretical school of Islamic theology founded by Ma'bad
al-Juhani (d. 704 A.D.) It almost disappeared in the ninth century when its main
doctrines were incorporated into Mu'tazilism. There were several groups of early
Qadarites, one of which believed that all that is good is from God but all that is evil is
from man himself (W. Montgomery Watt. The Formative Period of Islamic Thought.
Edinburgh. 1973, p. 94). Itis to this group that al-Ghazili seems to have referred here.
The standard Sunnite view held by al-Ghazili is that God by His power determines all
happenings and acts, including human acts. '

328 Qur'an95:2.
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Mount [291] Sinai). [2] [The versel, * ot dt o e " e

s e (may peace be upon Elias!). Some authorities have said
that Idris is meant here, because in the mushafof Ibn Mas‘ad is to
be found: ¢ o3t e e 3% (may peace be upon Idris!).

[C] Among the Qur’anic subjects in which transmission [from
authorities] is necessary is repetition which breaks the connection of
speech. Examples are: [1] The words of God (great and mighty is
He!), *“ v;,}_‘,,‘\ Y Ogaads ot ,:\):..L o 23 LA LN ;,g;\.‘| s L, 3 It
means: bl Vi $10p o 054 el g Ly 32 (those who call on
others than God do not follow any associates of Him except their
own conjecture). [2] The words of God (great and mighty is He!),
“ 4 o b Lpamazad pdll agp a2 Sal il e L 3 The
meaning is: phnad pddl o opal b £y pSad (those leading men of
his people who were haughty spoke to the believers among those who
were reckoned weak).

[D) Among the Qur’anic subjects in which transmission [from
authorities) is necessary, is the occurrence of a word before or after
its proper place. This is a place where error is made by people.
Examples of this are: [1] The words of God (great and mighty is
He!), * o=t Jols Wi 00 by o i 48V, "3 Tts meaning
is: Ll oL s 1ol LYy, (were it not for a word already gone
forth from your Lord, and a term already fixed, their [i.e. disbelie-
vers’] punishment would have been inevitable [in this world].) If this
were not the meaning the last letter of the word gjal would have been
marked with fatha, as in the case of the term lizam. [2] The words of
God (exalted is Hel), ** e o Sl &bl 35 e, ehijlen,

g i~ LS e (they ask you concerning it [i.e. the Hour of Doom]
as if you were well acquainted with it). [3] The words of God (great
and mighty is Hel), “ (rdydrpilsS 005 35)))i0

g+ iy 3% (to them [i.e. true believers] will be given forgiveness
and honourable provision; as your Lord brought you f[i.e. Mu-
hammad]) forth from your house [to take up arms] in a righteous
cause). [Parts of] this verse are disjoined; its [second part] turns to a
preceding speech of God,*’ [and when joined with that speech it
stands thus:]) Gt ol ol dosl WS 0 N & ey 5,7 e,

booties of goats have come to you since you were pleased to come -

329 Qur'an37:130., 331Qur'an10:66. 33 Qur’an7:75. 3% MH has: el e e
392 IG5 B0 g e 084 il aley  Thisis omitted in BE and MH.
334 Qur’an20:129. 335 Qur’an7:187. 336 Qur’an 8:4-5. ‘337 Qur’an 8:1.
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(from your house}, while they [i.e. a party of the believers] were dis-
pleased. Between these words is put, as parenthesis, the command
to fear God and to do other things. Of this type are the words of God
(great and mighty is He!), * ool dyd Vorsy dy hyineg 2o

WY 3 (until you believe in God, the One; except Abraham's
saying to his father...).

[E] Among the Qur’anic subjects in which transmission [from
authorities] is necessary is an ambiguous expression (mubhamy). It is
an expression with different meanings, and it may be a word or a
letter. Examples of ambiguous words are: ash-shya’, al-qarin,
al-umma, ar-riih, and the like.

God (exalted is Hel) said, “ > A iV K Lus S dif oo

" (God sets forth the example of a slave who is owned by a person and

has no power over anything). By the word shay’ (anything) God
meant spending out of the provision given to the slave. God (great
and mighty is Hel) said, &V S bosst o) S &l o0
(ot e 7340 (God sets forth the example of two men: One of them
is dumb having no capacity for achieving anything). Shay’ (anything)
here means to enjoin justice and righteousness. God (great and
mighty is He!) said, [reporting Khadir's*' words to Moses],
g o LW asl 5L 32 (if you would follow me ask me

no question about anything). Here by shay (anything) God meant
Lordly attributes (sifdt ar-rubisbiyya), which?® are those forms of
knowledge about which it is not lawful to ask until the gnostic
(‘arif) starts with them when he begins to be fit to receive it. God
(great and mighty is He!) said, “ 0,81 o o e ol b oo yils o7
(have they [i.e. disbelievers] been created by nothing, or are they
their'own creators)? Skay’ (thing) here means creator. Sometimes it
is [wrongly] supposed that this verse proves that a thing can only be

338 Qur'an 60:4. 339 Qur’an 16:75. 340 Qur’an 16:76.

M1 Al-Khadir is generally believed to be a saint (welf AlGh). One day when the
prophet Moses was preaching to the Children of Israel, he was asked if there was any
man wiser than he. When he replied in the negative, God revealed to him that His pious
‘servant’ (‘abd), i.¢. al-Khadir, was wiser than he. (al-Bukhiri, $ahf, ‘Iim, bab, 16,
19, 44, Anbiya’, bab, 27; Muslim, Sahkik, Fadd'il, trad. 170-74; at-Trimidhi, Sunan,
Tafsir Sura 18, bab, 1). Moses thereupon paid a visit to al-Khadir in order to learn from
him the deep, hidden knowledge which God had bestowed upon him directly as a mercy
(Qur’an 18:65). The conversation between Moses and al-Khadir is put in the Qur’an

18:60-82. For a discussion on al-Khadir see A.J. Wensinck, “Al-Khadir”, SEI, pp.

232-35; at-Tabarl, Tarikh, 1, 188-94.

342 Qur’an 18:70. 3 ~(BEand MH:*), 34 Qur’an 52:35.

o
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created from a thing.

As for the word garin (companion), examples of its being am-
biguous are: [1] The words of God (great and mighty is Hel),
O S e LD e ol Tae s J5y M (g companion
will say: I have here his record ready. [And the verdict will be:] Both
of you, cast every infidel into Hell). By the word garin (companion)
God has meant the angel to be entrusted with the infidel. [2] The
words of God (exalted is Hel),  of Ky wiblla Ly sag,d JU 36
(his companion will say: Lord, I did not cause him to rebel against
You; he was [far gone in error on his own]). By garin (companion)

. God has meant Satan.

As for the term al-umma it is applicable to eight meanings. Al-
umma means: [1] A group of people, as in the words of God (exalted
is Hel), * Osics oW o Gl ade 25y "™ (he [i.e. Moses] found
around it [i.e. the spring of Midian] a group of people who were
watering [their flocks]). [2] The followers of prophets, as in your
saying ¢ e Gl o aow Wl e g% (wearefrom 3¢ the
followers of Muhammad — may God bless him and greet him!). [3]
A man endowed with all forms of good and followed by others, as in
the words-of God (exalted is Hel), * & Wb @l 5 (omih of 39
(Abraham was indeed endowed with all forms of good, humble for
the sake of God). [4] Religion, as in the words of God (great and
mighty is Hel), * W g Ll basy U 3% (we have found our
fathers holding to a certain religion). [S] Time and period, as in the
words of God (great and mighty is Hel), * 350 &l ) "3 (for 2
determined period); and in the words of God (great and mighty is
Hel), “ &l aw Sy 32 (and remembered after the lapse of a
period). [6] Stature of a man. Thus it is said: ‘So-and-so is of a good
umma,’ i.e. good stature. [7] A man who alone follows a religion —

345 Qur’an 50:23. M6 Qur’'an 50:27. 347 Qur’'an 28:23.

U8 % UyS(BEand MH: 5« ,i€). 39 Qur'an16:120. 35 Qur'an43:22.

351 Qur'an 11:8. The complete verse is: “If We hold back their [i.e. disbelievers’]
punishment for a determined period, they most surely say: What holds it back?. Take
notice, on the day when it will come upon them, it will not be averted from them; rather
that which they used to mock shall encompass them.”

352 Qur’an 12:45. The verse in full is: “He of the two [companions of the prophet
Joseph in prison} who had been set free and who [iiow] remembered, ‘after the lapse of a
period, [that which had passed between Joseph and him], exclaimed: I can let you know
[of a man in the prison who knows] the interpretation of the dream, so send me [to bring
him here].” The story of Joseph is narrated in the Qur’an 12:21-101.
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no one is his partner in following that religion. Thus the Prophet
(may God bless him and greet him!) said, *“Zayd Ibn ‘Amr Ibn
Nufayl will be resurrected alone as an umma.”**® [8] Mother. Thus
it is said, ‘This woman is the umma of Zayd,’ i.e. mother of Zayd.

The term rih has also occurred in the Qur’an in many meanings.
We do not like to prolong [our discussion] by mentioning them.

[Just as ambiguity occurs in words] so also it occurs in letters.
Examples of this are: [1] The words of God (great and mighty is
Hel), * W ¢ by Wib ¢ 956 3% The first ha’ alludes to
hawafir which are the mirydt. The meaning is: They raised, with
their hoofs, clouds of dust. The second ha' alludes to ighdra which is
al-mughirdt subhan fa-wasatna bihi jam‘an. [The meaning is:} The
polytheists gathered together, and the raiders at dawn raided their
gathering. [2] The words of God (exalted is He!), ** . « Wyt

et S ow wla 3l 735 (We send down water from it, and We
‘bring forth with it fruits of every kind). The first 4@’ (it) refers to as-
sahab (cloud) and the second ha’ (it) to al-ma’ (water). Cases like
this are so many [in the Qur’an] that they cannot be counted.

[F] Among the Qur'anic matters in which transmission -[from
‘authorities] is necessary is progression in exposition. An example of
this is the words of God, * oi.ah <5 M5 gill Slas, ¢o 3% (the
month of Ramadan is the month in which the Qur’an began to be
revealed). From this verse it has not become clear whether the start
of revelation was at night or at daytime, but it has become clear from
the words of God (great and mighty is He!), “* «.' s Wt Ul

353 Zayd Ibn ‘Amr Ibn Nufayl, a Meccan and Quraysh, died about five years before

~ the advent of Isam. He was a Aanif, a seeker of the true religion, the religion of the

prophet Abraham in its purity which taught monotheism. Zayd had abandoned pagan

religion without embracing either Christianity or Judaism, because these did not retain
the purity of Abraham’s religion. He transformed his monotheistic faith into action: He

objected to the existing practice of female infanticide, and refused to eat the flesh of
animals sacrificed to-idols, or slaughtered without invoking the name of One God.

Persecuted by his family on religious grounds, he travelled in search of the true religion
as far as Mawsil, and visited Syria; in Maifa‘a, in Balkh, a learned monk predicted to
him the rise of a true prophet in Mecca. Zayd hurried back but was assaulted and killed
.by the Christians while crossing the region inhabited by the Lakhm tribe. According
to.another tradition Zayd had himself predicted Muhammad’s prophethood. Though
he died before Islam, he died as a monotheist. His son, Sa‘id, was the first convert to

Islam from the clan of *AdY. See Ibn Hish@m, op. cit., I, 222-32; Ibn Qutayba, op. cit.,

pp- 59. 154.

354 'Qur’an 100:4-5. 355 Qur’an 7:57. 35 Qur’an 2:185.
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Gla »397 (we certainly revealed it [i.e. the Qur'an] in a blessed
night). From this verse it has not become clear which night it was,
but it has become clear from His (exalted is Hel) words,
YA A e U 38 (We  certainly revealed it [i.e. the
Qur’an] during the Night of Decrees).’® Sometimes, considering
the outward aspect of these verses, one imagines that there is dis-
agreement among them.
This and the cases similar to this are included in those Qur'anic
subjects in which only transmission and hearing [from authorities)
are of avail. The Qur’an, from its beginning to its end, is not devoid
of this kind of thing, because it was revealed in the langﬁage of the
“Arabs and so it included various characteristics of their speech, such
as conciseness, prolongation, suppression of words understood,
omission, substitution of one word by another, and occurrence of a
word before or after its proper place, so that it may be able to silence
the voice of the Arabs against it and be fully eloquent to them.
Anyone who is content with understanding the outward aspect [i.e.
the rules] of the Arabic language and who hastens to explain the
Qur’an without knowing by heart the meaning transmitted [from the -
authorities] in these Qur’anic subjects, is designated as ‘a man who
explains the Qur’an by his perscnal opinion.” Such an explanation
is: He understands the best known meaning of the term umma and so
is naturally inclined to this meaning [when he finds the word used in
a verse]; but when he finds it in another place he is inclined to this
well known meaning which he heard [and understood from authori-
ties] [292] and abandons a thorough study of the transmission of its
many meanings. Perhaps this is what is prohibited [by the Prophet]
and not the understanding of deep meanings of the Qur’an, as has
already been discussed. When hearing [from authorities] is achieved
in [these and] similar Qur'anic subjects, then one has mastered the
outward exegesis of the Qur’an which is [merely] the translation of
its words. This, however, is not sufficient for understanding the
reality of the meanings of the Qur’an.

The distinction between the reality of the meanings of the Qur'an

357 Qur'an 44:3. ' 358 Qur'an 97:1.

359 The tremendous excellence of the Night of Decrees is put in Qur'anic verses
(97:3-5); “The Night of Decrees is better than a thousand months. Therein descends
angels and the Spirit [i.e. Gabriel) by the command of their Lord [with their Lord’s
decrees] concerning every matter. [Itis all] peace, till the break of dawn.”
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and its outward exegesis can be understood from an example: God
(great and mighty is He) said, s & oy «condl cony Ly (you
(i.e. Mubammad] did not throw [the handful of gravel at the infidels’
faces] when you threw it, but God threw it). The outward exegesis of
this verse is clear. Its real meaning, however, is obscure, because it
affirms throwing and negates it [at the same time], and these appear
contradictory unless it is understood that he [i.e. Muhammad] threw
from one perspective and did not throw from another and that from
the pérspective from which he did not throw God (great and mighty
is Hel) thréw. Likewise God (exalted is Hel) said,
“ Kl i piay eelis "% (fight them; God will punish them at
your hands). When it is they [i.e. believers] who are the fighters how

can God (glorified is He!) be the One Who inflicts punishment? If
God (exalted is He!) is the One Who inflicts punishment by moving
their hands what is the sense in commanding them to fight? The real
solution to this problem receives help from a vast ocean of forms of
knowledge obtained through mystical intuition (‘ulim al-muka-
shafat]; outward exegesis is of no avail. This solution consists in

" knowing [first] the mode of the linkage between man's works and
~ the power created in him and [then] the mode of linkage between
this power and the power of God (great and mighty is Hel), so that, -

after the clarification of many obscure matters, there will be
unveiled to him the truth of His words (great and mighty is Hel),
“You did not throw when you threw, but God threw.”

If one’s entire life is spent seeking the unveiling of secrets of this
meaning and that which is linked up with those matters which
precede and those which follow it, one’s life will perhaps be
exhausted before fully knowing all %2 that follows that meaning. A
study of the real meaning of every sentence of the Qur’an needs a
duration like this. Part of the secret meanings of the Qur’an is
certainly unveiled to those established in knowledge, in proportion
to the abundance of different forms of their knowledge, the purity of
their souls [from vices], the fullness of their motives in pondering

UNDERSTANDING THE QUR'AN AND ITS MRETAHON

[over the Qur’an], and their isolation for seeking [its meaning]. For
each of those established in knowledge there is a limit in rising to a
grade higher. As for the full unveiling of all the secret meanings,
there is no coveted object in it. ‘If the ocean were to become the ink
and trees the pens [for transcribing] the secrets of God's words
which have no end, all the oceans would be exhausted before the
words of God (great and mighty is He!) came to an end.’*® From
this perspective men differ in understanding [the secret meanings of
-the Qur’an] after sharing in the knowledge of outward exegesis, and
it is necessary to understand first the outward exegesis. ‘
An example of this is the understanding of a certain safl (ba'd
arbab al-qulizb) from the words of the Prophet (may God bless him
and greet him!) during his prostration, “I seek the protection of
Your pleasure from Your displeasure; I seek the protection of Your
forgiveness from Your punishment; and I seek the protection of You
against You. I am unable to praise You; You are as You have
praised Yourself.” ¥ The Prophet, being commanded [by God]:
Sl anody %5 (prostrate and [thereby] achieve nearness to Me)
[prostrated] and, when he attained this nearness during prostratiox;,
considered divine attributes and sought the protection of an attri-
bute from another — pleasure and displeasure are two divine
attributes. Then, when his nearness to God increased including in
itself the first nearness, he rose to divine essence and said, “I seek
the protection of You against You.” Then, when his nearness to God
increased futther as a result of a thing of which he felt ashamed, i.e.
to seek protection being on the bed of nearness, he took refuge with
praise, saying: “I am unable to praise You.” Then when he realized
that this was a shortcoming he said: “You are as You have praised
Yourself." %6

These are thoughts exposed to those possessed of purified souls

360 Qur'an8:117. This verse refers to an act at Badr (2 A.H.), the first great battle in
Islam. When the war was in its full course the Prophet took a handful of pebbles and
threw it at the enemy, the Meccan infidels. As a miracle of the Prophet the pebbles hit
the face of each infidel and resulted in the diminishing of his mental vigour against the
Muslims. For the Qur’anic account of the battle of Badr see Qur’an 8:1-50.

%! Qur'an9:14. ' %2 p—>,whichisomitted in MH.
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363 Cf. Qur'an 18:109.

%4 Muslim, Saplh, Sald, 222; an-Nasi’l, Suman, Isti‘Edha, 62 Tahirs, 119;
Tirmidhi, Sunan, Da‘wat, 75, 112; Abii Dawid Sw;an H l, ¥ ' umm, .
Iqims, 117. ' +Jell, 148: Ton Maje, ,

35 Qur'an 96:19.

366 This is nl-(?hn.zili's citation of a certain §ifi’s understanding of the Tradition
under consideration. He himself has much deeper understanding of it, as indicated in
the subsgqt:ent paragraph of the text. He briefly discusses this Tradition in his Jawdahir,
p. 24.‘A sifistic interpl:e:;ﬁon of this Tradition was also cited by.as-Sarraj in his
Luma’, p. 113. Al-Ghazali seems to be influenced by him.
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[i.e. perfect sifis]. They have further depths which consist in
understanding the meaning of nearness to God and its specification
- with prostration, and understanding the meaning of seeking protec-
tion with one divine attribute from another and the meaning of
seeking protection with Him against Him. There are many secrets
here, but outward exegesis cannot guide us to them. They are not
opposed to outward exegesis; rather they complete it and constitute
the essence of the Qur’an as opposed to its external aspect. They
form that which we arrive at for understanding the internal
meanings, not that which opposes the external meanings. God
knoiws best. '

The Book of Rules of Qur’an-recitation is complete. Praise be to
God, the Lord of all the worldsl May blessings %7 be upon
Mubammad, the last of all the prophets, upon every creature
selected from everyone of the worlds, and upon the family of
Mubammad and his companions, and may God greet them! This
book will, if God wills, be followed by the Book of Invocations and
Supplications.*® God is the One to be asked for help; there is no
Lord besides Him. ‘

%7, ssat (BEand MH: Pty spally ), ‘ ‘

3%8 This *Book’ has already been transiated by Kojiro Nakamura, under the title

Ghazali on Prayer and published in Tokyo, Japan, in 1973.
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(The Arabic artidle al-,

in the alphabetical arrangement. The articles ‘the’, *

with its variants such as an, ash, ad, af, as, is disregarded

2’ and ‘an’ before English

language titles are also not taken into consideration.)

GENERAL INDEX
D Abmadl'}yll. 92
b, ‘abidan, 3,40 “Aisha, 36, 42, 53
ablution, 34f. gjami, g
Abeabam (Ac. etk 92'59?6 40,51, akhbar, 87
Abs'ﬁ‘ B;:r as-Siddiq, 13, 25, 36, 40, e sk -
oy 2 al-‘Glamin, 48
Abi d-Dardd’, 27, 79, 87 = 1 Talib, 28f., 35, 55, 63, 65,
* Abii Diwid, ,53,80,89, ‘Afi Ibn Abi Tillib, 28f., 35, 55, 63,
Abl‘:);).wd' 236,351 68, 72, 874E. 46
e “'
Abii Dharr, 64 Aﬂ’:’*“""‘;b
Abi Hanifa., 39 - 8"3“'37 g
Abi Hiizim, 29 amal, 3 odving, 21
AL Hodnayta. 4 ‘K Tom ‘Abd Quys, 63
Abii Hurayrs, 25 Amirlt ’
Ab Miisa, S4f. byt s, 25
Abii Nu‘aym, 41 P
Avu Tit, 20 Anas Ton MAlk, 27, 29
Aba YE'I"' » angel, 10, 18, 21f., 25, 27, 30f., 37, 51,
fi"g" :;'"'f’ 0 S7£., 76, 82, 99, 101
Angér, 19
Mxm' .23"{39 30,69 ‘aqa‘id, ‘aqida, 61,70
: '’ ’ . . 9
d.édhk" ' u ‘ A‘g:’b. Arabia, Arabian, Arabic, 14, 24£.,
"Adi, 100 36, 41,57, 66, 68, 74, 76, 91, 94£., 101
i i i 1
g X i . Anfat, w" sl . )
Akl as-$uffa, 25 . — . 86, 103
Akl a;-igumwwa. 61 arbab al-qulih az-zakiyys,
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al-Arbafn..., 11
arif, 57,98
arrogant, see haughty

ascetic, 11, 25 — 30, 39, 43, 50, 63f., 74,

81
asceticism, 26, 32, 50
ashab ash-shimal, 26
asghab al-yamin, 26, 81
Ash ‘arite, 11, 56
Al-‘Asqalani, Ibn Hajar, 24f., 276, 32,
36, 40, 42, 48, 54f., 64, 66, 82, 88
asrar al-Qur'an, 86 -
astray, 26, 89
al-‘atama, 84
athar, 87
awliya’, 45
al-‘awra, 45
awwal al-Hadid, 28
Awzad, 40
ayat al-kursi, 28, 42
Badr, 24, 48, 54, 102
al-Bahilf, Aba Umama, 23
al-Babr al-Mubit, 57
al-bakin, 44
Balance, 42
al-Bigir, Muhammad, 81
baraka, 10 :
Basra, 39, 41, 43, 54, 63, 74, 82
batina, 21
Batinite, 13, 92f., 97
bayt Allah, 34
beautiful names of God, 28, 37, 65¢., 70,
76

believer, 10f., 19, 21£1., 26, 32, 55, 57,

74, 78, 80f., 97f., 102; see also Mother
beneficence, beneficient, 27, 81, 85
bid‘a, 92
bid’'a hasana, 40
bid'a madhmiima, 40
Bilal, 51
blessings of Qur’an, 10, 22
body, acts of, 37
Mo see Qlu"m, Clear
Books, revealed, 57, 78
The Book of the Articles of the Faith, 71
The Book of Invocation and Supplica-
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tion, 10%.

booties, 97

bu'd, 83 _

al-Bukhiri, 22, 29f., 43, 46, SI, 5311,
66, 78f., 98

al-Bunini, Thabit, 82

“-liph. c.liph.te. 2Sf-, 29, 36| 401 48'
50, 54, 63

Carra de Vaux, 61

chastisement of God, see punishment

Children of Israel, 98

Christian, Christianity, 10, 76, 100

- clean, cleanliness, pure, 44, 46, 60
- Clear Book, 57, 68

Clear Imam, 57
college, {1
companions of Muhammad, 12, 23 —
29, 32, 36, 38 — 40, 42, 48 — 51, 53f.,
60, 64, 66, 79, 81, 87, 90ff., 104
congregation, 40, 46f.
courage, 29
courtesy, 15, 20, 29
covenant, 44, 74, 78
curse, 31; by God, 77; by Qur’an, 29, 31
ad-dallin, 26
Damascus, 63
ad-Dariini, 30, 64, 83
ad-Darimi, 23, 43
David (Ar. Dawiid), 55, 89f,
Dawn Prayer, 10, 27, 37, 53
Day of Resurrection, Day of Judgement,
Day of Doom, 10, 22f., 26, 30, 42, 46,
S4f., S7£., 63f., 76, 791., 95, 97
death, 23, 64, 84
decree of God, 10, 26, 57, 59, 96, 101
demon, see Satan .
devotee, 25, 28, 37, 40, 46, 50, 52
devotion, devotional, 6, 21f., 34, 52f.,
63ff., 84
devout, most, 83
adh-Dhahabi, 74
dhikr, 11, 50
director, spiritual, 77
Ditch, battle of, 48
Diwin of Labid, 66
Doom, Day of, see Day
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dream, 25, 5S; interpretation of, 39, S0,
9 : .

East, 12, .
Edinburgh, 16
Egypt, 25 ,
Egyptian, 53, see also Qur'an
EI 20,57,98
ET 2 20f., 25, 36, 39f., 51
Elijah, 61
English, 6, 12, 15, 84
Enoch (Ar. Idris), 9 .
The Ethics of al-Ghazali, 6, 21, 25, 30,
59 v
Evening Prayer, 40, 50, 53, 84
Ezra (Ar. ‘Uzayr), 76

Fahd, T., 39
fir, 30
falsehood, 19, 56, 66
fagqih, 53,80
fasting, 29, 83f.
watih, 41
{:u olf’ God, 26, 43, 45, 68, 74ff., 78,
83ff., 98
female infanticide, 100
-Fikrist, 20
gth, physical, 45
n, 48
):‘:;lower, 26, 28, 39 — 42, 49f., 63f., 72,
74,82 ‘
forgiveness of God, 27, 48, 64, 75£., 78,
83,93,97, 103
‘Formative Period ..., 96
Friday, 36f., 65
Friday Assembly Prayer, 27
Friday night, 38
Friend of God, 23, 45
friendly, 28, 33
Fudayl, 71

Gabriel (Ar. Jibril), 10, 82, 101
Gabrieli, F., 21

al-ghifiliin, 81

ghari'ib al-Qur'an, 94

Ghiaya an-Nihaya..., 36
al-Ghazill, Abu Hamid, 3f., 6,

14f., 18, 21, 24 — 8, 30, 33, 40, 42,

53, 57, 60f., 65¢., 74, 81, 93, 96, 103

Ghazali on Prayer, 104

al-Ghifari, 32, 35 o

gnostic, 57, 61, 64f., 69,

God, divine, 9 — 104 passim; essence of
56, 88, 103; attribute of, 28, S6f., 61,
656E., 76, 81, 84, 88, 98, 103f.; unity,

oneness of, 28, 58, 61, 100; denial of

child, son, daughter, consort of, 76;
face of, 23, 66; grateful to, 23, 73; love
of, 24f., .74; nearness to, 26, 28, 81,
83, 96, 103f.; House of, 34; pleasure
of, 26f., 29, 31f., 35f., 45, S0, 103; see
also beautiful, curse, W. fear,
forgiveness, friend, invocation, Mes-
senger, messenger, praise, punish-
ment, remembrance, worship, throne,
trust, veil

god, 82

1, 9f.

g:::rp:or, 25, 41,48, 51,54

grateful, see God

Greeks, 57

guidance, guided, 9ff., 20, 29, 68, 73ff.

hadath, 45,57 _ )
al-Hadhli, Abu Bakr Salman or Rih, 41
hadith, 10
hadith an-nafs, 61
Hajjaj, 41, 64
hakim, 87
hamazat, 47
Hanafi school, 44, 46
Hanbali school, 25, 44
hanif, 100
haqg, 44
hardness of mind, 93
al-Hasan al-Bagri, 28, 31, 39, 41, 50, 63,
7
h.ughty, ﬂmgm‘> 30, 34, 45, 68, 97
hawifir, 100
Haytham al-Qari, 55
Hebrews, 57
Hell, 10, 21£., 30, 42, 61, 65, 68, 72, 76,
84, 86,88,99

9 — 12, Helperfrom Medina, 79

Hereafter, 10, 21, 25f., 30, 59, 72
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heresy, heretic, heretical, 13, 40, 57,
92f., 96
Hesiod, 57
al-Hidhdha’, Khalid, 41
hijab, 83
Hijaz, 50
hijra, 20, 22
hizb, ahzdb, 38
Homer, 57
hubb, 95
Hud, 68
Hudhayfa, 27, 48, 82, 89
hujja, 49
al-Hujwiri, 25f,, 30
humble, 45, 99
humility, 30, 32, 45
huraf mugagta‘ar, 24
hypocrite, 48
‘ibada, 10, 22, 53
Iblis, see Satan
Ibn *Abbas, 36, 42f., 72, 86f., 891,
Ibn *Abd al-Barr, 24f., 27ff., 32, 36, 40,
42, 48, 54f., 60, 64, 66
Ibn ‘Abd ar-Rahman, Qasem, 28
Ibn Abi Kathir, Yahya, 40
Ibn al-Athir, 27f,
Ibn al-Hajjaj, see Muslim
Ibn Hanbal, 22f., 25f., 29, 31, 38, 42f.,
50, 52, 54f., 66, 78ff., 93
Ibn Hisham, 20, 100
Ibn Ibrahim, Muslim, 41
Ibn Jubayr, sa‘id, 64
Ibn Maja, 22f., 29, 36, 38, 43, 46, 53f.
64, 66, 78, 89, 93, 103
Ibn Mas‘ud, ‘Abd Allah, 24, 30, 32, 36,
38, 46, 54, 66, 76, 87f., 90. 97
Ibn Maymiin, ‘Amr, 27 .
Ibn al-Musayyab, Sa‘id, 29, 50
Ibn an-Nadim, 20
Ibn Qutayba, 24 — 29, 36, 39 — 42,
S0f., 55, 100
Ibn ar-Ramah, 27, 30
Ibn Sirin, 39, 41
Ibn Thawban, 83f.
Ibn ‘Umar, ‘Abd Allzh, 32, 36, 83
Ibn Umm ‘Abd, 54

Ibrahim an-Nakha7, 39
ideal of man, 25

idol, 100

Idris, 9, 97

thya'..., Revival..., 9 — 12, 14f., 18,
21, 25ff., 30, 40, S0, 53, 57, 61, 71
‘Ikrima Ibn Abi Jahal, 60
‘ilm al-awwalin wa I-akharin, 24
‘ilm a! mu‘amala, 60
Ilyas, 61
imam, 217, 46f., 49, 63
Imam, 12, 49f., 53, 81
imama, 46
iman, 32
impurity, ritual, 45
inaba, 71
infidel, infidelity, 83, 86, 95, 99, 102
injustice, 83
innovation, introduced, 39f.
insight, 69f. .
intellect, intellectual, intelligence, 9, 11,
13, 20, 58, 80f., 88, 92
intercessor, 21f.
interpretation, explanation, of Qur’an,
3f, 12f., 15, 86 — 94; by one’s perso-
nal opinion, 13, 21, 72
intiution, 13, 67, 84 — 94, 101 — 104
Ionian, 57
invocation of God, 37, 50, 100
i'rab, 41
al-Isaba, 24
al-I;fahini-, ar-Raghib, 94
Islam, Islamic, pre-Islamic, 4, 6, 9,
10 — 3, 15, 18 — 21, 24ff., 28f., 34,
36, 39f., 42, 44, 46, S1, 59f., 66, 68,
71, 76, 87, 90, 92, 96, 100, 102
Isma‘ilite, 93
Israfil, 10, 58
al-Isti‘ab, 24
istinbat, 90
istiwa’, 70
Ithaf as-Sada..., 14
i‘tigad, 40
Jahmites, 11
Jama’‘a, 40, 61
Jawahir ..., 24,57, 6S, 74, 103
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 senger, see Prophet; of Qur'as, 24f.

al-Jazar], Shams ad-Din, 36
Lllm" 14: 66' 103

Jesus, 61, 76
Jews, 76 Iutf, 83
;::ngff the Qur'an..., 6, 28, 47,93 o-Ma‘arif, 24
Tohn the Baptist (Ar. Yahya), 61 ::::l"‘ al-Juhani, 96
Jordan, 25 ) onald, D.B., 20
. - madhhab, 25,27, 40, 44, 53, 70,93
Joseph (Ar. Yiisuf), 99 Maghrib, 40
Judaism, 100 ey
Judgement, see Day Maifa's, 100 -
’ al-Makki, Abu Talib, 11, 24f£., 27, 33,
Jundab, 32 42, 60
jurisprudence, 25, 27, 39f., 42, 4, 46, ’
makr, 83
3,64 makrith, 84
jurist, 251, 39f., 44, 50, 53, 74 lakist, 69
justice, 27, 40, 61, 98 Malaysis, 4f., 15
Ka'ba, 34,41,45 Malik, 30 .
kaba'ir, 30 Malik Tbn Anas, 40
al-Kishini, 87 Malik Ibn Dinar, 74
kashf, 13 ma'mum, 47
Kashf al-Mahjiib, 25¢.,30 al-Magqdisi, 53
al-Kashshif ..., 19 market, 35
al-kawikib ad-Durriyya, 40 marriage, 10.
Khadir, 98 mattyr, 21, 28, 54, 60
Khilid Ion ‘Uqgba, 27£. martyrdam, 36
Kharijites, 11 Maryam, 38
ashi‘in, 44 Mary (Ar. Maryam), 38
- khawatim, 41 al-Masjid al-Harim, 34
khubuth, 45 masmii’, 90
kindred, 28 Masse, H. 20
king, 58, 78 Mawsil, 100
kinsmen, 27 Maysara, 29
Kuala Lumpur, 4 mazamir al Dawud, 55
Kufa, 39, 41,45 Mecea, 10, 20, 34, 37, 41, 45, 100, 102
Labid Ibn Rabi‘a, 66 medieval time, 11
Lafziyys, 11 Medina, 10, 20, 22, 25, 51, 54,79, 81
Lakhm tribe, 100 meditation, 37 ‘
Lane, EW., 20 Messenger of God see Prophet
law, legal, 24, 29, 36, 39, 45¢., 54, 58,62 messenger of God, see prophet
lawful, 19, 31f., 92, 98 Midian, 99
al-Lawp al-Mahfiiz, 10,57 mind, 9, 14, 20, 22, 29, 30f., 33, 35, 48
Leaves, 9 — 103 passim
legal, see law miracle, 24, 63, 102
Lord, Lordly, 20, 25f., 29, 31, 47ff., 55, modernist, 92
57, 63, 68, 73f., 96f., 96 — 99, 101, Monday, 37
104 Monday night, 38
love, 20, 95; of God, see God; of Mes- monk, 100
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Moony, P, 15 + 82100 ioe, 37, 69
motuﬁ;.u:m, 82 m?_r aI-bag;’m, ®
Moses (Ar. Miisa), 38, 57, 93, 98f. Nar al-gat. 45
Tmosque, 4t 54 obligation, religious, 20
! osque of Prophet, 25, S0 obligatory, 37 ,
mother of believers”, title of, 36, 42 0dd Prayer, 84
Mou ft Sinai, 97 Okeanos, 57
Mu'iidh Tbo Jabal, 79 orthodox, 11
mu,a_d‘”’”"' of Prophet, 51 “ostentation, 30, 52, 55
mu ‘_'_ 0 ostentatious, 31
It:{'u:awiya, 63 ’ pagan, 76, 100
w‘awwidhatin, 47 adise, 2
M mwidie Pu;8 e, 82:). 22,25, 291, 42, 47, 61, 65,
:Il-:;ufax’!al. 38 pardon' ;ee forgive,
e y ness
mughirdt, 100 » - ;’:g'mgﬁﬁ' fght,right
en
xuhmublmmad. see Prophet Pallse,e;i i; »
Mk ln; 91f5 II:enmv.-uen. 61
mujahada, oty " .
maihad m:zl o 2,72 PhPeople of Veranda, 25 mmunity, 61
:ll-mukadl:dhibin. % phi::al::is(tAgaF“"“)' %%
e -
et oSN piety, pious, 10, 12£., 21f,, 25 —
Murji-itsv 11 36, so’ SZf" 64, 68' 81’ 8'3' 87, ;,' g;'
al-Murri, Salih, 43 -98@,., o
al-musabbilin, 45 pjpfljsrim; :
al-maryat, 100 3

pleasure, 31, 50; of God, see God

Muslim Ibn al-Ha"a' 22 35 46 poeﬁc 29 36
’ Liajjaj, s 29 M poetry 59
’ ] ] »
’ ’ s » “, 68,

4‘8. 55!:_55, 66, 78, 98, 103
Mu‘tazili, Mu‘tazilite, 11,57, 92, 96

:&sysgc., mystical, see siifi :::i‘:iu 8i34
cism, see sufism i
polytheism: s hi
g polyytt:eist, lloo:set, 52; hidden, 82
Nakhls, 20 poverty, 25, 28
:;k;r;:m, Kojiro, 104 practical, practice, 9, 11; see also scie
nogl 90 praise, 82, 103f.; of God, 18, 20 Py
81,93 "1:39 , 42, 46, 50, S3., 64, 66, {71+54,80; God's, 35 e
93, 1 praiseworthy, 34, 39, 41, 43
::;:a\;;m, 12, 39, 42, 50, 64, 66, 74 prayer, 83, 93; to Godu’e su'::l?a,?
om, prayer, ritual, 10, 20, 22f., 28f., 34!‘.‘:':‘)7

Night of Decrees, 96, 101 40, 42, 45
ress, 9, , 42, 45€., 48 — 5
Noah (Ar. Nah), 68 Preserved Tablet, 101'53?' 0. 74, 81, 84
non-Arab, 46 private parts, 45 o
profligate, 30
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prophecy, prophethood, 18, 25, 100
Prophet, Messenger, Mubammad, 9 —
13, 18fF., 22 — 32, 34ff., 38, 421., 45,
46, 47 — S5, 63, 69 — 94 passim, 97,
99; family of, 104; love of, 24f.; see also
Mosque, mu’adhdhin, Sunna
prophet, prophetic, messenger, of., 14,
18, 21, 30, 55, 58, 61, 65, 67L, 73,
86¢£., 90, 96, 991., 104 -
prose order, 53
peostration, 35, 42f, 103f.; due to
Qur'an-reading, 43, 44 — 47
Psalms, 9
, chastisement, of God, 19,

. 22, 24, 30, 42, 44, 48, 61, 64, 68, 73,

76£., 84, 89, 95, 97, 99, 102f.
, purified, purity, pure, 48,
84, 86, 102f.; see also clean

Qadarite, 96
Qadiyini, 22
Qif, 57
galb, quitiib, 37, 86, 103
al-garin, 981.
Qstiida, 74
gibla, 34,45
al-Qistis al-Mustagim, 11
qiyam bi-l-layl, 22, s
giyds, 46 .
Quasem, M . A, 4,15, 21, 25, 28, 30,
34, 40,43 —7,59,84,87,93
Qur'an, Book, 3 — 104 passim; tooking
at, 11,53 ; nature & value of, 11f. 56,
58; problems, subjects of, 11,13, 94
memorization of, 12, 22ff., 26f., 30,
79; transiation, translator of, 80, 88,
101; excellence of, 12, 18~ 29 ; people
concerned with, 12, 21, 23, 74; con-
uiningallfotmsofknowledge, 13, 19,
24, 66, 87f.; parts, divisions of, 37,
38., 41, 49, 62; understanding of, 13,
21, 26, 32, 36, 43, 56, 58, 60, 64, 65 —
69, 69—72, 75, 8Of., 86—94, 101-104;
obstacles to understanding of, 56, 69
— T2; deep meanings of, 10, 13f., 38,
42, 591., 65, 70, 86—94 passim, 101—
103; exegesis, exegete of, 24, 29, 42,

64, 68, 86 — 94 passim, 101 - 104;
outward exegesis, exegetes of, 13f.,
72, 74, 86 — 94 passim, 101 - 103;
eternity of, 10, 56 ; respect for, 10f.,
26f., 43, 60; language of, 10-11 ;
interpretation, explanation of, see in-
terpretation; recitation, reading of see
reduﬂon;suruof,uemn;mof,
see verse; intercesion of, 21f.; heart of,
22;curseby,29,31;d;uiﬁudonof
man in, 26; teacher of, 26 ; aims of,
28; codification of, 36; writing of, 39
— 41; reflection, pondering, on, 24,
31, 38, 42, 44, 52, 56, 61,62 — 65, 67,
7, 75¢., 88; ‘Bgyptim edition of, 15
121;s¢e also blessing, ahl, asrar, love,
prostration, supplication

Quraysh, 100

QurA, Mubammad Ibn Ka'b, 26, 74

al-Qushayri, 86

Qfit al-Qulicb, 11,24, 33, 60

rak‘a, 37, 40,46, 51, 84
Ramadan, 40, 100
ra'y, 13,92
Rayyin, 29
reason see intellect -
srecitation, reading, reciter, etc. of
Qur'an, 3f., 10 — 94 passim, 101
-104; purpose of, 10f., 21, 4if., 62;
reward of, 22fF., 27, 35, 52, 55, 64; of
.2 hundred verses, 27; by unmindful
people, 19, 29 —33; people con-
cerned with, 11; rules, methods, of,
11f., 21, 34 ; external rules of, 12, 21,
34 — 55 ; mental tasks, internal rules,
of, 12, 21, 56 -85 ; grades of, 56, 80
— 2: denial of ability for, 56, 82 85}
effect of on mind, 56, 75 — 80; loudly,
49 —53 ,56; condition of 30 — 32,
39 ; amount of, 35 — 38; slowly, 36,
41—3 53— 55, 62, 80; ming at,
30, 431., 45, 54, 75,
reflection, 19; on Qur’an, see Qur’an
religion, religious, 9f., 126f., 19M1., 25,
29— 32v 37v 40' 63' 68. 73f., w, szf.,
87,91, 93, 991.
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remembrance of Goa, 11, 35, 37, 55, 77,  science, 14; of practical religion,
93,96 scripture, 9fF., 15 0
repentance, 71, 75, 7. sect,8
:::lr:ﬁt:on, 58, 100 9f; Dayof,seeDay SEI, 61
, revealed, 9f., 19, 25, 32, 36, self-train
43, S7., 61, 71, 73, 91, loof. sermon, :33 8
Revival ..., see Ihya' ‘ Seth (Ar. Shith), 9
mrdne ' 29, ti4:. 73; of Quran-recitation, ash-Sha‘bi, 39
" -
Py : .Sh. at,
rida’, 26 Shi;lilmschool' 410'4?«5
right path, 20 shahid, 60 = 53
R'ug'la. 28 Shari's, 30, 58, 64, 84, 92
riya’, 30, 55
i shaykh, 19
riyada, 10, 82 ash-Shayta
ride, h-Shaytan, 47
g $0 Shi'a, Shitite, 11, 13, 46, 81, 92¢.
m,";‘-« 6,3 ash-shirk al-khafi, 82
. ash-Shurunbalili, 45
as-sabigiin, 26 shurllit ag-sala, 45
Seomibese 4 e by, 2
as-Sadiq, Ja‘far Tbn Muhammad, 81 S.lﬁn' 59 ‘
Sdgﬂ,l: of al-Biikhal, 22, 20, 43, 46, opshm s '52,2.,,.,,,,' ”’-m,,,," y e T8
2;, ;ssﬁ%efé 78£., 98; of Muslim, 22, gjp0e 45"50 54 74 9820
, 35, 46, 48, 51, 53, 55, 66, 78f. non. 89f.. 96
Sa'ld Ibn ‘Ubayd, 79 70698 Solomon, 891.,%
Suld Ton Zagl 100 soul, 6, 19, 23f. 43, 59, 62, 71, 75; inner
saint, 20f., 45, 98 utterances of, 61f.; purification of, 44,
sali, 10,22, 49, 82, 86, 102f.; defects of, 48; action of
salaf, 31,52 : Sp:.:n .
Said al-Fajr, 37 40
Sala al-Isha", 40, 50, 53 Spirit, 101
Sl ol 1 spiritual, 10, 19, 30, 69f., 73f., 79, 83f.
gaallg a:;Maghﬁb, 37,50 migh""m’t - K
at al-Witr, 84 path, 19
Silih, 65 Streck, M., 57
si_lik, salikiin, 37 qufi, silfistic, mystic, mystical, 11 — 14,
Silins, 34 21, 24 — 32, 48, 67, 70, 84fF., 1024F.;
salutation, 18, 46, 51 _path, 37 '
salvation, 6, 10, 20, 89 saffsm, mysticism, 10fF., 63, 83, 861.
Salvation of the Soul..., 34, 40, 42, 44 — :?S'{i:nf 26, 30
' ’ y y 'y 86

7,84
as-Sarraj, 14, 66, 86, 103
Sa;;n, demon, 25, 40, 47, 51, 63, 69f.,
Saturday night, 38
Schacht, J., 40 .
school, 27, 70, 93, 96, 44, 46
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Sunan: of Abu Dawud, 22, 36, 38, SOf.
g} 89;4 of an-Nasa'i, 29, 4 50,
., 64, 66, 93, 103; of Ibn M&j
22f., 29, 36, 38, 43, 46, S3f., uL.{z'
89, 93, 193; of ad-Darimi, 23, 43; of
at-Tirmidh, 13, 21, 23, 31, 36, 42, S0
541 721 86» 89f., ”' 103



THE RECITATION AND INTERPRETATION OF THE QUR'AN

Sunday night, 38

Sunna of the Prophet, 11, 29, 40, 53,
61f., 74; collective, 40; emphasized,
37, 40; mu'akkada, 37; kifdya, 40;
godima, 40 »

Sunnite, 96

supplication, prayer, etc. to God, 18f.,
23, 25, 29, 44f., 48, 51, 55, 80, 84; at
Qur'an-reading, 471f. .

Surs, 15 — 104 passim; best, 47

Syria, Syrian, 24, 40, 60, 100

Tabaqat ay-$hfiyya, 26
“’TM 9.55 98
a7 26
Tablet, 57
tadabbur, 43
Tadhkira al-Huffdz, 47
tafakkur, 42
tafsir bi-r-ra’y, 72
Tahajjud Prayer, 84
Tahdhib al-Asma’, 39
Tahdhib at-Tahdhib, 82
takrima, 46
Ta'if, 20
Ta'fimites, 93 _
Tamim ad-Did, 27, 64
tanzik, 48
7
Térlkh al-Umam ....9, 55,98
at-tashahhud, 46
Tariwih Prayer, 40
iq al-‘amal, 37
" tarig al-pagg. 19 -
tarlg ila Allah, 37
tarddl, 36,62
sasbih, 63
uw@ldal-khaig 82
_ta'wil, 86,91
Thamid, 68, 95
ath-Thawri, Sufyin, 27
theologian, theological, theology, 4, 11,
28,9
theoretical, theory, 3, S, 6, 9, 12, 1432
thiga, 26, 55
threat, warning, 20, 32, 44, 65, 68, 73,
76

throne of God, 56fF., 61

Thursday night, 38

at-Tirmidhi, 13f., 21ff., 31, 36, 42, 50,
$2, S4ff., 63f., 74f., 78, 81f., 86— 90,
103

tooth-stick, 24, 29

Torah, 9, 32, 61; reflection on, 33

Tradition, Traditionist, 10 — 13, 18, 21

— 29, 32, 36, 38 — 43, 48, 50, 52,

54f., 63., 74f., 78, 81f., 86 — 90, 103
transgression, 27
transliteration, 16
trust in God, 77, 78
Tuesday night, 38
Turks, 90

Ubayy Ton Ka‘b, 36, 79
Uhud, 24, 48, 87
‘Umar Ibn ‘Abd al-*Aziz, SOf.
‘Umar Ibn al-Khattab, 25, 40, 48, SOf.,
54f,
Umayyads, 41, 50
Umm Salama, 42
al-umma, 98f., 101f.
unity of God, see God
University, 4f., 11, 15
unjust, 83
unlawful, 19, 26, 31f., 46
Ugiyanus, 57
Usd al-Ghaba, 27
‘Uthmin Ibn ‘Affan, 36, 38, 44, 53f., 79.
82
‘Uzayr, 76
veil, 69— 72, 96; from God, 83 -
verse of Qur'an, 15— 104 passim; right
of, 44
Verse of the Throne, 28, 42, 79
vice, 102
vigil at night, 10, 22, 28, 35, 51, 64

" virtue, 25

virtuous, 26, 28
vision, 70
wadii’, 34
walad, 76
wall Allah, 98
wagf, 32
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Wigifiyya, 11

warning, see threat
Watt, W.M., 25, 36, 96
Wednesday night, 38
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weeping, see Qur'an-reading

Wensinck, A. J., 20, 98
West, 11f.

Witnessing, formula of, 46
worldly, worldlings, 26, 29, 31, 63, 71
worship, worshipper, service of God,

10f£., 30, 96
Wuhayb Ibn al-Ward, 75

Yahya, 61

Yamama, 54

Yarmiik, 24

Yemen, 54

Yiisuf, 38

Yusuf Ibn Asbat, 78, 83

az-zabamyya, 30

az-Zabidi, 14, 19, 23, 26 — 9, 41, 43f..

47,49,55, 79,87, 94
zahir at-tafsir, 86
az-Zamakhshari, 19, 57
Zayd, 100
Zayd Ibn ‘Amr Ibn Nufayl, 100
Zayd Ibn Thabit, 36, 79

INDEX OF QUR'ANIC SURAS AND VERSES CITED

a) Index of Qur’anic Suras Cited
Sura Page Sura
1. Opening (Fatiha) ~ 32,47,68,87  20. TiHi
2. Cow(Bagara) ~ _38,42f,48,79  22. Pilgrimage (Haj)
3. House of ‘Imran (Al Tmran) 42 29. Spider (‘Ankabut)
4. Woman (Nisa") 76  36. YaSin
5. Table(Ma'ida) 38 38, sad
6. Cattle (An'am) 38,79 50. Qaf
10. Jonah (Ytuinus) 91  55. Most Gracious One
11. Had 38, 64, 91 (Ar-Rahman)
12. Joseph (Yisuf) 38 57. Iron (Hadid)
14. Abraham (Ibrihim) 91  59. Gathering (Hashr)
15. Rocky Track (Hijr) 91  99. Earthquake (Zalzala)
19. Mary (Marvarm) 38 101. Clatterer (Qdri‘a)
104. Man (Nas)
b) Index of Qur’anic Verses Cited
Verse Page Verse
1:1 64,88 2:264
2:78 77 2:269
2:93 95 2:273
2:121 10 3:13
2:185 100 3:17
2:231 73 3:39
2:235 9 3:61
2:255 ©22,28,79 3:138
2:256 19 3:187
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T 3:101 35 12:111 19
3:194 9 13:2 70
4:13 72 13:15 44
4:38 s2 13:39 57

41 54,76 14:9 68
79- 80 9 14:12 m
:82 10 14:34 8
83 90,91 15:9 20
1142 52 16:44 73
118 64 16:49. 44
14 77 16:75,76 98
: 18 76 16:90

119 74 16:98

: 59 19,68 16:120

: 85 61 17:34

:130 20 17:59,75

:36-53 26 17:78

:38 ) mn26 17:82

54 70 17:107

56 75 17:108

157 100 17:109

:165,73,74 68 18:60-82

: 78 97 108:109

: 87 95 18:110

" 7:143 57 19:7,12
7:179 20 19:58
7187 97 19:87 22
7:202 4 20:5 70
8:1 97,102 20:24 93
8:2-50 102 20:82 75
8:2 10,78 20:109 2
8:4-5 97 20:124, 126 80
8:47 S2 20:129 97
8:117 102 20:130 49
9:14 102 20:133 9
9:24 25 21:1 n
9:30 76 21:10 73
9:70 68 21:28 2
10:3 2,70 21:79 90
10: 66 97 21:90 61
11:8 9 2:18 - 44
11:12 65 22:52 10, 57
11:18 31,77,78 23:97 47
11:50, 59 - 61, 68,95 68 25:59 70
12:21-101 99 25:60 “
12:82 95,99 27:25 “
12:105 77 27:92 10

INDEX OF QUR'ANIC SURAS AND VERSES CITED

53:29 77
:32 82
:2 10

15, 39 20
62 44
82 26,95
:7-94 26
: 58, 65, 68, 71 26, 67
79 26, 60
:1-6 28
:4 28,70
:8 25
122-24 28
:23 28,65, 70
:4 o8
1128 20
:3 77
:1 70
:9 46
:6 30
11 20
4 10f., 41, 53, 62
30 30
40- 41 63
21 44
21 10
18-19 9
2 %
18 30
19 44,103
1 96, 101
3-5 101
8 4]
45 100
1-3 75.
6 52

(The numberings of suras and verses are
asin the Egyptian edition of the Qur’an)



