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Marriage Is One of Allaah’s Laws

Allaah (%) created our world and the laws that govern it. Among Allaah’s laws is
that we need food to survive, air to breathe, rain for vegetation, and so on. One of
Allaah’s important laws is that things are created in pairs; and from these pairs,

reproduction occurs. Allaah (4) says:
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“We have created all things in pairs, that perhaps you may remember.”*

This applies to human beings who are made of male — female pairs as well.
Humankind started with our father, Aadam, and our mother, Hawwa’ (Eve). From
that pair, Allaah (%) created all of the other people, as He (4) says:
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“QO people! Revere your Lord who has created you from a single soul, Created
from it its mate, and dispersed from both of them many men and women.”?

! Soorah Ath — Thaariyaat 51:49.
2 Soorah An — Nisaa’ 4:1.



Islaam Urges The Muslims To Marry
DEFINITION
The word commonly used in Islaamic texts for marriage is nikaah. In the original

Arabic language, it means “intercourse”. But it was then applied to the marriage
agreement because it is a means to intercourse.’

A COMMAND FROM ALLAAH AND HIS MESSENGER

Allaah (%) commands the believers to marry and help those under their charge to
marry as well. He says:
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“Marry the unmarried among you and the righteous of your male and female
slaves. If they should be poor, Allaah will enrich them from His favors.
Allaah is Bountiful and Knowing.””

Also, Allaah’s Messenger () commanded the young people to marry, and
advised those of them who could not afford it to fast as a means of controlling
their sexual desire. Ibn Mas’ood (<) reported, “We were with the Prophet (i)
while we were young and had no wealth whatsoever. So Allaah’s Messenger (i)
said:
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3 Lisan ul — “Arab.
4 Soorah An — Nur 24:32.



“Young men, those among you who can afford marriage should do so, for it helps
lower the gaze and guard the private parts (from zina). And those who cannot
afford it should fast, for fasting is a repression (of desire) for him. "

DANGER OF BACHELORSHIP

A strange phenomenon has recently developed among Muslims, without being
confined to one country or nationality — a phenomenon whose consequences can
prove to be most devastating to the Muslim community. This phenomenon is the
alarming number of unmarried Muslim men and women.

On an individual level, it may appear that bachelorship poses a very
insignificant threat to the Islaamic world. However, in Islaam, unlike other
religions, matters are weighed in light of their benefits or harms to the community
as a whole. So, what is the effect of single unmarried men and women on tlle
community? To find the answer to this question, all one has to do is look at the
non-Muslim communities. Every day we are confronted by the perversion and
sinful practices that the non-Muslims find acceptable in their societies. This
occurs because of their unnatural decision to abstain from marriage.

Marriage Is A Practice Of The Prophet

The Prophet Muhammad (%) indicated that marriage is part of his Sunnah, and
that whoever neglects it is not of his true followers. Even though he derived the
greatest pleasure and highest satisfaction from the prayer, Allaah’s Messenger (i)
expressed that he still had the desire for worldly pleasures such as women and
perfume. This is only natural for a human messenger. Anas («:) reported that
Allaah’s Messenger (i) said:
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“Of your worldly life, I have been made to desire women and perfume, But the
satisfaction of my eye has been made in the salaa#.

® Saheeh Bukhaari, Volume 7, Book 67, Hadeeth Number 5,066, p. 21; Saheeh Muslim, Volume 4,
Book 16, Hadeeth Number 3,398, p. 15; Jaami’ at — Tirmithee, Volume 2, Book 9, Hadeeth
Number 1,081, p. 452 — 453; Sunan Aboo Daawood, VVolume 2, Book 12, Hadeeth Number 2,046,
p. 499; Sunan an — Nasaa i, Volume 4, Book 26, Hadeeth Number 3,211, p. 88 — 89; Sunan ibn
Maajah, Volume 3, Book 9, Hadeeth Number 1,845, p. 57 —58.



‘Aa’ishah (u%) reported that Allaah’s Messenger () said:
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“Marriage is a sunnah (way) of mine,; and whoever does not follow my Sunnah is
not of my followers. Marry because | will display your outnumbering the other
nations on Resurrection Day. Whoever has wealth should marry, and whoever
does not should fast, because fasting is a restraint for him.””

NO MONASTICISM IN ISLAAM

Some of the followers of the earlier prophets tried monasticism as a self discipline
that could possibly bring them closer to Allaah. However, they were not able to
fulfill it as well as they had hoped. The reason is simply that it contradicts human
nature, and that is why it is not permitted in Islaam.

‘Aa’ishah (w2) reported that Khuwaylah, daughter of Hakim Bin Umayyah
Bin Harithah Bin al — Awgas as — Sulami (from the tribe of Sulam) visited her.
Khuwaylah was married to ‘Uthmaan Bin Maz’oon. Allaah’s Messenger (4) saw
her and noticed her messy appearance; so he asked ‘Aa’ishah, “O ‘Aa’ishah!
What makes Khuwaylah appear so messy?” ‘Aa’ishah (&) replied, “O Allaah’s
Messenger! This woman's husband fasts during the day and prays during the
night. So it is as if she does not have a husband, and thus she neglected her
appearance.” Allaah’s Messenger () then summoned ‘Uthmaan Bin Maz’oon
and said to him, “O ‘Uthmaan! Are you doing that because you dislike my
Sunnah?” He replied, “By Allaah, no, O Allaah’s Messenger! Rather, my whole
interest is to follow your Sunnah.” Allaah’s Messenger () then said:

® Recorded by Ahmad, an — Nasaa’i, and others. Verified to be authentic by Sheikh al — Albaanee
in Saheeh ul — Jaami’, Number 3,124.

’ Sunan ibn Maajah, Volume 3, Book 9, Hadeeth Number 1,846, p. 58 — 59. Verified to be
authentic by Sheikh al — Albaanee in as — Saheehah, Number 2,383.
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“Verily, I sleep and pray, fast and break fast, and marry women. Thus fear and
revere Allaah O ‘Uthmaan, because your family has a right upon you, your guests

have a right upon you, and your self (body) has a right upon you. So, fast and
break fast, and pray and sleep. 8

In another report by ‘Aa’ishah (w), Allaah’s Messenger () said to him:
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“O ‘Uthmaan! Monasticism bas not been enjoined upon us. Do you not have an
example in me? By Allaah, verily | fear Allaah and safeguard His boundaries
more than any of you. 9

Advantages Of Marriage For Individuals

Being ordained by Allaah the Most Wise and All — Knowing, marriage is sure to
have many virtues and advantages. In what follows we list a number of them.

8 Recorded by Ahmad and Aboo Daawood. Verified to be authentic by Sheikh al — Albaanee in
Irwaa’ ul — Ghaleel, Number 2,015.

® Recorded by Ibn Hibbaan, Ahmad, and at — Tabaraanee in al — Kabeer. Verified to be authentic
by Sheikh al — Albaanee in Irwaa’ ul — Ghaleel, Number 2,015.



1. PRESERVATION OF FAITH AND RELIGION
Righteous spouses assist one another in preserving their Deen by offering help,

support, and advice that enable them to obey Allaah and abstain from sinning.
Anas («:) reported that the Prophet (i) said:
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“When Allaah grants one a righteous wife, He has helped him (by that) to
preserve half of his religion. Let him then fear and revere Allaah in regard to the
other half. "

2. PRESERVATION OF CHASTITY

Men have a natural desire for women, and vice versa. Satan takes advantage of
that to entice men and move their lusts when a woman approaches or moves away
from them. He pictures her to them in an attractive and appealing form, which
may lead them to various forms of sinning in compliance with their lusts.

Usaamah Bin Zayd («) reported that Allaah’s Messenger (i) said:
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“I have not left after me a trial more harmful to men than women. ’**

3. ENJOYING LOVE, MERCY AND SECURITY
Love and mercy are important sentiments that brighten one’s life and give him a

feeling of reassurance, security, and happiness. One of Allaah’s (¥) great favors
is the love and mercy that He instills among the married couple. They dwell into

19 Recorded by at — Tabaraanee and al — Haakim. Verified to be hasan by Sheikh al — Albaanee in
as — Saheehah, Number 625.
! Recorded by al — Bukhaari, Muslim, and others.



each other, just as one dwells into a house that gives him protection, security, and
happiness. Allaah (%) says:
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“And among His signs is that He created for you, from yourselves, spouses
that you may dwell (in joy and security) unto them, and He set between yon
love and mercy; surely in that are signs for those who reflect.”?

Furthermore, there is a wonderful feel of closeness bhetween the married

couple — similar to the closeness of a garment to a person’s body. They provide
for each other protection, comfort, and cover. Allaah (%) says:
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“They are a garment for you and you are a garment to them.”"

4. LAWFUL FULFILLMENT OF DESIRE
One of Allaah’s great favors on us is that he provided us with marriage as a

lawful channel for venting our desires. Ibn ‘Umar and Ibn ‘Amr (:) reported that
the Prophet (42) said:
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“This life is a temporary accommodation, and the best of its accommodations is a
righteous wife.”*

'2 Soorah Ar — Rum 30:21.

3 Soorah Al — Bagarah 2:187.

4 Saheeh Muslim, Volume 4, Book 17, Hadeeth Number 3,649, p. 127; Sunan an — Nasaa'i,
Volume 4, Book 26, Hadeeth Number 3,234, p. 103; and Ahmad.



Ibn ‘Abbaas () reported that a man came to the Prophet (42) and said, “We
have an orphan girl under our custody. A poor man and a rich man have both
courted her. She prefers the poor man, but we prefer the rich man. (What should
we do?)” The Prophet (4%) responded:
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“For those who like each other, nothing has proven as good as marriage.”™

5. PLEASURABLE WAY OF INCREASING GOOD DEEDS

Not only is marriage a lawful means of fulfilling a person’s desire, but is also a
means of increasing one’s balance of good deeds.

Aboo Tharr () reported that some of the companions of Allaah’s Messenger
(#) complained to him. “O Allaah’s Messenger! The wealthy people have taken
away all of the rewards. They pray as we do and fast as we do, and they give
charities from their extra monies.” He (i) replied:
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“But has Allaah not given you that which you may offer as charity? Verily:

= Every tasbeeh (saying “Subhaan Allaah - Exalted is Allaah ) is a charity;

= Every takbeer (saying “Allaahu akbar - Allaah is the Greatest”) is a
charity;

= Every tahleel (saying “Laa ilaaha illallaah - There is no true deity except
Allaah”) is a charity;

= Every tahmeed (saying “Al — hamdu lillaah — Praise be to Allaak”) is a
charity;

1> Sunan ibn Maajah, Volume 3, Book 9, Hadeeth Number 1,847, p. 59; al — Haakim, 2/160; and
al — Bayhagee, 7/78. Verified to be authentic by Sheikh al — Albaanee in as — Saheehah, Number
624.



= Commanding good is a charity;
= Forbidding the evil is a charity;
= And having intercourse (with your wife) is a charity. ”

The companions asked, “O Allaah’s Messenger, does a person even receive a
reward for fulfilling his desire?”” He (4z) responded:
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“Assume that he directed it toward a prohibition (zina), would that not result in a
burden for him?”

They replied, “Yes, indeed.” He (4) deduced:
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“Therefore, if he directs it toward that which is permissible (his wife), he gets a
reward forit.”

Allaah’s Messenger (i) then mentioned a number of other things that constitute
charities, and concluded by saying:
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“And all of that may be covered by two rak’aat that one would pray in the mid-
morning. ~16

6. LIVING A HARMONIOUS LIFE

Marriage allows a person to live in harmony with his human nature, and
eliminates from him feelings of conflict and dejection. As indicated earlier,
abstaining from marriage is an unnatural act that has been prohibited by the
Prophet ().

16 Recorded by Muslim, Ahmad, and others.



Social Advantages Of Marriage

From the above discussion, we can conclude that marriage has many advantages
to the society as a whole. In what follows we list a number of them.

1. PRESERVING HUMANKIND

Marriage fulfills Allaah’s law for the reproduction, as we have discussed earlier.
Thus it constitutes a correct means of preserving humankind until Allaah inherits
the Earth and all what is on it.

2. PRESERVING KINSHIP TIES

Contrary to zinaa, marriage preserves and reveres the kinship ties. It establishes
the paternal relationships between the children and their parents, giving them all a
feeling of dignity and self esteem. That strengthens the feelings of love and care
within the society.

3. SAFEGUARDING THE SOCIETY FROM MORAL DEGENERACY

Marriage is the proper way to establishing correct and permissible relationships
between men and women. This helps maintain chastity, and protects the Muslim
individuals from slipping into the filth of zinaa and other sins related to it (which
will be fully discussed in a subsequent chapter). Thus, marriage closes the door in
the face of many acts of moral degeneracy and decadence, which are among the
major causes for the destruction of societies.

4. SAFEGUARDING THE SOCIETY FROM PHYSICAL DISEASES

Together with zinaa and its related vices comes a host of destructive diseases.
Among those are: gonorrhea, syphilis, venereal ulcers, and, most recently, AIDS.
Marriage is an important means of protecting the society from these and many
other diseases that can be easily transmitted, and that do not even spare children.



5. ESTABLISHING THE FAMILY ENVIRONMENT

Marriage is a necessary step toward establishing a healthy environment for
nurturing and rearing children. Our children are the fruits of our generation and
the future men and women of our Ummah. Through good marriages, we furnish
them with the love, mercy, compassion, and guidance that they need for proper
growth and development.

6. INCREASING THE NUMBER OF MUSLIMS

In Islaam, what counts is not quantity alone, but quantity together with quality.
Therefore, we are urged to increase the number of GOOD Muslims — not
superficial Muslims. Good Muslims are those who live by Allaah’s (%)
commands and follow His Messenger’s (#£) guidance. Such are the people who
should increase and multiply so as to establish Allaah’s religion in this life and
enter His gardens in the next.

A Muslim should marry with the intention of increasing the number of
righteous Muslims. Subsequently, he should strive to raise his family upon to the
true religion. Only then, would they be among the numbers of Muslims who will
please and delight Allaah’s Messenger (i£) on Judgment Day to the extent that he
will boast about them in front of the multitudes of nations who will be present.

Aboo Hurayrah () reported that Allaah’s Messenger () said:
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“Marry, because I will exhibit your large numbers (on Judgment Day). 1

Aboo Umamah () reported that Allaah’s Messenger (i) said:
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“Marry so that (on Judgment Day) I will be delighted by your outnumbering
other nations. Do not practice monasticism like the Christians. 18

7 Sunan ibn Maajah, Volume 3, Book 9, Hadeeth Number 1,863, p. 69. Verified to be authentic
by Sheikh al — Albaanee in Saheeh ul — Jaami’, Number 1,514.

¥ Recorded by al — Bayhagee and others. Verified to be authentic by Sheikh al — Albaanee in
Saheeh ul — Jaami’, Number 2,941 & as — Saheehah, Number 1,782.



SPOUSE SELECTION

In the previous chapter, we established the great significance of marriage. With
that in mind, a Muslim is urged to seek a partner that would help him (or her)
attain the desired fruits of marriage in a most fulfilling way. This makes the task
of selecting a spouse most crucial.

1. RIGHTEOUSNESS

The first and foremost vital quality for a wife is righteousness. The Prophet (i)
urged the men to seek a woman of faith and piety, and indicated that a man attains
happiness through marrying her.

Abu Hurayrah («) reported that the Messenger () said:
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“A woman is sought in marriage for four reasons: wealth, social status,
beauty, and din (piety), So seek the one with din - may you then be
successful'.?

Thawban («) reported that when Allah (#) revealed the warning in regard to
those who treasure gold and silver’, the sahabah (&) wondered, "What kind of
wealth should we then keep?" And 'Umar («) said, "I will find the answer to
this." He rode his camel fast until he caught up with Allah's Messenger (4), and
he (Thawban) was right behind him. He asked, “O Allah's Messenger! What kind
of wealth should we keep?" He (#) replied:

! Literally, the Prophet (i) said, “May your hands be filled with dust.” This expression was
common during the Prophet's (#£) time, and it was not meant literally. It is an exclamation
phrase reflecting encouragement or applause.

% Recorded by al-Bukhari, Muslim, and others

* At-Tawbah 9:34-35
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“Let each of you keep a heart grateful (to Allah), a tongue constantly
extolling (Allah), and a believing wife who would assist him in regard to the
affairs of the hereafter.”*

1. A THE WIFE BRINGS HAPPINESS OR MISERY

In this life, a righteous wife is a main source of happiness, whereas an evil wife is
a major cause of misery. Sa'd Bin Abi Waqqgas («) reported that Allah's

Messenger () said:
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“There are four sources of happiness and four sources of misery. Among the
sources of happiness are:

* Recorded by Ahmad, at-Tirmidhi, and others. Verified to be authentic by al-Albani (as-Sahihah
no. 2176)



1. A good wife who pleases you when you look at her; and when you are
away from her, you trust her in regard to herself and your property.

2. An easy ride that enables you to catch up with your companions.
3. A house that is spacious and of many facilities.
4. A good neighbor.

And among the sources of misery are:

1. An evil wife who dismays you when you look at her, who uses her
tongue against you, and who, when you are away from her, you would
not trust her in regard to herself or your property.

2. A stubborn ride that if you whip it would tire you, and if you leave it
alone you would not be able to catch up with your companions.

3. A tight house of limited facilities.

4. An evil neighbor.””

2. GOOD CHARACTER

One should seek a wife who is known to be of good character or who has been
raised in a good moral atmosphere. A woman of low moral standards should be
avoided, even if she has other attractive qualities such as wealth or beauty.

Abu Musa al-Ash'ari' (<) reported that Allah's Messenger () said:

> Recorded by al-Hakim. Verified to be hasan by al-Albani (as-Sahihah no. 1047 & Sahih ul-Jami
no. 3056). The fourth item in this hadith has been combined from another report recorded by Ibn
Hibban, al-Khatib, and others, and verified to be authentic by al-Albani (as-Sahihah no. 282 &
Sahih ul-Jami no. 887). A shorter form of this hadith is recorded by at-Tayalisi and verified to
be hasan by al-Albani (as-Sahihah no. 1803 & Sahih ul-Jami no. 3629)
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“There are three individuals that, when they supplicate to Allah (4£), their
supplication is not answered: a man who has a wife of bad character but he
does not divorce her, a man who lends money to another man without taking
witnesses, and a man who gives money to a weak-minded person.”6

In this hadith, "bad character" pertains mostly to qualities such as looseness and
promiscuity, making the woman's conduct dubious and her chastity questionable.
A man who keeps such a wife is a dayyuth.

3. VIRGINITY

Virginity is not a condition for marriage, but is a recommended quality - provided
that one has both options and that the women he is considering are equal in other
respects. Virginity then becomes a weighing factor for a number of reasons that
will be outlined in the subsequent sub-sections.

Jabir Bin 'Abdillah () reported that when his father died’, he left behind nine
girls that Jabir had to look after. Soon after that, Jabir married a non-virgin, and

when the Prophet () met him he asked him, ¢ pl> 4 C 5 5 “Have you married,

O Jabir?” He replied, "Yes." He asked him,¢ L3 a! ! S5 “Is she virgin or non-
virgin?” He replied, "Non-virgin."” He () then said:
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% Recorded by al-Hakim, Abu Nu'aym, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 3075 & as-Sahihah no. 1805)

7 Jabir's father, 'Abdullah Bin 'Amr Bin Haram, was martyred in the battle of Uhud. Jabir was then
nineteen years old



“Shouldn't you have considered a virgin who plays with you and you with
her, and she laughs with you and you with her?”

Jabir replied, "Indeed, my father 'Abdullah died leaving many daughters. I did not
want to add to them another young girl like themselves, so I married a grown
woman to take care of them and look after them." Allah's Messenger () then
said:
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“Indeed, you have made a good decision. May Allah bless that tremendously
for you.”8

4. ABILITY TO BEAR CHILDREN

Since one of the important purposes of marriage is reproduction, it is
recommended to marry a younger woman who would normally be more likely to
bear many children. In turn, this is more likely to apply to virgins than non-
virgins.

Ma'qil Bin Yasar («) reported that a man came to Allah's Messenger () and
said, "I have encountered a woman of honor and beauty, but she cannot bear
children. Should I marry her?" He said, “No!” After asking him two more times,
Allah's Messenger (i) said:
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“Marry a woman who is loving and can bear many children, because I will
boast of your numbers (on Resurrection Day).”’

8 Recorded by al-Bukhari, Muslim, and others
? Recorded by Abu Dawud and an-Nasai. Verified to be authentic by al-Albani (Sahih ul-Jami' no.
2940 & lrwa' ul-Ghalil no. 1784)



5. LOVING ATTITUDE

One should seek to marry a woman who is expected to have a loving and caring
attitude toward her husband. This is normally possible to sense from her
environment and family's reputation. The above hadith of Ma'qil Bin Yasar ()
alludes to this. Similarly, Abu Uthaynah as-Sadafi («:) reported that Allah's
Messenger () said:
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“The best of your women are those who are bearers of many children, loving
(to their husbands), comforting, and tolerant - provided that they have taqwa
of Allah. And the worst of your women are those who display their charms
(to other than their husbands), and who walk with arrogance. Such are the
hypocrites, and those of them who will enter Jannah are as rare as are the
red-beaked and red-legged crows.”'’

6. CONTENTMENT

An important quality to be sought in a wife is contentment. A dissatisfied wife
would make her husband miserable and push him to do anything to please her.

It is easier for a virgin than a non-virgin to be content with her husband's financial
situation and with what he gives her. Jabir Bin 'Abdillah () reported that Allah's
Messenger () said:

'” Recorded by al-Bayhagi (in as-Sunan) and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 3330 & as-Sahihah no. 1849). The last part of it (about the crow) is also recorded by
Ahmad and others from 'Amr Bin al-'As (<) and verified to be authentic by al-Albani (as-
Sahihah no. 1850)
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“Seek (in marriage) virgins, because they have more fertile wombs, sweeter
speech, less slyness, and are easily satisfied with little (wealth).”11

7. NAIVETY
Naivety, simplicity, and innocence of heart are commendable qualities to be
sought in a wife, and are more present in virgins than non-virgins - because of

their lesser experience in the ways of life. This is demonstrated in the above
hadith of Jabir ().

8. BEAUTY
Beauty, wealth, and prestige are all mentioned the earlier hadith of Abu Hurayrah
(#2) as being secondary qualities that should not be sought at the cost of

righteousness.

However, we cannot totally disregard these qualities - especially beauty. Abu
Hurayrah («) reported that the Messenger () said:
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“The best of women is that who pleases him (i.e., her husband) when he looks
at her, obeys him when he orders, and does not subject her person or money
to what he dislikes.”"?

' Recorded by at-Tabarani (in al-Awsat) and ad-Diya’ ul-Maqdisi. Verified to be authentic by al-
Albani (as-Sahihah no. 624 and Sahih ul-Jami' no. 4053)

"2 Recorded by Ahmad, an-Nasai, and al-Hakim. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 3298 & as-Sahihah no. 1838)



A woman's appearance being "pleasing" to her husband applies first to pleasing
him when he observes her righteousness and obedience to Allah (4). But it may
also apply to pleasing him with her physical beauty. That is why it has been
ordained to look at a woman when courting her, as we will discuss in the next
chapter.

9. COMPATIBILITY

A man should seek a wife who is compatible with him, and a woman should seek
a husband compatible with her.

Qualities Sought in a Good Husband

DEEN AND GOOD CHARACTER
The Prophet () instructed the guardians of women to marry them to men of good
din and character. When a man of known righteousness and good character seeks
to marry a woman, he should be seriously considered.
Abu Hurayrah, Ibn 'Umar, and Abu Hatim al-Muzani (&) reported that the
Prophet (#) said:
&
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“If a man comes to you seeking marriage, and you are satisfied with his din

and character, marry him - lest a fitnah (harm) and great destruction
become rampant on the earth.”"

IS WEALTH IMPORTANT?

Unfortunately, when looking for a husband, the woman's family or wali first look
at his bank account, instead of his iman, taqwa, and 'aqidah (creed).

" Recorded by at-Tirmidhi, Ibn Majah, and others. Verified to be hasan by al-Albani (Sahih ul-
Jami no. 270 & as-Sahihah no. 1022)



Furthermore, many of today's Muslim women have been affected by un-Islamic
ideologies. They do not seek a husband who has tagwa and good character, which
would guarantee for them a lasting, loving relationship. Rather, they seek a
husband who is affluent, has an prominent position, or holds a higher degree of
education - all at the cost of religion, morals, and, eventually, happiness.

While we do not call on Muslims to live in poverty, we emphasize that wealth is a
minor factor that should never be compared to deen and manners.

NO COMPARISON

When a woman marries a man with deen and good character, she will not lose out
in any respect: if he keeps her, he will do so in a good manner; and if he releases
her, he will do so in a good manner. Furthermore, a man with deen and good
character will be a blessing for her and her children, and they will all help each
other learn and improve in their Deen.

A woman should avoid a man who does not have these attributes - especially if he
is negligent of the prayers, drinks alcohol, commits zina, or commits any of the
other major sins. Wealth and social status should never be her main criteria in
deciding for or against a husband.



COURTING

DEFINITIONS

When a man finds a woman of good attributes for marriage, his next step would
be to propose to her or her family. We call this “courting” or “Khitbah”; it is the
act of asking for a woman's hand in marriage. Depending on the situation, the
interested man may personally approach the woman or her representatives, or may
ask some of his relatives or friends to represent him in that.

If a man's proposal is accepted, the woman is considered “engaged” to him. This
“engagement” counts as a legally unbinding attachment that precedes the full and
binding attachment of the marriage contract.

Even though an approved khitbah is not legally binding upon the two involved
parties, it still constitutes a mutual pledge for marriage; and breaking it without a
valid reason would be an immoral act of dishonesty.

A valid reason for breaking a khitbah would be for the bride's side to discover a
serious problem in the bridegroom of which they were not aware when they gave
their approval. Similarly, if the bridegroom discovers a problem in the bride that
he did not know when he asked for her hand, he may take that as grounds for
breaking the khitbah.The norm is for men to go to the fathers and propose
marriage for the daughters.

THE BID’AH OF RECITING AL-FATIHAH
A widely spread practice among Muslims is that, when a man asks for a woman's
hand and her family accepts his proposal, they all raise their hands and recite al-

Fatihah. This practice is a bid’ah because it has no basis in the Sunnah or the
practice of the salaf.

Looking at the Courted Woman
PERMISSION

When a man intends to marry a certain woman, and prior to formally proposing to
her, it is permissible for him to look at her and see as much of her as is normally



possible. This would help him make the right decision and be sure that he truly is
comfortable with her looks and would like to have her as wife.

Muhammad Bin Maslamah () reported that the Prophet () said:
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“When it comes into a person's heart to court a woman, it is permissible for

him to look at her.”!

CONDITIONS

It is prohibited for a man to look intently at a woman if he is not her mahram.
Looking at a woman for the purpose of marrying her is an obvious exception to
this rule and must, therefore, fulfill certain conditions:

1.

The difference between a casual look and the look of a man seeking
marriage is that the latter is allowed to stare and repeat the look.

Looking should be for the purpose of marriage, and not for the purpose of
fulfilling a desire or lust.

A man may only look at a woman who is available for him to marry,
knowing that, should he propose, her family could possibly approve of
him.

Looking should be without touching or khulwah (privately meeting with
her).

Looking should be limited to the body parts that a woman is permitted to
expose to strangers, namely, her face and hands.

Some scholars permit the man to look at more than the minimum that we
specified above. We do not favor this opinion for a number of reasons. Most
importantly, it could easily be abused by the sick-hearted, opening for them a
wide gate for defaming or lusting after innocent women.

" Recorded by Ibn Majah, Ahmad, and others. Verified to be authentic by al-Albani (as-Sahihah
no. 98)



If a man finds that looking was not sufficient to give him a satisfactory idea about
the woman that he intended to marry, he may appoint a woman from his relatives
to look at her closely and tell him more about her.

EXCHANGING PHOTOGRAPHS

With the wide availability of photography nowadays, a frequently asked question
is whether it is allowed for the interested couple to exchange photographs. Before
answering this question, we need to point out a few important matters:

1. Photographs or pictures of beings with souls are generally prohibited in
Islam. They are only allowed in situations of definite maslahah (benefit)
for the Muslims, and only when no other permissible means can fulfill the
same purpose as they do.

2. Even if a photograph was classified as being permissible in a particular
situation, it may not show a prohibited thing, such as a woman without full
hijab.

3. When a courter looks at a woman that he wishes to marry, his looking can
be controlled by her or her wali, so that it would not invade her privacy or
exceed what is permissible. To the contrary, a man can stare at a woman's
photograph longer, show it to others who are not supposed to see it, and
keep it in his possession even if the courting negotiations do not reach a
successful conclusion. This leads to a serious harm for the woman - with
her private photographs becoming widely accessible for whoever cares to
view them.

For all of the above, exchanging photographs is not permissible except in
situations where one of the woman's mahrams would show her photograph to the
courter without leaving it in his possession.

IS A WOMAN ALLOWED TO LOOK?

Just as a man is allowed to look at his intended wife, a woman is allowed to look
at her intended husband - with the above conditions, and noting that a man's
'awrah extend from his navel to his knees. However, unlike men, a woman's
looking should reflect a certain level of modesty and reservation that are
characteristic of her femininity.



TALKING AND CORRESPONDENCE

Talking and correspondence are permissible between a man and a woman whom
he is seriously considering for marriage. However, this should be done under
controlled conditions: in the presence and watch of the woman's wali or his
representative, avoiding khulwah, touching, or other prohibitions and limiting it to
what is necessary for helping the couple make their decision.

WOES OF INTERNET COURTING

The Internet is one of the newest and most powerful communication tools that
were ever conceived by humanity. The average person nowadays spends many
hours every week on the Internet: surfing, searching, reading, writing, learning,
chatting, buying, and selling, and so on. It is not surprising, then, that many
individuals look for spouses in this wonderful land! Men and women "chat", e-
mail one another, and even exchange digitized pictures!

However, courting and marrying over the Internet often has negative results. It
involves many sinful or questionable practices, among which are the following:

1. Each individual paints about himself or herself an unreal picture that is
meant to impress the other side. One describes what he (or she) wishes to
be, not what one really is! Being in a private room with a keyboard and a
monitor provides a big chance for pretence. Thus, lying and deceit are
prevalent in this kind of communication.

2. As we will see in the next chapter, a woman's wali is normally responsible
for investigating about a prospective husband's family, friends, manners,
finances, etc. With Internet courting, on the other hand, a woman forsakes
all of this and makes herself the ultimate judge, allowing her emotions and
the courter's cunning to make one of the most important decisions of her
lifetime!

3. Digitized pictures are often exchanged. As indicated above, this practice is
largely prohibited, especially since digitized pictures can be easily and
permanently stored on the computer, and electronically exchanged with
other "interested" individuals.

Because of the above and many other reasons, Internet courting is a dangerous
practice that should be largely avoided by the righteous Muslims.



Prohibited Courting

COURTING A MARRIED WOMAN

It is prohibited to court a woman who is married. The same is true about a woman
whose husband divorced her a non-final divorce (a first or second time) and she is
still in her 'iddah (waiting period). The reason for this is that in both cases she is
considered under the authority of her husband, and no other man may challenge
that authority.

COURTING A WOMAN WHO IS BEING COURTED

When a Muslim man is proposing to a woman, it is not permissible for other
Muslims to propose to her. They should wait until her side (she, her family, or her
representative) takes a clear position from the proposal: either acceptance or

rejection. If that proposal is rejected, others may then approach her for marriage.

Abu Hurayrah («) reported that Allah's Messenger () said:
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“Let not any of you propose to a woman to whom his brother is proposing.
(He should wait) until he marries or quits.”2

OTHER PROHIBITED FORMS
The following forms of courting are also prohibited:

1. A man who has four wives may not court an additional woman - unless he
divorces one or more of his wives.

2. A man is not allowed to court a woman whom he is not allowed to
simultaneously marry with a current wife, such as her sister or aunt.

3. A woman who is in her 'iddah from a husband's death or a terminal
divorce® may not be approached with direct proposals before the end of

* Recorded by an-Nasai. Verified to be authentic by al-Albani (Irwa’ ul-Ghalil no. 1817 & as-
Sahihah no. 1030)



her 'iddah. She may only be approached by a subtle hint, such as telling
her, “When you finish your 'iddah, a man with just a few children may
want to marry you.”

Offering a Woman for Marriage

It is permissible for a man to offer his daughter or the woman under his custody
for marriage to those whom he trusts as being worthy of her.

Performing Istikharah and Seeking Advice

DESCRIPTION OF ISTIKHARAH

Istikharah means seeking good through putting one's complete trust in Allah (%).
A believer should perform istikharah before starting any important undertaking.
Since marriage is one of the most important decisions that a person takes, it is
important for both the man and woman to perform istikharah before they give the
final word that binds them together.

MISCONCEPTIONS ABOUT ISTIKHARAH

a. A misconception concerning istikharah is that it is made when a person is
undetermined between two or more alternatives. It is clear from the hadith that it
should only be made after he had decided which of the alternative to undertake.

b. Some people think that one of the important requirements of istikharah is to
perform it just before going to sleep, and that some dreams should indicate what
to do.

c. Other people think that the istikharah puts in the heart an inclination toward the
proper choice.

There is no basis for either of these two assumptions, and the Hadith supports
neither. In fact, the Hadith indicates that when, as a result of the istikharah, Allah
(%) hinders an affair that a person was about to undertake, that might bring some
dislike into his heart, and he therefore asks Allah (¥) to give him contentment.

* This includes a third and final divorce, or marriage termination through khul* (upon her request)
or faskh (by the judge's decree)



SEEKING ADVICE

In addition to istikharah, it is recommended to consult with some knowledgeable
people before making an important decision.

Thus it is recommended for the man and woman (or her wall) to investigate about
his or her intended partner, making sure that she or he has the required good
attributes.

When a person's advice is sought in regard to individuals that are considered for
marriage, business partnership, etc, he should provide truthful and honest advice.
This advice should be limited to matters relevant to the affair in question, and
should not be exceeded to other areas because that may then count as a prohibited
form of backbiting.

TELLING THE TRUTH

As we indicated above, it is important to provide truthful information in regard to
the two individuals involved in a khitbah. The information should be limited to
matters that are expected to have a bearing on the marriage. Absolute truth is
required from the two involved parties: the man seeking to marry and the woman
being sought, as well as their representatives, and any other individuals who are
asked for advice.

Hiding any problems that one knows about is a sinful act of mistrust in Islam, and
could result in numerous future predicaments.

For instance, one is required to indicate any physical problem in the two
individuals involved in the khitbah. If either of them has a physical deficiency,
such as impotence, venereal diseases, etc., he (or she) should make it known to
the other individual before approving the engagements.

As for the one who thus learns about some problems in the other person, he is not
allowed to publicize that knowledge or expose those secrets.

Violations in Khitbah

There are many violations that some Muslims have introduced into the process of
khitbah. Many of those violations arise from blind imitation of the non-Muslims.
In what follows we mention a few of them:



1. PRIVACY & INTIMACY BETWEEN THE ENGAGED COUPLE

After the engagement, and before the marriage contract, the woman's family
permit her to go out with the "fiancee", have khulwah with him, and even touch
and kiss him.

Some people think of the engagement as a "test-drive" period in which they fully
try out their partners to see if they will be able to pursue a long life together. With
that, they commit many sins, minor and major, including zina. And interestingly,
many of these engagements prove unsuccessful and end up in separation before
marriage!

Some families like to extend the engagement period to months or even years,
thereby providing more chance for the engaged couple to fall into sinning.

2. ENGAGEMENT PARTY

In many Muslim countries, the khitbah is held publicly in the form of a reception
or party in which drinks are served, music is played, and the bridegroom kisses
the bride or takes pictures with her. All of that is in great discord with the Sunnah
and the Islamic teachings, and should therefore be totally avoided.

Furthermore, a khitbah should stay away from the people's eyes because no legal
shariah consequences result from it. If, for any reason, a publicized khitbah is not
concluded with actual marriage, serious harm may result from publicizing it,
especially in regard to the bride's reputation.

3. ENGAGEMENT RINGS AND JEWELRY

The engaged couple often exchange "engagement" rings, and the bridegroom
gives the bride jewelry and gifts at the time of khitbah. This is in violation of
Islam, since there is no reason yet for any property or gift exchange to take place -
until they are legally bound by the marriage contract. In many cases, this
premature act leads to serious disputes if the engagement is broken for any reason.

Furthermore, the “engagement” ring has no basis in Islam. It originates from an
old Christian practice that the Muslims should not imitate.



THE MARRIAGE CONTRACT

Introduction

IMPORTANCE OF THE MARRIAGE CONTRACT

The marriage (or nikah) contract is enacted between a man and woman for the
purpose of enjoying each other and forming a good family.

The marriage contract is the formal bond that turns two individuals from strangers
to husband and wife. As a result of the marriage contract, many rights and
obligations become imperative and many fruits are anticipated.

To many people, the marriage contract is the most important contract they execute
throughout their lives. Each marriage contract normally carries a lasting effect
over a large number of individuals, many of them yet to be born.

Since the marriage contract has such a great and solemn significance, Islam

imposes a number of guidelines that it must fulfill. Those guidelines are the
subject of discussion in this chapter.

NO JOKING IN MARRIAGE
Marriage is a serious matter and should be dealt with seriously. It is not allowed
for a man to marry and then claim that he did not really mean it or that he was

joking.

Abu Hurayrah () reported that Allah's Messenger () said:
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“There are three matters that are considered serious in both serious and non-
serious talk: marriage, divorce, and returning (a wife who was divorced a
. . 1
non-terminal divorce).”

BASIC ELEMENTS

As is shown in the following chart, the Islamic marriage contract has six
conditions, two pillars, one obligation, and one optional element. Dropping a
condition or a pillar invalidates the contract. Intentionally dropping the obligation

is a sin.
1 Bridegroom's eligibility
2 Bride's eligibility
3 | Bridegroom's consent
Conditions 4 | Bride's consent or permission
5 Wali's approval
6 | Presence of two witnesses
Pillars 1 The offering (ijab)
2 The acceptance (qabul)
Obligation 2 | The dowry
Optional Element % | Imposed conditions

These elements are discussed in the following sections.

! Recorded by Abu Dawud, at-Tirmidhi, and others. Verified to be hasan by al-Albani (lrwa'ul-
Ghalil Number. 1826 & Sahih ul-Jami' Number. 3027).




Bridegroom's Eligibility

To be eligible for marriage, the bridegroom should fulfill the following
requirements:

Must be a Muslim male

Should be chaste

Should be sane

Should have attained puberty

May not be related to the bride by a permanently prohibiting blood, milk or marital
relationship (see Module 8)

May not be related to the bride by a temporarily prohibiting marital relationship (see
Module 8)

Must perform the contact willfully and not by compulsion

Bride's Eligibility

To be eligible for marriage, the bride should fulfill the following requirements:

Must be a Muslim, Christian, or Jewish female

Should be chaste




Should be sane

May not be married or still in 'iddah from another man

May not be related to the groom by a permanently prohibiting blood, milk, or marital
relationship (see Module 8)

May not be related to the groom by a temporarily prohibiting
marital relationship (see Module 8)

Must perform the contact willfully and not by compulsion (discussed further in the
next section)

The Bride's Permission
RULING

Being one of the two individuals involved in a marriage contract, the bride should
have a say in regard to the partner with whom she would be associated in a long-
term partnership.

A bride's permission is a required element of the marriage contract. Without this
permission, the contract is either null and void, or may be invalidated by the
Islamic authorities - based on the bride's request.

We will see below that, depending on the bride's situation, the mode of her

permission varies from being fully vocal and assertive to being passive and
compliant with her wall's decision.

A VIRGIN BRIDE

A virgin bride (in Arabic: bikr) is a woman who never had intercourse with men.
That would normally mean that her virginity hymen is present and intact;



however, this is not an absolute condition because some virgins may lose their
hymen in an accident or illness.

A virgin is usually naive and inexperienced in the ways of life and people's
cunning. She has no knowledge about men and is unable to evaluate a potential
husband. Thus, it is not possible for her to make a clear decision in that regard,
and it is left for her wali, who is usually her father, to make the decision on her
behalf. Even then, he must consult with her and take her approval before
executing the marriage contract.

When a virgin is adorned with the strong fzaya (modesty and shyness) that
adorned the early Muslim virgins, she would be extremely reluctant to voice her
opinion in regard to a man who seeks to many her. In that case, her passive
expression of approval is sufficient

A passive approval is expressed by the bride's remaining silent, nodding her head,
or making any other motion to indicate that she does not object to the marriage.
On the other hand, if she does object, she must declare that with a clear action or
statement.

The bride's passive approval is the minimum required permission. However, it is
possible for her to express her approval in a more assertive way, such as saying,
"Yes, I would like to marry him."

Ibn 'Abbas («) reported:

“A virgin woman came to the Prophet (:£) and told him that her father gave
her in marriage against her will. The Prophet (:£) then gave her the choice (of
maintaining or terminating the marriage). ” *

A NON-VIRGIN BRIDE

A non-virgin bride (in Arabic: thayyib) is a woman who has had at least one
sexual intercourse with men - whether it was in regular marriage or zina.

A thayyib normally has more experience in life and more ability to make a
decision in regard to her marriage. Thus, she should be allowed to voice her
opinion and make her decision, and her decision must be honored by her wali.
This is clearly expressed in the above hadith.

* Recorded by Ibn Majah. Verified to be authentic by al-Albani (Sahih Ibn Majah no. 1520).



Al-Khansa' Bint Khitham al-Ansariyyah (w&) reported that her father gave her in
marriage (without her permission). At that time, she was non-virgin. She disliked
that marriage and complained to the Prophet () who invalidated the contract. *

AN ORPHAN BRIDE

An orphan girl is a virgin who lost her father. Thus, her wali is not her father. In
regard to the permission for marriage, she is given more say than a normal virgin.

'Abdullah Bin 'Umar («) reported that when 'Uthman Bin Ma‘zun («) died he
left behind a daughter from his wife Khuwaylah Bint Hakim (). In his will,
'Uthman («%) had appointed his brother Qudamah Bin Ma'zun as her guardian. Ibn
'Umar () asked for the orphan girl's hand from Qudamah (who was his maternal
uncle), and Qudamah agreed to marry her to him. However, al-Mughirah Bin
Shu'bah (#) approached her mother and beguiled her with money. The mother
thus leaned toward him, and her daughter followed her mother's inclination and
refused to marry Ibn 'Umar («). They disputed and went before the Prophet ().
Qudamah («) said:

“O Allah's Messenger! She is my brother’s daughter. He appointed me as her
guardian, and I gave her in marriage to 'Abdullah Bin 'Umar - forsaking
neither righteousness nor compatibility. However, she is only a woman, and

she now leans according to her mother's inclination. ”

Allah's Messenger (#) responded:
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“She is an orphan, and she may not be married except with her permission.”
Ibn 'Umar («%) added:

“Thus, by Allah, she was taken away from me, even after I had taken charge
of her (by marriage), and was married to al-Mughirah Bin Shu‘bah.” *

3 Recorded by al-Bukhari, Ahmad, and others.
* Recorded by Ahmad, ad-Daraqutni, and others. Verified to be hasan by al-Albani (Irwa'ul-Ghalzl
no. 1835).



A FREED SLAVE WOMAN

If a married couple were both slaves, and the woman is freed first, she would be
given the option of staying with her husband or leaving him. If she makes the first
choice, she remains married to him and would have no further chance in that
regard.

The Woman's Wali

RULING

A woman may not independently give herself in marriage. Her wali (guardian)
should represent her in doing that. He should take her consent if she is a virgin.

Otherwise, he should follow her instruction.

Abu Musa al-Ash'ari («), 'Abdullah Bin 'Abbas (), Jabir Bin 'Abdillah («) and
Abu Hurayrah () reported that Allah's Messenger () said:

C IS

“A marriage (contract) is not valid without a wali.” >
Thus, the presence of the wali for the execution of the marriage contract is a
condition for its validity.

WHO IS A WOMAN'S WALI'?

Normally, a woman's wali is her father. If, for any reason, her father is unable to
be her wali, her wali would then be her next closest mahram (grandfather, son,
brother, uncle, etc).

If the woman's close relatives are non-Muslims, they may not be her shar'i
guardians.

If the bride does not have a Muslim blood-relative as wali, the Islamic authority,
represented by the ruler or judge, would appoint a wali for her. lo many non-
Muslim countries, the local imam of a Muslim community carries out the

> Recorded by Abu Dawud, at-Tirmidhi, and others. Verified to be authentic by al-Albani (Irwa'ul-
Ghalil no. 1839).



common duties of an Islamic judge, and would therefore be the wali of a woman
who has no wali.

A WOMAN MAY NOT APPOINT HER WALI

A common practice in many non-Islamic countries is that a woman, having no
Muslim mahram as wali, would appoint her own wali. This is wrong, and she has
no right to do so. As we saw above, this is the right of the Islamic judge or imam.

This incorrect practice has caused a number of bad consequences, among which
are the following:

1.

The appointed wali is often found unworthy of the trust invested in him
and incapable of properly serving his principal's interests.

Some women take liberty in dealing with the wali. They treat him as an
intimate friend or relative, often sharing with him intimate secrets and
going into khulwah (complete privacy) with him, which often leads to
committing major sins.

Some women expect from the wali much more than what is within his
capacity. His only duty is representing the woman and serving her best
interest in regard to the marriage negotiations and contract. Once that is
done, his duty ends and he stops being her wali. Some women, however,
think that the wali's position is permanent, and they contact him for every
little or big problem in their life. This results in a relationship that is quite
intimate and may lead to serious sinning as in (2) above.

MARRIAGE WITHOUT A WALI

From the above, we conclude that the presence of the wali (or his representative)
is a required condition for the validity of the marriage contract. Therefore, a
marriage that is held without the wall's consent and approval is null and void.

'A'ishah () reported that the Messenger (i) said:
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“Whichever woman marries without her wall's permission, her marriage is
void, her marriage is void, her marriage is void. If he (the husband) performs
intercourse with her (despite the invalidity of their marriage), the mahr
becomes her right because he had access to her private parts. And if they
dispute (with the wali about this or other matters), the ruler would then be
the wali of the one who does not have a wali. »°

A DIFFICULT WALI

A wali is required to represent his principal and serve her best interest. From the
above Hadeeth of 'A'ishah (&), we see that if the wali causes unnecessary harm
to his principal or prevents her from doing things that Allah has made permissible
for her, she may protest and dispute that before the Islamic authority. In that case,
and if her allegations were found true, the Islamic judge may command the wali
to change his course of action, transfer his guardianship to another man, or make
other decisions as he sees fit in her case.

THE WALI’S RESPONSIBILITY

The wali, whether natural or appointed, holds a major responsibility before Allah
(%) toward his principal. He should represent her and look after her interest in the
best possible way. He should make sure that the man who seeks marrying her is
suitable for her. His criteria should be what pleases Allah (%) (as has been
outlined in Module 2), and not what brings him better social status, wealth, or
other worldly gains.

If it is demonstrated that the wali is not worthy of his responsibility, he loses his
walayah (position as being wali) according to the procedure outlined earlier.

% Recorded by Ahmad, Abu Dawud, and others. Verified to be authentic by al-Albani (Irwa'ul-
Ghalil no. 1840).



The Witnesses

Another condition for the validity of a marriage contract is the presence of at least
two trustworthy Muslim male witnesses. ‘A’ishah (w), 'Imran Bin Hasayn (),
and Abu Musa al-Ash'ari () reported that the Prophet (#) said:
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“A marriage (contract) is not valid without a wali and two trustworthy
witnesses.”’

The witnesses should witness and hear all of the contract's details, including the
permission given by the bride to the wali.

The Mahr (Dowry)
DEFINITION AND RULING

In Islam, the dowry is a mandatory marriage gift given by the husband to his wife
at wedding. In Arabic, it is called mahr or sadaq.

Allah (%) commands:
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“And give the women (upon marriage) their dowry as a free gift.” *

Even though the mahr is an obligation on the husband, there is no proof to make it
a condition for the validity of the marriage contract. As we will see below, a
marriage contract could possibly be executed without specifying a mahr.
However, that should normally be avoided because it may lead to future
complications and disputes.

7 Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al-Albani (Irwa'ul-
Ghalil no. 1839, 1858, 1860).
¥ An-Nisa 4:4.



WHO TAKES THE MAHR

The mabhr is the sole right of the wife and no one may take any of it without her
permission - not even her parents.

The mahr is a compensation that the wife takes in return for making herself
available to her husband. Thus, Allah (¥) gives her full right to it, even at the
time of divorce - if her husband divorces her without any default on her part.

Therefore, it is up to the wife if she wants to keep all of her mahr, give some of it
to her parents or other people, or even give some of it back to her husband’.

KINDS

The dowry can be money, jewelry, clothes, or other material things. It can also be
a non-material gift, as we'll see below.

The amount of the dowry should be in accordance with the husband's financial
ability and with what is reasonable for the bride in her social status. It is normally
determined by agreement between the husband and the bride (or her wali).

In addition to a cash sum of money that is usually specified as the mahr, some
cultures require from the husband other financial commitments toward the bride,
such as clothes, jewelry, and so on. In the Islamic law, all of that counts as part of
the mahr, and it is best to clearly name it in the marriage contract to avoid future
disputes.

MODERATENESS IN DOWRIES

Islam does not set an upper limit for the dowry; but it is recommended to make it
light and easy on the husband. A burdening mahr could be a bad omen of a
miserable and non-compassionate marriage.

In many Muslim countries, the woman's parents request extremely high dowries.
That has led many young men to forsake marriage or postpone it for a number of
years, which has in turn led to the spread of zina and other sins among the young.
Thus, the parents should be considerate and should realize that demanding too

’ Note that the way a woman dispenses of any of her property would still be subject to her
husband's approval. This is discussed further in the third part of this series, "The Fragile
Vessels", by the Author.



much from the husband brings harm to their daughters and the whole Muslim
community.

'Ugbah Bin 'Amir (<) reported that Allah's Messenger (#) said:
Ty (3liall CIS.:JI s
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“The best of marriages (or dowries) are the easiest.”

A dowry that is light upon the husband is a sign of blessing for the bride. 'A'ishah
(w2) reported that Allah's Messenger () said:
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“Verily, a sign of blessing for a woman is that her engagement, sadaq, and
womb (i.e., giving birth), are all made easy.”"'

UNSPECIFIED MAHRS

If the marriage contract is executed without specifying a mahr, that does not
forfeit the wife's right to it.

'Ugbah Bin 'Amir («) reported that the Prophet (i) said to a man, Do you agree
that I marry so-and-so woman to you? He replied, "Yes." The Prophet (:£) then
said to the woman, Do you agree that I marry you to so and-so man? She
replied, "Yes." So he married them to each other without naming a mahr for the
bride or giving her anything. That man was of those who witnessed al-
Hudaybiyah Covenant, and he got a share from the battle spoils of Khaybar.
When he approached death, he said:

"Indeed, Allah's Messenger () gave me so-and-so in marriage but I did not then
give her anything. Be my witnesses that I now give her as mahr my share from
Khaybar."

' Recorded by Abu Dawud, Ibn Majah, and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 3279, 3300, as-Sahihah no. 1842, & Irwa' ul-Ghalil no. 1924).

' Recorded by Ahmad, al-Hakim, and others. Verified to be hasan by al-Albani (Sahih ul-Jami'
no. 2235 & Irwa' ul-Ghalil no. 1928).



So she took that share and sold it for one hundred-thousand. ‘2

'Ulqumah () reported that some people came to 'Abdullah Bin Mas'ud («) and
asked him about a case where one of them married a woman without naming a
mahr for her and he died before consummating the marriage. 'Abdullah said,
"Since I departed from Allah's Messenger (), I have not been asked a harder
question. Go ask someone else." They kept trying to get an answer from him for
one month, at the end of which they said, "Whom would we ask if we do not ask
you, and you are one of the most esteemed of Muhammad's (4) companions in
this land, and we cannot find anyone else?" He said, "I will try to give you my
best opinion in her regard. If it is right, that would be from Allah alone Who has
no partners. And if it is wrong, that would be from me and from Satan, and Allah
and His Messenger () would be clear from it." Then he said:
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“She should be given a mahr similar to that of other I women of her family

(or social status), without increase or reduction, and she should 'accomplish

the 'iddah (of four months and ten days), and she should be given her share
of the inheritance. ”

Some individuals from the tribe of Ashja' were then present, and one of them,
called Ma'qil Bin Sinan al-Ashjai, stood and said:

“] testify that your judgment is similar to what Allah's Messenger (:£) judged
in regard to a woman of ours called Baru' Bint Washiq.”

Since embracing Islam, 'Abdullah Bin Mas'ud was never seen as pleased as he
was when he heard this. "

From the above reports we conclude that if, at wedding, a woman was not
assigned a mahr, or if her mahr was too small compared to her husband's situation
and the mahrs that are usually given to other women of her status, that does not
forfeit her right to a fair mahr. She may then dispute that with the Islamic
authorities.

"2 Recorded by Abu Dawud, Ibn Hibban, and others. Verified to be authentic by al-Albani (Irwa'
ul-Ghalil no. 1924).

" Recorded by Abu Dawud, an-Nasai, and others. Verified to be authentic by al-Albani (Irwa' ul-
Ghalil no. 1939).



Therefore, extreme care should be taken by the woman's wali to make sure that
his principal is given a fair mahr at the time of marriage. If she then chooses to
give up part or all of it to the husband, she should do that voluntarily and
knowingly.

WEAK STORY: "A WOMAN IS RIGHT AND 'UMAR IS WRONG"

It is important to warn against a weak story that is alleged to have taken place
between 'Umar and a woman, and even to note that some great scholars, such as
Ibn Taymiyyah (&), have quoted this story without realizing its weakness.

Once 'Umar (#) gave a speech in which he admonished against excessiveness in
dowries and said, "I will not allow any dowry larger than that of the Prophet's ()
wives and daughters." A woman protested saying:

“O Commander of the Believers! You just forbade the people from being
excessive in dowries. Why would you prevent us from receiving something
that Allah (4) gave us? ”

She then recited:
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“If you want to substitute one wife for another, and you have given one of
them a qintar, do not take back any of it. Would you take it in injustice and
manifest sin? » '*

Upon hearing this, 'Umar said (two or three times), "All people have a better
understanding than 'Umar, Indeed, a woman is right and 'Umar is wrong!" Then
he went back to the minbar and addressed the people saying:

“Indeed, I had forbidden you from being excessive in the women's dowries.
But now I say: let every man do with his wealth as he pleases. ” '°

4 An-Nisa 4:20.



After indicating the weakness of this report, al-Albani () said:

“Furthermore, the woman's quotation of this ayah is out of place. The ayah
refers to a woman who is divorced without reason. It means, 'If you wish to
substitute a new wife for a previous one that you dislike and have no patience
to treat with kindness - even though she did not commit any obvious sin, and
if you had previously given her a large amount of money whether she had
received it all or you had pledged it to her, making it a debt owed by you to
her, do not take back any of it. Rather, you should leave it all to its rightful
owner. You only wish to substitute her with another woman for the sake of
your desire and enjoyment, and not for any shar'i reason that would have
permitted your taking some of her money - such as her demanding
separation, thereby hurting you by forcing you to divorce her. If she did not
do anything like that, how can you take any of her money? »'°

This story is commonly cited by speakers and writers, trying thereby to prove a
variety of points, some being absolutely false. Among the false conclusions are
the following:

4

It is permissible to demand excessive dowries.

X

There is nothing wrong with women standing in a masjid and
correcting the imam or other speakers.

Women may give public addresses to a mixed audience.

No scholar of Islam deserves much respect, because even a common
woman may easily expose his mistakes.

Women should be allowed as members, or even heads, of religious
councils, such as shura boards of Islamic centers and organizations.

"> This is a combined report recorded by Abu Ya‘la, al-Bayhaqi, and 'Abd ur-Razzaq. It is
declared to be extremely weak by al-Albani (Irwa’ ul-Ghalil no. 1927 & Raf ul-Malam pp. 33-
34).

' Commentary on Raf ul-Malam 'an il-A'immat il-A'lam pp. 34-35.



POSTPONED MAHR

It is recommended to give the bride her mahr immediately after execution of the
marriage contract.

Yet, it is a very common practice to divide the mahr into two portions, an
advanced portion paid at the execution of the marriage contract, and a postponed
portion to be paid when divorce or death takes place between the spouses.

Postponing the mabhr is, in general, an innovated inconvenience that departs from
the normal practice in the Sunnah. It defeats the very purpose of mahr, which is to
be a gift given to the bride prior to having any intimacy with her. It also burdens
the husband with a large amount of money that he must pledge as a postponed
debt to an indefinite term.

GREAT PUNISHMENT FOR TAKING AWAY A WOMAN'S MAHR

A woman's mahr is a serious debt around a man's neck. Thus, it is a major sin to
take it away from her without her consent. Ibn 'Umar () reported that Allah's
Messenger (i) said:
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“Indeed, among the greatest sins before Allah is that of a man who marries a

woman, and after he fulfills his need with her, he divorces her and takes her

mahr; and a man who hires another man but does not give him his pay; and
a man who Kills an animal without reason. ”

This hadith also points to a situation that is common in some of the Western
countries. Some Muslim men coming from other countries many Western Muslim
women for a slight mahr, enjoy them for a period of time, and often obtain
through them citizenship in their countries. Once they have fulfilled their need
from them, they divorce them with a clear conscience! thus, they take advantage
of their wives and, furthermore, underpay them their mahrs. They should fear

'” Recorded by al-Hakim and al-Bayhagqi. Verified to be hasan by al-Albani (Sahih ul-Jami' no.
1567 & as-Sahihah no. 999).



Allah and remember that if they get by with such actions in this life, they will not
do the same before Allah (4) on Judgment Day.

Conditions

PERMISSIBILITY OF SETTING CONDITIONS

At the time of enacting the marriage contract, the two parties may wish to set
conditions whose violation would invalidate the contract. This is permissible and
acceptable, as long as the conditions do not violate any Islamic principles. The
conditions are normally set by the wife's side, because the husband can terminate
the marriage by uttering the divorce and needs no conditions to facilitate that for
him.

'Ugbah Bin 'Amir al-Juhani («) reported that the Prophet (i) said:
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“Indeed, the conditions that deserve to be fulfilled the most are those which
allow you access to the women's private parts (by marriage and
intercourse).”18

POWER OF THE CONDITIONS

If the conditions are Islamically acceptable, they must be fulfilled, and violating
them would be sufficient cause for the wife to terminate the marriage if she so
desires.

SUSPENDING A CONDITION

On the other hand, a condition may be waived by the wife, as an act of
benevolence or forgiveness. Also, the Islamic judge may suspend a condition if he
finds that it violates an Islamic principle.

'8 Recorded by al-Bukhari, Muslim, and others.



VOID CONDITIONS
As indicated above, if some of the conditions violate the Islamic teachings, they

are automatically considered null and void. '.A'ishah and Ibn 'Abbas (i) reported
that the Messenger () said:
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“Every condition not according to the Book of Allah is void, even if it be a
hundred conditions.”"’

The Contract

THE KHUTBAH

It is recommended for the person conducting the marriage ceremony to start with
khutbat ul-Hajah that was reported by Ibn Mas'ud and Jabir (). 2°

IJAB AND QABUL

[jab and qabul (offering and acceptance) are the main and actual pillars of the
contract. They signify the mutual agreement and acceptance between the two
parties to join in this marriage bond. [jab and gabul must be stated in clear, well
defined words, in one and the same sitting, and in the presence of the witnesses.

The person conducting the ceremony may help the two parties say the following
(or something to the same effect):

19 Recorded by al-Bukhari, Muslim, and others.
%% This khutbah is fully cited at the beginning of the Prelude of this book.



a. The wali:
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“I offer you the woman under my custody (so-and-so) according to Allah's

(¥) Law and His Messenger's (:£) Sunnah, and for the mahr and conditions
to which we have agreed.”

b. The bridegroom:
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“J accept marrying the woman under your custody (so and-so) according to
Allah's (4) Law and His Messenger's (:£) Sunnah, and for the mahr and
conditions to which we have agreed.”

The ijab and gabul must coincide in content. Any discrepancy between them
would invalidate the contract. For example, if the wali says, "I give you so-and-so
in marriage for a mahr of one-thousand," and the bridegroom responds by saying,
"I accept marrying so-and-so for a mahr of eight hundred," the contract becomes
immediately invalid.

WRITING THE CONTRACT

Documenting the marriage contract is not a requirement for the contract's validity.
However, it is important to document it for future reference and to preserve the
rights of the husband and wife.



A sample marriage contract (or certificate) is included in Appendix A.

OUTCOME OF THE MARRIAGE CONTRACT

Once the marriage contract is executed, all rights and responsibilities for the two
spouses, including the wife's advanced mahr, become immediately due. The
details of this are covered in the third book of this series. *!

*! See "The Fragile Vessels" by the Author.



CELEBRATING THE MARRIAGE

Publicizing the Marriage

A marriage contract marks the beginning of a new relationship between a man
and woman who had until recently been strangers. Subsequently, the married
couple may be seen together in public and, if the marriage was not publicized,
some people might have ill thoughts about them. Because of this, it is important to
make the marriage as public as possible - without going into extravagance and
excessiveness.

'Abdulla Bin az-Zubayr () reported that Allah's Messenger () said:

- ] A #
.z S el
“Announce the marriage.” !

And as-Sa'ib Bin Yazid («) reported that Allah's Messenger () said:
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“Publicize the marriage and announce it.” 2

Publicizing a marriage is commonly done in the wedding, which includes various
acts of celebration, such as singing and rejoicing among the women, and a
wedding banquet called the walimah. In this chapter, we discuss acts of marriage
celebration that are permitted in Islam, and warn against impermissible acts.
However, we postpone the discussion of the walimah to the next module.

' Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al-Albani (Adab uz-
Zifaf p. 183).

* Recorded by at-Tabarani (in al-Kabir) and others. Verified to be hasan by al-Albani (Sahih ul-
Jami no. 1010, 1011 & as-Sahihah no. 1463).



Supplication

It is recommended to invoke blessings and prosperity for the married couple. Aba
Hurayrah («4) reported that the Prophet (4) would say to a newlywed:
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“Barak Allahu lak, wa-baraka 'alayk, wa-jamaa baynakuma fi khayr - May
Allah bless for you (your spouse), make you blessed, and join you two in

prosperity.” ?

'Aqil Bin Abi Talib (<) reported that the Messenger (i) taught the sahabah ()
to say this du'a (for newlywed people):
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“Barak Allahu lakum, wa-baraka 'alaykum - May Allah bless for you (your
marriage) and make you blessed.””

Singing and Beating the Duff
PROHIBITION OF MUSIC

As a general rule, music is prohibited in Islam. This rule is supported by authentic
texts and by the consensus of the early 'ulama' of Islam, including the Four
Imams.

Abu Malik al-Ash'ari («) reported that the Prophet (:£) said:

* Recorded by Abu Dawud, at-Tirmidhi, and others. Verified to be authentic by al-Albani (Adab
uz-Zifaf p. 175).

* Recorded by an-Nasai, Ibn Majah, and others. Verified to be hasan by al-Albani (Adab uz-Zifaf
pp. 175-177).
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“Among my Ummah will be those who will indulge in hir 3, silk °, alcohol,
and musical instruments. Some of those people will camp beside a mountain.
A poor shepherd (tending their cattle) will come in the evening with their
cattle, and will ask them for some (financial) help, They will say (to avoid
helping him), "Come back tomorrow." So Allah will destroy most of them

during the night, bringing the mountain down over them, and will transform
the rest to apes and pigs until the Day of Resurrection. ” 7

And Anas, 'lmran, and others («) reported that the Prophet () said:
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“Some people of this Ummah will be punished by earth-collapse, stoning, and
metamorphosis. This will happen when they drink khamr, keep female
singers, and play on musical instruments.

> Adultery and fornication.

% Wearing natural silk is prohibited for men

7 Recorded by al-Bukhari (Fath ul-Bari no. 5590), Ibn Hibban, and others. Verified to be authentic
by al-Albani (Sahih ul-Jami' no. 5466 & as-Sahihah no. 91).

¥ Recorded by Ahmad, at-Tirmidhi, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami’ no. 5467 & as-Sahihah no. 2203).



EXCLUSION OF THE DUFF

One instrument is excluded from the prohibition of musical instruments: the duff,
which is similar to a tambourine, but without bells or rings. Its exclusion applies
to three situations only:

a 1d celebrations.

b | Weddings - which is discussed below.

c In fulfilling a vow. This derives from a unique incident during the
Prophet's () time that is irrelevant to our present discussion.

Furthermore, all reports in the Sunnah about the duff indicate that only women
and children beat it. Thus, today's practice during weddings where men sing, play
music, and dance is in discord with the Sunnah. A man should loathe to do such
effeminate acts.

Therefore, we conclude:

Instrument that may be used: The duff
Occasions for using it: 'Ids and weddings
People who may use it: Women and children

BEATING THE DUFF AND SINGING IN WEDDINGS

Singing accompanied by the beating of duff is an approved practice of celebration
FOR WOMEN during a wedding.

’ We discuss (a) and (c) in our book, "Festivals & Celebrations in Islam".



'A'ishah («) reported that she prepared a bride for her wedding to a man from the
Ansar. Allah's Messenger () said:
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“0O 'A'ishah, did you not have some Zahw (singing and dancing)? Indeed, the
Ansar like lahw. "

WHAT TO SING

Singing should be done using simple and innocent wording, avoiding corrupt
songs that call to sinning and disobedience. It is important to note that singing in
those days was a mere recitation of poetry accompanied by periodic beating of the
duff. It did not follow musical notes, nor did it contain lewd words or seductive
body-actions.

In another report from ‘A’ishah (u&), the Prophet () said:
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“Shouldn't you have sent with the bride a little girl to beat on the duff and
sing?”

'A'ishah () asked, "What would she say?" He (4) replied:
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12 Recorded by al-Bukhari and others.



“Say, "We came to you, we came to you.
So greet us, and we will greet you.
Had it not been for the red gold,
Your desert-land would not have been inhabited.
And had it not been for the dark grain,

Your virgin girls would not have gained weight." » '!

DANCING

We saw above that the Prophet (&) permitted lahw for women during a wedding.
Lahw includes beating the duff and singing, and may also include dancing. This
dancing, however, is merely a slight and innocent swaying of the body to the
beats of the duff, and is nothing like the lewd or seductive dancing that is often
done nowadays in weddings.

Giving Gifts

Giving gifts is a good practice on all occasions. Abu Hurayrah () reported that
Allah's Messenger (%) said:
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“Exchange gifts: this will bring love among you.” 2

Gifts may be given to the married couple, keeping in mind the following
considerations:

[

They should not be given with extravagance or for show-off.

! Recorded by at-Tabarani and others. Verified to be hasan by al-Albani (Irwa'ulGhalil no. 1995
& Adab uz-Zifaf p.181).

"2 Recorded by Aba Ya'la, al-Bayhaqi and al-Bukhari in al-Adab ul-Mufrad. Verified to be hasan
by al-Albani (Irwli'ul-Ghalil no. 1601).



> They should not be viewed as a mandatory practice associated with the
occasion - such as holding a bridal shower in which the attendees are required to
bring gifts for the bride.

© The gifts should be permissible in Islam. They should not include statues,
musical instruments, or other prohibited items.

With these guidelines, and with careful selection, wedding gifts can be very
helpful to the newlywed in building their new home.

Avoiding Sinning During the Wedding Celebration

IMPORTANT WARNING

Sinning and disobedience to Allah (%) is frequently practiced by Muslims during
wedding celebrations. Many of them presume that the wedding is an occasion for
abandoning some of the Islamic principles.

In this section, we highlight a few such acts of disobedience, and call upon all
Muslims to adamantly avoid them in their weddings, and to avoid weddings that
have them.

We especially remind the newlywed and their families that the wedding marks the
beginning of a new life for the couple. Therefore, all measures should be taken to
embark on it in the best manner: acting in obedience to the Lord (%) and hoping
for His forgiveness and blessing. They should all strive to avoid sinful acts that
may deprive them from Allah's blessing and make them liable to His severe
punishment.

AVOIDING UN-ISLAMIC APPEARANCE

In dressing up for a wedding, Muslims should take into consideration the
following guidelines:

© They should avoid removing the hair that we are commanded to spare: they
should avoid plucking their eyebrows, and men should avoid shaving or
closely trimming their beard.



© They should avoid copying styles of the non-Muslims and the corrupt - such
as hairdos or clothing styles of actresses, singers, dancers, etc.

Women may only wear perfume if they will be in the company of other women or
with their own mahrams. Wearing it in the presence of non-mahrams constitutes a
great sin. Abu Musa al-Ash'ari («) reported that the Prophet () said:
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“Any woman who wears perfume and passes by men who would smell her
. 1
perfume is an adulteress.” 3

® Women should avoid makeup. In addition to being an imitation of the
nonbelievers, this harms the skin and demonstrates an alteration to Allah's
creation. The same is true about growing the nails and painting them with

nail-polish..

It is permissible, however, to use natural kuhl (antimony) as eye liner. This was
practiced by the sahabah, and 'Ali (:%) reported that the Prophet () said:

“Use antimony: it helps the (eyelash) hair grow, removes eye-impurities, and
clears the eyesight.” *

It is also permissible to use hinna (commonly, women apply it to the hands and

feet). hinna is a reddish-orange cosmetic produced from the leaves and stalks of

the hinna plant. Salma, a female servant of the Prophet (4), reported:

“Never did a wound afflict the Prophet (:£) or a thorn prick him but that he
put hinna' on it.”!s

13 Recorded by Abu Dawud, at-Tirmidhi, and others. Verified to be hasan by al-Albani (Sahih ul-

Jami' no. 2701 and al-Mishkat no. 1023).
'* Recorded by at-Tabarani, Abu Nu'aym, and others. Verified to be authentic by al-Albani (as-

Sahihah no. 665).
15 Recorded by at-Tirmidhi and Ibn Majah. Verified to be hasan by al-Albani (as-Sahihah no.

2059 and al-Mishkat no. 4467).



Muslims should avoid tattooing and body-piercing. These are strongly
prohibited in Islam. They are clearly from the dictates of Satan, and have only
been popularized by the corrupt people in recent years.

They should maintain a balance between elegance and moderation - never
wearing clothing and adornment that reach the level of excessiveness or
extravagance. They should keep in mind that the thousands that they may
spend on a one-night's dress or pair of shoes may be desperately needed for
saving the lives of starving Muslims in other parts of the world.

They should avoid wearing clothing and adornment with the intention of
boasting and showing-off.

Their clothes should entirely cover the 'awrah and conceal its shape. The

extent of 'awrah is provided in the following table:

Individual in Question

Extent of the 'Awrah

Man with men or with women

From navel to knee

Woman with non-mahrams or with
non-Muslim women

The whole body, except for the face
and hands

Muslim women Woman with mahrams
or with Muslim women

The whole body, except for the head,
neck, arms, and shins.

Examples of violations to covering the 'awrah: men wearing shorts or tight pants;
women exposing to non-mahrams their head or arms, or wearing tight,
transparent, or flashy clothes; women exposing to other women their thighs,

armpits, or part of their bosom.

» They should avoid wearing clothing that is specific to the opposite sex - such
as women wearing masculine styles, or men wearing natural silk, gold
jewelry, bracelets, necklaces, neck-chains, etc.




AVOIDING UN-ISLAMIC PRACTICES

Muslims should keep their wedding aloof of many of the un-Islamic practices. In
particular:

© They should avoid mingling between women and men who are not their
mahrams, because it leads to various sinful acts, such as:

e Touching, hugging, or shaking hands with each other.

e Chatting, laughing, or flirting with each other.

e Exchanging looks and stares with one another.

¢ Admitting the bridegroom, sometimes accompanied by other men,
into the women's section of the wedding in order to meet his bride
and kiss her in front of a large number of women, many of them
improperly dressed.

& They should avoid spending extravagantly or turning the wedding into an
arena for show-off - thereby wasting money on things that are of no benefit
for the Muslims, such as:

¢ Holding the wedding in an expensive hotel or ballroom where
lavish foods are served and many violations to Islam are

committed.

e Distributing to the attendees expensive artifacts filled with sweets,
or throwing silver or golden coins for the "lucky" people to catch.

e The bride wearing a very expensive wedding gown that usually
exposes much of her 'awrah.

© They should avoid other sinful acts that are characteristic of un-Islamic
wedding celebration, such as:

e Having un-Islamically dressed waitresses provide the service.

e Playing music, often combined with suggestive singing and lewd
dancing.



e Offering alcoholic beverages.

e The newlywed couple wearing wedding rings to indicate their new
"married" status - a practice that has absolutely no basis in Islam.

& They should avoid undermining Islamic rites and rituals, such as:
e Missing a prayer or refraining from praying it in jama'ah.

e Holding the wedding until a late hour, causing attendees to miss
the fajr prayer.

AVOIDING TAKING PICTURES

A Muslim should not take a picture or help in taking it unless it fulfills a need that
cannot be fulfilled otherwise.

‘A’ishah (w&) reported that the Prophet () once saw in her house a curtain with
pictures, so his face showed anger and he said:
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“Indeed, those who make these pictures will be tortured on the Day of
Resurrection and will be told," Give life to what you have created. ”

So she removed the curtain, cut it, and made pillows with it'e,

Ibn Mas'ud reported that Allah's Messenger (#) said:
[
sb»
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“Indeed, the people who will receive the most severe punishment on the Day
of Resurrection are those who make pictures.” 17

16 Recorded by al-Bukhari, Muslim, and others.



Abu Talhah, 'Ali, and others () reported that Allah's Messenger () said:
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“Indeed, the angels do not enter a house in which there is a dog or a
picture. ” '*

These hadiths are applicable to all forms of pictures of living beings that have
souls, even if they are fictitious - whether the pictures are two or three-
dimensional, and whether they are paintings or photographs.

A common modern practice during wedding celebrations is taking a large number
of pictures and video clips of the newlywed couple and their relatives and friends.
Those pictures usually show various acts of disobedience to Allah (%), such as
women exposing their heads and other parts of their bodies and making various
poses with men who are not their mahrams. Thus, in addition to taking pictures
for which there is no necessity or need, the pictures reflect many instances of
sinning and disobedience. They "freeze" the people's sinning for them and others
to see and remember for many years to come - which adds to their balance of evil
deeds on Judgment Day.

17 Recorded by Muslim, Ahmad, and others.
'8 Recorded by al-Bukhari, Muslim, and others.



THE WALIMAH

Definition and Ruling

The walimah (or wedding feast) is a meal offered by the husband to the friends
and family after the consummation of marriage.

The walimah is wujib (obligatory) upon the husband. Buraydah Bin al-Hasib ()
reported that when 'Ali (:4) married Fatimah, Allah's Messenger () said:
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“Indeed, a wedding (or a bridegroom) must have a walimah.”

So Sa'd said, "I will bring a ram." And another man said, "I will bring some
nl
com.

Regulations and Recommendations

The following additional regulations apply to the walimah:

THE WALIMAH'S TIME

Following the Prophet's () practice, the walimah should normally be held on the
wedding night or within the first three days following it.

Anas («£) reported:

“Allah's Messenger (:£) once consummated his marriage with one of his
wives, so he sent me and I invited some men for food.” 2

" Recorded by Ahmad and an-Nasai. Verified to be authentic by al-Albani (Sahih ul-Jami' no.
2419 & Adab uz-Zifaf pp.144-145).
* Recorded by al-Bukhari and al-Bayhagqi.



Anas («) also reported:

“When the Prophet (3£) married Safiyyah, her freedom was her mahr. And
he held the walimah for three days. ” 3

TYPES OF FOOD

It is recommended to include meat in a walimah, with a minimum of one sheep or
goat - if that be affordable. However, meat is not a condition for a walimah.

HELPING WITH THE COST

The walimah is the husband's obligation. However, it is permissible for other
Muslims to help him in its cost or preparation. We have seen above that a number
of Muslims helped 'Ali in preparing his walimah.

WHOM TO INVITE

A newlywed should invite to the walimah his Muslim relatives, friends, and
acquaintances, especially the righteous among them. Abu Sa‘id alKhudri ()
reported that Allah's Messenger (4) said:

€ N elalabs UST Y Lae Y| Lol W

“Do not accompany except a believer, and do not feed your food except to a
pious person.”

Sinful individuals and non-Muslims should largely be excluded from the
invitation - unless there is an important benefit in inviting them, such as exposing
them to da'wah, provided that their presence would not influence the attendees in
a negative way.

In inviting to a walimah, there should not be a distinction between the poor and
rich. Abu Hurayrah (<) reported that the Messenger (:£) said:

* Recorded by Abu Ya'la. Verified to be hasan by al-Albani (Adab uz-Zifaf p.146).
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“The worst food is that of a walimah to which the rich are invited but the
poor are not. And he who rejects the invitation (to a walimah) has surely
disobeyed Allah and His Messenger. »

Manners for the Host

There are certain etiquettes that should be implemented by a host when he invites
people to a wedding walimah or any other meal. Some of them have been
included in the previous section. In what follows we include some additional
important ones.

AVOIDING EXTRAVAGANCE AND SHOW-OFF

Some people like to impress others about their wealth and status by holding
extravagant banquets and receptions in expensive hotels, and by offering costly
food and services that are often beyond their means and are extremely straining to
their resources for a long time to follow.

This is prohibited in Islam. It reflects an imitation of Satan as Allah (%) says:

“Do not waste your wealth senselessly. Those who spend wastefully are the
brothers of the devils; and the Devil is ever ungrateful to his Lord. »”3

* Recorded by Muslim and others from Abu Hurayrah, Ibn 'Abbas, and Ibn 'Umar. Some of the
reports in al-Bukhari and Muslim indicate that this is mawquf, being the saying of Abu
Hurayrah (4). But other authentic reports prove that it is stated by the Prophet (4) (see lrwa'ul-
Ghal'il no. 1947 and as-Sahihah no. 1085).

> Al-Isra 17:26-27.



And Allah (%) says:
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“Eat and drink, but do not be excessive; verily, He does not like the

extravagant.” 6

Al-.Mughirah Bin Shu'bah («) reported that the Prophet (4£) said:
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“Allah verily hates three qualities for you: gossiping, wasting money, and
begging.” ’

AVOIDING IMPERMISSIBLE UTENSILS

One form of extravagance that some people practice in banquets and walimahs is
serving food in gold or silver plates or using silverware made of or plated with
gold or silver.

Many scholars permit using silver-plated silverware — provided that the silver
layer is so thin that it is negligible compared to the overall substance. However,
even then, using that kind of silverware is a source of shubhah (doubt), and is
better to be avoided.

INVITING MANY PEOPLE
Within what is reasonable, the newlywed should try to bring to the walimlah as

many people as is possible. Jabir Bin 'Abdillah () reported that Allah's
Messenger () said:
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5 Al-A'raf 7:31.
" Recorded by al-Bukhari, Muslim, and others.



“The most beloved food to Allah is that on which many hands gather.”8

HONORING THE GUESTS
The guest has a right upon his host: he should be well treated and honored.
Honoring the guest is a sign of true belief. Abu Hurayrah («) reported that
Allah's Messenger (i) said:
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“He who believes in Allah and the Last Day should honor his guest; he who
believes in Allah and the Last Day should be kind to his kin; and he who

believes in Allah and the Last Day shouldgeither say a good thing or remain
silent. ”

Manners for the Guests
There are also certain adab that should be exhibited by a guest who is invited to a

walimah or other meals. In what follows, we present some of the most important
adab.

ANSWERING THE INVITATION IS A RELIGIOUS OBLIGATION

It is an obligation on every person who is invited to a walimah to attend - unless
he has a legitimate Islamic excuse.

Ibn 'Umar () reported that Allah's Messenger () said:

¥ Recorded by Ibn Hibban, al-Bayhaqi, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 171 & as-Sahihah no. 895).

® Recorded by al-Bukhari, Muslim, and others.
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“When one of you is invited to a walimah, he should attend it - if it is a
wedding or something like it. And whoever does not answer the invitation, he
has surely disobeyed Allah and IDs Messenger. »10

Ibn Hajar concluded from this hadith that answering the invitation is wajib
because the one who does not do it is disobedient. '

This carries a command. from the Prophet (#), which again establishes that
answering the invitation is a wajib.

With this understanding, one should answer the invitation with iman (believing in
its religious value) and ihtisab (seeking Allah's reward for his attendance). If this
is sincerely fulfilled, attending a walimah becomes a rewardable act of worship.

LEGITIMATE EXCUSES

A legitimate excuse that justifies not attending a walimah is any reason that would
make attending it beyond a person's reasonable ability. Thus, the following could
count as legitimate excuses:

1. Being invited to two walimahs in two different places at the same time.

2. Having to undertake an expensive trip to attend the walimah.

3. Having at the same time an important appointment that missing it would
result in a serious harm in wealth, health, or well-being. E.g: a school
examination, a business deal, etc.

However, even in such cases where a person feels that he is justified in turning

down an invitation to a walimah, he should contact the host and present his
excuse ahead of time.

'” Recorded by al-Bukhari, Muslim, and others. The part specifying the wedding is recorded by
Abu Ya’la and verified to be authentic by al-Albani (adab uz-Zifaf p. 154).
" Fath ul-Bari.



AVOIDING INVITATIONS THAT INVOLVE DISOBEDIENCE

One should decline the invitation to a walimah that includes acts of disobedience
to Allah, such as drinking alcohol, music, mixing between men and women, and
SO on.

'Ali Bin Abi Talib («%) reported that he prepared some food and invited the
Prophet (#). When the Prophet () arrived, he saw some pictures and turned to
leave. 'Ali said, “O Allah's Messenger, what made you turn back - may my mother
and father be your ransom?" He (i) replied:
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“Indeed, there is a curtain in the house on which there are pictures; and the
angels do not enter any house in which there are pictures.”12

EATING FROM THE FOOD

Even though it is obligatory to respond to the invitation, it is not obligatory to eat
from the food. Depending on his situation, the guest may wish to eat or abstain
from eating. In the second case, he should present his excuse for not eating in
order to avoid offending the host. However, it is better to eat, even a little bit, as is
mentioned in the next section.

WHAT FASTING PEOPLE SHOULD DO

A fasting person may remain fasting in a walimah. Instead of eating, he should
then supplicate for the host.

However, if one is fasting a voluntary fasting, it is recommended for him to break
his fast, especially if he expects his eating to bring joy to the host's heart.

Abu Sa‘id al-Khudri («) reported that he once prepared some food for Allah's
Messenger (). The Messenger (4) came with some of his companions. When the
food was brought, one man stayed away saying, "I am fasting." Allah's Messenger
(#) then said:

"2 Recorded by Ibn Majah and Abu Ya‘la. Verified to be authentic by al-Albani (Adab uz-Zifaf p.
161).
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“Your brother has invited you and toiled for your sake! Break your fast and

fast another day instead - if you wish. ” 13

This Hadith also indicates that it is not obligatory to make-up a voluntary fasting.

SEEKING PERMISSION TO ENTER

When one goes to a walimah or its like, the host would usually be expecting him
and there is not much necessity for seeking permission to enter - especially if it is
held in a public place.

However, if the food is served in a private home, one must seek permission to
enter. Allah (%) says:

w
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“O you who believe! Do not enter houses other than your own until you have
asked permission and greeted those in them; that is better for you - that you
may remember.”"*

Taking permission is important for a number of reasons, among which are the
following:

1. The host should prepare himself for receiving the guests and make sure that
their eyes would not fall on any of the women of the house who may be
improperly dressed.

2. The host should be given the chance to ascertain that those who seek admission
have all been invited. More about this will be discussed in the next sub-section.

" Recorded by al-Bayhagqi, at-Tabarani (in al-Awsat), and others. Verified to be authentic by al-
Albani (Irwa“ ul-Ghalil no. 1952 & Adab uz-Zifaf p.159).
'* An-Nur 24:27.



GREETING WITH SALAM, AND SHAKING HANDS

When a Muslim meets his Muslim brothers, he should greet them with salam.
Similarly, when one enters into someone's house for food or some other reason,
he should greet the people who are present with salam.

Some people greet each other with non-Islamic greetings, such as, "Good
evening," "Hi," and so on. This should be avoided, because Allah gave us a better
greeting: the salam. It carries a supplication of peace, and it is the greeting of the
angels and the people of Jannah."

Some people are also of the non-Islamic habit of hugging and kissing each other
whenever they meet. Hugging should only be reserved to meeting a person after a
long absence, such as one who just came back from travel. In other situations, the
Muslims should greet each other with salam and shake each others' hands.

PRONOUNCING ALLAH'S NAME OVER THE FOOD

Before starting to eat, we should pronounce Allah's name saying, "Bismi 'llah -
with Allah's name (I eat)."

It is important to note here that there is no authentic supplication or thikr to be
said before or during eating - except for pronouncing Allah's (4) name. Other
supplications that people commonly say before eating are unauthentic and should
be avoided.

AVOIDING CRITICIZING THE FOOD

All halal food is a favor from Allah. We should not criticize it, because that could
reflect dissatisfaction and ingratitude toward Allah (4). Furthermore, that could
offend and hurt the host.

MODERATENESS IN EATING

Whether at a walimah, a restaurant, or eating at home, and whether the food is
varied and delicious or plain and unappealing, we should never eat excessively. In
addition to its harms to the health, overeating causes laziness and averts from
remembering Allah and being devoted in worshiping Him. An important quality

15 See, for example, ar-Ra'd 13:24.



of a believer is that he does not overeat. Abu Hurayrah, Abu Musa al-Ash'ari, and
'Abdullah Bin 'Umar () reported that Allah's Messenger () said:
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“Indeed, a believer eats in one intestine (i.e., is satisfied with little food), and
a kafir eats in seven intestines (eats too much).” 6
The Prophet () strongly prohibited gluttony and indicated that much of what the

people eat is not necessary for them - rather, harmful! Al-Migdam Bin Ma'd
Yakrib («) reported that Allah's Messenger () said:
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“A human being cannot fill a container worse than his stomach. Sufficient
for a human being to eat a few mouthfuls to keep his back straight. But if
that is not possible, he should reserve one third (of his stomach) for his food,
one third for his drink, and one third for his breathing. ” !’
THE BLESSING OF EATING WITH OTHERS
Eating with other people brings Allah's blessings. To the same meaning, 'Umar

(«42) reported that Allah's Messenger (i) said:
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16 Recorded by al-Bukhari, Muslim, and others.
17 Recorded by at-Tirmidhi, Al;mlad, and others. Verified to be authentic by al-Albani (as-
Sahihah no. 2265).



“Eat together and not separately, for blessings come with company.” 18

SITTING HUMBLY AND EATING FROM AROUND THE SIDES
Arrogance is a sign of ingratitude toward Allah's favors. When eating, one is not
supposed to recline or sit in a haughty manner; rather, one should sit humbly and

eat with consideration.

Ibn 'Abbas («) reported that Allah's Messenger () said:

by oo LIS Yy (il con (IS5« laal] Ty 335 25,000

“Blessings descend upon the center of the food; so eat from the sides and do
not eat from the center.” "’

AVOIDING WASTING FOOD

Nowadays, we see that many Muslims allow large quantities of food to go to
waste, especially during walimahs and other social functions - at the time when
many other Muslims suffer from hunger and famines. This is contrary to the
teachings of the Sunnah. The Prophet () was keen to retrieve even the small
amount of food that stuck to his hand or plate.

PRAISING ALLAH AND SUPPLICATING TO HIM AFTER EATING

After eating, one should express his gratitude to the One Who granted him the
food by praising Him,

Mu'ath Bin Anas al-Juhani («) reported that Allah's Messenger (#%) said:

'® Recorded by Ibn Majah. Verified to be hasan by al-Albani (Sahih ul-Jami' no. 4500 & as-
Sahihah no. 1686).

' Recorded by Abu Dawud, at-Tirmidhi, and others. Verified to be authentic by al-Albani (Irwa'
ul-Ghalil no. 198011).
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“Whoever eats some food and then says, ' Al-hamdu li-'llah il-lathi atamani
hatha wa-razaqanihi min ghayri hawlin minni wa-la quwwah - All praise is
due to Allah who fed me this and provided it for me without any might or
power from myself," all his past sins will be forgiven. ” 20

SUPPLICATING FOR THE HOSTS

In addition to praising Allah, one should show gratitude to the people who fed
him. This is best done by supplicating for them.

Al-Miqdad Bin al-Aswad («&) reported that Allah's Messenger (#) would
supplicate for those who fed him or gave him something to drink, saying:,
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“Allahumma atim man atamani, wa-sqi man saqani - O Allah, feed the one
who fed me, and give drink to the one who gave me drink.”*'

'Abdullah Bin Busr («:) reported that Allah's Messenger (#) once stayed as a
guest with his father. They put before him some food and he ate. Then they
brought some drink, and he drank from it then handed it to the person sitting to
his right. As the Prophet () mounted his animal to leave, 'Abdullah's father asked
him to supplicate for them, and he () said:
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*% Recorded by Ibn Majah, Abu Dawud, and others. Verified to be hasan by al-Albani (Sahih ul-
Jami' no. 6086 & Irwa'ul-Ghalil no. 1989).
*! Recorded by Muslim and others.



“Allahumma barik lahum fima razaqtahum, wa-ghfir lahum, wa-rhamhum -
O Allah! Bless for them that which You provided them, forgive them, and
have mercy upon them. ” 22

DEPARTURE
If one is invited for a meal, he should not inconvenience the host and his
household by coming too early and waiting for the food to be ready. Also, one

should not inconvenience the host by staying too long after finishing eating.

At departure, one should give salam as he did when he entered.

** Recorded by Muslim.



CONSUMMATING THE MARRIAGE

Advising the Married Couple

Prior to leaving the newlywed couple to themselves on their wedding night, it is
important to give them advice regarding the Islamic guidelines for marital
intimacy, rights and obligations between the spouses, and other issues of
importance for them. Most of this necessary information is included in this book
and its two sequels. '

Kindness to the Bride

The husband should be extremely kind to his bride on their first night together,
especially if she is a virgin. He should understand that this night marks the
beginning of a totally new life for her. This may make her nervous and slow in
cooperating with him. So, he should not brutally force himself on to her. If she
does not appear to be fully ready on the first night, he should work on easing her
emotions while waiting for the ultimate union between them one or more days
later as might be necessary.

Allah's Messenger () was very kind and gentle with 'A'ishah («) on her first
night with him. He gave her some milk to drink, allowed her young girlfriends to
remain with her for a while, and talked to them jokingly - so as to make her feel at
ease.

Asma' Bint Yazid Bin as-Sakan (u) 2 reported that she adorned 'A'ishah () for
the Prophet (#) and then invited him in. He came and sat next to her. He was
given a large cup of milk. He drank some of it and then gave it to 'A'ishah ()
who shyly lowered her head. Asma' scolded her saying, “Do not reject Allah's
Messenger's offer.” So she took the cup and drank some, and he then told her,
“Give your friend.” Asma (u) said, "O Allah's Messenger! First take it back and
drink from it, then give it to me with your hand." He took it, drank from it, and
gave it to Asma' who sat down and drank, making sure that her lips were on the
spot where the Prophet () drank *. Then he pointed to some other women who

" See "Closer Than a Garment" and "The Fragile Vessels" by the Author.

* She was Mu‘th Bin Jabal's cousin: one of the Ansar women who gave her covenant to the
Prophet () during Bay'at ur-Ridwan

? Seeking the blessing from Allah's Messenger's () touch.



were with her and said, “Give your friends.” They said, “We have no desire for
it.” He said:
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“Do not combine hunger with lying.” 4

Praying Two Rakahs Together
It is recommended for the newlywed couple to pray two rak'at in jama'ah, with the

groom leading the prayer. This would be a great indication that, from their first
night, they meet together on an act of obedience to Allah (¥).

Invoking Allah's Blessing

After praying the two rak'at together, it is recommended for the husband to make
supplications and invoke Allah's blessings on himself and his bride.

'Abdullah Bin 'Amr («) reported that Allah's Messenger () said:
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“When one of you acquires a wife, a servant, or a riding animal, he should
hold her (or it) by the forehead, invoke Allah's blessing, and say:

"Bismillah, allahumma barik li fiha. Allahumma inni as'aluka min
khayriha wa-khayri ma jabaltaha 'alayh - wa-a'athu bika min sharriha wa-
sharri ma jabaltaha 'alayh — With Allah's name. O Allah, bless her for me.

* Recorded by Ahmad. Verified to be hasan by al-Albani (Adab uz-Zifaf p.92).



O Allah, I ask You to grant me of her / its good, and the good upon which
You created her / it; and I ask You to protect me from her / its evil! and any
evil upon which You created her / it."

And if it is a camel (that he acquires), he should hold it by the peak of its
hump (and say the same). ” °

Islamic Etiquettes of Marital Intimacy
There are important guidelines for the spouses to observe when they intimately

approach one another. In what follows, we briefly outline some of them, keeping
the detailed coverage for the sequel to this book: "Closer than a Garment".

SUPPLICATION BEFORE INTERCOURSE

Even at the peak of his passion, a believer does not forget his Lord (%£). He
remembers that his intercourse with his wife is a means of fulfilling many noble
purposes - not only his lust. One of these noble purposes is producing a good

progeny. Thus, it is important to supplicate to Allah to keep Satan away from him
and his progeny. Ibn 'Abbas («) reported that the Messenger (4) said:
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“When one of you wants to approach his wife, if he says:

"Bismillah, Allahumma jannib nash-Shaytan, wa jannib ish-Shaytana ma
razaqtana — With the Name of Allah, O Allah, keep Satan away from us, and
keep him away from what You grant us,"

If it is then decreed that they have a child (from that intercourse), Satan will
never harm it. ” ¢

> A combined report recorded by al-Bukhari, Ibn Abi Shaybah, and others.
8 Recorded by al-Bukhari, Muslim, and others.



MISCELLANEOUS ADAB FOR INTERCOURSE

The following is a list of additional important adab that should be observed when
being intimate or having intercourse with one's spouse.

1. The man may only have intercourse with his wife in her front entry
(vagina). Approaching her from the back entry is a major sin.

2. During his wife's menses, a man may not have intercourse with her, but
may otherwise enjoy other parts of her body. Performing intercourse with
a menstruating woman is a major sin.

3. A person becomes junub (unclean) in one of two ways:

a. By climaxing and ejaculation, which results from intercourse, wet
dreams, foreplay, etc.

b. By performing intercourse - regardless of whether it results in
ejaculation or not.

4. A junub person must take a ghusl (bath) before being able to pray. It is
further recommended for a junub to take the ghusl before going to sleep or
mentioning Allah. If that is not possible, one should at least wash his (or
her) private parts and perform wudu.

5. It is strongly prohibited for the two spouses to disclose to others the
secrets of what takes place during their intimacy sessions.

The Morning Following the Wedding

On the morning following the wedding night, it is recommended for the husband
to visit his family members and relatives, greet them, and supplicate for them.
Anas («£) reported:

“In the morning following Allah's Messenger's (:£) wedding with Zaynab, he
visited his wives and exchanged with them salam and supplications. This was
his practice on the morning following his wedding. » ’

7 Recorded by an-Nasai and Ibn Sa‘d. Verified to be authentic by al-Albani (Adab uz-Zifaf p.
138).



Honeymoon

A common practice is that the newlywed would leave right after their wedding on
a "honeymoon" trip. Depending on their finances, that trip could be to a country
or area that has attractions for tourism.

There is no doubt that the honeymoon is one of the non-Muslims's practices that
many Muslims rush to imitate. It is usually an occasion for adding to one's record
of sins: it involves mixing with many non - Muslims, listening to music, going to
restaurants where alcohol is served, going to beaches and other attractions where
the people are improperly attired, and so on.

If the newlywed get a few days off from work on the occasion of their wedding,
they should not use them in disobeying Allah (%) Rather, they can take the
chance to go on a 'Umrah trip or for visiting some family members to preserve the
kinship ties and invite them to the good teachings of Islam.



FORBIDDEN MARRIAGES

Permanently Prohibited Women

INTRODUCTION

Permanently prohibited women are the women that a man may never marry.
Permanent prohibition can be a result of blood, marriage, or foster (breast-
feeding) relationships. A man is a mahram to any woman who is permanently
prohibited to him.

Allah (%) mentions the permanently prohibited women in the following ayat:

Sl B Gl BG Y Ll v_e}ugcx,mj,&,,y)

-

ﬁrsyw LA—U)LAj-‘/".

“And do not marry the women whom your fathers had married - except
what has already passed. Indeed, that was a shameful and hateful act (to
Allah), and an evil way.” !
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"'Soorah An-Nisa 4:22.



“Prohibited to you (for marriage) are your mothers, daughters, sisters,
paternal aunts, maternal aunts, brother's daughters, sister's daughters,
foster mothers who breast-fed you, foster sisters, wives' mothers, step-
daughters under your custody and born of your wives with whom you have
had intercourse - but if you have not had intercourse with them, there is no
sin upon you (if you marry their daughters) -, the wives of your sons who are
your own offspring, and that you simultaneously marry two sisters - except
for what has already passed. Indeed, Allah is Forgiving and Merciful. ” 2
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“And (also prohibited to you are) all married women, except those (captives
and slaves) that your right hands possess. This is Allah's decree upon you.
And lawful to you are all (women) beyond these, provided that you seek them
(in marriage) with gifts from your monies, desiring chastity, not unlawful
sexual intercourse. So for those whom you enjoy (in marriage) from among
them, give them their due compensation (mahr) as an obligation, And there is
no blame upon you for what you mutually agree (to give) beyond the
obligation. Indeed, Allah is Knowing and Wise. ”*

2 Soorah An-Nisa 4:23.
3 Soorah An-Nisa 4:24.



PROHIBITION BASED ON BLOOD RELATIONSHIPS

From the above, we conclude that the women who are permanently prohibited for
a man because of blood relationships are seven types:

1.

2.

His mothers (including his grandmothers from both sides, and further up).
His daughters and granddaughters (and further down).
His sisters (both full and half-sisters).

His paternal aunts (including his father's, grandfathers', mother's, and
grandmothers' paternal aunts, and further up).

His maternal aunts (including his father's, grandfathers', mother's, and
grandmothers' maternal aunts, and further up).

His brothers' (both full and half-brothers) daughters and granddaughters
(and further down).

. His sisters' (both full and half-sisters) daughters and granddaughters (and

further down).

PROHIBITION BASED ON MARITAL RELATIONSHIPS

The women who are permanently prohibited for a man because of marital
relationships are four types:

1.

The wives of his fathers (and grandfathers, and further up). This
prohibition occurs as soon as a father executes his marriage contract on a
woman, even if he does not perform intercourse with her.

. The wives of his sons (and grandsons, and further down). This prohibition

occurs as soon as a son executes his marriage contract on a woman, even
if he does not perform intercourse with her.

His wive's mothers (and grandmothers, and further up). This prohibition
occurs as soon as a man executes his marriage contract on a woman, even
if he does not perform intercourse with her.



4. The daughters (and granddaughters, and further down) of the wives with
whom he performed intercourse.

In regard to step-daughters (Case 4 above), most scholars hold the opinion that
they are all prohibited, without exception - as soon as their step-father performs

intercourse with their mother. They say that the "custody" restriction in the above
ayah (4:23) is a description applicable to all step-daughters.

PROHIBITION BASED ON MILK RELATIONSHIPS
The milk of the breast-feeding mother gives the baby nutrition and growth. When
a woman breast-feeds a baby, he becomes related to herin a way similar to her

delivered child. 'A'ishah, Ibn 'Abbas, and 'Ali («) reported that Allah's Messenger
(#&) said:
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“Indeed, Allah has prohibited (of marriages), based on breast-feeding, what

He has prohibited based on birth (or blood-relationships).”*

However, for breast-feeding to result in prohibitive relationships, it must satisfy
the following conditions:

1. It should be performed on five or more distinct suckles.
2. The baby should be hungry and should drink its fill in each suckle.

3. All prohibiting suckles should take place before the baby's weaning at the
age of two.

'A'ishah () reported that Allah's Messenger (4) said:
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“One or two suckles do not cause prohibition.” *

* Recorded by al-Bukhari, Muslim, and others. Review Irwa'ul-Ghalil no.1876 for the various
narrations of this hadith.



In the following, we mean by "foster mother" the woman who breast-fed a person
according to the above-listed conditions. And a "foster father" is the man who was
married to the foster mother at the time of breast-feeding that person; i.e., he is the
man who caused the foster mother's milk.

In the following table, we list the eight common types of women who are
permanently prohibited for a man because of breast-feeding relationships:

Foster Relationship Counts as

Foster mother

Mother

Foster daughter

Daughter

Foster mother's mother

Maternal grandmother

Foster father's mother

Paternal grandmother

Foster mother's sister

Maternal aunt

Foster father's sister

Paternal aunt

Foster mother's granddaughter

Niece

Foster sister

Sister

3 Recorded by Muslim, Abu Dawud, and others.




A man's foster sisters are of three types:

Description of the Sister Counts as

a. Breast-fed by his foster mother, and from the same Full sister
husband's milk

b. Breast-fed by his foster mother, but from the milk Half- maternal
of two different husbands sister

c. Breast-fed by a wife of his foster father other than Half-paternal
his foster mother sister

It is important to note here that the foster relationships only apply to the breast-fed
person and his offspring. They do not apply to other relatives, such as his blood
brothers and sisters.

For example, consider a man "A" has a foster sister "B", a blood brother "C", and

a son "D". In this case, "A" and "D" are prohibited from marrying "B", but "C" is
not.

Temporarily Prohibited Women or Marriages
Temporary prohibition is that which prevents a man from marrying a woman
under certain conditions. If the conditions cease to hold, the prohibition ends and

the woman becomes permissible for him.

The temporarily prohibited women are the following:

MARRYING MORE THAN FOUR WOMEN

If a man has four wives, all other women become temporarily prohibited for him.
This means that he may not consider any additional woman for marriage unless he
divorces one of his wives.



It is not allowed for a man to have more than four wives in Islam. Even for those
who had more than four wives before embracing Islam, the Prophet (i)
commanded them to select four of them and divorce the rest.

SIMULTANEOUSLY MARRYING TWO SISTERS

As long as a man is married to a particular woman, all of her sisters become
temporarily prohibited for him; he may not marry any of them unless he divorces
their sister.

SIMULTANEOUSLY MARRYING AUNTS AND THEIR NIECES

It is not permissible to simultaneously marry an aunt and her niece. A man would
have to divorce one of the two before he may marry the other.

WOMEN MARRIED TO OTHER MEN

This is clearly expressed in the above ayah of Surat un-Nisa' (4:24). The same
applies to a woman who has been divorced a non-terminal divorce (first two
times) and is still in her 'iddah. Such a woman is considered to be still under her
husband's charge and no one may approach her for marriage before the
completion of her 'iddah.

ADULTERESSES

It is prohibited to marry a woman who is known to be an adulteress or a prostitute
- unless she had demonstratively repented.

'Amr Bin Shu'ayb® reported from his father from his grandfather that Marthid Bin
Abi Marthid al-Ghanawi («%) used to help the Muslim captives run away from
Makkah. A prostitute in Makkah called 'Anaq was his girlfriend. He came to
Allah's Messenger (#£) and asked him, “O Allah's Messenger (#), may I marry
'Anaq?"Allah's Messenger (#) did not say anything until the ayah three of Soorah
an-Nur was revealed, so he summoned him and said, <Do not marry her.> 7

5'Amr Bin Shu'ayb is the son of Shu'ayb Bin Muhammad Bin 'Abdillah Bin 'Amr Bin al-'As. He is

thus the great-grandson of 'Abdullah Bin 'Amr ().
7 Recorded by Abu Dawud, an-Nasai, and others. Verified to be authentic by al-Albani (Irwa'ul-
Ghalil no. 1886).



MUSHRIK WOMEN

A mushrik woman may not be married unless she embraces Islam. The subject of
marrying non-Muslim women is covered in detail in a subsequent section.

MARRIAGE DURING IHRAM

A person who goes for Hajj or 'Umrah is prohibited from courting or marrying
while he is in the state of ihram ®

MARRYING A PREGNANT CAPTIVE-WOMAN
Allah's Messenger (#) prohibited having intercourse with female war captives
(whether as concubines or regular wives) until they purify their wombs from

previous relationships.

Abu Sa‘id al-Khudri («) reported that Allah's Messenger () said in regard to the
war-captives of Awtas battle:

[
- * A, E - T -
ﬁ.@ﬁd}&f‘ﬁhﬁ\'j scdau.u-‘}.ab- Lb_,a’}'}}
&
“One may not copulate with a pregnant woman until she delivers, nor with a
non-pregnant woman until she menstruates (one time).” ?

Other Prohibited Marriages
There are other forms of marriage that were practiced during Jahiliyyah or the

early years of Islam, but were subsequently prohibited. Among them are the
following.

MARRIAGE OF MUT AH

The mut'ah (enjoyment) marriage is a temporary marriage. Its duration is
specified at the time that the contract is executed. At the end of the term, the two

¥ Thram: A sacred temporary state for a pilgrim during which he renounces many of the worldly
pleasures such as women and perfume.

® Recorded by Abu Dawud, al-Bayhagqi, and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 7479 & Irwa' ul-Ghalil no. 187).



spouses leave each other without divorce. Furthermore, the two partners do not
inherit from each other.

This type of marriage was common during Jahiliyyah. Its purpose was to merely
fulfill a physical need for the man. Allah's Messenger () permitted it for some
time, and finally prohibiting it permanently.

Abu Hurayrah («) reported that Allah's Messenger () said:
4 o .I -
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“Mut'ah has been abolished by marriage, divorce, 'iddah, and
inheritance. ”
The 'ulama' differ as to whether the mut'ah marriage was prohibited during the
fight of Khaybar or the Conquest of Makkah. The latter position appears to be

stronger, and is adopted by most of the 'ulama.

Sabrah Biu Ma'bid () reported that at the time of the Conquest of Makkah,
Allah's Messenger (i) said:
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“O people! I had previously permitted you to have women by way of mut'ah.
But indeed, Allah has now prohibited that until the Day of Resurrection.
Thus, anyone who has any such women should let them go, and do not take
any of what you gave them. !

Sabrah («) also reported:

' Recorded by Ibn Hibban, ad-Daraqutni, and al-Bayhaqi. Verified to be hasan by al-Albani
(Sahih ul-Jam. no. 7022 & as-Sahihah no. 2402).
" Recorded by Muslim and Ibn Majah.



“On the year of the Conquest, Allah's Messenger (i) permitted us to enjoy
women (with mut'ah) as we were entering Makkah. But he later prohibited it
for us even before we left Makkah. '

Ibn 'Abbas («) did not know that Allah's Messenger (#) prohibited the mut'ah
marriage, so 'Ali («&) reproached him and said to him:

“Indeed, Allah's Messenger () prohibited enjoying women (mut'ah) on the
day of Khaybar, and he prohibited eating the ordinary donkeys (contrary to
zebras).” B3

MARRIAGE OF TAHLIL

If a man divorces his wife three times, he may not take her back unless she first
marries another man . If the second husband divorces her, she may then marry
the first husband.

The woman must have intercourse with the second husband before she becomes
permissible to the first husband (if the second husband willingly divorces her).

Ibn 'Umar («) reported that a case was presented to Allah's Messenger (i) as
follows, "A man divorced his wife three times. Another man then married her,
closed the doors, and dropped the curtains (i.e., he had full privacy with her), but
divorced her without performing intercourse with her. Would that make her
permissible to the first husband?" He (i) replied:

. P
A Ll o S S Y

“She does not become permissible for the first (husband) until the second
performs intercourse with her.” '°

Similarly, 'A'ishah, Anas, and 'Ubayd Ullah Bin 'Abbas () reported that Rufa'ah
al-Qarzi divorced his wife three times, after which she married 'Abd ur-Rahman
Bin az-Zubayr. But she did not allow him to approach her and came to the

'2 Recorded by Muslim, Ahmad, and al-Bayhagqj.

13 Recorded by al-Bukhari, Muslim, and others.

'* Check Soorah Al-Baqarah 2:229.

' Recorded by an-Nasai, Ahmad, and others. Verified to be authentic by al-Albani (Sahih ul-Jami'
no. 7253 & Irwa‘ ul-Ghaltl no. 1887).



Prophet (#) claiming that he was impotent, and she requesting divorce. 'Abd ur-
Rahman refuted this, saying that she actually wanted to go back to her first
husband. Allah's Messenger (#) then told her that this may not happen unless she
had intercourse with the second husband. '

In order to overcome this restriction, some people apply a trick to make it possible
for the woman to go back to her husband. Another man (called muhill or muhallil)
would marry her, and include a condition in the marriage contract that, as soon as
he copulates with her, their marriage becomes terminated. This is a form of
mut'ah marriage, because it includes the temporary factor. In addition, it
represents a clear defiance to Allah's commands and instructions. Because of this,
it deserved Allah's curse.

'Ali Bin Abi Talib, 'Abdullah Bin Mas'ud, and Jabir Bin 'Abdillah (s) reported
that Allah's Messenger () said:
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“Allah curses the one who performs tahlil, and the one for whom it is
performed.”17

'Ugbah Bin 'Amir (<) reported that Allah's Messenger () said:
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“Shouldn't I tell you about the borrowed billy goat? It is a person who
performs tahlil. May Allah curse the one who performs tahlil, and the one
for whom it is performed. ” '*

16 Recorded by al-Bukhari, Muslim, and others. Review lrwa'ul-Ghalil no. 1997 for the various
reports of this hadith.

"7 Recorded by Al)mad, an-Nasai, and others. Verified to be authentic by al-Albani (Irwa'ul-
Ghalil no. 1897 & Sahih ul-Jami' no. 5101).

'® Recorded by Ibn Majah, al-Hakim, and al-Bayhagqi. Verified to be hasan by al-Albani (Sahih ul-
Jami' no. 2596 & Irwa'ul-Ghalil no. 1897).



Nafi' reported that a man said to Ibn 'Umar (), "Is it permissible for me to marry
a woman to make her lawful for her (previous) husband, even though he did not
ask me to do it, and I did it without his knowledge." He replied:

“No! The marriage should only be based on real interest: if you like her you
keep her, and if you dislike her you divorce her. We indeed used to consider
this (tahlil) as zina during Allah's Messenger's (:£) time. And those who do it
will continue to be in a state of zina, if his intention was to make her lawful to
the other man, even if they stay together for twenty years! ” 1

MARRIAGE OF SHIGHAR

Shighar is a process whereby two men inter-marry each others' daughters or
women under their custody without either one giving a mahr. Nafi' (&) explained:

“Shighar is that a man would marry his daughter to another man with the
condition that the other man would marry him his daughter. And they would
not require any mahr in between them. ” 20

Ibn 'Umar () reported that the Prophet (i) prohibited shighar marriages 2! and
said:
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“No shighar (is permissible) in Islam.” **

Even when dowries are specified, this inter-marriage remains as a source of doubt
that should be avoided.

Al-A'raj reported that al-'Abbas Bin 'Abdillah Bin 'Abbas gave his daughter in
marriage to 'Abd ur-Rahman Bin al-Hakam, and 'Abd ur-Rahman gave his
daughter to him in marriage, and they named some mahrs. Yet, Mu'awiyah (who
was the khalifah then) wrote to Marwan Bin al-Hakam commanding him to
separate between them and saying:

' Recorded by al-Hakim, al-Bayhaqi, and at-Tabarani. Verified to be authentic by al-Albani
(Irwa’ ul-Ghalil no. 1898).

20 Recorded by al-Bukhari, Muslim, and others.

2 Recorded by al-Bukhari, Muslim, and others.

** Recorded by Muslim and others.



“This is the shighar marriage that Allah's Messenger (&) prohibited.”23

MARRIAGE WITH THE INTENTION OF DIVORCE

Some men may marry a woman for a specific purpose, intending within
themselves to divorce her as soon as that purpose is accomplished. An example of
this is a common practice in some Western countries where a foreigner marries a
native woman in order to obtain residency in her country, planning to divorce her
as soon as he achieves his goal.

If the marriage contract sets a term for this kind of marriage, it becomes a
prohibited form of mut'ah marriage. If it does not, the majority of 'ulama' consider

that this marriage is valid but the man sinful because he deceives the woman by
hiding his initial intention from her.

Marrying Non-Muslims

GENERAL RULE

Allah (%9) prohibited marriage with the mushriks, males and females:
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“And do not marry pagan women until they believe (in Allah alone). Indeed,
a believing female slave (of Allah) is better than a pagan, even though she
(the pagan) might appeal to you. And do not marry pagan men until they
believe. Indeed, a believing male slave (of Allah) is better than a pagan, even
though he might appeal to you. Those (mushriks) invite (you) to the Fire,
whereas Allah invites to Jannah and to forgiveness, by His permission. * **

* Recorded by Ahmad, Abu Dawud, and Ibn Hibban. Verified to be hasan by al-Albani (Irwa' ul-
Glalil no. 1896).
** Soorah Al-Baqarah 2:221.



Every non-Muslim is a mushrik. This includes the People of the Scripture (the
Jews and Christians) if they worship anyone besides Allah (like Jesus or 'Uzayr)
or hold other wrong beliefs about Allah ().

EXCEPTION TO THE RULE

Allah (%) made exception to the above rule by permitting Muslim men to marry
Jewish and Christian women - with an important condition: they must be chaste,
which means that they are not promiscuous and have not previously had
illegitimate sexual relationships with men. Allah (%) says:
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“This day all good foods have been made lawful for you; and the food of
those who have been given the Scripture is lawful for you, and your food is
lawful for them; and (lawful for you for marriage are) chaste believing
women and chaste women from among those who were given the Scripture
before you - when you have given them their due compensation - desiring by
that chastity, not illicit relationship or taking secret lovers. And whoever
denies the faith - his deeds have surely become worthless, and he will be, in
the Hereafter, among the losers. ” *°

WHO "THE PEOPLE OF THE BOOK" ARE

Some of the companions took the position that the above permission only applied
to the "unitarian" People of the Book. They argued in regard to a Trinitarian
Christian woman, "What form of shirk is worse than her claim that her Lord is
Jesus?" For example, 'Ali («) said:

%5 Soorah Al-Maidah 5:5.



“The Arab Christians' slaughtering may not be eaten, because they do not
hold to (true) Christianity besides drinking alcohol.”*®

On the other hand, 'Umar («:) was asked whether it was lawful to eat from the
slaughtered meat of a group of Jews who read the Torah and observed the Sabbath
but do not believe in resurrection. He said:

“They are a group from the People of the Book.” *’

Ibn 'Abbas («) said:

“Eat from the slaughtering of the Taghlib 2 and marry from their

women. ” %

Az-Zuhri (#) was asked about the slaughtering of the Arab Christians. He replied
that it was lawful, and said:
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“Whoever embraces a religion is considered one of its people.” 3

Ash-Sha'bi (#) said in answer to a similar question:

“Allah has made their slaughtering lawful, and your Lord is never
forgetful. ” !

There are many other similar authentic reports from the salaf considering that the
Christians and Jews are from "the People of the Book" regardless of their beliefs.
This appears to be the stronger of the two opinions. ¥

%% Recorded by 'Abd ur-Razzak and al-Bayhagqi. Verified to be authentic by Mustafa al-'Adawi
(Jami’u Ahkam in-Nisa 3:125).

" Recorded by 'Abd ur-Razzak and al-Bayhagi. Verified to be authentic by Mustafa al-'Adawi
(Jami'u Ahkam in-Nisa 3:126).

% An Arab Christian tribe.

¥ Recorded by Ibn Abi Shaybah. Verified to be authentic by Mustafa al-'Adawi (Jami’u Ahkam
in-Nisa 3: 126).

3% Recorded by 'Abd ur-Razzak. Verified to be authentic by Mustafa al-'Adawi (Jami'u Ahkam in-
Nish 3:127).

3! Recorded by 'Abd ur-Razzak. Verified to be authentic by Mustafa al-'Adawi (Jami'u Ahkam in-
Nish 3:127).

% Review Jami'u Ahkam in-Nisa 3:122-128.



A DIFFICULT CONDITION

The condition of "chastity" does not usually hold in our time. A chaste woman is
one who has been preserved within her house like a jewel, never having been
involved in kissing, touching, petting, or any form of promiscuous relationships
with men other than her husband.

A non-Muslim woman has no faith that would prevent her from committing the
sin. Added to that is today's open Western culture that has permitted zina with the
approval and encouragement of the parents and relatives. It is seldom to find a girl
pass her teenage years without being involved in sexual relationships. Virginity is
now a rarity among the Westerners.

Some people may ask, "What if a Christian woman repented from her former
promiscuous behavior? Would it then be permissible to marry her?”” The answer is
that repentance is an act of worship specific to the Muslims. Its first condition is
ikhlas (sincerity) to Allah. How could a non-Muslim fulfill this? Her only
repentance, then, is by embracing Islam (for the sake of Allah, and not for
marriage).

Even at the peak of the Islamic power and dominance, 'Umar () was against
marrying from the People of the Book. Abu Wa'il reported that Huthayfah ()

married a Jewish woman. Umar («) wrote to him, "Divorce her." He wrote back,
"If this is unlawful, I will divorce her." 'Umar («) wrote:
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“I do not claim that it is unlawful, but I fear that you (Muslims) will soon
partake of their whores (if everyone takes this matter lightly).” **

Jabir () was asked about marrying Jewish and Christian women. He replied:

“We used to marry them during the times of fighting when we were with
Sa'd Bin Abi Waqqas (:%) in al-Kufah. That was because we could then

3 Recorded by al-Bayhaqi and Sa‘d Bin Mansur. Verified to be authentic by Mustafa al-'Adawi
(Jami'u Ahkam in-Nisa 3:122).



hardly find any Muslim women. But when we came back (from the fights),
we divorced them. ”**

CONCLUSION

In our times, the Muslims are weak and have the lower hand, even in their own
countries. If one marries a non-Muslim woman, he will not be able to enforce an
Islamic environment in his own house. He will see her wear the cross, pray to
Jesus, eat pork, and raise his children upon disbelief. This, by itself, is a major act
of disobedience that he would bring about for himself and his own offspring.
What sin is greater than this sin? This alone is a sufficient reason for the
prohibition of such marriages under the current circumstances.

The excuse that some people give, "This marriage is better than committing zina,”
is absurd. First, such a marriage is not permissible to start with. Second, its
outcome is worse than the worst outcome of zina.

Therefore, young men should fear Allah and only marry Muslim women who will
be good companions for them in this life and would help raise their children upon
Islam.

** Recorded by ash-Shill. (in al-Umm) and al-Bayhagqi. Verified to be authentic by Mustafa al-
'Adawi (Jami'u Ahkam in-Nisa 3:124).



& FAIR PARTNERSHIP

Introduction

AN ESSENTIAL BOND

Marriage is a bond held together by mutual rights and responsibilities for each of
the two spouses. It is a partnership between them, and they are both required to
play an active role in that partnership.

The man is appointed as the leader of the household, and the woman as the
supportive helper whose expertise in many areas cannot be handled by the man.
Some of the women who have been corrupted by the Western ideologies want to
be leaders of the family. But only chaos would result in such a family where the
correct and natural positions are reversed.

Both the husband and wife have certain rights and duties. A happy and successful
marriage is assured if both of them fulfill their duties and preserve each others'
rights. Violating those rights is a sure way to misery and failure.

SHARED OBLIGATIONS AND SHARED REWARDS

Some responsibilities and obligations equally apply to the man and woman. For
instance, the obligation of believing in Allah (¥) and following His commands is
identical for both of them. Similarly, they are both responsible and accountable
for their actions. They are both equally required to learn the correct religion,
worship Allah (%), and call to His way. The moral standards are the same for
both of them, as are many of the regulations for dealing with other human beings.

The man and woman get similar rewards for obedience to Allah (%), and similar
punishment for disobedience or sinning. Allah (%) says:
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“Whoever does righteous deeds, whether male or female, while he is a
believer - We will surely grant him a good life, and will surely give them their
reward according to the best of what they used to do.” !

And Allah (%) says:
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“Their Lord responded to them (saying), "Verily, I will not let the deeds of
any worker among you go to waste - whether male or female; you are of one
another.”

BETWEEN EQUALITY AND FAIRNESS

In comparing between women and men, we should realize that Islam does not
equate those who are inherently different. There are matters in which men are
given preference over women, and vice versa. These preferences stem from the
difference in their ability of performing various tasks. Therefore, rather than
equating those who can never be equal, our concern should be directed toward
fairness in dealing with both.

NATURAL DIFFERENCES

We conclude from the above that the Islamic regulations regarding human beings
are equally applicable to men and women. But this does not mean that men and
women are identical in everything.

There are certain regulations that strictly apply to women because of their
feminine nature, and others that strictly apply to men because of their masculine
nature.

Among the most important gender-based instructions were indicated in one of the
Prophet's () last speeches. 'Amr Bin al-Ahwas al-Jushami () reported that he

' An-Nahl 16:97
2 Al-'Imran 3:195



heard Allah's Messenger (#) in the "Farewell Pilgrimage" (on 'Arafah) praise and
glorify Allah, remind and reproach the people, and then say:
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“Lo! Take good care of women, for they surely are captives under your
charge, and you do not possess of them any more than this (subordination) -
unless they commit a manifest sin. If they do, abandon them in sleep, and
beat them lightly. If they obey you, do not apply any further punishment. Lo!
you have a right upon your women, and your women have a right upon you.
Your right upon them is that they should not admit for sitting upon your
furnishings or entering into your home anyone you dislike. Lo! And their
right upon you is that you treat them well in terms of clothing and food. ” 3

This clearly indicates that there are specific rights for the women upon their
husbands, and other rights specific for the men upon their wives. Keeping this in
mind, we emphasize that the subject of this module is to discuss the main shared
rights and obligations, leaving the gender-based rights and obligations to the
following two modules.

* Recorded by at-Tirmidhi, an-Nasa'i, and Ibn Majah. Verified to be hasan by al-Albani (Sahih ul-
Jami' no. 7880 & Irwa'ul-Sahih no. 2030).



Responsibility and Accountability

Being masters of the home wunit, both men and women carry the great
responsibility of establishing and nurturing the family unit.

Being masters and holders of responsibility, both men and women are also
answerable before Allah (4) for their responsibility. Ibn 'Umar («) reported that
the Messenger () said:
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“Each one of you is entrusted with a responsibility, and each one of you will
be questioned about his responsibility. The ruler is responsible (for his
people), and will be questioned about his responsibility. The man is
responsible for his family, and will be questioned about his responsibility.
The women is responsible for her husband's house, and will be questioned
about her responsibility. The servant is responsible for his master's property,
and will be questioned about his responsibility. And a man is responsible for
his father's wealth, and will be questioned about his responsibility. Thus,
each one of you has a responsibility, and each one of you will be questioned
about his responsibility. ” *

It is very important for men and women to have a clear understanding of the great
responsibility that rests on both of their shoulders. This would make them work
hard and cooperate well to fulfill their mission and prepare answers for the Day
when they will be questioned about the way they handled their responsibilities.

* Recorded by al-Bukhari, Muslim, and others.



Good Manners
EXCELLENCE OF GOOD MANNERS

Part of the great responsibility of both men and women within their home-unit is
to exhibit and act with good manners. Good manners are the distinctive
characteristics of the religion of Islam. In a nutshell, they are the reason behind
the Prophet's () mission. Abu Hurayrah («) reported that Allah's Messenger (i)
said:
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“I have only been sent (by Allah) to complete the good manners.””

We note here that "good manners" in Islam are not limited to truthfulness,
kindness, generosity, and other traits that are commonly known to represent good
manners. Rather, "good manners" encompass good manners with Allah (¥) that
are exhibited by truly believing in Him and obeying Him, good manners with the
Prophet (#) that are exhibited by truly following him, and good manners with
other people.

The best people after the Prophet (4£) are those with the best manners. 'Abdullah
Bin 'Amr («) reported that the Prophet (#) said:
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“Indeed, among the best of you are those with the best manners.” ®

And 'Abdullah Bin 'Umar («4) reported that the Prophet (:£) said:
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> Recorded by Ibn Sa'd, al-Hakim, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 2349 & as-Sahihah no. 45).
8 Recorded by al-Bukhari, Muslim, and others.



“The best among the believers are those with the best manners.” 7

A Muslim should display good manners in all of his dealings. This would grant
him a most distinguished position among other Muslims.

Good manners makes a believer worthy of the love of the Messenger (:£) and the
closeness to him in Jannah.

And Abu Hurayrah («) reported that Allah's Messenger () said:
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“The things that mainly cause people to enter Jannah are revering Allah and
good manners. And those that mainly cause people to enter the Fire are the
mouth and the private parts. ” 8

Good manners should not be limited to dealing with distant people. Rather, they
should best be implemented with close relatives. More importantly, the two
spouses should interact with each other in the highest form of good character.
Within the family, one's true character is projected without disguise, because one
is then free from most of the formality or showoff that are usually exercised with
other people.

Thus, exercising good manners is a shared right and duty between the two
spouses; it is emphasized by their extreme closeness, and is necessary for the well
being of their relationship. Abu Hurayrah (<) reported that Allah's Messenger (:£)
said:
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“The believers with the most complete iman are those with most refined
manners. And the best among you are those who are best to their women. ” °

7 Recorded by Ibn Majah and al-Hakim. Verified to be authentic by al-Albani (Sahih ul-Jami’ no.
1128 & as-Sahihah no. 1374).

¥ Recorded by at-Tirmidhi, Ahmad, and Ibn Majah. Verified to be hasan by al-Albani (as-Sahihah
no. 977).



Therefore, in dealing with one's spouse, one should exhibit good manners in all
respects. A detailed discussion of that would be exhaustive and beyond the scope
of this book. Yet, in the following sub-sections we discuss some of the most
important character traits that must be observed in dealings within the family unit.

TRUTHFULNESS

Allah (%) praises the truthful in many places of His Book, and considers
truthfulness a quality of the believers'’. He also condemns the liars and considers
laying a quality of the hypocrites'".

Also, the Prophet (#) praised truthfulness and indicated that it leads to Jannah,
and condemned lying and indicated that it leads to the Hellfire.

Truthfulness brings trust and confidence between the two spouses, which are
necessary elements for the success of any partnership, marriage being no
exception. Lying and deceit, on the other hand, constitute a precarious way that
may lead to quick destruction.

Some people carry the misconception that it is permissible to lie to one's spouse
without limits. This misconception derives from misunderstanding the following
hadiths.

Umm Kulthum Bint 'Ugbah (:)"? reported that Allah's Messenger () said:
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“I do not consider him lying: a man who appeases among (dissenting) people
and utters a (false) statement only for the sake of reconciliation; a man who

% Recorded by at-Tirmidhi and Ibn Hibban. Verified to be authentic by al-Albani (Sahih ul-Jami'
no. 1232 & as-Sahihah no. 284).

19 See, for example, at- Tawbah 9: 119.

' See, for example, al-Munafiqun 63:1.

"2 She is the wife of 'Abd ur-Rahman Bin 'Awf ().



says a (false) statement (to the enemy) during war; and a man who chats with
his wife, or a woman who chats with her husband.” 13

It is clear from the above hadith that lying between the two spouses is limited to
pleasant chatting. That would be in situations such as a man telling his wife that
she cooked the best food or has the best dress, or a woman telling her husband
that the gift he gave her is most pleasing to her, or telling each other an
entertaining imaginary story, and so on. And even in such cases, it is better to
substitute lying with ma'arid - statements that carry double meanings, at least one
of which being true.

HUMBLENESS

Humbleness is a required characteristic among the Muslims. Allah commands
even His Messenger () to show humbleness to the believers'. 'Tyad Bin Himar
(«#2) reported that Allah's Messenger (#) said:
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“Indeed, Allah has revealed to me that you must show humbleness, so that
none among you would boast over anyone else, and none among you would
transgress against anyone else.” '

This should be well understood by the spouses. They should show humbleness
toward each other, and should avoid boasting about wealth, social status,
intelligence, beauty, relatives, ancestors, or any other favor that Allah (%) may
have granted them. Being boastful, especially during arguments, is a sign of
ignorance and immaturity that they should both loathe to practice.

" Recorded by Abu Dawud. Verified to be authentic by al-Albani (as-Sahihah na. 545 & Sahih ul-
Jami' no. 7170).

'* Ash-Shu'ara 26:215

15 Recorded by Muslim, Abu Dawud, and others.



MERCY AND KINDNESS

The two spouses should show utmost compassion and mercy toward each other.
They should be ever ready to overlook, forgive, and guide each other. As
discussed early in this book, compassion is an important fruit of marriage, and
should never be allowed to go to waste.

A merciful person is worthy of Allah's mercy. 'Abdullah Bin 'Amr () reported
that Allah's Messenger () said:
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“The merciful ones are granted mercy by the Most Merciful (4£). Show
mercy to those who are on Earth, and the One above the heavens will show
mercy to you. ” 16
Similarly, Allah, the Most Kind, loves kindness and rewards generously for it.
Whenever kindness is employed in a situation, it improves and helps it - contrary

to harshness.

'A'ishah («) reported that Allah's Messenger (#) said to her:
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“0 'A'ishah! Indeed, Allah is Kind, and loves kindness in all affairs. He

grants for kindness things that he would not grant for cruelty or any other
thing. O 'A'ishah! Employ tagwa of Allah and kindness, for indeed, kindness

'® Recorded by Ahmad, Abu Dawud, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 3522 & as-Sahihah no. 925).



was never in a thing but it adorned it, and never was it removed from a thing
but it disgraced it. ” 7

Indeed, a person without kindness and mercy brings harm on himself before
anyone else. Such a person denies himself Allah's mercy and forgiveness.

Jarir Bin 'Abdillah («% reported that Allah's Messenger () said:
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“He who is denied kindness has indeed been denied all forms of good.”18

It is the obligation of both spouses to nurture kindness and mercy in their family.
This should be the first cure that they apply when problems and differences arise
between them. Not only would that help resolve their problems, but would also
grant them Allah's love and mercy, as in the above hadiths.

FORGIVENESS

A Muslim should not have the attitude of revenge and "getting even". This would
cause hatred among the Muslims and remove from among them feelings of love
and security. A Muslim should always be willing to forgive, especially when
dealing with the spouse and close relatives. Showing forgiveness makes a person
worthy of Allah's forgiveness. In one of the reports of the above hadith by Jabir
Bin 'Abdillah («), Allah's Messenger () said:

LI

. a0 Y ey o Y o g Y e

“He who does not show mercy, no mercy will be shown to him (by Allah).
And he who does not forgive will not be forgiven. ”

'7 This is a combined narration recorded by al-Bukhari, Muslim, Ahmad, and others (Sahih ul-
Jami' no. 7920, 7921, and 7927).

'8 Recorded by Muslim, Ahmad, and others.

' Recorded by Ahmad and al-Tabarani (in al-Kabir). Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 6599 & 6600).



AVOIDING OPPRESSION

The two spouses should be fair and just in dealing with each other. They should
avoid oppressing each other in any way. They should not take unfair advantage of
their rights, or Abuse each other through their distinctive qualities. Oppression
has been prohibited by Allah (%), even upon Himself! Abu Tharr («%) reported
that Allah's Messenger () said:
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“Allah (%) says, "O my servants! I have indeed prohibited injustice upon

Myself and made it prohibited among you, so do not oppress one another. »*°

Oppression is a great sin that deserves Allah's wrath and brings about His
punishment in both lives. Jabir Bin 'Abdillah and 'Abdullah Bin 'Umar (&)
reported that Allah's Messenger (4) said:
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“A void oppression, because oppression will result in deep darkness on the
Day of Resurrection.” *!

Let not feelings of superiority and dominance creep into the heart of either of the
two spouses, causing him (or her) to oppress the other spouse, thinking that he (or
she) has accomplished thereby a well earned victory. Let them both ponder over
the above hadiths, and let them beware of a secret curse that may arise from the
heavy heart of an oppressed person. Anas Bin Malik () reported that Allah's
Messenger () said:

%% Recorded by Muslim.
*! Recorded by Muslim and others.
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“Avoid the oppressed's supplication (against you), even if he was a kafir,
because there is no barrier in its way (to Allah).” 2

And oppression is never forgotten, and will never go unpunished.

Abu Hurayrah () reported that Allah's Messenger () said:
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“Whoever has oppressed his brother in regard to his honor or property
should beg for his forgiveness today - before it will be taken from him on a
Day when there will be no dinars or dirhams: If he has good deeds, some of
them will be taken in the amount of his oppression; and if he has no good
deeds, some of his (oppressed) companion's sins will be taken and loaded
upon him. ”

AVOIDING FOUL LANGUAGE

The marriage relationship should remain clean and refined from the filth and
obscenity of the street. It should be exemplary, first between the two spouses, and
then in front of their children, in uttering words pleasing to Allah, His Messenger
(#), and the believers.

'A'ishah (w) reported that Allah's Messenger (#) advised her:

** Recorded by Ahmad, Abu Ya'la, and others. Verified to be hasan by al-Albani (as-Sahihah no.
767 & Sahih ul-Jami' no. 119).
* Recorded by al-Bukhari and Ahmad.
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“0O 'A'ishah! Do not be obscene. Indeed, Allah does not love a vile person
who relishes obscenity. ” 24

AVOIDING ARGUING AND QUARRELING

Frequent arguing and quarreling should be seriously avoided because it is a sure
way to undermining the ties between the married couple. Each spouse should bear
in mind that it is not always vital to prove his (or her) point and be the victor in
every argument. Allah promises a house in Jannah for those who drops arguing,
even when they are right. Abu Umamah («) reported that Allah's Messenger (i)
said:
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“] am a guarantor of a house on the outskirts of Jannah for one who
abandons arguing, even if he is right; and a house in the center of Jannah for
one who abandons lying, even if he is joking; and a house in the highest place
of Jannah for one who has good manners. * *

On the other hand, Allah hates a stubborn, quarrelsome person. 'A'ishah ()
reported that Allah's Messenger (4) said:
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** This is a combined narration recorded by Muslim, al-Bukhari (in al-Adab ul-Mufrad), and Abu
Dawud (Sahih ul-Jami' no. 7933 & 7922, and Irwa' ul-Ghalil no. 2133).

** Recorded by Abu Dawud and ad-Diya' ul-Maqdisi. Verified to be hasan by al-Albani (Sahih ul-
Jami' no. 1464 & a"-Sahihah no. 273).



“The most hated man to Allah is that who is obstinately quarrelsome.” 26

RESOLVING PROBLEMS AMICABLY

There is always some chance for misunderstanding or disagreement between the
two spouses. Some of these differences may cause one or both of them to turn
away from the other and seek hasty solutions that may jeopardize the marriage.
But it is recommended for them to first seek reconciliation, which Allah (%)
considers as the best approach:
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“And if a woman fears from her husband contempt or evasion, there is no sin
upon them if they make terms of settlement between them - and settlement is
(always) best. And present in (human) souls is stinginess. But if you do good
and revere Allah indeed, Allah is ever A ware of all what you do. ” 7

Communication and Company
IMPORTANCE OF COMMUNICATION

The two spouses should maintain a good level of communication between them.
They should share their happiness, concerns, and sorrows. That preserves their
ties of love and compassion, and fulfills the meaning of "dwelling" that should be
established between them, as was discussed in the first part of this series. 2*

It was the Prophet's (4) regular practice to visit all of his wives every night,
chatting lightly with each, before going to the one whose turn it was for that night.

%% Recorded by al-Bukhari and Muslim
*7 An-Nisa 4: 128
** Review "The Quest for Love & Mercy" by the author.



REGULATIONS FOR DESERTION

There are, of course, situations where it is permissible to desert another Muslim as
a form of retribution. As an example, we will be discussing later the permission in
Islam to desert the bed of a rebellious wife, and we will study instances where the
Prophet (#) deserted some or all of his wives. However, deserting another
Muslim should not be done except after exhausting easier approaches, and with
the understanding that it is being implemented as a temporary form of treatment.
Long-term abandonment brings repulsion and hardness of the heart” and is
therefore prohibited.

Abu Hurayrah, Ibn 'Umar, Abu Ayyub, and other companions () reported that
Allah's Messenger (i) said:
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“It is not permissible for a Muslim to abandon his brother for more than
three days.” 30

Aiding One Another

THE OBLIGATION OF MUTUAL HELP

Being sworn partners of good standing, the two spouses should do all that is
within their capacity to help each other and make their partnership successful.
That includes physical, monetary, and emotional support.

When one of the two spouses is performing a permissible act, it is recommended
for the other spouse to help him (or her) to the best of his (or her) ability. And
when one of the two spouses is performing an obligation, it is incumbent on the
other spouse to help him (or her) to the best of his (or her) ability. Allah (%) says:

** As the English saying goes, "Out of sight, out of mind."
3% Recorded by al-Bukhari, Muslim, and others.
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“Help one another in righteousness and taqwa, and do not help one another
in sinning and transgression. And fear and revere Allah; verily, Allah is
severe in punishment. ” 31

ONE MAY NOT BE AIDED IN DISOBEYING ALLAH

On the other hand, we conclude from the above ayah that when one of the two
spouses performs a makruh (disapproved) act, it is disapproved for the other
spouse to help him (or her). And when one of the two spouses performs a
prohibited act, it is prohibited for the other spouse to help him (or her). 'Ali ()
reported that Allah's Messenger () said:

“Obedience may not be offered to a human being if it involves disobeying
Allah. Obedience should only be in good things. ”*

AIDING EACH OTHER IN ACTS OF WORSHIP AND OBEDIENCE

An individual by himself may sometimes weaken or slacken in performing some
acts of worship. Kind help and support would bring him added confidence and
determination. And who is more suitable for giving that support than one's own
spouse? A fine example on this is given by the Prophet () concerning the night
prayers. Abu Hurayrah («%) reported that Allah's Messenger (#) said:

*! Al-Maidah 5:2.
32 Recorded by al-Bukhari, Muslim, and others. A similar hadith is recorded by Ahmad and others

from 'ITmran Bin Husayn () and verified to be authentic by al-Albani (as-Sahihah no.
179,180).
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“May Allah have mercy on a man who wakes up at night and prays, and
wakes up his wife to pray — and if she resists, he would lightly spray water
on her face; and may Allah have mercy on a woman who wakes up at night
and prays, and wakes up her husband to pray — and if he resists, she would
lightly spray water on his face. ” 3

One should note in this hadith the friendly and pleasant manner of waking the
other spouse. In the middle of his sleep, a person will surely be very alarmed by
someone abruptly shaking him or pouring a bucket of cold water over him, which
would then make him reluctant to cooperate with the individual who caused him
that annoyance and bother. On the other hand, a nice and friendly approach
should normally result in good cooperation.

Safeguarding the Family

We discussed earlier in this module that both spouses have a major responsibility
within the family. Part of that responsibility is to protect the family from damage
or destruction. That can only be done through steering the family toward the good
teachings of Islam and away from the evils of Satan and his followers.

Therefore, the two spouses must help each other in guiding their children toward
Jannah and away from the Fire. Allah (4) says:

s

S g2 a2 r o & £ o
55ty T s 435 G K Jaly Sl 151,50 el

3 Recorded by Ahmad, Abu Dawud, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 3494).



“0O you who believe! Protect yourselves and your families from a Fire
whose fuel is people and stones. »34

Enjoining the Good and Forbidding the Wrong

The two spouses should help each other in enjoining the good and forbidding the
wrong, first toward one another, and then with other people.

Fulfilling Each Others' Desire

We have discussed in the first book of this series ** that one of the main objectives
of marriage is the preservation of chastity. This generally pertains more to the
man than the woman; but it surely applies to the woman as well, as it is her
husband's obligation to gratify her to the best of his ability.

Thus, it is an obligation on each of the two spouses to fulfill his (or her) marital
duty toward the other spouse. They should both do all that they can, provided that
it is Islamically permissible, to protect one another from Satan's temptations.
More of this will be discussed in the next two chapters, and a detailed discussion
of the acts of intimacy between the two spouses was presented in the second book
of this series.

** At-Tahrim 66:6
3> Review "The Quest for Love & Mercy" by the author.
3% Review "Closer Than a Garment" by the author.



THE HUSBAND'S OBLIGATIONS

The Woman's Rights
CULTURES PRIOR TO ISLAM

In ancient nations and societies that deviated from the pure Revelation, the
woman was considered a tradable commodity. In some cultures, she was even
believed to be a filthy being from the making of Satan. This notion about women
was present even in Jewish and Christian texts.

Similarly, the woman's position was extremely degraded during Jahiliyyah. She
was considered part of her father's or husband's property, and was transferred by
inheritance like other parts of the estate. The Arabs regarded the birth of a baby
girl a bad omen, and would often get rid of her by burying her alive.

The woman's status and rights are only established in Allah's fair guidance, which
was brought by His messengers through the ages. After the alteration or
obliteration of all of the previous messages, Islam came to crown all of those
messages with a most perfect guidance from Allah, leaving no detail untouched,
and reestablishing the right position for the woman. She is not a lesser being that
the man may humiliate and oppress at convenience. Rather, she is his counterpart.
'Aishah, Anas, and Umm Sulaym (&) reported that Allah's Messenger (:£) said:
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“Indeed, the women are only full sisters of men.” '

! Recorded by Ahmad, Abu Dawud, and others. Verified to be hasan by al-Albani (Irwa' ul-Ghalil
no. 1983 & 2333).



THE WOMAN'S RIGHTS IN ISLAM

The woman's rights are ordained by Allah, and no one may violate them for any
reason. Al-Miqdam () reported that Allah's Messenger () said:
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“Indeed, Allah (4) commands you to be good to the women; indeed, they are
your mothers, daughters, and (maternal) aunts. Indeed, a man from the
People of the Book would be married to a woman who can hardly know how
to pull a string (from ignorance, and yet, neither of them would want to
depart from his companion. ” *

The woman's lesser physical strength is not, by any means, a justification for the
man to overstep her rights. Abu Hurayrah («) reported that Allah's Messenger
() said:
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“I strongly admonish you in regard to the right of the two weak ones: the
orphan and the woman.” *

THE WIFE'S RIGHTS IN ISLAM

The wife's rights on her husband are clearly ordained and strongly established in
Islam. Allah's Messenger (#) gave the following instruction to a number of his
companions, including 'Uthman Bin Maz’un * and 'Abdullah Bin 'Amr * ():

* Recorded by at-Tabarani in al-Kabir. Initially verified to be weak by al-Albani. But he
subsequently considered it hasan, as is noted by Zuhayr ash-Shawish in Da‘if ul-Jami' no.1763.

* Recorded by Ahmad, Ibn Majah, and others. Verified to be flasan by al-Albani (as-Sahihah no.
1015 & Sahih ul-Jami’ no. 2447).

* Recorded by Ahmad and Abu Dawud. Verified lo be authentic by al-Albani (Irwa' ul-Ghalil no.
2015),
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“Your wife has a right upon you.” 6

'Amr Bin al-Ahwas (<) reported ' that Allah's Messenger () said:
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“Lo! you have rights on your women, and your women have rights on you. ”*

Fulfilling the wife's rights is an indication of taqwa: reveling Allah and fearing
His punishment. It is a trust between the man and his Lord (%), and He will
question him about that trust. Jabir («) reported that Allah's Messenger () said:
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“Have taqwa of Allah in regard to your women. Indeed, you took them (in

marriage) through a trust with Allah, and had access to their private parts

by Allah's word (permission). They have a right on you - that gou provide
them with food and clothing in a fitting manner. ”

The woman has rights and obligations. Her rights must be fulfilled in a serious
and fair manner. This is an important requirement in Islam; neglecting it
constitutes a clear act of disobedience and threatens the well-being of the family
and the Muslim society.

> The full hadith is cited later in this Module.

% Recorded by al-Bukhari, Muslim, and others.

7 The full hadith is cited module 9 page 5.

¥ Recorded by at-Tirmidhi, an-Nasai, and Ibn Majah. Verified to be hasan by al-Albani (Sahih ul-
Jami no. 7880 & Irwa'ul-Ghalil no. 2030).

? Recorded by Muslim and Abu Dawud as part of Jabir's long hadith describing the Prophet's ()
Hajj.



With this introduction, we go on to discuss some of the rights that are specifically
related to the women in Islam.

Protection

AN IMPORTANT OBLIGATION UPON THE HUSBAND

Security and safety are most important for a human being. One needs to feel
reasonably secure in order to function normally and perform one's regular tasks.

The wife is usually the weaker of the two spouses, and looks to her husband for
protection. Thus, one of the husband's most important obligations is providing

protection for his wife. This is part of his responsibility as leader of the family:
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“Men are in charge of women by (right of) what (qualities) Allah has given
one over the other and what they spend (in support) from their wealth.” 10

—n

This ayah shows that Allah gave leadership (or gawamah) to the man because of
certain qualities that would normally enable him to conduct such a responsibility.
A most important quality of a leader is his ability to protect his followers and
provide for them an atmosphere of security and harmony.

Protection is a general term that covers physical, emotional, and other forms of
well-being. The husband must strive to protect his wife in all of those respects.
Some details in this regard will be discussed in the subsequent sections.

GHAYRAH

As a demonstration of a man's love toward his wife, he should have ghayrah for
her. Ghayrah is the great concern about her well-being, and the zeal to protect her
from anything that may harm her person, such as an evil touch, word, or look.

10 An-Nisa 4:34.



But ghayrah should not reach the point of distrusting and suspecting her without
reason, nor should it be for the purpose of finding possible mistakes. Jabir Bin
'Atik («4) reported that Allah's Messenger () said:
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“Indeed, there is a form of ghayrah that Allah loves, and a form that Allah
hates. Ghayrah that Allah loves is that which is based on (valid) suspicion.
And ghayrah that Allah hates is that which is without (valid) suspicion. ” "

A person without ghayrah is called dayyuth. A dayyuth is a person who has no
sense of protection or honor regarding his wife. As we discussed in the second
book of this series'?, a dayyuth will not enter Jannah.

AVOIDING UNNECESSARY SUSPICION

As is indicated in the above sub-section, one should not nurture unjustifiable
doubts about his wife, nor should he dig for mistakes for which he would then
blame her.

For this reason, the Prophet (#) prohibited a man from coming unexpectedly to

his home - as though he is trying to catch his wife red-handed with something that
he does not like. Jabir («%) reported that Allah's Messenger (#%) said:
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“When one of you is back from a long journey, he should not suddenly come
to his family by night.” "

" Recorded by Ahmad, Abu Dawud, and others. Verified to be hasan by al-Albani (Irwa' ul-Ghalil
no. 1999).

"2 See "Closer than a Garment" by the author.

13 Recorded by al-Bukhari, Muslim, and others.



SAFEGUARDING HER SECRETS
It is greatly prohibited for a man to expose his wife's secrets, especially in matters
of privacy that no person would normally know except the husband, such as

physical or emotional anomalies, reaction to some intimate acts, and so on.

Abu Said al-Khudri () reported that Allah's Messenger () said:
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“Indeed, among the people who will have the most grievous position before
Allah on the Day of Resurrection is a man who, after he privately approaches
his wife and she privately approaches him, he exposes her secrets.” 1

Exposing the wife's secrets brings mistrust and fear into her heart, and could be an
indication of a man's inclination toward being a dayyuth.

Financial Support

IT IS PART OF BEING RESPONSIBLE

One of the husband's major responsibilities toward his wife and family is
providing financial support. This responsibility is one of the important reasons for
which Allah appointed the man as the head of the family:

“Men are in charge of women by (right of) what (qualities) Allah has given
one over the other and what they spend (in support) from their wealth.” °

4 Recorded by Muslim, Abu Dawud, and others.
!5 An-Nisa 4:34.



In Jabir's («) hadith that we cited earlier, Allah's Messenger (4) said:
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“They (your women) have a right on you - that you provide them with food
and clothing in a fitting manner.”"’

IT SHOULD BE ACCORDING TO HIS CAPABILITY

The financial support required from the husband is in accordance with his
financial capability. Allah (¥) says:
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“Allah does not burden a person beyond his capacity.” 17

The husband is not required to give more than what he has, nor is he allowed to
provide inadequate support when he can afford giving more.

SELF-SUFFICIENCY

A man must seriously view his financial responsibility toward his wife and
family. He should not look to others for help before he has exhausted all possible
means of becoming independent and self sufficient. Self-sufficiency brings a
feeling of security and dignity to the whole family, and is therefore a goal that
deserves earnest pursuit.

It is unfortunate to observe that many Muslim men in the West rely strongly or
solely on financial aid or public assistance - when they have the means of
sufficing themselves, as in the above hadith. It is also pathetic to note that there
are cases where a man would marry two or more wives and have them all live off
public assistance while he conducts an irresponsible life, not performing his duty

'® Recorded by Muslim and Abu Dawud.
'7 Al-Bagarah 2:286.



of supporting them, but rather, in some cases, taking the money that they thus
earn and using it for his own purposes!

A HIGHLY REWARDABLE CHARITY

Besides being an obligation upon the man, spending on his wife and family counts
as charity for him.

THE BEST FORM OF SPENDING

A man's concern should first be about reasonably sufficing his wife and family -

even before giving money for Allah's cause. Jabir Bin Samurah («4) reported that
Allah's Messenger () said:
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“When Allah gives one of you some good (i.e., sustenance), he should start by
(spending on) himself and his family members.” '®

Abu Hurayrah («) reported that Allah's Messenger () said;

b 1 . e, .
JUJ_.."IJ rl:jJL:gd..n_wl “_;L::l‘b__g. .:LUIL-L—:-.AQJ-MI _JL-.::.‘I)}
Lenkael cellal e azin] Slusy (0w e 4 cdias
- 4 #
E £ . e
¢« .l Je aziisl ol ol

“A dinar that you spend for Allah's cause (i.e.,jihad), a dinar that you
contribute toward freeing a slave, a dinar that you give as charity to a needy
person, and a dinar that you spend on your family: the one yielding the
greatest reward is that which you spend on your family. »19

'8 Recorded by Muslim, Ahmad, and others.
' Recorded by Muslim.



ADEQUATE SUPPORT IS AN EARNED RIGHT FOR THE WIFE
If a man does not financially support his wife in a manner compatible with his

financial resources and her needs, she would be justified to take, without his
permission, a portion of his money that would suffice her and her children.

THE GREAT SIN OF NEGLECT

It is a great sin for a man to neglect appropriately supporting his wife and
dependents. 'Abdullah Bin 'Amr («) reported that the Prophet () said:
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“A sufficient sin for you would be that you hold (supgort) off those whom
you are responsible for feeding.” 0

In another report, 'Abdullah Bin 'Amr («4) reported that the Prophet () said:
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“A sufficient sin for a person would be thglt he neglects those whom he should
feed.”

PROVIDING HER WITH FOOD, CLOTHING, AND OTHER BASIC
NEEDS

The wife's right for financial support includes food and clothing. Allah (%) says
in regard to the nursing mothers:
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*% Recorded by Muslim.
*! Recorded by Ahmad, Abu Dawud, and others. Verified to be hasan by al-Albani (Sahih ul-Jami
no. 4481 & Irwa' ul-Ghalil no. 894).



“Upon the father is their (the mothers') provision and clothing according to
what is reasonable.”*?

The same meaning is seen in the above (hadith of Jabir (p. 5). Similarly,
Mu'awiyah Bin Haydah al-Qushayri («%) reported that Allah's Messenger (4) said:
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“A woman's right on her husband is that he feeds her when he eats, clothes
her when he clothes himself, avoids hitting her face, avoids despising her (by
words or actions), and avoids deserting her except within the same house. »i3

In another report, Mu'awiyah Bin Haydah («) said that he asked the Prophet (i),
"O Allah's Messenger! What is the right of one's wife upon him?" He () replied:
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“ (Her right upon you is) that you feed her when you feed yourself, clothe her
when you clothe yourself, avoid disgracing her face, avoid hitting her, and
avoid deserting her except within the same house especially that you have

come to be so intimate with each other - except in things that would make it
permissible to punish her. »24

> Al-Bagarah 2:233.

» Recorded by al-Tabarani (in al-Kabir), al-Hakim, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami' no. 3149 & Irwa‘ ul-Ghalil no. 2033).

** Recorded by Ahmad, Abu Dawud, and Ibn Majah. Verified to be authentic by al-Albani (hadith
Abu Dawud no. 1875.1877 & Irwa'ul-Ghalil no. 2033).



PROVIDING A REASONABLE DWELLING

It is a right for the wife to be reasonably housed - in accordance with her
husband's capability. Allah (¥) says:
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“Lodge them (the divorced) according to what you reside out of your means,
and do not harass them in order to make life difficult for them.” *°

Even though this ayah directly applies to the divorced women during their waiting
period, its meaning is more general. It also applies to all those for whom a man is
responsible; most importantly: his wife and children.

THE DOWRY

The sadaq or mahr (dowry) is the first financial right of a woman upon her
husband. It becomes due as soon as the marriage contract is performed. We have
discussed this subject in the first book 2° of this series, so we refer the reader to it
for more details.

Kind Treatment and Compassion

AN OBLIGATION UPON THE HUSBAND

The wife has the right to be respected and treated kindly. This is not an optional
favor from her husband. It is an obligation established through a divine command.
What a man cannot control (the heart's inclination) must not affect the way he
treats his wife. Allah (%) commands:
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* At-Talaq 65:6.
*% See "The Quest for Love & Mercy" by the author.



“Live with them (your wives) in kindness; even if you dislike them, perhaps
you dislike something in which Allah has placed much good.”27

TOKEN OF HIS GOOD NATURE

Rendering kindness to the wife is a sign of good nature and righteousness. The
Prophet () gave the perfect example of how a righteous believer should treat his
wife. 'A'ishah (w%) reported that Allah's Messenger () said:
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“The best of you are those who are best to his family, and I am the best of
you toward my family.” 28

UNDERSTANDING THE WOMAN'S FRAGILE NATURE

The woman has a fragile nature, both physically and emotionally. Understanding
this enables the man to treat her with consideration and compassion.

Anas (<) reported that once Allah's Messenger (i) was on a journey, and had his
wives with him. An Abyssinian camel-driver called Anjashah was driving the
women. He would sing lyrics as he drove the camels, and his singing would cause
the women's camels to go faster. So Allah's Messenger () told him:

- - 0. " a ] Lo, @ AT -

“Woe be to you, O Anjashah! Go slow in your (singing while) driving the
(fragile) vessels™.” *

*7 An-Nisa 4:19.

¥ Recorded by at-Tirmidhi, Ibn Hibban, and others. Verified to be authentic by al-Albani (as-
Sahihah no. 285).

** Note that we derived this book's title from this hadith.

3% Recorded by al-Bukhari, Muslim, and others.



According to a number of scholars, including al-Bukhari, al-Qurtibi, and al-
'Asqalani *', Allah's Messenger (:£) meant two things by this:

1. Women have a delicate nature and build, and driving them too fast could harm
them or make them fall.

2. Women have an emotional nature, making it easy for them to be moved by
singing and poetry, which could affect their hearts and bring fitnah to them.

UNDERSTANDING AND COPING WITH THE WIFE'S ATTITUDE

Every person, male or female, may exhibit an attitude of anger from time to time.
A man should not make his wife's occasional anger a means of retaliation and
revenge. Rather, he should deal with it jokingly or with light spirits, following the
Prophet's (:) example. 'A'ishah (u&) reported that one day Allah's Messenger (i)
said to her:
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“Indeed, I know when you are pleased with me, and when you are angry:
When you are pleased with me you say (while making an oath), ""No, by the
Lord of Muhammad." And when you are angry with me you say, '""No, by the
Lord of Ibrahim.”

She replied, "Yes indeed, by Allah, O Allah's Messenger! I do not abandon (when
angry) except your name." >

UNDERSTANDING THE WOMAN'S DIFFERENT (BENT-RIB) NATURE

When the woman makes a mistake, her husband should maintain patience and
kindness, realizing that some of what may appear as mistakes is probably not so.

3! As in Fath ul-Bari.
32 Recorded by al-Bukhari, Muslim, and Ahmad.



The woman has a different nature from the man's, and thus may take actions
different from what he would.

The Prophet (#) indicated that the woman (Hawwa' or Eve) was originally
created from the man's (Adam's) rib. By nature, the rib is bent. Thus, a woman's
nature will never totally coincide with a man's because there is a "bend" between
them.

It may be equally true to say that, from a woman's viewpoint, there is a bend in
the man's nature, which means that his actions will never completely coincide
with hers.

Abu Hurayrah («) reported that Allah's Messenger () ordered:
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“Take good care of women, because the woman was created from a bent rib,
and the most curved part of a rib is its upper end. If you insist on
straightening it, you will break it; and if you leave it, it will remain bent. So
take good care of women.

The reference in this hadith to the rib's upper end seems to point to the head,
which houses major human faculties (seeing and hearing) and the tongue that
performs the speaking. The head is also the part of the body where the thinking
process takes place.

This means that the difference between the man and woman is mostly in their
different approach to dealing with issues that require thinking, the way they
perceive things, and the way they emotionally react (by laughing, cursing, lying,
etc) under different circumstances.

Similarly, Abu Hurayrah («%) reported that Allah's Messenger (#) ordered:

33 Recorded by al-Bukhari and Muslim.
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“He who believes in Allah and the Last Day, when witnessing a matter,
should say a good thing or remain silent. Take good care of women, because
the woman was created from a rib, and the most curved part of a rib is the
top part. So if you insist on straightening it you break it, and if you leave it, it
will remain bent. So take good care of women. »34

The advice in this report in regard to saying good things confirms what we have
pointed out - that the head, being the source of speech, is also the source of
difference between the man and woman and is the thing of which they both need
to be watchful.

Samurah («%) reported that Allah's Messenger () said:
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“The woman was created from a rib. If you try to straighten the rib, you
would break it. So be kind to her, you would then live in joy with her. ***

In this report, the Prophet () describes forcing a woman to change some of her
attitudes as the breaking of a rib, and breaking the rib here means divorce. Abu
Hurayrah («) reported that Allah's Messenger () said:

** Recorded by Muslim.
** Recorded by Ahmad. Ibn Hibban. and al-Hakim. Verified to be authentic by al-Albani (Sahih ul-
Jami‘ no. 1944).



“The woman was created from a rib. She will not be straight according to
your way. If you want to enjoy her, you will have to enjoy her with her twist.
And if you try to straighten her, you would break her: and breaking her is
divorcing her. ” *°

LOOKING AT THE WIFE'S BETTER SIDE

We conclude from the above that a man should overlook some of his wife's
mistakes - as long as they are not sins. The Prophet (3£) indicated that changing
some of a woman's traits is difficult or even impossible.

Just like the man, a woman is not perfect. To enjoy the marriage, the man must
forgive and overlook some of his wife's actions that he dislikes. At the same time,
he should acknowledge her actions that he likes. Surely, in most cases, her good

points will overwhelm the bad ones. Allah (%) says:
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“Even if you dislike them (your wives), perhaps you dislike something in
which Allah has placed much good.””’

Abu Hurayrah («) reported that Allah's Messenger (#) said:
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3% Recorded by Muslim and at-Tirmidhi.
%7 An-Nisa 4: 19.



“Let not a believing man hate a believing woman; if he dislikes one of her
traits, he would be pleased by others.” 38

Dwelling only on the bad side while ignoring the good side is a certain way to
destroying the marriage. If men ignore this fact, misery and depression will fill
their marriage, and this may lead to divorce.

ENTERTAINING THE WIFE

It is recommended for a man to be playful with his wife and do lawful things that
would entertain her and bring joy to her heart. This was the practice of Allah's
Messenger (#) with his wives, as is extensively reported by 'A'ishah and other
Mothers of the Believers ().

Jabir Bin 'Abdillah and Jabir Bin 'Umayr (i) reported that Allah's Messenger (i)
said:
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“Everything that does not involve remembrance of Allah is futile, senseless,
and wasted - except for four acts: a man entertaining his wife, a man training
his horse, a man walking between the two posts (when practicing archery),
and teaching swimming to another man. »39

FAIRNESS AND JUSTICE

It is an obligation on the husband, being the chief of the family, to treat his wife
and family with fairness and justice. Failing to do so is an indication of his failure
in running the family. The husband should not use his material or physical
superiority to oppress his wife.

3% Recorded by Muslim and Ahmad.
% Recorded by an-Nasai. Verified to be authentic by al-Albani (Sahih ul-Jami' no. 4534 and as-
Sahihah no. 315).



Coping with Multiple Wives

FAIRNESS IS A CONDITION FOR POLYGAMY

Even though Islam permits marrying up to four wives, it conditions that with
justice. Allah says:

a1t Al
Dy
“If you fear that you will not deal justly with the orphan girls, then marry
whatever pleases you of other women: two or three or four. But if you fear
that you will not be just (with them) then (marry) only one woman, or those

that your right hands possess (of captives and slaves). That is better in
preventing you from doing injustice. *’

Thus, if a man who cannot be fair with multiple wives, he is not allowed to marry
more than one. "Fairness" or "justice" here refers to material justice, which
includes giving them equal turns, being equitable with them in regard to food,
clothing, and dwelling, etc.

EQUAL TURNS

A man with multiple wives is required to give them equal turns. This means
spending an equal number of nights with each wife. This rule may not be violated
except in three cases:

1. If the husband is going on a journey in which he can only take one wife, he
should choose by lot which of his wives will be his companion. This was the
Prophet's (#) practice, as is reported by 'A'ishah (u):

“When the Prophet () intended to go on a journey, he would draw lots
among his wives, and would travel with the winner.” 4

40 An-Nisa' 4:3.
I Recorded by al-Bukhari, Muslim, and others.



2. One of the wives may choose to give up her turn for another wife, as Sawdah
did for 'A'ishah (). **

3. On her wedding, a newly-wed wife gets seven consecutive nights with her
husband if she is a virgin, and three consecutive nights if she is not.

Umm Salamah and Anas (i) reported that the Prophet () said:
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“A virgin (bride) gets seven (additional) nights (with her husband), and a

o . 4
non-virgin gets three.” 3

Umm Salamah () also reported that when the Prophet () married her, he
stayed with her for three nights and then said to her:
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“You are not to be disgraced before your family. If you wish, I will stay seven
nights with you, and then stay seven nights with each of my other wives; or if
you wish, having completed three nights with you, I will now give turns. »id

PUNISHMENT FOR UNFAIRNESS

Unfairness toward multiple wives is an act of oppression that deserves
punishment on the Day of Resurrection. Abu Hurayrah («) reported that Allah's
Messenger () said:

** See the biography of Sawdah in Chapter 5.
* Recorded by Muslim, Ibn Majah, and others.
* Recorded by Muslim, Abu Dawud, and Ibn Majah.
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“Whoever has two wives and he leans unfairly toward one of them, he will
come on the Day of Resurrection with one of his sides dropping. »45

FAIRNESS DOES NOT INVOLVE FEELINGS OF THE HEART

The required fairness among the wives does not apply to love and affection -
which is an uncontrollable inclination of the heart. But even then, Allah (%)
instructs that a man's strong love for one of his wives should not lead him to
totally neglect one or more of his other wives:
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“And it will not be within your power to treat your wives with fairness (in
affection), even if you should strive to do so. So do not incline completely
(toward one) and leave another as if she is suspended (i.e., neither divorced
nor attached). And if you amend your affairs and revere Allah, then indeed
Allah is Forgiving and Merciful. ”*

Discipline

A leader will inevitably have to deal with the "tough" job of discipline. Discipline
i1s an important process that must be properly implemented. It has its rules and
regulations. Violating those rules would undermine or invalidate the whole
process, and may result in more damage than good.

The man, being the leader of the family, has the dobligation of enforcing the
"family law" for the well-being of the family. The rules of discipline between the

* Recorded by Abu Dawud, an-Nasai, and others. Verified to be authentic by al-Albani (Irwa' ul-
Ghalil no. 2017 & Sahih ul-Jami‘ no. 6515).
%% An-Nisa 4:129.



man and his wife have been set by Allah (¥) in His Book and in His Messenger's
(#) Sunnah.

In the following, Allah (%) mentions four main steps for dealing with a
rebellious wife (who insists on violating Allah's commands):
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“But those women from whom you fear defiance (first) admonish them; then
(if they persist), forsake them in bed; and (finally,) strike them, If they then
obey you, seek no means against them. Indeed, Allah is ever Exalted and
Great. And if you fear dissension between the two of them, appoint an
arbitrator from his people and an arbitrator from hers. If they both desire
reconciliation, Allah will facilitate it between them, Indeed, Allah is Knowing
and Acquainted. ”¥

ADMONISHMENT

From the above ayah, we see that the first step in discipline is admonishment. One
may not go to the next step before performing this step. And admonishment
should be conducted earnestly, in a manner satisfying the proper etiquettes of
commanding the good and forbidding the wrong.

ABANDONMENT

If admonishment fails and the wife persists in her wrong behavior, the husband
may go to the next step, which is abandoning her bed. This is a strong disciplinary
action that would normally shake the woman's being and make her realize that her

47 An-Nisa 4:34-35.



husband is willing to forsake her bed and charms because of her rebellious
behavior, which is often a sufficient reason for her to take heed and comply.

PERMISSION OF HITTING

As we have seen in the above ayah of Surah un-Nisa' (4:34), if the first two steps
do not work with the wife and she continues to be disobedient and rebellious, the
husband may resort to hitting her.

However, hitting has restrictions: it should not be painful, should not leave marks
on the body, and should avoid the face, head, and abdomen. 'Arnr Bin al-Ahwas
al-Jushami: (%) reported that Allah's Messenger () said:
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“Lo! Take good care of women, for they surely are captives under your
charge, and you do not possess of them any more than this (subordination) -
unless they commit a manifest sin. If they do, abandon them in sleep, and
beat them lightly. If they obey you, do not apply any further punishment. »48

'Ata’ (&) reported that he asked Ibn 'Abbas (s), "What is 'light hitting'?" He
replied, "It is to hit with a siwak®® stick or something like it."*

One may ask, "What is the benefit of light hitting?" The answer is that a woman
normally has a sensitive nature; the slightest show of discourtesy to her would
tremendously affect her and cause her to rethink her actions. If, on the other hand,
light hitting does not work with her, brutal hitting won't.

We should keep in mind that the purpose of hitting is to correct and remind, and
not to avenge or harm.

* Recorded by at-Tirmidhi, an-Nasai, and Ibn Majah. Verified to be hasan by al-Albani (Sahih ul-
Jami' no. 7880 & Irwa' ul-Ghalil no. 2030).

* Siwak or miswak A thin and short stick (usually about 6 inches or 20 cm long). cut from the
roots of a desert tree called arak, and used to clean the teeth.

*% Al-Qurtubi's "Al-Jami' li-Ahkam il-Quran" 5:172.



DISAPPROVAL OF HITTING

Even though a man is allowed to hit his wife in certain situations, hitting her is
disliked in Islam and is considered the resort of the helpless. Iyas Bin 'Abdillah
ad-Dawsi («) reported that Allah's Messenger () said:
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“Do not hit Allah's female slaves (i.e., the women) ”
Our Prophet and example (), never hit any of his wives.
'A'ishah («) reported:
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“Never did Allah's Messenger (:%) hit with his hand a women, a servant, or
anyone else - except during fighting for Allah's cause.””
It is inconceivable how a man could harshly hit his wife and then expect her to
render intimate pleasures to him! 'Abdullah Bin Zam'ah («) reported that Allah's

Messenger () said:
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“How could) one of you turn to his wife and whip her like whipping a camel
and then make love to her at the end of the day!? ***

>! Recorded by Muslim and others.
32 Recorded by al-Bukhari, Muslim, and others.



Many husbands abuse their wives and justify this by the texts that command the
wife to obey the husband or that allow him to discipline her. Those husbands must
understand that discipline is a well-regulated matter in Islam, and has no room for
abuse. An abusive husband is indeed an oppressor, and what we have mentioned
regarding oppressors applies to him. Furthermore, an abused wife has the full
right to turn to justice and seek punishment of her abusive husband.

DIVORCE

We have seen above that the last step in the discipline process is arbitration. If
that does not work, nothing would be left but divorce.

Divorce is a right for the husband. But it is his obligation to apply it in the right
measure and when the necessity arises.



THE WIFE'S OBLIGATIONS

The Great Right of the Husband

THE MAN'S DEGREE OVER THE WOMAN
Allah (%) has appointed the man as the usual head of the family:
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“Men are in charge of women by (right of) what (qualities) Allah has given
one over the other and what they spend (in support) from their wealth, So,
righteous women are devoutly obedient (to Allah), guarding in (their
husband's) absence what Allah commands them to guard (their husband's
honor, property, secrets, etc.) But those women from whom you fear defiance
- first admonish them; then (if they persist), forsake them in bed; and (as a
last resort,) strike them, But if they obey you, seek no means against them,
Indeed, Allah is ever Exalted and Great,” !

Ibn Kathir (&) commented on this, "The man is the woman's custodian; he is her
supervisor, chief, leader, and the one who corrects her if she deviates."

This gives the man a major responsibility in running the family, and qualifies him
for a number of rights - which should be rendered to him by the other family
members and, above all, his wife. This is the "degree" or "edge" over the woman
that Allah assigned to the man, as He (¥) says:

! An-Nisa 4:34.
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“And due to them (the wives) is similar to what is expected of them,
according to what is reasonable. But the men have a degree over them (in
responsibility and authority). Allah is Mighty and Wise. »2

It must be understood that this degree is a degree of responsibility before being a
degree of homage. The man earns it by being truly worthy of the trust that Allah
(%) conferred on him, and loses it by neglecting this trust.

SUBMISSION TO THE HUSBAND'S AUTHORITY

As we discussed above, Allah (%) has divided the responsibilities and duties
within the family, and has set the man as the one in authority. The woman should
not reject or challenge that authority. Rather, she should accept it in fulfillment of
Allah's commands. She should view her submission to her husband's authority as
a submission to Allah's decree. This submission should almost reach the degree of
prostrating to her husband. 'Aishah, Abu Hurayrah, Mu'ath, and Buraydah ()
reported that Allah's Messenger () said:
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“Were I to order a person to prostrate before another person, I would have
ordered the woman to prostrate before her husband.” *

As stated above, a woman's obedience to her husband is part of her obedience to
Allah (%2). Therefore, giving him his rights is part of fulfilling Allah's rights.

ABSOLUTE WILLINGNESS TO SERVE AND COOPERATE

The woman should demonstrate her acceptance of her husband's authority by
showing willingness to serve him to her best ability. Mu'ath Bin Jabal («)
reported that Allah's Messenger (4) said:

* Al-Bagarah 2:228.
* Recorded by at-Tirmidhi, Ahmad, al-Hakim, and Ibn Majah. Verified to be authentic by al-
Albani (Irwa'ul-Ghalil no. 1998 and Sahih ul-Jami' no. 5239, 5294).
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“If a woman knew her husband's right, she would not sit while he is eating
his dinner or supper until he finishes eating.” 4

IS THE HUSBAND BETTER?

One may wonder, "What is so great about the husband that the woman is required
to perform heroic or impossible acts to please him?" In answering this question,
we have to understand the following principles:

1. The rights granted to the husband are necessary for the peaceful and productive
running of the family.

2. The above hadiths refer to a man who fulfills all of his responsibilities as
husband and family-head. He constantly offers to his wife and children guidance,
protection, support, nurturing, and so on. Neglecting any of that would
proportionally reduce his rights upon his wife.

3. When the husband fulfills his responsibilities toward his wife as outlined
above, he becomes a true benefactor who deserves her full gratitude and support.

Therefore, the husband's rights do not necessarily mean that he is better than the
wife. He is of no higher status or of a better species. Both of them descend from
Adam (@), and Adam was made from dirt. Piety and righteousness are what
determines who is truly better than the other. His rights are set by Allah to
guarantee the well-being and success of their relationship and their family. Even
though the wife is normally subordinate to her husband in the family structure,
she may be far better than him in Allah's sight, especially when she fulfills her
obligations in a way tllat is pleasing to Allah ().

Kindness Toward the Husband

Part of a woman's fulfillment of her husband's rights is to treat him in a good and
honorable way, and to avoid harming him.

* Recorded by at-Tabarani and al-Bazzar. Verified to be authentic by al-Albani (Sahih ul-Jami' no.
5259).



SHOWING GRATITUDE

As we have discussed above, the husband normally has many favors upon his
wife. These favors are not limited to the financial privilege which, even though it
is usually true, is not always the case. A woman should show gratitude to her
husband and should return his favors in the form of kindness and good treatment.

A great example is Khadijah (w), who was wealthier than the Prophet (). Her
financial advantage, though, did not make her arrogant or ungrateful to her
husband. Rather, she was a great example of modesty and kindness that the
Prophet () continued to remember all his life.

A woman who is reluctant to admit her husband's favors displeases her Lord (%),
even before she displeases her husband. 'Abdullah Bin 'Amr () reported that
Allah's Messenger (i) said:
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“Allah does not look (with mercy) at a woman who is not grateful to her
husband when she cannot live without him.”

'Abdullah Bin 'Umar, Abu Hurayrah, and Abu Sa‘id al-Khudri (4) reported that
Allah's Messenger (#) said to the women:
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“O women! Give charity and ask for Allah's forgiveness abundantly, for 1

have seen you (women) to be the majority of the Fire's people. (That is
because) you frequently curse, and you are ungrateful to your husbands. » ®

> Recorded by an-Nasai (in al-Kubra) and others. Verified to be authentic by al-Albani (as-Sahihah
no. 289).
8 Recorded by al-Bukhari, Muslim, and others.



KINDNESS TO THE HUSBAND IS AN ACT OF WORSHIP

The woman's treatment of her husband could be her passport to Jannah (or to the
hellfire).

Husayn Bin Mihsan («%) reported that one of his paternal aunts visited the Prophet
(#). He asked her, “O Woman, do yon have a husband?” She replied, “Yes.”
He asked, “How do you treat him?” She replied, “As much as I can, I do not
deny him any request.” He () said:
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“Check then what is your position with him, because he is either your (way
to) Jannah or the Fire.” !

THE BEST OF WOMEN

The best of women is she who is good and kind to her husband. Abu Uthaynah as-
Sadafi («%) reported that Allah's Messenger () said:
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“The best of your women are those who are bearers of many children, loving
(to their husbands), comforting, and tolerant - provided that they have taqwa
of Allah. And the worst of your women are those who display their charms
and swagger in their walk those are hypocrites indeed. None of them (the
women) will enter Jannah except (as rarely) as are the crows that have red
beaks and legs. ” 8

7 Recorded by Ahmad, al-Hakim, and others. Verified to be hasan by al-Albani (Sahih ul-Jami' no.
1509).

¥ Recorded by al-Bayhagi. (in as-Sunan) and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 3330 & as- Sahihah no. 1849). The last part of it (about the crow) is also recorded



PROHIBITION OF HARMING THE HUSBAND

A woman who harms her husband receives curses from the women of Jannah.
That is an indication of Allah's displeasure with her.

Mu'ath Bin Jabal («4) reported that Allah's Messenger () said:
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“Whenever a woman harms her (righteous) husband in the worldly life, his
(future) wife from al-hur ul-in (the wide-eyed beauties of Jannah) says, ""Do

not harm him, may Allah fight you! He is only staying temporarily with you,
and will soon come to us. ”

Obeying the Husband

Indeed, obeying the husband is an obligation on the women in Islam; it is an act
of worship that she presents to Allah (%) alone, only seeking his pleasure and
acceptance. We have seen numerous texts instructing the woman to obey her
husband and cooperate well with him in maintaining the family. There are other
texts that are even more explicit in this regard.

Abu Hurayrah («) reported that Allah's Messenger (i) said:
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by Ahmad and others from 'Arm Bin al-'As («) and verified to be authentic by al-Albani (as-
Sahihah no. 1850).

® Recorded by Ahmad, at-Tirmidhi, and others. Verified to be authentic by al-Albani(Sahih ul-
Jami' no. 7192 & as-Sahihah no. 173).



“When a woman prays her five (prayers), fasts her month (Ramadan),
preserves her chastity, and obeys her husband, she will be told (on the Day of
Judgment), "Enter Jannah from any of its (eight) gates.” 10

On the other hand, disobeying the husband is a great sin that could cause the

prayers to be unacceptable by Allah. Ibn 'Umar (<) reported that Allah's
Messenger () said:
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“There are two individuals whose prayer does not rise above their heads: a

slave running away from his masters - until he returns to them, and a woman
who disobeys her husband - until she returns (to obedience). ” '

SERVING THE HUSBAND
Part of a wife's obedience to her husband is to serve him to her best ability. That

includes performing the daily chores, serving his food, and so on. We again site
the hadith reported by Mu'ath Bin Jabal («4) that Allah's Messenger () said:
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“If a woman knew her husband's right, she would not sit while he is eating

his dinner or supper until he finishes eating.” '*

No woman is exempt from this responsibility - unless her husband elects to
relieve her.

' Recorded by Ibn Hibban. Verified to be authentic by al-Albani (Sahih ul-Jami' no. 660 and
Adab uz-Zafaf p. 286).

" Recorded by al-Hakim and at-Tabarani. Verified to be authentic by al-Albani (Sahih ul-Jami*
no. 136 & as- Sahihah no. 288).

"2 Recorded by at-Tabarani and al-Bazzar. Verified to be authentic by al-Albani (Sahih ul-Jami*
no. 5259).



Ibn Qayyim noted, "The wife's serving of her husband is a matter about which
there is no doubt. It is not correct to differentiate in this regard between a noble
and a low class woman, or between a poor and a rich one. The most noble of all
women (Fatimah) used to serve her husband. She came complaining to her father
(#) ab1c3>ut the hardship she was facing in this regard, but he did not grant her
wish."

GUIDELINES FOR OBEDIENCE
There are some important guidelines that must be emphasized in regard to the
subject of obedience. The following has mostly been presented in the previous

sections or chapters, but we include it here for easy reference.

1. By obeying her husband, a woman would be obeying Allah (4) because He
required this from her.

2. The women should obey her husband as long as obeying him is within her
capacity.

3. The husband should only be obeyed in matters that do not involve disobeying
Allah (%).

Doing Things That Please Her Husband

As part of her kindness toward her husband, the woman should do her best to
please him - making sure that what she does is not displeasing to Allah ().

PLEASING HIM WITH HER APPEARANCE

A good woman attempts to please her husband with her appearance. Abu
Hurayrah («) reported that the Messenger () said:
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13 7ad ul-Ma'ad 5:160.



“The best of women is that who pleases him (i.e. her husband) when he looks
at her, obeys him when he orders, and does not subject her person or money
to what he dislikes.” '*

Similarly, 'Abdullah Bin Salam («) reported that Allah's Messenger (#) was
asked, "Who are the best of women?" He replied:
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“The best of women is that who pleases you when you look at her, obeys you

when you order her, and safeguards you during your absence in regard to
herself and your wealth.” °

It is important to emphasize here that "pleasing" the husband can only be in a way
conforming with Islam, which means that she would not appear or act in a way
displeasing to Allah. The highest form of "pleasing" is realized by being a model

practicing Muslim woman: her hijab, modesty, and virtue would all bring great
joy and pleasure into a true believer's heart and soul.

ADMITTING PEOPLE ONLY WITH HIS PERMISSION

A woman should not allow anyone into her husband's house without his consent.
Abu Hurayrah («) reported that Allah's Messenger () said:
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'* Recorded by Ahmad, an-Nasa'i, and al-Hakim. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 3298 & as-Sahihah no. 1838).

'3 Recorded by at-Tabarani (in al-Kabir) and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 3299 & as-Sahihah no. 1838).



“It is not permissible for a woman to fast, while her husband is present,
without his permission - except for Ramadan. Nor is it permissible for her to
admit anyone to his house except with his permission. ” 16

The husband's consent could be implicit. For instance, if a woman is certain that
her husband does not object to some of the neighboring women visiting her, she
does not have to ask him for a specific permission every time one of them comes
to visit her.

AVOIDING ASKING FOR DIVORCE WITHOUT REASON

A righteous woman would not ask her husband for divorce without a good reason.
Only if she finds that he is causing her a real harm in her faith or well-being
would she be justified to seek divorce. The Prophet (#) warned that the women
who ask for divorce without a sound reason would be liable to punishment, and
may not enter into Jannah.

Thawban () reported that Allah's Messenger () said:
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“Any woman who asks her husband for divorce without a (serious) reason,
the fragrance of Jannah will be prohibited for her.”

Asking the husband for divorce demonstrates ungratefulness, and undermines the
husband's authority and efforts toward his wife. It is a blow in his face that is not
allowed in Islam without a valid excuse.

A MOTHER'S ADVICE TO HER DAUGHTER

The following is an advice from a Jahili mother to her daughter on her wedding
day. It reflects a great and mature experience, and concisely puts in a nutshell the

most important actions that a woman should consider in order to please her
husband.

'® Recorded by al-Bukhari and Muslim.
'” Recorded by Ahmad, Abu Dawud. and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 2706 & Irwa' ul-Ghalil no. 2035).



Umm Ayas Bint 'Awf Bin Muslim ash-Shaybani was given in marriage to 'Amr
Bin Hijr, the king of Kindah '®. Shortly before her wedding, her mother Umamah
Bint al-Harith took her aside and told her:

“O my daughter! If the advice were to be left off the virtuous and well-
mannered, you would be in no need of advice. However, the advice reminds
the forgetful and guides the wise. And if a woman were to forsake marriage
because of her parents' wealth or their fondness of her, you would be in least
need for marriage. However, the women have been made for the men, and
for them were the men made.

O my daughter! You are now departing from the climate where you lived,
and the nest where you grew, to an unfamiliar domicile and companion. By
virtue of you husband's custody, he is now a watcher and master over you.
So be a maid to him, and he will surely be your servant. Be his earth (in
submission), and he will be your sky (in protection). Preserve for him ten
qualities, and they will be a treasure for you:

1. Submit to him by showing contentment (in regard to what he gives you).

2. Listen to him and obey him in the best manner.

3. Guard where his eye looks, so that it will not fall on anything ugly from
you.

4. Guard what his nose smells, so that he will not smell from you but the best
aroma.

5. Respect his meal times, for the attack of hunger is a cause for rage.

6. Respect his sleep times, for the disturbance of sleep is a cause of
annoyance.

7. Safeguard his wealth by employing good judgment.
8. Care for his children and servants by employing good planning.

9. Do not disobey any of his commands, for if you do, you would bring
resentment into his breast.

% A Yamani tribe.



10. Do not disclose any of his secrets, for if you do, you would not be secure
from his revenge.

Furthermore, do not display joy when he is worried, nor sadness when he is
happy, for this will breed hatred. And remember, my daughter, that the
more you please him, the more he honors you. And remember that you will
not attain what you desire from him unless you give preference to his likes

over yours. ”

Fulfilling the Husband's Physical Desire

A MAJOR OBLIGATION

Chastity is a main objective of marriage. A man preserves his chastity by turning
his lust toward his wife instead of directing it toward prohibited outlets. It is
therefore a great obligation upon tlle wife to be always willing to help her
husband in venting his desire; and it is a major sin for her to deny her husband the
intimate pleasure that he seeks with her.

'Abdullah Bin Abi Awfa () reported that Allah's Messenger () said:
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“By the One that Muhammad's soul is in His hand, a woman would not truly
fulfill the right of her Lord (Allah) until she fulfills all of her husband's right
even if he was to ask her for herself while she is in a camel's saddle, she
should not deny him that.” 20

From the above Hadith, we see that the wife should not hesitate in answering her
husband's call, even if that would cause an inconvenience. Similarly, Zayd Bin
Arqam (<) reported that Allah's Messenger () said:

' Recorded in al-Aghani by al-Asbahani (partially included in Tuhfat ul-'Arus, pp. 9192).
% Recorded by Ahmad, Ibn Majah, and others. Verified to be authentic by al-Albani (Adab uz-
Zifaf p. 84).
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“When a man invites his wife to his bed, she should resyond to him, even if
she was sitting in a camel's saddle.” !

Talq Bin 'All («) reported that Allah's Messenger () said:
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“When a man invites his wife for his (sexual) need, she should go to him, even
if she was working at the outdoor oven.” 22

DENIAL OF INTIMATE PLEASURE IS A MAJOR SIN

Since it is a major obligation upon the wife to fulfill her husband's desire, refusing
to do so is a major sin that deserves the angels' curse and Allah's wrath. Abu
Hurayrah («) reported that the Prophet (#) said:
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“If a man invites his wife to bed and she refuses to come and he sleeps while
angry, the angels curse her till the morning.” =

NO VOLUNTARY FASTING WITHOUT HIS PERMISSION

Since the wife should be ready and willing to fulfill her husband's desire, she is
not allowed to fast voluntarily without his permission. The reason for this

! Recorded by al-Bazzar and others. Verified to be authentic by al-Albani (as-Sahihah no. 1203 &
Sahih ul-Jami' no. 533).

> Recorded by Ahmad, an-Nasa'i, and others. Verified to be authentic by al-Albani (as-Sahihah
no. 1202 & Sahih ul-Jami' no. 534).

2 Recorded by al-Bukhari, Muslim, and others.



prohibition is that her "voluntary" fasting could interfere with her "obligatory"
fulfillment of his desire.

Abu Hurayrah («) reported that Allah's Messenger (4) said:
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“If her husband is present, a woman may not fast without his permission -
except for Ramadan. And if he is present, she may not admit anyone into his

house without his permission. And he will surely receive half of the reward
for whatever she spends of his earning without his permission. ” 4

MODERATENESS IN WORSHIP

Similar to fasting, a wife should avoid performing excessive worship that may
interfere with her obligation toward her husband.

Avoiding Suspicious Situations with Other Men
The married life is based on trust. Depending on her conduct, the wife can be a
source of honor or depravity for the whole family. In order to maintain her

husband's trust and safeguard his honor, she must avoid all situations that may
cause suspicion to him or to other people.

AVOIDING DISPLAYING HER CHARMS TO OTHER MEN

A woman should be modest and plain in her appearance, avoiding everything that
could attract the men's eyes or give them evil thoughts.

Fudalah Bin 'Ubayd () reported that Allah's Messenger () said:

4 Recorded by al-Bukhari, Muslim, and others.
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“There are three (types of) individuals that you need not ask about (because
they are doomed): a man who departs from the Jama'ah, disobeys his imam
(ruler), and dies in a state of disobedience; a female or male slave who runs
away from his master and dies in that (fugitive) state; and a woman that,
when her husband is absent - even though he had sufficed her from all

worldly worries - she adorns herself in his absence (to other men). So, you
need not ask about those. ” *°

AVOIDING UNNECESSARY TALK WITH OTHER MEN
A woman should not talk to men without her husband's permission (whether
explicit or implicit). Even then, her talking with other men should be limited,

formal, and to the point.

'Amr Bin al-'As («) reported:
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“The Prophet (:£) prohibited speaking to woman without their husbands'
permission.” *°

AVOIDING PRIVACY WITH OTHER MEN

The woman may not be alone in a private place with a man who is neither her
husband nor her mahram.

* Recorded by al-Bukhari (in al-Adab al-Mufrad) and al-Hakim. Verified to be authentic by al-
Albani (Sahih ul-Jami‘ no. 3058 & as-Sahihah no. 542).

*® Recorded by at-Tabarani (in al-Kabir). Verified to be authentic by al-Albani (Sahih ul-Jami' no.
6813 & as-Sahihah no. 652).



Ibn '"Umar («) reported that Allah's Messenger () said:
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“Let no man enter, after this day, to the privacy of a woman unless he has
with him one or two other men.” *’

Ibn 'Abbas («) reported that Allah's Messenger () said:
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“A woman may not travel except with a mahram. And no (unrelated) man
may come into her presence unless she has a mahram with her. »28

AVOIDING TRAVELING WITHOUT MAHRAMS
A woman may not travel without a mahram. In the state of travel, a person is
weaker and more liable to attacks and temptations - even in today's modernized

travel. Therefore, a woman must have a man with her to protect and help her.

Abu Hurayrah («) reported that Allah's Messenger () said:
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“It is not permissible for a woman to travel except in the company of a
mahram.” %’

And Abu Hurayrah («) reported that Allah's Messenger (4) said:
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*" Recorded by Muslim and Ahmad.
28 Recorded by al-Bukhari, Muslim, and others.
** Recorded by Muslim.



“It is not permissible for a woman to travel the distance of a barid (one
mailing station) 30 except in the company of a mahram who is prohibited for
her (to marry).” 31

AVOIDING UNDRESSING OUTSIDE HER HOME

A woman should not undress outside her home. Some women had the practice of
undressing and taking a bath in public facilities for females. The Prophet (:)
prohibited that and indicated that a woman who does it would not deserve Allah's
cover and protection.

Abu al-Malih al-Huthali (s) reported that some women from Hims ** visited
'A’ishah (w%). She asked them, "Are you from the people who allow their women
to go to public baths?" They replied, "Yes." She then said that she heard Allah's
Messenger () say:
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“Any woman who takes off her clothes in other than her husband's house has

indeed broken off the veil between herself and Allah (ﬂ\i—s;).”33

Similarly, Umm Salamah (:£) reported that the Messenger () said:
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“Any woman who takes off her clothes in other than her husband's house,

Allah (%) will then remove His cover off her.” **

%% Ibn Khuzaymah defined this as 12 Hashimi miles. Each Hashimi mile is 4000 arm spans (60
cm), or 2.4 km, or 1.5 mi. Thus, a barid is about 18 English miles.

3! Recorded by Abu Dawud, al-Hakim, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 7302 & as-Sahihah no. 2421).

32 A Shami town north of Damascus

3 Recorded by Ahmad, at-Tirmithi, Ibn Majah, and others. Verified to be authentic by al-Albani
(Sahih ul-Jami' no. 2710).

3 Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 2708).



The above hadiths also apply to a woman who undresses in public fitting rooms or
in any place where there is any chance for men or women to see parts of her body
that only her husband may see.

AVOIDING GOING OUT OF THE HOUSE WITHOUT REASON

In general, the woman's normal abode is her home. It is the arena of her important
duties and successful performance. It provides her with protection and security,
and keeps her away from suspicious situations. A Muslim woman would not go in
and out of her home without necessity. She would shy away from any place where
she may chance mixing with men or being in their close proximity. Allah advises
the Mothers of the Believers, as well as all other Muslim women, by saying:
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“And abide in your homes and do not display yourselves as was the display
of the former times of Jahiliyyah.” **

Financial Responsibility

We have seen in Module Nine that the wife shares the responsibility of her home's
financial well-being.

SAFEGUARDING HIS POSSESSIONS

A major right for the man on his wife is that she safeguards his property in his
absence. Allah (%) says:

g~ - P _ 9/’»4}; - 1 -
o

. . .o 7 z “ (7 f
a0 ) P SEPILEAL YA )
- b4 . -

-
- -
P -

“So, righteous women are devoutly obedient (to Allah), guarding in (their
husband's) absence what Allah commands them to guard (their husband's
honor, property, secrets, etc.”*

35 Al-Ahzab 33:33.
3¢ An-Nisa 4:34.



SPENDING WITH HIS PERMISSION
A woman may not dispense any of her husband's possessions without his

permission or implicit consent (i.e., if she is sure that he would not mind) - not
even charity. 'Abdullah Bin 'Amr («) reported that Allah's Messenger () said:
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“It is not permissible for a woman to give a donation unless her husband
allows that.” *’

FOOD IS PART OF THE TRUST
Food is part of the woman's trust that she should not dispense without her

husband's permission. Abu Umamah al-Bahili («) and others reported that the
Messenger (#) said in a speech during his Farewell Pilgrimage:
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“Allah has appointed for everyone his due right; thus no bequest may be
made to a (standard) heir. And a woman may not spend anything from her
house without her husband's permission. ”

Someone asked, “O Allah's Messenger! Not even food?" He replied, “That is our
best type of wealth.” 38

A SHARED REWARD

If a woman gives charity from her husband's money, knowing that he would not
object to that, she would get half of the reward and he the other half.

37 Recorded by Abu Dawud. Verified to be authentic by al-Albani (Sahih ul-Jami' no. 7626 & as-

Sahihah no. 825).
*¥ Recorded by Abu Dawud, Ibn Majah, and others. Verified to be authentic by al-Albani (Sahih

Abi Dawud no. 3044).



Abu Hurayrah () reported that Allah's Messenger () said:
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“When a woman gives charity from her husband's earnings, without his
instruction, he gets half of the reward.” 39

'A'ishah () reported that Allah's Messenger () said:
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“When a women gives away (as charity) from her home's food, without
causing harm (to the family), she earns her reward because of her spending,
and her husband earns his reward because he provided (the food).” 40

USE OF HER OWN MONEY

Islam gives the woman full right to ownership, and her husband has no right to
take any of her possessions (including her jewelry, dowry, clothing, etc.) without
her permission. However, in order to maintain the harmony of the family and
proper order within it - the husband being leader and the woman follower, some
restrictions are placed on the woman's manner of spending of her own money.

If a woman would have the freedom of spending of her money at will and without
reference to her husband, conflicts would soon arise when her spending interferes
with some of her husband's decisions, thus undermining his authority. A simple
example would be a case where the husband decides not to buy a car for his
teenage son, but the wife interferes saying, "I will buy him one from my own
money."

Therefore, Allah (%), the most Wise, has decreed that a woman may not spend of
her own money without her husband's permission (or implicit consent).

3% Recorded by al-Bukhari, Muslim, and others.
40 Recorded by al-Bukhari, Muslim, and others.



'Abdullah Bin 'Amr and Ka'b Bin Malik (i) reported that Allah's Messenger (i)
said:
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“It is not permissible for a woman to donate of her money except with her

husband's consent - once her husband gains charge of her (at marriage).” 4

'Abdullah Bin 'Amr («) reported that Allah's Messenger (i) said:
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“It is not permissible for a woman to (independently) spend of her money -

once her husband gains charge of her (at marriage).” 42

Wathilah («) reported that Allah's Messenger (#%) said:
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“It is not permissible for a woman to spend of her money except with her
husband's permission.” **

ISLAM VS UN-ISLAMIC LAWS

An important note is due here concerning Muslims living in non-Islamic
countries. Regardless of which one of the two spouses paid for a house or other
major purchases, the laws of countries like the United States impose that the
ownership is shared equally between the two spouses. This is unfair, and it is
prohibited for anyone to take that which is not his own,

! Recorded by Ahmad, Ibn Majah, and others. Verified to be authentic by al-Albani (Sahih ul-
Jami' no. 7238).

> Recorded by Abu Dawud and al-Hakim, Verified to be authentic by al-Albani (Sahih ul-Jami'
no. 7625 & as-Sahihah no. 825).

# Recorded by at-Tabarani (in al-Kabir) and others. Verified to be authentic by al-Albani (Sahih
ul-Jami' no. 5424 & as-Sahihah no. 775).



Thus, if a woman is given half of her husband's property when he dies or if he
divorces her, she should not think that she has a right for it. Rather, she must seek
her true Islamic share and give up anything beyond that, remembering the Day
when she will stand before Allah (4) and He will judge justly between her and all
those against whom she had transgressed.

Avoiding Pretense and False Claims

Women often like to show-off what they have or pretend owning things that they
do not. This is a form of lying that is prohibited in Islam. A righteous woman is
like a clear mirror that reflects a good picture.

Asma' (w) reported that a woman said, “O Allah's Messenger, I have a co-wife.
Is it wrong for me to pretend having things other than what my husband gave me
(to tease her)?" He (#) replied:
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“A person who pretends to have that which he does not is like one who wears
two garments of deception. ” 44

Tending the Children

Tending the children is a shared responsibility between the two spouses.
However, it is more emphasized for the wife because she normally spends more
time with the children and is in position to exercise more supervision and
guidance with them.

RAISING HER CHILDREN ACCORDING TO ISLAM

The children are the greatest fruit of marriage. They are a standing demonstration
of its success or failure. Guarding the children from all harm and raising them
upon the good Islamic teaching is the only sure protection from Satan and the
hellfire. Allah (%) says:

* Recorded by al-Bukhari and Muslim.
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“QO you who believe! Protect yourselves and your families from a Fire whose
fuel is people and stones. Appointed over it are angels who are harsh and
severe. They do not disobey Allah in what he commands them but do what
they are commanded. ” 45

Tending her children is one of the woman's greatest responsibilities. Fulfilling it
brings pleasure and happiness to her heart and her husband's. She should seriously
handle this responsibility and never abandon it for the sake of earning some trivial
money outside the home or watching some worthless shows on the television.

BREAST-FEEDING THE CHILDREN
A woman has the obligation of breast feeding her children up to two complete

years. Allah (%) says:
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“Mothers should nurse their children two complete years - for whoever
desires to complete the nursing term.”*¢

A woman may not forsake this important obligation unless she has an Islamically
acceptable excuse, such as a genuine medical problem. Women who deny their
children their nursing rights are liable to punishment in the grave and in the
Hereafter.

Abu Umamah al-Babhili («) reported that Allah's Messenger (#) said:

* At-Tahrim 66:6.
* Al-Bagarah 2:233.
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“While I was sleeping, two men (angels) came to me, held my upper arms,
and took me to a rocky mountain. They said, '""Climb." I said, "I cannot

climb it." They said, '""We will make it easy for you.”

He () continued:
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“So I ascended until I reached a high place in the mountain. I heard fierce
cries and asked, '""What are those cries?' They replied, ""That is the howling
of the people of the Fire.”

He (#) continued:
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“We moved on until I saw people who were suspended from their Achilles'
tendons, their cheeks cut and gushing blood. I asked, '""Who are these?'" They
replied, "These are the ones who break their fast before it is permissible.”

He (&) continued:
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“We moved on until I saw people who were awfully swollen, and had the
most foul stench and the most hideous appearance. I asked, "Who are
these?'" They replied, '""These are the disbelievers who have died (on the
battlefield).”

He () continued:
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“We moved on until I saw people who were awfully swollen, and had the
most foul stench - their stench was like that of gutters. I asked, "Who are
these?" They replied, '""These are the male and female adulterers.”

He (#) continued:
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“We moved on until I saw women with snakes biting at their breasts. I asked,
"What is wrong with these?'" They replied, '"These are the women who deny

their children their milk.”

He (#) continued;
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“We moved on until I saw boys playing between two rivers. I asked, '""Who
are these?" They replied, "These are the believers' offspring (who die before
puberty).” 4

Conclusion

Every Muslim woman should seek to attain the qualities of a good wife by
obeying Allah and His Messenger () - a path that surely leads to paradise. Also,
by implementing these qualities, her marriage will be full of happiness. The best
advice to every Muslim woman is to avoid the ways of the non-Muslims. Instead
of building the family upon religion, the non-Muslims build it upon desire. They
ignore the basic differences between men and women and treat them as equals in
every regard - which has resulted in broken families and shattered ties.

In Islam, men and women have different roles. -More "public" duties are assigned
to men, while women have more influence on the internal affairs of the family
and the raising of children - the society's future citizens. Therefore, a Muslim
woman should spend more time with her children than her husband does.

If families are not built on the foundation that Allah ordained, misery, hatred,
dissension, and corruption will surely rule.

Allah will surely bless a marriage in which both the husband and wife obey Him
and fulfill their obligations toward each other.

*" Recorded by Ibn Khuzaymah (no. 1986), Ibn Hibban, and others. Verified to be authentic by al-
Albani (Sahih ut-Targhib no. 991).



MARRIAGE CERTIFICATE

The following sample marriage certificate was developed by the Author as a result of
numerous marriages that he performed over more than twenty years. It incorporates the
Sunnah requirements for a marriage, as well as legal requirements for Muslims living in
the United States or other non-Muslim countries.

Note that the spacing and column-widths have greatly been reduced to allow the
certificate to fit on the paper-size of this book. One is advised to modify this as needed
when making an enlarged version.

ISLAMIC MARRIAGE CERTIFICATE

PERSONAL DATA
Bride Groom

Full Name

Address and
Phone Number

_ RBirth Place & Date
Proof of Identity

Father’s Name

Mother’s (Maiden)
Name

{optional)

Reprcéenmﬁve (Walr),
His Address
and Phone Number




MARRIAGE DATA
State or Locality Recerd Number Date

Legal Marriage

Lucation Date

Islamic Marriage

Saddg (dowry
for the bride)

Terms & Con-
ditions (optional)

This is to certify that, on this day, the bride’s and the groom’s parties have exchanged the Fakh

and gabil (offering and acceptance), in accordance with the Allah’s (%) Book and Hid

Messenger Muhammad’s (88) Guidance. Finding no apparent Islamic obstacle to prevent this

marriage, I therefore pronounce the above-named groom and bride husband and wife.
This certificate carries no independent legal power;

the interested parties must file for legal marriage as needed.

SIGNATURES
By signing this contract, all involved persons declare that, to the best of their knowledge, there
is no Islamically legal reason preventing this marriage. They further agree that any and all
possible future disputes related to this marriage must be resolved according to the Islamic Law.

Eride Wali - Bridegroom
‘Witness 1, address, phone ho. Wiiness 2, address, phone no. Officiant (fmem or Judge)
Serial Number Reconding Diate
SEAL




ARABIC TERMINOLOGY

Introduction
TRANSLATING AND REFERENCING GUR'AN AND HA.DETH

The Qur'ain contains Allah’s exact words that cannot be precisely translated into other
languages because of possible misinterpretation and limited human understanding.
Therefore, we only translate the meanings as understood by trustworthy Isl@mic
scholars, Our Qurian quotes include the Arabic text, the English meaning in
«boldface», and a footnote specifying the location of the ayah(s) cited.

Similarly, our hadith quotes include the Arabic text, the English meaning in
doldface, and a footnote briefly specifying its location in Hadfth compilations and
its authenticity verification. If the hadith contains a supplication or exaltation, we
generally also include a full transliteration of its text.

USEFUL CHARTS

We present below two important charts, The first defines the transliteration symbols
that we employ in this book. The second defines terms that should be uttered at the
mention of Allah or one of his righteous worshipers.

ARABIC TERMS

A number of Arabic terms are frequently used in Islamic discussions, and seem to
constitute a basic vocabulary that needs to be available to the readers of books on
Tslam. We attempt to provide such terms, together with their definitions, in the
following glossary. We follow the glussmy with a list of the Arabic weekdays and
the Islamic lunar months.

Other terms pertinent to the current book are included in the “Index” section at
the end of this appendix, together with a page-reference indicating where they are
defined in this book.

Glossary of Common Terms



Definition

Slave, servant, or worshiper. Plural: ‘ibad or “abrd.

‘Abd

Adab Good characters or manners; etiquettes, Plural: Adab.

Al-Fiitihah | The first chapter of the Qur'in.

‘Alim A scholar or leamned man in Islim.

‘Alldmah | Exaggerated form of “alim”.

Armin “0 Allah, answer my supplication.”

Angar Madinah residents who supported the Prophet ().

Agr Afternoon. It is usually applied to the third daily obligatory prayer.

Athan Call to the prayer.,

‘Awrah A weakness that requires protection, or body-parts that must be covered
from others.

Ayah Miracle or sign. Also, the smallest subdivision of the Qurianic text —
usually one senfence in length. Plural; dyar.

Bidah Unacceptable innovation in one of the Islamic teachings.

Da'wah | Call or mission.

Din Religion — usually used in reference to the religion of Islim.

Dindr An old golden currency.

Dirham | An old cumrency that was made of silver or copper.

Du'a Supplication,

Fajr Dawn. It usually applies to the first daily obligatory prayer.

Fard Obligation.

Fard A communal obligation that must be performed by at least a few

Kifayah | Muslims,

Fard ‘Ayn | An obligation that must be performed by every Muslim.




Term Definition

Farwa | A religious verdict; plural: fatawd or farawr.

Figh Understanding. Tt is often applied to the subject of “Islimic
jurisprudence” that deals with the practical regulations in Islam.

Fitneh Trial, test, temptation, or affliction.

Ghayh ! All knowledge that is beyond the reach of human perception.

Ghusl A ritual bath required after intercourse, ejaculation, and after a woman
becomes clean from her menses.

Hadith  |Reports of the Prophet’s (84) sayings, actions, and tacit approvals.

Hajj Major pilgrimage to Malkkah.

Halal Permissible.

Halgah | A circle or ring. It normally refers to a study circle.

Harém Prohibited.

Hasan Good or acceptable,

Hilal Crescent

Hijab Cover. It usually refers to the Muslim woman’s proper clothing

Hijrah Migration — usually refers to the Prophet’s migration to al-Madinah.

‘id Festival. Plural: &'vdd.

Iima’ Consensus.

Ljtihad Striving to reach a right conclusion form available evidence.

TImam A leader or distinguished Islamic scholar. It is ofien applied to the
leader of prayer.

Iman Faith or belief.

"Ishii Night. It is usnally applied to the fifth daily obligatory prayer.

Isnad Chain of parrators of a fradith.

Jahiliyyah {The era of ignorance (jahl) and disbelief prior to Islam.




Term Definition '

Jama'ak | A Muslim congregation or community.

Jandzah | A funeral, or a deceased’s prepared body.

Jannah The Garden (of paradise).

Jihid Striving or fighting for Allah’s cause.

Jinn A creation that Allih (3#) made from fire and smoke, sometimes
translated as “demon”. Satan is one of the jinns.

Jumi'ah  |Friday. Tt also applies to the Friday prayer.

Kafir A person who practices kg, Plural: “kuffiar.

Khalifak | Successor. It commonly refers to a Muslim mler who succeeded the
Prophet (&%) in leading the Muslims. Plural: hudafz.

Khamr Alcohalic beverages.

Khildfah | Successorship. It usually refers to the period of rule of a khalifah.

Kufr Dishelief or rejection of faith.

Khugbah |Speech or sermon.

Maghrib | Sunset. It is usually applied to the fourth daily obligatory prayer.

Makriih | An act that is disapproved in Islam,

Mahram | A man closely related to 2 woman and permanently prohibited from
marrying her, such as her father, son, brother, uncle, nephew, father-in-
law, son-in-law, suckling son, etc. Examples of non-mahrams: first
cousins, step brothers, and brothers-in-law,

Masfid Place designated for sujiid; mosque.

Mathhab | Way or approach. It usually refers to one of the four Islimic schools of
figh: the Hanatt, Maliki, Shafi7, and Hanbalf.

Minbar | Steps mounted by an imdm in a masjid for delivering a khutbah,

Muhdjir | A migrator — a person who undertakes kijrah. Plural: mudhdjiriin or
muhdjirin. It usually refers to those who migrated to Madinah.

Mujdhid | A person who performs jihad, Plural: mujdhidin or mujahidm.




Term Definition

Munkar | Disapproved; rejected.

Mugalli | A place designated for prayer.

Mushrik | A person who practices shirk. Plural: mushrikin or mushrikin.
Nafl Extra, voluntary, or supererogatory deeds.

Qadar Allah's decree and measure.

Qiblah The direction of al-Ka'bah in Makkah,

Qivim Literally means standing. It usually refers to the night prayer.
Qudusi | Holy. A qudust hadith is quoted by the Prophet () from Aligh.
Ra.é'ah A full prayer unit, containing one rukii’. Plural: rak'at.

Rukit The act of bowing in the prayer.

Sadagah |Charity.

Sahabah | The Prophet's companions; singular: sahabr.

Sahih True or authentic.

Salaf The carly righteous pioneers and scholars of Islam.

Saldl Prayer.

Salam Peace. It also means the grecting with peace (as-salamu ‘alaykum).

Sanad Same as isnad.

Shahddah | Testimony: it is mostly applied to the testimony of Islim: “There 1% no
true god but Allah, and Muhammad is Alldh's Messenger.” Also, it is
often applied to martyrdom in Allah’s (%) cause.

Shahid | A person martyred for Allah’s cause. Feminine: Shahidah.

Sham General Middle-East area of Palestine, Jordan, Syria, and Lebanocn,
including the major cities of Jerusalem and Damascus.

Shar or | The Islmic Law. “SharT® means a legislated or permissible matter in

Sharfah  |Islam. And “ash-Shari™ is the Legislator: Allih (3%).




Term

Definition

Shaykh An elderly man. It is commonly used as a title of respect for a man
with some level of Islimic kmowledge.
Shaypin | Satan.
Shirk Polytheism or paganism — ascribing divinity to ather than Allah, or
joining partners with Him in worship,
Siyim | Fasting.
Sujid The act of prostration in the prayer.
Sunnah Way, guidance, or teachings. Most commonly, it refers to the
Prophet’s (#8) way and guidance.
Sirah :Qur*ﬁnic chapter.
TabiT Literaily, follower. It normally refers to a student of the sahabah.
Plural: :@bi'in or tGbitn.
Tafsir Quranic commentaries and interpretations,
Takbtr Saying, “Allahu Akbar — Alldh is the greatest.”
Tahiil Saying, “LA ildha illallah — There is no (true) god except Allgh.”
Tagiid | Imitation, especially without knowledge.
Tagwa Fearing and revering Allah.
Tasbih Saying, “Subhan Allfh — Exalted is Allah.”

Tashahhud| Pronouncing the Shakadah. It is mostly applied to the last part of the

prayer that includes the Shahddah and salah upon the Prophet (48).

Tayammum | A symbolic ablution, in the absence of water, performed by wiping

clean dust over the hands (to the wrists) and face,

Taslim Saying saldm, especially to conclude the prayer.

Tawaf Circumambulation around the Ka'bah,

Tawhid  |Belief that Allah is the only Lord and God who deserves to be
waorshiped, and who possesses the excellent and perfect atributes,

Thikr Extolment: remembering Allzh (8%) and mentioning Him,




Term Definition

‘Ulama@ | Plural of “alim”.

Ummah | Community, nation, or followers,

‘.Ummh A minor form of pilgrimage to Makkah that may be performed at any
time of the year.

Waly Revelation or inspiration. -

Wizjib {!hi.igatdry or required.

Witr Odd number. The entire night prayer is sometimes called witr because
the total number of its rak'ar is odd.

Wadid Rial ablution for the prayer, which includes washing the face and
forearms, wiping over the head, and washing the feet.

Zakah Obligatory charity.

Zind Adultery or fornication,

Zuhr Noon, It usually refers to the second daily obligatory prayer.
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Transliteration

Except for proper nouns, transliterated Arabic terms are italicized. In general,
the rules of English pronunciation are applicable. The following table includes
additional symbols employed in this book to help pronounce the Arabic
terms.

Symbol | Stands for English Equivalent Sounds

i () Alif Mostly: Man, sad.
(long vowel a) | At times: Father, hard, god.

FI

(s Waw  |Root, soup, flute.
{leng vowel u)

i1 () Ya Seed, lean, piece, receive.
i, = .
(long vowel i)

=
]

The first consonant vocal sound uttered when
saying: at, it, oh.

Th, th (&) Thd  |Three, moth.

MNo equivalent. Produced in the lower throat,
H, h (=) HT below “h”. It somewhat resembles the “h™ in
C &, "
ahem”,

. . |No equivlalem. Produced in the back of the
20 Q Kk& | outh and top of the throat.

’ (<) Hamzah




Symbol | Stands for English Equivalent Sounds
TIh, th (3) Thal | There, mother.
S, s (uo) Sad .e‘!k ?:Et‘.pﬂr “,s:” sound. Somewhat close to the “sc”
1 “muscle”.
Sounds deeper than a “d"”. Produced by touching
D, d (L&) Dad  |the tongue to the mouth's roof, with the sides of
the tongue pressed against the top molars,
T, t (L) Tah Similar but deeper than a “t”.
. - A deeper thal, produced by touching the l:ua::l:5,5.4.::1.'.{3T
41 (B) Zah of the tongue to the tip of the upper front teeth.
¢ : Produced in the h;tinm of the throat, undemeath
@) Ay s
| A gurgling sound produced in the hack Di:'-ﬁg
Gb, gh (f-_} Ghayn  |mouth, just above the kha. Similar to the “R” in
some French accents.
Q.q (3} Qaf Somewhat similar to the “c” in “coffes™,

Notable Utterances

Out of love, appreciation, gratitude and other noble feelings, a Muslim is encouraged
to utter the following phrases at the mention of Allih, His messengers, or other
righteous individuals,

Pbrase| Mentioned with | Transliteration Meaning
He is exalted above
% |Alah's Name Ei_&mhﬁwa weakness and
indignity.
=T.¥ ] 4 He is ﬂxﬂltﬂd H_T'ld
d& [Alak’s Name Azza wa-jal gnaifind.
ah’s Name a jald. alted 1s His glory.
PE |Alab’s N Jalla jalaluh Ex H
£ Muhammad and Salla 'Llghu ‘al- |May Allah's peace and
other prophets ayhi wa sallam | praise be on him.




Phrase| Mentioned with | Transliteration Meaning
#48\ {Prophets and angels |‘Alayh is-Salam |Peace be on him.
_ . Radiya "Llahu May Alldh be pleased
4% | A male companion “anti with him.
s A female Radiva "Lldhu May Allzh be pleased
' companion ‘anha with her.
. Radiya "Llihu May Alldh be pleased
& |Two compamons ‘anhuma with them.
' Ao More than two Radiya "Lidhu May Allzh be pleased
companions “anhum with them.
. A past scholar or . , May Allgh have mercy
o righteous Muslim Rajgimahs: "Lioh on him.
Index of Arabic Terms
Agip 101 Ehulwah 40
Bikr 59 Ehul' 46
Dayyiith 25 Kubl L]
Dibdj 108 Lahw 92
Duff 91 Mahr 68
Duhi 125 Maslahah 41
Dunya 79 Mukatib 4
Faskh 46 Muiah 153
Hayd 59 Nakaha
Hays [ Nikah 2
Haysah 9 Qabal 56
Hinnd ] Qingar 7o
‘Ieldah 36 Saddg 68
Thram 150 Shighar 157
Thtisab 12 Shubhah 109
Lab 56 Tharid 125
Ikhlas 161 Theayyib G
Istikharah 49 Ugiyyah 72
Junub 137 Walr 34
Khajaba Waldyah 68
Khitbah 35 Walimah it




Adib uz-Zifafi fis-Sunnat il-Mutahharah (The Btiquettes of Wedding
According to the Purified Sunnah), New Edition, Muhammad Nasir ud-
Din al-Albani, al-Maktabat ul-Islamiyyah, Amman, 1414 (1994).

Ahadith ul-Rada — Hugpiyyatuha wa-Fighuha (The Hadiths Concerning
Breast-Feeding — their Authority and Understanding), Sa‘'d al-Marsifi,
Mu’assasat ur-Rayyan, Beirut, 1415 (1994).

Ahadith ul-Wilayati fin-Nikdh (The Hadiths Concerning Guardianship
in Marriage), Sa'd al-Margifi, Mu'assasat ur-Rayyan, Beirut, 1418
(1997).

Ahkam uz-Zawdji ff Daw’ il-Kitabi was-Sunnah (Marriage Regulations
in Light of the Book and Sunnah), Umar Sulaymin al-Ashqar Dar un-
Nafi'is, Amman, 1418 (1997).

Al-Hayat uz-Zawjiyyat us-Sa‘idah ft Zill il-Islim (The Happy Life of
Marriage in the Light of Islam), ‘Abd ul-Hamid Khazzar, Dar ul-
Furgan, Amman, 1410 (1990).

Al-Ifsah “an Ahadith in-Nikah (Declaration of the Hadﬂhs Concerning
Marriage), Ibn Hajar al-Haytham, Dar ‘Ammar, Amman, 1406 (1986).

Al-Jami‘u li-Ahkam il-Qur'an (The Collective Reference in Regard to
the Qur'anic Rulings), al-Qurtubi, Dar ul-Fikr, Beirut, 1414 (1993).

Al-Mufas sal fI Ahkam il-Mar'ah (The Detailed Book in Regard to the
Regulations for the Woman), Vol. 6, ‘Abd ul-Karim Zaydan,
Mu'assasat ur-Risdlah, Beirat, 1417 (1997).

Asrar uz-Zawdj is-Sa'td (Secrets for a Happy Marriage), Buthaynah al-
‘Iraqt, Dar utTuwayq, Riyadh, 1417 (1997).



Az-Zawaju fi Zill il-Islam (Marriage in the Shade of Islam), ‘Abd ur-
Rahman ‘Abd ul-Khaliq, ad-Dar us-Salafiyyah, Kuwait, 1408 (1988).

Az-Zind, Ahkdamuhii, Asbabuhii, Natd ijuhi, wal-Wigayatu Minh (Zind,
Its Regulations, Causes, Results, and Protection against It), Jabr
Mahmiid al-Fudaylat, Dar "Ammar, Amman, 1410 (1989).

Fatawa wa-Rasd@il lin-Nisd@ (Regulations & Letters for Women),
Muhammad Bin Silih al-‘Uthaymin, Maktabat Shams, Riyadh, 1410
(1990).

Figh ul-Usrah (Regulations of the Family), Ahmad ‘Alf Taha Rayyan,
the American Open University, Virginia, USA, (date not disclosed).

Figh uz-Zawaj (Regulations of Marriage), Sélih Bin Ghanim as-Sadlan,
Dar Balansiyah, Riyadh, 1416 (1996).

Fath ul-Bart Sharh Sahih il-Bukhdri (The Creator’s Help in the
Explanation of Sahih ul-Bukhari), al-Hafiz Ibn Hajar al-'Asqalani, Dar
ul-Kutub il-Timiyyah, Beirut, 1410 (1989).

Handbook of Marriage in Islam, Second Edition, Abdullah Muhammad
Khouj, Islamic Center of Washington, D.C., Washington, D.C., 1992,

Handbook on Marriage, the Muslim Students’ Association of US &
Canada, Indiana, 1980.

Hugiig ul-Marat il-Muslimah fil-Qur ani was-Sunnah (The Rights of
the Muslim Woman in the Qur'an and Sunnah), Muhammad Furayjah,
al-Maktab ul-Islami, Beirut, 1416 (1996).

Hugiig un-Nis@ fil-Islam (The Rights of Women in Islam),
Muhammad Rashid Rida & Muhammad Nasir ud-Din al-Albani, al-
Maktab ul-Islami, Beirut, 1404 (1984).

Hugiiq uz-Zawjayn (The Rights of the Two Spouses), Abi al-A'la al-
Mawdiidi, ad-Dar us-Satdiyyah, Jeddah, 1405 (1985).



Irwd@ ul-Ghalili fi Takhriji Ahadithi Manar is-Sabil (Quenching the
Thirst in Researching the Hadiths of Mandr us-Sabil), Muhammad
Nasir ud-Din al-Albani, al-Maktab ul-Islami, Beirut, 1405 (1985).

Jadawil ul-Muharramati min an-Nis@ (Lists of Prohibited Women),
Nabil Tahiin, Dar uth-Thagafat il-"Arabiyyah, Riyadh, 1409 (1989).

Jami‘u Ahkam in-Nis@ (The Collection of Rulings for Women), Vols.
3 & 5, Mustafa al-‘Adawi, Dar Ibn ‘Affan, Cairo, 1419 (1999).

Lin-Nis@i faqat, az-Zawjat us-Salihah (For Women Only: the
Righteous Wife), Majdi Fathi as-Sayyid, Dar ur-Rayah, Riyadh, 1414
(1993).

Munkarat ul-Afrah (Improper Acts During Celebrations), Mahmud
Mahdi Istanb@ili (Editor), al-Maktab ul-Islami, Beirut, 1405 (1985).

Rawdat ul-Muhibbin wa-Nuzhat ul-Mushtagin (Lovers’ Garden &
Pleasure Trip of the Longing), Ibn Qayyim il-Tawziyyah, Diar ul-Kutub
al-Timiyyah, Beirut, 1415 (1995).

Righteous Wife, the, Muhammad Shiman, al-Hidaayah Publishing,
Birmingham, 1417 (1996).

Sharhu Qaniin il-Ahwal ish-Shakhsiyyah (Explanation of the Law of
Personal Affairs), Mustafa as-SibaT, al-Maktab ul-Islami, Beirut, 1417
(1997).

Sharh us-Sunnah (Explanations of the Sunnah), al-Baghawi, Vol. 9, al-
Maktab ul-Islami, Beirut, 1403 (1983).

Silsilat ul-Ahadith is-Sahihah (The Series of Authentic hadiths),
Volumes 1 to 6, Muhammad Nasir vd-Din al-Albani, Maktabat ul-
Ma‘arif, Riyadh, 1415 to 1417 (1995 to 1996).

Tahthiru Wulat il-Umiir min al-Mughalati fil-Muhir (Warning the
Guardians Against Excessiveness in Dowries), Muhammad Musa al-
Baydani, at-Taw'iyah al-Islamiyyah, Egypt, 1408 (1988).



Tuhfat ul-Ariis (The Gift to the Brides), Mahmiid Mahdf Istanbiili, al-
Maktab ul-Islami, Beirut, 1407 (1986).

Usal ul-Mu'asharat iz-Zawjiyyah (Fundamentals of the Marital
Relationship), Muhammad Kann, Dar ul-Bash#ir, Beirut, 1419
(1999).

Usus Ukhtiyar iz-Zawjayni fil-Kitabi was-Sunnah (The Fundamentals
for Selection of the Two Spouses in the Book and Sunnah), Mus tafa
as-Sayasinah, Dar ur-Rayah, Riyadh, 1408 (1988).

Zad ul-Ma'ad Fi Hadyi Khayr il-Ibad (Provision for the Hereafter
from the Guidance of the Best of People), Ibn Qayyim il-Jawziyyah,
Mu’assasat ur-Rayyan, Beirut, 1418 (1998).

Ishrat un-Nis@ (Treatment of Women), Ahmad Bin Shuayb an-
Nasa1, Mu'assasat ul-Kutub ith-Thaqafiyyah, Beirut, 1409 (1989).

Ishrat un-Nis@ min al-Alif ilal-YZ (Treatment of Women from A to
Z), Usamah ‘Abdurrazzaq, Dar ul-Watan, Riyadh, 1419 (1998).



	FM_Module_1
	FM_Module_2
	FM_Module_3
	FM_Module_4
	FM_Module_5
	FM_Module_6
	FM_Module_7
	FM_Module_8
	FM_Module_9
	FM_Module_10
	FM_Module_11
	Appendix_A
	Appendix_B
	Bibliography

