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in sleep for three hundred solar years, or three hundred nine lunar
years, He said, “Thus did We make their case known to the people,
that they might know that the promise of Allah is true and that there
can be no doubt about the Hour of Judgment” [18:21].

Those who believe that bodies are formed of atoms find it
difficult to account for the resurrection. They are of two views.
Some say that these atoms are first destroyed and then retrieved;
others say that they are first scattered and then collected. The
objection that has been raised against them is that, suppose a man is
eaten by an animal, and that animal is eaten by another man, it
means that if the atomic particles of the latter are retrieved those of
the former cannot be. Another objection is that since man dissipates
and re-forms continuously, which atoms of his will be retrieved,
those that constituted him when he died? If the answer is in the
affirmative, it will mean that the resurrected person will be a weak
person, which conflicts with the texts. But if they are some other
atoms, then which others? For every conglomeration of theirs can be
a candidate and there is no way to choose one and reject the other.
Some people say that in every human being there is a part which
does not decompose, and in case he is eaten up by an animal that
part does not pass on into it. But this is wrong. Everybody knows
that the whole of a man decomposes and nothing survives. Since the
efforts to explain resurrection on the hypothesis that bodies are
formed of atoms miserably fails, some philosophers deny the
resurrection of the body altogether.

The view which the Elders and all reasonable beings have held
on this issue is that bodies constantly change from one state to
another, and in the end mix into the earth. It is out of this earth that
Allah will create man again. As in the first creation, he passed
through various stages — from sperm to a leech-like clot, then a lump
of meat, then bones and flesh, and finally complete man — in the
same way he will be created the second time. When all his body
disintegrates and nothing remains, except the coccyx of the tailbone,
Allah will create him out of it again. In the Sahih collections it is
confirmed that the Prophet (peace be on him) said, “Every part of
man disintegrates except the coccyx of the tailbone. From it he was
created first, and from it he will be reconstructed.”**° He (peace be
on him) is also reported to have said, “The sky will pour down

520 Al-Bukhari, 4814, 4935; Muslim 2955, 142; Aba Dawiid, As-Sunnah, 4743; An-
Nasa’i, 4:111-112; Ahmad, 2:322, 428, 499; Ibn Majah, 4z-Zuhd, 4226.
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water like human semen, and people will grow from the graves like
vegetables.””?!

This means that the first and the second creations are two tokens
of a type similar in some respects and different in others.
Resurrection is like the first creation, except that its requisites are
different. Man will be recreated from the material into which every
part of his being except the coccyx of his tail disintegrates. This will
not, however, affect his identity, just as it does not affect the identity
of a person when he is a child and then an old man changing in the
process all the while, or the identity of a plant if it is a sapling and
then a full-blown tree. However, the second life will be different
from the first. In Paradise particularly, men will be as tall as their
first father, Adam, sixty cubits tall, as is recorded in the two
Sahihs.>** Some narrations mention their girth as seven spans. They
will be living there forever, safe, without any suffering, unlike their
lives here which are filled with displeasures.

As for the recompensing of deeds, Allah has said, “He is the
Master of the Day of Judgment (Yawm ad-Din)” [1:3], and, “On that
Day Allah will pay them back all their just deeds, and they will
realize that Allah is the (very) Truth that makes all things manifest”
[24:25]. Din means recompense or retribution. People say, “kama
tadin tudan,” (as you judge others so are you judged). Allah has
also said, “as a recompense for their deeds” [32:17, 46:14, 56:24];
“as a fitting recompense” [78:26]; “Those who do good will have
ten times as much to their credit; those who do evil will only be
recompensed according to their evil. No wrong will be done unto
them” [6:160]; “If any do good, good will accrue to them therefrom;
and they will be secure from terror that Day. And if any do evil,
their faces will be thrown headlong into the Fire. Do you receive a
reward other than what you have earned by your deeds?” [27:89-
90]; “If someone does good, the reward to him is better than his
deed; but if someone does evil the evildoers are only punished (to
the extent) of their deeds™ [28:84], and so on.

Abi Dharr reported that the Prophet (peace be on him) narrated
from Allah, “My servants! These are only your deeds that I count
for you and will recompense in full. If you find it good you should
be grateful to Allah; but if you find it otherwise, you should blame

2'Part of a long hadith, At-Tabarani, A/-Kabir, 9761; Al-Hakim, Al-Mustadrak,
4:598-600. But the chain of the hadith is broken. See Al-Haythami, Majmi‘ az-
Zawa'id, vol. 10, pp. 329-330. Al-Albani has declared it weak.

522 Al-Bukhari, 3326, 6227; Muslim, 2841.
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none but yourselves.””** We will return, God willing, to this point
shortly. 5

The author states, “We believe in resurrection after death and in
recompense of deeds on the Day of Judgment, the reading of the
books and the reward and punishment for deeds.” (These have all
been mentioned by Allah in the Qur’an.) Allah says, “On that Day
will the (great) Event come to pass, and the sky will be rent asunder,
for it will that Day be flimsy, and the angels will be on its sides, and
eight will that Day bear the Throne of your Lord above them. That
Day will you be brought to Judgment: not an act of yours that you
hide will be hidden” [69:15-18]. “Mankind! Verily you are toiling
on towards your Lord — painfully toiling — but you will meet Him.

Then, whoever is given his record in his right hand, soon will
his account be taken by an easy reckoning, and he will turn to his
people rejoicing. But whoever is given his record behind his back,
soon will he cry for perdition, but he will enter a blazing Fire.
Truly, did he go about among his people rejoicing! Truly did he
think that he would not have to return to us! Nay, nay, for his Lord
was ever watchful of him” [84:6-15]. “And they will be marshaled
before your Lord in ranks (with the announcement), ‘Now have you
come to Us (bare) as We created you first.” And the book (of deeds)
will be placed before you; and you will see the sinful in great terror
because of what is (recorded) therein. They will say: ‘Ah! woe to
us! What a book is this! It leaves out nothing small or great, but
takes account thereof!” They will find all that they did placed before
them. And not one will your Lord treat with injustice” [18:48-49].
“One day the earth will be changed to a different earth, and so will
be the heavens, and (men) will be marshalled forth before Allah, the
One, the Irresistible.

And you will see the sinners that day bound together in fetters,
their garments of liquid pitch and their faces covered with Fire, that
Allah may requite each soul according to its deserts, and verily Allah
1s swift in calling to account” [14:48-50]. “Raised high above ranks,
He is the Lord of the Throne. By His command does He send the
spirit (of inspiration) to any of His servants He pleases, that it may
warn (men) of the Day whereon they will (all) come forth. Not a
single thing concerning them is hidden from Allah. Whose will be
the dominion that Day? That of Allah, the One, the Irresistible! That
Day will every soul be requited for what it earned; no injustice will
there be that Day, for Allah is swift in taking account” [40:15-19].
“And fear the Day when you will be brought back to Allah. Then

*®Muslim, Al-Birr wa as-Salah, 2577, mentioned earlier.
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will every soul be paid what it earned, and none will be dealt with
unjustly” [2:281].

_ Al-Bukharl has recorded in his Sahih a hadith reported by
‘A’ishah that the Prophet (peace be on him) said, “On the Day of
Judgment, whoever is called to account is doomed.” She said,
“Messenger of Allah, has Allah not said, ‘Then whoever is given his
record in his right hand, soon will his account be taken by an easy
reckoning (84:7-8]?” the Prophet said, “This will be only a
presentation of the deeds ( ‘ard). But whoever is questioned in detail
on the Day of Judgment will be punished.”*** That is, if anyone’s
account is scrutinized he will be punished, and rightly so. However,
Allah may forgive and pardon. We will return to this point later,
God willing.

There is another hadith in the Sahih in which the Prophet (peace
be on him) said, “People will be stupefied on the Day of
Resurrection. I will be the first to regain consciousness. Lo and
behold! Moses will be there, holding the leg of the Throne. I will
not know whether he regained consciousness before me or whether
he was not stunned because he had already suffered that experience
at Mount Sinai.””*> This will happen when Allah comes for
judgment. The earth will be illuminated with His light and people
will be stunned. |

Someone might ask, “What then do you say about the hadith
that “the people will be stupefied on the Day of Resurrection. I will
be the first one to come out of the earth. I will find Moses holding
on to the legs of the Throne?**¢

It is said that this is definitely how the hadith has been narrated,
and that is the source of the problem. But what happened is that the
narrator combined together the wordings of two ahddith. One hadith
is, “People will be in a stupor on the day of Resurrection and I will
be the first to regain my consciousness,” as was stated earlier, and
the second states, “I will be the first one to be brought out of the
earth on the Day of Resurrection.” the narrator combined these two
ahadith. This was pointed out by Abi Al-Hajaj Al-Mizz, followed
by Sheikh Shams ad-Din Ibn Al-Qayyim and our Sheikh ‘Imad ad-
Din Ibn Kathir, may Allah have mercy on them.

Similarly some of the narrators were confused. It states, “I will
not know if he regained consciousness before me or if he was from

524 A1-Bukhari, 103, 4939, 6536, 6537; Muslim, Al-Jannah, 2876; Abu Dawid, A/-
Jana’iz, 3093; At-Tirmidhi, Tafsir, 3334; Ahmad, 6:47, 91, 108, 127.

Discussed earlier; it is authentic.

526 A1-Bukhari, 2412, 3298, 4638, 6916, 7427; Muslim, 2374.
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those exempted by Allah.” the correct version that the narrators
report is the first one mentioned earlier. It has the correct meaning
because the stupefying will occur when Allah comes to His servants
for Judgment. If Moses does not fall into a stupor with them, it will
be because he had already done so when Allah exposed His
grandeur to the mountain and caused it to be crushed. That stupor
when Allah displayed His grandeur was in lieu of the stupor that
people fall into at Allah’s grandeur on the Day of Judgment.
Consider that very important meaning and do not neglect it.>*’

Imam Ahmad, At-Tirmidhi and Abt Bakr Ibn Abi Ad-Dunya
have reported from Al-Hassan that Abt Miisa Al-Ash‘ari heard the
Prophet (peace be on him) say, “On the Day of Judgment there will
be three presentations. In two of them, people will offer arguments
and excuses, and in the third they will go through their records.
Whoever is given his record in his right hand, his account will be
taken in an easy reckoning, and he will be sent to Paradise. But
whoever is given his record in his left hand will be sent to the
Fire-”528

Ibn Abi Ad-Dunya records the following lines of poetry from
Ibn Al-Mubarak on this point:

When the open records fly to the hands,

they have the secrets and are looked at.

How can you be heedless when the news is happening, and
very soon; you do not know what will happen.

Whether in Paradise and victory without end,

Or Hell, and it will leave nothing (without burning it).

It will take them down sometimes and raise them.

Seeking to leave its sadness, they will be struck down.
Their crying will be endless, their petition not treated kindly.
Polite speech and their fear will never help.

The knowing must benefit from his knowledge ere he dies.
Some in the Fire have asked to return (to do good deeds)
but they will not be returned.

2’ Al-Albani points out that there is no need for the explanation given by the
commentator. The second stupor refers to the stupor that occurs at resurrection, which
is mentioned in the verse, and it is not the stupor that occurs when Allah appears for
judgment. Therefore, there is actually nothing wrong with the way the hadith appears
in Al-Bukhari and Muslim.

S8 At-Tirmidhi, Sifat al-Jannah, 2427; Ibn Majah, Az-Zuhd, 4277, Ahmad, 4:414. At-
Tirmidhi has observed that Al-Hassan Al-Basri, who narrated the hadith from Abu
Miisa Al-Ash‘ari, did not meet Abti Miisa. The hadith is weak.
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We believe in the Sirat. The Sirat is a bridge over Hell. When
people leave the place where they are to be assembled, they will
come to.a dark region beside the Bridge. ‘A’ishah said that the
Messenger (peace be on him) was asked where people will be when
the earth and the heavens are changed into different earth and
heavens. He said, “They will be in darkness beside the Bridge.”*’
At that time the hypocrites will be separated from the Believers, who
will go ahead and leave them behind. A wall will be placed between
them that will stop them from reaching them.

Al-Bayhaqi has recorded a hadith reported by Masruq from
‘Abdullah that the Prophet (peace be on him) said, “Allah will gather
people on the Day of Judgment... Their light will shine more or less
brilliantly according to their deeds, some lights will expand like a
mountain, and some even more. Some people will have their lights
in their right hands as big as a date palm, and some will have a
comparatively small light. The smallest light will be a light on the
big toe of someone’s foot that will be flickering on and off. When it
shines he will walk, but when it goes off he will stop. He will pass
along with others across the Bridge, which will be as sharp as a
sword and very slippery. They will be asked to walk across
according to their light. Some of them will pass over it like a
shooting star and some like a wind; some will cross it in the
twinkling of an eye, and some will run across it, each according to
his deeds.

“When one that has a light on the big toe of his foot crosses the
Bridge, sometimes one of his hands will quiver and he will try to
balance with the other, and sometimes one of his feet will stagger
and he will try to hold himself up with the other. He will not be able
to save his sides from the flames of the Fire. In the end, however,
they will all be saved, and loudly they will shout, ‘Praise be to Allah
Who has saved us from you (the Fire) after it was shown to us.
Indeed5,3oHe has done for us a favor that He had done for none
else.””

The scholars differ as to the meaning of the verse, “There is not
one of you but will approach it” [19:71]. The strongest and most
transparent opinion is that it refers to passing over the Bridge. Allah
then says, “Then We will rescue those who kept from evil, and
leave the evildoers crouching there” [19:72]. In the Sahih, it is
recorded that the Messenger of Allah (peace be on him) said, “By

*Part of a long hadith, Muslim, Al-Hayd, 315.
9 Al-Hakim, A/-Mustadrak, 2:376-377, and its chain is good. See also At-Tabarani,
Al-Kabir, 9763.
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the One in Whose hand is my soul, the Fire will not touch any of the
people who gave the pledge of allegiance under the tree.” Hafsah
asked him, “Messenger of Allah, didn’t Allah say, ‘There is not one
of you but will approach it’?” He said, “But didn’t you hear Him
say, ‘Then We will rescue those who kept from evil, and leave the
evildoers crouching there’?”?'!

The Prophet (peace be on him), therefore, is saying that
approaching the Fire does not mean entering it. Being saved from
evil does not imply that one is touched by it. It does, though, imply
meeting its causes. For example, if someone seeks his enemy to kill
him but is not able to do so, one says, “Allah saved him from him.”
In that fashion, Allah says, “And when Our commandment came to
pass We saved Hud” [11:58]; “So when Our commandment came to
pass, We saved Salih” [11:66]; and, “And when Our commandment
came to pass, We saved Shu‘ayb” [11:94]. The punishment did not
touch any of them but it afflicted others. If it were not for Allah
bestowing on them the means of being saved, they would have been
afflicted with what the others were afflicted with.

The same is true for passing over the Hell-fire. They will pass
over it on the Bridge and Allah will then save those who were pious
and will leave the evildoers there crouching. In the hadith just
mentioned, the Prophet (peace be on him) explained that the
“approaching” refers to passing over the Hell-fire on the Bridge.

Al-Hafiz Aba Nasr Al-Wa‘ili recorded on the authority of Abii
Hurayrah that the Messenger of Allah (peace be on him) said,
“Teach the people my Sunnah even if they dislike it. If you wish not
to stay on the Bridge even for the blinking of an eye, do not invent
anything in the religion according to your opinion.” Al-Qurtubi
mentioned this hadith in At-Tadhkirah.>**

Abu Bakr Ahmad Ibn Salman Al-Najjad recorded from Ya‘la Ibn
Muniyyah that the Messenger of Allah (peace be on him) said, “The
Fire will say to a Believer on the Day of Resurrection, ‘Pass over,
Believer; your light extinguishes my flames.””*?

As for the Balance (Mizan), we believe in the Balance. Allah has
referred to it in various verses of the Qur’an, for example, “We will
set up scales (mawazin) of justice for the Day of Judgment, so that
not a soul will be dealt with unjustly in the least. And if there be (no
more than) the weight of a mustard seed, We will bring it (to

$"Muslim, 2496, Ahmad, 6:285, 326.
32A]-Albani has stated that this hadith is a fabrication.
*Abii Nu‘aym, Al-Hilya, 9:329; At-Tabarani, 4/-Kabir, 22:668. It is a weak hadith.
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account). And enough are We to take account” [21:47]; and, “Then
those whose balance (of good deeds) is heavy will attain salvation,
but those whose balance is light will be those who have lost their
souls; in Hell will they abide” [23:102-103].

Al-Qurtubi has said that scholars think that when the reckoning
is finished, deeds will be put in the Balance. Since weighing is
meant for determining reward or punishment, it will take place after
the reckoning.’** The reckoning will be for determining deeds, and
the weighing will be for determining the value of the deeds so that
the reward or penalty may be fixed. The word mawazin in verse
21:47 quoted above is plural, meaning that there will be a number of
balances there. It may also mean that there will be different kinds of
balances for weighing different kinds of deeds. True knowledge,
however, is with Allah.

There are many ahddith on the subject that make it quite clear
that the Balance will have two scales visible to the eyes. Imam
Ahmad has recorded a hadith transmitted by Abtu ‘Abdur-Rahman
Al-Hubuli, from ‘Abdullah Ibn ‘Amr, that the Prophet (peace be on
him) said, “Allah will pick out a person from my ummah from all
the creation, ask him to step forward, place before him ninety-nine
registers recording his deeds, each register as long as his eyes can
see, and ask him, ‘Do you deny any item mentioned in these
registers? Have my scribes wronged you in any way?’ He will say,
‘No, my Lord.” Allah will then ask, ‘Have you any excuse to offer
or any good deed to mention which is not here?’ He will say, ‘I
have nothing to say, my Lord.” Allah will say, ‘No, you have a
good thing to mention. There will be no injustice to you this day.” A
card will then be produced which will have, ‘I witness that there is
no god except Allah, and that Muhammad is his servant and
messenger.’ It will be handed to him, but he will wonder and say,
‘What can this do in the presence of so many evil records?’ Allah
will say, “You will not be wronged.” Then all the registers will be
placed on one scale and that card will be placed on the other scale
and it will outweigh them. Nothing can outweigh the name of Allah,
the Merciful, the Compassionate.””** This is recorded by At-
Tirmidhi, Ibn Majah and Ibn Abi Ad-Dunya from Al-Layth. In At-

3% Al-Qurtubi, At-Tadhkirah, p. 309.

S5 At-Tirmidhi, 2639; Ibn Majah, 4300; Ahmad, 2:213; Ibn Hibban, 2524; Al-
Hakim, A/-Mustadrak, 1:6, 529. The last sentence of this hadith is incorrect and is
only recorded by Ahmad. It should be, “Nothing can outweigh the name of Allah.”
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Tirmidhi’s version the last words are, “Nothing can outweigh the
name of Allah.”*

The Prophet (peace be on him) said, “Balances will be set up on
the Day of Judgment, and men will be brought and put on the
scale.”?” This means that men will also be weighed along with their
deeds. Al-Bukhari has recorded a hadith from Abu Hurayrah in
support of this hadith. The Prophet (peace be on him) said, “On the
Day of Judgment, a very large and heavy man will be brought, but
in Allah’s sight his weight will be less than that of the wing of a
mosquito. If you like you may recall the verse, ‘We will not give
them any weight on the Day of Judgment’ [18:105].”>*® Imam
Ahmad has recorded a hadith wherein it states that one day Ibn
Mas‘Qid was trying to pluck a twig of an arak tree in order to brush
his teeth. His shanks, which were very thin, were exposed by the
wind, and some people burst into laughter at them. The Messenger
of Allah (peace be on him) asked, “Why are you laughing?” They
said, “Prophet of Allah, we are laughing at how thin Ibn Mas‘ad’s
shanks are.” He retorted, “By Allah, they will be heavier than
Mount Uhud in the Balance.”*

Actions themselves will be weighed in the Balance. Muslim has
recorded a hadith reported by Abti Malik Al-Ash‘ari that the Prophet
(peace be on him) said, “Cleanliness is half of faith, and the words,
al-hamdu li Allah (all praise is for Allah) will fill the Balance.”**° the
last hadith in Al-Bukhari’s Sahih is, “Two sentences are light on the
tongue, but they are very dear to Allah and heavy on the scales:
Subhana Allah wa bi-hamdihi (glory to Allah and praise to Him) and
Subhana Allah Al-‘Azim (Glory be to Allah, the Majestic).”**'

Al-Bayhaqi has recorded a hadith reported by Anas Ibn Malik
that the Prophet (peace be on him) said, “On the Day of Judgment
men will be brought before the Balance, and an angel will weigh
them. Whenever a man tilts the scale the angel will shout, ‘Happy is
this man. Never will he be unhappy ever after,” and all the people

*3*These words occur in the hadith of At-Tirmidhi and Al-Hakim.

37 Ahmad, 2:221-222. But the hadith is not authentic; for one of its transmitters is
Ibn Lahi‘ah, who has a weak memory.

3 Al-Bukhari, Tafsir, 4729; Muslim, Sifat al-Munafigin, 2785.

3 Ahmad, 1:420-421; At-Tabarani, AI-Kabir, 8452. See also Ibn Abi Shaybah, A4/-
Musannaf, 12:113; Al-Hakim, Al-Mustadrak, 3:317. ’
**Muslim, Af-Tahdarah, 223; At-Tirmidhi, Ad-Da ‘wat, 3512; An-Nasa’i, 5:5-6; Ibn
Majah, 270; Ahmad, 5:342, 343, 334.

*I Al-Bukhari, 6404; 6687, 7563; Muslim, Adh-Dhikr wa ad-Du‘a’, 2694; At-
Tirmidhi, Ad-Da ‘wat, 3463; Ibn Majah, Al-Adab, 3806; Ahmad, 2:232.
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around will hear it. But when a man’s scales goes up, the angel will
shout, ‘Doomed is this man! Never will he be happy ever after,” and
everyone will hear it.”**?

In view of these ahadith, the objection of an obstinate rejector
carries no weight that actions are incidents not bodies, and therefore
cannot be objects to be weighed. Allah, though, can change the
incidents into bodies and put them on the scale, as was shown
earlier. This is also suggested in a hadith which Imam Ahmad has
recorded from Abu Hurayrah, in which the Prophet (peace be on
him) said, “Death will be brought in the form of a ram covered with
dust and placed between Paradise and Hell. A call will be given to
the people of Paradise, who will raise their heads and look. A call
will also be given to the people of Hell, who will raise their heads
and look. They will think that perhaps the time for relief has arrived.
The ram will be killed and the announcement will be made: ‘Life
forever. There is no more death.””*** Al-Bukhari has also recorded
this hadith with some difference in wording.>** All this proves that
the deeds, the doers and the records of the deeds all will be
weighed, and that the Balance will have two scales. Further details
of how these things will happen are known only to Allah.

Our duty is to believe in what the Prophet (peace be on him) has
said about the Unseen without adding or subtracting anything. Woe
to those who deny the setting of the balances on the Day of
Judgment, of which the Prophet has spoken. They fail to see the
reason behind it and therefore deny it. They say that balances are
required for weighing groceries. I am afraid that these people will be
given no weight on the Day of Judgment. Balances will be set up in
order to demonstrate Allah’s justice to all the people, although no
one more readily accepts excuses than Allah. This is also the reason
He sends messengers to give good tidings and to issue warnings to
the people. There may be other reasons, too, that we do not know.
You may see the point if you reflect upon what transpired between
the angels and Allah when He told them, “I will create on earth a
viceregent. They (the angels) said, “Would you place therein one
who will make mischief therein and shed blood, while we celebrate
Your prayers and glorify Your holy name?’ Allah said, ‘I know
what you know not’” [2:30]. At another place He has said, “Of
knowledge there is only a little that is communicated to you”
[17:85].

*?Aba Nu‘aym, Al-Hilya, vol. 4, p. 174. Al-Albani has called it a fabrication.
43 Ahmad, 2:423; Ad-Darimi, Sunan, 2:329.
44 Al-Bukhari, 4730; Muslim, 2949; At-Tirmidhi, 3156.
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In the earlier discussion on the Fountain (Hawd), we have
quoted Al-Qurtubi as saying that the Fountain will come before the
Balance and the Balance will come before the Bridge. In the two
Sahihs, it states, “When the Believers cross the Sirat they will be
detained at an arched bridge (gantarah) between Paradise and Hell.
Every wrongdoer will pay for the wrong he has done. When they
are purged of all evils and cleansed, they will be allowed into
Paradise.””*> As Al-Qurtubi has said, this gantarah will be the
second bridge which the Believers will have to cross. However, no
one will fall off this bridge.’*¢ Allah knows best.

(91) Paradise and Hell have been created and will never
perish or pass away. Allah created them before the
world. He allotted some people for each. Those whom
He allotted for Paradise, He did so out of His bounty
for them. And those whom He allotted for Hell, He
allotted because it was required by His justice. Everyone
will do what has been chosen for him, and will go to the
place for which he has been created. Good and evil both
have been determined for each and every person.

The Ahl as-Sunnah are agreed that Paradise and Hell have been
created and are in existence at this moment. This is what they have
always believed.”*’ The Mu‘tazilah and the Qadariyyah were the first
to deny this; they instead said that Allah will create them on the Day
of Resurrection. What led them to this view was their false
assumption that Allah was subject to a code of law which they had
laid down, that He must do certain things and avoid others. They
conceived of Him on the pattern of His creatures and compared His
actions with theirs. Following the line of Jahm, they also negated
Allah’s attributes. Every text that conflicted with the code they had
formulated for Allah, they rejected or interpreted against its intent.
Furthermore, they denounced as innovators anyone who objected to
their beliefs. '

The Qur’an has referred to Paradise many times, such as, “It has
been prepared for the God-fearing” [3:33], and “It has been
prepared for those who believe in Allah and His messengers”
[57:21]. The Qur’an has also referred to Hell, such as “It has been

543 Al-Bukhari, 2440, 6535; Ahmad, 3:13, 63, 74. It was not recorded by Muslim.

3¢ A1-Qurtubi, A¢-Tadhkirah, 339. .
*Ibn Al-Qayyim, Hadi al-Arwah ila Bilad al-Afrah (Beirut: Dar Al-Kutub Al-
‘Ilmiyyah), pp. 11-18.
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prepared for the infidels” [3:13], and “Truly, Hell is a place of
ambush or a place of destination for the transgressors” [78:21-2].

The Messenger (peace be on him) has seen them and Allah has
referred to his seeing Paradise in these words, “And indeed he saw
him (Gabriel) at a second descent near the lote-tree beyond which
none may pass. Near it is the Garden of Abode” [53:13-5]. The
Prophet (peace be on him) did see the lote-tree beyond which none
could pass and did see the Garden of Abode. Describing his night
journey, as it is recorded in the two Sahihs, the Prophet (peace be on
him) said, “Then Gabriel took me to the lote-tree which no one can
pass. It was draped in too many colors to be described. Then I
entered Paradise and, lo and behold, it was covered with high-rising
domes studded with pearls and its floor was of musk.”*** The two
Sahihs have another hadith, reported by ‘Abdullah Ibn ‘Umar in
which the Prophet (peace be on him) said, “When any one of you
dies his seat in Paradise or in Hell is shown to him morning and
evening. If he is a man of Paradise, he is shown a seat in Paradise,
but if he is a man of Hell he is shown a seat in Hell, and he will be
told, ‘This is your place,” until Allah raises him on the Day of
Resurrection.”*’

We have previously mentioned the hadith which has been
reported by Al-Bara’ Ibn ‘Azib. It says, “A call will be given from
the heaven. If My servant tells the truth, make for him a bed from
Paradise and open for him a door towards it, so that he may have the
air and the scent of Paradise.”*° the same point is made in the
hadith reported by Anas which we have quoted earlier.

Muslim has recorded a hadith in which ‘A’ishah first spoke of
an eclipse of the sun that took place at the time of the Prophet (peace
be on him) and said that the Prophet said, “I see from this place
where I am standing everything which you have been promised. I
even see that I plucked a fruit of Paradise when you saw me
stepping forward. I also saw the Hell-fire, burning itself, when you
saw me step back.””' The Sahihs of Al-Bukhari and Muslim also
contain a hadith which ‘Abdullah Ibn ‘Abbas reported, and the
following is Al-Bukhari’s wording. He mentioned that once, when

***part of the hadith on ascension reported by Anas that was mentioned earlier.

39 Al-Bukhari, 1379, 3240, 6515; Muslim, Al-Jannah, 2866; At-Tirmidhi, Al-
Jana'’iz, 1072; An-Nasa’i, 4:106-7; Ahmad, 2:16, 51, 113, 123; Malik, Al-Jana’iz,
1:239.

>Discussed earlier; it is authentic.

S'Part of a long hadith, Muslim, As-Salah, 901; Al-Bukhari, As-Salah, 1212; An-
Nasa’i, 3:130-132.
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there was an eclipse of the sun, the Prophet (peace be on him)
stepped forward, stretched his hand to grasp something and then
retraced his steps. When he was asked about it he said, “I saw
Paradise and intended to pluck a bunch of its grapes. If I had
succeeded, you would be eating from it until the end of the world. I
then saw the Fire. Never did I see a scene more horrible than what I
saw today. I saw that most of its inhabitants are women.” Someone
asked, “Why, Messenger of Allah?” He replied, “It is because they
are ungrateful.” “To whom are they ungrateful?” he was further
asked. “They are ungrateful to their husbands. They do not
recognize the kindness you show them. You may go on doing good
to them all the time, but if once they experience something
unpleasant from you, they will say that they never had any good
from you.”*?

Muslim recorded from the hadith of Anas that the Prophet (peace
be on him) said, “By the One in Whose hand is my life, if you had
seen what I saw you would laugh less and weep more.” He was
asked what had he seen. He said, “I saw Paradise and the Fire.””*>?

In the Sunan collections and the Muwatta there is the hadith
reported by Ka‘b Ibn Malik in which the Prophet (peace be on him)
said, “The soul of a Believer is like a bird that perches on a tree of
Paradise until Allah returns it to its body on the Day of
Resurrection.”””>* This is a clear statement that the souls enter
Paradise before the Day of Judgment.

In Sahih Muslim, the Sunan and Musnad collections, there is the
hadith reported by Abti Hurayrah in which the Prophet (peace be on
him) said, “When Allah created Paradise and Hell, He sent Gabriel
to Paradise and commanded him to see what was provided therein
for its people. He went and saw it and what Allah had provided
therein for its people. He returned and said, ‘By Your Majesty, no
one will hear about it without entering it.” Then Allah commanded
that Paradise be surrounded by difficulties. He then told Gabriel to
look at it and what had been prepared for its people. He look at it
and returned, saying, ‘By Your Majesty, I am afraid no one will
ever enter it.” Then he was commanded to visit Hell and see what
was cast into it for its people. He visited it and saw that it was
boiling up fiercely, one part smashing into another. He returned and
said, ‘By Your Majesty, no one who comes to hear about it will ever
enter it.” Thereupon Allah commanded and it was covered with

552 A1-Bukhari, 1052; Muslim, 907.
53Muslim, As-Salah, 426; An-Nasa’i, 3:83.
$**Discussed earlier; it is authentic.
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pleasurable things. He then told Gabriel to visit it again. He visited
and returned and said, ‘By Your Majesty, I am afraid no one will be
able to be saved from it, but all will enter it.”*>> There are many
ahadith on the subject.

Some people say that the Paradise which has been promised is
the same Paradise in which Adam was kept before he was sent
down to earth. If this is correct, it clearly means that Paradise is in
existence. The difference of opinion over that question is well
known.

Others say that Paradise does not exist at this moment, for if it
existed, it would be destroyed on the Last Day on which everything
will perish, as the Qur’an says, “Everything (that exists) will perish
except His own countenance” [28:88]; and, “Every soul will taste
death™ [3:185]. At-Tirmidhi has recorded a hadith reported by Ibn
Mas‘nd that the Prophet (peace be on him) said, “I saw Abraham the
n'{%cl};rllyas taken on a journey. He said, ‘Muhammad, speak my
greetings to your ummah, and tell them that the ground of Paradise
1s good and its water is sweet, but it has no plants. If you want to
have plants there, say “Glory to Allah”, “Praise be to Allah”, “There
is no god but Allah”, and “Allah is great” »*°

This hadith, At-Tirmidhi says, is fair (hasan) but isolated
(gharib). He has recorded another hadith reported by Abu Az-
Zubayr, through Jabir, that the Prophet (peace be on him) said,
“Whoever says ‘Glory to Allah and praise to Him,” a date tree is
planted for him in Paradise.””*’ At-Tirmidhi’s evaluation of this
hadith is that it is hasan sahih. Some say that had Paradise already
been created it would not have been barren and lacking in plants, as
otherwise this hadith would have no meaning. As a further
argument they quote the verse mentioning Pharaoh’s wife’s
supplication, “My Lord, build for me in nearness to You a house in
Paradise” [66:11].

In reply, we will say that if they mean that Paradise does not
exist at the present in the same way the Trumpet has not been

5% Abu-Dawid, As-Sunnah, 4744; At-Tirmidhi, Sifat al-Jannah, 2563; An-Nasa’i, /-
Iman wa an-Nudhiir, 7:3; Ahmad, 2:332, 354, 373. Its chain is hasan. Muslim did not
record it in its entirety.

8 At-Tirmidhi, Ad-Da ‘wat, 3456. But the hadith is weak, as one of its transmitters,
‘Abdur-Rahman Ibn Ishaq Ibn Harith Al-Wasiti, is weak. See Al-Haythami, Majmi*
az-Zawa'id, 10:98.

7 At-Tirmidhi, 3460, 3461. The transmitters of this hadith are reliable; however, one
of them, Abu Az-Zubayr, has committed tadlis. At-Tirmidhi has rated it hasan sahih
gharib. Ibn Hibban has recorded it in his Sahih, 2335.
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sounded and the people have not been raised from the graves at the
moment, they are wrong. The texts that we have quoted, and others
that we did not mention, contradict their view. But if they mean to
say that not all that Allah has promised to the people of Paradise is
yet created, and that He will be creating many more things there,
even after the faithful will have entered it, this is true and cannot be
refuted. The texts they have produced support it.

But their inference from the verse, “Everything will perish
except His countenance” [28:88], that Paradise and Hell are non-
existent is not correct. It is as incorrect as to infer from it that
Paradise and Hell will terminate and their people will perish some
time in the future. It is misinterpreting the verse. The correct
interpretation which scholars make is that the words, “everything
will perish” means that everything that Allah has deemed to perish
will perish. Paradise and Hell are not included in this category; they
have been created to abide and last forever. The same is true of
Allah’s Throne, which is above Paradise. Some say that it refers to
His dominion, which will not be destroyed. Others say it means,
“except what His countenance wills.” Some say that when Allah
revealed, “Every thing that is thereon will pass away” [55:26], the
angels said, “The people of the earth will be destroyed,” and they
desired them to stay. Then Allah informed them that all the
inhabitants of the heavens and the earth will die. He said,
“Everything will perish except His countenance™ [28:88], as He is
the Living, Who does not die. The angels were then assured of
death. The people who say so make such an interpretation in order
to reconcile the different texts that definitively point to the
everlasting nature of Paradise and Hell, as we will discuss shortly,
God willing.

As for the statement that Paradise and Hell “will never perish or
disappear,” this is the belief of the majority of scholars of all times,
early as well as later. Some of them, however, say that Paradise will
abide forever but Hell will terminate. Both these views have been
mentioned in commentaries on the Qur’an and other works.*>*®

The person who first said that both Paradise and Hell will perish
was Jahm Ibn Safwan, the leader of the negators of Allah’s
attributes. No Companion, Successor or leading scholar of the Ahl
as-Sunnah has ever said that. As one body they denounce Jahm and
call him infidel for holding this view. This is known all over the

**In his footnotes to this work, Al-Albani points out that it has never been

authentically narrated from any of the Elders that they believed that the Hell-fire will
come to an end.
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world. What led Jahm to this stance was his assumption that a
contingent thing is not everlasting. This is the principle on which
misguided theologians build up their argument for the contingency
of the world.

Jahm believes that what is not without a beginning in the past
cannot go on without an end in the future. On these grounds he rules
out the eternity of divine action in the future as well as in the past.
Abu Al-Hudhayl Al-Allaf, the leader of the Mu‘tazilah, agreed with
him on this point, but he drew the implication that the people of
Paradise and Hell will cease to move one day and will enter into a
state of perpetual rest where none of them will be able to move. We
have already referred to the controversy over the regress of events in
past and in future, and related it to the eternity of divine action. We
have said that Allah is the Lord from eternity, that He has been
doing from eternity what He has willed. He is Everlasting, Ever-
Knowing and Ever-Powerful. It is not possible to think that at first
He could not act and then began to act without anything happening
there, or that His inactivity ended at a particular time and He became
active at that time and not before. This is plainly false and its
falseness can hardly be over-emphasized.

That Paradise will last forever is something known of necessity.
The Messenger of Allah (peace be on him) clearly enunciated it.
Allah has said, “And those who are blessed will be in Paradise.
They will dwell therein for all the time that the heavens and the earth
endure except as your Lord wills: a gift without break™ [11:108].
That is, it will not end. This is not contradicted by the exception
clause, “except as your Lord wills.” There are different explanations
from the Elders concerning this exception. Some say it is in
reference to their stay in the Hell-fire, for those who spend some
time there and then come out of it. Hence, it is not in reference to all
the inhabitants of Paradise. Some say it is in reference to the period
they will stay for judgment, or, others say, the duration they will
remain in their graves. Some Elders have also said that the exception
only holds up a theoretical possibility which will not be realized, as
in the statement, “I will strike you unless I see fit otherwise,” but
you do not see fit otherwise and you have determined to strike.

Others say that the word ill@*® here means ‘and’. This is
according to the statement of some grammarians but it is a weak
opinion. Sibawayh says illa means ‘but’, in which case the
exception clause would be disjunctive. Ibn Jarir endorses this
opinion. He said, “Allah will never break His promise. So the

5¥Usually translated as ‘except’.
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exception is related to ‘a gift without break’. A similar phrase would
be, ‘You may live in my house for a year except for what you
wish,” which means, ‘except for what you wish to add to it.””

Others have said that the exception emphasizes that though
people will live in Paradise forever this will entirely depend on the
will of Allah. It is not the case that they are no longer under the
command of His will. This does not at all contradict the idea of
infinite stay in Paradise. Examples of such hypothetical exceptions
are many in the Qur’an, for example, Allah says, “If it were Our will
We could take away what We have sent you by inspiration. Then
would you find none to plead your affair in that matter as against
Us” [17:86]; “But if He willed, He could seal up your heart”
[42:24]; “Say: If Allah had so willed I should not have rehearsed it
to you, nor would He have made it known to you” [10:16]. What
Allah wants to underline is that things are entirely at His will, that
what He wills happens and what He does not will does not happen.

Some say that the ma (what) in the verse means man (who).
That is, except for whomever Allah wishes to enter into the Fire
because of his sins. Others offer even other opinions.

In any case, the exact meaning of the exception in that verse is
from the equivocal verses of the Qur’an. But the words, “a gift
without break” are unequivocal. The following verses are also
unequivocal: “Lo! this is in truth Our provision, which will never
waste away” [38:43]; “Its food is everlasting, and its shade”
[13:35]; and, “Nor will they be expelled from there” [15:48].

That life in Paradise will last forever has been stated in many
verses of the Qur’an. Allah states that the people of Paradise “taste
not death therein, except the first death” [44:56]. That exception
clause is disjunctive. It is accompanied with the exception in Allah’s
words, “except what your Lord wills.” These two verses are meant
to exclude the time that they are not in Paradise from their
everlasting life, like excluding the first death from the general
mention of death, which death takes place before their everlasting
life. Similarly, the above exception, where they are outside of
Paradise, takes place before they enter Paradise.

There are also many ahadith that underscore the perpetuity of life
in Paradise. For example, the Prophet (peace be on him) said, “One
who enters Paradise will be always happy and never unhappy, will
always live and never die;”**® or, “A voice will call: People of
Paradise! You will always 'be well and never sick, always young

5**Muslim, 4I/-Jannah, 2836; Ad-Darimi, Ar-Rigaq, 2822; Ahmad, 2:370, 407, 416,
462.
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and never old, and you will ever live and never die.”*®' 1 have
already mentioned the hadith which says that Death will be brought
and killed between Paradise and Hell, and then the announcement
will be, “People of Paradise! You will live for ever and never die.
People of Hell! You will live for ever and never die.”%

Is Hell everlasting and eternal? There are eight different views
on the subject. First, once any person enters Hell he will never come
out. This is the view of the Mu‘tazilah and the Khawarij. Second,
people will first suffer the torments of Hell then they will be comple-
tely transformed and will begin to enjoy the torments as it will be in
accord with their new nature. This is the belief of Ibn ‘Arabi At-
Ta‘i, the leader of the monists. Third, people will be sent to Hell for
a limited period, after which they will be taken out; then another
group will be sent in their place. This is the view which the Jews
held at the time of the Prophet (peace be on him) and which he
denounced. Allah depicts it in these words, “They say: the Fire will
not touch us but for a few numbered days. Say: Have you taken a
promise from Allah, for He never breaks His promise. Or is it that
you say of Allah what you do not know? Nay, those who seek gain
in evil, and are girt round by their sins, are companions of the Fire.
Therein will they abide (for ever)” [2:80-81].

Fourth, everyone will come out of Hell in the end but Hell will
continue to exist though there will be no one there. Fifth, it will
perish by itself, for it is a contingent thing and nothing that is
contingent abides forever. This is the view of Jahm and his
followers. They say the same thing about Paradise, as we have
mentioned before. Sixth, in Hell people will cease to move in the
end and turn unconscious and lifeless. They will not feel any pain.
This is the view of Abu Al-Hudhayl Al-‘Allaf, as mentioned earlier.
Seventh, Allah will take out of Hell whom He will, as the ahadith
say, then He will keep it for a while and then destroy it because He
has fixed a term for it. Eighth, Allah will take out from it whom He
will, as the ahadith state, and leave the infidels there to suffer
forever and ever. This is the view of the author. All these views are
clearly wrong except the last two, which are held by different
groups of the Ahl as-Sunnah. -

In support of the first of the two views the following verses
have been cited: “He will say: the Fire be your dwelling place. You
will dwell therein forever, except as Allah wills, for your Lord is

*'"Muslim, Sifat al-Jannah, 2837; At-Tirmidhi, At-Tafsir, 3246; Ad-Darimi, 2:334;
Ahmad, 2:319, 3:38, 95.
**?Mentioned earlier; it is authentic.
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Full of wisdom and knowledge” [6:138]; “Those who are wretched
will be in the Fire: there will be for them therein (nothing but) the
heaving of sighs and sobs. They will dwell therein for all the time
that the heavens and the earth endure except as your Lord wills; for
your Lord is the Accomplisher of what He plans” [11:106-107]. It
may be noted that following the exception clauses in these two
verses there is no statement comparable to the one that follows the
exception clause in verse 11:108 about the people of Paradise,
namely “this a gift that will never end.” A third verse that supports
the non-eternity of Hell is, “They will dwell therein for ages”
[78:23].

Among those who say that Hell, as opposed to Paradise, will
terminate one day are Companions like ‘Umar Ibn Al-Khattab, Ibn
Mas*‘iid, Abii Hurayrah, Abii Sa‘id, and others.’®> Commenting on
these verses in his famous commentary on the Qur’an, ‘Abd Ibn
Humayd has mentioned the words of ‘Umar: “People may remain in
the Fire as many days as the particles in a heap of sand, but then
there will be a time when they will come out of it.”*** He mentioned
that in his commentary on “They will abide therein for ages”
[78:23]. The proponents of this view also point out that Hell
manifests Allah’s wrath, while Paradise manifests His mercy, and
the Prophet (peace be on him) said, “When Allah intended to create
the world He wrote in the Book which is with Him above the
Throne: “My mercy outdoes My wrath,” or, as we have in another
version, “overcomes My wrath.”*®* This hadith has been recorded
by Al-Bukhari in his Sahih on the authority of Abtt Hurayrah.

They also draw attention to the fact that when Allah refers to the
future penalty, He says, “the penalty of a Mighty Day” [6:15] or “of -
a Grievous Day” [11:26] or “of a Day of Disaster” [22:55]. But
when he refers to the future bliss He does not mention even once
that it is the bliss of a Day. Furthermore, Allah has said, “With My
punishment I visit whom I will; but My mercy extends to all things”
[7:156]. Addressing Allah, the angels said, “Our Lord! Your reach
is over all things, in mercy and knowledge” [40:7]. This means that
His mercy will also extend to the people in Hell, for if they remained
there forever they would not get His mercy. According to a hadith in
the Sahih, the Day of Recompense will be equal to fifty thousand

%3 Again, according to Al-Albani none of these reports are authentic. Al-Arnawiit and
At-Turki point out that such reports clearly contradict the proofs from the Qur’an and
Sunnah. They discuss each report in detail.

***This narration is weak.

*%Discussed earlier; it is authentic.
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years.”*® People will undergo punishment for different periods
depending upon the nature of their crimes. However, it does not
behoove the One Who is Most Just and Most Merciful to create
people and condemn them to eternal suffering without end. On the
other hand, it does behoove Him to create people and bestow upon
them everlasting happiness. Suffering is not an end in itself:
happiness is. The texts that say that people will suffer forever, that
they will have no relief at all, and that they will not ever be taken out
of Hell, are true and indisputable, but they only mean that people
will suffer in the House of Suffering so long as it lasts. Those who
believe in one God will be taken out in the course of its life, and
others when it expires. To take one out of a prison is one thing, and
to demolish the prison and set people free is another.

Those who believe that the Fire will blaze forever and will never
stop quote the following verses: “Their penalty will be one that
endures” [5:37]; “It will not be lightened for them, and in despair
will they be there overwhelmed” [43:75]; “No increase will We
grant you except in punishment” [78:30]; “They will abide therein
forever” [98:8]; “Nor will they be expelled from there” [15:48];
“Nor will there be a way for them out of Fire” [2:167]; “They will
not enter the Garden until a camel can pass through the eye of a
needle” [7:40]; “No term will be determined for them, so they
should die, nor its penalty be lightened for them” [35:36]; and,
“Indeed its torture will abide” [35:65]. They also point out that a
number of ahadith tell us that those who believe that there is no god
except Allah will be taken out of Fire; this is also the meaning of the
hadith on intercession. That ruling is especially for them. Now the
question is, if the infidels are also to be taken out of the Fire, there
will be no difference between them and the Believers in one God,
and the relief from the Fire will not be linked with faith. Finally,
Paradise or Hell will not abide of themselves forever, they will abide
because Allah will make them everlasting.

The author has said, “He has created people for each.” This is
referred to in the verse, “Many are the jinns and men We have made
for Hell” [7:179]. ‘A’ishah said that once when the Prophet (peace
be on him) was called to the funeral of a child from the Ansar, she
said, “Messenger of Allah, how blessed is this bird of Paradise! He
neither did any evil, nor will he see it.” the Prophet said, “‘A’ishah,
it might be different. Allah created some people for Paradise, and He
created them for it even before they were born. Likewise, He created

*Muslim, Az-Zakah, 987; Abu Dawid, 1658; An-Nasa’i, 5:12-14; Ahmad, 2:262,

. 383, 490.
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some people for Hell, and He created them for it even before they
were born.”*®" This hadith has been recorded by Muslim, Abu
Dawud and Al-Nasa’i. Allah has said, “Verily We created man from
a drop of mingled sperm in order to try him. So We gave him (the
gift) of hearing and sight. We showed him the way: whether he be
grateful or ungrateful (rests on his will)” [76:2-3]. The word “way”
in the verse means guidance, complete and comprehensive, not
simply natural guidance which is referred to in the verse, “He Who
gave to each being its form and then guided it...” [20:50].

There are two kinds of beings in the world, those that are
governed by natural laws and those that act of their own will. The
former Allah guides through natural inspiration, and the latter He
guides by revealing what is good or evil for them. The latter He has
further divided into three kinds. First are those that always do good
and never do evil; they are the angels. The second are those that
always do evil and never do good; they are the devils. The third are
those who may do both good and evil; they are the human beings.
He has also divided human beings into three categories. First are
those who subject their desires and passions to the behest of their
faith, reason and knowledge, and elevate themselves to the level of
the angels. The people of the second category act in the opposite
manner and degrade themselves to the level of the devils. In the third
category we have people whose animal desires often prevail over
their reason; they descend to the level of beasts. In short, Allah is
the creator of both forms of beings, ideal as well as real. Just as
nothing exists except what He creates, similarly no one is on the
right path except one whom He guides. The whole of existence
demonstrates His complete power, absolute oneness and perfect
lordship.

The author has said, “Those whom He allotted for Paradise, He
allotted just as a favor, and those whom He allotted for Hell He did
so because His justice demanded it.”” Let us bear in mind that Allah
does not withhold a reward without withholding its cause, which is
good action. He has said, “Whoever works deeds of righteousness
and has faith, will have no fear of harm, nor of any curtailment (of
what is his due)” [20:112]. Similarly, He does not punish anyone
unless there is a cause for it. He has said, “Whatever misfortune
happens to you is because of the things your hands have wrought;
and for many (of you) He grants forgiveness” [42:30]. He is the
One Who gives and the One Who withholds. None can give what

"Muslim, Al-Qadr, 2662; Aba Dawid, As-Sunnah, 4713; Ibn Majah, Al-
Mugaddamah, 82; An-Nasa’1, 4:57; Ahmad, 6:41, 208; Ibn Hibban, 138.
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He withholds or withhold what He gives. When He guides someone
to faith and inspires him with good deeds He does not withhold his
rewards. He will bestow upon him such favors and rewards as no
eye has ever seen, no ear has ever heard, and no mind has ever
imagined. On the other hand, when He does not bestow upon
someone His blessings that is because his cause is not forthcoming,
namely, righteous action.

To be sure, He guides whom He will and leaves astray whom
He will. This is, however, according to His wisdom and demand of
justice. When the cause is present He does not stop its effect from
taking place; He only stops the effect when the cause is insufficient,
either because there is something wrong in one’s deeds or because
there are obstacles there. He deprives a person of His favor or
inflicts upon him a penalty because he does not have faith or is
lacking in good deeds. He did not inspire that person with faith or
good deeds because He wants to try him or because that is the
demand of His wisdom and justice; in both cases He deserves our
praise. Every reward is a favor from Him and every punishment is
an act of justice. He is Wise and places things in their proper places,
as He has said, “When there comes to them a sign (from Allah) they
say: ‘We will not believe until we receive one exactly like those
received by Allah’s messengers.” Allah knows best whom to charge
with His message” [6:124]; “Thus did We try some of them by
comparison with others that they should say: ‘Is it these then that
Allah has favored from among us?’ Does not Allah know best those
who are grateful?” [6:53]. We will return to this point later, God
willing.

(92) The power needed to perform a duty is a gift from
Allah, not an attribute possessed by man, and exists
only with the action. However, power in the sense of
health, potential, ability and fitness of the organs is
prior to action and is the basis of obligation. “Allah
does not place on any person a burden greater than he
can bear” [2:286].

The words ability (istita ‘ah), might (tagah), power (qudrah) and
capability (wus °) are almost synonymous. That power is of two
kinds,’®® as the author has stated, is the view of the Ahl as-Sunnah

in general. That is the balanced view. For the Qadariyyah and the

*$%For this point see also Ibn Taymiyyah, Majmi* al-Fatawa, 8:129-131, 371-376,
479-480 and Dar’ Ta‘arud al-‘Aql wa an-Naql, 1:60-63.
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Mu‘tazilah, however, power must always exist prior to action. In
order to counter them, a group of the Ahl as-Sunnah came out with
the view that power always co-exists with action. However, the
majority of the Ahl as-Sunnabh stick to the belief that power is of two
kinds. One, which is the basis of obligation and the condition for
Allah’s command, exists prior to action and does not necessarily co-
exist with it. The other, with which the action is actually performed,
co-exists with the action; there is no action without power.

Power in the sense of health, potential, ability and fitness of
organs, which exists prior to action has been referred to in various
verses of the Qur’an, for example, “Pilgrimage (hajj) to the House is
a duty men owe to Allah —those who can afford the journey thereto”
[3:97]. This clearly shows that Allah enjoins Aajj on those who are
able to perform it. But if none can afford hajj except those who
actually make it, it will be enjoined only on those who make it. This
means that Allah would punish no one for not making hajj, which
goes against the established tenets of Islam.

Take another verse, “Fear Allah and obey Him as much as you
can” [64:16]. This also emphasizes that Allah enjoins fear and
obedience according to one’s ability. But, if one who does not obey
Allah could not obey Him, it would mean that Allah does not enjoin
obedience except on one who actually obeys Him. It also follows
that he will not punish those who do not fear and obey Him, which
is obviously false.

Here is a third verse: “One who is unable to do it should feed
sixty indigents” [58:4]. This means those who have the means and
tools to perform the act. In a fourth verse, Allah quotes the
hypocrites, “If only we could, we would certainly have come out
with you™ [9:42]. Allah declares their statement to be a lie.

The ability referred to in all these verses is ability of means,
which is prior to action. The last verse quotes the words of the
hypocrites, concerning which Allah says, “They only ' ruin
themselves; for Allah knows that they are certainly lying.”
Obviously, if by inability they had meant their failure to go out,
Allah would not have called them liars when they did not go out.
But since He has charged them with lying, it means that by their
inability they meant either their illness or lack of provision for the
campaign. And had they been really sick or lacking the means, Allah
would have excused them, as He says, “There is no blame on those
who are infirm, or ill or who find no resources to spend... The
ground (of complaint) is against such as claim exemption while they
are rich” [9:91-93]. The same is the meaning of ability in the verse,
“If anyone of you have not the ability (istita@ ‘ah) wherewith to wed
free (and) believing women they may wed believing girls from
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among those whom your right hands possess” [4:25]; and in the
hadith when the Prophet (peace be upon him) told ‘Imran Ibn
Hussayn, “Pray standing, but if you cannot, then sitting, and if you
cannot do even that, then lying on the side.”*®’

Ability in the sense of actually performing an action has been
referred to in many verses, for example, “They could not hear and
could not see” [11:20]. Obviously, what is negated here are the acts
of hearing and seeing, not the means to hear and see, which they
had. We will discuss this point in detail later when we comment on
the author’s words, “They do not have power to do things except
those which He has commanded them.” Another verse is that in
which Moses is told by his companion, “Did I not tell you that you
cannot have patience with me” [18:75]. Here, too, what is meant is
patience itself and not the means of patience, which were not
lacking. The reproof that Moses’ friend administered to him was on
his failure to observe patience, not for his lack of means for
patience. We do not blame a person for not having means; we blame
him for not using them even though he has them, or for not using
his means for what they have been commanded to be used for, or
for using them against what they should be used for.

Those who believe that power exists only at the time of action
believe that power cannot be employed for doing a thing as well as
its opposite. Power is for doing a particular action and for doing that
only; for it exists with that action and not without it.

The free-willers (Qadariyyah), on the other hand, base their
view upon the wrong proposition that Allah gives equal powers to
every person, Believer and non-believer, righteous and wicked.
They deny that Allah helps the Believer in his faith and obedience,
and say that if he chooses faith he does it all by himself; on the other
hand, if the non-believer denies faith he does that all by himself. It is
just like a father who gives each of his sons a sword, but one uses it
to fight for the cause of Allah and another to rob people.

The scholars of the Ahl as-Sunnah, who believe in gadr, are
agreed that this view is wrong. They believe that Allah bestows
upon His faithful servants favors that He does not bestow upon the
unfaithful. He helps the faithful carry out His commands, but not
the unfaithful. He has said, “But Allah has endeared the faith to you,
and has made it beautiful in your hearts, and He has made hateful to
you unbelief, wickedness and rebellion. Such indeed are those who
are on the right track” [49:7]. The free-willers say that this endearing

S Al-Bukhari, 1117; Aba Dawid, As-Salah, 952; At-Tirmidhi, 4s-Salah, 372; Ibn
Majah, Igamat as-Salah, 1223; Ahmad 4:426.
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of faith and making it beautiful is not only for the faithful but for
everyone, for it is simple to explain the faith and establish it with
arguments. But the verse demands that it should be limited to the
faithful, for it concludes with the words, “Such indeed are those
who are on the right track.” Obviously, the non-believers are not on
the right track. Elsewhere, Allah has said, “Those whom Allah (in
His plan) wills to guide, He opens their breast to Islam; and those
whom He wills to leave astray He makes their breast closed and
constricted, as if they had to climb up to the skies. Thus does Allah
(heap) the penalty on those who refuse to believe” [6:125]. There
are many verses of this nature in the Qur’an that declare that Allah
guides some and leaves others to stray, for example, “He whom
Allah guides is rightly guided, but he whom He leaves to stray, you
will not find for him any guardian to lead him to the right way”
[18:17]. This point®’® will be elaborated upon later, God willing.
Some people say that Allah prefers one over another arbitrarily
without any reason. If preference means something more than
simply selecting someone, that is the reason for preference; but if it
does not mean that, and the state of the preferrer before and after the
selection is the same without any change, and if selection can
equally occur in either state, that will flagrantly contradict all laws of
reason. Since the free-willers build on the proposition that the
obedient and the disobedient receive equal power and help from
Allah, they have to deny that the former might have some special
power to do Allah’s will, for the power which is for doing Allah’s
will is not available to one who does not do His will; only the doer
will have it, and, obviously, it will come from Allah. Again, since
they say that power has to exist prior to action, they deny that it
exists with action, for power, they say, means the ability to do and
not do, and when one does an action one cannot not do it. This leads
them to say that there is no power except what is prior to the action.
But this is wrong, for a thing cannot exist if some of the conditions
for its existence are lacking. In order for a thing to exist it is
necessary that all the conditions for its existence must be there. This
means that the view opposite to theirs is true, namely that for an act
to take place there must be some power there that co-exists with it.
However, those who believe in the necessity of a co-existing
power are divided into two groups. One group says that power
cannot exist except with the action. They think that there is only one
kind of power there, and that it cannot be employed both for doing

"For discussion on the point see Ibn Taymiyyah, Dar’ Ta'‘arud al-‘Aql wa an-Nagql,
1:26-31.
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something and for not doing it. For some of this group, however,
there is a different reason. They think that power is an incident
which cannot exist for two instants; hence it must exist with the
action.

The truth is that power is of two kinds, as we have said before.
One power forms the grounds for action and constitutes the ability to
do it and not do it. This power is the basis for the obligations of the
Shari‘ah. It precedes action and continues throughout the action,
- either by itself, as is asserted by those who uphold the persistence of
an incident to the next instant, or through the recurrence of its
replicas. This power may be employed both for doing something
and for not doing it, and forms the basis of Allah’s obligation, for
He never obliges anyone to do something over which he has no
power or is not competent to do.

The ability that is required by the Shari‘ah is different and more
specific than the ability that, without its presence, an action cannot
be performed. The ability that the Shari‘ah perceives is one where an
action does not have to be performed if it is missing, even though it
is not impossible to be performed. Allah makes things easy on His
servants. He desires ease for them and does not want hardship for
them. No hardship has been put upon you from the religion. An ill
person can perform the prayer standing although that will hurt him
more and delay his recovery. From the Shari‘ah point of view, he is
considered a person who does not have the ability to pray standing
due to the harm that it will cause him. Although he can be called
“capable”, the Lawgiver, from the view of legal capacity, has not
looked at the possiblity of an action but looks at its consequences. If
an action is actually possible but leads to greater harm, from the
Shari‘ah perspective it is not a “possible action”. An example is a
person having the physical ability to perform the pilgrimage but in
doing so he would do harm to his body and/or wealth, or one who
prays standing, making his illness worse, or if one fasts two months
and is cut off from his livelihood. If the Lawgiver takes into
consideration whether a specific act leads to greater harm, how can
He hold one responsible for acts beyond one’s capability?

Although this power continues to exist until the action is
performed, it is not sufficient to bring about the action. Had it been
sufficient, one who did not do the action would be on the same level
with one who did it. It is, therefore, necessary that another force
concomitant with the action exist. For example, one should be made
to will the action, without which a voluntary action is inconceivable.
A firm will is part of the power that co-exists with the action, and
not of the power which precedes it, and is grounds for obligation.
Obviously, will is not part of the latter, for surely Allah does
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command one who does not will the act. But He does not command
one who cannot do it even if he wills to do so. We do ask our
servants to do something which they did not intend to do, but we do
not ask them to do what they cannot do. When there is a firm will
along with sufficient power, the action must necessarily follow.

The issue of obligation for what one cannot do may be viewed in
the light of what has been said here. Those who believe that power
does not exist except at the time of action, say that every one of the
non-believers and the disobedient is asked to do what he cannot do.
But what one cannot do may mean what is completely beyond one’s
power. It is obvious that Allah does not oblige anyone to do what is
completely beyond his power. However, what one cannot do may
also mean what one is unable to do because he is engaged in doing
something other than or opposite to what he is asked to do. It is the
acts that one cannot do in this second sense that are commanded by
Islamic law. And it is also the acts of this category that we ask each
other to do. We do differentiate between the two meanings of “what
one cannot do”. Certainly we do not ask a blind man to put
diacritical marks on a passage of the Qur’an, but we do ask one who
1s sitting to stand up. This is something quite plain.

(93) Human actions are created by Allah, although they
are acquired by man.

There are different opinions about our voluntary actions. The
determinists (Jahmiyyah), led by Al-Jahm Ibn Safwan As-
Samarqandi, say that human actions are completely determined by
Allah and are involuntary and unavoidable, just like the movement
of a shivering person, the beating of a pulse or the swaying of trees
in the wind. Calling them human acts is using a metaphor; it is only
to attribute them to their locus, not to their doer.

The Mu‘tazilah hold the diametrically opposite view. They say
that voluntary actions, no matter what living being they proceed
from, are not at all created by Allah. On this point the Mu‘tazilis are
all agreed. They only differ on the question of whether Allah can
have any control over human actions.

The People of Truth say that human actions are human actions.
That it is why men are called obedient or sinful. On the other hand,
they are created by Allah, the only Creator Who creates everything
by Himself without the participation of anyone else. The
determinists exaggerate fore-ordainment and negate human
contribution just as the anthropomorphists exceed the limit in
affirming divine attributes. The free-willers, on the opposite side,
negate fore-ordainment and extol man as a creator of his actions in
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place of Allah. This is the reason they are the Magians of this
ummah. But they are worse than the Magians. The Magians posit
only two creators, but they posit innumerable creators.

Allah has guided the Ahl as-Sunnah to the truth amid conflicting
views. He alone guides whomever He wills to the right path. All the
texts which the determinists quote prove only that Allah is the
Creator of all things, that He has power over all, that human actions
are part of His creation, that what He wills happens, and what He
does not will does not happen. But they do not prove that men do
not perform their actions in reality, or choose and will them, or that
their voluntary actions are like the shivering of a body, the blowing
of a wind or the swaying of a tree. On the other hand, the texts that
the free-willers cite only prove that men really do their acts, choose
and will them, and that to attribute actions to them 1is not
metaphorical; but they do not prove that human actions are not
determined by Allah, or that they happen without His will and
power.

If we combine what is true in one view with what is true in the
other, we get at the correct view, which the Qur’an and all the
revealed books teach, namely that Allah’s will and power
encompass all that is in the world, things as well as actions, and that
human beings are nevertheless the real doers of their actions, and
therefore deserve praise or blame for those acts.

This is the truth. There is no contradiction between one text and
the other; each one supports the other. The limitations of this book
do not allow me to examine at length the arguments which each
group has advanced. I will only mention a few of them and show
that they do not prove that what the opposite group asserts is wrong.

The determinists, for example, cite the verse, “When you threw
(a handful of dust) you did not throw, but Allah threw it” [8:17],
and say that Allah denies that the throwing was the Prophet’s act and
infer that it was He Who did it. This, they claim, proves that man
does nothing. As for recompense, it is not the consequence, they
say, of human actions, and quote in support the hadith in which the
Prophet (peace be on hlm) said, “None of you will go to Paradise on
account of his deeds.” When someone asked, “Not even you,
Messenger of Allah?” he rePlied, “Not even I, except that Allah
cover me with His mercy.”’

The free-willers, on the other hand, cite the verse, “So blessed
be Allah, the Best of the creators” [23:14]. And with regard to

"' Ahmad, 2:256. See also Al-Bukhari, 5673, 6363, 6464; Muslim, 2816, 2817,
2818; Ahmad, 2:235, 256, 264, 326, 344.
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recompense, they claim that it is the consequence of human actions
and a reward, as Allah has said, “a reward for their deeds” [32:17,
46:14, 56:24] and “Behold the Garden before you! You have been
made its inheritors, for your (good) deeds™ [43:72].

In fact, the verse which the determinists have cited goes against
them. Allah attributes the throwing to the Prophet (peace be on him)
when He says, “When you threw...” This means that what He
affirms in these words should be different from what He denies
later, and this is not difficult to understand. Throwing is an act
which has a beginning and an end. The beginning is slinging and the
end is hitting; both are part of throwing. What the verse means to
say is, and Allah knows better, that the Prophet (peace be on him)
did not hit when he slung, it was Allah Who hit. If the determinists
do not accept this explanation they should be prepared to extend
their explanation to every other thing. They should say, for
example, that when a person prays or fasts, it is not he but Allah
Who prays and fasts, or when he fornicates or steals it is not he who
fornicates or steals (but it was Allah Who did so). This is obviously
false.

On the issue of recompense, the determinists and the free-willers
are equally wrong — and Allah has guided the Ahl as-Sunnah and to
Allah is the praise. They both fail to understand the preposition bi in
the two statements, “No one will go to Paradise bi ‘amalihi (on
account of his deeds),” and “This is the recompense bi ma kanii
ya ‘maliin (for what they have been doing).” the bi used in negation
is different from the bi used in an affirmation. In the former, bi is
the bi of ‘iwad (price). What the hadith denies is that human deeds
are a price for entry into Paradise, as the Mu‘tazilah think; for them
one has the right to enter Paradise when one has paid the price in the
form of deeds. But this is not true; entry into Paradise is a blessing
from Allah and a favor. In the latter statement, on the other hand, bi
1s the bi of sabab (cause). That is, people will enter Paradise because
they have been doing good deeds. And since Allah is the Creator of
all reasons and causes, as well as their consequences or effects,
entry into Paradise will also be only a favor from Allah and His
blessing.’”?

As for the argument of the Mu‘tazilah from the verse, “Blessed
be Allah, the Best of the creators (khaligin)”, khaliq here means
‘designer’ (musawwir) and ‘planner’ (mugqaddir). Khalg often

’?See the discussion of this point in Ibn Taymiyyah, Jami‘ ar-Rasa’il (ed. Dr. M.
Rashad Salim; Jiddah: Dar Al-Madani, 2nd ed., 1405/1984), vol. I, pp. 146-152; Ibn
Al-Qayyim, Hadi al-Arwah, p. 61.
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means to plan and ordain, and this is what is meant in this verse, for
Allah has said elsewhere in the Qur’an, “Allah is the Creator
(Khaliq) of all things” [13:18, 39:62]. He is the Creator of every
created thing in the world, which includes human actions. However,
the Mu‘tazilah wrongly try to extend this verse to Allah’s speech.
They say that “all things” should also include Allah’s speech, and,
therefore, the Qur’an should be believed to be created. It is strange
that they consider Allah’s speech, which is His attribute and which,
therefore, is not a created thing, to be included in the phrase “all
things”, while they exclude human actions from it. Obviously, only
those things should be included in it which are created, not the
Essence of Allah or His attributes. The words, “wa Allah
khalagakum wa ma ta‘malin (Allah has created you and ma
ta ‘malin)”’ [37:96], as part of Allah’s speech are certainly not
created. But we do not understand the phrase ma ta ‘maliin to mean
*‘your action’ or *‘your carving’ (the idols). To be sure, this
interpretation does not fit in the context, for Abraham is objecting to
the worship of the idols which his people have carved (not to their
act of carving). However, the verse does say that the idols are
Allah’s creation. And since they are idols just because they have
been carved by people, it means that the product of human action is
a creation of Allah. But were the act of carving not Allah’s creation,
the objects carved would not have been Allah’s creation; they would
have been merely wood or stone, and nothing else.

Abi Al-Hussayn Al-Basri, the leader of the later Mu‘tazilah, has
said that the fact that man produces (yuhdith) his action is a piece of
necessary knowledge. On the other hand, Ar-Razi has claimed that
we know a priori that in order for a possible contingent being to
exist it needs one who wills to bring it into existence, and it will not
exist if He does not will its existence. Both these propositions are
correct, and the claim which some people have made that they
contradict each other is wrong. Both parties are correct in what they
assert, but they are wrong in what they deny, for there is no
contradiction between saying that man produces his actions and
saying that it is produced just because Allah wills it. Allah has said,
“By the soul and what He molded, and then inspired it with (the
knowledge of) its sins and its piety” [91:7-8]. This is an affirmation
of fore-ordainment; but on the other hand, the fact that sin and piety
are attributed to the soul also affirms that they are human acts, and
that it 1s man who is the sinner and who is pious. The following
verse, “Successful is the one who keeps it pure and ruined is the one
who corrupts it” [91:9-10], further affirms human action. We can
cite many more verses of this nature.
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Another misconception that arises from those groups that have
been completely splintered is whether Allah should chastise people
for their sins which He has created in them. Will it be justice on His
part to punish for what He himself has created and done in them?
This question has been asked again and again by men throughout the
world, and people have given different answers according to their
knowledge. Different extremes have thereby developed. Some have
placed human actions outside the orbit of divine power; some have
denied that Allah’s actions have purpose and wisdom and that they
are subject to our judgments, and have thus closed all the doors to
this question; some have preferred the idea of acquisition (kasb),
which is hardly intelligible, and have tried to justify, on its basis,
reward and punishment; some have put forth the concept of double
causes and twin actors; and some have asserted determinism and
have not shied away from saying that Allah punishes people for
what is not their doing. That question is what led to all of these
divisions and differences.

The correct answer is that when one commits a sin, even though
Allah creates it, it is a punishment for another sin which one
committed earlier. One sin leads to another sin, the succeeding one
is punishment for the preceding one, just as one disease leads to
another disease.

One might ask, what about the first sin which led to subsequent
sins? What has led to it? the answer is that it is punishment for not
doing what one has been created for and what is ingrained in man.
Allah has created man to worship and serve Him alone without
associating anyone with Him, and He has endowed man with love
and devotion to Him. He has said, “So set your face steadily and
truly to the Faith that Allah has prescribed, (and) upon which He has
formed mankind” [30:30]. So when a man does not do what he was
created for and does not devote himself to Allah, and love Him and
serve Him, he is punished for the omission in that Satan makes the
shirk and sin that he indulges in alluring and pleasing to him. He
finds an empty heart which can welcome good as well as evil. If it
had good in it, he would not have filled it with evil. Allah has said,
“Thus (did We command) so that We might turn away from him evil
and shameful deeds, for he (Joseph) was one of Our sincere and
purified (mukhlas) servants” [12:24]. Allah has quoted Iblis as
saying, “Then by Your power, I will put them all in the wrong,
except your servants among them, sincere and purified (by your
grace)” [38:82-83], and Allah responded, “This is indeed a way that
leads straight to Me, for over My servants no authority will you
have, except such as put themselves in the wrong and follow you”
[15:41-42]. Ikhlas is to purify the heart from love and devotion to all
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else other than Allah and to devote oneself to Him and serve Him
sincerely. When this happens Satan cannot lure man; but when it
does not happen, he lures man. Thus to put him in this condition of
committing a sin is a kind of punishment for the absence of ikhlas,
and this is fair and just.

One may ask about the absence of ikhlas, as to who has created
it in man? the answer is that the question is invalid, for non-
existence, as the term says, is not an object to be created or
produced. The absence of an action is not something positive that
requires an actor for it to happen. It is evil pure and simple, and no
evil comes from Allah, as the Prophet (peace be on him) said in
opening his prayer, “Lord! Here I am. Glory to you. All good is in
Your hands, and evil does not come from You.”*”? These words
also form part of the prayer he will address to Allah when
interceding on behalf of the sinners on the Day of Judgment.

Allah has made it clear that He lets Satan have control only over
those people who take him as their friend and supporter, and
associate him with Allah. So when they follow him and associate
him with Allah he is given control over them by way of punishment.
Their association of Satan with Allah and their devotion to him
besides Allah is, therefore, a punishment for them for their lack of
ikhldas to Allah. Hence, when one is inspired with the right and the
good, it is the result of one’s ikhldas; and when one is inspired with
evil and sin it is the result of the absence of ikhlas.

One may ask: if the absence of ikhlas is something existing, the
objection remains; but if it is something negative, or non-existing
then would it be fair for Allah to punish anybody for something
non-existing? We point out that the absence of ikhlas does not mean
that one has restrained the soul from indulging in desires. Were it
s0, it would be taken as something existing. But what we have here
is the absence of all the means to goodness. This non-existence is
simply the deprivation of everything useful to the soul, and the
punishment of this deprivation is indulgence in evil, which is
different from the punishment that follows when one denies a
prophet after his veracity has been established.

In fact, Allah’s punishment is of two kinds. One is that He lets a
man do wrong and commit sin. This is a chastisement for his lack of
ikhlas, indifference and non-submission, a chastisement which is
often not felt and does not hurt as one continues to indulge in one’s
desires, but nonetheless it is a great punishment. The second
punishment, that which follows the commission of sin is painful.

S3Discussed earlier; it is authentic.
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Allah has referred to the first punishment in these words, “When
they forgot the warning they had received, We opened to them the
gates of all (good) things” [7:44]; and He has referred to the second
in the following words, “Until, in the midst of their enjoyment of
our gifts, on a sudden, We called them to account, when lo! they
were plunged in despair” [6:44].

One may ask: if it is possible for them to have turned to Allah in
repentance and to have submitted to Him without Him creating
contrition in their heart and acquiescence and submission to Him,
would 1t have sufficed if He had only put in their hearts the thought
of ikhlas? The answer is in the negative, for this depends entirely on
Allah’s favor and grace. All good is in His hands; no one can do
anything good except what He bestows. Similarly, no one can
refrain from any evil except what He saves one from.

One may ask again: if it is not created in people’s hearts, and
they are not inspired to it, and on the other hand they cannot do it by
themselves, the question still remains: if Allah deprives them of it,
will He not be being unfair to them? Will you then fall back on the
answer that there is nothing wrong in appropriating one’s property
as one likes, and Allah will not be asked for what He does? We say
that Allah does not do anything wrong if He withholds His grace.
One is wrong when one does not render what is due to someone
else. Injustice in this sense, Allah has forbidden for Himself, and
has prescribed for Himself just the opposite. He withholds from
someone what is not his due, which is simply His own favor and
grace; hence, He will not be doing anything wrong. Injustice is to
withhold what is someone’s due. To withhold a favor, on the other
hand, is simply fair. Allah is fair when He withholds His favor, and
beneficent when He bestows it.

One may still ask: when Allah gives something and inspires to
some good, it is only a favor and grace from Him; why should He
then not make one do good and prevail over him, just as He has said
that His mercy prevails over His wrath? We first point out that what
we wanted to demonstrate was that if Allah punished somebody
from whom He had withheld the inspiration to do good, He did not
do injustice to him, nor was it injustice if He withheld the
inspiration. The question raised now is different. It concerns divine
wisdom in making His justice prevail over His grace. In fact, it is a
question of why He does not bless and favor all his servants
equally, or why He favors one and does not favor another. Allah
has answered this question when He says, “This is the grace of
Allah, which He bestows on whom He pleases, and Allah is the
Lord of grace abounding” [57:21]. Referring to the blessings that
He has bestowed on the ummah of Muhammad, He says, “Let the
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people of the Book know that they have no power whatsoever over
the grace of Allah, (and) that His grace is entirely in His hands to
bestow on whomsoever He wills, for Allah is the Lord of grace
abounding” [57:29-30].

When the Jews and Christians questioned the Prophet (peace be
on him) about why Allah gave his ummah two rewards and gave
them only one reward, he told them Allah’s answer in these words:
“Did I withhold from you your due and do you injustice?”” They
replied, “No.” Thereupon Allah said, “This is My favor which I
bestow upon those whom I will.”*’* It is not wise that He should
foretell every one of His decisions as to whom He will favor and
whom not. When He revealed to a servant of His a part of His
wisdom in dealing with his people, in prescribing for them rules,
and in requiting them reward or punishment, and in favoring one
and not favoring another, he thought it over and exclaimed that what
he knew was very, very small in comparison to what he did not
know.

While not knowing the wisdom of Allah about the recipient of
His guidance, the polytheists of Makkah asked, “Is it these then that
Allah has favored from among us?” Allah retorted, “Does Allah not
know best those who are grateful?” [7:53]. If you ponder this
answer you will realize that Allah knows best the soil wherein He
should plant the tree of his favor which will bear the fruit of
gratefulness, just as He knows the soil wherein He should not plant
the tree because it is not fruit-bearing; and had He tried that, His
efforts would have gone to waste, which would be against His
wisdom. That is why He has said, “Allah knows best whom to
charge with His mission” [6:124].

One may say that if I deny any creation on the part of man I, in
fact, am denying that man is the doer of his actions. This is not true.
Man really does his actions and he really has the power to do it.
Allah has said, “Whatever good you do Allah knows it” [2:197];
and, “Do grieve no longer over what they have been doing” [11:36].
Many more verses of this kind can be quoted.

Now, when it is established that man is the doer of his actions,
know that his actions are of two kinds. One proceeds from him
without his power and his will coming into play. They are attributed
to him but they are not his acts; an example is the movement of a
person shivering with cold. The second kind of acts is those which
proceed from man following the use of his power and will. They are

" Al-Bukhari, 557, 2268, 2269, 3459, 5021, 7467, 7533; At-Tirmidhi, 2871;
Ahmad, 2:6, 111, 121, 129; At-Tayalisi, 1820.
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attributed to him, and they are his acts and his acquisition (kasb).
They are his voluntary acts,, but it is Allah Who has made man the
actor and the willer, and it is absolutely His making, without the
participation of anyone else. This is why the Elders have denounced
determinism (jabr). Determinism denotes that the agent does not
have power, that he is forced to do the act. In our language we say
that the father has power to force (jjbar) his young daughter to
marry, but he cannot force (ijbar) an adult or widowed daughter and
give her in marriage against her will.

Coercion (ijbar) in this sense is not attributed to Allah, for He is
the Creator of human will and what it wills; He causes man to
choose freely as against the other beings. That is why the Islamic
texts use the word jabal rather than jabr. The Prophet (peace be on
him) said to Ashajj ‘Abdul-Qays, “You have two qualities which
Allah likes very much: forbearance and patience.” Ashajj asked,
“Have I acquired them or have I been endowed with them (jubiltu
‘alayhima)?” the Prophet said, “You have been endowed with
them.” Ashajj said, “Praise and thanks to Allah, Who has endowed
me with qualities which He and His Prophet love.”’* Allah
punishes man for his voluntary acts, and the distinction between
punishment for voluntary acts and non-voluntary acts is inherent in
human nature and part of natural reason.

Lastly, one might say that to create an act and then to punish for
it is injustice. I will say that it is just like swallowing poison and
then producing death as a result, which is obviously not unjust. As
the poison is the cause of death, sin is the cause of punishment. So
if there is no injustice in the former, there is no injustice in the latter.

To sum up: Human actions are really done by people, but they
are created by Allah. Human acts are objects of His creation
(makhlig), as well as objects of His action (maf“il), though not His
action (fi ‘). One must distinguish between action (fi /) and an object
of action (maf‘ul), creation (khalg) and an object of creation
(makhliag). This is what the author had in mind when he said,
“Human actions are Allah’s creation (khalg), and human
acquisition.” He says “human actions” and “human acquisition
(kasb)” and, on the other hand, “Allah’s creation”, for kasb refers to
those actions whose good or bad consequences are suffered by the
doers. Allah has said, “It (the soul) gets every good that it earns
(kasabat), and it suffers every ill that it earns (ikzasabat) “ [2:286].

75 Aba Dawid, 5255; At-Tabarani, A/-Kabir, 5313. See also Muslim, 17, 25, 18; At-
Tirmidhi, 2011; Ahmad, 3:23.
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(94) Allah does not impose actions upon human beings
except what they can do, and they are only able to do
what He has imposed upon them. This is the meaning of
the Prophet’s words, “There is no power and no
strength save in Allah.” We believe that no one can do
anything or move anything, or abstain from any sin
except with the help of Allah, nor can anyone obey His
command and persevere in obedience except by His
grace. Everything happens according to His will,
knowledge, decree and planning. His will rules over all
wills and His decree prevails over all planning. He does
what He pleases and He never commits injustice. “He is
not to be questioned for His acts, but they will be
questioned (for theirs)” [21:23].

The statement, “Allah does not impose actions upon human
beings except what they can do,” is based upon the Qur’anic verses,
“Allah does not place on any soul a burden greater than it can bear”
[2:286], and “No burden do We place on any soul but what it can
bear” [6:152, 7:42, 23:62].

However, Abii Al-Hassan Al-Ash‘ari tries to justify, on rational
grounds, obligations that are beyond one’s power.”’® His followers
are not sure if there is any text to support his view. Some who think
that there is support, cite the case of Abti Lahab. He was called
upon, they say, to believe, but Allah said that he would not believe
and “will be burned soon in a Fire of blazing flame” [111:3]. This
means that he was asked to believe what he would not believe. This
is asking a person to do two contradictory things simultaneously,
which is impossible. However, this contention is not correct. It is
not true that Abui Lahab was asked to believe what he would not
believe. He had the power to believe, and was not incapable of
believing. He was, therefore, charged only with what he had power
over, power in the sense we have explained earlier.

There is also no support for this view in the words Allah
addressed to the angels: “Tell Me the names of these, if you are
correct” [2:31], while they did not have such knowledge, or in the
words that will be addressed to the sculptors on the Day of

7°See Abii Al-Hassan Al-Ash‘ari, Kitab al-Luma (ed. and trans. by Richard J.
McCarthy, S.J.; Beirut: Al-Matba‘ah Al-Kathulikiyyah, 1953), p. 68. See also Ibn
Taymiyyah, Dar’ Ta‘arud al-‘Aql wa an-Nagql, 1:60-65; Ibn Taymiyyah, Majmi* al-
Fatawa, 3:318-326.
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Judgment, “Put life into the things you have carved,””’’ and other,
similar ahadith. Actually, the words addressed to the angels or to the
sculptors do not command anything for which they will be rewarded
or punished; it is only a way to state that they are not able to do
those things.

Similarly, the supplication of the Believers, “Our Lord! Put not
on us a burden greater than we have strength to bear” [2:286], does
not imply that Allah may charge them with such a duty, for to charge
one with what he cannot do is not to charge him with a duty. It
would be like asking him to move a mountain, which would surely
prove fatal. Ibn Al-Anbari said that what the verse means is that
Allah should not charge them with something which is difficult for
them to do, even though they could do it if they greatly exerted
themselves and bore all troubles. Allah has addressed the Arabs in
their own language and in their own style. When they said to a
person they hated that they could not see him, they simply meant
that 1t was difficult for them to look at him, even though they could
physically see him. It is not wise that Allah should command
someone to remove a mountain and say that one will be rewarded if
he does and punished if he does not. This is made clear by Allah
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