(IBN RAJAB ) JAMI‘ AL-‘ULUM WAL-HIKAM
HADITH SEVENTEEN

Abil Ya‘ld Shaddad bin Aws (may Alldh be pleased with him)
reported that the Prophet (peace be upon him) said,

“Verily Alldh has enjoined goodness to everything; so when you
kill, kill in a good way and when you slaughter, slaughter in a
good way. So every one of you should sharpen his knife, and let
the slanghtered animal die comfortably.” (Recorded by Imam
Muslim)(')

Explanation of the Hadith

The apparent meaning of the Prophet’s (peace be upon him)
saying “Verily Allih has enjoined goodness to everything,” means that
Alldh ordered people to adhere to goodness in dealing with any creature.

It also means that Alldh enjoined goodness when manipulating anything

in this life.
The Meaning or Enjoining Goodness

“Enjoined” here means that it is obligatory according to most
jurists and scholars. In the Holy Qur’an, this term refers to obligatory

legal commands, as Alldh says,

[V 07 luih 5 o] § gl LIS uiayall Jo culs 530al (5
which means (Verily, the prayer is enjoined on the belicvers at fixed
hours.) (An-Nisa". 103)

() Recorded by Imam Muslim in the chapter on Said and Dhabiih
(1955/57)
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Alldh also says,
[VAY B35 ) pu f Allal 5.sﬂ.ic, H.,s?
which means (Observing As-Saum (the fasting) is prescribed for you.)
(Al-Bagarah: 183). It may refer to inevitable occurrences as Allah says,
[ Mawim]:{i‘,:f..fjjlﬂ U.dc.‘:' Ay iiS
which means (Allih has decreed, ‘Verily! It is I and My Messengers

who shall be the victorious.’) (Al-Mujadilah: 21)
Alldh also says,
{ asalball g abe 1+u-.= oY o :,'s’fm 5 5 L9130 b LGS iy )
[V00 eludl) 5 ) gu]

which means (And indeed We have written in ZAbur (Psalms) [i.e. all
the revealed Holy Books the Taurit (Torah), the Injeel (Gospel), the
Qur'an| after (We have already written in) AL-Lauh Al-Mahfiiz (the
Book, that is in heaven with Allih), that My righteous slaves shall
inherit the land (i.e., the land of Paradise). (Al-Anbiya" 105)

The Prophet (peace be upon him) said about the optional night
prayer in Ramadan, “[ fear that it may be prescribed on you."(")

The Prophet (peace be upon him) also said, “Verily Alldh has
fixed the very portion of adultery which a man will indulge in, and which

he of necessity must commit.”(%)

(') Recorded by Al-Bukhiry in Kitib Al-Adhin (Book on Call to Prayer),
no. 729 on the authority of ‘Aishah.

(?) Recorded by Al-Bukhiry in Kitdb Al-lsti'dhin {(Book on Seeking
Permission), no. 6243; also recorded by Muslim in Kitdb Al- Qadar
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Thus the hadith indicates that goodness 1s obligatory on each
Muslim, as Alldh says,

— ) e TR T 2 &
[3+ Jai] § glualy Jually jaly al) )
which means “Verily, Allih enjoins Al-Ad! (i.e. justice and
worshipping none but Allih Alone - Islmic Monotheism) and A/-
Ihsin [i.e. to be patient in performing your duties to Allih, totally

for Allih's sake and in accordance with the Sunnah (legal ways)
of the Prophet (peace be upon him) in a perfect manner].”

(An-Nahl: 90)
Alldh also says,
[1ae .ﬂnm]qwu f.,n,; Al u! 'u.wah?
which means (And do good. Truly, Allih loves Al-Muhsinin (the
gooddoers)) (Al-Bagarah: 195)

Goodness may be obligatory as in cases of filial gratitude, dealing
well with one’s relatives, and entertaining guests. It may be preferable as

in voluntary charity.

(Goodness in performing deeds

This hadith indicates that goodness is obligatory in performing all
deeds. Yet such goodness has many forms. It may refer to performing
obligatory religious deeds. As for voluntary or optional deeds, goodness
is not obligatory in performing them. Goodness entails avoiding

prohibited acts, whether in secret or public as Allah says,

VY alal 5 g § «;.E:Lu H’*ﬂ Jth \g i b

(Book on Predestination), no. 20/2657 on the authority of Abu
Hurayrah.
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which means, (Leave (O mankind, all kinds of) sin, open and
secret.) (Al-An'am: 120)

In these cases, goodness is obligatory. Goodness also entails
adhering to patience without complaining or showing restlessness when
afflicted by disaster. As far as dealing with people is concerned,
goodness entails fulfilling the duties ordained by Alldh towards them.
Goodness in leading people and ruling them entails shouldering the
responsibilities for them. Any extra duties are not included in obligatory
goodness.

Goodness in slaughtering animals or effecting the death sentence
on people entails killing them as fast as possible without afflicting extra,
needless torture upon them,

This last kind is what the Prophet (peace be upon him) mentioned
in this hadith. He may have mentioned it just to give an example or in
order to clarify it. He said, “When you kill, kill in a good way and
when you slaughter, slanghter in a good way.” This indicates that it is
obligatory to kill or slaughter in an easy way.

Prohibitign of Mutilation
Whenever the Prophet (peace be upon him) dispatched a

detachment, he used to say to them, “Do not mutilate (the enemies’
bodies) and do not kill a child.”(")

“Abdulldh bin Yazid recorded that the Prophet (peace be upon
him) prohibited Muslims from mutilating (the enemies’ bodies).(*)

(') Recorded by Muslim in Kitib Al-Jihdd Was-Siyar (Book on Holy War),
no. 3/1731 on the authority of Buraydah
(?) Recorded by Al-Bukhdry in Kitib Al-Mazhilim (Book on Injustice),
no. 2474
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Permissible killing may be divided into the following two cases:(')

It may be a death sentence for killing a Muslim. In this case, the

murderer is to be killed without mutilation.

Killing may be because of blasphemy or apostacy. Most scholars
see that it is not desirable to mutilate the body of the blasphemous or

apostate person, and that he should be killed by the sword.
Prohibition of ing Animals to Death

It has been recorded that the Prophet (peace be upon him)
prohibited that animals be kept in a place and shot with arrows until they
die. Anas recorded that the Prophet (peace be upon him) prohibited such
an act.(*)

Ibn ‘Umar passed by some people who put a chicken in front of
them and shot at it. Ibn ‘Umar said, “Who did so? The Prophet (peace be

upon him) cursed whoever did such an act.“(j}

(1) There is a third case as in hadiths no. 14 in Kitdb Al-Mazhdlim (Book
on Injustice); *Abdullah bin Mas‘(d reported that Allah’s Messenger
(peace be upon him) said, “It is not permissible to take the life of a
Muslim who bears testimony (to the fact that there is no god but
Allah, and I am the Messenger of Allah), but in one of the three
cases: the married adulterer, a life for a life, and the one who
deserts one’s Din (Islam) and abandon the Muslim community.”

(2) Recorded by Al-Bukhdry in Kitdb Al-Dhabdih  (Book on the
Slaughtered), no. 5513; also recorded by Muslim in Kitdb Al-Dhabiih
(Book on the Slaughtered), no. 1956.

(3) Recorded by Al-Bukhary in Kitdb Al-Dhabiih  (Book on the
Slaughtered), no. 5515; also recorded by Muslim in Kitdb Al-Dhabdih
(Book on the Slaughtered), no. 1958
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Ibn *Abbds (may Alldh be pleased with him) reported that the
Prophet (peace be upon him) said, “Do not take a creature in which
there is a soul as a target (for shooting).”

The Prophet (peace be upon him) commanded goodness when
killing or slaughtering. He ordered the slaughterer to sharpen his knife,
and let the slaughtered animal die comfortably. He meant that
slaughtering using a sharpened knife will be a source of comfort to the
slaughtered animal so it will not suffer.

Imam Ahmad said, “The animal should be taken to the place of
slaughter gently. The knife should be hidden and the slaughterer should
not display it except when slaughtering it. The Prophet (peace be upon
him) commanded that the knife should be hidden before slaughtering the

anmimals.”

‘Umar saw a man dragging a sheep by its leg in order to slaughter
it. ‘Umar said to him, “Lead it to death gently.”(")

Mu’awiah bin Qurrah recorded on the authority of his father that
a man said to the Prophet (peace be upon him), “O Messenger of Alldh,
when I slaughter a sheep, I have mercy for it.” The Prophet (peace be
upon him) said, “If you have mercy towards the sheep, Allih will have

mercy on you.”(*)

(') Recorded by ‘Abdur-Razziq in Al-Miisinnaf, vol. 4, p. 493; also
recorded by Al-Bayhaqy, vol. 9, p. 281

(?) Recorded by Imam Ahmad in Al-Musnad, vol. 3, p. 436 and vol. 5,
p. 34; also recorded by Al-Bukhdry in Kitib Al-Adab Al-Mufrad, no. 30
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Abill Dharr and Mu‘ddh bin Jabal (may Alldh be pleased with
them) reported that the Prophet (peace be upon him) said,

“Fear Allih wherever you are, follow the vicious deed with a
good one which will obliterate it and deal with people by good
manners.” (At-Tirmidhy recorded it and said that it 15 a good
hadith.)(")

X i f Hadi

This great advice is all-comprehensive as it includes the rights
due to Alldh and His worshippers. The right due to Alldh is that His
worshippers should fear him. Fearing Alldh is the advice directed by
Allah to people in the past and the present as Allah says,

€Al ) g1 of ASG)y At (pn QIS ) i) (i) Uiy Sy B
(ARARI AT
which means, (We have recommended to the people of the Scripture
before you, and to you (O Muslims) that you (all) fear Alidh.)
(An-Nisd": 131)
What is Meant by “Fearing Allih»?

Fearing Alldh means that a worshipper should avoid Allah’s
wrath, punishment and anger by doing good deeds and shunning evil
ones. Sometimes, piety is mentioned with the Name of Alldh as He says,

(1) Recorded by AtTirmidhy in Kitib Al-Birr Was-5ilah (Book on
Righteousness and Keeping good Relations with Others), no. 1987;
and he said it is an authentic, good hadith.
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which means, (And fear Allih to Whom you shall be gathered back.)
(Al-M&'idah: 96)

He also says,

‘IJHIJJ.IJ mﬁh;@ﬁdjﬂﬂ! ‘Uiu! UMI ;_HJJ'ILQ Ll?
[‘IhJAJI.imlﬁu_glu_]Lq_&nm! u'r-ﬂﬂ

which means, (O you who believe! Fear Allih and keep your duty to
Him. And let every person look to what he has sent forth for the
morrow, and fear Allih. Verily, Allih is All-Aware of what you do.)
(Al-Hashr: 18)

Fearing Alldh means avoiding His wrath and anger which lead to

His punishments in this world as well as the Hereafler, as Allh says,
[YA e 8 s § dudi A1 2S5004 B
which means, (And Allih warns you against Himself (His
Punishment).) (Al-‘Tmran: 28)
Alldh also says,
[0 aal e 580 Ty oo 85 AT b B

which means, (He is the One Who forgives (sins).) (Al-Muddaththir:56)

Alléh deserves to be feared by His worshippers, so that they will
obey and worship Him because of His Sublime Attributes, His Greatness,
Superiority and Power. Sometimes fearing Alldh may be mentioned
along with His punishment, the place of such punishment which is

Hellfire, or the time of such punishment, which is the Day of Judgement.
Alldh says,
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which means, (And fear the Fire, which is prepared for the
disbelievers.) (Al-Tmran: 131)

He also says,

¥4 5 i 5 0] (o BUED cited 5)laadly el Gl gy (2 00 1 gi0E B
which means, (Then fear the Fire (Hell) whose fuel is men and
stones, prepared for the disbelievers.) (Al-Baqgarah: 24)

He also says,
[YAY 850 5 o] o ALl ) 4 oy gani Lagy Vs D
which means, (And be afraid of the Day when you shall be brought

back to Allih.) (Al-Bagarah: 281)
Alldh also says,
(65505 § L il 08 Lo g 323 Y gy 15801 D
which means, (And fear a Day (of Judgement) when a person shall
not be of avail to another) (Al-Baqarah: 48)

Fearing Alldh entails performing prescribed deeds and
abandoning prohibited and dubious acts. It may also entail performing
optional, desirable acts and abandoning undesirable deeds. This is the
highest rank of fearing Alldh, as He says,

Gaies cpdll () Datall s0h A Go Y LS @3 ) o B

o3 ally (v) QoA ARLES) Laay BO0all smilly ciall
€0 Gohod 7 SRV I8 0m U Uiy ) 0l Ly
[€-% B0l 5y g
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which means, (Alif-Lam-Mim. [These letters are one of the miracles
of the Qur’in and none but Allih (Alone) knows their meanings|.
This is the Book (the Qur’in), whereof there is no doubt, a guidance
to those who are Al-Muttaqiin [the pious and righteous persons who
fear Allih greatly (abstain from all kinds of sins and evil deeds which
He has forbidden) and love Allih greatly (perform all kinds of good
deeds which He has ordained)]. Who believe in the Ghaib and
perform As-Saliit (Igdmat-as-Salat), and spend from what we have
provided for them [ie., give zakih, spend on themselves, their
parents, their children, their wives, etc., and also give charity to the
poor and also in Allih's Cause - Jihid, etc.]: and who believe in (th:
Qur’fin and the Sunnah) which has been sent down (revealed) to you
(Muhammad Peace be upon him) and in [the Taurat (Torah) and the
Injeel (Gospel), etc.] which were sent down before you and believe
with certainty in the Hereafter. (Resurrection, recompense for their
good and bad deeds, Paradise and Hell, etc.).) (Al-Bagarah, 2: 1-4)

avings of the Pious Pr S fearing All3

Mu'adh bin Jabal said, “There will be a call on the Day of
Judgement: Where are the people who feared Allah? They will stand up
near Alldh, Who will not hide Himself from them. It was said to Mu’adh,
“Who are the people who feared All3h?” He said, “They shunned
polytheism and worshipping idols and were sincere in worshipping
Allah.” “Umar bin ‘Abdul ‘Aziz said, “Fearing Alldh is not Just fasting
throughout the day and performing optional night prayer and then
performing bad deeds. Fearing Alldh means abandoning what Allah
prohibited and performing the deeds prescribed by Him. If a person was
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guided to additional better deeds, they are the exce.dingly good in his

record.

Abud-Darda said, “Fearing Alldh means that one should hold
Him in piety and abandon even the bad deed equal to the weight of an
atom. A person fearing Alldh should even abandon some things he thinks
legal, fearing that they may be illegal. Alldh set out to His worshippers

what they will see in the Hereafter as He says,
[ s = -8 » .Fpr'.-. _.i-"-'_,'.;, .- =
€ (8) 8 ) ok B3 Qe Sy (3 (v) 033 ) o B3 Jlilhe Jay (pad B
[A-Y 430505 5 pu]

which means, (So whosoever does good equal to the weight of an atom
(or a small ant), shall see it. And whosoever does evil equal to the
weight of an atom (or a small ant), shall see it.) (Az-Zalzalah: 7,8) Do
not make little of any good deed to be performed and do not make little
of any bad deed to be avoided.

Commenting on Alldh’s saying,
[V ¥ Qe s AT (ga AN ) i) B
which means, (Fear Allih (by doing all that He has ordered and by
abstaining from all that He has forbidden) as He should be feared.)
(Al-'Imran: 102), Ibn Mas‘dd said, “Allah should be obeyed and never

disobeyed. He should be remembered and never forgotten. He should be

thanked and never repudiated.”

Fearing Alldh may refer, in most cases, to avoiding evil deeds.
Abii Hurayrah was asked about fearing Alldh. He said, “Have you ever
walked on a road full of thorns?” The inquirer -replied, “Yes.” Abil
Hurayrah asked again, “What have you done?” The man replied, “If I
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saw a thomn, I would avoid it, bypass it or take another track.” Abii
Hurayrah said, “This is the very essence of fearing Allgh.”

Ibn Al-Mu‘tazz adopted this example and said, “Abandon grave
and minor sins, for this is the essence of fearing Alldh. Do as a man
walking in a road full of thorns who avoids what he see. Do not make
little of a minor sin. Mountains are made of pebbles.”

All in all, fearing Allah is the great advice of Alldh to people in
the past as well as the present, and it is the advice of the Prophet (peace
be upon him) to his nation. “Whenever the Prophet (p'eace be upon
him) dispatched a detachment, he would advise its leader to fear
Allih and deal in a good way with his fellow Muslims.”(")

When the Prophet (peace be upon him) delivered a sermon in the
Farewell Hajj on the day of slaughter, he advised people to fear Allgh

and obey their rulers. *

When he preached to people and they said to him, “It seems as if
it were the a sermon of a person who bids us farewell. Thus advise us.”
He said, “T advise you to fear Alldh and listen to and obey your rulers.”

The Pious Predecessors, Abii Bakr As-Siddig, ‘Umar bin Al-

Khattdb, ‘Aly bin Ab{ Talib, ‘Umar bin ‘Abdul ‘Aziz and many others,
used to advise people to adhere to it (Fearing Allah).

(1) Recorded by Muslim in Kilab Al-Jihid WasSiyar (Book on Holy War),
no. 1731 on the authority of Buraydah
(2) Recorded by Muslim in the Kitab Al- Imdrah (Book on Faith), no. 1838)
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Feari in Secret an

The Prophet’s (peace be upon him) saying “Fear Alldh wherever
you are” means that one should fear Allah in secret and public, whether

people see him or not.

When a person knows that Alldh sees him wherever he is and that
he knows all about his affairs whether secret or public, he will abandon
evil deeds committed in secret. Alldh refers to this very same meaning in
His saying,

€ Lol a0l Al ) pas 4 ol (o) Al 1y
[V #leaddl 3 gu]

which means, (And fear Allih through Whom you demand your
mutual (rights), and (do not cut the relations of) the wombs
(kinship). Surely, Allih is Ever an All-Watcher over you.)
(An-Nisd:, 1)

Wuhayb bin Al-Ward said, “Fear Alldh in the very same degree
He has power over you, and be shy before Him in the very same degree
He is near you.” A man said to him, “Advise me.” Wuhaib said, “Fear
Allah and does not consider Him the least one Who looks at you. Once a
man tried to seduce a Bedouin woman. When they were alone, he said,
“None sees us but the planets.” She said, “Where is the Being Who
created them?

Imam Ahmad (may Alldh have mercy on him) used to say, “If
you are alone one day, do not say ‘I am alone’, but say ‘There is an All-
Watcher with me.” Never think that Alldh is unaware even for an hour or
that unhidden things are not known by Him.™
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When the Prophet (peace be upon him) advised Mu’adh to fear
Alldh in secret and public, he guided him to the means that might help
him in this regard. He advised Mu’adh to be humble before Alldh as he
would be humble before widely respected man in his family. This means

that he should always feel that Alldh is near him and that He knows the
ins and outs of him. Once he has such feeling in his heart, he will fear
Allah.

Mu‘adh adhered to the advice of the Prophet (peace be upon
him). Once “‘Umar bin Al-Khattib charged him with a certain job. When
he returned, he had no money. When his wife blamed him for not having
money, he said, “There was a being who was keeping watch over me and

preventing me from taking anything.”

In this saying, Mu'ddh meant his Lord. His wife thought that
‘Umar bin Al-Khattéb dispatched a man to keep watch over her husband

and she complained about him to other people.

When a person maintains this status of piety in almost all his
affairs, he is a true believer who worships Alldh, as if he had seen Him,

and who avoids the major deadly sins.

In a nutshell, fearing Alldh in secret 1s a sign of perfect faith. It has a
great influence to the degree that Alldh sows the seeds of love and

esteem in the hearts of the believers towards those who fear him.

The Good Reeds Remove the evil deeds

In this hadith, the Prophet (peace be upon him) said, “follow the

bad deed with a good one which will obliterate it”. Although a

worshipper is ordered to adhere to fearing Alldh in secret and public, he

may not perform some good deeds or even commit some evil ones.
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Therefore, the Prophet (peace be upon him) ordered him to perform a
good deed that will obliterate this sin, as Alldh says,

uﬂ.l:dg a..l.mﬂ o g;m o WYy _;Lg.dl gaJh Bl o3y B
[nf.u_,“m]t{m‘,smmﬁﬁ.u.uaum

which means, (And perform As-Saldt (Iqdmat-as-Salif), at the two
ends of the day and in some hours of the night [i.e. the five
compulsory Salit (prayers)]. Verily, the good deeds remove the evil
deeds (i.e. small sins). That is a reminder (advice) for the mindful
(those who accept advice)) (Hid: 114)

Ibn Mas'{id recorded that once a man kissed a woman. The man
went to the Prophet (peace be upon him) and told him what happened.
The Prophet (peace be upon him) kept silent until the above verse was
revealed. The Prophet (peace be upon him) summoned the man and
recited the verse. Another man asked, “Is the ruling of this verse for him
specifically?” The Prophet (peace be upon him) replied, “No, it is for all
people.” "

In the Holy Qur’an, Alldh described those who fear Him, just like
the Prophet (peace be upon him) described them in this hadith. Alldh

says,

w-#‘f! s g '-"'.9----1" Lt o “'-“'-J o< un ﬂﬁh gJ" ".FJL'-"J b
(_H!LIJ!JM Lﬁﬁlﬂij;!,ﬂlu;buhg!uﬁhawm {wr]uM
'r__’nlh ‘g) mu 'IJI!! H'I ;_p-ﬂ'u (tre) ,;_Hu.und! oy ‘LU!J u.uLd'In oF
aly AT un il Jiu Y ,Pg.ua.ﬂ | g litald Al ) g ﬁ...a..f

(1) Recorded by Al-Bukhiry in Kitib At-Tafsir (Book on Interpretation),
no. 4687; also recorded by Muslim in Kitdib At-Tawbah (Book on
Repentance), no. 42/2763.
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which means, (And march forth in the way (which leads to)
forgiveness from your Lord, and for Paradise as wide as are the
heavens and the earth, prepared for Al-Muttaqiin (the pious). Those
who spend [in Allih's Cause - deeds of charity, alms, etc.] in
prosperity and in adversity, who repress anger, and who pardon
men; verily, Allih loves Al-Muhsiniin (the good doers). And those
who, when they have committed Fahishah (illegal sexual intercourse
etc.) or wronged themselves with evil, remember Allih and ask
forgiveness for their sins; - and none can forgive sins but Allih - And
do not persist in what (wrong) they have done, while they know. For
such, the reward is Forgiveness from their Lord, and Gardens with
rivers flowing underneath (Paradise), wherein they shall abide
forever. How excellent is this reward for the doers (who do righteous
deeds according to Allih's Orders)) (Al-Tmran: 133, 136)

Allah described those fearing Him with good characteristics such
as spending in the cause of Alldh, repressing anger and pardoning people.
Thus they give what they have and abstain from harming others. This is
the very essence of good manners with which the Prophet (peace be upon
him}) advised Mu‘adh. Then, Alldh described them saying,
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which means, (And those who, when they have committed Fahishah
(illegal sexual intercourse, etc.) or wronged themselves with evil,

remember Allih and ask forgiveness for their sins.) (Al-Tmran, 13°)

This indicates that the people fearing Alldh may commit grave
sins or minor sins such as wronging themselves. Yet, they do not persist
in such sins. Once committed, they remember Allah, ask forgiveness for
them and repent from doing them.

The meaning of “remember Alldh” is that they remember His
Greatness, Supreme Power, Revenge and the punishment He prepared for
the transgressors. Remembering all this, they revert to Him immediately,

ask for forgiveness and abandon evil deeds. Allah says,
§ Cusiymaita b 1308 ) 9S8 Ul it pa 13 Vol el () P
ARRR* B E BT
which means, (Verily, those who are AL-Muttagiin (the pious), when

an evil thought comes to them from Shaitin (Satan), they remember
(Alldh), and (indeed) they then see (aright).) (Al-A'raf: 201)

Abii Hurayrah reported that the Prophet (peace be upon him) said,
“A man committed a sin, and said, ‘O Allih I committed a sin. So
forgive me.” Allih says, ‘My slave knows that he has a Lord Who

forgives sins or punishes for them. I have forgiven the sin of my

slave.” The man committed a second sin, a third and even a fourth.

229



{(IBN RAJAB ) JAMI* AL-*ULUM WAL-HIKAM

Following the fourth sin, Allih says, ‘Let My slave do whatever he

wants.””(")

This means that as long as he committed a sin, he would ask for
forgiveness, he should do whatever he wants. In one of his sermons,
‘Umar bin ‘Abdul-‘Aziz said, “When any of you does good deeds, he
should thank Alldh. When any of you commits bad deeds, he should ask
Alldh for forgiveness. People must perform the deeds which Alldh

ordained for them.”

This means that a worshipper must commit the sins which Allah
ordained for him as the Prophet (peace be upanlhim} said, “Allih has .
written for Adam's son his share of adultery which he commits
inevitably.”(*)

Yet, Alldh made an outlet for the worshipper. This outlet is
repentance and asking for forgiveness. If he stuck to both, he will avoid

the evils of sins. If he insisted on committing sins, he would perish.

‘Abdulldh bin ‘Umar reported that the Prophet (peace be upon
him) said, “Have mercy (on others) and Allih will display mercy on
you. Forgive others’ sins and Allih will forgive yours. Woe to the
people who did not act according to religious preaching! Woe to
those who insist on committing evil deeds while they know!”(*)

(1) Recorded by Al-Bukhdry in Kitab At-Tawhid (Book on Monotheism),
no. 7507; also recorded by Muslim in Kitib At-Tawbah (Book on
Repentance), no. 2758 /29,30

(*) Recorded by Al-Bukhdry in Kitdb Al-Isti'dhin (Book on Seeking
Permission), no. 6243; also recorded by Muslim in Kitib Al Qadar
(Book on Predestination), no. 20/2657

(*) Recorded by Imam Ahmad in Al-Musnad, vol. 2, p. 165; also recorded
by Al-Bukhdry in Kitdb Al-Adab Al-Mufrad (380)
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The people who do not act according to religious preaching are

those who listen to sermons, but do not make use of what they hear,
The Meanin i Deed”

The Prophet’s (peace be upon him) saying “Follow the bad deed
with a good one which will obliterate it,” may refer to repentance. In
the Holy Qur’an, Allah tells us that when a person abandons a sin, Alldh

forgives his sin and grants him repentance. Allah says,

w@ﬁpﬁ%;ﬂnmwmwmﬂuﬁn 1_...53[
[W;MU}-MPQ.J: AN ey ...T.a.'[ghs_u_,i

which means, (Allih accepts only the repentance of those who do evil
in ignorance and foolishness and repent soon afterwards; it is they to
whom Allih will forgive.) (An-Nisa": 17)

Allah also says,
(i el 5 i a3 4y Ty 5 31
[V o OAal B gaa]
which means, (Except those who repent and believe (in Islamic

Monotheism), and do righteous deeds, for those, Allih will change

their sins into good deeds.) (Al-Furgén: 70)
He also says,

(A1 45 15 (500 2 Laia o'y Ty Sl D i
which means, (And verily, I am indeed Forgiving to him who repents,
believes (in My Oneness, and associates none in worship with Me)

and does righteous good deeds, and then remains constant in doing
them, (till his death)) (Ta-Ha: 82)
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The “good deed” may mean a thing greater than repentance, as
Alléh says,

§ cilial) Al cilial) &) Sl e Ly G Ak ixGal ol
[YVE o 'ﬁ__u-.a]
which means, (And perform As-Salit (fgdmat-as-Salir), at the two
ends of the day and in some hours of the night [i.e, the five

compulsory Salit (prayers)|. Verily, the good deeds remove the evil
deeds (i.e., small sins).) (Hiid: 114)

Abli Bakr As-Siddiq (may Alldh be pleased with him) reported
that the Prophet (peace be upon him) said, “If a person commits a sin
and then performs ablution, prays and asks Allih for forgiveness,
Allih will forgive him.”

Then, the Prophet (peace be upon him) recited the following

verse,
o g il ) LD A 1763 i ) gl T Liialh ) g 13) 0y )
[\re gy J ) u
which means, (And those who, when they have committed Fahishah
(illegal sexual intercourse, etc.) or wronged themselves .with evil,

remember Allih and ask forgiveness for their sins.}[l}
(Al-Tmran: 135)

One day ‘Uthmén bin ‘Affan performed the ablution well, and
then said, “I saw Allih's Messenger (peace be upon him) perform

ablution, the best ablution, and then observed, ‘He who performed

(1) Recorded by Ab(i Dawid, hadith no. 1521, At-Tirmidhy, hadith no.
30086, Ibn Méjah, hadith no. 1395 and Ahmad, vol. 1, p. 2,10.
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ablution like this and then went towards the mosque and nothing
(but the love of) prayer urged him (to do so), all his previous (minor)

sins would be Expiated.’“{i]

Abii Hurayrah said, “The Messenger of Allih (peace be upon
him) said, ‘Should I not suggest to you that by which Allih
obliterates the sins and elevates the ranks (of a man).” They (the
hearers) said, ‘Yes, Messenger of Allih.’ He said, ‘Performing the
ablution thoroughly despite odds, taking more paces towards the
mosque, and waiting for the next prayer after observing a prayer,

and that is mindfuiness.”’(z]

Abii Hurayrah reported that the Prophet (peace be upon him) said,
“Whoever observes fasts during the month of Ramadin faithfully
out of sincere faith and hoping to attain Allih's rewards (not for
showing off), all his past sins will be forgiven. And whoever
establishes prayers during the nights of Ramadéin faithfully out of
sincere faith and hoping to attain Allih's rewards (not for showing

off), all his past sins will be forgiven.”(’)

(") Recorded by Al-Bukhdry in Kitib Al-Wudii’ (Book on Ablution),
hadith no. 164; also recorded by Muslim in Kitdb At-Taharah (Book
on Purification), hadith no. 226/3,4.

(2) Recorded by Al-Bukhiry in Kitdb Mawagit As-Salih (Book on Prayer
Times), hadith no. 528; also recorded by Muslim in Kitdb Al-Masdjid
(Book on Mosques), hadith no. 667 /283.

(3) Recorded by Al-Bukhdry in Kitib Fadl Laylai Al-Qadr (Book on
Excellence of the Night of Revelation), no. 2014; also recorded by
Muslim in Kitib Salit Al-Misifirin (Book on Travelers’ Prayer),
no. 670/175.
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Abil Hurayrah reported that the Prophet (peace be upon him) said,
“Whoever performs Hajj for Allih's pleasure and does not have
sexual relations with his wife, and does not de evil or sins, then he

will return (after Hajj free from all sins) as if he were born anew.”( ')

Abil Hurayrah also reported that the Prophet (peace be upon him)
said, “Whoever says, 'Subhiin Allih wa bihamdihi," one hundred
times a day, will be forgiven all his sins even if they were as much as
the foam on the sea.”( %)

Abll Hurayrah also reported that the Prophet (peace be upon him)
said, “If one says one-hundred times in one day: ‘None has the right
to be worshipped but Allih, the Alone Who has no partners, to Him
belongs Dominion and to Him belong all the Praises, and He has
power over all things (i.e. Omnipotent)’, one will get the reward of
manumitting ten slaves, and one-hundred good deeds will be written
in his account, and one-hundred bad deeds will be wiped off or
erased from his account, and on that day he will be protected from
the morning till evening from Satan, and nobody will be superior to
him except one who has done more than that which he has done.”(")

There are many related hadiths in this regard.

(") Recorded by Al-Bukhiry in Kitib Al-Hajj (Book on Pilgrimage), no.
1521; also recorded by Muslim in Kitib Al-Hajj (Book on Pilgrimage),
no. 1350/438.

() Recorded by Al-Bukhary in Kitib Ad-Da'wit (Book on Supplications),
no. 6405; also recorded by Muslim in Kitdb Ad-Dhikr Wad-Du'd (Book
on Supplications and Remembrance), no. 28,/2691.

(3) Recorded by Al-Bukhary in Kitdb Ad-Da'wdit (Book on Supplications),
no. 6403
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inor Sins Provided That A Person D
Insist on Them
‘Uthmén bin ‘Affan reported that the Prophet (peace be upon
him) said, “Whenever a Muslim attends a prescribed prayer and he

perfects its ablution, bowing and humbleness, it will be an expiation

for sins, save the major ones, throughout his life.”(")

As for the major grave sins, they are not expiated unless one

repents, because repentance is obligatory on worshippers as Alldh says,
[) el e o sallial ab agla L W1 s

which means, (And whosoever does not repent, then such are indeed
Zilimiin (wrongdoers, etc.)) (Al-Hujurét: 11)

Punishments for grave sins expiate them. Punishments include
legal ones such as the prescribed legal penal code or ad hoc punishments
imposed by the ruler. The Prophet (peace be upon lim) said, “Whoever
commits a grave sin and he was punished for it, such punishment

expiates this sin.”(%)

Punishments also include disasters ordained by Alldh such as
illnesses and pains, as the Prophet (peace be upon him) said, “No
fatigue, nor disease, nor sorrow, nor sadness, nor hurt, nor distress
befalls a Muslim, even if it were the prick he receives from a thorn,
but that Allih expiates some of his sins for that.”(%)

(1) Recorded by Imam Muslim in Kitib At-Tahdrah (Book on
Purification), hadith no. 7/228.

(?) Recorded by Imam Muslim in Kitib Al- Hudud (Book on Legal
Punishments), no. 43,/1709

(*) Recorded by Al-Bukhdry in Kitib Al-Marad (Book on Disease), no.
5641, 5642; also recorded by Muslim in Kitab Al-Birr Was-Silah (Book
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Alldh described the true faithful as those who avoid committing major
sins. Alldh says,
P LS Caiig Gudll (1) (il | i il 5525 . B
[PY -7 pail 5 .. B A ey &) palll ) (shal gl g
which means, (And reward those who do good, with what is best (i.e.
Paradise). Those who avoid great sins and Al-Fawdhish (illegal

sexual intercourse, etc.) except the small faults, verily, your Lord is
of vast forgiveness.) (An-Najm: 32)

Interpreting “small faults”, scholars have two different opinions:

First: They may refer to the acts made before committing a great sin,

such as touching a woman or kissing her.

Second: They may refer to committing a great sin once and repentance

from it immediately after.

It seems that both opinions are true and that the verse refers to
both. Thus the truely faithful is the one who rarely commits a great sin
and once he committed it, repents from it. Or, he is the one who commits
a small fault which incomparable to his good deeds which expiate for
such faults, provided that he not insist on them, as Alldh says,

(V70 o Sy gl by sl La 6 1) a1 D

which means, (And do not persist in what (wrong) they have done,
while they know. .J-'Imran: 135)

on Righteousness and Keeping Good Relations with Others),
no. 52/2573.
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Good Manners

The Prophet (peace be upon him) said, “...and deal with people
with good manners.” This is one of the prerequisites of fearing Allah.
The Prophet (peace be upon him) mentioned good manners, because they
need to be clarified. Many people believe that fearing Alldh means only
to fulfill the rights due to Alldh, without paying the least attention to the
rights due to the worshippers. Performing both rights is very rare and
none but the Prophets and truly faithful can do it.

In the Holy Qur’an, Alldh considered dealing with people with

good manners as one of the prerequisites of fearing Him, as He says,
| ol g7 V) (B gRAG il (v Bl kel )
§ (1\re) E*H.ma.d"i - if.,nf-é ;jjlrj E_,.ul:ﬂ! o= u,p;il.'&ijﬁ,,ul‘l
[Yre-y vy o e J5 ) en]

which means, (Prepared for Al-Muttaqiin (the pious). Those who
spend [in Allih's Cause - deeds of charity, alms, etc.] in prosperity
and in adversity, who repress anger, and who pardon men; verily,
Allih loves Al-Muhsiniin (the gooddoers)) (Al-Tmrén: 133, 134)

The Prophet (peace be upon him) considered dealing with people
with good manners as the most perfect trait of the believers. Abl
Hurayrah reported that the Prophet (peace be upon him) said, *“The most

perfect believers are those who have the best manners.”"

(') Recorded by Ab{i Daw(d in As-Sunnan, no. 4682, At-Tirmidhy. No.
1162; and Imam Ahmad. no. 2/250.
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Usdmah bin Shurayk said, “The Companions asked, ‘O
Messenger of Allédh, what is the best trait given to the Muslim?' The
Prophet (peace be upon him) replied, ‘Good manners.””(')

The Prophet (peace be upon him) told us that the good-mannered
person reaches the rank of one who fasts and offers optional night prayer,
so that a Muslim will not give priority to fasting and prayer on account of
good manners, believing that the latter is less than the former. ¢ Aishah
reported that the Prophet (peace be upon him) said, “Through good
manners, a believer reaches the rank of one who fasts and offers

optional night prayer.”()

Finally, good manners are the weightiest deeds put in the record
of deeds of a Muslim, and a good-mannered person is the most beloved
person to Alldh and the nearest one to the Prophets. Abud-Darda reported
that the Prophet (peace be upon him) said, “Nothing put on the scale is
weigher over good manners. A good-mannered person reaches the

rank of one one who fasts and offers optional night prayer.”(’)

“Abdulléh bin ‘Amr reported that the Prophet (peace be upon
him) said, “Should not I tell you of the most beloved of you to Allih
and the nearest to me on the Day of Judgment?” They said, “Yes.”
The Prophet (peace be upon him) said, “Those who have the best

manners.”

()} Recorded by Ibn Méijah, no. 3436 and Imam Ahmad, no. 4/278

() Recorded by Ab Dawifid in Kitib Al-Adab, no. 4798; and Tmam
Ahmad, ne. 6,/90, 133.

(}) Recorded by Abli Dawiid in Kitib Al-Adab, no. 4799:; and Imam
Ahmad, no. 6/442 446
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nners?

There are many sayings adopted by the Pious Predecessors in
defining good manners. Al-Hasan said, “Good manners entail generosity,

giving charity and bearing mistakes committed by others.”

Ibn Al-Mubdrak defined good manners saying, “They are smiling

at others, doing goodness and abstaining from harming people.”

Saldm bin Abi Mutai’ was asked about good manners and he said,

“You see him smiling when you come to him, as if you are giving him
what you are asking him to give you! If he has nothing in his hands save

his soul, he will give it. So whoever asks him should show piety."”

He is just like the sea which you can reach from any direction.

Goodness is its waves and generosity is its beach.

Imam Ahmad said, “Good manners mean that you should neither
get angry nor nervous.” He also said, “Good manners entail bearing

others’ faults.”

239






HADITH NINETEEN






(IBN RAJAB ) JAMI* AL--ULUM WAL-HIKAM
HADITH NINETEEN

* Abdullah bin *Abbés (may Alldh be pleased with them) said,

“Ome day, I was behind the Prophet (peace be upon him), who said, ‘O
boy, I shall teach you some words. Preserve Allih and Allih will
preserve you. Preserve Allih and you will find Him with you. If you
ask, ask Alldh. If you seek help, seek the help of Allih. Be aware that
if the nation gathered in order to benefit you, they will never benefit
you, except by that which Allih ordained. If they gathered in order
to harm you, they will never harm you, except by that which Allih
ordained. Pens are lifted and papers are dried.”” (Recorded by At-
Tirmidhy who said that it is an authentic, good hadith)(")

In a narration by others than At-Tirmidhy, it was related that the
Prophet (peace be upon him) said, “Preserve Allih and you will find
Him with you. Be near to Allih at times of prosperity and He will be
with you in times of distress. Be acknowledged that whatever you
missed, would never have been realized and whatever you realized,
you would never have missed. Be acknowledged that victory comes
with patience, happiness comes after distresses, and that after
hardships, there will be relief.”(")

(1) Recorded by At-Tirmidhy in Kitib Sifat Al-Qiyamah (Book on
Description of the Resurrection), no. 2516; also recorded by Imam
Ahmad, vol. 1, p. 293

(2) Recorded by Imam Ahmad in Al-Musnad, vol. 1, pp. 303 and 307; and
by At-Tabariny in ‘Al-Kabir, no. 11/23 (11243). It was authenticated
by Al-Hakim, no. 3/542. Adh-Dhahabi said, "It is not authentic.”
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['he Importance of This Hadith

This hadith contains great advice and all-comprehensive pillars of

religion. A scholar said, “T contemplated on this hadith and it swept me
away. I was about to lose my mind. What a great loss that many people

do not know this hadith and do not understand its meaning.”

Explanation of The Hadith

The Prophet’s (peace be upon him) saying, “Preserve Allih”,
means that one should preserve his covenant with Allah and pay attention
to His rights, commands and prohibitions. One should adhere to the
commands of Alldh, avoid prohibited acts and never transgress the duties
ordained by Him, or perform a deed which He prohibited. Whoever
follows this is among those who preserve their covenant with Alldh Who
praised them saying,

il Gl (B3 e (rv) daa iyl JS ke 5 Gt D

o ey s € ) cue ol 2y
which means, ((It will be said), ‘This is what you were promised, - (it
is) for those oft-returning (to Allih) in sincere repentance, and those
who preserve their covenant with Alldh (by obeying Him in all that
He has ordered, and worship none but Allih Alone, i.e., follow
Allih's Religion, Islamic Monotheism). "Who feared the Most
Beneficent (Allih) in the Ghaib (unseen): (i.e., in this worldly life
before seeing and meeting Him), and brought a heart turied in
repentance (to Him - and absolutely free from each and every kind of
polytheism.) (Q4&f: 32, 33)
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It has been interpreted that those who preserve their covenant
with Alldh are those who adhere to His commands and those who

remember their sins in order to repent them.

The most important commands ordained by Alldh which a
Muslim should preserve is prayer. Alldh ordered us to observe prayer as

He says,
[YTA S A5 a4 Uh.uﬁ'p Bkall g il slal) U.Ir- 131’;&1.':.}3
which means, (Guard strictly (five obligatory) As-Salawat (the

prayers) especially the middle Salit (i.e. the best prayer - "Asr)) (Al-
Bagarah: 238)

Allah praised those who observe it, saying,

[Fé ginal s g § (o ghailag pgDla o pd Cpilly }
which means, (And those who guard their Saldr (prayers) well.) (Al-
Ma'arij: 34) '
One is also commanded to preserve his oaths, as Alldh says,

[AS Bailadl By gui] % PS.ILA;I 1#&.135

which means, (And protect your oaths (i.e., do not swear often)) (Al-
Mai'idah: 89)

Many people swear oaths, but they do not keep them. One should
also pay attention tc his rm:.l and ideas, and keep himself against eating

legally prohibited food.

[*% ) w1 5 gm] & ¥ gipua A S Iﬁf‘i“f- :IS W 3d il ) O B
which means, (Verily! The hearing and the sight and the heart, of
each of those you will be questioned (by Alliih)) (Al-Isrd". 36)
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The most important prohibition which one should avoid is

committing a sin through one’s tongue or sexual organs. Alldh says,

u'pJS!.ﬁ'l-_g Ug.\S 4.'131 ,;_H_;S?ﬂlj uLEEL\.'HJ ﬁa‘jﬁ LﬁhﬂhﬂjP
[re Hl}'ﬂﬁw]ql.qﬁﬁ ‘iq;.'\.'ljb;ll.qp.#-ﬂ.m i

which means, (The men and the women who guard their chastity
(from illegal sexual acts) and the men and the women who remember
Allih often with their hearts and tongues (while sitting, standing,
lying, etc., more than 300 extra times over the remembrance of Allih
during the five compulsory congregational prayers) or praying
additional Nawidfil prayers for night in the last part of night, etc.)
Allih has prepared for them forgiveness and a great reward (ie.,
Paradise).) (Al-Ahzib: 35)

The Prophet’s (peace be upon him) saying, “Alldh will preserve
you,” means that if one adheres to the commands of Alldh, Alldh will
preserve him. Reward is commensurate with deeds as Allah says,

[6 3 5 ugm] Sy i) o3y 158l
which means, (And fulfill (your obligations to) My Covenant (with
you) so that I fulfill (My Obligations to) your covenant (with Me).)
(Al-Bagarah: 40)
Allah’s preservation of His worshipper is divided into two kinds:

The first: Allah preserves him in his worldly affairs, such as his body,
children, family and money. Whoever adheres to the commands of Allih
when he is young and strong, Allih will preserve him when he is old and
fragile, and will let him enjoy his hearing, sight, strength and mind.
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Alldzh may preserve a person’s offspring, because he is a good

worshipper, as the following Qur’anic verse was interpreted,
[AY gt 5 g § Lol Lad il 1S5
which means, (And their father was a righteous man.) (Al-Kahf: §2)

It has been said that the children were preserved because their
father was a righteous man. Sa'id bin Al-Miséayyib said to his son, I will
increase my prayer for your sake, hoping that Alldh will preserve you

because of me, Then he recited the following verse,
[AY cigld 0] f Ladla Lah gif S5 B
which means, (And their father was a righteous man.) (Al-Kahf: 82)

The second one is more honorable as Alldh will preserve the religion and
faith of the worshipper. Alldh preserves him from falling into misleading
dubious ideas and prohibited lusts. Alldh will preserve his religion when
he dies and He will take away his soul if the worshipper was a truly

faithful person.

The f’mphet’s (peace be upon him) saying, “Preserve Allih and
you will find Him with you,” means that when a person adheres to the
commands of Alldh, Alldh will support and guide him and even give him

victory. Alldh says,
[V YA Jail 5 g € () piasaia a E:H_ﬂ!:jl‘;i:d cpdl) 2 Al 3 B
which means, (Truly, Allih is with those who fear Him (keep their

duty unto Him), and those who are Muhsiniin (good-doers).) (An-
Nahl: 128)
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Qatédah said, “If a person adheres to piety, Alldh will be with
him. Once Alldh is with him, he will never be defeated, as he has the
never-sleeping Guard and the never-errant Guide. Allah will be with such
people, especially as was the case with Moses and Aaron. Allih says,

[¢7 B3] € (o0l pl Lasia 3] A5 Y g
which means, (He (Allih) said: "Fear not, verily! I am with you both,
hearing and seeing.) (Ta-Ha: 46)
Prophet Moses also said,
[1'F1ﬁ35m]ﬂ§&}.ﬁﬂg;}@ ol b

which means, ("'Nay, verily! With me is my Lord; He will guide me.")
(Ash-Shu'ard": 62)

This special accompaniment means that Alldh will support,

preserve, help and grant victory to the person. There is also general

accompaniment, as mentioned in Allah’s saying,

?J*Jhﬁﬂlm‘ijf-ﬁhﬁ‘“mtsﬂﬂwuﬁéhﬁ
[?Mnm]ﬂlyUhﬁi*ﬁ'ﬂ ﬁi‘hﬂ.’i.ﬁwu.ui

which means, (There is no Najwa (secret counsel) of three, but He is
their fourth (with His Knowledge, while He Himself is over the
Throne, over the seventh heaven), nor of five but He is their sixth
(with His Knowledge), not of less than that or more, but He is with
them (with His Knowledge) wheresoever they may be) (Al
Mujadilah: 7)
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This accompaniment means that Alldh knows each and every
thing about His worshippers and that He watches their deeds. Thus they
should fear Him. Then the Prophet (peace be upon him) said, “Be near to
Allzh at times of prosperity and He will be with you in times of distress.
If a worshipper feared Alldh, adhered to His Commands, and performed
the rights due to Him in times of prosperity, he will be near Allah. There
will be a special relation between the worshipper and his Lord. Alldh will
be with him in times of distress and will save him from any calamities,
because of such relation. Because of this special relation, Alldh will be

near him, love him and answer his supplications.
A worshipper’s knowledge of his Lord is divided into two types:

Generalized knowledge which is embedded in belief in Allah and having
faith in Him; special knowledge, which means that one’s heart is
completely devoted to Alldh, finding rest and tranquility when
remembering Him, being afraid of Him, and being shy before Him. This
special knowledge is adopted by the pious and righteous people.

Alliih’s knowledge of His worshipper is also divided into two types:

Generalized knowledge, which means that Alldh knows all about His
worshippers whether they declared it or not, as Allah says,

[V o] € Wik 4y (uganyi Lo plady luady) LA 40T9
which means, (And indeed We have created man, and We know what

his ownself whispers to him.) (Qaf: 16)

Special knowledge, which means that Alldh loves His
worshipper, answers his supplications and saves him from distress and

calamities. This sort of knowledge is referred to in the Prophet’s (peace
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be upon him) saying, “Allih says, ‘I will declare war against him who
shows hostility to a pious worshipper of Mine. And the most beloved
things with which My slave comes nearer to Me is what I have
enjoined upon him; and My slave keeps coming closer to Me through
performing Nawifil (praying or doing extra deeds besides what is
obligatory) till I love him; so I become his sense of hearing with
which he hears, and his sense of sight with which he sees, and his
hand with which he grips, and his leg with which he walks; and if he
asks Me, I will give him, and if he asks My protection (refuge), I will
protect him; (i.e., give him My Refuge) and I do not hesitate to do
anything as I hesitate to take the soul of the believer, for he hates
death, and I hate to disappoint him.’”(")

All in all, when a worshipper fears Alldh and obeys Him in times

of prosperity, Alldh will be with him and support him in times of distress.
The Greatest Distre

The greatest distress that afflicts the worshipper in this world is
death. If his abode is not good, what is after death may be even worse, A
believer, when young and strong, should prepare himself for death by

adhering to piety and performing good deeds as Allih says,

!J.i.tijJ.tJi.iad& L@M\gﬂll !I‘gmln 13.;4! ;__yﬂ'l Lg.ll
Ay 'I_g..uu ;_HJJH 13&354'33{%."« u_y.lanngdlﬂl ,;J!I 4.1'[!
[VO-VA a5 ] € ¢ n].uﬁut.ﬂlead.dj ﬁ.ua..!e.thuu

which means, (O you who believe! Fear Allih and keep your duty to
Him. And let every person look to what he has sent forth for the

(') Recorded by Al-Bukhiry in Kitdb Ar-Rigiq (Book on Heart Softness),
no. 6502
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morrow, and fear Allih. Verily, Allih is All-Aware of what you do.

And be not like those who forgot Allih (i.e., became disobedient to
Alldh) and He caused them to forget their ownselves, (let them forget
to do righteous deeds). Those are the Fésigiin (rebellious, disobedient
to Allih). (Al-Hashr: 18, 19)

When a worshipper remembers Alldh in times of prosperity and
youth and prepares himself to encounter Him afier death, Alldh will
support him in times of distress, care for him, embed in his heart to die
adhering to monotheism and take his soul while He is content with His
worshipper. If a person forgets Allah in times of prosperity and youth,
and does not prepare himself for death, Alldh will abandon him in times

of distress and leave him alone.

Abfi Bakr bin Abi ‘Ayyésh said to his son when he was dying,
“Do you think that Allih will not accept from me the recitation of the
entire Holy Qur’dn each night for forty consecutive years?

ing An king H

Then the Prophet (peace be upon him) said, “If you ask, ask
Allah, If you seek help, seek the help of Allah.” This saying is derived
from Alldh’s saying,

[ a5 5 usu) € Conild WYy 5 @) p

which means, (You (Alone) we worship, and You (Alone) we ask for

help (for each and everything)) (Al-Fatihah: 5)

Asking Alldh is to invoke Him and invocation is the essence of
worship. An-Nu'méan bin Bashir reported that the Prophet (peace be upon
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him) said, “Invocation is (the essence of) worship. Then, he recited

Allih’s saying,
[+ 5 200 0 Ll 5 255, 0
which means, (And your Lord said: "Invoke Me, [i.e. believe in My

Oneness (Islamic Monotheism)] (and ask Me for anything) I will
respond to your (invocation)).” (Ghafir: 60) (1)

All&h also enjoins us to ask Him as He says
[*Y puiim]ﬁw Cpa adl) !J:Tt.-'r:ﬁ
which means, (And ask Allih of His Bounty.) (An-Nisi": 32)

There are many authentic hadiths that prohibit asking other
people. “The Prophet (peace be upon him) made a pledge of
allegiance with some of his companions that they should not ask for
anything from the people. If their whip or the rope of their camel
fell, they would not ask a person to hand it over.”())

It is obligatory that one should ask Allih Alone and abandon
asking His worshippers. Asking for a thing means that a person is
humiliated and that he needs the person who is asked. It means the needy
know that the person asked has the ability to remove such and such harm,
achieve the aim needed and attain one's interests. Humility and need

should be directed to Allih Alone, because this is the essence of worship.

Allah likes to be asked by His worshippers and that they even ask
him eamnestly and eagerly. Allah is Angry when He is not asked by His

(1) Recorded by Abiti Dawiid in Kitdb As-Salgh (Book on Prayer), no. 1479;
and by Ibn Mijah, no. 3828; and by Imam Ahmad, no. 4/267.

(?) Recorded by Imam Muslim in Kitdb Az-Zakih (Book on Zakah), no.
108/1043.
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worshippers who may ask other creatures just lite them. Alldh 1s
Omnipotent and He can answer all His worshipper’s needs without
affecting His Realm. On the contrary, creatures hate to be asked for
something because of their poverty, inability and need.

Abii Hurayrah reported that the Prophet (peace be upon him) said,
“Our Lord, the Blessed, the Superior, comes down every night to the
Heaven nearest us when the last third of the night remains, saying,
“Is there anyone to invoke Me, so that I may respond to invocation?
Is there anyone to ask Me, so that I may grant him his request? Is

there anyone seeking My forgiveness, s0 that I may forgive him?*”(")

As for seeking the help of Allah Alone, it is required because a
worshipper is unable to attain his interests, protect himself from harm
and evil, and there is none but Alldh Who can support him in achieving
his worldly and religious interests. If Allah supports a worshipper, such
worshipper is saved but if Allah abandons him, he is ruined. This is the
very meaning of saying, “La Hawla wala Quwwata Illd Billdh (There is

no might or refuge save in Allah.)”

This great sentence is one of the treasures of Paradise. It means
that a worshipper can do nothing except with the help and support of
Allah. A worshipper needs the help and support of Alldh in performing
prescribed deeds, avoiding evil and adhering to patience in case of
calamities whether in this world, upon death or what may follow in the
grave and the Day of Judgement. Alldh Alone can help and support the
worshipper in all these cases. When a worshipper seeks the help and

(1) Recorded by Al-Bukhiry in Kitdb At-Tahajjud (Book on Tahajjud), no.
1145; also recorded by Muslim in Kitdb Salit Al-Misdfirin (Book on
Traveler's Prayer), no. 168/758.
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support of Allah, Allah will help him. The Prophet (peace be upon him)
said, “Be careful in what benefits you, seek the help of Alldh and
abandon inability.”(")

If a worshipper abandoned seeking the help and support of
Alldh, and seeks the help of other creatures, Alldh will abandon him to
this creature and leave him ruined. Nothing shall ever happen to us
except what Alldh has ordained for us. The Prophet (peace be upon him)
said, “Acknowledge that if the nation gathered in order to benefit you,
they will never benefit you except by that which Allah ordained. If they
gathered in order to harm you, they will never harm except by that which
Alldh ordained.

This means that whatever afflicts or benefits a worshipper in this
world is ordained by Allah. Nothing will he realize unless it had been
recorded in the Book on Decrees, even if all creatures had another
opmion.”

The Holy Qur’an set out this matter in Alldh’s saying,

[0 sl 5 pue] € LD A1) C3S La ) Ul o) B D
which means, (Say, ‘Nothing shall ever happen to us except what
Alldh has ordained for us.) (At-Tawbah: 51)

(') Recorded by Muslim in Kitdb Al- Qadar (Book on Predestination), no.
34/2664, on the authority of Abi Hurayrah.
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Alldh also says,

wuusgn'. MiqﬂYJLFJmL;‘W‘u‘“wLﬂ L}
[Hu.:a..lhu_gu]ﬁh'uuul.‘hﬂ

which means, (No calamity befalls the earth or to yourselves, but that
which is inscribed in the Book on Decrees (Al-Lauh Al-Mahfiiz),
before We bring it into existence.) (Al-Hadid: 22)

This part of the hadith is the root of all goodness and other parts
may be attributed to it. When a worshipper knows that he will face
nothing except that which Allah ordained, be it good, evil or harm, and
that all people’s efforts to change Allah’s decree are of no avail, he will
know that Allah Alone is the One Who causes harm and benefit and it is
He Who gives and abstains from giving. Thus, the worshipper will direct
all his acts of worship to Alldh Alone and adhere to His commands. One
worships Alldh in order to attain his interests and protect him from evil.
For this reason, Allah condemned those who worship idols that neither
benefit nor harm the idolaters.

In case of calamities, belief in Allah’s decrees has two degrees:

First: Contentment with Allah’s decrees which is a very elevated rank,
as Alldh says

G S AL B ows AT ol ) Kpala e ilial Le
[V Optatdlh B pa]

which means, (No calamity befalls, but with the Leave [i.e. decision
and Qadar (Divine Preordainment)] of Allih, and whosoever believes
in Allih, He guides his heart [to the true Faith with certainty, i.e.,
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what has befallen him was already written for him by Allih from
Qadar (Divine Preordainment)]) (At-Taghabun: 1 1)

“Algamah said, “This is the calamity that afflicts a person who
knows that it is from Alldh, and hence, he submits to Alldh’s ordinance

and becomes content.”

Anas reported that the Prophet (peace be upon him}) said, “If
Allfih loves a people, He afflicts them. Allih will be Pleased with the
content and Angry with the discontent.”"

When a person reaches such a rank, his life will be happy as Alldh says,
Yy _:. o #i.— M :,"l - "l = "_{; e . - - M s . -
€ 4G 5La ALadlh fiaa shy il J]_Jﬂu-ﬂ'ﬂé'--ndfﬂ e P
['."l" Jaalt E-_JJ-.-]

which means, (Whoever works in righteousness, whether male or
female, while he (or she) is a true believer (of Islamic Monotheism)
verily, to him We will give a good life (in this world with respect,
contentment and lawful provision).) (An-Nahl: 97)

A scholar said, “A good life is contentment.”

Second: Adhering to patience once a calamity befalls a person. This rank
1s suitable for the person who can not be content with the ordinance of
Allah. Contentment is a desirable virtue, but adhering to patience is
obligatory on each Muslim. Patience entails extra goodness to the
Muslim as Alldh enjoined him to adhere to it; and He even promised a

great reward for it as He says,

(') Recorded by At-Tirmidhy in Kitdb Az-Zuhd (Book on Asceticism), no.
2396; also recorded by Ibn Mijah in Kitdb Al-Fitan (Book on
Seditions), no. 4031.
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which means, (Only those who are patient shall receive their rewards
in full, without reckoning.) (Az-Zumar: 10)

ifference i i
The difference between patience and contentment is that patience
is restraining oneself from complaining, in spite of pain, while hoping to
eliminate it. It also entails restraining one’s body from acting in response

to anguish.

As for contentment, it is a feeling of comfort with the ordinance
of Alldh and the abandonment of hoping to eliminate pains. If there is
pain, the sense of contentment alleviates it, because the heart is
overwhelmed with faith and assurance. If the sense of contentment

increases, it may eliminate the sense of pain entirely.
Victory Comes with Patience

Then, the Prophet (peace be upon him) said, “Acknowledge that
victory comes with patience.” It refers to victory in both types of Jihad:
Jihad against the disbelievers and Jihdd against one’s whims and
caprices, which is greater than the first. The Prophet (peace be upon him)
said, “The Mujahid is the one who practices Jihdd on himself for the
sake of Alldh.”(")

(1) Recorded by At-Tirmidhy in Kitib Fadd'il Al-Jihdd (Book on the
Excellence of Jihad), no. 1621. He said that it is an authentic good
hadith. It is also recorded by Imam Ahmad in Al-Musnad, no. 6/20,
21, 22 and Ibn Hibban in his Sahth, no. 4862 on the authority of
Fudélah bin ‘Ubayd.
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When a person adheres to patience, he will be victorious over his

enemies. If he does not, he will be defeated, taken prisoner or murdered.
appin m istr
Then, the Prophet (peace be upon him) said, “Happiness comes
after distress. This is derived from Alldh’s saying,

-

- LI Br 2. L, _ . - s
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[V cheagsd ]
which means, ((They were reprieved) until, when the Messengers
gave up hope and thought that they were denied (by their people),
then came to them Our Help.) (Yisuf: 110)
Allah related many stories about His Prophets who suffered from distress
and calamity, but Alldh saved them. He saved Noah and the believers in
the ship, saved Abraham from fire, ransomed his son after he enjoined
him to sacrifice him, saved Moses and his people from the sea and
drowned their enemies, saved Job and Jonah from distress, and saved

Muhammad (peace be upon him) from his enemies as in the events of the
cave, and the battles of Badr, Uhud, Al-Ahzib, and Hunain, etc.

Hardshi nn come Tw iefs

The Prophet (peace be upon him) said, “and that after hardships

there will be relief” It is derived from Alldh’s saying,
[V @ e ) Jue 55 A S p
which means, (Alldh will grant after hardship, ease.) (At-Taldq: 7)
He also says,
[1-0 €30 S () 1k Jukl) 30 ) (o) T Jukl) 3ca b
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which means, (So verily, with hardship, there is relief, Verily, with
hardship, there is relief (i.e., there is one hardship with two reliefs; so
one hardship cannot overcome two reliefs)) (Ash-Sharh: 3, 6)

When hardships afflict a Muslim to a great extent and he is
disappointed because no creature on earth can help him, he reverts to
Allah. This is the very essence of putting trust in Alldh. Putting trust in
Allah leads to sufficing one’s needs as Alldh says,

[P 0 5 € A g 4 B0 U D
which means, (And whosoever puts his trust in Allih, then He will
suffice him.) (At-Taldq: 3)

When a believer feels that his hardships are not relieved and he is
disappointed even after many invocations which have not been answered,
he reverts to himself saying, “I am in a hardship because of my sins, If I
am a good person, my supplications will be answered”. Such taunting is
more beloved to Alldh than many acts of worship, because it indicates
that a worshipper confesses that hardships were afflicted on him because
of his sins and that he is not worthy of answering his invocations. Once
he has such a feeling, his invocations are answered and his hardships
relieved. In this context, some ancient poets said, “What you see may not
last and you will see a relief from the catastrophes of this time. Allédh
may relieve such hardships, for Allah ordains the affairs of His creatures.
If there is hardship, hope for relief Alldh ordained that after each
hardship, there would be a relief.”
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HADITH TWENTY

Abil Mas*‘id Al-Badri (may Alldh be pleased with him) reported that the
Prophet (peace be upon him) said,

“One of the sayings of the early Prophets which the people have got
is; If you don't feel ashamed (from Hayd’: pious shyness from

committing religious indiscretions), do whatever you like.”(")

Explanation of the Hadith

The Prophet’s (peace be upon him) saying, “One of the sayings
of the early Prophets which the people have got” indicates that this
was said by the previous Prophets; that people narrated it generation after
generation, and that it remained khnown nowned until it reached this

nation.

The Prophet’s (peace be upon him) saying, “If you don't feel
ashamed (from Hayi’: pious shyness from committing religious

indiscretions), do whatever you like,” may be interpreted in two ways:

First: It does not mean that one should do whatever he likes, but said as

a way of prohibition.

Second: It means that if the thing you intend to do 15 not condemned by
Alldh or people because it is an act of worship, is of good morals or a

recommended manner, then do whatever you want.

The Prophet (peace be upon him) considered Haya’ to be a part of
faith. ‘Abdulldh bin ‘Umar said, “Once Alldh's Messenger passed by an

Anséri (man) who was admonishing his brother regarding Haya’ as if he

(1) Recorded by Al-Bukhary in Kitéh Al-Adab, no. 6120
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was saying that Haya' caused harm to him.” At that Alldh's Messenger
said, ‘Leave him as Hayi’ is a part of faiﬂ"n!(t)

Abil Hurayrah reported that the Prophet (peace be upon him) said,
“And Hayd” (This word covers a large number of concepts which are to
be taken together, amongst which are self respect, modesty, bashfulness,
and scruples, etc. Its predominant meaning is pious shyness from

committing religious indiscretions is a part of faith.”(*)

‘Imran bin Al-Husayn reported that the Prophet (peace be upon him)
said, “Haya' does not bring anything except good.” In a narration by
Imam Muslim, the Prophet (peace be upon him) said, “Haya® (pious
shyness from committing religious indiscretions) is all good."{"’}
Types of Havi’

Haya’ is divided into two types:

The first: Habitual and non-acquired Haya' which is one of the
best characteristics that Alldh gives as a gifi to His slave. For this reason,
the Prophet (peace be upon him) said, “Haya  doees not bring anything
except good.” This type of Hayad’ restrains man from bad deeds and

immorality and, instead, urges the Muslim to adopt good manners. For

this reason, it is one of the pillars of faith.

(1) Recorded by Al-Bukhdry in Kitdb Al-Imdin (Book on Faith), no. 24; also
recorded by Muslim in Kitib Al-Imdn (Book on Faith), no.36/59.

(%) Recorded by Al-Bukhdry in Kitdb Al-Imdn (Book on Faith), no. 9; also
recorded by Muslim in Kitidb Al-Imidn (Book on Faith), no. 35/57.

(3) Recorded by Imam Ahmad in Al-Musnad, no. 4/206; and by An-
Nasd'ty in Al-Kubra, no. 4/416.
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‘Umar bin Al-Khattab said, “The person who has Haya' hides
himself from people and whoever hides himself from people is a pious

man. A pious man will be saved from Hellfire.”

The second: Haya' which is acquired by knowing Alldh, His
Greatness, and that He is near His creatures and knows their inner and
outer affairs. This is the highest pillar of faith and Ihsin. The Prophet
(peace be upon him) said to a man, “Be shy before Alléh as you will be

shy before a righteous man in your family.”(")

Ibn Mas*iid reported that the Prophet (peace be upon him) said,
“Haya® is to take care of one's head and its mind, the belly and its
contents, and remember death and decay (after it). Whoever wants the
Hereafter should abandon the adornments of this world. Whoever does
all this is shy before Allah.”(*)

Haya’ may arise from noticing the many graces of Allah and that
a person is unable to thank Him for them. If a worshiper is deprived of
acquired and habitual Haya’, nothing will prevent him from committing

obscene conduct and evil deeds, and he will b ..ne a faithless person.

The commendable Hay4® in the Prophet’s sayings is that morahty
urges a person to perform good deeds and abstain from evil. Weakness
and an inability which may lead to non-perfect performance of Alléh’s
commands, are not considered as Haya’. Instead, they are traits of .
weakness, inability and humility. Allah knows best.

(1) Recorded by At-Tabariny in Al-Kabir, no. 8/228.

(2) Recorded by At-Tirmidhy in Kitib Sifat Al-Qiyamah (Book on the
Description of the Day of Resurrection), no. 2458, also recirded by
Imam Ahmed in Al-Musnad, no. 1/3807.
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HADITH TWENTY-ONE

Sufyin bin 'Abdulldh Ath-Thaqafy reported that he said,

“I said, “O Messenger of Allih, tell me about Islam a thing which
might dispense with the necessity of my asking anybody after
you.” He (the Holy Prophet) remarked, ‘Say I affirm my faith in
Allih and then remain steadfast to it."” (Recorded by Muslim)(")

‘xplanatio he Hadith

Sufyén bin 'Abdullah Ath-Thaqgafy’s words to the Prophet (peace
be upon him), “O Messenger of Alldh, tell me about Islam a thing which
might dispense with the necessity of my asking anybody afier you,”
mean that he asked the Prophet (peace be upon him) to teach him a piece
of all-comprehensive advice, so that he would not ask anybody afier the
Prophet (peace be upon him). The Prophet (peace be upen him) said to
him, “Say I affirm my faith in Allih and then remain steadfast to it.”

This hadith is derived from Alldh’s saying,

ﬁmvum{.g.ml_r' mmﬂaf...mu Eef aﬂuwmuw
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which means, (Verily, those who say, "Our Lord is Allih (Alone),"
and then they Istagdmi (ie. stood firm and straight on the Islamic
Faith of Monotheism by abstaining from all kinds of sins and evil
deeds which Allih has forbidden and by performing all kinds of
good deeds which He has ordained), on them the angels will descend
(at the time of their death) (saying), "Fear not, nor grieve! But

(') Recorded by Imam Muslim in Kitib Al-Imin (Book on Faith), no
62/38; also recorded by Imam Ahmad in Al-Musnad, no. 2/413
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receive the glad tidings of Paradise which you have been promised!”)
(Fussilat: 30)

Alléh also says,
(47) Gi7d b ¥ pgale LA 30 gatiz 2 Al 1 1,0 ) b
€010) 10l 1535 Loy 15 U s i) Gl iy
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which means, (Verily, those who say, “Our Lord is (only) Allih,” and
thereafter Istagdmi(i.e. stood firm and straight on the Islamic Faith
of Monotheism by abstaining from all kinds of sins and evil deeds
which Allih has forbidden and by performing all kinds of good
deeds which He has ordained), on them shall be no fear, nor shall
they grieve. Such shall be the dwellers of Paradise, abiding therein
(forever), a reward for what they used to do.) (Al-Ahgaf: 13, 14)

Alldh also says,
{ st 019585 Ly 40) Vgl Vg el gy iy L MY
(RRRET R BT
which means, (So stand (ask Allih to make) you (Muhammad, peace
be upon him) firm and straight (on the religion of Islamic
Monotheism) as you are commanded and those (your companions)
who turn in repentance (unto Allih) with You, and transgress not

(Alldh's legal limits). Verily, He is All-Seer of what you do.)
(Hid: 112)
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Alldh ordered His Prophet (peace be upon him) and his
companions to stand fast, and not to transgress, as He knows all their
deeds. Alléh also says,

(10 51580 5 150] & s sl 25y Syl S il 15 1 )
which means, (So unto this (religion of Islam, alone and this Qur'in)
then invite (people) (O Muhammad, peace be upon him), and Istagim
[(i.e. stand .irm and straight on Islamic Monotheism by performing
all that is ordained by Allih (good deeds, etc.), and by abstaining
from all that is forbidden by Alldh (sins and evil deeds, etc.)], as you

are commanded, and follow not their desires.) (Ash-Shiira: 15)

Qatadah said, “Muhammad (peace be upon him) was enjoined to

stand firm and straight on Islamic monotheism.” Alldh also says,
| gl Sally 1) pSl Ll () gl psie S U L) B
[l s € 5 iy )

which means, (Say (O Muhammad , peace be upon him), “I am only a
human being like you. It is inspired in me that your flgh is One llgh
(God - Allih), therefore take the Straight Path to Him (with true
Faith Islamic, Monotheism) and obedience to Himm, and seek

forgiveness by Him.) (Fussilat: 6)
finition fastness

Steadfastness is sticking to the Right Path without the least
deviation. It includes performing good deeds, whether in public or secret,
and abstaining from prohibited acts. Thus, the advice to become steadfast

includes all the good traits of religion.
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Alldh’s saying which means, “Therefore take Straight Path to Him
(with true Faith Islamic Monotheism) and obedience to Him, and
seek forgiveness of Him;” is an indication that a person may fail short of
steadfastness. For this reason, he was enjoined to seek forgiveness in
order to perfect his steadfastness. The case here is Just like the Prophet’s
(peace be upon him) saying to Mu‘adh, “Fear Allih wherever you are
and follow the vicious deed with a good one which will obliterate
it.”(")

Perfi dfastness and Near ste stne

Abl Hurayrah reported that the Prophet (peace be upon him) said,
“Remain steadfast and try to be perfect.”(*) Steadfastness is doing
well in all sayings, deeds and intentions. The Prophet (peace be upon
him) ordered ‘Aly to ask Allah for steadfastness and guidance, The
Prophet (peace be upon him) said to him, “Remember that
steadfastness is just like perfect shooting of am arrow and that
guidance is just like taking the right road.”(’) Near steadfastness is the
attempt to be perfectly steadfast but one can not. One should have the
intention to be steadfast. A proof that one may not be able to be perfectly
steadfast is that the Prophet (peace be upon him) said, “O people, you
will not perform — or bear — all my commands. Yet, remain steadfast

(') Recorded by At-Tirmidhy in Kitib Al-Birr Was-Silah (Book on
Righteousness and Relations with Others), no. 1987, about which he
said it is an authentic, good hadith

{2) Recorded by Al-Bukhiry in Kitdb Al-hnin (Book on Faith), no. 39; also
recorded by Muslim in Kitdb Sifat AlI-Munafigin (Book on Description

of the Hypocrites), no. 2816
() Recorded by Imam Muslim in Kitib Adh-Dhikr and Du’4 (Book on

Supplications and Remembrance of Allsh), no. 78,/2725.
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and try to be pcrfccl‘."m The meaning of the hadith is that one should
try to be steadfast, because no one will be able to become perfectly

steadfast.

The Essence of Steadfastness

The essence of steadfastness is that the heart should be steadfast
on monotheism, as Abli Bakr As-Siddiq and others interpreted Alldh’s
saying,

[V Galia¥ 5 ) gu] § 1 gl 23 A1 ) 106 (el 2y B
which means, (Verily, those who say, “Our Lord is (only) Allih,” and
thereafter Istagimii (i.e., stood firm and straight on the Islamic Faith
of Monotheism by abstaining from all kinds of sins and evil deeds
which Allih has forbidden and by performing all kinds of good
deeds which He has ordained)) (Al-Ahgaf: 13)

They did not pay attention to anyone save Alldh. Once the heart
fully knows Alldh, fears, loves, honors, invokes, hopes for Him and put
trust in him, the other organs will obey none but Alldh. The heart is the
king of all organs which are like soldiers. Once the king is forthright, his

soldiers and subjects would follow him and be just like him.

Following the heart, the most important organ steadfastness
whose is the tongue, because it expresses what the heart hides. For this
reason, after the Prophet (peace be upon him) advised his Companions to
be steadfast, he ordered him to observe the steadfastness of his tongue,
Anas reported that the Prophet (peace be upon him) said, “A believer’s

(') Recorded by Abti Dawid in Kitdb As-Salih (Book on Prayer), no. 1096,
also recorded by Ahmad in Al-Musnad, no. 4/212, and by Ibn
Khuzaymah in his Sahih (1452)
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faith will not be forthright unless his heart is steadfasi. His heart is

not steadfast unless his tongue is steadfast as well.”("

Abil Sa‘id Al-Khudry reported that the Prophet (peace be upon
him) ‘said, “In the morning, all man’s organs advise the tongue and
say, ‘Fear Allih. We will be forthright if you are so. If you deviate,

we will deviate.””(’)

(') Recorded by Imam Ahmad in Al-Musnad, no. (3/198)
(2) Recorded by At-Tirmidhy in Kitib Az-Zuhd (Book on Asceticism), no.

2407
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HADITH TWENTY-TWO

Jabir (may Alldh be pleased with him) reported,

“A man once said to the Messenger of Allih (peace be upon him),
‘Shall I enter Paradise if I say the obligatory prayers, observe the
(fasts) of Ramadédn and treat that as lawful which has been made
permissible (by the Shari'ah) and deny myself that which is
forbidden, and make no addition to it? He (the Holy Prophet) replied
in the affirmative. He (the inquirer) said, ‘By Allih, I would add
nothing to it.”” (Recorded by Imam Muslim) ¢

Explanation of the Hadith

This hadith indicates that if a person performed prescribed duties
and abstained from prohibited acts, he would enter Paradise. There are
many Prophetic Hadith on this matter.

Abii Ayyib reported that a man said to the Prophet, “Tell me of
one such deed that will allow me to enter Paradise.” The Prophet
(peace be upon him) said, “(In order to enter Paradise) you should
worship Allih and do not ascribe any partners to Him, offer prayer
perfectly, pay the zakih and keep good relations with your kith and
kin."(")

Abit Hurayrah reported that a Bedouin came to the Prophet and
said, “Tell me of one such deed that will allow me to enter Paradise,
if I do it.” The Prophet (peace be upon him) said, “Worship Allih, and

(') Recorded by Imam Muslim in Kitdb Al-Imdn (Book on Faith), no. 15;
also recorded by Imam Ahmad in Al-Musnad, no. 3/316, 348.

(2) Recorded by Al-Bukhiry in Kitib Az-Zakih (Book on Az-Zakih), no.
1396
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worship none along with Him, offer the (five) prescribed compulsory
prayers perfectly, pay the compulsory zakdh, and fast the month of
Ramadin.” The Bedouin said, “By Him, in Whose Hands my life is, I
will not do more than this.” When he (the Bedouin) left, the Prophet
said, “Whoever would like to see a man of Paradise, then he may

look at this man.”(")

Talha bin ‘Ubaydulldh reported that a Bedouin with unkempt hair
came to Allah's Massenger and said, ““O Allah's Massenger! Inform me
what Alldh has made compulsory for me as regards the prayers.’ He
replied, “You have to offer perfectly the five compulsory prayers in a day
and night (24 hours), unless you want to pray Nawdéfil."” The Bedouin
further asked, ‘Inform me what Allah has made compulsory for me as
regards fasting.” He replied, “You have to fast during the whole month of
Ramadin, unless you want to fast more as Nawifil.” The Bedouin further
asked, ‘Tell me how much Zakat Alldh has enjoined on me.” Thus,
Alldh's Massenger informed him about all the rules (i.e., fundamentals)
of Islam. The Bedouin then said, ‘By Him Who has honored you, 1 will
neither perform any Nawifil nor will I decrease what Alldh has enjoined
on me.” Alldh's Massenger said, ‘If he is saying the truth, he will succeed
(or he will be granted Paradise).” (%)

The Bedouin’s reply that he would do no more than perform the

prescribed prayer, pay Zakah, fast Ramadén, perform Hajj does not

(1} Recorded by Al-Bukhiry in Kitdib Az-Zakih (Book on Az-Zakih), no.
1397; also recorded by Muslim in Kitdb Al-Imin (Book on Faith), no.
14.

(2) Recorded by Al-Bukhdry in Kitib As-Sawm (Book on Fasting),
no. 1891; also recorded by Muslim in Kitdb Al- Imdn (Book on Faith),
no. 11
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indicate that he would not perform other good deeds. These hadiths did
not mention abstention from performing prohibited deeds, because the
Bedouin asked about the deeds which would lead him to Paradise.

Abl Uméamah reported that he heard the Prophet (peace be upon
him) preaching to people in the Farewell Hajj, saying, “O people, fear
Alldh, perform the five (prescribed) prayers, fast in Ramadin, pay
Zakah on your money, obey your rulers and you will enter the
Paradise of your Lord.™"

These deeds are reasons for entering Paradise. Committing
prohibited acts may prevent a person from entering Paradise. The Prophet
(peace be upon him) said, “A person who has severed relations with

his relatives will not enter Paradise.”®

The Prophet (peace be upon him) also said, “He who has in his
heart the weight of a mustard seed of pride shall not enter

Paradise.”

From this perspective, the meaning of the hadiths indicating that
one will enter Paradise just because of monotheism is clarified. Abi
Dharr reported that the Prophet (peace be upon him) observed, “*There
is none among the bondsmen who affirmed his faith in La illaha illa-
Alldh (There is no God but Allih) and died in this state and that not

enter Paradise.” I (Abu Dharr) said, ‘Even if he committed adultery

('} At-Tirmidhy recorded it in Kitib As-Salih (Book on Prayer), no. 616
and said, “Iit is an authentic, good hadith.”

(?) Recorded by Al-Bukhiry in Kitib Al-Adab, no. 5984; also recorded by
Muslim in Kitdb Al- Birr Was-Silah, (Book on Righteousness and
Good Relations), no. 2556,

(*) Recorded by Imam Muslim in Kitib Al- Imin (Book on Faith), no.
91/147, 149)
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and theft?” He (the Holy Prophet) replied, ‘(Yes) even though he
committed adultery and theft.’ I (again said), “Even if he committed
adultery and theft?” He replied, “(Yes) even though he committed
adultery and theft. (The Holy Prophet repeated it three times) and
said it for the fourth time, in defiance of Abi Dharr. Abii Dharr then

went out and repeated (these words).”(")

Abil Hurayrah reported that the Prophet (peace be upon him) said
to him one day, “If you meet a person testifying that there is no deity
worthy of worship but Allih, with a firm heart, give him the glad
tidings that he will enter Paradise.”()

There are many hadiths on this matter,

Anas reported that the Prophet (peace be upon him) said to
Mu‘adh, “If a worshipper testifies that there is no deity worthy of
worship but Allih and that Muhammad is the Messenger of Allih,
Allih will make his body prohibited (for being devoured) by
Hellfire.”"

‘Itbdn bin Malik reported that the Prophet (peace be upon him)

said, “Allih will prohibit Hellfire from devouring whoever testifies

(') Recorded by Al-Bukhdry in Kilib Al- Libis (Book on Dressing), no.
5827; also recorded by Muslim in Kitdb Al- Imdn (Book on Faith),
no.94,

(2) Recorded by Imam Muslim in Kitdb Al- linin (Book on Faith), no. 31.

() Recorded by Al-Bukhidry in Kitib Al-'Ilm (Book on Knowledge), no.
128; and also recorded by Muslim in Kikib Al- Imdn (Book on Faith),
no. 32/53.
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that there is no deity worthy of worship but Allih, for the sake of
Allih,>"

Some scholars said, “The testimony of faith is a reason for
entering Paradise and protection from Hell. Yet, it has two conditions:
performing the prescribed rituals and avoiding the grave sins.” Al-Hasan
~ said, “Whoever testifies that there is no deity worthy of worship but

Allah and performed its prerequisites and duties will enter Paradise.”

Some other scholars said that these absolute Hadiths are restricted by
saying it sincerely and faithfully. Such sincerity prevents the person from

committing sins.

Saying that that there is no deity worthy of worship but Allah is
not authenticated if a person loves what Allah detests or vice versa. If he
has such a fault, this is considered as failing short of monatheism and it is

even considered as hidden polytheism,

When a person sincerely testifies that there is no deity worthy of
worship but Allah, Alldh will never allow him into Hell. If a person
testifying that there is no deity worthy of worship but Allah enters Hell,
this is because he was not sincere in adhering to the testimony of faith. If
this testimony is sincere, it purifies the heart from any other thing save
Allah. A person sincere in testifying that there is no deity worthy of
worship but Alldh will love and fear none but Allah. He will not put his
trust save in Alldh. His whims and caprices will be eliminated and

nothing will remain in his heart save Alldh.

(1) Recorded by Al-Bukhéry in the Kitdb At-Tahajjud (Book on Tahajjud),
no. 1186; also recorded by Muslim in Kitdb Al- mdn (Book on Faith),
no. 33/54
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This approach is supported by the Hadith narrated by Mu'adh that
the Prophet (peace be upon him) said, “The person whose last words in
this world are, “There is no deity worthy of worship but Allih™ will

enter Paradise.”(")
A dying person will never say it except with sincerity, repentance
and regret for what he committed and a desire not to do any evil in the

future.

(') Recorded by Abt Dawid in Kitdb Al-Jand’iz Imin (Book on Funerals),
no. 3116; also recorded by Imam Ahmad in Al-Musnad,

no. 5/233, 247 _
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HADITH TWENTY-TH: EE

Ab Malik Al-Ash‘ary reported that the Messenger o/ Ai'Zh (peace be
upon him) said,

“Cleanliness is half of faith and Al-Hamdu Liflah (Praise e fo
Alldh) fills the scale, and Subhin Allih (Glory be to Allih) and
Al-Hamdu Lillah (Praise be to Allih) fill up what is between
the heavens and the earth, and prayer is a light, and charity is
proof (of one's faith) and endurance is a brightness and the
Holy Qur’in is a proof on your behalf or against you. All men
go out early in the morning and sell themselves, thereby seiting
themselves free or destroying themselves.” (Recorded by Imam
Muslim).("
X f th
The Prophet (peace be upon him) said, “Cleanliness is half of
faith.” Cleanliness means washing oneself with ~water n order to
eliminate impurities, Imam Muslim recorded this Hadith in the chaplers

on ablution,
It is said that **faith" here refers to prayer as Allah says
[V 47 5l 5 ] € pSilas) il A1 S Ly

which means, (And Allih would never make your faith (prayers) to
be 1lost (i.e, your prayers offered towards Jerusalem)).
(Al-Bagarah: 143)

(1) Recorded by Imam Muslim in Kitdb At-Tahdrah (Book on Purification),
no. 1/223; also recorded by Imam Ahmad in Al-Musnad, no. 5/342.
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If faith refers to prayer in this hadith, no prayer is accepted except
after ablution. Thus cleanliness is considered as half of prayer. The word
“half” here has the same meaning as in the Qudsy Hadith in which Allah
says what means, “T have divided the prayer into two halves between Me
and My servant.”(")

“Prayer” here refers to the recitation of Sirat Al-Fétihah
(Opening Chapter) offered during the prayer. Siirat Al-Fatikah is divided
into a half for worship and the other half for seeking forgiveness. Prayer
expiates sins provided that a person perfects his ablution. In Sahih
Muslim, “Uthmén bin ‘Affin reported that the Prophet (peace be upon
him) said, “If a Muslim performs ablution and performs the fiv
prescribed prayers, they will expiate his sins.*®

It may be said that traits of faith including deeds and sayings
purifies the heart. Ablution just purifies the body by cleaning it. The
traits of faith are divided into two: one of them purifies the external parts
while the other purifies the internal parts. They are divided into two

halves in this context.
Virtue of the remembr: 1lih

The Prophet (peace be upon him) said, “Subhin Allih (Glory be
to Allih) and Al-Hamdu Lillah (Praise be to Allih) fill up what is
between the heavens and the earth.”

(') Recorded by Imam Muslim in Kitdb As- Saldh (Book on Prayer), no.

38/395.
(2) Recorded by Imam Muslim in Kitib At-Tahdrah (Book on Purification),

no. 231/10, 11
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It is said that this sentence is given as an.exz nple. It is also said
that Alldh personifies the deeds and sayings of people as pictures to be
seen on the Day of Judgement, as the Prophet (peace be upon him} said,
“Recite the two bright ones, Al-Baqarah and Siirah Al "Imrin, for on
the Day of Resurrection they will come as two clouds or two shades,
or two flocks of birds in ranks, pleading for those who recite
them.”(')

The Prophet (peace be upon him) also said, “There are two
phrases beloved to Allih, heavy on the scale, and light on the
tongues: Subhin Allih Wa Bihamdih and Subhin Allih Al-Azhim.”™

Glorification is less in merit and virtue than praise because praise
ascertains all traits of praise. Thus, all perfect characteristics and sublime
attributes are ascertained. Glorification means that one should negate any
defects or shortcomings on the part of Alldh. Sometimes, glorification is
mentioned along with praise, as in saying, “Swbhin Allih Wa
Bihamdih” and “Subhin Alldh wa Al-Hamdu Lillah.” Sometimes,
glorification is mentioned with one of the sublime attributes of Allah,
such as saying, “Subhin Allih Al-Azhim.” If the hadith narrated by AbQ
Malik indicates that glorification and Takbir (Saying what means: Alldh
is the Greatest) fill up what is between the heavens and the earth, the
matter becomes quite clear. If it means that both fill up what 15 between
the heavens and the earth, the scale is wider than what is between the

(1) Recorded by Muslim in Kitib Salit Al-Misdfirin (Book on the
Travelers’ Prayer), no. 804,/252, on the authority of Ab(t Umdmah

(2) Recorded by Al-Bukhiry in Kitib At-Tawhid (Book onMonotheism),
no. 7563; also recorded by Muslim in Kitib Ad-Dhikr Wad-Du'd (Boon
on Spuulication and Remembrance of Alldh), no. 31/2694
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heavens and the earth. What fills the scale is more than that which fills,
between the heavens and the earth.

As for Tahlil (Saying what means: There is no god but Alldh) alone, it
reaches Alldh without any obstacle. It has been recorded that Tahlil is

unparalleled in scale as in the famous Bitdgah Hadith:

‘Abdullih bin ‘Amr reported that the Prophet (peace be upon him)
said, “When Noah was dying, he said to his son; ‘I enjoin you to
adhere to *There is no deity worthy of worship but Allih’. If the
seven heavens and the seven earths had been put on a scale and
“There is no deity worthy of worship but Allih’ had been put o1
another scale, the scale of ‘There is no deity worthy of worship bu-
Allih’ would be higher.”(")

Abil Sa‘*id and Abd Hurayrah reported that the Prophet (peace be
upon him) said, “Allih selected four words from speech: Glory be to
Allih, Praise be to Alldh, There is no deity worthy of worship but
Alldh, and Allih is the Greatest. If a person says, ‘Glory be to Alldh®,
twenty rewards will be written on his scale or twenty evil deeds will
be deleted. If he says, ‘Alldh is the Greatest’, he will attain the same
reward. If he says ‘There is no deity worthy of worship but Allih’,
he will attain the same reward. If he says, ‘Praise be to Alliih, Lord
of the two Worlds’, thirty rewards will be written in his scale or
thirty evil deeds will be deleted.””

(') Recorded by Ahmad in Al-Musnad, no. 2/169, 170, 225 and by Al-
Bukhéry in Kitdb Al-Adab Al-Mufrad, no., 548,

() Recorded by Ahmad in Al-Musnad, no. 2/302, 310; also recorded by
An-Nasd'ly in Al-Kubra, no. 6/210
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The Three Lights

The Prophet (peace be upon him) said, “Prayer is a light, and
charity is proof (of one's faith) and endurance is brightness. Prayer
is an absolute light. It is a light for the believers in this world as it
enlightens their hearts and eyes.” Therefore, prayer is the most beloved
thing to the believers as the Prophet (peace be upon him) said, “Prayer is

the most beloved thing to me.“(l}

Prayer, especially optional night prayer, is a light for the believers
in their graves, as Abud-Darda’ said, “Offer two rak’ahs at night in order
to be ready for the darkness of the graves.”

Prayer is also a light for the believers in the darkness of the
Hereafter and on the Straight Path, as lights will be distributed according
to their deeds.

‘Abdulldh bn ‘Amr reported that the Prophet (peace be upon
him) mentioned prayer and said, “If a person observes it, it will be a
light, proof and salvation on the Day of Judgement. If he does not

observe it, it will not be a light, proof or salvation.”(?)

As for charity, it is a proof of the soundness of faith, Giving it
indicates that one feels the taste and sweetness of faith. The reason for
this is that all people love money and if they give it in charity for the sake
of Alldh, this indicates that they are true believers in Alldh’s Paradise and

(') Recorded by Ahmad in Al-Musnad, no. 3/128, 199; also recorded by An-
Nasd'iy in ‘Ishrat An-Nisd, no. 1, 2

(2) Recorded by Ahmad in Al-Musnad, no. 2/169; also recorded by Ibn
Hibbin in his Sahih, no. 1467.
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Hell. For this reason, the Arabs abstained from giving Zakah after the
Prophet’s (peace be upon him) death and As-Siddiq fought them for it.

As for patience, it is like the shining light of the sun. It is not like
the light of the moon which does not emit heat. Alldh says

[0 Guigbosd 1553 ey o paddl) g o3 b D
which means, (It is He Who made the sun a shining thing and the moon
as a light.) (Yiinus: 5)

Allah described the Torah of Moses as a shining light as; He said,
[ #as) 5 gui] € all ) STy oy LN & g0y o gie 13T 1T D
which means, (And indeed We granted to Misi (Moses) and Hériin

(Aaron) the criteria (of right and wrong), and a shining light [i.e., the
Taurit (Torah)] and a Reminder for Al-Muttagiin). (Al-Anbiy&": 48)

Because patience is hard for people, it requires restraining oneself
and preventing oneself from its whims. In Arabic, the word “Sabr”,

meaning patience conveys this same meaning.

Commendable patience is divided into three types: patience in
obeying Alldh, patience in keeping away from sins, and patience with the
ordinance of Alldh. The first two types are better than the third.

The-best deed of patience is fasting, because it includes the these
types of patience: patience in obeying Alldah and patience in keeping
away from sins. A person abandons his desires for the sake of Alldh,
although he may want them. The Prophet (peace be upon him) said in the
Qudsy Hadith, in which Allah, the Almighty, says what means, “All the
deeds of the son of Adam are for him, save fasting, which is for Me
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and I will reward it. (The son of Adam) left his desire, food and
drink for Me.”"

Fasting also includes patience in the painful ordinance of Allah,
because of hunger and thirst that affect the fasting person. The Prophet
(peace be upon him) used to call the month of fasting “the month of

patience.”
The T 1 ’in

The Prophet (peace be upon him) said, “The Holy Qur’in is a
proof on your behalf or against you. ?Alldh says,

M3 Y :.h“-“.!*n Liajy plis sh L u'ui-“ G J'.Hu
[AY ;1_;.....1*.;_,3.‘]&!41.“5.1} u,,.all.h.n

which means, (And We send down from the Qur'in that which is a
healing and a mercy to those who believe (in Islamic Monotheism
and act on it), and it increases the Zalimiin (polytheists and wrong-
doers) nothing but loss.) (Al-Isrd": 82)

An ancient scholar said, “If a person listens to the Holy Qur’in,
he may either win or lose. Then he recited the above verse.” Ibn
Mas‘dd said, “The Holy Qur'én intercedes for its people and its
intercession will be accepted. If a person put the Holy Qur’an in front of
him (as a guide), it would lead him to Paradise. If a person put it behind
him (ignored and abandoned i), it would lead him to Hell.”(%)

(1) Recorded by Al-Bukhdry in Kitib As-Sawm (Book on Fasting), no.,
1904; also recorded by Muslim in Kitdb As-Siydm (Book on Fasting),
no., 1151

(2) Recorded by ‘Abdur-Razzaq in Al-Mtisdnnaf, no., 3/373
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Buving Oneself

The Prophet (peace be upon him) said, “All men go out early in the

morning and sell themselves, thereby setting themselves free or

destroying themselves.”

Alldh says,
o il 3 () Wisiy W Gl (v) Wi Wy gl P
[Vo-Y Quadd 3 jgu] § (v.) Lalud (pa wla a8 [w}- Lht:‘.]

which means, (And by Nafs (Adam or a person or a soul, etc.), and
Him Who perfected him in proportion; Then He showed him what is
wrong for him and what is right for him; Indeed he succeeds who
purifies his ownself (i.e., obeys and performs all that Allih ordered,
by following the true Faith of Islamic Monotheism and by doing
righteous good deeds). And indeed he fails who corrupts his ownself
(i.e., disobeys what Allih has ordered by rejecting the true Faith of
Islamic Monotheism or by following polytheism, etc., or by doing
every kind of evil wicked deeds).) (Ash-Shams: 7, 10)

The person who purifies himself through obeying Alldh will be
prosperous and the person who corrupts himself through disobeying him

is a failure. Acts of worship purify the soul while sins corrupt it.

The hadith indicates that each person may save or ruin himself,
The person who obeys Alldh has sold himself to Alldh and he has set his
soul free from the torment of the Hell. The person who disobeys Alldh
destroys himself by committing sins which cause Alldh’s wrath and

punishment. Alldh says,
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which means, (Verily, Allih has purchased of the believers their lives

and their properties; for the price that theirs shall be the Paradise.
They fight in Allih's Cause, so they kill (others) and are killed. It is a
promise in truth which is binding on Him in the Taurit (Torah) and
the Injeel (Gospel) and the Qur'dn. And who is truer to his covenant
than Aliih? Then rejoice in the bargain which you have concluded.
That is the supreme success.) (At-Tawbah: 111)

Allh also says,
€ oy Gigpy Ad0g 4l sy Pl Al g 355 (o el ey}
[¥ Y 55 5y pu
which means, (And of mankind is he who would sell himself, seeking

the Pleasure of Allih. And Allih is full of Kindness to (His) slaves.)
(Al-Bagarah: 207)
iAbHurayrah reported, “When Alldh revealed the Verse:
[T o il s pu] § Coa 81 s il D

(And warn your tribe (O Muhammad, peace be upon him) of near
kindred.) (Ash-Shu'ard'; 214)

Alldh's Massenger got up and said, “O people of Quraish! Buy
(i.e., save) yourselves (from Hellfire) as I cannot save you from

Alldh's Punishment; O Bani ‘Abdul Muttalib! I cannot save you
from Allih's Punishment.”
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In a narration recorded by Al-Bukhéry, he said, “O Bani ‘Abd
Manéf! I cannot save you from Allih's Punishment; O Safiya, the
Aunt of Alih's Massenger! I cannot save you from Alldh's
Punishment; O Fitimah bint Muhammad! Ask me anything from

my wealth, but I cannot save you from Allih's Punishment.”

Some of the Pious Predecessors bought themselves from Allah with their
money. Habib bin Muhammad gave away all his money in charity.
Khilid At-Tahhén gave in charity an amount of silver equaling three or
four times his weight. Some, like ‘Amr bin ‘Utbah, exerted the utmost
effort in performing good deeds, saying, “I am just trying to save my

soul.”

Al-Hassan said, "O son of Adam, you come and go seeking

profit. Take care of yourself. You will never win just like it.”

Abii Bakr bin ‘Ayyéash said, “Once when I was a youth, a man said to
me, ‘Save your neck from the punishment of the Hereafter as much as
you can. The prisoner of the Hereafter will never be released.”™ Abi Bakr

bin ‘ Ayyésh said, “I have never forgotten his words.”

Muhammad bin Al-Hanafiyyah said, “Alldh made Paradise the

price of yourselves. Never sell them for other than Paradise.”
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HADITH TWENTY-FOUR

Abii Dharr reported Alldh's Messenger (peace be upon him) as saying
that Alldh, the Exalted and Glorious, said,

“My servants, I have made oppression unlawful for Me and unlawful
for you, so do not commit oppression against one another. My
servants, all of you are liable to err except one whom I guide on the
right path, so seek right guidance from Me so that I should direct
yvou to the right path. O My servants, all of you are hungry (needy)
except one whom I feed, so beg food from Me, so that I may give it to
you. O My servants, all of you are naked (need clothes) except one
for whom I provide garments, so beg clothes from Me, so that I
should clothe you. O My servants, you commit error night and day
and I am here to pardon your sins; so beg pardon from Me so that I
should pardon you. O My servants, you can neither do Me any harm
nor ¢an you do good for Me. O My servants, even if the first amongst
you and the last amongst you and even the whole of the human race,
and that of even jinns, become (equal in) God-consciousness like the
heart of a single person amongst you, nothing would add to My
Power. O My servants, even if the first amongst you and the last
amongst you and your whole human race as well as Jinns in unison
become the most wicked (all beating) like the heart of a single
person, it would cause no loss to My Power. O My servants, even if
the first amongst you and the last amongst you and your whole
human race as well as that of jinns all stand on one plain and you ask
Me and I confer upon every person what he asks for, it would not in
any way, cause any loss to Me (even less) than that which is caused to

the ocean by dipping a needle in it. My servants, these for you I shall
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reward you for them, so he whose deeds of yours which I record
finds good should praise Allih and he who does not find it should

blame no one but himself.” (Recorded by Imam Muslim)‘"

Explanation of the Hadith

Concerning Alldh’s saying “My servants, I have made oppression
unlawful for Me,” it means that Alldh never oppressed His servants as

He says,
Y8 boum] € apall Dy Ul Ly )
which means, (And I am not unjust (to the least) to the slaves.)
(Qaf: 29)
Allih also says,
[FY A8 5 ogm] € alall Lalli 3y ) 42 Ly p
which means, (And Allih wills no injustice for (His) slaves.)
(Ghafir: 31)
Allah also says,
[¢7 a3 g0  apall sy & Ly b
which means, (And your Lord is not at all unjust to (His) slaves.)
{Fussilat: 46)

(') Recorded by Imam Muslim in Kitib Al-Birr Was-Silah (Book on
Righteousness and Good Relations), no. 55/2577; also recorded by
Imam Ahmad in Al-Musnad, no., 5/160
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Alldh also says,

[£¢ Luﬁxim]’ﬁ@iﬁiu'rﬁﬁ all o) p
which means, (Truly! Allih wrongs not mankind in aught.)
(Yinus: 44)

There are many similar verses in the Holy Qur’an.
What ression?

Many scholars interpreted oppression as mentioned in the Hadith
as refering to putting things in places other than their own. Other scholars
interpreted it as disposing of others” belongings without asking their
permission; they say that oppression is impossible on the part of Allah. It
is unimaginable that He may be an oppressor, because all that He does

falls under His realm and belongings.

That Alldh created His worshippers’ acts, including oppression,
does not mean that He is to be described as an oppressor. He is not to be
described by the evil deeds committed by His worshippers, which He
ordained and created. Alldh is to be described by His own deeds and

characteristics. Alldh knows best,
T ression

Concerning Allah’s saying, “My servants, I have made
oppression unlawful for Me and unlawful for you, so do not oppress
one another,” it means that Alldh made it unlawful for the worshippers
to oppress or commit injustice 1o one another, Oppression is divided into

two types:
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First: Oppression against oneself, the most abominable being polytheism

as Allah says,

[V ol ] § pulic Al Epa0 &) b
which means, (Verily! Joining others in worship with Allih is a great
Ziilm (wrong) indeed.) (Lugman: 13)

A polytheist would put a creature in place of the Creator. He would
worship such a creature and deify it. The threat mentioned in the
Holy Qur’din to the wrongdoers is intended for the polytheists as
Allih says

(Yot 505 g § o galllll ad g8ty )
which means, (And it is the disbelievers who are the Zalimiin (wrong-

doers, ete.)) (Al-Bagarah: 254)

Following polytheism, there come the different types of sins, whether

MInor or grave,

Second: is oppression against other people as mentioned in this Hadith.
The Prophet (peace be upon him) also said, “Verily your blood your
property are as sacred and inviolable as the sacredness of this day of

yours, in this month of yours, in this town of yours.”(")

Ibn ‘Umar reported that the Prophet (peace be upon him) said,

“Qppression is darkness on the Day of Resurrection.”(})

(') Recorded by Imam Muslim in Kitdb Al-Qasimah (Book on
Compurgation), no. 29/1679 on the authority of Ab(i Bakrah

(2) Recorded by Al-Bukhiry in Kitib Al-Mazlilim (Book on Injustice), no.
2447; also recorded by Imam Muslim in Kitdb Al-Birr Was-Silah (Book
on Righteousness and Good Relations), no. 2579,
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Abl Hurayrah reported that the Prophet (peace be upon him) said,
“Whoever has wronged his brother, should ask for his pardon
{before his death), as (in the Hereafter) there will be neither a dinér
nor a dirham. (He should secure pardon in this life) before some of
his good deeds are taken and paid to his brother, or, if he has done
no good deeds, some of the bad deeds of his brother are taken to be
carried by him (in the Hereafter).”( ')

The Creatures Need for their Creator

The Prophet (peace be upon him) said that Alldh said, “My servants, all
of you are liable to err except one whom I guide on the right path, so
seek right gnidance from Me so that I may direct you to the right
path. O My servants, all of you are hungry (needy) except one whom
I feed; so beg food from Me, so that I may give that to you. O My
servants, all of you are naked (need clothes) except one for whom I
provide garments; so beg clothes from Me, so that I should clothe
you. O My servants, you commit error night and day and I am there
to pardon your sins; so beg pardon from Me so that I should grant

you pardon.”

This means that all worshippers are in a dire need of their Lord in
attaining whatever may benefit them and avoiding whatever may harm
them, whether in this world or in the Hereafter. Worshippers can not help
themselves in procuring provisions and if Alldh does not grant them
such, they will never realize them. If Alldh does not forgive the sins of a

worshipper, he will be overwhelmed by Hell in the Hereafier. Alldh says,

(1) Recorded by Al-Bukhiry in Kitdb Al-Mazhdlim (Book on Injustice),
no. 2449,
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which means, (He whom Allih guides, is rightly guided; but he whom

He sends astray, for him you will find no Wali (guiding friend) to
lead him (to the right Path).) (Al-Kahf: 17)

There are many similar verses in the Holy Qur’an.
Alldh says,
o 38 iy L'y gd il 30 L)y ol A g e )
’ ‘ pﬁ&im]#{;{sﬂjg;ji}ij}fﬁé@ﬂ
what means, (Whatever of merey (i.e., of good), Allih may grant to
mankind, none can withhold it, and whatever He may withhold, none

can grant it thereafter, And He is the All-Mighty, the All-Wise.)
(Fatir: 2)

Allah also says,

(1 200 s € Gy A0 (o ) G (0 e L
which means, (And no (moving) living creature is there on earth but
its provision is due from Allih.) (Hid: 6)

About Adam and his wife, Alldh says
{ Gt s (5 p i L L i gy Ui 2 5.
AR P (BT

which means, (They said: "Our Lord! We have wronged ourselves, If
You forgive us not, and bestow not upon us Your Mercy, we shall
certainly be of the losers.") (Al-A'raf: 23)
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About Prophet Noah (peace be upon him), Alldh says,

[£Y 438 B 39 ﬁ WL&JH u,.n- L_,S}! qmﬁ:jgl ",‘ﬂ 'f!j?
which means, (And unless You forgive me and have Mercy on
me, I would indeed be one of the losers.) (Hiid: 47)

Prophet Abraham deduced that Alldh Alone is the Only One able to do
such things and that there is no God worthy of worship but Him. He said

t his people,
3 o 0 il (1) sl psaTs pa (ve) (e s G WZTH 9B )
(v4) Coiay oanks) sh 530y (V) s 94D (RIS g3 (1) il T
ol iy (n) uind B e il () i b s 1Y)
o (rr) cundliatly ially La (3 T L) (ar) o) i bad 1 k)
[AY-Ve gl ndll 55 gud]

which means, (He said, “Do you observe that which you have heeﬁ
worshipping, you and your ancient fathers? "Verily! They are
enemies to me, save the Lord of the "Alamin (mankind, jinns and all
that exists); Who has created me, and it is He Who guides me; and it
is He Who feeds me and gives me to drink. And when I am ill, it is
He who cures me; and Who will cause me to die, and then will bring
me to life (again); and Who, I hope will forgive me my faults on the
Day of Recompense, (the Day of Resurrection),” My Lord! Bestow
Hukman (religious knowledge, right judgement of the affairs and
Prophethood) on me, and join me with the righteous)
(Ash-Shu'ard": 75-83)
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The Deity who alone created man, guided him, bestowed
provisions on him, and will bring him to life after death and forgive his

sins, is Alone worthy of worship, supplication and submission. Allah

says,

Mweﬁlﬂﬂuﬂdﬁp&é;}iﬁé 955#\'-‘14'155-"15 Al b
[i-fﬂamﬁuﬂsﬁé E‘hu-‘h-'j‘“t\#ﬂh;ﬂwrﬂ*u‘

which means, (Allih is He Who created you, then provided food for
you, then will cause you to die, then (again) He will give you life (on
the Day of Resurrection). Is there any of your (so-called) partners (of
Allih) that do anything of that ? Glory be to Him! And Exalted be
He above all that (evil) they associate (with Him)). (Ar-Rim: 40)

This Hadith indicates that Allah loved to be asked and invoked by His
worshippers so that He wiH fulfill all their worldly needs such as food,
drink and clothes as well as guidance and forgiveness. The Prophet
(peace be upon him) said, “You should ask your Lord for all your

needs, even for your torn sole.”(")

Some of the Pious Predecessors used w invoke Au.au in their prayers for
all their needs, even the salt to be added to bread and the fodder of their
sheep.

T f Guidance

When asking Alldh for guidance, this guidance is divided into two types:

First: General guidance to Islam and the true faith which each believer

attains.

(") Recorded by Ibn Hibban in his Sahih, no. 866; also recorded by and
Ibn As-Sinny in A'mdl Al-Yawm Wa I-Laylah (Acts of the Day and
Night), no. 354
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Second: Detailed guidance on the particulars of Islam and faith which a
believer needs every night and day. Therefore, Alldh enjoined His

worshippers to recite the following verse in each rak’ah of their prayer,
[ 4a3ill 5 ) gui] § pyiiaal) ) il Gid) B
which means, (Guide us to the Straight Way.) (Al-Fatihah: 6)

In his optional night prayer, the Prophet (peace be upon him) used
to invoke Alldh saying, “O Allih, guide me to the truth which many
can not reach, for You guide whom You will to the Straight Way.”®"
The Prophet (peace be upon him) also ordered ‘Aly bin Ab{ Talib to ask
Alldh for guidance and steadfastness.”’ He taught Al-Hasan to say in
the Witr prayer, “O Allih, gnide me among those whom You

guide.”®

As for forgiveness, a worshipper needs to ask Alldh for
forgiveness because he commits sins every now and then. There are
many verses in the Holy Qur’an that enjoin and urge a Muslim to ask for

repentance and forgiveness.

Abii Hurayrah (may Alldh be pleased with him) reported that he
heard the Messenger of Alldh (peace be upon him) saying, “By Allih, I

(1) Recorded by Muslim in Kitdb Salit Al-Misdfirin (Book on the
Travelers’ Prayer), no., 200/770.

(2) Recorded by Muslim in Kitib Ad-Dhikr Wad-Dud’a (Book on
Supplication and Remembrance of Allih), no. 78/ 2725,

(*) Recorded by Ab(i Dawiid Kitib As-Saldh (Book on Prayer), no., 1425,
1426; also recorded by At-Tirmidhy in Kitdh As-Saldh (Book on
Prayer), no., 464; An-Nasd'iy in Kitib Qiydm Al-Layl (Book on
Optional Night Prayer), no., 1744; and Ibn Méjah in Kitdb lgdmat As-
Saldh (Book on Establishing the Prayer) no. 1178,
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seek forgiveness of Allih and turn to Him in repentance miore than
seventy times a day.”(")

Al-Agharr bin Yasar Al-Muzany (may Allah be pleased with him)
narrated that the Messenger of Alldh (peace be upon him) said, “O'
people! Repent to Alldh and beg pardon from Him. I turn penitently
towards Him a hundred times a day.”(%)

Ibn ‘Umar said, “We used to count the Propbet (peace be upon
him) saying one hundred times in the meeting: O Alidh forgive me and
grant repentance to me, for You are Oft-Repentant and All-Meteiful,"(*)

Allih is Ever Rich (free of all wants) and Worthy of all praise.
The Prophet (peace be upon him) said, “O My servants, you can
neither do Me any harm nor can you do Me any good.”

This means that worshippers can not harm or benefit Alldh. Alldh
is Ever Rich (free of all wants) and Worthy of all praise. He does not
need the acts of worship performed by His worshippers. On the contrary,
it is the worshippers who make use of such acts of worship. Alldh is not
harmed by their vicious deeds either. On the contrary, it is the
worshippers who are harmed by such deeds. Alldh says,

Lo AL ) g o ) S b gl ol 05 s

[YVY e 15 g]

(') Recorded by Al-Bukhdry in Kitib Ad-Da'widt (Book on Supplications),
no., 6307

(?) Recorded by Muslim in Kikib Ad-Dhikr Wad-Dud'a (Book on
Supplication and Remembrance of Alldh), no. 41,/2702,

(3) Recorded by AbG Dawid in Kitib As-Salih (Book on Prayer),
no., 1516, also recorded by At-Tirmidhy, ne., 3434, and by Ibn Majah,
no., 3814, '
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which means, (And let not those grieve you (O Muhammad) who rush
with haste to disbelieve; verily, not the least harm will they do to
Alldh.) (Al-'Imran: 176)

Alléh also says,

(o4 O 5] € Ui A ) o A (o R s D
which means, (And he whe tarns back on his heels, not the least harm
will he do to Allih.) (Al-Tmran: 144)

Allah also says,
\ Lok A e ey N R Tl T A -
(g Lt A0 Iy 1 B Lg gl (b Lo ALY Gl 1,93085 s D
[1 ¥ ekl ;_‘;__p.u]

which means, (But if you disbelieve, then unto Allih belongs all that
is in the heavens and all that is in the earth, and Allih is Ever Rich
(free of all wants), Worthy of all praise.) {An-Nisd" 131)

Allah says about Moses,
. - LA I Y AT -k T
‘{Je:u-i.gﬂ*ﬂ* O lagax (Y1 (A (ray p ‘Jﬁﬁulu—uﬁduﬁ

[A ptl sl B o]

which means, (And Miisa (Moses) said, “If you disbelieve, you and all
on earth together, then verily! Allih is Rich (free of all wants),
Owner of all Praise.”) (Ibrahim: 8)

Alldh also says,
(3 e 5 sm] € osallal) g BB AN Ol LS Gy D
which means, (And whoever disbelieves [i.e., denies Hajj (pilgrimage

to Mecca), then he is a disbeliever of Allih] then Allih stands not in
need of any of the "Alamin (mankind and jinns)). (Al-"Tmran: 97)
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Allah also says,

[V @l Ssa] € pSia (s gill) A1 STy Uaglas Wy Lga sl A0 JU5 o B
which means, (It is neither their meat nor their blood that reaches
Alldh, but it is piety from you that reaches Him.) (Hajj: 37)

All these verses mean that Alldh loves to be worshipped and
obeved by His worshippers and that He does not love to be disobeyed.
Alldh is more pleased with the repentance of His servant than one who,
while riding a camel that carried his provision of food and drink in a
waterless desert, ran away. He held hope for its return and sat down
under the shadow of a tree. While he was sitting like this, he found his

camel standing before him.

Allah is pleased although He does not need the acts of worship
offered by His worshippers. The benefit of such acts is harvested by
them, but Alldh is pleased with such acts because it is out of His all-
embracing Generosity, Favor on His worshippers, love of their interests
and dislike of their harm. Alldh loves to be worshipped, feared and
obeyed by His worshippers. He loves them to know that He Alone
forgives their sins and that He has the ability to do so. The Prophet
(peace be upon him) said, “A man committed a sin, and said, O Allih
I committed a sin, so forgive me,” Alldh says, “My slave knows that
he has a Lord Who forgives sins or punishes for them. I have

forgiven the sin of my slave.”(')

('} Recorded by Al-Bukhdry Kitib At-Tawhid (Book on Monotheism), no.
7507; also recorded by Muslim in Kitdb Af-Tawbah (Book on
Repentence), no. 29/2758.
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The Prophet (peace be upon him) also said, “Allih is more
Merciful to His slaves than a mother to her son.”(') A Muslim should

consider Allah’s saying,

13_,u.u.-L! -U.'H ’lJ_)SJ H.umi L’.ﬂ-‘h 31 J..AU 'IJI!! 'l-.':'l LHJ.HJB
[V¥e s g 5 su] § ALY ‘s”l il Jl*-tu-ued-wﬂ

which means, (And those who, when they have committed Fahishah
(illegal sexual intercourse etc.) or wronged themselves with evil,
remember Allih and ask forgiveness for their sins; - and none can
forgive sins but Allih.) (Al-Tmrin: 135)

This means that sinners have no recourse and nobody to forgive

their sins except Alldh. Alldh also says,

MH# UﬁL“J'—‘PJLﬁluﬂjﬂ N.\In il 'I.ﬂ ‘;.s?
mmua 134,.4,.;.49._.1;; mmmuu..t;n-s ol L,.&.,,
[YA Mﬂlam}ﬁﬁaﬁa Ll

which means, (Till for them the earth, vast as it is, was straitened and
their ownselves were straitened to them, and they perceived that
there is no fleeing from Alldh, and no refuge but with Him., Then, He
accepted their repentance, that they might repent (unto Him). Verily,
Allih is the One Who accepts repentance, Most Merciful.) (At-
Tawbah: 118)

Alldh’s repentance was granted because they felt that they had no
refuge but with Him. If a slave feared a creature just hke him, he would

flee and run away to another. If he fears Alldh, he has no refuge except

() Recorded by Al-Bukhdry in Kitdb Al-Addb (Book on Morals), no. 5999;
also recorded by Muslim in Kitdb At-Tawbah (Book on Repentence),
no. 2754.
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for Him, as the Prophet (peace be upon him) said in his invocation,
“There is no refuge and no place of safety from You except by
having resort to You.”(') The Prophet (peace be upon him) also used to
say, “I seek refuge with Your Pleasure from Your Wrath, I seek
refuge with Your Forgiveness from Your Punishment and I seek
refuge with You from You.”(%)

The H Pi sl Peviation

The Prophet (peace be upon him) said that Almighty Alldh said
what means, “0 My servants, even if the first amongst you and the
last amongst you and even the whole of human race of yours, and
that of jinns even, become (equal in) God-consciousness like the
heart of a single person amongst you, nothing would add to My
Power. O My servants, even if the first amongst you and the last
amongst you and the whole human race of yours and that of the
Jinns too in unison become the most wicked (all beating) like the

heart of a single person, it would cause no loss to My Power.”

This means that Alldh's Kingdom is not increased by the acts of
worship offered by the creatures even if they were equal in God-
consciousness like the heart of a single person. It is not to be decreased if
the jinns and human beings are disobedient and deviant just like the most
wicked heart of a single person. Alldh does not need the help or

(1) Recorded by Al-Bukhdry in Kitib Al-Wudil (Book on Ablution),
no. 247; also recorded by Muslim in Kitib Ad-Dhikr Wad-Dud’a (Book
on Supplication and Remembrance of Allih), no. 56/2710.

(2) Recorded by Tmam Muslim in Kitdb As-Saldh (Book on Prayer),
no. 486 /222.
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sustenance of any creature. He has the most perfect Attributes and

Characteristics. His Power is Complete and never insufficient.

This indicates that hearts are the place of piety or deviation. If
one's heart is pious, his other organs are pious as well and if his heart is
deviant, all other organs are deviant as well, as the Prophet (peace be
upen him) said, “Piety is here, and he pointed to his chest.”(')

The Prophet (peace be upon him) said that Alldh said what
means, “0O My servants, even if the first amongst you and the last
amongst you and the whole human race of yours and that of jinns as
well all stand on one plain and you ask Me and I confer upon every
person what he asks for, it would not, in any way, cause any loss to
Me (even less) than that which is caused to the ocean by dipping a

needle in it,”

This indicates the perfection of Alldh’s Power and that His
treasures are never decreased or perished, even if He gave the first and
the last of all jinns and human race what they demand. AbG Hurayrah
reported that the Prophet (peace be upon him) said, “The Hand of Alldh
is full and it is never decreased by giving out (to His slaves). It is
generous by day and night. Have you seen how much your Lord gave
out (in spending) ever since He created the heavens and the earth
while what He has in His Hand is not decreased?”(%)

(1) Recorded by Muslim in Kitdb Al-Birr Was-Silah (Book on
Righteousness and Good Relations), no. 2564 /32, 33

(2) Recorded by Al-Bukhéary Kitib At-Tawhid (Book on Monotheism), no.
7411; also recorded by Muslim in Kitib Az-Zakih (Book on Zakih),
no. 37,/993.
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The Prophet (peace be upon him) said, “It would not, in any
way, cause any loss :cu Me (even less) than that which is caused to the
ocean by dipping the needle in it.” This means that what Alldh has is

never decreased, as Alldh says,

[3% il 5 g § (3l 4l Mo Loy ML aShis L b
which means, (Whatever is with you, will be exhausted, and whatever
with Allih (of good deeds) will remain.) (An-Nahl: 96)

If a needle is dipped in the sea, it will not decrease its water,
Likewise, if a sparrow drank water from the sea, it will not decrease its
water as well. For this reason, Al-Khadir compared his knowledge and
that of Moses to Alldh’s knowledge by giving this example. The sea 1s
provided with water from the rivers and whatever amount of water is
taken from it, it will never decrease. The same thing applies to the food

of Paradise which will never decrease as Allah says,

[Fr-¥Y dadl g 5 gud] § J&J&u'ﬂjjﬁjﬁﬁd Y (1) E‘His fu'g:sﬁ:gk
which means, (And fruit in pleﬁty, Whose season is not limited, and
their supply will not be cut off.) (Al-Wigi'ah: 32, 33)

It has been reported that once a person picks a fruit, it will be
replaced by another.

The Prophet (peace be upon him) also said, “I saw Paradise and
reached out for a bunch of grapes; and had I taken it you could have

eaten from it as long as the world endurcd.“{'}

(') Recorded by Imam Muslim in Kitdb Al-Kusiif (Book on Solar Eclipse),
no., 17/907 on the authority of Ibn ‘Abbas (may Allih be pleased
with him).
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" The Deeds Of Th i e Rewarded By Allih

The Prophet (peace be upon him) said that Alldh said what
means, “My servants, these for you I shall reward you for them.” This
means that Alldh will count the deeds of His worshippers and

consequently reward them consequently. Alldh says,
€ (a) 521 ) o 85 e (kg iy (v) 0 i 50 ik iy b p
[A-V 430305 3 gua]
which means, (So whosoever does good equal to the weight of an atom

(or a small ant), shall see it. And whosoever does evil equal to the

weight of an atom (or a small ant), shall see it.) (Az-Zalzalah: 7, 8)
Allah also says,

[69 i 5 pu f 1400 i) A Wy )yl 1l Lo ) gias P
which means, (And they will find all that they did, placed before
them, and your Lord treats no one with injustice.) (Al-Kahf: 49)

Allah also says,
uaulaﬂ-LlJUﬂAJ&uasMhumdsm‘nﬁ?
[* uiﬁdh_uw]'ﬂm- 1l A o of 91 35 X

which means, (On the Day when every person will be confronted with
all the good he has done, and all the evil he has done, he will wish
that there were a great distance between him and his evil)
(Al-Tmran: 30)

Alldh also says,
€5 guly A oL | sl Loy pglaid lagad AL agfay a P
[ sl 3y g
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which means, (On the Day when AHN&h will resurrect them all
together (i.e. the Day of Resurrection) and inform them of what they
did. Allih has kept account of it, while they have forgotten it.) (Al-
Mujédilah: 6)

The Prophet’s (peace be upon him) saying “I shall reward you for
them” means that Alldh will reward His worshippers for their deeds
on the Day of Judgment. Alldh says,

(149 e & 5 € LG 55 pS5) 5 Ll D
which means, (And only on the Day of Resurrection shall you be
paid your wages in full.) (Al-'Imrin: 185)

It may mean that Alldh will reward them in this world as well as

the Hereafter, as Allih says,

[V1F el spa] 49 g I gau Jaiy o B
which means, (Whosoever works evil, will have the recompense
thereof.) (An-Nisd": 123)

The Prophet (peace be upon him) said, “He whose deeds which I am
recording and who finds good should praise Allih and he who does
not find that should not blame anyone but him.” This refers that all
good comes from Alldh as a sort of favor and grace from Him, while a
slave does not deserve such goodness. All evils come from the son of

Adam and following his whims and caprices, as Alldh says,

6 B b A e bl Ly adll pad ATl oo Bl Lo P
' (V8 ploadll B pgu]
which means, (Whatever of good reaches you, is from Allih, but
whatever of evil befalls you, is from yourself.) (An-Nisa": 79)
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If a believer is afflicted by any trials in this world, he should
reproach himself and return to Alldh through repentance and asking for
forgiveness. If this part of the Hadith means that a person finds good or
otherwise in the Hereafter, then people who find good in the Hereafter
will thank Allah for it. If a person finds other than good, he should not
blame anybody except himself. Thus, the speech is in the imperative
while it is actually a statement, as the Prophet (peace be upon him) said,
“Whoever attributes lies to me should take his seat in Hellfire.”"

Allgh told us that the inhabitants of Paradise thank Alldh for His Grace
and Favor as He says,
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which means, (And We shall remove from their breasts any (mutual)
hatred or sense of injury (which they had, if at all, in the life of this
world); rivers flowing under them, and they will say: "All the praises
and thanks be to Allih, Who has guided us to this, never could we
have found guidance, were it not that Allih had guided us!)
(Al-A'raf: 43)

Alldh also says,
K e Fis L Ty by Uiia o0 A1) S ) glliy
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(1) Recorded by Al-Bukhéry in Kitib Al- "IIm (Book on Knowledge), no.,
107; also recorded by Muslim in Kikib Az-Zuhd (Book on Asceticism),
no., 72/3004.
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which means, (And they will say, *All the praises and thanks be to
Allih Who has fulfilled His Promise to us and has made us inherit
(this) land. We can dwell in Paradise where we will.”) (Az-Zumar: 74)

Allah also says,

(*¢) JJSHJJ.MLHJU'L uﬁ-ﬂhﬁ‘-uﬁﬂ L;.ﬂ'lm-h.\ﬂ ‘IJIGJ}:I
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which means, (And they will say, “All the praises and thanks be to
Allih, Who has removed from us (all) grief. Verily, our Lord is
indeed Oft-Forgiving, Most Ready to appreciate (good deeds and to
recompense). Who, out of His Grace, has lodged us in a home that
will last forever; there, toil will touch us not, nor weariness will touch
us.”) (Fatir: 34, 35)

Allah says that the inhabitants of Hell blame themselves and even hate

themselves as Allah says,

f&dﬁjj@'ﬁ EJ?SEJJA-UH u'l J.q':” @.sdﬂ LAJ;_;M1 d'.ﬂ_jﬁ
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which means, (And Shaitan (Satan) will say when the matter has been
decided: "Verily, Allih promised you a promise of truth. And I too
promised you, but I betrayed you. I had no authority over you except
that I called you, so you responded to me. So blame me not, but
blame yourselves.) (Ibrahim: 22)
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Alldh also says,

11 lDS-hllI.-Il! Pmn u.n _J-IS1 -LU'. r-....liq.'[ uj-.'ll-l-l i_gJ.'IS ,_Hﬁ'l ;_,!IB
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which means, (Those who disbelieve will be addressed (at the time of
entering into the Fire), “Allih's aversion was greater towards you (in
this world when you used to reject the Faith) than your aversion
towards one another (now in the Fire of Hell, as you are now enemies
of one another), when you were called to the Faith but you used to
refuse.”) (Ghafir: 10)

Our Pious Predecessors used to do their best in performing good
deeds and even blame themselves fearing that such deeds might be

imperfect.
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HADITH TWENTY-FIVE

Abii Dharr (may Alldh be pleased with him) reported,

“Some people from among the Companions of the Messenger of
Alldh (peace be upon him) said to him, *Messenger of Allih, the rich
have taken away (all the) reward. They pray as we do; they fast as
we fast, and they give alms from their surplus riches (which we
cannot).” He (the Holy Prophet) said, ‘Has not Allih prescribed for
you (a course) by following which you can (also) give charity? In
every declaration of the glorification of Allih (i.e., saying 'Subhiina
Allih' [glory be to Allih|) there is an acte of charity, and every
Takbir (i.e., saying "Allihu Akbar' [Allih is the Greatest]) is an acte
of charity, and every praise of Him (saying 'Alhamdu Iillih' [praise
be to Allih]) is an acte of charity, and every Tahlil (i.e., saying 'lIa
iliha illdi AIZh' [there is no god but Alldh]) is an acte of charity and
enjoining of good is a charity and forbidding what is evil is an acte of
charity, and in man's sexual intercourse (with his wife) there is an
acte of charity.” They (the Companions) said, ‘Messenger of Alldh, is
there a reward for one who satisfies his sexual passion among us?’
He said, ‘Tell me, if he were to devote it to something forbidden,
would it not be a sin on his part? Similarly, if he were to devote it to
something lawful, he should have a reward.” (Recorded by Imam
Muslim)(")

Meaning of the Hadith

The Hadith indicates that the companions (may Alldh be pleased
with them), out of their keenness to perform good deeds and their desire

() Recorded by Muslim in Kitdb Az-Zakih (Book on Zakdh), no. 53/1006.
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to be good, used to be sad if they missed any chance to perform good
deeds which others can do. The poor companions were sad because they
were unable to give money in charity just like the rich. They used to
become sad if they missed the chance to set out for Jihad if they were
unable to march. Alldh tells us about this in His Book saying,

1ﬁymf.siuiuhwuﬁmmaﬁ G 13 uaﬂ!u-&:‘fj
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which means, {Nor (is there blame) on those who came to you to be
provided with mounts, and when you said, “I can find no mounts for
you,” they turned back, while their eyes overflowing with tears of
grief that they could not find anything to spend (for Jihdd).) (At-
Tawbah: 92)

In this hadith, the poor companions were sad that the rich attain
reward because they give their money in charity. The Prophet (peace be
upon him) pointed out that they were able to give charity as well. Abi

Hurayrah said,

“Some of the poor among the Muhajiriin |[Emigrants] came to the
Messenger of Allih (peace be upon him) and said, “The wealthy have
obtained all high ranks and everlasting bliss,” He asked, ‘How is
that?’ They replied, ‘They pray as we do and observe fast as we do,
but they give alms, something which we can not do. They emancipate
slaves, which we can not do.” He said, ‘Shall I not tell you something
whereby you will overtake those who have preceded you, and will
place you ahead of those who follow you and no one will surpass you
except one doing that which you do?’ They said, ‘Surely, Messenger
of Allih.” He said, ‘Extol Allih, declare His Greatness and praise
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Him thirty-three times at the end of every prayer.’ S0 they returned
to him and said, *Our brethren, the possessors of wealth, having
heard what we are doing, have started doing the same.” The Holy
Prophet (may peace upon him) said, ‘This is Allih's grace which He
gives to whom He wishes.””(")

Every Good Deed Is A Form Of Charity

The poor companions thought that charity was not valid except in

money, which they were unable to give. The Prophet (peace be upon
him) told them that every good deed is a charity. Hudhayfah reported that
the Prophet (peace be upon him) said, “Every good deed is an act of
charity.”(%)

Charity With Things Other Than Money

Charity in things other than money 1s divided into two types:

First: Granting favors to people which is considered as a charity to them.
It may be considered as better than financial charity. Examples include
enjoining people to perform good deeds and avoid evil, because it is a
call to obey Alldh and avoiding sin. Other examples include teaching
people beneficial knowledge, helping them recite the Heoly Qur’an,
eliminating harmful objects from streets, achieving people’s interests,
protecting them from harm, invoking Alldh for Muslims and asking Him

to forgive them.

(1) Recorded by Al-Bukhidry in Kikib Al-Adhdn (Book on Call to Prayer),
no., 843; also recorded by Muslim in Kitib Al-Masdjid (Book on
Mosques), no., 142/595.

(2) Recorded by Imam Muslim in Kitdb Az-Zakih (Book on Zakah),
no. 1005
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Abil Dharr (may Alldh be pleased with him) reported, “I said,
‘Messenger of Allih, which of the deeds is the best?’ He (the Holy
Prophet) replied, ‘Belief in Allih and Jihdd in His cause.’ I again
asked, ‘Who is the slave whose emancipation is the best?* He (the
Holy Prophet) replied, ‘One who is valuable to his master and whose
price is high.” I said, ‘If I cannot afford to do it?’ He (the Holy
Prophet) replied, ‘Help an artisan or make anything for the
unskilled (laborer).” I (Abu Dharr) said, ‘Messenger of Allih, what if
I am helpless in doing some of these deeds?’ He (the Holy Prophet)
replied, ‘Desist from doing mischief to people. That is the charity of
your person on your behalf.’”(")

Abli Mas‘Gd Al-Badry (may Allah be pleased with him) reported
that he heard the Messenger of Alldh (peace be upon him) saying,
“When someone spends on his family seeking a reward from Alldh, it

will be counted for him as charity."(z)

Anas reported that the Prophet (peace be upon him) said, “If a
Muslim plants a tree, or sows a field, and men, beasts or birds eat
from it, all (of their consumption) is charity on his behalf till the Day

of Resurrection.”(’)

('} Recorded by Al-Bukhdry in Kitib Al- "Itg (Book on Emancipation),
no., 2518; also recorded by Muslim in Kitib Al- Imdn (Book on Faith),
no., 84,/136.

(2} Recorded by Al-Bukhdry in Kitdb Al- Imin (Book on Faith), no., 55;
also recorded by Muslim in Kitdb Az-Zakih (Book on Zakih),
no, 48,/1002.

(3) Recorded by Al-Bukhdry in Kitib Al-Harth Wal-Muzdr'al (Book on
Agriculture and Crop Sharing), no., 2320; also recorded by Imam
Muslim in Kitab Al-Musdqgah (Book on Crop Sharing), no. 1553.
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These hadiths indicate that all such deeds are considered as
charity for which a farmer or a fighter will be rewarded, even if they do
not have the intention to perform them. The Prophet (peace be upon him)
said, “Tell me, if he were to devote it to something forbidden, would
it not be a sin on his part? Similarly, if he were to devote it to

something lawful, he should have a reward.”

This indicates that a man will be rewarded for having intercourse
with his wife even if he does not have good intentions. The person
having intercourse with his wife 1s just like the one who cultivates the
land. This is the opinion held by some scholars. Yet, Sa‘ad bin Abi
Wagqgas reported that the Prophet (peace be upon him} said, “You would
never incur an expense seeking therewith the pleasure of Allih, but
you would be rewarded thereof even for a morsel of food that you

put in the mouth of your wife.”

This Hadith puts good intention as a prerequisite. Thus other
Hadiths may be interpreted in the light of this Hadith. Alldh knows best.
Alldh also says,
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which means, (There is no good in most of their secret talks save (in)
him who orders Sadagah (charity in Allih's Cause), or Ma'rif
(Islamic Monotheism and all the good and righteous deeds which
Allih has ordained), or conciliation between mankind, and he who
does this, seeking the good Pleasure of Allih, We shall give him a
great reward.) (An-Nisd": 114)
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There is no reward to be harvested out of such good except
through sincere intention. If a person performed a deed with the intention

of showing off, he will be punished.

Second: The second type of non-financial charity is the one which
benefits its doer only such as Tasbih, Tahmid, Tahlil, asking Alldh for
forgiveness, and walking to mosques. These Hadiths did not mention
prayer, fasting, Zakah, Hajj or Jihad although all are better than financial
charity. That is because the Prophet (peace be upon him) was answering
the poor companions’ question on how to compensate for the rich
companions’ voluntary charity, As for the cornerstones of Islam, both the

rich and poorperform them.

There are many hadiths which support the opinion that
remembrance of Alldh is better than financial charity and other deeds.
Abud-Darda’ reported that the Prophet (peace be upon him}) said, “*Shall
I not guide you to the best of your deeds, the most distinguished in
the eye of your Lord, that which lifts your ranks, that which is better
than spending gold and silver and that which is better than
encountering your enemies and you cut their throats and they cut
your throats?” They (the Companions) said, ‘Yes, Messenger of
Allih.’ He said, ‘Remembrance of Allih,””(")

Abll Hurayrah reported Alldh's Messenger (peace be upon him) as
saying, “He who uttered these words, ‘There is no god but Allih, the
One, having no partner with Him. Sovereignty belongs to Him and

all praise is due to Him, and He is Omnipotent;’ one hundred times

('} Recorded by At-Tirmidhy, no., 3377; by Ibn Méjah, no. 3790; and by
Imam Ahmad, no. 5/195.
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every day there is the reward of emancipating ten slaves, and there
are recorded a hundred virtues to his credit, and a hundred vices are
blotted out from his seroll, and that is a safeguard for him against
Satan on that day till evening and no one receives anything more
excellent than this, except one who has done more than this (who
utters these words more than one hundred times and does more good
acts).”(')

AbQi AyyQb reported that the Prophet (peace be upon him) said,
“Whoever says it (There is no god but Allih, the One, having no
partner with Him. Sovereignty belongs to Him and all praise is due
Him, and He is omnipotent) ten times, will be just like a person who

emancipated four slaves of the offspring of Ishmael.”(’)

Abud-Dardd” said, “To say “Alldhu Akbar (Alldh is the
Greatest)” one hundred times is better for me than giving one hundred
dindrs in charity.,” Salmin Al-Farisy and other Companions and

Successors said, “Remembrance of Allah is better than giving charity.”

(1) Recorded by Al-Bukhdry in Kikib Ad-Da"widit (Book on Supplications),
no. 6403; also recorded by Muslim in the Kitdb Ad-Dhikr and Wad-
Dui’a (Book on Supplication and Remembrance of Allih),
no., 28/2691.

(2) Recorded by Al-Bukhiry in Kitdb Ad-Da’wit (Book on Supplications),
no. 6404; also recorded by Muslim in the Kitib Ad-Dhikr and Wad-
Dui'a (Book on Supplication and Remembrance of Alldh),
no., 30/2693.

327






HADITH
TWENTY-SIX






(IBN RAJAB ) JAMI‘ AL-‘ULUM WAL-HIKAM

HADITH TWENTY-SIX
Abl Hurayrah (may Alldh be pleased with him) reported that the

Messenger of Alldh (peace be upon him) said,

“Charity is due for every joint of every one, on every day the sun
rises. Administering of justice between two men is also a charity;
assisting a man to ride upon his beast, or helping him load his bags
upon it is charity. A good word is charity; and every step that you
take towards prayer is charity and removing harmful things from
the street is charity.” (Recorded by Al-Bukhiry and Muslim)(')

The Prophet’s (peace be upon him) saying “Charity is due on every
joint of every one”™ means that charity is due on every organ of one’s
body. The Hadith refers to the fact that the safety and health of one’s
organs and body are one of the greatest favors of Allah. Each organ
needs a person to give charity for it as a way of thanking Allah for it.

Allah says
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which means, (O man! What has made you careless concerning your
Lord, the Most Generous? Who created you, fashioned you perfectly,
and gave you due proportion; In whatever form He willed, He put
you together.) (Al-Infitér: 6-8)

(1) Recorded by Al-Bukhdry in Kilib As-5ulh (Book on Reconciliation),
no. 2707; also recorded by Muslim in Kitib Az-Zakih (Book on
Zakah), no., 56,/1009.
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Alldh also says,
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which means, (Say it is He Who has created you, and endowed you
with hearing (ears), seeing (eyes), and hearts. Little thanks you give.)
(Al-Mulk: 23)

Alldh also says,

eﬁduJMu}&?r&Hﬂiu}huﬁehﬁHﬂUB
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which means, (And Aliih has brought you out from the wombs of
your mothers while you know nothing. And He gave you hearing,
sight, and hearts that you might give thanks (to Alldh).)
(An-Nahl: 78)

Allah also says,
[8-A Akl 3 5] € (3) cidy ULy (n) g 43 Jaas Wl

which means, (Have We not made for him a pair of eyes? And a
tongue and a pair of lips?) (Al-Balad: 8-9)

Mujahid said, “These are the graces and favors of Alldh which are
very obvious so that you may thank Him.” A man complained to Yiinus
Ibn “Ubayd that he was very poor. Yiinus said to him, “Would you like to
sell your eyesight for an amount of one hundred thousand dirhams?” The
man replied, “No.” Yinus said to him, “Would you like to sell your hand
for an amount of one hundred thousand dirhams?” The man replied,

“No.” Yinus said to him, “Would vou like to sell your legs for an
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amount of one hundred thousand dirhams?” The man replied, “No.”
Yiinus said, “I see that you have hundreds of thousands while you
complain.”

In Sahih Al-Bukhdary, Tbn *Abbds (may Alldh be pleased with
him) narrated that the Messenger of Alldh (peace be upon him) said,
“There are two blessings which people lose: (They are) Health and
free time (for doing good).”(")

The human being will be held accountable for these graces and favors on

the Day of Resurrection, as Allah says,

L
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which means, (Then, on that Day, you shall be asked about the

delight (you indulged in, in this world)!) (At-Takathur: 8)

Interpreting the above verse, Ibn ‘Abbis said, “Delight here refers
to the soundness of bodies, and senses of hearing and eyesight for which

people will be held accountable as, Alldh says,
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which means (Verily! The hearing, and the sight, and the heart, of
each of those you will be questioned (by Allih)) (Al-Isrd": 36)
Allih granted uncountable blessings on His worshippers as He says,
[ psb o S agm] € 1 giaind 3 ALY (i ) 6355 )9 b

which means, (If you count the Blessings of Alldh, never will you be
able to count them.) (Ibrahim: 34)

(1) Recorded by Al-Bukhdry in Kitdb Ar-Rigaq (Book on Heart Softness),
no., 6412,
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Alldh asked His worshippers to thank Him for these blessings and
He is Pleased with such thankfulness. Sulaymén At-Taymy said, “Alldh
granted blessings on His worshippers commensurate with His Magnitude.
He enjoined them to thank Him for them and He is Pleased with their
thankful confession of His blessings and their verbal praise of Him.”

*Abdullédh bin Ghanndm reported that the Prophet (peace be upon
him) said, “Whoever says in the morning ‘O Allih whatever blessing
You grant me or any of Your creature is from You Alone and there
is none to be associated with You, Praise be to You and thank You
for it,” has thanked Allih for this day. Whoever says it in the evening
has thanked Alidh for this night.”(")

Degrees Of Thgukfg_lnﬁ §

The Prophet (peace be upon him) said, “Charity is due on every

joint of every one; on every day the sun rises.”

This means that daily charity is due on the son of Adam as far as
these organs are concerned. Thanking Alldh by giving out such charity is
obligatory on each Muslim. Thankfulness is divided into two degrees:

The first is obligatory which means that one must perform the
prescribed religious duties and abstain from prohibited acts. This is
sufficient in thanking Alldh for His blessings. This is proved by what
Abul-Aswad Ad-Daylamy reported on the authority of Abii Dharr (may
Alldh be pleased with him), who said, ““When you get up in the morning,
charity is due on every joint (in your body). There is charity in every

(1) Recorded by AbG Dawid in Kikib Al-Adib (Book on Morals), no.,
5073; also recorded by An-Nasd'iy in Kitib A'mdl Al-Yawm Wal-
Laylah (Book on Acts of the Day and Night), no., 7.
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glorification of Alldh, every declaration of His praise, every utterance of
greatness, every declaration that He is the only God, in enjoining what is
good, and in forbidding what is evil. Two rak ‘ahs of supererogatory mid-

morming prayer can make up for all these things (in reward).” @)

Abii Miisa reported that the Prophet (peace be upon him) said, “If
he did not, he should abstain from evil which is considered as
charity.”(’) This indicates that abstaining from evils and performing
good deeds are sufficient to thank Alldh. Some of the Pious Predecessors
said, “Thankfulness is the abandonment of sins.” Others said,
“Thankfulness means that one should not utilize Alldh’s blessings in
disobeying Him.”

The second degree of thankfulness is the desirable one, in which a
worshipper, afier performing prescribed duties and abstaining from evil,
performs voluntary good deeds. This is the degree of the pious to which
the Prophet (peace be upon him) guided us in these hadiths. On the
authority of ‘ Aishah (may Alldh be pleased with her) who reported, “The
Holy Prophet (peace be upon him) kept standing (in prayer) until his
feet became swollen, She said to him, ‘Why do you do this while you
have been forgiven of your former and latter sins?’ He said, ‘should

I not be a grateful servant?””(’)

(1) Recorded by Abfi Dawiid in Kitdb As-Salih (Book on Prayer), no.,
1286; also recorded by Muslim in Kikib Saldt Al-Miisdfirin (Book on
the Travelers’ Prayer). no., 84/720, on the authority of Ab{i Dharr

(?) Recorded by Al-Bukhdry in Kitdb Az-Zakih (Book on Zakih), no.,
1445; also recorded by Muslim in Kitib Az-Zakih (Book on Zakah),
no., 1008,

(3) Recorded by Al-Bukhiry in Kitdb At-Tahajjud (Book on Asceticism),
no., 1130; also recorded by Muslim in Kitdb Sifit Al-Munafiqin (Book
on the Description of the Hypocrites). no., 79/2819.
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An old scholar said, “When Allah says,
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which means, (“Work you, O family of Dawiid (David), with

thanks!”) (Saba’: 13), an hour did not pass whether at day or night

without a person among them who is performing prayers.

The deeds mentioned in the Hadith may be obligatory, such as
walking to mosques which scholars see as congregational prayer being
obligatory. They may be a collective duty such as enjoining good and
prohibiting people from doing evil, helping the needy, administering
justice among people either in judicial rulings or in patching up their

quarrels.

Tvypes Of Charity

Charity may have a benefit that extends to others, such as
patching up people’s quarrels, helping a man place his bags on his camel,
a good word, offering greetings, saying “May Alldh have mercy on you”
to the sneezer, eliminating harmful obstacles from streets, enjoining what
is good and prohibiting people from doing evil, helping the deaf to
understand what he can not hear and guiding the blind.

Other charities may entail benefits to their doers only, such as
Tasbih, Takbir, Tahmid, Tahlil, walking to mosques and performing the
Duha prayer. Performing the Duha prayer compensates all such deeds
because, in prayer, one uses all his organs in obeying and worshipping
Allgh. Thus, such prayer is sufficient in thanking Alldh on behalf of all
the body’s organs. In the other deeds, only certain body organs are used,

and charity will not be complete unless done by all the body organs.
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Among the charities 1s abstaining from harming people.

Abii Dharr (may Alldh be pleased with him) reported, “I said,
‘Messenger of Allih, which of the deeds is the best?’ He (the Holy
Prophet) replied, ‘Belief in Allih and Jihéid in His cause.” I again
asked, “Who is the slave whose emancipation is the best?’ He (the
Holy Prophet) replied, ‘One who is valuable to his master and whose
price is high.” I said, ‘If I cannot afford to do it?’ He (the Holy
Prophet) replied, ‘Help an artisan or make anything for the

unskilled (laborer).’ I (Abu Dharr) said, ‘Messenger of Allih, what if
| I am helpless in doing some of these deeds?’ He (the Holy Prophet)
replied, ‘Desist from making mischief to the people. That is the

charity of your person on your behalf,”" "

Among charities is also performing the rights due towards the
Muslims. Abii Hurayrah (may Alldh be pleased with him) reported
that the Messenger of Alldh (peace be upon him) said, “The rights
- of the Muslim from his fellow Muslim are five: responding to
his greetings, visiting (him when he is) sick, following his bier,
accepting his invitation and saying, ‘May Alldih have mercy on

you,” when he praises Alldh after sneezing.””

In a narrative by Muslim, “The rights of the Muslim from his
brother Muslim are six: When you meet him, greet him; when he
calls you, respond to him; when he seeks counsel, give him advice;

when he sneezes and praises Allih, say to him, ‘May Allih have

(') Recorded by Al-Bukhdry in Kitdib Al-'Itg (Book on Emancipation),
no., 2518; also recorded by Muslim in Kikib Al-Imdn (Book on Faith),
no., 84/136
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mercy on you;' when he is sick, visit him; and when he dies, follow

his funeral procession.”(')

Al-Bard bin ‘Azib (may Allah be pleased with him) reported,
“Allih's Messenger (peace be upon him) commanded us to do seven
things and forbade us to do seven (things). He commanded us to visit
the sick, follow a funeral procession, answer the sneezer, fulfill one’s

vows, help the poor, accept an invitation and greet everybody.”(%)

Among the acts of charity is fulfilling the rights due towards
Muslims as Ibn “Abbas said, “When a person walks in order to achieve
the interest of his brother, each step will be considered as charity.”
Among the acts of charity are also leniency towards the indebted person
who is unable to pay and treating animals well. When the Prophet (peace
be upon him) was asked about providing water to animals, he said, “In

each living creature, there is a reward.”()

The Prophet (peace be upon him) said, “Alldh forgave the sins
of a prostitute who provided water to a dog gasping out of thirsl:."("}

(1) Recorded by Al-Bukhidry in Kifab Al-fanii’z (Book on Funerals), no.,
1240; also recorded by Muslim in Kitdb As-Saldm (Book on Peace),
no., 2162/4, 5.

() Recorded by Al-Bukhiry in Kifab Al-Janii’z (Book on Funcrals),
no.1239; also recorded by Muslim in Kitib Al-Likis (Book on
Dressing}), no., 3/2066.

(%) Recorded by Al-Bukhdry in Kitab Al-Musigah (Book on Crop Sharing),
no., 2363; also recorded by Muslim in Kitib As-Salim (Book on
Peace), no., 153/2244.

(*) Recorded by Imam Muslim in Kitib As-Saldm (Book on Peace), no.,
2245/154, 155.
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As for the charity which benefits the doer only, examples are
remembrance of Alldh, such as Tasbih, Takbir, Tahmid, Tahlil; asking
Allah for forgiveness; reciting the Holy Qur’dn; walking to mosques,
sitting there waiting for prayers or religious sermons; wearing humble
clothes; walking humbly, earning only legal money, holding oneself into
account for the previous deeds, regret and repentance from previous sins,
weeping out of fear of Alldh, contemplating the kingdom of heavens,
earth and the Hereafter, fearing Alldh, loving Him, and putting one’s

trust in Him.
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HADITH TWENTY-SEVEN

An-Nawwis bin Sam‘dn (may Alldh be pleased with him) reported that

the Messenger of Alldh (peace be upon him) said,

“Al-Birr (Righteousness) is good manners, and sin is that which is
woven in yourself and you hate it when people may notice it.”
(Recorded by Imam Muslim)(")

Wiabisah bin Ma'bad (may Alldh be pleased with him) reported,
“I came to Allih's Messenger (peace be upon him). He said, ‘Have
you come to inguire about virtue?’ I said, ‘Yes.” He said, ‘Ask your
heart about it. Virtue is that which contents one's soul and comforts
the heart. Sin, on the other hand, is that which causes doubts and
perturbs the heart, even if people should pronounce it lawful and
should seek your verdicts on such matters.”” (Recorded by Imam
Ahmad and Ad-Darimy with a good chain of transmission)(*)

Explanation Of The Hadith

The two hadiths interpret both Al-Birr (Righteousness) and Sin.
In the first hadith, the Prophet (peace be upon him) interpreted
“righteousness™ as good manners and in the second Hadith, he interpreted
it as that which contents one's soul and comforts the heart. There are two

interpretations of Al-Birr, because this werd conveys two meanings:

(') Recorded by Imam Muslim in Kitdib Al-Birr Was-Silah (Book on
Righteousness and Good Relations), no., 14/2553; also recorded by
At-Tirmidhy, no., 2389.

(?) Recorded by Imam Ahmad, no. 4/228; also recorded by Ad-Darimy
in his As-Sunan, no.,. 2533
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The first one is related to treating people well, especially parents.

Ibn ‘Umar said,

Al-Birr 1s an easy thing: a smiling face and tolerant speech. When Al-
Birr is joined with piety, as in Allah’s saying,

[ Sl 1z o (5 5805 o 1 55gats
which means, (Help you one another in Al-Birr and At-Tagwa (virtue,
righteousness and piety)) (4/-Md'idah: 2), it refers to treating people

well, while piety refers to obeying Alldh and avoiding sins. Al-Birr may

refer to performing prescribed duties, while piety refers to avoiding sins.
In Alldh’s saying,
[Y Baskall 3 ) gua] ég‘l}'ﬁlj f-.n’}'l e | giglal Ny
which means, (But do not help one another in sin and transgression.)
(Al-Md'idah: 2), transgression may refer to inflicting injustice on people.
As to sin, it refers to acts such as fornication, theft and drinking alcoholic
beverages. Transgression may also refer to not just abandoning the
enjomed commands, but to committing extra prohibited acts, such as

taking more than the Zakdh due or effecting harsher penalties than those
mentioned in Shari‘ah.

Al-Birr may refer to all acts of worship whether secret or public
as Allah says,

JLalt (.n,e-ﬂu *-"ﬂﬂij um..nj ﬁ'ﬂ f-_s-ﬁ*.s allly 5l a o sl b
oty Culilal)y Jasall ol usSMJ A u-'ﬂ'r $353 Ga
wl...alu uuls 13 P&J.g.u uﬁ}d'lj 3L U-I'IJ Bl f.l.i!‘, ..:Lij!
§ o s 2 MJ{J | s u-"-“ ﬂN’J* uaLdl RENTIS LY f-L-L-ﬂ s
[VY B 5 pu]
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which means, (But Al-Birr is (the quality of) the one who believes in
Alldh, the Last Day, the Angels, the Book, the Prophets and gives his
wealth in spite of love for it to one’s kin, to orphans, and to Al-
Masakin (the poor), and to the wayfarer, and to those who ask, and
to set slaves free, performs As-Salit (Iqgimat-as-Salit), and gives
zakdh, and who fulfill their covenant when they make it, and who are
As-Sabirin (the patient ones, etc.) in extreme poverty and ailment
(disease) and at the time of fighting (during the battles). Such are the
people of the truth and they are Al-Muttagiin (pious))
(Al-Bagarah: 177)

In light of this meaning, Al-Birr includes all acts of worship such
as belief in Alldh, His Angels, Books and Messengers. It also includes
acts such as giving money for the sake of Alldh, performing the
prescribed prayer, giving Zakah, fulfilling one’s promise and sticking to

patience in cases of illness, poverty or when encountering enemies.

The Prophet’s (peace be upon him) reply in the hadith, reported
by An-Nawwis, may include all these traits, because good manners entail
one adhering to the morals and traditions of Islam which Alldh enjoined

in His Holy Book, as He said,

[¢ o005 10u] € pulic 313 Jad 5P
which means, (And verily, you (O Muhammad , peace be upon him)

are on an exalted standard of character.) (Al-Qalam: 4)

‘Aishah (may Alldh be pleased with her) said, “The manner of
the Prophet (peace be upon him) was that prescribed by the Holy
Qur’in.” This means that he adheres to its teachings, performs what it

ordains and avoids what it prohibits. Acting in conformity with the
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teachings of the Holy Qur’adn became habit and this is considered the best
of all manners and morals. It has been said that religion 1s no more than

good manners.

In the second hadith, the Prophet (peace be upon him) said,
“Virtue is that which contents one's soul and comforts the heart.”
This indicates that Alldh created His worshippers with the instinct for
knowing the truth and accepting it. Allih implanted the love of truth and
dislike of falsehood in the hearts of His worshippers.

The Prophet (peace be upon him) said, “There is none born but
whao is created to his true nature (Islam). It is his parents who make
him a Jew or a Christian or a Magian, quite as beasts produce their
young with their limbs perfect. Do you see anything deficient in

them?”
Then Abii Hurayrah quoted the Qur’aniv verse:
o] € e o 5 (0 i 5
which means, (Allih's Fifrah (i.e. Allih's Islamic Monotheism), with

which He has created mankind. No change let there be in Khalg-iliih
(i.e. the Religion of Allih, Islamic Monotheism)) (Ar-Rim: 30)"

Allah also says
G5 s R g3 Py by gty 5y 4 )
[4 Msm]:{fu.i;ﬂ;j',s.u’ |5 5 L)
which means, (Verily, Allih enjoins Al-Adl (i.e., justice and

worshipping none but Allih Alone - Islamic Monotheism) and Al

(') Recorded by Al-Bukhiry, no., 3/219; also recorded by Muslim in
Kitib Al-Qadar (Book on Predestination), no., 2658.
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Ihsin [i.e., to be patient in performing your duties to Allih, totally
for Allih's sake and in accordance with the Sunnah (legal ways) of
the Prophet, peace be upon him, in a perfect manner], and giving
(help) to kith and kin (i.e., all that Allih has ordered you to give
them, e.g., wealth, visiting, looking after them, or any other kind of
help, ete.): and forbids Al-Fahshi’ (i.e all evil deeds, such as illegal
sexual acts, disobedience of parents, polytheism, to tell lies, to give
false witness, to kill a life without right, etc.), and Al-Munkar (i.e; all
that is prohibited by Islamic law: polytheism of every kind, disbelief
and every kind of evil deed), and AI-Baghy (i.e., all kinds of
oppression)). (An-Nahl: 90)

The heart enlightened with faith will always stick to the truth and

accept it and dislike falsehood and dewiation.
Sin And Al-Birr

The Prophet (peace be upon him) said, “Sin is that which is
woven in yourself and you hate when people notice it.” This means
that sin causes disturbances in one’s heart. It is an abominable act
detested by people. Such detestation is the highest rank of knowing sins

in order to avoid them.

The Prophet’s (peace be upon him) saying in the second hadith
“Even if people should pronounce it lawful and should seek your
verdicts on such matters,” means that whatever a person feels in his
heart is a sin. It is actually a sin even if other people claim that it is not.
This is the second rank of knowing the sin, which, in this case, will be
abominable by its doer because his heart is enlightened with faith, even if
a Mufti - out of a mistaken belief or following his whims and caprices —
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declares that it is not a sin. Yet, if the Mufti has legal proof which
supports that this is a sin, the person asking him should accept the
Mufti's opinion, even if it does not appeal to his heart. Examples of such
opinions include legal permissible acts; such as breaking one’s fast when
traveling or when one is ill, and shortening prayers when traveling, and
other acts which may not appeal to some people who do not possess

religious knowledge.

At times, the Prophet (peace be upon him) commanded his
Companions to do some acts which did not appeal to them. If they did
not perform them, he would get angry. Once, he commanded them to
slaughter their sacrificial animals and end the “Umrah of Hudaibiyah, but

this act did not appeal to some of them.

Generally speaking, if there is legal proof that supports an act, a
believer can do nothing but obey Allih and His Messenger, as Alldh

says,

u_,.uu'. }al ﬁyudﬂll u.a.d! 1) uynw&d ol Ly b
[ ulﬁﬁﬁnm‘éﬁy‘wﬂ}ﬂp&l

which means, (It is not for a believer, man or woman, when Allih and
His Messenger have decreed a matter, to have any option in his
decision.) (Al-Ahzib: 36)

The commands of Alldh should be approved and applied with
contentment, because whatever Allih and His Messenger legalized, one

should believe in it and submit to it, as Allah says,

Uﬂ}&@'ﬂy&mﬁuhﬂdﬁﬂ“w&u&u&? ﬂ.u_gﬂé}?
[T ;Mnm]ﬂ@;ulyluuﬁgmaﬁmhﬁﬁgu.hl
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which means, (But no, by your Lord, they can h: ve no Faith, until
they make you (O Muhammad , peace be upon him) judge in all
disputes between them, and find in themselves no resistasice sgainst
your decisions, and accept (them) with full submission.)
(An-Nisd": 65)

If there is no legal text from the Holy Qur'dn, the Prophet's
Sunnah or the Companions’ sayings, and the believer enlightened with
faith and knowledge found something that disturbed his heart and irritate
his conscience, while he did not find a reliable Mufti to settle this matter,
he should abandon this matter even if this Mufii delivered a contrary

Fatwd to him.
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HADITH TWENTY-EIGHT

Abil Najih Al-‘Irbdd bin Sariyah (may Alldih be pleased with him)
reported,

“The Holy Prophet (peace be upon him) delivered an eloquent
sermon, which greatly moved us and sent a wave of fear into our
hearts and our eyes shed tears. We said to him, ‘This sermon seems
like the last advice; then tell us something more as advice.” He said,
‘I advise you to fear Alldh (because of your obligations to Alldh) and
to hear and obey even a slave who may be put in authority over you.
Those of you who survive me will notice many differences. It will be
incumbent upon you to follow my Sunnah (tradition) and the
practices of my rightly guided successors (Caliphs) and hold fast
with these precepts and traditions and beware of innovations and
inventions in religion, because every innovation leads to the wrong
path.”” (Recorded by Abfi Dawid and At-Tirmidhy who said that it was

an authentic Hadith)"”

Explanation Of The ith

Al-‘Irbad bin Sariah said, “The Holy Prophet (peace be upon
him) delivered an eloguent sermon.” The Prophet (peace be upon him)
used to deliver sermons other than those delivered on Fridays and feasts.

Alldh enjoined him to do so, as Allah says,

(1) Recorded by Abii Dawfid in his As-Sunan, no., 4607; by At-Tirmidhy
in Kitdb Al- ‘Ilm (Book on Knowledge), no., 2676; by Ibn Maijah in his
Al-Mugaddimah, no., 42; and by Imam Ahmad. no., 4 /126, 127.
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which means, (Admonish them, and speak to them an effective word

(i.e., to believe in Allih, worship Him, obey Him, and be afraid of
Him) to reach their innerselves.) (An-Nisi": 63)

Allah also says

[V Jald 5y  Alual) A gy Lasally &) v ) £ D
* which means, (Invite (mankind, O Muhammad, peace be upon him)
to the Way of your Lord (i.e., Islam) with wisdom (i.e., with the
Divine Inspiration and the Qur'in) and fair preaching.) (An-Nahl:
125) Thus, the Prophet (peace be upon him) used to deliver such sermons

every now and then.

Abii Wa'il reported that 'Abdulldh used to give a sermon to them
every Thursday. A person said, “Abu ‘Abdur-Rahmén, we love vour talk
and so we yearn (to listen to you) and earnestly desire that you should
deliver a lecture every day.” Thereupon he said, “There is nothing to
hinder me in giving you talk (every day) but the fact that you may be
bored. Alldh's Messenger (peace be upon him) did not deliver sermons on

certain days (fearing that we might be bored).”(")

Eloquence in delivering sermons is desirable because it appeals to
the audiences’ hearts. Eloquence means using the best expressions in
order to convey the intended meaning. The Prophet (peace be upon him)
used to shorien his sermons with succinet words. Jabir bin Samurah said,
“I used to pray with the Prophet of Allih (peace be upon him) and

(') Recorded by Al-Bukhary in Kitdb Al- “llm (Book on Knowledge), no.,
68; also recorded by Muslim in Kitidb Sifit Al-Munafigin (Book on the
Descrotion of the Hypocrites), no., 2821.

354



(IBN RAJAB ) JAMI* AL-*ULUM WAL-HIKAM

his prayer was of moderate length and his sermon was as well of

moderate length,”"

In another narration by Abidl Dawiid, Jabir said, “The Prophet
(peace be upon him) was not used to elongating his Friday sermon. It

was just a few words.”(")

Abll W2a'il reported, “*Ammir delivered the sermon. It was
short and eloquent. When he (*fAmmir) descended (from the pulpit)
we said to him, ‘O Abii Al-Faydin, you have delivered a short and
eloquent sermon. Would that you had lengthened (The sermon).” He
said, ‘I have heard the Messenger of Allih (peace be upon him)
saying, ‘The lengthening of prayer by a man and the shortness of the
sermon is a sign of his understanding (of faith). So lengthen the
prayer and shorten the sermon, for there is charm (in precise)

expression.’”

The fearing of the hearts

1219

As to Al-‘Irbad’s saying about the sermon, ““which greatly moved us
and sent a wave of fear into our hearts and our eyes shed tears;” Alldh
praised the believers when they listen to preaching with these two traits,
as He says,
agile Call 13y agustd Cilas AT S0 1Y il o gialpadl Lad) B
§ 5% s o g Ul 05 400
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(1) Recorded by Imam Muslim in Kitib Al-Junua’h (Book on the Friday
Prayer), no., 866/41, 42.

(2) Recorded by Abl Dawid in Kitdb As-Saldh (Book on Prayer), no.,
1107; also recorded by Al-Bayhaqy in As-Sunan Al-Kubrd, no. 3/208
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which means, (The believers are only those who, when Allih is
mentioned, feel fear in their hearts and when His Verses (this
Qur'dn) are recited unto them, they (i.e. the Verses) increase their
Faith.) (Al-Anfil: 2)

Allah also says,
G U3 Ly A S gl sis of 1ol o ol 2 b
LY pgple Juad S (pa GBS 1 o of (S ) g3 055 Wy g
[Y1 qdﬂim]ﬂ;'jpm_ JH:L:)_-I;ISJ# T
which means, (Has not the time come for the hearts of those who
believe (in the Oneness of Allih - Islamic Monotheism) to be affected

by Allah's Reminder (this Qur'in), and that which has been revealed
of the truth.) (Al-Hadid: 16)

Alldh also says,

ool Sglh Al A A GaDe QS S il 5 A
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which means, (Allih has sent down the best statement, a Book (this
Quri’n), its parts resembling each other in goodness and truth, ofi-
repeated. The skins of those who fear their Lord shiver from it (when

they recite it or hear it). Then their skin and their heart soften to the

remembrance of Allih.) (Az-Zumar: 23)
Aliéh also says,
Lan gl o Gl gl o8 g 3 O30 Lo Y shoaa 130 3
[AF 5280l 5 5 pu] (B8] | 580
which means, (And when they (who call themselves Christians) listen

to what has been sent down to the Messenger (Muhammad), you see
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their eyes overflowing with tears because of the truth they have
recognized.) (Al-Mad'idah: 83)

When delivering a sermon, the Prophet’s (peace be upon him)
mode would change as Jabir said, “When the Holy Prophet (peace be
upon him) delivered a sermon, his eyes used to become red, the tone
of his voice would rise and he would be somewhat excited, as if he
were cautioning us against some hostile army poised against us. He
would say, ‘The enemy will attack yom in the morning or the

Evening.“‘m

Al-Bukhéary and Muslim recorded on the authority of Anas bin
Malik (may Alldh be pleased with him) reported, “Allih's Messenger
(may peace be upon him) stood when the sun had passed the
meridian and led them in noon prayer and after observing
salutations (completing the prayer) he stood upon the pulpit and
talked about the Last Hour and made mention of the important facts
prior to it, and then said, ‘He who desires to ask anything from me,
let him ask me about it. By Allih, I shall not move from this place
until 1 have informed you about that which you ask.” (Anas bin
Milik said,) People began to shed tears profusely when they heard
this from Alldh's Messenger (peace be upon him) and Alldh's

Messenger (peace be upon him) said it repeatedly, ‘You ask me.’

(1) Recorded by Imam Muslim Kikib Al-Jumua’h (Book on Friday Prayer),
no., 43/867.
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Thereupon a man stood up and said, ‘Allih's Messenger, Where
shall I be?’ He said, ‘In Hellfire.””" |

An-Nua'mén bin Bashir delivered a sermon in which he said, “I
heard the Prophet (peace be upon him) delivering a sermon and
saying, ‘I warn you against the Fire. If a man had been in the
market, he would have heard him, He kept on warning until his scarf
fell to his feet,””

*Adiy bin Hatim (may Alldh be pleased with him) reported that he
heard the Holy Prophet (peace be upon him) saying, “He who among
you can protect himself from the Fire, should do so, even if it is with
half a date.”™”

The Seemingly Last Sermon

The Companions’ saying “This sermon appears like the last
advice; then tell us something more as advice,” indicates that the
Prophet (peace be upon him) was more eloquent in delivering this
sermon than ever before. When a person is delivering his last sermon, he
tries to be as eloquent and comprehensive as possible. For this reason, the
Prophet {peace be upon him) enjoined us to perform prayer, as if it were
the last time, because if one felt that this night be the last prayer, he
would perfect it as much as he could. The Prophet (peace be upon him)

(1) Recorded by Al-Bukhdry in Kitik Al-I'tisim (Book on Holding Fast to
Alldh), no., 7294; also recorded by Muslim in Kitdb Al-Fadd'il (Book
on Virtues), no., 2359,

(2) Recorded by Imam Ahmad in Al-Musnad, no., 4/268, 272; also
recorded by Ibn Hibbén, no. 644.

() Recorded by Al-Bukhdry in Kitib Al-Adib (Book on Morals), no., 6023;
also recorded by Muslim in Kitab Az-Zakdh (Book on Zakih), no.,
68,/1016.
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may have been indicating that he was about to die, as happened in the
Farewell Hajj, when he said, “I may not meet you after this year.”(")

When he started to bid them farewell, they called it the Farewell Hayj.

On his return, Allih's Messenger (peace be upon him) stood up to
deliver a sermon at a watering place known as Khumm, located between
Mecca and Medina. He praised Alldh, extolled Him and delivered the
sermon and exhorted (us) and said, “Now to our purpose, O people, I
am a human being. I am about to receive a Messenger (the angel of
death) from my Lord and L, in response to Allih's call (would bid
goodbye to you), but I am leaving among you two weighty things.
Onme is the Book on Allih in which there is right guidance and light,
so hold fast to the Book on Allih and adhere to it.” He exhorted (us)
(to hold fast) to the Book on Allih and then said, “The second is the
members of my household.”(")

On the authority of ‘Ugbah bin *Amir (may Alldh be pleased with
him), who reported that “Eight years following Battle of Uhud, the
Messenger of Allih (peace be upon him) had gone out to pray for the
martyrs who fell therein. His prayer was just as the Funeral Prayer
which is offered over the dead. It seemed as if he were saying
goodbye to the living and the dead. Then, he came back, ascended
the pulpit, and said, ‘I shall be present before you at the Haud
[Fountain] to meet you. I shall be your witness and, by Alldh, I
perceive as if I am seeing with my own ¢yes the Haud at this very

(1) Recorded by Imam Muslim in Kitib Al-Hajj (Book on Pilgrimage),
no., 310/1297.

(2) Recorded by Imam Muslim in Kitib Fada‘il As-Sahabah (Book on the
Companions’ Merits), no., 36,2408,
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place. I am not afraid concerning you that yvou will associate
anything with Aliih after me, but I am apprehensive that you will
yean for the possession of the luxuries of life.”” The narrator said, “It
was the last opportunity to look at the Messenger of Allih (peace be

upon him).”

The Companions’ saying, “Then tell us something more as an
advice,” means that they need an all-comprehensive advice when they
understood that this seemed to be the last advice. They wanted advice to
adhere to in order to guarantee them happiness in this world as well as in

the Hereafter.

The Prophet (peace be upon him) advised them, saying, “I advise
you to fear Allih (because of your obligations to Allih) and to hear
and obey.” These two hints guarantee happiness of this world as well as
the Hereafter. Fearing Alldh is the advice directed by Allah to people in
the past and the present as Alldh says,

€0 15890 of pSty A0 om S 153 ol sy T D
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which means, (We have recommended to the people of the Scripture
before you, and to you (O Muslims) that you (all) fear Allih.)
{An-Nisa": 131)

Fearing Alldh has been elaborated in full detail when explaining
the Prophet’s (peace be upon him) hadith reported by Mu‘ddh bin
Jabal.'"

(1} It is Hadith no. 18 of this book.
360



(IBN RAJAB ) JAMI' AL-‘UL UM WAL-HIKAM
Hearing and obeying

Hearing and obeying the Muslim rulers entail happiness in this

world and they (rulers) achieve the interest of people and help them obey
their Lord and support His religion. ‘Aly bin Abi Télib said, “People will
not be follow the straight path except with a ruler, be he guided or not. If
he is not guided, a believer will direct their efforts to worship their Lord

until the misguided ruler dies.”

The Prophet’s (peace be upon him) said, “even a slave who may
be put in aunthority over you.” In another narration, he said, “Even an
Abyssinian slave who may be put in authority over you.” This
indicates that the Prophet (peace be upon him) was informed of what

would happen to his nation and that slaves would be its rulers.

Anas (may Alldh be pleased with him) who reported that the
Messenger of Allah (peace be upon him) said, “Listen (attentively to)
and obey whoever is placed in authority over you, even if he is a
Negro slave whose head is like a raisin.”(")

Abii Dharr also said, “My beloved Prophet (peace be upon him)
advised me to listen and obey even if he (the ruler) was a Negro slave."?

There are many hadiths in this regard.

This does not contradict the saying of the Prophet (peace be upon

him), “This matter (ruling people) will remain in Quraish as long as

(1) Recorded by Al-Bukhdry in Kitdb Al-Ahkdm (Book on Legal
Judgments), no., 7142

(2) Recorded by Imam Muslim in Kitib Al-Masdjid (Book on Mosques),
no., 420/648.
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there are two persons.”(') The Prophet (peace be upon him) also said,
“People should be ruled by Quraish.”(*) There is no contradiction
because the Quraish slaves may be the rulers of the nation. Then the
Prophet (peacs be upon him) said, “Those of you who survive me will
notice a lot of differences. It will be incumbent upon you to follow my
Sunnah (tradition) and the practices of my rightly-guided successors
(Caliphs) and hold fast with these precepts and traditions.”

The Prophet (peace be upon him) foretold that there would be
many differences among his nations as far as the fundamentals and
branches of religion, deeds, sayings and beliefs are concerned. Sunnah is
the way that should be followed as the Prophet (peace be upon him) and
the Rightly-Guided Caliphs did. Mentioning this affair after talking about
the command to listen to and obey the Muslim rulers is in reference to
rulers who should not be obeyed unless they obeyed Alldh. The Prophet

(peace be upon him) said, “Obedience must be in good deeds.”(*)

This part of the hadith indicates that the Sunnah of the Rightly-
Guided Caliphs should be followed just like that of the Prophet (peace be
upon him). This ruling is not applicable to other rulers. The Rightly-
Guided Caliphs are Abii Bakr, “‘Umar, ‘Uthmén and ‘Aly bin Abi Talib.

(') Recorded by Al-Bukhiry in Kitdb Al-Mandgib (Book on Merits), no.,
3501; also recorded by Muslim in Kitdb Al-Imdrah (Book on
Rulership), no., 1820.

(*) Recorded by Al-Bukhdry in Kitib Al-Mandgib (Book on Merits), no.,
3495; also recorded by Muslim in Kitdib Al-lmdrah (Book on
Rulership), no., 1818.

(*} Recorded by Al-Bukhiry in Kitdb Al-Maghdzy (Book on Battles), no.,
4340; also recorded by Muslim in Kitib Al-Imdrah (Book on
Rulership), no., 39/1840.
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Many Muslim scholars believe that “‘Umar bin ‘Abdul-*Aziz is one of the
Rightly-Guided Caliphs.

These Caliphs are described as rightly-guided because they know
the truth and act in accordance with it, contrary to the deviant who know
the truth but do not act in accordance with it. Thus, there are three
categories of people: guided, deviant and misguided. The guided person
knows the truth and follows it. The deviant person knows the truth, but

does not follow it. The misguided person does not know the truth at all.

Then the Prophet (peace be upon him) commanded to hold fast to
these precepts and traditions. His saying, “Beware of innovations and
inventions in religion, because every innovation leads to the wrong
path,” is a waming to the Muslim nation against following any
inventions in religion. Innovation in religion is an act that is not grounded
in Shari‘ah. Jabir (may Alldh be pleased with him) reported that the
Prophet (peace be upon him) said, “The best word is the Book on
Alldh, and the best guidance is the guidance shown by Muhammad
(peace be upon him). The worst practice is the introduction of new
elements in the Islamic faith and every innovation amounts to
heresy.”(')

Ever novation Leads To The Wron h

The Prophet’s (peace be upon him) saying, “Every innovation
leads to the wrong path,” is a comprehensive and clear-cut sentence

that is considered a great cornerstone of religion. It is similar to the

(1) Recorded by Imam Muslim in Kitib Al-Jumua’h (Book on Friday
Prayer), no., 43/867.
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saying of the Prophet (peace be upon him) that “Whoever innovates a
thing in our affair is rejected.”

If a person innovates something and attributes it to religion, while
it does not have a root in Islam, such a thing is a deviation and religion
renounces it. This applies to beliefs, deeds and sayings, whether secret or
public. As for commending some innovations as reported by some Pious
Predecessors, they used the word “innovation™ with its linguistic
connotation. For example, when ‘Umar bin Al-Khattab appointed one
Imam to lead people in optional night prayer in Ramadéin, he said, “This

is a commended innovation.”(")

Besides, the Prophet (peace be upon him) enjoined us to follow
the tradition of the Rightly-Guided Caliphs, and the above-mentioned act
was approved by ‘Umar, ‘Uthman and *Aly. Another example is the first
Adhdn before the Friday prayer which was mitiated by ‘Uthman because
people needed it. Later, it was approved by ‘Aly and Muslims acted in
accordance with it, It has been reported that Ibn ‘Umar said that it was an
innovation. He may have meant the linguistic connotation as the act was
done by his father in appointing one Imam. A third example is the
compilation of the Holy Qur'an in one book. Zayd bin Thabit did not
support this act and said to Abi Bakr and ‘Umar bin Al-Khattab, “How
could you do an act which was not done by the Prophet (peace be upon
him)?” When he was sure that such an act would benefit Muslims, he

agreed to it.(%)

() Recorded by Al-Bukhary, no., 4/250.
(?) Recorded by Al-Bukhdry, no., 9/10, 11.
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The Prophet (peace be upon him) enjoined his companions to
transcribe the revealed verses, but he did not compile them in one book.
‘Uthmén also enjoined people to follow one mode of recitation fearing
that there might be differences and dissension among the Islamic nation.
‘Aly and most other Companions approved this act which was very
useful to the nation. When the Arabs refused to pay Zakdh after the death
of the Prophet (peace be upon him), ‘Umar was hesitant in fighting them.
When Abi Bakr pointed out the matter in light of Shari‘ah, *‘Umar and
all the companions agreed to fight them.

Al-Hafizh Abii Nu‘aym recorded that Ibrahim bin Al-Junayd said,
“I heard Ash-Shafi'y saying, ‘There are commendable and censured
innovations. The commendable innovation is in line with Sunnah while
the censured innovation is not In cuﬁﬁ:-rmity with it.” Then, he repeated

the sentence of “Umar, ‘This is a commended innovation.™

The meaning of Ash-Shafi'y’s saying is that dispraised
innovations are not grounded in Shari‘ah. As for the commendable
innovation, it is grounded in Shari‘ah but is called an “innovation™
according to its linguistic connotation. Another saying was attributed to
Ash-Shafi‘y which interprets this saying. He said, “There are two types
of innovations. The deviant innovation is the one which is not in line
with the Book on Alldh, the Prophet’s Sunnah or the unanimous
agreement of Muslim scholars. The other innovation is one which entails
good and does not contradict the Book on Allah, the Prophet’s Sunnah or

the unanimous agreement of Muslim scholars.”
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Examples of innovations in religion that emerged after the era of

the Companions and their Successors are:

(1) Thinking that a thing might be lawful or unlawful on the grounds of
mental deduction without paying attention to the Sunnah.

(2) The Sufy belief that truth contradicts Shari ‘ah, knowing and loving
Alldh are enough and that there is no need to perform good deeds
because they are obstacles in the way to Allah,

(3) The claim that only the mob needs Shari ‘ah.

(4) Talking about the entity of Allah and His Attributes in a way that
contradicts the Book on Allah, the Prophet’s Sunnah or the unanimous
agreement of Muslim scholars. May Allah guide us to the straight path.
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HADITH TWENTY-NINE

Mu‘adh bin Jabal (may Alldh be pleased with him) reported that he said
to the Messenger of Alldh (peace be upon him),

“Inform me of an act which will cause me be admitted to Paradise
and keep me away from Hell.” He replied, “You have asked me
about a matter of a serious nature, but it is easy for the one to whom
Allih makes it easy.” He added, “Worship Allih, associate nothing
with Him, observe the prayer, pay the Zakih, fast during Ramadén
and perform the Pilgrimage to the House of Alldh if you can afford
the journey.” He said, “Shall I not lead you to the gates of virtue?
Fasting is protection against sin; charity which extinguishes sins as
water extinguishes fire; and a man's prayer in the middle of the
night.” Then he recited,

Coay Wy B33 a0 s @aliad) (B sy BT )

#1 52 ool BA (o pg) (AT G (i oTad U8 2y (g4 abUE ),

[VV-) 1 Bagaall B pua] § L5 (3 slang ) galS Loy

which means, (Their sides forsake their beds, to invoke their Lord in
fear and hope, and they spend (charity in Allih's Cause) out of what
We have bestowed on them. No person knows what is kept hidden
for them of joy as a reward for what they used to do.)
(As-Sjadah: 16-17)

Then he added, “Shall I tell you about the root of the matter and the
top of its hump?” I replied, “Certainly O Messenger of Allih.” The
Prophet (peace be upon him) said, “The principle of this matter is
Islam, its hump is prayer and its top is Jihdd [Striving in the cause of
Alldh).” Then he asked, “Shall I tell you about what compriges all of
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this?” I said, “Yes, Messenger of Allih.” So he tock hold of his
tongue and said, “Restrain it.” I asked, “Messenger of Allidh, shall we
really be punished for what we are talking about?” He replied, “May
your mother lose you! It is what the tongue says that throw people on
their faces into the Hell.” (Recorded by At-Tirmidhy, who said that it

was an authentic Hadith)™"

Explanation Of The Hadith

Mu‘adh’s saying “Inform me of an act which will cause me be
admitted to Paradise and keep me away from Hell;” refers to his
keenness to perform good deeds. It also indicates that good deeds are the

gate to heaven, as Alldh says,
; .l..-a.!..l .- . ‘:n - -.- .l‘?.',_ T
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which means, (This is the Paradise which you have been made to

inherit because of the deeds which you used to do (in the life of the
world)). (Az-Zukhruf 72)

The Prophet (peace be upon him) replied, “You have asked me
about a matter of serious nature,” This means that entering Paradise
and salvation from Hell are very serious matters; and for this noble aim,

Alldh revealed the Holy Books and sent His Messengers.

The Prophet (peace be upon him) added, “But it is easy for the
one to whom Allih makes it easy.” This means that guidance is from
Alldh. When Alldh makes it easy for a slave to be guided, guidance will
be easy for him. Alldh says,

(1) Recorded by At-Tirmidhy in Kitib Al-Imidn (Book on Faith), no., 2616;
also recorded by Imam Ahmad, no., 5/231, 236, 237,
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which means, (As for him who gives (in charity) and keeps his duty to
Allih and fears Him, And believes in Al-Husn, will make smooth for
him the path of ease (goodness). But he who is a greedy miser and
thinks himself self-sufficient. Gives the lie to Al-Husna, will make
smooth for him the path for evil.) (Al-Layl: 5-10)

The Prophet (peace be upon him) said, “Perform good deeds, as
everybody is guided to that for which he was created. The people of
happiness are guided to perform good deeds and the people of
misery are guided to perform evil deeds.” Then the Prophet (peace

be upon him) recited the above-mentioned verses.(')

The Prophet (peace be upon him) used to say in his supplication, “Guide
me and make guidance easy for me.” Alldh says that Moses used to say

in his supplication,
(1110 Al ypa]  (11) g ol (I et (v0) o T iy Jad
which means, (O my Lord! Open for me my chest (grant me self-

confidence, contentment, and boldness). And ease my task for me.)
(Ta-Ha: 25, 26)

Tbn ‘Umar used to supplicate to Allah saying, “O Alldh, make
smooth for me the path of ease (goodness) and make me avoid the path

of evil.” The Hadith which stipulates entering into Paradise on adhering

(1) Recorded by Al-Bukhary in Kitdb Al-Jand'iz, (Book on Funerals), no.
1362; also recorded by Muslim in Kitdb Al-Qadar (Book on
Predestination), no., 2647
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to the five prescribed pillars of Islam (monotheism, prayer, zakah, fasting
and hajj) has been previously explained.

Then, the Prophet (peace be upon him) said, “Shall I not lead
you to the gates of virtue?” After mentioning the five pillars of Islam
which lead to Paradise, the Prophet (peace be upon him) guided Mu‘adh
to the gates of supererogatory virtues. The best worshippers of Allih are
those who perform voluntary and supererogatory deeds after performing
the prescribed ones. Then, the Prophet (peace be upon him) said,
“Fasting is a protection against sin,” This phrase has been reported by

the Prophet (peace be upon him) in many Hadiths.

Abil Hurayrah reported that the Prophet (peace be upon him) said,
“Fasting is a protection against sin. When anyone of you is fasting on
a day, he should neither indulge in obscene language, nor raise his
voice. If anyone abuses him or tries to fight with him, he should say,

‘I am fasting.”(")

Fasting protects the Muslim from committing sins in this world as Allah

says,

u‘u.muipusuf.u@n,.s;h;.uﬁyawmmgp
VAT 50 5 0m] € 9853 pSad SIS
which means, (O you who believe! Observing As-Saum (the fasting) is
prescribed for you as it was prescribed for those before you, that you
may become Al-Muttaqiin (the pious).) (Al-Baqgarah: 183)

(') Recorded by Al-Bukhdry in Kitdb As-Sawm (Book on Fasting}, no., 894;
also recorded by Muslim in Kitdb As-Siydm (Book on Fasting),
no., 1151.
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If 1t protects him from committing sins in this world, it will
protect him from entering Hell in the Hereafter. The Prophet (peace be
upon him) said, “Charity erases sins as water extinguishes fire.” Alldh
says,
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which means, (If you disclose your Sadaqat (alms-giving), it is good,
but if you conceal it, and give it to the poor, that is better for you.

(Alldh) will forgive you some of your sins.) (Al-Bagarah: 183)
This indicates that charity, whether given in secret or not, expiates sins.

Pravyer In The Middle Of The Night

The Prophet (peace be upon him) said, “And a man's prayer in
the middle of the night.” This means that prayer, just like charity, erases
sin. Abli Hurayrah reported that the Prophet (peace be upon him) said,
“The best prayer after the prescribed one is the optional night
prayer.”(')

If charity erases sin as well as the wrath of Alldh, the same thing applies
to prayer.
Then he recited,
ey ks Bl age) Gsel pabadl oo apisia AT b
13 Gl 558 G ) AT {0k 3 U 5 i )
[VV-17 Baneadd 5y gue] o 35 (gl 1 608 Lay

(') Recorded by Imam Muslim in Kikib As-Siydm (Book on Fasting), no.,
11637202, 203
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which means, (Their sides forsake their beds, to invoke their Lord in
fear and hope, and they spend (charity in Allih's Cause) out of what
We have bestowed on them. No person knows what is kept hidden
for them of joy as a reward for what they used to do.)
(As-Sjadah: 16-17)

The Prophet (peace be upon him) recited these two verses in order
to point out the merit and virtue of the optional night prayer. Alldh
praised those whose sides forsake their beds in order to invoke Him. This
praise covers all those who do not sleep at night in order to remember
Alldh and invoke Him. It also covers those who perform prayer between
Maghrib (Sunset) and ‘/shd (Night) and those who wait for ‘fshd Prayer
until they perform it although they are in dire need of sleep. The Prophet
(peace be upon him) said to his Companions who waited for the ‘fshd

Prayer, “You are praying as long as you are waiting for prayer.”(')

The praise also covers those who slept and later got up in order to
perform the optional night prayer which is considered as the best
supererogatory prayer. It may also cover those who forsake their beds at
dawn and stay up for the Fajr prayer although they need to sleep. For this
reason, the muezzin says in the call for Fajr prayer, “Prayer is better than

sleep.”
The Prophet’s (peace be upon him) saying, “And a man's prayer
in the middle of the night;” is a reference to the best time for optional

night prayer. Abli Umamah reported that it has been said to the Prophet

(1) Recorded by Al-Bukhdry in Kitib Mawagit As-Salih (Book on Prayer
times), no., 572; also recorded by Muslim in Kitdb Al-Masdjid (Book
on Mosques), no., 640/222, on the authority of Anas
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(peace be upon him}, “*Which time is best for invocation?’ He said,
‘In the middle of the night and after the prescribed prayers.’”(")

The last middle of the night refers to the middle of the second half
of the night or the fifth sixth of the night. It is the time when Alldh
descends to the earth. The Prophet (peace be upon him) said, “Shall I tell
you about the root of the matter and the top of its hump?” I replied,
“Certainly, O Messenger of Allih.” The Prophet (peace be upon
him) said, “The principle of this matter is Islam, its hump is prayer
and its top is Jihdd (Striving in the cause of Allih].” The root of the
matter is Islamic religion. It has been interpreted as the two testimonies
of faith. If a person does not say them in secret and public, he is not a
Muslim. The cornerstone of religion is prayer. The highest stature of it is
Jihdd which is considered as the best deed after the pillars of Islam.

Abii Dharr (may Alldh be pleased with him) said, “I asked the
Prophet (peace be upon him), ‘Which deed is the best one?’ He said,
‘Belief in Allih and Jihdd in His way.”(") Abi Hurayrah reported that
the Prophet (peace be upon him) said, “The best deeds are belief in
Alldh and Jihdd in His way.”(") There are many Hadiths in this regard.

The Prophet (peace be upon him) said, “‘Shall I tell you about
what comprises all of this?’ I said, ‘Yes, Messenger of Allih.” So he

(') Recorded by At-Tirmidhy in Kikib Da'wit (Book on Supplications),
no., 3499, and he said that it is a good hadith; also recorded by and
An-Nasi'iy in Al-Kubra, no., 6/32.

(2) Recorded by Al-Bukhary in Kitib Al-'It§ (Book on Emancipation),
no., 2518; also recorded by Muslim in Kitib Al-Imdn (Book on Fait),
no., 84.

(3) Recorded by Al-Bukhéry in Kitib Al-Imdn (Book on Fait), no., 26; also
recorded by Muslim in Kitdb Al-hmin (Book on Fait), no., 83.
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took hold of his tongue and said, ‘Restrain it.” I asked, ‘Messenger of
Allih, shall we really be punished for what we talk about?’ He
replied, ‘May your mother lose you! It is what the tongue says that

throws people on their faces into Hell."”

This indicates that restraining one’s tongue is the root of all
goodness. If a person restrains his tongue, he controls all his affairs. This
ruling was elaborated when explaining the saying of the Prophet (peace
be upon him), “Whoever believes in Allih and the Last Day should
speak well or keep silent.” The apparent meaning of the hadith indicates

that the tongue is the most important reason for sending people to Hell.

The sins of the tongue include: (i) Polytheism which is gravest of
all sins; (i1) Attributing falsehood to Alldh, which is just like polytheism;
(11i) Perjury; (iv) Practicing black magic; (v) Accusing innocent people of
fornication; (vi) Telling lies; and (vii) Slandering and backbiting of
others. Most sins are almost always accompanied by an utterance by the

tongue.

Ab{l Hurayrah reported that the Prophet (peace be upon him) said,
“The organs that primarily lead people to Hell are the mouth and the

sexual organs.”(')

/ :
Abii Hurayrah (may Allah be pleased with him) reported that he

heard the Messenger of Allah (peace be upon him) saying, “A
bondsman may utter a word thoughtlessly so that he will fall down

() Recorded by At-Tirmidhy in Kitib Al-Birr Was-Silah (Book on
Righteousness and Good Relations), no., 2004; by Ibn Mijah, no.,
4246, and by Imam Ahmad, no., 2/291, 392.

376



(IBN RAJAB ) JAMI* AL-‘ULUM WAL-HIKAM

into the Fire of Hell farther than the distance between the East and
the West.”(")

The Harvest Of The Tongue

The meaning of the Prophet’s (peace be upon him) saying “It is
what the tongue says that throw people on their faces into Hell,” is
that Hell is the punishment for prohibited utterances. Through his sayings
and deeds, a person saws either a good or bad reward. On the Day of
Judgment, he will harvest what he planted. Whoever saved good sayings
and deeds will harvest high ranks and stature on the Day of Judgment,

and vice versa.

(2) Recorded by Al-Bukhéry in Kitib Ar- Rigdq, no. 6477; also recorded by
Muslim in Kitdb Az-Zuhd (Book on Asceticism), no., 2988.
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HADITH THIRTY

Abl Tha’labah Al-Khushany (Jurthim bin Nashir) (may Allzk be pleased
with him) reported that the Messenger of Allah (peace be upon him) said,

“Allih, the Exalted, has laid down certain duties which you should
not transgress. He has also made certain things illegal which you
should not commit, and has kept silent about other things out of
mercy for you but not from forgetfulness. So do not hold discussion
about them.” (Recorded by Ad-Daraqutny and others)(")

The Importance Of This Hadith

In this Hadith, the Prophet (peace be upon him) divided the
rulings of Alldh into four: duties, that which is illegal things, legal code,
and that which is not discussed. These are all the rulings of religion. Abii
Bakr bin As-Sama’'ni said, “This hadith is one of the fundamentals of
religion.” He also said, “If a person acted in conformity with this Hadith,
he would attain reward and escape from punishment, because once he
performed the prescribed duties, avoided what is illegal things, observed
the legal code and did not talk about the rulings unknown to him, he
would shoulder all the prerequisites of religion, because the Islamic
religion is no more than these four things. Duties include the prescribed

pillars of Islam such as prayer, Zakah, fasting and Hajj.”

(1) Recorded by Ad-Daraquiny in his Sunan, no., 4/183, 184; also
recorded by and At-Tabardny in Al-Kabir, no., 22 /589.
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Illegal Things
As for illegal things, they are the things which Alldh prohibited.

The illegal things are mentioned in the Holy Qur’dn and the Prophet’s
(peace be upon him) Sunnah, as Alldh says,
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which means, (Say (O Muhammad, peace be upon him),
“Come, I will recite what your Lord has prohibited you from: Join
not anything in worship with Him; be good and dutiful to your
parents; kill not your children because of poverty - We provide
sustenance for you and for them; come not near to Al-Fawihish
(shameful sins, illegal sexual intercourse, etc.) whether committed
openly or secretly, and kill not anyone whom Allih has forbidden,
except for a just cause (according to Islamic law). This He has
commanded you that you may understand. And come not near to the
orphan's property, except to improve it, until he (or she) attains the
age of full strength; and give full measure and full weight with
justice, We burden not any person, but that which he can bear. And
whenever you give your word (i.e., judge between men or give
evidence, etc.) tell the truth, even if a near relative is concerned, and

fulfill the Covenant of Allih. This He commands you, that you may
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remember. And verily, this (i.e., Allih's Comman lments mentioned
in the above two Verses 151 and 152) is my Straight Path, so follow
it, and follow not (other) paths, for they will separate you frem His
Path. This He has ordained for you that you may become AL
Muttagiin.”) (Al-An'dam: 151, 152, 153)

Allah also says,
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which means, (Say (O Muhammad , peace be upon him), “(But) the
things that my Lord has indeed forbidden are AlFawdhish (great
evil sins, every kind of unlawful sexual intercourse, etc.) whether
committed openly or secretly, sins (of all kinds), unrighteous
oppression, joining partners (in worship) with Allih for which He
has given no authority, and saying things about Allih of which you
have no knowledge.") (Al-A'raf: 33)

In some verses, certain prohibited things were mentioned as in the

following verse which states prohibited foods,
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which means, (Say (O Muhammad, peace be upon him), “I find not in
that which has been inspired to me anything forbidden to be eaten by
one who wishes to eat it, unless it be Mayratah (a dead animal) or
blood poured forth (by slaughtering or the like), or the flesh of swine

(pork, etc.) for that surely is impure, or impious (unlawful) meat (of
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an animal) which is slaughtered as a sacrifice for others than Allih
(or has been slaughtered for idols, etc., or on which Allih's Name has

not been mentioned while slaughtering”)) (Al-An'am:145)

Allah also says,
A0 il 4 Al Ly 338 aaly sy Al a8 25 Ll
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which means, (He has forbidden you only the Maytatah (dead
animals), and blood, and the flesh of swine, and that which is
slanghtered as a sacrifice for others than Allih (or has been

slaughtered for idols, etc., on which Allih's Name has not bee

mentioned while slaughtering).) (Al-Bagarah: 173)

Alldh also says,
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which means, (Forbidden to you (for food) are: Al-Maytatah (the dead
animals - cattle-beast not slaughtered), blood, the flesh of swine, and
the meat of that which has been slanghtered as a sacrifice for others
than Allih, or has been slaughtered for idols, etc., or on which
Allih's Name has not been mentioned while slaughtering, and that
which has been killed by strangling, or by a violent blow, or by a
headiong fall, or by the goring of horns - and that which has been

(partly) eaten by a wild animal - unless you are able to slaughter it
(before its death) - and that which is sacrificed (slaughtered) on
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An-Nusub" (stone altars), (Forbidden) also is to use arrows seeking
luck or decision.) (Al-M4a'idah: 3)

Women prohibited to be married to a man are mentioned in the
following verse,
Gl ) iy pSWIA s R0 A1 gl g pSL s AT B s )
Al s LN G AT A (B R i
15156 1 b o 083 (U0 RIS G s b (DU R
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[Y¥ sl By gua] f Lasay 1088 (8 AN (o) Lillew 8 La 9 (8890
which means, (Forbidden to you (for marriage) are: your mothers,
yvour daughters, your sisters, your father's sisters, your mother's
sisters, your brother's daughters, your sister's daughters, your wet
nurse, your wet nurse’s daughters, your wives' mothers, your
stepdaughters under your guardianship, born of your wives to whom
you have gone in, but there is no sin on you if you have not gone in
them (to marry their daughters), - the wives of your sons who
(spring) from your own loins, and two sisters in wedlock at the same
time, except for what has already passed; verily, Alldh is
Oft-Forgiving, Most Merciful.) (An-Nisi" 23)

As for ill-gotten money, Alldh says,

[YVo a5 p] € L ajag aad) Al Jalg d
which means, (Whereas Allih has permitted trading and forbidden
Riba (usury))(Al-Baqgarah: 275).

As for the Sumnah, it mentioned many prohibited things. For
example, the Prophet (peace be upon him) said, “Allih prohibited the
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selling of wine, dead animals, swine and il:ll]]S."{]:l He also said, “Your
blood, money and honor are sacred.”(%)

Legal Code
The legal code refers to the rulings which Allih made
permissible, be they obligatory, desirable or permissible, Violating this

code means that one commits what Allah prohibited as Alldh says,
I wlim]ﬂmf&ﬂiﬂ! Jjakqunjﬂjﬂ EJLﬂﬁJ?
which means, (And those are the set limits of Allih. And whosoever

transgresses the set limits of Allih, then indeed he has wronged
himself.) (At-Taldq: 1)

The above verse refers to the husband who divorced his wife
without sticking to the rulings ordained by Alldh in this regard. Alldh

also says,
€ ol 2 @l alh 3558 B ooy o gl S Al g i p
[YY B85 ) guu]
which means, (These are the limits ordained by Allih, so do not

transgress them. And whoever transgresses the limits ordained by
Allih, then such are the Zalimin (wrong-doers, etc.))

(Al-Baqarah: 229)

(1) Recorded by Al-Bukhiry in Kikib Al-Buyii’ (Book on Sales), no., 2236;
also recorded by Muslim in Kitib Al-Musdgah (Book on Crop
Sharing), no., 1581.

(2) Recorded by Al-Bukhiry in Kitib Al-'Ilm (Book on Knowledge),
no., 67; also recorded by Muslim in Kitdb Al-Qasdmah (Book on
Compurgation}, no., 1679.
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This is a warning for the husband who divorces his wife in a non-

Islamic manner or takes money from her in order to divorce her.

Allah also says,

i (n gt @l AR gy A aday (e 41 dgda o p
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which means, (These are the limits (set by) Allih (or ordainments as
regards laws of inheritance), and whosoever obeys Allih and His
Messenger (Muhammad, peace be upon him) will be admitted to
Gardens under which rivers flow (in Paradise), to abide therein, and
that will be the great success. And whosoever disobeys Allih and His
Messenger (Muhammad, peace be upon him), and transgresses His
limits, He will cast him into the Fire, to abide therein; and he shall
have a disgraceful torment.) (An-Nisd" 13, 14)

This is a warning to those who transgressed the rights of heirs and
usurped their rights. An-Nawwas bin Saméa’n reported that the Prophet
(peace be upon him) said, “Allih gave the parable of a straight path.
On the two sides of this path, there are two walls which have open
doors. On the doors, there are curtains hanging. On the door of the
path, there is a caller saying, ‘O people, take this path and never
deviate from it.” There is another caller in the middle of the path. If
the one who is passing wants to open any of these doors, he says to
him, “Woe to you! Do not open it. Once you open it, you will be in.’
This path is Islam. The two walls are the limits ordained by Allih.
The open doors are the things prohibited by Allih. The caller at the
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door on the path is the Book on Allih. The caller in the middle of the
path is Allih’s presence in the heart of the Muslim.””(")

In this hadith, the Prophet (peace be upon him) set an example for
Islam with the straight path which is wide and leads to the required
destination. Besides, it is not a crooked path. On thel sides of the path,
there are two walls which stand for the limits ordained by Alldh. Just like
the walls prevent those inside a house from getting out, Islam prevents its
followers from encroaching on the limits ordained by Alldh. Reyond the
limits ordained by :Alléh, there are no more the things prohibited by Hith.
Alldh praised those who stick to His legal code and condemned those
who do not distinguish between the lawful and the unlawful, as Allih
says,
§Algy 1o A0 0 Lo g ) gl 3T (il sy s a1 e )

[V a0l 2]

which means, (The Bedouins are the worst in disbelief and hypocrisy,
and more likely to be in ignorance of the limits (Alldh's
Commandments and His Legal Laws, etc.) which Allih has revealed
to His Messenger.) (At-Tawbah: 97)

The Prophet (peace be upon him) also said, “The Holy Qur’in
says, ‘Whoever acts in accordance with my teachings has adhered to
my limits. Whoever does not act in accordance with my teachings has

not adhered to my limits.” All this means that a person should not

() Recorded by At-Tirmidhy in Kitib Al-Amthil (Book on Parables),
no., 2859; also recorded by An-Nasd'iy in Al-Kubra in Kitdb At-Tafsir
(Book on Interpretation), no., 253; also recorded by Imam Ahmad in
Al-Musnad, no., 4/182, 183.
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commit that which is prohibited. If he does, he has not adhered to the
limits ordained by Alldh. Alldh says,

[} AY Eﬂlim]ﬁ Lﬁj{)ﬁﬂ-ﬂ&! .!J:l-iﬂ"_“iﬁ
which means, (These are the limits (set) by Allih, so approach them
not.) (Al-Baqgarah: 187)

The above verse warns against committing any prohibited acts
related to fasting or seclusion in mosques. The Prophet (peace be upon
him) also said, “The example of the person abiding by Allih's orders
and restrictions in comparison to those who violate them is like the

example of those persons who drew lots for their places on a boat.”(")

“The person abiding by Alldh's orders and restrictions™ is the one
who renounces committing prohibited acts. The legal penalties may be
called the limits ordained by Alldh as we say for the penalty for
fornication, the penalty for theft, and the penalty for drinking wine. The
Prophet (peace be upon him) said to Usamah, “Do you intercede
regarding one of the penalties prescribed by Allih?” Usamah tried to
intercede for a woman who had committed theft. This naming convention

is well known by jurists.

Some interpreted the saying of the Prophet (peace be upon him),
“He has also made certain things illegal which you should not
commit,” as a reference to the legal penalties. They argue that if they
refer to the limits ordained by Alldh, they would be a mere repetition of
the saying of the Prophet {peace be upon him), “Alldh, the Exalted, has

(1} Recorded by Al-Bukhiry in Kitib Ash-Sharikah (Book on Partnership),
no., 2493,
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laid down certain duties which you should not transgress.” Yet, this

is not true and there is no repetition in the hadith.

Non-Talked About Things

Non-talked about things are not defined as lawful or unlawful.
There 1s no sin in doing such things. The Prophet (peace be upon him)
said about such things that Alldh “has kept silent about other things
out of mercy for you and not from forgetfulness.” This means that
Allah did not mention these things out of His mercy towards His
worshippers. He did not make them unlawful so that He might punish
them if done. Besides, He did not make them lawful so that He might
punish them if not done. Whether done or not, there is no wrong

committed.

The saying of the Prophet (peace be upon him), “So do not hold
discussion about theﬁ.“ may indicate that such prohibition is restricted
to the era of the Prophet (peace be upon him), because frequently asking
about such things may be a reason for the revelation of a verse that may
be hard on people. Too many questions on such things may lead some
people to believe that they are either lawful or unlawful while they are

not. This rule may apply to the following Hadith:

Ibn Mas'id (may Alldh be pleased with him) narrated that the
Holy Prophet (peace be upon him) said, “Ruined are those who insisted
on hardship in matters of faith. He said this thrice.” This hadith
condemns those who ask about things that are not of interest to them. It
also condemns those who stick to the literal meaning of the revelation
without understanding its other meanings such as the Azh-Zhdhirivyah

School of Jurisprudence.
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Yet, one should mention that contemplating religious texts and
their connotations is a prerequisite for jurists and scholars in order to
reach legal rulings that may not be clear-cut. This was the practice of
some Companions such as Ibn ‘Abbds. Therefore, Ibn Mas'{id said,
“Beware of excessive search for what you do not need. Stick to the

manner of the Companions.™

A Muslim is also prohibited from excessively searching for the
unseen things m which he was enjoined to believe without knowing how
they were created. Abi Hurayrah reported that the Prophet (peace be
upon him) said, “People will say, ‘This is the creation of Allih. Who
created Allih?’ If any of you asks this question, he should say: I
believe in Allih.”(")

In another narrative, he said, “People will ask about knowledge
until they say, ‘This is Allih Who created us. Who created AIih?’ In
a third narrative, he said, “*People will ask about everything until they
say, ‘This is Allih Who created us. Who created Allih?’”(%)

In a narrative recorded by Al-Bukhéry, the Prophet (peace be
upon him) said, “Satan will come to you and say, “Who created such
and such? until he says, *Who created your Lord?’ If it happens,

seek refuge with Allih and stop thinking about this matter.”(")

(') Recorded by Imam Muslim in Kitib Al-Imdn (Book on Faith),
no., 134/212.

(?) Recorded by Imam Muslim in in Kitib Al-mdn (Book on Faith),
no., 135/215, 216.

(*) Recorded by Al-Bukhary in Kitdb Bid'a Al-Khalg (Book on Creatures’
Innovations), no. 3276,
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Anas reported that the Prophet (peace be upon him) said, “Alldh,
the Almighty, says, ‘Your nation will keep on saying: What is this?
What is that? until they say: This is Allih Who created the
creatures. Who created Allih?'”(")

In a narrative recorded by Al-Bukhéry, the Prophet ;[peace be
upon him) said, “People will keep on saying, ‘This is Allih Who
created the creatures. Who created Allih?"”(%)

(") Recorded by Imam Muslim in Kitdb Al-Imin (Book on Faith),

no., 136/217.
(?) Recorded by Al-Bukhiry in Kitdb Al-I'tisim (Bock on Holding Fast to

Allah), no., 7296
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HADITH THIRTY-ONE

Abul-*Abbas Sahl bin Sa’d Al-Sd’idi (may Alldh be pleased with him)
narrated that,

“A man came and said, ‘O Messenger of Allih (peace be upon him)
guide me to an action that when I do it, Allih will love me and the
people will also love me.” The Prophet (peace be upon him) said, ‘Be
ascetic concerning this worldly life so that Allih may love you, and
do not covet what is another's possession so that people may love
you.”” (Recorded by Ibn Mijah and others with good chains of

transmis sion]“ )

Explanation Of The Hadith

This hadith includes two great pieces of advice:

1. Asceticism concerning the life of this world life so that Alldh may love
one, and not coveting what is another's possession so that people may

love him.

2. Asceticism concerning this worldly life was frequently praised n the
Holy Qur’4n and the will to have worldly pleasures was condemned, as
Alldh says,

(1) Recorded by Ibn Majah in the Kitidb Az-Zuhd (Bock on Asceticism), no.
4102. In Az-Zauwdid, there is is anote that reads, “In the chain of
transmission, there is Khilid bin ‘Amr who is not an authentic
narrator. He was accused with attributing false hadiths to the
Prophet (peace be upon him). Al-Uqayly recorded this hadith on his
authority and said, ‘It does not have an origin on the authority of
Ath-Thawry.™
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which means, (Nay, you prefer the life of this world; Although the
Hereafter is better and more lasting.) (Al-A'la: 16, 17)

Allah also says,
[T U 5 ) € 5AT N0 ANy AN Lol ki B
which means, (You desire the good of this world (i.e., the ransom

money for freeing the captives), but Allih desires (for you) the
Hereafter.) (Al-Anfal: 67)

Alldh says in the story of Qériin,
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which means, (So he went forth before his people in his pomp. Those
who were desirous of the life of the world, said, “Ah, would that we
had the like of what Qdriin (Korah) has been given? Verily! He is the
owner of a great fortune.” But those who had been given (religious)
knowledge said, “Woe to you! The Reward of Allih (in the
Hereafter) is better for those who believe and do righteous good
deeds, and this none shall attain except those who are patient (in
following the truth).” So We caused the earth to swallow him and his
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dwelling place. Then he had no group or party to help him against
Allih, nor was he one of those who could save themselves. And those
who had desired (for a position like) his position the day before,
began to say: "Know you not that it is Allih Who enlarges the
provision or restricts it to whomsoever He pleases of His slaves. Had
it not been that Allih was Gracious to us, He could have caused the
earth to swallow us up (also)! Know you not that the disbelievers will
rover be successful. That home of the Hereafter (i.e., Paradise), We
shall assign to those who rebel not against the truth with pride and
oppression in the land nor do mischief by committing crimes. And
the good end is for the Muttagiin.) (Al-Qasas: 79, 83)

Alldh also says,
(1% 005 5] € L0 1 5T (b L B Ly AN Bty 1 g3 ds b
which means, (And they rejoice in the life of the world, whereas the

life of this world as compared with the Hereafter is but a brief

passing enjoyment.) (Ar-Ra'd: 26)
Alldh also says,
S i ¥ 0 o 8 BT B G B 8
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which means, (Say: "Short is the enjoyment of this world. The
Hereafter is (far) better for him who fears Allih, and you shall not

be dealt with unjustly even equal to the Fatild (a scalish thread in the
long slit of a date-stone)) (An-Nisd": 77)

Allah also said about the believer of the Pharaohs,
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which means, (“O my people! Follow me, I will guide you to the way
of right conduct” [ie. guide you to Allih's religion of Islamic
Monotheism with which Miisi (Moses) has been sent|. “O my people!
Truly, this life of the world is nothing but a (quick passing)
enjoyment, and verily, the Hereafter that is the home that will
remain forever.”) (Ghifir: 38-39)

Alldh condemned those who do not have an intention save
the fulfillment of their worldly pleasures. There are many Hadiths
on this subject. Jabir bin ‘Abdullah (may Alldh be pleased with
him) reported that, “The Messenger of Allih (peace be upon him)
was passing through the bazaar with his Companions on both
his sides when he saw a dead kid whose ears had been cut off.
He caught hold of its ear and said, “‘Who would like to have it
for a dirham?’ They replied, ‘We would not like to have it at
any price; and what shall we do with it?” Then he asked,
‘“Wouldn’t you like to have it for nothing?’ They replied, ‘Had
it been alive, it would have been defective because its ears had
been cut off and being dead, it is of no use.” The Messenger of
Alldh (peace be upon him) said, ‘Truly, the world is more
contemptible in the sight of Alldh than it is in your eyes.””(')

(') Recorded by Imam Muslim in Kitib Az-Zuhd (Book on Asceticism),
ne, 2,/2957,
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Al-Mustawrid bin Shaddadd (may Alldh be pleased with him)
reported that the Messenger of Alldh (peace be upon him) said, “The

simile of this world and the Hereafter is just like one of you putting his

finger in the sea. Let him see what returns with it?”(")

Meaning Of Asceticism

Asceticism means paying little attention to the pleasures of this
world because they deserve nothing. Abi Muslim Al-Khawlany defined
it saying, “Asceticism in this world does not mean making a lawful thing
unlawful or squandering money. True asceticism means that you put
more trust in Allah than in what you have. When you face a calamity,

you should prefer to have its reward for being afflicted by it.”

Y{inus bin Maysarah defined it in the very same words, but
added, “Asceticism means that your behavior should be unchangeable
whether you have been afflicted by a calamity or not. It also means that

you should be fair with those who praise or condemn you.”

Thus, asceticism refers to the beliefs of the heart, rather than the
deeds of the parts of the body. For this reason, Abi Sulayman said, “Do
not testify that so and so is an ascetic. Asceticism is in the heart.” The
first component of asceticism: you put more trust in Alldh than in what
you have. This is derived from the soundness and strength of faith. Allah

guaranteed the provisions of His worshippers as He says,
[ an Susm] € B0 A e ) () A A0 e Lag B

which means, (And no (moving) living creature is there on earth but
its provision is due from Allih.) (Hid: 6)

(1) Recorded by Imam Muslim in Kitib Al-Jannah (Book on Paradise),
no. 55/ 2858.
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Alldh also says,
[¥Y bl 3 g § Gode g5 Lag asij, !-.I;.L.t! ey

what means (And in the heaven is your provision, and that which you
are promised.) (Adh-Dhériyat: 22)

Al-Hasan said, “One of the signs of weak faith is that you put less trust in
Allah than in what you have.”

The second component of asceticism: When you face a calamity,
such as the loss of property or the death of a child, you should prefer to
have its reward for being afflicted by it. This is also derived from the
soundness and strength of faith. Ibn ‘Umar reported that the Prophet
(peace be upon him) used to say in his invocation, “O Allih, grant us
fear that prevents us from disobeying You; grant us Your obedience
that makes us attain Your love; and grant us faith that alleviates the

calamities of this world.”(")

The second component of asceticism: You should be fair with
those who praise or condemn you. This is derived from paying little
attention to this world. When a person loves this world, he prefers praise
to condemnation. This may lead him to deviate from the truth in order to
avoid condemnation and perform evil deeds in order to be praised. If you
are fair with those who praise or condemn you, this indicates that your
heart is full of love of Alldh and that you do not care what His creatures
may do. The most important thing for you is to please Alldh Alone. Ibn

Mas‘id says, “True belief means that you should not please people

(') Recorded by At-Tirmidhy in Kitib Ad-Da"wit (Book on Suuplications),
no. 3502; akso recorded by An-Nasd'iy in Al-Kubra, no. 6/106, 107;
and by and Al-Hikim in Al-Mustadrak.
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through the wrath of Alldh. Alldh praised those who fight in His cause

and fear no one.”

Phases A icism

Ibn Al-Mubédrak reported that Mua'lla bin Abi Muti’ said,

“Asceticism has three phases:
First : Sincerity in sayings and deeds
Second: Abandoning bad deeds and performing good ones

Third : Asceticism concerning paying little attention to money, even

though it is not ill- gotten.”

Dispraising This World

Dispraising this world as mentioned in the Holy Qur’an and the
Sunnah of the Prophet (peace be upon him) does not refer to its time
which is the day and the night, for they are considered as a way of
contemplating on Alldh’s creation. Mujahid said, “Every day, the day
says to the son of Adam, ‘You are alive on this day and I will not return.
See what you are going to do today.” Once the day has come to an end,
the deeds done on it will only be revealed on the Day of Judgement. The

Ty

same thing applies to each night.

An old scholar said, “This world is a path to Paradise or Hell
Nights are the merchandise of man and days are the market. This world 1s
not dispraised because of its creations such as the mountains, seas, rivers,
metals, plants, trees, and animals. All these are favors and grace from
Alldh. Man should contemplate them in order to deduce the oneness of
Alldh.”
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This dispraise is attributed to the deeds committed by the son of
Adam, because most of these deeds are not in line with what Alldh
ordained. Alldh says
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what means, (Know that the life of this world is only play and
amusement, pomp and mutual boasting among you, and rivalry in
respect to wealth and children, as the likeness of vegetation after
rain, thereof the growth is pleasing to the tiller; afterwards it dries
up and you see it turning yellow; then it becomes straw.)
(Al-Hadid: 20)

In this world, people are divided into two categories:

The first category denies the Hereafter in which there will be either

punishment or reward. Alldh also said about them,
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what means, (Verily, those who hope not for their meeting with Us,

but are pleased and satisfied with the life of the present world, and

those who are heedless of Our Apdt (proofs, evidences, verses,

lessons, signs, revelations, etc.)) (Yanus: 7)
They have no aim but to obtain worldly pleasures before death as Allah
says,
€l s 0y pla 5l s iy g 158 oy b
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which means, (Those who disbelieve enjoy themselves and eat as
cattle eat, and the Fire will be their abode.) (Muhammad: 12)

They may have enjoined others to adhere to asceticism in this
world because they believe that too many pleasures lead to worries and
sadness. They do not want to have many pleasures, fearing that they may
cling to them and will suffer from grave pain when they die and leave

them.

The second category believes in the Hereafter for reward or
punishment, and they believe 1n the legal doctrines revealed to the
Messengers. They are, in turn, divided into three subcategories: Some
who wrong themselves, some who follow a middle course, and some who

are foremost in good deeds.

Those who wrong themselves are the largest number of this
category. They love this world and its pleasures and they may fight, love
or get angry because of it.

They are the people who seek only play and amusement, pomp
and mutual boasting, and rivalry in respect to wealth and children. They
do not know that this world is a path to the Hereafter and that nobody
will be eternal here. They believe in the Hereafter but they do not pay

attention to its particulars and they do not taste the sweetness of faith.

Those who follow a middle course earn lawful money and they
enjoy the pleasures of this life, but they perform the duties prescribed for
them. There is controversy whether they should be called ascetics or not.
They are not to be punished for enjoying worldly pleasures, but their

reward will be decreased in the Hereafier.
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Ibn *Umar said, “When a person enjoys worldly pleasures, his reward
will be decreased even if he has been pious.” ‘Umar said, “But for my
fear that my reward will be decreased, I would have lived in luxury, Yet,

I heard Alldh saying about some people,
which means, (You received your good things in the life of the world,

and you took your pleasure therein.) (Al- Ahqaf: 20)

As for those who are foremost in good deeds, they understand the goal of
their existence in this world and act accordingly. They know that Allah is
trying them as He says,
o &l Sy ol L B a1y lsbaad) G o3 g B
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which means, (And He it is Who has created the heavens and the

earth in six Days and His Throne was on the water, that He might
try you, which of you is the best in deeds.) (Hiid: 7)

Allah also says,

[ clal S0m] € b o] o 28500t BTy gl 3la o3 )
which means, (Who has created death and life, that He may test
which of you is best in deed.) (Al-Mulk: 2)

The Prophet (peace be upon him) advised some of his
Companions to obtain nothing from this world except a small portion just
like a traveler’s needs. Those who belong to this subcategory are, in turn,

divided into two classes:
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The first includes those who obtain the necessities of life, as is the habit

of many ascetics.

The second includes those who may enjoy some pleasures in order to
help them perform good deeds. The Prophet (peace be upon him) said, “I
was intended to love women and perfume from your world, but my

dearest practice is prayer.”(')

If a believer has a good intention in obtaining these worldly
pleasures in order to obey Alldh better, such pleasures will be just like
acts of worship. The saying of the Prophet (peace be upon him) “Be
ascetic concerning the life of this world so that Allih may love you,”

indicates that Alldh loves ascetics.

Allah dispraised those who love this world and prefer it to the

Hereafter, as He says,

[¥9-7+ a3 pgm] 4 (1) AN )3 () Lnlad oy giad g S
which means, (Not |as you think, that you (mankind) will not be
resurrected and recompensed for your deeds], but (you men) love the

present life of this world, And leave (neglect) the Hereafter.) (Al-
Qiydmah: 20-21)

Alldh also says,
13 L - #
[* o2l 5sm] § L L JLal Gy giady B

which means, (And you love wealth with much love') (A/-Fajr: 20)

(1) Recorded by An-Nasd'iy in Kitdb ‘Ishrat An-Nisd (Book on Treating
Women), no. 3949 and 3950, also recorded by Imam Ahmad,
no. 3/128, 199.
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Allah also says,

[A il 5 pu] o padkd AN TAY A
which means, (And verily, he is violent in the love of wealth.) (Al-
'Adiyat: 8)
The dispraise of those who love this world is a praise for those who
reject it.

Asceticism Is The Trait Of Prophets

‘Amr bin Al-‘As said, “Your style of life is far from that of the
Prophet (peace be upon him). He was the most ascetic person concerning

this world and you are the keenest people for it."(")

Ibn Mas‘Qd said to his followers, ** Although you perform more
deeds (prayer, fasting and Jihdd) than the Companions of the Prophet
(peace be upon him), they were better than you."” They said, ‘How?" He
said, ‘They were more ascetic concerning this world and keener for the

Hereafter.’

Not Coveting Another's Possessions

The second advice is: One should not covet another's possession
so that people may love him. Al-Hasan said, “You are loved by people as
long as you do not take what they have, Once you do, they will denide
you, hate your talk and detest you. ©

Ayylib As-Sakhtiyany said, “A man will not be loved unless he
has two traits: asceticism concerning what other people have and

forgiving them.”

(') Recorded by Al-Hakim in Al-Mustadrak, no. 4/315.
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‘Umar bin Al-Khattab said in one of his sermons, “Coveting what
people have is a sort of poverty. Rejecting what they have is a sort of

richness. If a person rejects something, he can do without it.”

There are many Hadiths that enjoin people not to ask others for
money, because once they do so, they will be disliked, as money 1s loved
by all people. When a person is ascetic concerning what other people
have, they will love and honor him and he will be their master. A
Bedouin said to the people of Basrah, “*Who is the master of this
village?" They said, ‘Al-Hasan’ He asked, ‘How did he become their
master?’ They said, ‘People needed his knowledge and he did away with

their worldly affairs.”™

One of the Righteous Predecessors said the following wverses
deseribing this world and its people, “It is no more than a carcass for
which dogs compete to snatch away. If you avoid it, they will not harm

you, and if you snatch a piece away, they will struggle with you.”
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HADITH THIRTY-TWO

It was narrated on the authority of Abi Sa’id Sa‘d bin Milik bin Sina’
Al-Khudary (peace be upon them) that the Messenger of Alldh (peace be
upon him) said,

“There is not to be any causing of harm, nor is there to be any

reciprocating of harm.”(")

This is a good (hasan) hadith. It is recorded by Ibn Maijah, Ad-
Diérqutny, and others with a complete chain back to the Prophet (peace be
upon him). Malik also recorded it in his A-Muwatta’ with a chain
missing the name of the Companion, from ‘Amr bin Yahya from his
father, from the Prophet (peace be upon him). Abd Sa’id is dropped from
the chain. However, the hadith has other chains that strengthen one

another.

Commentary On The Hadith

“There is not to be any causing of harm, nor is there to be any

reciprocating of harm”

This indicates that the Messenger has prohibited wrongful harm or
its reciprocation. In some cases however, causing harm 1s lawful, either
because that individual has transgressed the limits which Alldh has set,
and thus will be punished according to his sin, or because he has
wronged another person, in which case the oppressed is asked to deal
with him justly. These two types of harm are absolutely not that which is

(') Recorded by Ad-Darquiny in his As-Sunan, vol. 3, p. 77 and vol. 4,
p.228; also recorded by Al-Hikim in Al-Mustradrak, vol. 2, p. 58; Al-
Bayhdgy, vol. 6, p. 69; and Malik narrated it in his Al-Muwatta’ in
Kitib Al-Aqdiyah (Book on Judgments) no. 31 with a mursal chain
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referred to in the hadith, as it specifically refers to the wrongful infliction
of harm.

The Two Types Of Harm

The first category is that which has no aim except to cause harm to

others, and there is doubt that this is heinous and prohibited. The
prohibition against wrongfully harming others has been mentioned in
various places in the Qur’'an, such as in the verse dealing with wills

which states,

pumam]qfua;g;é ;Qh}iﬁfﬁ‘,;ﬁ;aj,ﬁbf.,.p
“...after payment of legacies that they may have bequeathed or
debts, so that no loss is caused to [anyone].” (An-Nisd’; 4:12)

Harm could occur in one’s will by favoring some of the heirs with
an increase in the share which Allah has prescribed, thus causing harm to
the other heirs because of this preference. For this reason, the Prophet
(peace be upon him) said, “Verily, Allih has given all who are due
rights their right, so there is no beaqueathing (extra) to the
inheritors.”(') Harm in a will can also take place by bequeathing to a
non-prescribed-inheritor more than one third of the legacy, thus,
decreasing the rights of the heirs. That is why the Prophet (peace be upon

him) said, “...one third, and even one third is much.”(%)

(') Recorded by Ab{i Dawiid in Kitdb Al-Buyil” (Book on Sales) no. 3965;
also recorded by At-Tirmidhy no. 2120; and Ibn Majah in Kitib al-
Wasiyah (Book on Wills) no. 2713; and Ahmad 5/2675 from the
hadith of Ab{i Umimah.

(2) Recorded by al-Blkhary in Kitdbh Alfaniiz (Book on Funerals)
no. 1295; also recorded by Muslim in Kitdb Al-Wasiyyah (Book on
Wills) 5/1628
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Whenever a testator makes any [additior.1l] bequest to an
inheritor [of a predetermined percentage of the inheritance], or a bequest
of more than one third of the inheritance to someone who iz not cne of
the predetermined inheritors, the bequest is not enforced unless the heirs
agree to it, whether the testator intended harm to the other inheritors or
not. In the case of intent to cause harm by bequeathing more than one
third of the legacy to someone outside of the predetermined inheritors,
the testator will have committed a sin. The question was asked, “If the
testator’s intention to cause harm is established by his confession, should
his will be rejected, in its entirety? Ibn-" Ativa mentioned a narration from
Malik which said that the will should be declared void. It is said that this
opinion is consistent with the view of the Hanbaly School of

Jurisprudence.

Harm can also be caused by the husband returning his wife (to the
state of marriage) after divorce. Alldh, the Almighty says,

) 2 uﬁﬁw ¥y g ey b g J" i g ey LMS*M‘&P
[T Eﬁlnmlﬁm(.lh Ak diddt.l,,;_pjiju.d
which means, (...Either take them back on reasonable basis, or set
them free on reasonable basis. But do not take them back to hurt

them, and whoever does that, then he has wronged himself.) (Al-
Bagarah; 2:231)

Alldh also says
. e gt T J.— PR SETE
[¥ YA SR B uom)  Ladia) 15300 &) A3 B a3, al gl sy B
which means, (And their husbands have the better right to take

them back in that period, if they wish for reconciliatien.) (Al-
Bagarah; 2:228)
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This indicates that if a husband intends to harm his wife by taking
her back, he has committed a sin, which used to happen in the early days
of Islam before the proclamation of divorce was limited to only three
times. Husbands used to divorce their wives and wait until their
prescribed waiting period had nearly ended; then they would return their
wives to the state of marriage only to divorce them again. They would do
this indefinitely so as to leave the women neither divorced nor married.

Thus, Allih nullified this practice and himited divorce to three times only.

Causing harm may also take place in sales transactions. It is
reported that doing business with someone who is compelled [whether to
buy or to sell] is forbidden. “Aly bin Abi Télib delivered a speech saying,
“A miserly time will come when the rich will stingily hold on to what
they have, though they have been prohibited from doing so. Alldh, the
Almighty says,

[47Y 5 55 pu] S Jiadl) Va3 Y LB
which means, (And do not forget liberality between yourselves.) (Al-
Bagarah; 2:237) Yet people do business [unjustly] with those who are
forced to buy or sell due to need, though the Prophet {peace be upon him)

forbade doing business with one in such circumstances.(')

* Abdullah bin Ma‘qil said, “Doing business with the one who is
in great need is something good and fruitful.” Harb said, “When Imam
Ahmad was asked about doing business with the compelled, the Imam
stated that it is abhorred. When asked how such a purchase takes place,

(1) Recorded by Abti Daw{id in Kitdb Al-Buyi’ (Book on Sales) no. 3382;
also recorded by Ahmad in his Musnad , the hadith has a weak chain
as there is an unknown person in the chain
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he answered, ‘A person in need of something comes .~ you, so you sell to
him what costs ten for twenty.”” Abil Télib said that when Imam Ahmad
was asked about taking a profit of five on what is valued at ter, the Imam
also stated that it is abhorred. Even if the buyer was sent out io buy
something for someone else, and even though he was not skilled al
bargaining, bought the merchandise at a great loss [to the seller] the
contract is prohibited. Imam Ahmad said, “The unjust purchase is
deceit.” This refers to when the seller cheats people in that in which they
cannot ordinarily be cheated. The two Imams, Ahmad and Malik, held
the opinion that the buyer has the option to terminate the sale in such a
situation. In the case of a man was in need of money but found no one to
lend to him, he bought an item on credit in order to trade inbuy and sell
that item to have money. There are two opinions from the pious
predecessors regarding this purchase: First, in a narration by Imam
Ahmad, he allowed this form of purchase and second, in another
narration by the Imam, he said, “T am afraid that he may be compelled to
sell it even at a loss. Thus many of the pious predecessors say that this
form of purchase is prohibited. This is the opinion of the two Imams
Mailik and Abd Hanifa (may Alldh have mercy upon them). It is the
principle of Ahmad as well as others.

The Second Kind Of Infliction Of Harm On Others

The second category of harm is that which is the result of a lawful
aim. This takes place when a person has an established right to manage
his property according to what is advantageous to himself, though it may
cause harm to others (A). It may also take place by depriving others of
the benefit from his property in order to protect it, while at the same time

causing harm to those who are deprived (B).
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(A) Harm Caused by Disposing of One’s Property

If such harm is caused by disposing of one’s property in an
uncustomary way, such as setting fire to his land on a windy day, thereby
causing nearby property to be burnt, then the owner has transgressed and
must pay compensation to those who were harmed. However, if this takes
place as a result of customary usage, then the scholars have two well-

known opinions:

The First: That the owner should not be prohibited from using his
property in such a manner. This is the opinion of Ash-Shafii'y, Abii
Hanifah and others.

The Second: That the owner should be prohibited from using his
property in such a manner. This is the opinion of Ahmad and Imam
Malik who agreed with Imam Ahmad in some cases.

Some examples are putting a window in a high building that
overlooks one’s neighbor, or constructing a high building which
overlooks his neighbor. In such cases the builder is obliged to screen his
neighbor. This opinion was adopted by Imam Ahmad and a number of
the followers of Imam Ash-Shifi‘iy. Ar-Riiydny, who was one of them,
said in his book A/-Hilya, “The ruler should give consideration to the
case; he should forbid [the builder] if the intention to cause harm and
devastation is evident.” He said, “This is ]iEe the judgment with regard to
increasing the height of buildings if it will veil the light of the sun or the

moon [from others].”

Similarly what one does to one’s own property might cause damage
to one’s neighbor’s property, such as shaking or hammering, etc. This
-case is forbidden in the accepted view of the two Imams Malik and
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Ahmad, and is one of the Shafi'iy views. This is the same ruling that is
applied to any actions which might cause harm to the public, such as

something that produces a bad smell, etc.

Infliction of harm also includes damage caused by a man whose
property is located on another’s land. If by entering the other’s land he
causes harm, then he must be forced to remove his property in order to

prevent the damage caused by his entering the other’s land.
(B) Preventing a Neighbor from the Benefit of One’s Property

Harri may be caused when someone deprives others from
benefiting from his property or deprives them from making agreements
[regarding its usage]. If the individual deprives others from benefiting
from his property, because he will be harmed, then he is allowed to [do
so]. An example is to prohibit others from placing wooden planks on a
weak wall which cannot bear the weight. The question arises, “If
someone deprives others from benefiting from his property, yet he will
not be harmed by such usage, should he be forced to allow others to
benefit from it or not?”

The First Opinion:

The individual has the right to deprive others from benefiting
from his property. This is the opinion adopted by Ash-Shafi‘ly and Abi
Hanifah who said that in the first case, the individual has the right to
make changes to his property even if this will harm othe::.
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The Second Opinion:

The two Imams Ahmad and Malik (who both agreed in the first
case that the individual is not allowed to take any action in his property
which would harm others), differed in opinion about this second case.
Imam Milik said that the individual can deprive others from benefiting
from his property, whereas Imam Ahmad said that the individual is not
allowed to do so. This is also Imam Ahmad’s opinion from the example

of putting pieces of wood on the wall of another.

In this, Ahmad agreed with Ash-Shafi'ly, in his older opinion, with
Ishdaq, Abii Thawr, Dawid bin Al-Mundhir, ‘Abd Al-Malik bin Habib
Al-Maliky. This opinion is also mentioned by Milik from some of the
judges of Medina. Similarly, it was mentioned in the two books of
authentic hadiths, on the authority of Abu-Hurayrah (may Alidh be
pleased with him), that the Prophet (peace be upon him) said, “No one
should prevent his neighbor from placing wood against his wall.”

Abii Hurayrah said, “so why is it that I find you opposed to this?*"

‘Umar bin Al-Khattab (may Alldh be pleased with him) ordered
Muhammad bin Maslamah to allow his neighbor’s water (used in
irrigation) to run through his land. ‘Umar told Muhammad bin
Maslamah, “The water will run across your land even if you are not

willing.”(%)

(") Recorded by al-Biikhary in Kitib Al-Madhdlim (Book on Oppressions)
no. 2463; also recorded by Muslim in Kitib Al-Musdqah (Book on
Irrigation) no. 1609

(2) Recorded by Malik in Al-Muwattd’ in Kitdb Al-Aqdiyah (Book on
Litigation) no. 33; also recorded by Al-Bayhdqy 6/157
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With regard to forcing him to let the water run, there are two
narrations, to support this from Imam Ahmad. The opinion of AbQ Thawr
is to force him to let the water flow through the land of his neighbors, if
he shared the canal with him in the midst of his land. Harb recorded this

view from him.

There are two narrations recorded by Imam Ahmad recording the
case of ‘Umar bin Al-Khattdb’s forcing Muhammad to let the water run
through his land. Harb al-Kirméany reported Abfi Thawr’s opinion that
one should be forced to let the water run across the land of another if that
neighbor dug a canal through his land.

Another example of preventing an individual from depriving others
of benefiting from his property, concerns depriving them of water and
plants. It was recorded in the two books of authentic hadiths, on the
authority of Abli Hurayrah (may Alladh be pleased with him), that the
Prophet (peace and blessings of Alldh be upon him) said, “Do not
prevent the blessing of water...”"

The Prophet’s words “There is no causing of harm””

also imply
that Alldh never burdens His slaves with what harms them. That which
Alldh orders His servants is the essence of their righteousness in both
their religion and their life in this world, and that which Alldh has

prohibited them is corruption in both their religion and their worldly life.

(') Recorded by Bfikhary in Kitdb Al-Musdgah (Book on Irrigation) no.
2354; also recorded by Muslim in Kitdb Al-Musdgah (Book on Share
Cropping) no. 1566

(2) Recorded by Ad-Darquiny in his As-Sunan 3/77, 4/228; also recorded
by Al-Hakim in Al-Mustradrak 2/58; Al-Bayhaqy 6/69; and Milik in
his Al-Muwatta” in Kitdb Al-Agdiyah (Book on Judgments) no. 31 with
a mursal (connected) chain of transmission.
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Alldh has never ordained His slaves with something that would harm
their bodies, thus He did not oblige the sick to use water in ablution. He

says,

[} Bl 0] € 8 (o pile Jaiad 410 by )
which means, “Allih does not want to place you in difficulty.” (Al-
Mai'idah; 5:6)
Allah did not obligate the sick or the traveler to fast. He says:

[V 350 Suugm]  Suadll 55 3353 Vg i) S A1 50 D

which means, “Alldh intends you ease, and He does not want to
make things difficult for you.” (Al-Bagarah; 2:185)

Alldh did not oblige the pilgrim who is in a state of ritual
consecration from abstaining from things (such as shaving his head)
which are prohibited during his state of ritual consecration) if he is sick
or has some injury just to the head, etc. Instead, Alldh ordered that he pay
a compensation. These meanings are included in the two authentic books
of hadiths. Anas bin Malik (may Alldh be pleased with him) reported that
“The Prophet (peace be upon him) saw a man walking, and it was
told to him that he had taken an oath to perform pilgrimage by
walking. Se he said to him, ‘Verily Allih is not in need of his
walking, so he should ride.”” And in another narration, it states, “Verily
Allih is not in need of his torturing himself,”"

(') Recorded by Al-Bukhary in Kitdb Jazi* As-Sayd no. 1865; also recorded
by Muslim in Kitdb An-Nudhilr (Book on Vows) no. 1642
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HADITH THIRTY-THREE

Ibn ‘Abbis (May Alldh be pleased with him) reported that the
Prophet (peace be upon him) said,

“Were people to be given what they claim, men would claim
fortunes and blood [lives] of people, but the onus of proof is on the
claimant and the taking of the oath is incumbent upon the one

who denies it.”

This is a good authentic hadith (hasan Sahih) recorded by Al-Bayhaqy
and others in these words.!” Parts of this hadith are recorded in Al-

Bayhaqy and Muslim.
Origin Of This Hadith

This hadith is recorded in Al-Bayhagy and Muslim on the
authority of Ibn Jurayj from Abil Mulaykah, from Ibn ‘Abbés (may Alldh
be pleased with him) that the Prophet (peace be upon him) said, “Were
people to be given what they claim, men would claim fortunes and

blood [lives] of people, but the onus of proof is on the claimant and

the taking of the oath is incumbent upon the one who denies it.”(")

The hadith was also recorded in Al-Bayhaqy and Muslim by the
narration of Nafi" bin ‘Umar Al-Jumahy from Ibn Abi Mulayka from I[bn
‘Abbéas (may Alldh be pleased with him) that *The Prophet (peace be

'} Recorded by Al-Bayhaqy in As-Sunan Al-Kubra, 10/252
) Recorded by Al-Bukhdry in Kildb At-Tafsir (Book on Qurdnic
Interpretation), no. 4552

(
(-
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upon him) decided that the taking of the oath is incumbent upon the

one who denies it.”(")

There is a number of hadiths which have the same meaning. It is
recorded in Al-Bayhaqy and Muslim on the authority of Al-Ash‘ab bin
Al-Qays, who said,(*) “It is also recorded with the same meaning, in
Sahith Muslim, on the authority of W#’il from Ibn ‘Abbiés, Two men
came to the Prophet (peace be upon him) one claiming a right over
the other. The Prophet told the claimant, ‘Demonstrate your proof.’
The man replied, ‘O Messenger of Alldh, I have no proof.” The
Prophet (peace be upon him) told the other man, ‘Swear by Allih,
Who has no god other than He, that he has no right over you, nor
has he left any of his belongings with you.””(")

Ibn Al-Mundhir said, “Scholars have agreed that the claimant

should demonstrate his evidence and that the defendant should take an

oath.”
“The onus of proof is on the claimant”

If he provides evidence, he deserves his claim because evidence is
the condition by which the claim is taken. Taking an oath is incumbent
upon the one who denies it, which indicates that the defendant is innocent

by his oath, because it is obligatory and should be considered.

(1) Recorded by Al-Bukhiry in Kitib Ar-Rahn (Book on Mortgaging)
no. 2514; also recorded by Muslim in Kitdb Al-Aqdiyah (Book on
Judgments), 2/1711.

() Recorded by Al-Bukhiry in Kitib Al-Musiqih (Book on Share
Cropping) no. 2356 and 2357; also recorded by Muslim in Kitdb Al-
Inmiin (Book on Faith) no. 138

(*) Recorded by An-Nasd'y in As-Sunan Al-Kubra no. 3/489
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The Meaning Of “Claimant” And “Defendant™

Jurisprudence differed on the definitions of “claimant™ and
“defendant” Some said that the claimant is the litigant who 1s not
required to take the oath, while the defendant is the one who 1s required
to take the oath.

Others said that the claimant is the one whose word contradicts
the basic principle [that all people are innocent], whereas the defena‘mzr 15
the opposite. The statement of the Prophet (peace be upon him) that “The
onus of the proof is on the claimant and the taking of an oath is
incumbent upon the one who denies it” takes place when a man claims
that he owns what another claims to own, while at the same time, that
man denies such claim. That is why the Prophet (peace be upon him} said
at the beginning of the hadith, “Were people to be given what they

claim, men would claim fortunes and blood [lives] of others.”

The case of claiming the ownership of something not claimed by
others and those who do not deny such ownership is easier than the first.
While it is incumbent upon the claimant to substantiate his claim with
proof, what is sufficient with reference to the claimant is not sufficient

with reference to the defendant’s refutation.

Finding a lost object is an example. If a person describes the lost
object, scholars agree that it should be given to him without requiring
other proof from him. However, some scholars have said that the
claimant can be given the lost object if the one who found it is sure of his
honesty. However, Ash-Shaf’iy and Abii Hanifah said that giving the lost

object in this case is a must. Other scholars like the two imams, Malik
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and Ahmad, said that by giving an identical description of the lost object,

it should be returned to the claimant.

Another example of the hadith is the spoils. If an individual
claims a right to the spoils which were taken by the disbelievers, and can
demonstrate evidence of it, then he is to be given what he claims. Imam
Ahmad was told about that case and was asked whether he would require
proof for it or not. He answered, “The claimant should substantiate the

proof for his claim.” In such a case, it should be presented to the ruler.

Al-Khallal narrated, in his chain, on the autherity of Ar-Ragin bin
Ar-Rabi” from his father who said, “A horse belonging to my brother ran
away from a place called ‘Ayn Al-Qamar; then my brother saw it in
Sa’ad’s stable, and asked for his horse. Sa‘ad asked him, “Do you have
proof?” My brother said, “No, I have no proof except that when I call the
horse, it neighs.” He then called the horse, and it neighed. Thus, Sa’ad

turned it over to him.

It s probable that this horse had run away and reached the
enemies, when the Muslims got hold of it. It is also probable that the
horse was found wandering, and was put with the lost animals. Thus the

ruling with regard to lost items is applied to it.

Another example of the hadith is things taken by force
[unlawfully]. If the njustice of the rulers is well known, the claimant can
request the return of his property from the Bayt Al-M&1‘" Abi Az-Zinad
said, “‘Umar bin ‘Abd Al-‘Aziz used to return property which was
unlawfully taken to their claimants without requesting definitive proof.

He was satisfied with simple proof and would return things if he was able

(') The place where the money for the Islamic state was kept
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to do so without verification because he knew of the oppression of the
past rulers. All the money of Iraq was spent in this manner to the extent
that they were required to bring more from Sham ‘"

“But the taking of the oath is incumbent upon him.”

This refers to making an oath without witnesses. The beginning of
the hadith indicates this meaning.

“Were people to be given what they elaim, men would claim the
fortunes and blood [lives of people].”

Thus it is incumbent upon him to take an oath

Thus taking the oath is incumbent upon he who denies something,
and means that the oath terminates disputes in the absence of proof. The
oath to prove a right in addition to the presence of witnesses is proven by
another hadith.

(1) Sham: Includes Jordan, Palestine and Syria
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