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PUBLISHER’S NOTE

All praise and thanks are due to The Cherisher and The Sustainer,
Lord of the Universe - Allah. May His blessings and peace be on the
last of the prophets and messengers, Muhammad, his family,
Companions and all those who follow in his footsteps till the end of
time.

The institution of Messengership and Prophethood is one of the three
fundamentals of the Islamic creed - Tawheed (Monotheism),
Risaalah (messengership) and Ma 'ad (Hereafter) - second only to the
belief in one and only God - Allah. Dr. “‘Umar S. al-Ashqar has dealt
at length with this institution drawing evidence from the noble
Qur’an, the Sunnah, and the writings of the highly reputed authorities
and nobles of the ummah. The Arabic original has proven to be very
popular and has gone through several editions. This is the new
English translation of the latest Arabic edition of the book, by brother
Nasiruddin al-Khattab, the translator of all his Creed series.

It is with great pleasure that we present this authorized English
version of the book to our readers. By the grace of Allah, its
translation to a number of other languages is also underway. May
Allah bless the efforts of the author and all involved in its publication
with acceptance, and make it a source of guidance for those who seek
enlightenment.

Muhammad ibn ‘Abdul-Muhsin Al-Tuwaijri
General Manager

International Islamic Publishing House, IIPH
Riyadh, Saudi Arabia
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TRANSLATOR’S FOREWORD

We live in a world of need, a world of greed. It is a world of
imbalance, where twenty percent of the world’s population enjoy
eighty percent of the world’s resources and the rest live in abject
poverty. Those who live in poverty suffer from disease, starvation
and illiteracy, while those who live with plenty are also suffering -
from high crime rates, alcoholism, addictions and a wide range of
mental and psychological problems. Oppression, injustice and wars
are widespread, and the enviroment is in crisis. Everyone from the
US president to the man in the street is thinking only of their instant
needs, what they can get for themselves now, with no thought for the
consequences of future generations.

All of this points to a lack of guidance, a lack of knowledge of the
greater picture, a lack of awareness that this life is not the only life,
that in the Hereafter we will have to account for our actions. It also
tells us that the word of the Shaytaan (Satan) is the word which is
prevailing in this world today, as the strives to fulfill his oath to lead
mankind to destruction in this world and to doom in the Hereafter.

This is an ancient conflict, one which stems from the day when Adam
was created, when Iblees (Devil) refused to prostrate to him as
commanded by Allah. Since then, the Shaytaan (Satan) has been
launching his attacks against mankind. But from that time, Allah has
been sending His message to mankind, reminding them of the
purpose for which they were created, namely, to worship Him alone.
This message of Tawheed (Islamic Monotheism), accompanied by
laws which regulate human life on the individual, social and political
levels, is the message brought by all the Prophets and Messengers,
down through the ages, to all the nations. Human stubbornness and
forgetfulness, combined with the wiles of the Shaytaan, meant that
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mankind kept wandering away from the path of Tawheed, so Allah
sent a series of Messengers to bring them back to the purpose for
which they had been created.

G RNV RS RTYR A s ko R Y

{Verily! We have sent you with the truth, a barear of glad
tidings, and a warner. And there never was a nation but a
warner had passed among them.}  (Qur’an 35: 24)
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§Messengers as bearers of good news as well as warning
in order that mankind should have no plea against Allah
after the Messengers. And Allah is Ever All-Powerful,
All-Wise.} (Qur’an 4: 165)

The messages of the earlier Prophets and Messengers were entrusted
to their priests and rabbis, to be preserved and conveyed to
subsequent generations by them. But they failed to fulfill that trust,
concealing, distorting or omitting parts of the message until the word
of truth was lost. Finally, Allah sent His last Messenger (i)
(Blessings and Peace be upon him) with the ultimate message
addressed to all of mankind, the message of Islam, and He Himself
guaranteed to preserve it until the Day of Resurrection.

In this book, Dr. Al-Ashqar presents a thorough study of the
Messengers and their Message. Based primarily on the texts of the
Qur’an and Ahaadeeth, he also presents quotations from the Bible
and other scriptures to demonstrate that the Message is one and that
the final Message, that which was brought by our Prophet
Muhammad (i) is the culmination of the call of all the Messengers,
and only perfect message in existance, the only path to Paradise, that
will abide until the Day Resurrection.
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Translations of the meanings of Qur’anic verses have been taken
from the “Interpretation of the meanings of the Noble Qur’an” by Dr.
Muhammad Muhsin Khan and Dr. Muhammad Taqi-ud-Deen al
Hilali. Translations of Biblical quotations have been taken from the
“Holy Bible New International Version” (NIV), one of the most
prominent Bible translations in use in the English-speaking world.

May Allah reward the author for his scholarship and for his efforts in
coveying that knowledge to the Muslims. May He guide us all and
help us to follow in the footsteps of the Messengers, who called
mankind to worship Him alone and showed us the way to Paradise.

Nasiruddin al-Khattab
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INTRODUCTION
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€All the praises and thanks be to Allah, Who has sent
down to His slave [Muhammad] the Book [the Qur’an],
and has not placed therein any crookedness. [He has
made it] straight to give warning [to the disbelievers] of
a severe punishment from Him, and to give glad tidings
to the believers [in the Oneness of Allah Islamic
Monotheism], who do righteous deeds, that they shall
have a fair reward [i.e. Paradise]. They shall abide
therein for ever.p (Qur’an 18: 1-3)

Praise be to Allah (3%) “the Exalted,” Who has sent down to us a
Book in which there is news of what happened before our time, and
of what will happen after we are gone, a Book which judges between
us, which is serious and is not a jest. Any tyrant who rejects it, Allah
will destroy him, and whoever seeks guidance from anything else,
Allah will send him astray. It is the strong rope of Allah, the wise
Reminder, the Straight Path. It is that by virtue of which none will be
misguided by his whims and desires. It cannot be confused with other
speech, and its wonders will never cease. The scholars will never
have their fill of it. Whoever speaks according to it speaks the truth,
whoever acts in accordance with it will be rewarded, whoever judges
according to it establishes justice, and whoever calls people to it is
guided to the straight path.'

! Tirmidhi in his Sunan. Its isnad is da‘eef but its meaning is good. We have not
quoted it in the text as it is a hadith attributed to the Messenger (33%).
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And I send blessing and peace upon His slave and Messenger
Muhammad (%), “Whom Allah sent with guidance and the true
religion just before the onset of the Hour, bringing glad tidings and a
waming, calling people to Allah by His leave as a lamp spreading
light. Prophethood came to an end with him, and through him Allah
guided those who were astray and taught those who were ignorant.
Through his prophethood, blind eyes, deaf ears and sealed hearts
were opened. Through his prophethood, the earth was filled with
light after it had been filled with darkness. Through him, Allah
brought together hearts that had been alienated from one another, put
right the nation that had gone astray and showed the clear way. Allah
opened his heart for him, removed from him his burden and raised
high his fame. He subjected those who opposed him to humiliation.
He sent him after a lengthy gap between messengers, when the Books
had been lost, when words had been distorted, when laws had been
altered, when every nation resorted to darkness relying on their own
views, when they had formed wrong ideas about Allah and they
judged between people on the basis of their corrupt opinions, whims
and desires. So Allah guided people through him and showed them
the right way. Through him, Allah brought people forth from
darkness into light, He made their blind eyes see and He guided them
away from misguidance. He made him the criterion that distinguishes
between Paradise and Hell, between the righteous and the evil.
Guidance and success lie in following him and misguidance and
doom lie in disobeying and opposing him. People are tested
concerning him in their graves, for they are questioned about him in
the grave.”>

And I send blessings upon his pure family and his righteous
Companions, the purest of hearts among the ummah, the best in

% These good words come from the great scholar Shaykh al-Islam Ibn Taymiyah
(may Allah have mercy on him), see Lawaami' al-Anwaar al-Bahiyah, 2/262.
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knowledge and the least pretentious; and upon those who follow their
path, seeking the light of Islam, who adhere to the guidance of the
Qur’an and follow the Final Messenger.

This is the fourth book in the series, “ ‘Ageedah (Islamic Creed) in the
light of the Qur’an and Sunnah.” Like the previous volumes, it
explains ‘ageedah in the light of the original sources, far removed
from dry sophistication and philosophical terminology.

The topics of the Messengers and the Messages are interconnected,
so I thought that they should both be presented in one volume.
Because of the interconnection between them, Part One of this book,
which discusses the Messengers, is somewhat lengthy and Part Two,
which discusses their messages, is shorter. That is only because
discussion of the Messengers inevitably involves discussion of their
messages.

Part One consists of eight chapters. In Chapter One I defined Nabi
(Prophet) and Rasool (Messenger), and explained the difference
between them; the obligation of believing in the Prophets and
Messengers; the kufr (disbelief) of one who claims to believe in Allah
but disbelieves in the Messengers or makes any distinction between
Messengers. 1 also discussed the number of Messengers and the
names of Messengers and Prophets that have been mentioned in the
Qur’an and Sunnah.

In Chapter Two I discussed how much we need the Messengers and
their Messages, and how man cannot rely on his reason alone and do
without the revelation and laws of Allah.

In Chapter Three I explained in detail the tasks and mission of the
Messengers.

In Chapter Four I discussed the way in which Allah teaches His
Prophets and Messengers, that is wahy (revelation); I explained the
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various forms of Revelation and the attributes of the angel who
brought the Revelation to the Messenger.

In Chapter Five I described the attributes of the Messengers, and
explained that the Prophets were human, and the implications of this
humanity. 1 also indicated that the Prophets attained human
perfection. At the end of this chapter I listed the unique characteristics
that set the Messengers apart from the rest of mankind.

In Chapter Six I discussed in some detail the infallibility of the
Messengers, and explained the matters in which they are infallible
and the matters in which they are not infallible. I mentioned the views
of some of the various sects and arguments of their points of view,
and in what sense they are wrong:

In Chapter Seven I talked at length about the signs of Prophethood. I
mentioned the signs of the previous Messengers and discussed in
more detail the signs of our Prophet Muhammad (). I described
how the Prophets foretold the coming of our Messenger Muhammad
(3), and quoted a few examples. I explained that among the signs of
the truth of the Messengers are how they live and the essence of their
call. Looking at these two matters inevitably guide to the truth, for
those who have been given insight and the desire for guidance. The
fifth sign that I mentioned is the support given by Allah to His
Messengers and Prophets.

Chapter Eight deals with the virtues of the Prophets and how some of
them are superior to others. The Prophets are the best of creation, but
they also differ in status amongst themselves. Some people went
astray when they favoured people other than the Prophets over the
Prophets, thus going against the consensus of the Muslims. Here 1
have explained what was wrong with their views.

Part Two deals with the Divine Messages. This part consists of two
chapters.
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The first chapter deals with the belief in the Messages; here I stated
that it is obligatory to believe in all the Messages, and explained what
form that belief should take.

In the second chapter, I compared the divine messages, by discussing
the following points:

1) The source of these Messages and the purpose behind their
revelation.

2) The fact that some were sent to specific people and some were
universal.

3) Whether they were protected against distortion and alteration.

4) Points on which these messages are unanimous and points on
which they differ.

5) The length of time during which each Message is applicable,
whether it is long or short, and the time when they were revealed.

At the end of this chapter I explained the status of the final Message
in relation to the previous messages.

Finally, I ask Allah (4%) to bless us, our time and our deeds, to make
our actions sincerely for His sake, and to protect us from mistakes in
our words and deeds. May He benefit His slaves by-this book, for He
is the All-Hearing and Ever-Near Who answers prayers. May Allah
bless His slave and Messenger, and all his family and Companions,
and grant them peace.

Dr. ‘Umar Sulaymaan al-Ashqar
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PART ONE

THEMESSENGERS AND
PROPHETS






CHAPTER ONE
DEFINITIONS

DEFINITION OF A NABI (PROPHET)'

In Arabic, the word Nabi (Prophet) is derived from the word naba’,
which means news. Allah (¥g), says:
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§What are they asking [one another] about? About the
great news [An-Nabaa’ al-‘Azeem] [i.e. Islamic
Monotheism, the Qur’an, which Prophet Muhammad
brought and the Day of Resurrection].} (Qur ’an 78: 1-2)

The Prophet is called Nabi in Arabic because he is told, i.e., Allah
tells him and reveals to him:
€ @ K0 2050 G 36 A ey

€.She said: ‘Who told you this [man anba’aka
haadha)?”’ He said: ‘The All-Knower, the All-Aware
[Allah] has told me.’} (Qur’an 66: 3)

He tells what Allah (%) commands him and reveals to him:

§@® LI ANl igd

€Declare [nabbi’] [0’ Muhammad] unto My slaves, that
truly, I am the Oft-Forgiving, the Most-Merciful.p
(Qur’an 15: 49)

é‘::‘j\ wu‘(;-d:'-’:_;%

! Lisaan al-‘Arab, 3/561, 573; Basaa’ir Dhawiy at-Tamyeez, 5/14;, Lawaami‘ al-
Anwaar al-Bahiyah, 1/49, 2/265.



30  Definitions

§And tell them [wa nabbi’hum] about the guests [the
angels] of Ibraheem [Abraham].}  (Qur’'an 15: 51)

It is said that the word nubuwwah (Prophethood) is derived from the
word nabwah, which means a raised portion of land. The Arabs used
the word nabi to refer to landmarks which could be used for
navigation. This semantic denotation befits the word nabi, because a
Prophet is the one who has a high status in this world and in the
Hereafter, and the Prophets are the most noble of creation, the
signposts by whom people are guided and reformed in this world and
in the Hereafter.

DEFINITION OF A RASOOL (MESSENGER)>

In Arabic, irsaal means directing. If you send a person on a mission
then he is your rasool (messenger). Allah (#;) says, describing what
the queen of Saba’ (Sheba) said:

%g}/;j\ &,;(:Jf}/ // 4:444 ('_'Jl Apf db}’

¢But verily, I am going to send him a present, and see
with what [answer] the messengers [al-mursaloon]
return.p (Qur’an 27: 35)

The word rasool may also refer to the person who follows the news
of the one whom he sent, based on the Arabic saying, jaa at al-ibl
rasalan meaning, the camels came one after another.

So the Messengers are called rusul (sing. rasool) because they
receive direction from Allah (#%):

£ @ . JJCIL)LLJF§°

2 Lisaan al-‘Arab, 2/1166-1167; Al-Misbaah al-Muneer, Pp. 226.
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{Then We sent Our Messengers [arsalnaa rusulanaa] in
succession...) (Our’an 23: 44)

So they are sent with specific messages and are enjoined to convey it
and follow it.

The difference between a Messenger and a Prophet

The view of those who say that there is no difference between a
Messenger and a Prophet is not correct. The falseness of this view is
indicated by the reports which mention the number of Prophets and
Messengers. The Messenger (i) mentioned that the number of
Prophets was 124,000, and the number of Messengers was three
hundred and in teens.> This difference is also indicated by the
conjunction wa (translated here as “or”’) used in the Qur’an to
connect Prophets to Messengers, in the aayah (verse):

/// <
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€Never did We send a Messenger or a Prophet before
you but when he did recite the Revelation or narrated or
spoke, Shaytaan [Satan] threw [some falsehood] in it...}

(Qur’an 22: 52)

Allah, the All-Glorious, All-High, describes some of His Messengers
as being both Prophets and Messengers, which indicates that being a
Messenger is something additional to being a Prophet, as when He
says concerning Moosa (Moses) (32) (may Allah’s peace be upon
him):

€@ GLL B 4 T g Xy

3 A saheeh hadith narrated by Ahmad in his Musnad.
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§And mention in the Book [this Qur’an] Moosa [Moses].
Verily, he was chosen and he was a Messenger [and] a
Prophet.} (Qur’an 19: 51)

The commonly-held view among the scholars is that a Messenger is
more general than a Prophet. The Messenger is the one to whom laws
(shari‘ah) are revealed and he is commanded to convey them,
whereas a Prophet is the one who receives revelation but he is not
commanded to convey it. On this basis, every Messenger is a
Prophet, but every Prophet is not a Messenger.*

What they mentioned is unlikely to be correct for several reasons:

1) Allah (3%) stated that He sent the Prophets as He sent the
Messengers: §Never did We send a Messenger or a Prophet before
you...} (Qur'an 22: 52)

The word “send” implies that the Prophet must also convey the
message.

2) Not conveying the Message means concealing the Revelation of
Allah. Allah did not send down His revelation to be buried in the
heart of one person, and to be died when that person dies.

3) The Messenger () said,

“The nations were shown to me, and I saw a Prophet
who had a group of people with him, a Prophet with one
or two people with him, and a Prophet who had no one
with him...”*

This indicates that the Prophets are commanded to convey the
Message, and that they vary in the extent to which people responded
to them.

* Sharh al-‘Aqeedah at-Tahaawiyah, 167; Lawaami* al-Anwaar al-Bahiyah, 1/49.
3 Bukhari, Muslim, Tirmidhi and Nasaa’i.
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The favoured definition is that, “A Messenger is the one who receives
the revelation of a new law (shari‘ah), and a Prophet is the one who is
sent to confirm the law of the one who came before him.”®

The Children of Israel were led by the Prophets. Every time a Prophet
died, another Prophet would come, as is stated in the hadith.” The
Prophets of the Children of Israel were all sent to confirm the Law of
Moosa (Moses), the Tawraat (Torah), and they were commanded to
convey the Revelation of Allah to their people:
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§Have you not thought about the group of the Children
of Israel after [the time of] Moosa [Moses]? When they
said to a Prophet of theirs, ‘Appoint for us a king and we
will fight in Allah’s Way.” He said, ‘Would you then
refrain from fighting, if fighting was prescribed for
you?’..» (Qur’an 2: 246)

As is clear from the aayah (verse), a Prophet is the one who receives
revelation concerning something that is obligatory upon his people;
this can only mean that he is obliged to convey the message.

This conclusion is drawn from studying the case of Dawood (David),
Sulaymaan (Solomon), Zakariya (Zachariya) and Yahyaa (John),
who are all Prophets. They were leaders of the Children of Israel,
who judged among them and conveyed the truth to them. And Allah
knows best.

S Tafseer al-Aaloosi, 17/157.
7 Bukhari in his Saheeh. See Fath al-Baari, 6/495.
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Belief in the Prophets and Messengers is one of the basic
principles of faith

Belief in the Messengers is one of the basic principles of faith. Allah
(#2) says:
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§Say [0’ Muhammad]: We believe in Allah and in what
has been sent down to us, and what was sent down to
Ibraaheem [Abraham], Ismaa‘eel [Ishmael], Ishaaq
[Isaac], Ya‘qoob [Jacob] and Al-Asbaat [the offspring of
the twelve sons of Ya‘qoob (Jacob)] and what was given
to Moosa [Moses], ‘Eesa [Jesus] and the Prophets from
their Lord. We make no distinction between one another
among them and to Him [Allah] we have submitted [in
Islam].p (Qur’an 3: 84)

-

Whoever does not believe in the Messengers has gone astray and is a
loser:
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§...And whosoever disbelieves in Allah, His Angels, His
Books, His Messengers, and the Last Day, then indeed
he has strayed far away.p (Qur’an 4: 136)

The connection between belief in Allah and belief in the
Messengers and their message

Those who claim to believe in Allah but disbelieve in the Messengers
and Books do not estimate Allah with the estimation due to Him:
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{They [the Jews, Quraysh pagans, idolaters] did not
estimate Allah with an estimation due to Him when they

said: ‘Nothing did Allah send down to any human being
[by Revelation]’...} (Qur’an 6: 91)

Those who estimate Allah (3%) with the estimation due to Him know
His attributes of knowledge, wisdom and mercy, and they inevitably
know for certain that He sent the Messengers and revealed the Books,
because this is what is implied by His attributes, for He did not create
this universe in vain:
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§Does man think that he will be left neglected [without
being punished or rewarded for the obligatory duties
enjoined by his Lord Allah on him]?¥(Qur’an 75: 36)

Whoever disbelieves in the Messengers whilst claiming to believe in
Allah is a kaafir in the sight of Allah, and his belief will not avail him
anything. Allah (3g) says:
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€Verily, those who dlsbeheve in Allah and His
Messengers and wish to make distinction between
Allah and His Messengers [by believing in Allah and
disbelieving in His Messengers] saying, ‘We believe in
some but reject others,” and wish to adopt a way in
between. They are in truth disbelievers...}

(Qur’an 4: 150-151)
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The aayah states that the one who claims to believe in Allah but
disbelieves in the Messengers is a kaafir: §...And wish to make
distinction between Allah and His Messengers...). Qurtubi said
concerning this aayah: “Allah states that making a distinction
between Allah and His Messengers is kufr (disbelief). This is kufr
because Allah has enjoined upon people to worship Him in the way
which He prescribed via His Messengers. If they deny the
Messengers, then they deny their teachings, thus they fail to achieve
the true servitude to Allah which is enjoined upon them; this is like
denying the Creator, and denying the Creator is kuf because that
implies achieving no true servitude to Him. The same applies to
making a distinction between Allah and His Messengers.”®

The Prophets and Messengers form a large group

The wisdom of Allah dictated that He would send a wamner to each of
the nations before this ummah; He did not send any Messenger to the
whole of mankind apart from Muhammad (). His justice dictated
that He would not punish anyone until after proof had been
established against them:
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{...And We never punish until We have sent a Messenger
[to give waming].p (Qur’an 17: 15)

Hence the number of Messengers and Prophets who have come
throughout human history is immense. Allah () says:
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€...And there never was a nation but a warner had passed
among them.p (Qur’an 35: 24)

8 Tafseer al-Qurtubi, 6/5.
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The Messenger of Allah () told us of a number of Prophets and
Messengers. It is narrated that Abu Dharr stated: “I said, ‘O’
Messenger of Allah, how many Messengers were there?’ He said,
‘Three hundred and umpteen, a large number.”” According to the
report of Abu Umaamah, Abu Dharr stated: “I said, ‘O’ Messenger of
Allah, what is the complete number of Prophets?’ He said,

‘124,000, among whom the Messengers were three
hundred and fifteen, a large number.””

- This is narrated by Ahmad in his Musnad.’

Among the Prophets and Messengers there are those whose
stories Allah has not told us

This huge number of Prophets and Messengers tells us that those
whose names we know are very few, and that there are very many
whose names we do not know. The Qur’an states this clearly in more
than one place. Allah (%) says:

Ao e 22T T L aps AeZ PR VAR A
e Ve
2

éupwpw»y;amwzigﬂ

§And Messengers We have mentioned to you before,
and Messengers We have not mentioned to you...}
(Qur’an 4: 164)
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§And, indeed We have sent Messengers before you [O’
Muhammad], of some of them We have related to you

9 Mishkaat al-Masaabeeh, 3/122. The editor of 4l-Mishkaat, Shaykh Naasiruddeen
al-Albaani, said, its isnad is saheeh.
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their story. And of some We have not related to you their
story...p (Qur’an 40: 78)

It is not permissible for us to disbelieve in those whose names have
been told to us by Allah in the Qur’an or by His Messenger (i); at
the same time we believe that Allah has other Messengers and
Prophets of whom we know nothing.

The Prophets and Messengers who are mentioned in the Qur’an

Allah (%) mentions twenty-five Prophets and Messengers in His
Book. In various places He mentions Adam, Hood, Saalih, Shu‘ayb,
Ismaa‘eel (Ishmael), Idrees (Enoch), Dhu’l-Kifl and Muhammad
(may Allah’s peace be upon them all).

Allah (3%) says:
§@® .. o gt iy By
€Allah chose Adam...} (Qur’an 3: 33)
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§And to the ‘Aad [people We sent] their brother Hood...}
(Qur’an 11: 50)
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€And to Thamood [people We sent] their brother Saalih
[Saleh]...} (Qur’an 11: 61)
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§And to the Madyan [Midian] people [We sent] their
brother Shu‘ayb...p (Qur’an 11: 84)
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§And [remember] Ismaa‘eel [Ishmael], Idrees and
Dhu’l-Kifl [Isaiah]: all were from among As-Saabiroon
[the patient].p (Qur’an 21: 85)
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§Muhammad is the Messenger of Allah...}
(Qur'an 48: 29)

Allah (#%) mentions eighteen of them in one place - in Soorah al-
An‘aam:
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§And that was Our Proof which We gave Ibraaheem
[Abraham] against his people. We raise whom We will in
degrees. Certainly your Lord is All-Wise, All-Knowing.
And We bestowed upon him Ishaaq [Isaac] and Ya‘qoob
[Jacob], each of them We guided, and before him, We
guided Nooh [Noah], and among his progeny Dawood
[David], Sulaymaan [Solomon], Ayyoob [Job], Yoosuf
[Joseph], Moosa [Moses], and Haaroon [Aaron]. Thus
do We reward Al-Muhsinoon [the good-doers]. And
Zakariyya [Zachariah], and Yahyaa [John]} and ‘Eesa
[Jesus] and Ilyaas [Elias], each one of them was of the
righteous. And Ismaa‘eel [Ishmael] and Al-Yasaa‘
[Elisha], and Yoonus [Jonah] and Loot [Lot], and each
one of them We preferred above the ‘dalameen
[mankind and jinn (of their times)].} (Qur’an 6: 83-86)
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Four from among the Arabs

Among these twenty-five, four were Arabs. In the hadith of Abu
Dharr (48 ) (may Allah be pleased with him) which mentions the
Prophets and Messengers, it says,

“Among them were four from among the Arabs: Hood,
Saalih, Shu‘ayb and your Prophet, O’ Abu Dharr.”!°

The Arabs who existed before the time of Ismaa‘eel are known as A/-
‘Arab al-‘Aaribah (the original Arabs). The “Arabized Arabs™ (A4I-
‘Arab al-Musta ‘ribah) are the descendents of Ismaa‘eel ibn
Ibraaheem al-Khaleel. Hood and Saalih were from among the
original Arabs.

The sons of Ya‘qoob

The Prophets mentioned above are those who are mentioned by name
in the Qur’an. There are also some Prophets whom the Qur’an refers
to, but we do not know their names. They are the sons of Ya‘qoob.
They were twelve men, of whom the Qur’an tells us about one,
namely Yoosuf, Allah has not told us the names of the other eleven,
but He has told us that He sent revelation to them. Allah () says:
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€Say [0’ Muslims]: ‘We believe in Allah and that which
has been sent down to us and that which has been sent
down to Ibraaheem [Abraham], Ismaa‘eel [Ishmael],
Ishaaq [Isaac], Ya‘qoob [Jacob], and to Al-Asbaat [the

offspring of the twelve sons of Ya‘qoob (Jacob)]...’}
(Qur’an 2: 136)

19 bn Hibbaan in his Saheeh; Al-Bidaayah wan-Nihaayah, 1/120.
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€Or say you that Ibraaheem [Abraham], Ismaa‘cel
[Ishmael], Ishaaq [Isaac], Ya‘qoob [Jacob] and Al/-

Asbaat [the offspring of the twelve sons of Ya‘qoob
(Jacob)] were Jews or Christians?..} (Qur’an 2: 140)

Prophets whom we know of from the Sunnah

There are also Prophets whom we know of from the Sunnah,
although their names are not mentioned in the Qur’an. They are:

Sheeth

Ibn Katheer said: “He was a Prophet according to the marfoo “ hadith
narrated by Ibn Hibbaan in his Saheeh from Abu Dharr, which says
that fifty pages were revealed to him.”!!

Yoosha‘ ibn Noon (Joshua the son of Nun)

Abu Hurayrah narrated that the Messenger of Allah (i) said:

“One of the Prophets set out on a military campaign, and
he said to his people, ‘No man should follow me who is
on the verge of consummating marriage or who has
raised a building but has not yet put a roof on it, or who
has bought sheep or other livestock and is waiting for
them to give birth.” He attacked a feddan of the village at
the time of ‘Asr, then he said to the sun, “You are subject
to the divine command and I am subject to the divine
command; O’ Allah, do not let it set on me for a while.’” 12

"' Al-Bidaayah wan-Nihaayah, 1/99.
'2 Ahmad and Muslim. See Al-Bidaayah wan-Nihaayah, 1/323.
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The evidence that this Prophet was Yoosha‘ is the fact that the
Prophet (i) said:

“The sun was prevented from setting on Yoosha® when
he marched to Bayt al-Magdis (Jerusalem).”'?

Righteous people who may or may not have been Prophets

Dhu’l-Qarnayn

Allah (#2) mentions the story of Dhu’l-Qarnayn at the end of Soorah
al-Kahf (the 18th chapter of the Qur’an). One of the things that He
tells us is that He spoke to Dhu’l-Qarnayn:
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{...We [Allah] said [by inspiration]: ‘O’ Dhu’l-Qarnayn!
Either you punish them, or treat them with kindness’}
(Qur'an 18: 86)

Were these words spoken through a Prophet who was with him, or
was he himself a Prophet? Al-Fakhr ar-Raazi was sure that he was a
Prophet.'* Ibn Hajar said: “This is narrated from ‘Abdullah ibn ‘Amr,
and this is the apparent meaning of the Qur’anic verses.”'> Those
who denied that he was a Prophet include ‘Ali ibn Abi Taalib (). 16

Tubba*
Tubba‘ is also mentioned in the Qur’an. Allah (%) says:

13 Ibn Katheer said in 4l-Bidaayah wan-Nihaayah (1/323): this has been narrated
only by Ahmad with this isnad. It meets the conditions of Bukhari.

14 Fath al-Baari, 6/382.

' Ibid.

16 This report is narrated by Al-Haakim from ‘Ali (4@'@). He said, its isnad is
saheeh. See Fath al-Baari, 6/382.
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§Are they better or the people of Tubba“ and those before
them? We destroyed them because they were indeed
Mujrimoon [disbelievers, polytheists, sinners,
criminals].p (Qur’an 44: 37)
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§Denied before them [i.e. these pagans of Makkah] the
people of Nooh [Noah], and the Dwellers of Rass, and
Thamood, and ‘Aad, and Fir‘aun [Pharaoh], and the
brethren of Loot [Lot], and the Dwellers of the Wood,
and the people of Tubba‘. Everyone of them denied

[their] Messengers, so My Threat took effect.p
(Qur’an 50: 12-14)

Was Tubba‘ a Prophet whom Allah sent to his people, then they
disbelieved in him and were destroyed because of that? Allah knows
best.

It is better not to make any definite statement concerning
Dhu’l-Qarnayn and Tubba‘

It is better to refrain from stating that these two men were Prophets,
because it is narrated in a saheeh hadith that the Messenger () said:

“I do not know whether Tubba‘ was a Prophet or not,
and I do not know whether Dhu’l-Qarnayn was a
Prophet or not.”!’

If the Messenger (i) did not know, then how can we know?

'7 Al-Haakim and Al-Bayhagi. See Saheeh al-Jaami‘ as-Sagheer, 5/121.
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Al-Khidr

Al-Khidr was a righteous slave of Allah to whom Moosa (Moses)
(#2) (may Allah’s peace be upon him) travelled in order to seek
knowledge from him. Allah has told us their story in Soorah al-
Kahf.

The story indicates that he was a Prophet for several reasons:'®
1) Allah (3%) says:
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€Then they found one of Our slaves, on whom We had
bestowed mercy from Us, and whom We had taught
knowledge from Us.p (Our’an 18: 65)

The apparent meaning is that this mercy was the mercy of
Prophethood, and this knowledge was that which was revealed to
him.

2) Moosa (Moses) (%) said to him:
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€...‘May I follow you so that you teach me something of
that knowledge [guidance and true path] which you have
been taught [by Allah]?’ He [Khidr] said: ‘Verily, you
will not be able to have patience with me! And how can

2

18 These reasons were mentioned by Ibn Katheer in Al-Bidaayah wan-Nihaayah, 1/
326.
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you have patience about a thing which you know not?’
Moosa [Moses] said: ‘If Allah wills, you will find me
patient, and I will not disobey you in aught.” He [Khidr]
said: ‘Then, if you follow me, ask me not about anything
till I myself mention of it to you.’® (Qur’an 18: 66-70)

If he was not a Prophet, he would not have been infallible, and Moosa
(Moses) - who was a great Prophet and a noble Messenger, and who
must himself have been infallible - would not have been so keen to
seek knowledge from a mere wali (friend of Allah) who was not
infallible. Because he was determined to go to him and search for
him, even if that took a long time - and it is said that it took eighty
years - and then when he met him he humbled himself before him and
showed respect towards him, and followed him in a manner which
indicated that he was keen to learn from him. This indicates that he
was a Prophet like him, who received revelation just as he did, and
that he had been given divine knowledge and secrets of Prophethood
that Allah had not given to Moosa (Moses) with whom He spoke, the
Prophet of the Children of Israel.

3) Al-Khidr killed that boy, but that was only because of revelation
that he received from the All-Knowing Sovereign. This is
independent proof of his Prophethood, and clear proof of his
infallibility,'® because a wali is not permitted to kill people simply

19 Some groups among this ummah have gone astray by violating the sacred limits
of Allah and committing sins, and when they are denounced for that evil, they say
that the hidden reality of the matter is different from what you see, and they quote
the story of Al-Khidr as evidence for that, how he damaged the ship and killed
the boy. This is serious misguidance which opens the door to evil which can never
be closed thereafter. Stating that Al-Khidr was a Prophet closes this door.
Moreover, no one among this ummah has the right to go against the shari‘ah of
Islam; what is halaal is that which is permitted by Allah and what is haraam is
that which is forbidden by Allah. Whoever wants to go against shari‘ah will be
punished appropriately for doing so, no matter what he claims.
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because of some thought that occurs to him, for his thoughts are not
necessarily infallible, and it is possible for a wali to commit sins,
according to consensus. When Al-Khidr killed that boy who had not
yet reached the age of puberty, knowing that if he reached maturity he
would become a kaafir and would force his parents to become kaafir
too because of their intense love for him which would make them
follow him. So killing him served a great purpose which outweighed
any benefits which may have resulted from letting him live, in order
to protect his parents from falling into kufr and suffering the
consequent punishment. This is a sign that he was a Prophet and that
he was supported by Allah with infallibility.

4) When Al-Khidr explained to Moosa (Moses) what his deeds
meant, he said after that:
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§...As a Mercy from your Lord. And I did them not of
my own accord...} (Qur’an 18: 82)

- meaning, I did not do them on my own initiative, rather I was
commanded to do so by revelation.*

20 A large number of scholars are of the view that Al-Khidr is still alive and did
not die, and many reports have been narrated concerning that. The suggestion that
he is alive has opened the door to many myths and lies. Many people claim that
they have met Al-Khidr, that he gave them advice and commanded them to do
things. They narrated many strange stories concerning such things, reports which a
sound mind would reject.

Some of the greatest scholars of hadith, such as Bukhari, Ibn Dihyah, Ibn Katheer
and Ibn Hajar al-‘Asqgallaani have sought to prove that these reports are da ‘eef
(weak). The strongest evidence to refute those who say that Al-Khidr is alive is
the fact that there is no saheeh hadith to support this notion. If he were alive, it
would have been obligatory for him to come to the Messenger (i), to follow
him and support him. Allah made a covenant with the Prophets from before that
they would believe in Muhammad and support him if he came during their time: =
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Disbelieving in one Messenger is like disbelieving in all the
Messengers

Disbelieving in one of the Messengers is like disbelieving in all of the
Messengers. Allah (#%) says:

§0 Wl g 3 Xy
€The people of Nooh [Noah] belied the Messengers.}
(Qur’an 26: 105)
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§‘Aad [people] belied the Messengersp (Qur ‘an 26: 123)
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= §And [remember] when Allah took the Covenant of the Prophets, saying: ‘Take
whatever I gave you from the Book and Hikmah [understanding of the Laws of
Allah], and afterwards there will come to you a Messenger [Muhammad]
confirming what is with you; you must, then, believe in him and help him.” Allah
said: ‘Do you agree [to it] and will you take up My Covenant [which I conclude
with you]?’ They said: ‘We agree.” He said: ‘Then bear witness; and I am with
you among the witnesses [for this]') (Qur’an 3: 81)

The Messenger (3), said that if Moosa (Moses) had been alive, he would have
had no choice but to follow him. Ibraaheem al-Harbi asked Ahmad ibn Hanbal
about the idea of Al-Khidr and Ilyaas still being alive, and whether they could still
be seen and whether stories could be narrated from them. Ahmad said, 1 think that
all of these stories are coming from the Shaytaan (Satan). (Majmoo* al-Fataawa
Shaykh al-Islam, 4/337). Bukhari was asked about Al-Khidr and Ilyaas, are they
among the living? He said, “How could that be so when the Prophet (%) said,
‘In one hundred year’s time there will be no one left who is on the face of the
earth now.”” (Majmoo ' al-Fataawa Shaykh al-Islam, 4/337)

. A number of prominent scholars went to a great length to quote evidence which
disproves these myths, such as Ibn Katheer in Al-Bidaayah wan-Nihaayah, 1/326;
Shaykh Muhammad al-Ameen ash-Shanqeeti in Adwaa’ al-Bayaan, 4/184. Ibn
Hajar al-‘Asqallaani wrote an essay concerning that, entitled 4z-Zahr an-Nadr fi
Naba’ al-Khidr; this is published in Majmoo ‘ah ar-Rasaa’il al-Muneeriyah, 2/195.
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§Thamood [people] belied the Messenger.}
(Qur’an 26: 141)
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{The people of Loot [Lot] - [who dwelt in the towns of

Sodom in Palestine] belied the Messengers.}
(Qur’an 26: 160)

It is known that every nation disbelieved in its Messenger, but
disbelief in one Messenger is counted as disbelief in all the
Messengers. That is because the Messengers are bearers of one
Message; they call to one religion; the One Who sends them is the
same. They are as one, with the earlier ones foretelling the coming of
the later ones, and the later ones confirming the message of the earlier
ones.

Therefore, to believe in some of the Messengers and not in others
constitutes disbelief in all of them. Allah (3 ) has described the one
who does this as being a kaafir:
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{Verily, those who disbelieve in Allah and His
Messengers and wish to make distinction between
Allah and His Messengers [by believing in Allah and
disbelieving in His Messengers] saying, ‘We believe in
some but reject others,” and wish to adopt a way in
between. They are in truth disbelievers...p

(Qur’an 4: 150-151)

Allah (%) has commanded us not to make any distinction between
the Messengers, and to believe in them all:
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{Say [O’ Muslims): ‘We believe in Allah and that which
has been sent down to us and that which has been sent
down to Ibraaheem [Abraham], Ismaa‘eel [Ishmael],
Ishaaq [Isaac], Ya‘qoob [Jacob], and to Al-Asbaat [the
offspring of the twelve sons of Ya‘qoob (Jacob)], and
that which has been given to Moosa [Moses] and ‘Eesa
[Jesus], and that which has been given to the Prophets
from their Lord. We make no distinction between any of
them, and to Him we have submitted [in Islam].’}
(Qur’an 2: 136)

Whoever follows this path is rightly-guided:
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{So if they believe in the like of that which you believe
then they are rightly guided...p (Qur’an 2: 137)

But the one who goes against that has gone astray and is misguided:
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€.But if they turn away, then they are only in
opposition. So Allah will suffice for you against them.
And He is the All-Hearer, the All-Knower.}

(Qur’an 2: 137)
* Allah praised the Messenger of this ummah and the believers who

follow him for their belief and for not making any distinction
between the Messengers. He (3g) said:
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§The Messenger [Muhammad] believes in what has been
sent down to him from his Lord, and [so do] the
believers. Each one believes in Allah, His Angels, His
Books, and His Messengers. [They say], ‘We make no
distinction between one another of His Messengers,’...}
(Qur’an 2: 285)

Allah (3%) promises a great reward to those who do not make any
distinction between His Messengers:
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§And those who believe in Allah and His Messengers
and make no distinction between any of them
[Messengers], We shall give them their rewards; and

Allah is Ever Oft-Forgiving, Most Merciful p
(Qur’an 4: 152)

Allah (%) condemned the People of the Book for believing in some
of the Messengers and disbelieving in others:
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§And when it is said to them [the Jews], ‘Believe in what
Allah has sent down,’ they say, ‘We believe in what was
sent down to us.” And they disbelieve in that which came
after it, while it is the truth confirming what is with
them...} (Qur’an 2: 91)

The Jews do not believe in ‘Eesa (Jesus) (32x) or in Muhammad (%),
and the Christians do not believe in Muhammad ().
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No-one can be said to be a Prophet without evidence

The scholars of tafseer and biography have mentioned the names of
many Prophets, transmitted from the Children of Israel, or based on
views whose soundness cannot be proven. If these reports contradict
anything that is proven to us from the Book of Allah or the Sunnah of
His Messenger (%), we have to reject it, such as the view of those
who say that the three messengers who were sent to the people of the
town mentioned in Soorah Ya-Seen (the 36th chapter of the Qur’an)
were from among the followers of ‘Eesa (Jesus), or that Jarjees and
Khaalid ibn Sinaan were Prophets who came after ‘Eesa.’’

We reject all of that, because it is proven in the saheeh hadith that
there is no Prophet between ‘Eesa ibn Maryam and our Messenger
(22).* The messengers mentioned in Soorah Ya-Seen were either
Messengers sent before ‘Eesa, which is more likely to be correct, or -
as some of the mufassireen (exegetes) say - they were messengers
sent by ‘Eesa (Jesus), which is unlikely, because Allah says that He is
the One Who sent them, and the word rusul (Messengers) in general
is used in the usual sense. The report which says that Khaalid ibn
Sinaan was an Arab Prophet whose people rejected him is a (claimed)
hadith which is not saheeh, and it contradicts a saheeh hadith in
which the Messenger (%) said that the number of Prophets from
among the Arabs was four.”?

With regard to the reports transmitted from the Children of Israel,
which name some of the Prophets for whom there is no evidence in
the Qur’an and Sunnah, we neither reject them nor believe in them,
because they may be true or they may be false.

2! Fath al-Baari, 6/489.
22 A saheeh hadith narrated by Bukhari and others. See Fath al-Baari, 4/477.
 Tbn Hibbaan in his Sahech.
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CHAPTER TWO
THE NEED OF MANKIND FOR THE
MESSENGERS AND THEIR MESSAGES

INTRODUCTION

If people in the past used to argue with the Messengers, reject their
teachings and turn away from them, mankind today in the twentieth
century - when they have reached the pinnacle of material
advancement, penetrated the depths of the oceans, gone far into
space, split the atom and discovered many of the natural forces which
exist in this universe - are even more in conflict with the Messengers,
more emphatically rejecting their teachings and turning away from
them even more. Mankind’s attitude today towards the Messengers
and their teachings is like that of wild donkeys when they see a lion;
they flee from it without paying heed to anything else.

Allah (¥g) says:
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{Then what is wrong with them [i.e. the polytheists, the
disbelievers] that they turn away from [receiving]
admonition? As if they were [frightened] wild donkeys.

Fleeing from a hunter, or a lion, or a beast of prey.p
(Qur’an 74: 49-51)

Mankind today - more than before - refuses to submit to the
. Messengers and their teachings because they are too proud of their
knowledge and are too arrogant to follow men who lived centuries
before them:
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€That was because there came to them their Messengers
with clear proofs [signs], but they said: ‘Shall mere men
guide us?’ So they disbelieved and turned away [from
the truth]. But Allah was not in need [of them]. And
Allah is Rich [Free of all needs], Worthy of all praise.p

(Qur’an 64: 6)

Today the Shaytaan (Satan) whispers into human minds, calling them
to rebel against Allah and against the shari‘ah of Allah and to reject
the teachings of the Messengers, on the grounds that the shari‘ah of
Allah places restrictions on their minds and is an obstacle against
progress, that it causes civilization and progress to stagnate. The
nations nowadays have set up systems, laws and legislation based on
rejection of the teachings of the Messengers. Some nations even
made atheism the basis of their constitutions - known as secularism.
Many governments which control the affairs of the Muslims are
following such a path. They may include a clause in the constitution
just to please the common people, saying that the state religion is
Islam, but then this clause is cancelled out by the preceding and
following clauses and by the laws which govern the people.

[s it right to say that mankind has now reached a level where they no
longer have any need for the Messengers and their teachings? Is
mankind now able to guide itself without any reference to the
teachings of the Messengers?

To answer that, we need to look no further than the state of those
nations which we call advanced and civilized, such as America,
Britain, France, Russia and China, to see the extent of the misery
which prevails in those countries. We do not deny that they have
reached a high level of material advancement, but with regard to the



Messengers and the Messages 55

matters which the Messengers and their teachings came to reform,
they have gone far astray. No one can deny that distress,
psychological pain and complexes are nowadays the hallmark of the
civilized world. Man in the civilized world of today has lost his
humanity, he has lost himself. Hence the youths are rebelling. They
are rebelling against values, morals, customs and laws. They have
started to reject the life they are living in and to follow everyone who
makes noise in the east or the west, any philosopher or dervish who
waves a banner at them, any way which they think will bring them
happiness. The western world has turned into a world whose
structure is being undermined by crime, which is led by deviation and
a sense of loss. The pillars of the major nations have been shaken by
scandals, and what is still hidden is worse than what is known. Those
who are known as civilized peoples nowadays are destroying
themselves with their own hands. Their civilization is killing them.
Their civilization is producing poisons which spread amongst them,
killing people, dividing societies. Those who are known as civilized
peoples are like a huge bird that wants to fly high in the sky, but it has
only one wing.

We need the Messengers and their teachings in order to reform our
hearts, enlighten our souls and guide our minds...

We need the Messengers in order to give direction to our lives, to
connect us to life and to the Creator of life.

We need the Messengers so that we do not go astray or deviate and
fall into the fetid swamp.
A valuable comment from Ibn al-Qayyim

" Ibn al-Qayyim said, explaining how people need the Messengers and
their teachings: “Hence we know that above all else, people need to
know about the Messenger and the message he brought, to believe
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what he told us and to obey what he enjoined upon us, because there
is no way to attain happiness and success, either in this world or in
the Hereafter, except at the hands of the Messengers. There is no way
to know about good and evil in detail except through them. No one
can attain the pleasure of Allah at all except through following their
teachings. Good words, deeds and attitudes can only be attained
through their guidance and the teachings they brought. They are the
standard example: attitudes, manners and actions are to be measured
against their words and attitudes. Following them makes the people
of misguidance stand out. So our need for them is greater than the
body’s need for the soul, or the need of the eye for light, or the soul’s
need for its life. Whatever need or necessity you may think of, a
person’s need for the Messengers is many times greater. What do you
think of the importance of a Prophet who, if his guidance goes away
from you even for an instant, your heart will be corrupted, and you
will be like a fish taken out of the water and placed in the frying pan?
This is the state of man when he deviates from the way of the
Messenger. Indeed he is much worse off, but no one realizes this
except one in whose heart there is life, for the dead person does not
feel the pain of a wound. Because a person’s happiness in this world
and in the Hereafter is connected to the guidance of the Prophet (%),
then each person who is sincere with himself and who wants to attain
salvation and happiness has to know enough about his (the Prophet’s)
teachings, biography and way to ensure that he is not one of those
who are ignorant of him so that he be included among his followers
and his party. People vary with regard to this: some follow a little,
some follow a lot and some are deprived completely. Bounty is in the
hand of Allah; He gives to whomsoever He wills, and Allah is the
Owner of great bounty.”"

! Zaad al-Ma‘ad, 1/15.
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Ibn Taymiyah explains the need for the Messengers and the
Message

Among those who explained this matter was Shaykh al-Islam Ton
Taymiyah (may Allah have mercy on him), who said:

“The Message is essential for mankind; they cannot do without it.
They need it above all other things. The message is the soul, light and
life of the world. How could there be any prosperity or guidance for
the world without its soul, life and light? This world is cursed with
darkness, unless the sun of the message shines upon it. If the sun of
the message does not shine in a person’s heart and fill it with life, then
he too is in darkness and he is dead. Allah (3%) says:
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{Is he who was dead [without Faith by ignorance and
disbelief] and We gave him life [by knowledge and
Faith] and set for him a light [of Belief] whereby he can
walk amongst men - like him who is in the darkness [of
disbelief, polytheism and hypocrisy] from which he can
never come out?...} (Qur’an 6: 122)

This is the description of the believer who was dead in the darkness
of ignorance, then Allah revived him with the spirit of the Message
and the light of faith, gave him light by which to walk among people.
But the kaafir is dead at heart, walking in darkness.”

And he explained: “Allah called His Message rooh (soul), and if the
rooh is absent then there is no life. Allah (#g) says:
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§And thus We have sent to you [0’ Muhammad)] Rook [a
revelation, and a mercy] of Our Command. You knew
not what is the Book, nor what is Faith? But We have
made it [this Qur’an] a light wherewith We guide
whosoever of Our slaves We will...} (Qur'an 42: 52)

Here He mentions two elements, rooh and light. Rooh means life, and
light means light.”

And he explains: “Allah gives an allegory of the revelation which He
sent down, likening it to life and light in the heart, to the water which
He sends down from the sky to revive the earth, and to fire which
produces light. This is as He (3g) says:
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§He sends down water [rain] from the sky, and the
valleys flow according to their measure, but the flood
bears away the foam that mounts up to the surface - and
[also] from that [ore] which they heat in the fire in order
to make ornaments or utensils, rises a foam like unto it,
thus does Allah [by parables] show forth truth and
falsehood. Then, as for the foam it passes away as scum
upon the banks, while that which is for the good of
mankind remains in the earth. Thus Allah sets forth
parables [for the truth and falsehood, i.e. Belief and
disbelief].p (Qur’an 13: 17).”

Shaykh al-Islam Ibn Taymiyah says, commenting on this aayah
(verse): “Knowledge is likened to the rain that comes down from the
sky, because it brings life to the heart just as the water sustains life
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and revives bodies. Hearts are likened to valleys because they are the
places where knowledge resides, just as the valleys are the places
where water resides. The heart may contain a great amount of
knowledge just as a valley may contain a great amount of water; or
the heart may contain a little knowledge just as a valley may contain a
little water. Allah tells us that foam or scum rises to the surface of the
water and is carried away, and that which benefits people stays in the
land and settles there. Similarly the heart is mixed with doubts and
desires, then they are thrown away, and faith and the Qur’an remain
there, which benefits the person and others too. Allah (#¢) says:
€...And [also] from that [ore] which they heat in the fire in order to
make ornaments or utensils, rises a foam like unto it, thus does Allah
[by parables] show forth truth and falsehood...} (Qur’an 13: 17)

This is another allegory, related to fire. The first referred to life and
the second to light. He explains that something similar to these two
examples is mentioned elsewhere: “These are the two examples
mentioned in Soorah al-Bagarah (the 2nd chapter of the Qur’an),
where Allah (#%) says:
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{Their likeness is as the likeness of one who kindled a
fire; then, when it lighted all around him, Allah took
away their light and left them in darkness. [So] they
could not see. They are deaf, dumb, and blind, so they
return not [to the Right Path]. Or like a rainstorm from
the sky, wherein is darkness, thunder, and lightning.
They thrust their fingers in their ears to keep out the
stunning thunderclap for fear of death. But Allah ever



60 The Need of Mankind for the Messengers and their Messages

encompasses the disbelievers [i.e. Allah will gather them
all together].p (Qur’an 2: 17-19).”

After explaining how the believer is described, the Shaykh said: “And
as for the kaafir (disbeliever), he is in darkness, kuft and shirk, and is
not alive. If he is alive, then his is a bestial life. He has no sublime
spiritual life which is brought about by faith and which brings a
person happiness and success in this world and in the Hereafter.
Allah has made His Messengers mediators between Him and His
slaves, to tell what will benefit them and what will harm them, and to
complete their knowledge of what is good for them in this world and
in the Hereafter. He sent them all to call people to Allah and to show
them the way to Him, and to tell them what will happen to them in the
Hereafter.”

Then he explained these basic principles which are referred to here:

“The first principle is affirming the divine attributes, Tawheed
(oneness of deity) and the divine decree, referring to the Days of
Allah when He will recompense His friends and His enemies. These
are the stories which Allah tells to His slaves and the parables which
He sets forth to them.

The second principle is giving details of the laws, commands,
prohibitions and permissions, explaining what Allah likes and what
He hates. The third principle is belief in the Last Day, Paradise and
Hell, and reward and punishment.”

He then explains that,

“These three principles are the focal point of creation and
commandment, and happiness and success depend on them. There is
no way of knowing them except through the Messengers, for reason
alone cannot guide a person to their details or knowledge of their
realities, even though the mind may realize the necessity of these
principles in general, just as a sick person may realize that he needs
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medicine and someone who can treat him, but he does not know the
details of his sickness or how it is to be treated.”>

Comparison between the need of the body for knowledge of
medicine and the need of the body and soul for knowledge of the
Messengers

In his book Miftaah Daar as-Sa‘aadah (Key to the Abode of Bliss),
Ibn al-Qayyim made a comparison in which he stated that people’s
need for shari‘ah is greater than their need for knowledge of
medicine, even though people’s need for the latter is so essential for
the well-being of their bodies. Their need for the message is greater
than their need for any other kind of knowledge. He said: “People’s
need for shari‘ah is essential, greater than their need for anything
else. The need for shari‘ah cannot be compared to the need for
medicine. Do you not see that most people live without doctors, and
that doctors can only be found in the big cities? All the Bedouin and
all the people living in remote villages, most of the children of Adam,
have no need for doctors. They are physically better off and of a
stronger constitution than those who go to doctors, and their life
expectancy is the same. Allah has given the sons of Adam the instinct
to consume that which will benefit them and to avoid that which will
harm them. Each people has been given customs and traditions which
tell them how to deal with the diseases that may attack them, so that
many of the principles of medicine are based on people’s customs,
traditions and experience.

But shari‘ah is based on the definition of knowing what pleases Allah
or angers Him, in matters where people have been given a choice. It
is based on pure Revelation. The need for that is greater than the need
"for breathing, let alone the need for food and drink (because such

2 The previous quotes on this topic are taken from Majmoo" al-Fataawa Shaykh
al-Islam, 9/93-96.
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needs are not on the same level as the need for shari‘ah), because the
worst that can happen when one is deprived of air, food and drink is
the death of the body and the separation of the soul from it. But the
worst that can happen when one is deprived of shari‘ah is the total
corruption of the heart and soul, and eternal doom. There is a vast
difference between this and the death of the body. People do not need
anything more than they need to know what the Messenger (i)
brought and to follow it and call others to it, to persevere in doing so,
and to strive against those who deviate from it until they return to it.
People cannot be sound without that at all. There is no way to attain
happiness and the greater victory except by going through that.”?

Is it possible for reason to do without Revelation?

People nowadays claim that they are able to do without the
Messengers and their Message by means of the reason that Allah (%)
has bestowed upon them. Hence we see them promulgating laws,
dictating what is permitted and what is forbidden, planning and
directing that as they wish, basing all of that on their reason, what
they think is right or wrong, and what they approve of or disapprove
of. They have their predecessors who said the same things - namely
the Brahmins, a sect among the Magians (Zoroastrians) - who
claimed that sending the Messengers was a folly which did not befit
the Most Wise, because reason had no need for the Messengers,
because if what the Messengers brought suited their reason, they
would do it, even if that was not dictated by revelation, and if it went
against their reason, then if they needed it, they would do it,
otherwise they would not.*

In the heat of debate and argument, the Muslim should not hasten to
deny the ability of reason to recognize what is good or evil. “Allah

3 Mifiaah Daar as-Sa‘aadah, 2/2.
% Lawaami* al-Anwaar al-Bahiyah, 2/256.
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has given His slaves the instinct to differentiate between good and
evil. He has instilled this ability in their reason, the ability to
distinguish between the two, just as He has given them the instinct to
differentiate between what is beneficial and what is harmful, what
suits them and what does not. He has given them the faculties to
understand all that and to differentiate between these kinds of things.

The first instinct (which gives people the ability to differentiate
between good and evil) is the quality of man that sets him apart from
other animals. The second instinct (which enables man to
differentiate between what is beneficial and what is harmful) is
something which is shared by all kinds of animals.”””

We should note the following:

1) There are some matters which are in man’s best interests, but man
cannot come to know them on the basis of reason alone, because they
do not fall within the capabilities of his reason. “How can reason
know Allah and His names and attributes? How can reason know the
details of His laws and His religion which He has prescribed for His
slaves? How can reason know the details of what He loves and is
pleased with, what angers Him and what He dislikes? How can
reason know the details of His reward and punishments, what He has
prepared for His friends and what He has prepared for His enemies,
the extent and degrees of those rewards and punishments? How can
reason know the matters of the unseen which Allah does not tell to
any of His creation except the Messengers whom He chose... and
other matters which the Messengers brought and conveyed from
Allah, which reason has no way of knowing?”’®

2) When reason recognizes that something is good or bad, it
"understands that in general terms. It cannot understand it in details as

% Mifiaah Daar as-Sa'‘aadah, 2/116.
® Miftaah Daar as-Sa'aadah, Pp. 117.
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brought by shari‘ah. Even if it does understand some details, it is
limited to a few details; that is not a comprehensive understanding.
“Reason can recognize the beauty of justice, but as to whether a
specific action is just or unjust, this may be beyond the
comprehension of reason in every single deed and action.”’

3) Reason may become confused about some deeds, for a deed may
include some good things and some bad things, and reason will not
know whether its harm outweighs its benefit or vice versa. So reason
would not be able to be decisive conceming that. Then shari‘ah
comes and explains it, and enjoins things where the benefits
outweigh the harms, and forbids things where the harms outweigh the
benefits. Similarly, in cases where an action may be beneficial to one
person but harmful to another, and reason cannot reach a conclusion
concerning that, shari‘ah comes and explains the matter, so it
instructs the one for whom it is beneficial to do it, and forbids the one
for whom it is harmful. Similarly in cases where a matter appears
outwardly to be harmful, but inwardly it is very beneficial, but reason
could not reach that conclusion - shari‘ah comes and explains the
hidden benefits and tells us what outweighs what.”®

Concerning this, Ibn Taymiyah said: “The Prophets brought that
which could not be known by reason alone; they did not bring
anything irrational (that could be rejected on the basis of reason).
They told us of things which could not possibly be known by reason
alone, but which do not go against reason.”’

4) Whatever conclusions are reached by reason, even if they are
correct, are no more than assumptions, which could be undermined
by opposite opinions and the views of heretics.

7 Miftaah Daar as-Sa‘aadah, 2/117.
% Ibid.
% Majmoo’ al-Fataawa Shaykh al-Islam, 2/312.
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Even if those conclusions survive that, if they are not based on
revelation then they are mere speculation in which truth may be
confused with falsehood.

The falseness of the Brahmins’ view

There is no need to prove that the Brahmins are wrong when they say
that reason has no need for revelation. All that we need to do is to
point out the conclusion to which their reason, which they claim has
no need for revelation, led them. This is what one of their leaders'® in
the twentieth century boasted: “When I see a cow, I do not see an
animal, because I worship the cow and I will argue for cow-worship
before the entire world.” His reasoning led him to prefer his cow-
mother to the mother who gave birth to him: “My cow-mother is
better than my real mother in several ways. For our real mothers
breastfeed us for one or two years, and expect lifelong service from
us in return for that, but our cow-mothers give us milk all the time,
and they do not ask for anything in return for that apart from ordinary
food...” This cow-worshipper continued to compare between his
cow-mother and his real mother, producing evidence to demonstrate
the superiority of his cow-mother to his real mother, until he said,
“Millions of Indians turn to the cow in worship and veneration, and I
count myself as one of these millions.”

A while ago I read in Al-‘Arabi magazine, published from Kuwait,
about a luxurious temple, covered with white marble, to which gifts
and offerings are sent from throughout India. It only remains for you
to know that the gods to whom these offerings are sent and to whom
vows are made in this luxurious temple are... rats.

' This was the leader of India, Gandhi. See what he said in Mugaaranat al-
Adyaan, 4/32 (Nazaraat fin-Nubuwwah, Pp. 27).



66 The Need of Mankind for the Messengers and their Messages

These are some of the foolish notions to which they have been led by
their reason, which they claim has no need for revelation.

Limits of reason’s role

Those who want to do away with revelation do a great disservice to
reason and waste the energies of reason in fields for which it is not
suited. “Reason has its own specialized field; if it works outside that
field, then it will go wrong and will become extremely confused. If it
works outside its own field, it will stumble and will not be able to go
far. If it is expected to do more than it is able to, this will result in
failure and exhaustion.

The physical world and the realm of nature is the vast field of reason,
where it may enjoy complete freedom in exploring its hidden
treasures and in discovering the connections between cause and
effect; it may explore and invent, and examine in depth the beneficial
sciences in all spheres of life and make the wheel of human progress
move forward.

But if it is given a task that lies outside its field, I mean beyond the
field of nature, then after lengthy, exhausting study and examination
it does not come back with a full answer or with anything that may
solve the problem, rather it comes back with foolish ideas and weird
notions.”!!

The position of reason in relation to revelation

Many people claim that revelation cancels out reason and
extinguishes its light, causing it to become ineffective and lazy. This
is a false claim, with no share of soundness. Divine revelation directs
reason to examine and ponder the universe, it urges man to populate
this earth and develop it. In the area of revealed knowledge the

"' Nazaraat fin-Nubuwwah, Pp. 17.
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function of reason is to examine the revelation so as to be certain that
it can indeed be attributed to Allah; once it is clear that it is sound,
then one has to understand what the Revelation is saying to him, and
use the reason which Allah bestowed upon him to understand and
ponder the revelation, then strive one’s utmost to apply it.

The relation of the revelation to reason is like that of the sun or light

to the eye. If revelation is kept away from reason, man will not

benefit from his reason, just as a person cannot benefit from his eyes

if he lives in darkness, but when the sun sends its light, he is able to

benefit from his eyes. So for those who are possessed of reason, when

revelation shines on their minds and hearts, they see and are guided.
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§...Verily, it is not the eyes that grow blind, but it is the
hearts which are in the breasts that grow blind.}
(Qur’an 22: 46)
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CHAPTER THREE
THE TASKS AND MISSIONS OF THE
MESSENGERS

The Qur’an and Sunnah explain to us the mission and tasks of the
Messengers, as we shall see below.

1 - CONVEYING THE MESSAGE CLEARLY

The Messengers are Allah’s ambassadors to His slaves, the bearers of
His revelation. Their primary mission is to convey this trust to the
slaves of Allah. To quote the Qur’an:
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€O’ Messenger [Muhammad]! Proclaim [the Message]
which has been sent down to you from your Lord. And if

you do not, then you have not conveyed His Message...}
(Qur’an 5: 67)

Conveying the Message needs a lot of courage but no fear from
people when the message goes against their beliefs, telling them to do
things which they find unacceptable and forbidding them to do things
which they like and are used to:
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{Those who convey the Message of Allah and fear Him,
and fear none save Allah...} (Qur’an 33: 39)

Conveying the message may mean reciting the texts which Allah has
revealed, without adding anything or taking anything away:
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§Recite [0’ Muhammad] what has been revealed to you
of the Book [the Qur’an]...} (Qur’an 29: 45)

€ oo Kl U i 4 (e Ci Wy
¢Similarly [to complete My Blessings on you], We have
sent among you a Messenger [Muhammad] of your own,

reciting to you Our Verses [the Qur’an]...}
(Qur’an 2: 151)

If what is revealed is not a text that can be recited, then conveying the
message means explaining the commands and prohibitions, ideas and
knowledge which are revealed by Allah, without altering or changing
anything.

Conveying the message also means that the Messenger explains the
revelation which Allah (i) has sent down to His slaves, because he
is more able than anyone else to explain its meanings and objectives,
and he knows better than others what Allah meant by His revelation.
Concerning this Allah said to His Messenger (3):
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€.And We have also sent down unto you [O’
Muhammad] the Dhikr [reminder and the advice (i.e. the
Qur’an)], that you may explain clearly to men what is

sent down to them, and that they may give thought.p
(Qur’an 16: 44)

The Messenger’s explanation of the divine revelation may take the
form of words. The Messenger (i) explained many matters which
his Companions found hard to understand, as when he explained the
meaning of the word zulm in the aayah (verse),
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{It is those who believe [in the Oneness of Allah and
worship none but Him Alone] and confuse not their
Belief with Zulm [wrong, i.e. by worshipping others

besides Allah], for them [only] there is security and they
are the guided.p (Qur’an 6: 82)

The Messenger (i) explained that what was meant here was shirk,
not a person wronging himself by sinning.

The Messenger (%) also explained the aayaat (verses) which speak
of Prayer, Zakah, Hajj etc. in words.

Just as the explanation may take the form of words, it may also take
the form of actions. The actions of the Messenger (3) - in prayer,
charity, Hajj and other things - explained the words of the Qur’anic
texts.

If people turn away from the call of the Messengers and ignore it, the
Messengers are not able to do more than convey the message:
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{...But if they turn away, your duty is only to convey the
Message...} (Qur’an 3: 20)

2 - CALLING PEOPLE TO ALLAH

The role of the Messengers is not limited only to explaining the truth
and conveying the message. They also have to invite people to follow
. their call and respond to it, to apply it to themselves in belief, word
and deed. In this regard they all set out from the same starting point.
They all tell the people, you are the slaves of Allah, and Allah is your
Lord and God. Allah has sent us to teach you how to worship Him,
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because we are the Messengers of Allah, sent by Him, so you have to
obey us and follow us.
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€And verilyy, We have sent among every Ummah
[community, nation] a Messenger [proclaiming]:
‘Worship Allah [Alone], and avoid [or keep away
from] Taaghoot [all false deities, i.e. do not worship
Taaghoot besides Allah]’...} (Qur’an 16: 36)
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§And We did not send any Messenger before you [O’
Muhammad] but We revealed to him [saying]: ‘Laa
ilaaha illa Ana [none has the right to be worshipped but

I (Allah)], so worship Me [Alone and none else].’y
(Qur’an 21: 25)
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Every Messenger said to his people:
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§So fear Allah, keep your duty to Him, and obey me.}
Py ty Y

(Qur’an 26: 108, 110, 126, 131, 144, 150, 163, 179)

The Messengers strove their utmost to call people to Allah. It is
sufficient for you to read Soorah Nooh (the 71st chapter of the
Qur’an) in order to understand the efforts which he made for nine
hundred and fifty years, calling them night and day, in secret and
openly, using all methods of encouraging and warning, promises and
threats, trying to open their hearts to see the signs that exist in the
universe, but they turned away:
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§Nooh [Noah] said: ‘My Lord! They have disobeyed

me, and followed one whose wealth and children give
him no increase but loss.’® (OQur’an 71: 21)

Examples which make the Messengers’ role clear

The angels coined likenesses for the Messenger (i) which explain
his role and his task. According to a hadith:

“I saw in a dream that Jibreel (Gabriel) was standing at
my head and Mikaa’eel was standing at my feet. One of
them said to the other, ‘Coin a likeness for him.” He said,
‘Listen and understand. The likeness of you and your
ummabh is like that of a king who has a house, in which
he builds a room, where he places a table filled with
food. He sends a Messenger to invite the people to share
his food. Some of them respond to the messenger and
others do not. Allah is the King, the house is Islam, the
room is Paradise, you, O’ Muhammad, are the
Messenger. Whoever responds to you enters Islam,
and whoever enters Islam will enter Paradise, and
whoever enters Paradise will eat of whatever is there.””

- This has been narrated by Bukhari and Tirmidhi.'

3 - BRINGING GLAD TIDINGS AND WARNINGS

The call of the Messengers to Allah is always accompanied by glad
. tidings and warnings, because there is a very strong connection
between the call to Allah and glad tidings and warnings. Therefore

! Saheeh al-Jaami‘, 2/319.
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the Qur’an limits the mission of the Messengers to these two things in
some verses:
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§And We send not the Messengers except as givers of
glad tidings and warners...} (Qur’an 18: 56)

The Messenger (i) coined a similar likeness for himself, when he
said:

“My likeness and that of the message with which Allah
has sent me is that of a man who comes to some people
and says, ‘O’ people, I have seen the army with my own
eyes, and I am a clear wamer, so save yourselves!” So
some of his people obey him and flee by night, they
move at their own pace and are saved; and some of them
disbelieve him, so they stay where they are, and the next
morning the army comes upon them and destroys them.
This is the likeness of the one who obeys me and follows
the message I have brought, and the likeness of the one
who disobeys me and disbelieves in the message of truth
that 1 have brought.” (Bukhari and Muslim)®

The glad tidings and warnings which the Messengers bring apply
both to this world and the Hereafter. In this world they bring glad
tidings to the obedient of a good life:
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§Whoever works righteousness - whether male or female
- while he [or she] is a true believer [of Islamic

2 Saheeh al-Jaami, 5/205.
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Monotheism] verily, to him We will give a good life [in

this world with respect, contentment and lawful

provision]...p (Qur’an 16: 97)
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§...Then whoever follows My Guidance he shall neither

go astray, nor shall be distressed.} (Qur’an 20: 123)

And they promise them glory, power and security:
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-
ok 2

oA v B - AT v 2 ¢y 7 F‘ e or

oA G T sl Bl K B Gl T G
o PN S SN s e e
¢ s IOV G LA IR . er e g glTesgte o]
B G DAY SN BT i S I A
€
§Allah has promised those among you who believe and
do righteous good deeds, that He will certainly grant
them succession to [the present rulers] in the land, as He
granted it to those before them, and that He will grant
them the authority to practise their religion which He has
chosen for them [i.e. Islam]. And He will surely, give
them in exchange a safe security after their fear
[provided] they [believers] worship Me and do not

associate anything [in worship] with Me...}

(Qur’an 24: 55)

seek to scare the sinners with loss in this world:
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§But whosoever turns away from My Reminder [i.e.
neither believes in this Qur’an nor act on its teachings]
verily, for him is a life of hardship...p

(Qur’an 20: 124)

75
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And they warn them of punishment and doom in this world:
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{But if they turn away, then say [0’ Muhammad]: ‘I
have warned you of a Saa ‘igah [a destructive awful cry,
torment, hit, thunderbolt] like the Saa‘igah which
overtook ‘Aad and Thamood [people].} (Qur’an 41: 13)

And they give glad tidings to the obedient of Paradise and its
blessings in the Hereafter:
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€...Whosoever obeys Allah and His Messenger
[Muhammad] will be admitted to Gardens under

which rivers flow [in Paradise], to abide therein, and that
will be the great success.} (Qur’an 4: 13)

They scare the evildoers and sinners with warnings of Allah’s
punishment in the Hereafter:
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§And whosoever disobeys Allah and His Messenger
[Muhammad], and transgresses His limits, He will cast
him into the Fire, to abide therein; and he shall have a
disgraceful torment.p (Qur’an 4: 14)

Whoever studies the calls of the Messengers will find that their call is
characterized by glad tidings and warnings. It seems that glad tidings
and wamings, as they were brought by the Messengers, are the key to
the human soul. The human soul has a natural desire to seek good for
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its own sake, and to ward off evil from itself. When the Messengers
explain to people the great good which they could attain through faith
and righteous deeds, then human souls strive to attain that, and when
they explain the great harm that befalls man as a result of kufr
(disbelief) and misguidance, then people try to keep away from such
things. The joy and blessings of Allah, of which the Messengers gave
glad tidings, is a joy that is immense and wondrous. Listen to what
Allah says, describing the blessed state of the believers in the
Paradise of delight:
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§[They will be] on thrones woven with gold and
precious stones. Reclining thereon, face to face.
Immortal boys will go around them [serving], with
cups, and jugs, and a glass of flowing wine, wherefrom
they will get neither any aching of the head nor any
intoxication. And with fruit that they may choose. And
with the flesh of fowls that they desire. And [there will
be] Hoor [fair females] with wide lovely eyes [as wives
for Al-Muttagoon - the pious]. Like unto preserved
pearls. A reward for what they used to do. No Laghw
[dirty, false, evil vain talk] will they hear therein, nor any
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sinful speech [like backbiting]. But only the saying of:
Salaam! Salaam! [greetings with peace]! And those on
the Right Hand - how [fortunate] will be those on the
Right Hand? [They will be] among thornless lote trees,
and among Talh [banana trees] with fruits piled one
above another, and in shade long-extended, and by water
flowing constantly, and fruit in plenty, whose supply is
not cut off [by change of season] nor are they out of
reach. and on couches or thrones, raised high. Verily, We
have created them [maidens] of special creation. And
made them virgins. Loving [their husbands only], [and]
of equal age. For those on the Right Hand.}

(Qur’an 56: 15-38)

Look at the punishment of the kuffaar (disbelievers) in the abode of
doom:
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§And those on the left hand - how [unfortunate] will be
those on the Left Hand? In fierce hot wind and boiling
water, and shadow of black smoke, [that shadow] neither
cool, nor [even] pleasant, verily, before that, they
indulged in luxury.p (Qur’an 56: 41-45)
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§Then moreover, verily, - you the erring-ones, the
deniers [of Resurrection]! You verily, will eat of the trees
of Zagqoom. Then you will fill your bellies therewith,
and drink boiling water on top of it. And you will drink
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[that] like thirsty camels! That will be their
entertainment on the Day of Recompense!}
(Qur’an 56: 51-56)

It is sufficient for you to study the book A¢-Targheeb wat-Tarheeb by
Al-Haafiz al-Mundhiri, and read from it to your brothers and those
whom you are calling to Allah, then see what effect this has on
yourself and on the hearts of the listeners.

Some of those who do not understand the call of Islam criticize the
callers for their use of warnings and glad tidings. They say, “So and
so is a preacher,” and they condemn them for not being philosophical
about the things to which they are calling people. They want the
callers to refrain from preaching and scaring and encouraging people.
They need to look at themselves and examine their own position in
the light of the Qur’anic texts and the ahaadeeth of the Messenger
(s2) which describe the methods of da ‘wah and explain the mission
of the noble Messengers.

4 - REFORMING AND PURIFYING PEOPLE’S SOULS

Allah (3g) is Most Merciful to His slaves. Part of that mercy is His
reviving their souls through His revelation and illuminating them
with His light:
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§And thus We have sent to you [0’ Muhammad] Rook [a
revelation, and a mercy] of Our Command. You knew
not what is the Book, nor what is Faith? But We have

made it [this Qur’an] a light wherewith We guide
whosoever of Our slaves We will...} (Qur’an 42: 52)
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Through this divine revelation, Allah brings people forth from
darkness into Light, from the darkness of kufi (disbelief), shirk
(polytheism) and ignorance into the light of Islam and truth.
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§Allah is the Wali [Protector or Guardian] of those who

believe. He brings them out from darkness into light...}
(Qur’an 2: 257)

Allah sent His Messengers with His guidance to bring forth the
people from darkness into light. Allah (%) says:
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§And indeed We sent Moosa [Moses] with Our Aayaat

[signs, proofs, and evidences] [saying]: ‘Bring out your
people from darkness into light’..»  (Qur’'an 14: 5)

Without this light, hearts become blind. To quote the Qur’an:
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{...Verily, it is not the eyes that grow blind, but it is the

hearts which are in the breasts that grow blind.}
(Qur’an 22: 46)

Their blindness means their going astray from the truth, their
forsaking that which will benefit them and their turning to that which
will harm them.
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§And they [disbelievers, polytheists] worship besides

Allah, that which can neither profit them nor harm
them...} (Qur’an 25: 55)
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The Messengers’ bringing forth people from darkness to light can
only be achieved by teaching them the guidance of their Lord, and
purifying their souls by teaching them about their Lord and His
names and attributes, and teaching them about His angels, His Books
and His Messengers, and teaching them about what will benefit them
and what will harm them, and showing them the path which will lead
to His love, and teaching them how to worship Him. Allah (#) says:
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gHe it is Who sent among the unlettered ones a
Messenger [Muhammad] from among themselves,
reciting to them His Verses, purifying them [from
the filth of disbelief and polytheism], and teaching them
the Book [this Qur’an, Islamic laws and Islamic
jurisprudence] and A/-Hikmah [As-Sunnah: legal ways,
orders, acts of worship of Prophet Muhammad]. And
verily, they had been before in manifests error.}
(Qur’an 62: 2)
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§Our Lord! Send amongst them a Messenger of their
own [and indeed Allah answered their invocation by
sending Muhammad], who shall recite unto them Your
Verses...} (Qur’an 2: 129)

5 - CORRECTING DEVIANT IDEAS AND SPURIOUS BELIEFS

In the beginning, people were of sound nature, worshipping Allah
- Alone and not associating anyone with Him. But when they split up
and became different from one another, Allah sent the Messengers to
bring people back to the right path and to rescue them from
misguidance:
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§Mankind were one community and Allah sent Prophets
with glad tidings and warnings..p  (Qur’an 2: 213)

- i.e.,, mankind was one community, united in Tawheed, faith and
worship of Allah, then they differed, and Allah sent the Prophets to
bring glad tidings and warnings.

Each Messenger called his people to the straight path; he explained it
to them and called them to follow it. This is something which all the
Messengers had in common. And every Messenger corrected the
deviation that was occuring in his time and in his land. There is no
limit to deviation from the straight path, for it takes many forms.
Each Messenger strove to correct the deviation that existed at his
time. Prophet Nooh (Noah) denounced his people for worshipping
idols, as did Prophet Ibraaheem (Abraham); Prophet Hood
denounced his people for their arrogance and tyranny in the land;
Prophet Saaleh denounced them for their corruption in the land and
for their following the corrupt; Prophet Loot (Lot) fought against the
sin of sodomy which was widespread amongst his people; Prophet
Shu‘ayb fought against his people’s practice of cheating in weights
and measures, and so on. All of these sins and others which the
nations committed go beyond the limits of the straight path and are a
deviation from it. The Messengers explained this path and fought
against deviation from it in any way.

6 - ESTABLISHING PROOF

There is no one to whom leaving no excuse is dearer than to Allah.
Allah sent the Messengers and revealed the Books so that people
would have no excuse on the Day of Resurrection:
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§Messengers as bearers of good news as well as of
warning in order that mankind should have no plea

against Allah after the [coming of] Messengers...}
(Qur’an 4: 165)

[f Allah did not send the Messengers, then the people would come on
the Day of Resurrection disputing with Allah and saying: “How can
You punish us and send us to Hell when You did not send to us
anyone who could tell us what You wanted of us?” As Allah (gz)
says:
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§And if We had destroyed them with a torment before
this [i.e. Messenger Muhammad and the Qur’an], they
would surely, have said: ‘Our Lord! If only You had sent
us a Messenger, we should certainly have followed Your
Aayaat [proofs, evidences, verses, lessons, signs,
revelations, etc.], before we were humiliated and
disgraced’} (Our’an 20: 134)

- i.e., if Allah had destroyed them with a punishment because of their
kufr before He had sent a Messenger to them, they would have said:
“Why did You not send us a Messenger so that we could have known
what You wanted of us and we could have followed Your signs and
followed the path You wanted.”

. On the Day of Resurrection, when Allah gathers together the first and
the last, Allah will bring to each nation its Messenger so that he may
testify against them that he conveyed the Message of his Lord, and
establish proof against them. The Qur’an tells us:
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¢How [will it be] then, when We bring from each nation
a witness and We bring you [O’° Muhammad] as a
witness against these people? On that day those who
disbelieved and disobeyed the Messenger [Muhammad]
will wish that they were buried in the earth, but they will

never be able to hide a single fact from Allah.}
(Qur’an 4: 41-42)
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§And [remember] the Day when We shall raise up from
every nation a witness against them from amongst
themselves. And We shall bring you [0’ Muhammad] as
a witness against these...p (Our’an 16: 89)

Hence those who refused to follow the Messengers and turned away
from their guidance will not be able to do anything but admit their
wrongdoing when punishment befell them in this world:
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¢How many a town [community] given to wrongdoing,
have We destroyed, and raised up after them another
people! Then, when they perceived [saw] Our Torment
[coming], behold, they [tried to] flee from it. Flee not,
but return to that wherein you lived a luxurious life, and
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to your homes, in order that you may be questioned.
They cried: ‘Woe to us! Certainly we have been
Zaalimoon [polytheists, wrongdoers and disbelievers in
the Oneness of Allah].” And that cry of theirs ceased not,
till We made them as a field that is reaped, extinct
[dead].} (Qur’an 21: 11-15)

On the Day of Resurrection, when they are driven to that terrible fate,
before they are thrown into Hell, they will be asked about their sins
and they will confess:
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{1t almost bursts up with fury. Every time a group is cast
therein, its keeper will ask: ‘Did no warner come to
you?’ They will say: ‘Yes, indeed a warner did come to
us, but we belied him and said: ‘Allah never sent down
anything [of Revelation]; you are only in great error.”
And they will say: ‘Had we but listened or used our
intelligence, we would not have been among the
dwellers of the blazing Fire!” Then they will confess
their sin. So, away with the dwellers of the blazing Fire!}

(Qur’an 67: 8-11)

When they start to scream in Hell, after the torment surrounds them
on all sides and they cry and yell, the keeper of Hell will say to them:
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€...‘Did there not come to you, your Messengers with
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[clear] evidences [and signs]?’ They will say: ‘Yes.’
They will reply: ‘Then call [as you like]! And the
invocation of the disbelievers is nothing but in vain [as it
will not be answered by Allah]!’}  (Qur’an 40: 50)

7 - DIRECTING THE AFFAIRS OF THE UMMAH

Those who respond to the Messengers form a jamaa ‘ah (community)
and ummah (nation). They need one who will direct their affairs. The
Messengers play this role during their lifetimes, and they judge
among the people according to the rulings of Allah:
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€...So judge among them by what Allah has revealed...}
(Qur’an 5: 48)

The Lord of Glory called to Prophet Dawood, saying:
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€O’ Dawood [David]! Verily, We have placed you as a
successor [and vicegerent] on the earth; so judge you
between men in truth [and justice]...}

(Qur’an 38: 26)

The Prophets of the Children of Israel used to direct their affairs
according to the Tawraat (Torah). According to the hadith,

“The affairs of the Children of Israel were directed by
the Prophets. Whenever a Prophet died, another Prophet
would succeed him.”

- This has been narrated by Bukhari, Muslim, Ahmad and Ibn
Maajah.?

3 Saheeh al-Jaami’ as-Sagheer, 4/190.
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And Allah (%) says conceming the Tawraat (Torah):
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¢...By which the Prophets, who submitted themselves to
Allah’s Will, judged for the Jews..} (Qur’an 5: 44)

The Messengers judged between the people, and they led the ummah
in peace and in war, taking care of judicial matters and taking care of
the people’s interests. In all of that they acted in obedience to Allah,
so obeying them in all that constituted obedience to Allah:
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§He who obeys the Messenger [Muhammad], has indeed
obeyed Allah...} (Qur’an 4: 80)

No one can attain the pleasure and love of Allah without obeying the
Messenger:
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§Say [0’ Muhammad to mankmd]: ‘If you [really] love
Allah, then follow me [i.e. accept Islamic Monotheism,
follow the Qur’an and the Sunnah], Allah will love
you...’} (Qur’an 3: 31)

Hence the slogan of the Muslims which they always declare is
“hearing and obeying’’:
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{The only saying of the faithful believers, when they are
called to Allah [His Words, the Qur’an] and His

Messenger, to judge between them, is that they say: ‘We
hear and we obey.’...} (Qur’an 24: 51)
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CHAPTER FOUR
REVELATION - AL-WAHY

Prophethood is a divine gift'

Prophethood is a divine gift which cannot be attained merely by
longing and hoping, or by striving and trying. The philosophers lied
when they claimed that Prophethood could be attained simply by
striving, doing all kinds of acts of worship, taking on the most
difficult acts of worship, and persisting in disciplining oneself and
purifying one’s thoughts.

Allah (#%) has stated in more than one aayah (verse) that
Prophethood is a divine blessing. Allah says:
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{Those were they unto whom Allah bestowed His Grace
from among the Prophets, of the offspring of Adam, and
of those whom We carried [in the ship] with Nooh
[Noah], and of the offspring of Ibraaheem [Abraham]

and Israel, and from among those whom We guided and
chose...p (Our’an 19: 58)

Allah tells us what Prophet Ya‘qoob said to his son Yoosuf:

* ! The Mu ‘tazilah believed that the sending of the Messengers and the revelation of
the Books was obligatory upon Allah. The truth is that this is a favour bestowed
by Allah upon His slaves, and a mercy to them. Saying that He had to, may be
acceptable, if we say that He made it obligatory upon Himself. See Lawaami‘ al-
Anwaar al-Bahiyah, 2/256, 258.
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§Thus will your Lord choose you..p (Qur’'an 12: 6)
And Allah said to Moosa (Moses) (%):
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§...0’ Moosa [Moses] I have chosen you above men by
My Messages, and by My speaking [to you]...p

(Qur’an 7: 144)

Umayyah ibn Abi as-Salt hoped that he would be the Prophet of this
ummah, and he composed a lot of poetry addressed to Allah, praying
to Him, but he did not achieve what he wanted. Allah indeed spoke
the truth when He (3%) said:
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§..Allah knows best with whom to place His
Message...} (Qur’an 6: 124)

Hence when it was suggested that one of the two great men of
Makkah and At-Taa‘if, ‘Urwah ibn Mas‘ood al-Thaqafi or Al-
Waleed ibn al-Mugheerah, be chosen for the role of Prophet or
Messenger, Allah denounced that suggestion and stated that this was
objectionable. For He is the Mighty God Who provides their
provision and divide it among them in this world, so how can it be
permissible for them to interfere in deciding who deserves to receive
the mercy of Prophethood or Messengership?

§And they say: ‘Why is not this Qur’an sent down to
some great man of the two towns [Makkah and Taa‘if]?’
Is it they who would portion out the Mercy of your
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Lord? It is We Who portion out between them their
livelihood in this world...} (Qur’an 43: 31-32)

In this chapter we will discuss the way in which those whom Allah
chose became Prophets.

The way in which Allah communicated with His Prophets
and Messengers

Allah calls this way wahy (revelation). Allah (3%) says:
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§Verily, We have sent the Revelation to you [O’
Muhammad] as We sent the Revelation to Nooh [Noah]
and the Prophets after him; We [also] sent the Revelation
to Ibraaheem [Abraham], Ismaa‘eel [Ishmael], Ishaaq
[Isaac], Ya‘qoob [Jacob], and Al-Asbaat [the offspring of
the twelve sons of Ya‘qoob (Jacob)], ‘Eesa [Jesus],
Ayyoob [Job], Yoonus [Jonah], Haaroon [Aaron], and
Sulaymaan [Solomon]; and to Dawood [David] We gave
the Zaboor [Psalms].p (Qur’an 4: 163)

‘Wahy’ (revelation) means a rapid, secret communication, no matter
how it was done.” It may take the form of inspiration, as was the
revelation of Allah to the Disciples:
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€And when I [Allah] inspired [awhaytu] Al-
Hawaariyoon [the disciples of ‘Eesa (Jesus)] to
believe in Me and My Messenger...p (Qur’an 5: 111)

2 Fath al-Baari, 1/9; Al-Misbaah al-Muneer, 651, 652.
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- and as was the revelation to the mother of Moosa:
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§And We inspired [awhaynaa)] the mother of Moosa

[Moses] [telling]: ‘Suckle him [Moosa (Moses)]...’}
(Qur’an 28: 7)

It may also mean communicating via signs or gestures. The Qur’an
calls the gestures of Zakariyya (Zacharya) to his people a revelation
(wahy):
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§Then he came out to his people from Al-Mihraab [a
praying place or a private room] and he told them by
signs [awhaa ilayhim] to glorify Allah’s Praises in the
morning and in the afternoon.p (Qur’an 19: 11)

But on most occasions in the Qur’an where the word wahy is used, it
refers to when Allah tells those whom He has chosen from among
His slaves everything that He wants them to know of various kinds of
guidance and knowledge, in a secret manner, not the manner that is
usual among mankind.

Different forms of Allah’s Revelation to His Messengers
Allah (a‘gg) says, describing these different forms:
@ M—L—»Jo 5 i b@»},@-y_—s 3553:“3

€It is not given to any human being that Allah should
speak to him unless [it be] by Revelation, or from behind
a veil, or [that] He sends a Messenger to reveal what He
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wills by His Leave. Verily, He is Most High, Most
Wise.p (Qur’an 42: 51)

There are three such forms:

The first form: Where revelation is cast into the heart of the
Prophet to whom revelation is sent, so that the Prophet has no
doubt that what has been cast into his heart is from Allah. It is
narrated in Saheeh ibn Hibbaan that the Messenger of Allah

() said:

“The Holy Spirit (i.e., Jibreel/Gabriel) inspired into my
heart that no soul will die until its provision and lifespan
have been completed, so fear Allah and do not strive too
hard in seeking provision.”>

Ibn al-Jawzi was of the view that the phrase illa wahiyan “unless (it
be) by Revelation” meant inspiration in a dream.*

The dreams of the Prophets

The way in which Ibn al-Jawzi interprets the first form (as referring to
dreams) is undoubtedly a part of revelation, for the dreams of the
Prophets are true. Hence the Close Friend of the Most Merciful,
Ibraaheem (Abraham) (:), hastened to sacrifice his son when he
saw in a dream that he should do so. These dreams are counted as a
divine command. Allah (3%) says concerning Ibraaheem and his son
Ismaa‘eel:
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3 Tafseer Ibn Katheer, 6/215, commentary on the chapter Ash-Shoora 42: 51.
4 Zaad al-Maseer, 7/297.
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§And, when he [his son] was old enough to walk with
him, he said: ‘O’ my son! I have seen in a dream that I
am slaughtering you [offering you in sacrifice to Allah].
So look what you think!” He said: ‘O’ my father! Do that
which you are commanded, In sha’ Allah [if Allah
wills], you shall find me of As-Saabiroon [the patient].’
Then, when they had both submitted themselves [to the
Will of Allah], and he had laid him prostrate on his
forehead [or on the side of his forehead for
slaughtering]; We called out to him: ‘O’ Ibraaheem!
You have fulfilled the dream!” Verily, thus do We reward
the Muhsinoon [good-doers].y (Qur’an 37: 102-105)

According to a hadith narrated by Bukhari and Muslim
‘Aa’ishah (may Allah be pleased with her):

“The first instance of Revelation that happened to the
Messenger of Allah (g¢) came in the form of good
dreams which he saw in his sleep; he did not see any
dream but it came true like the breaking of day.”’

from

The second form: When Allah speaks to His Messengers from
behind a veil. This is how Allah spoke to Moosa (Moses) ().
Allah (3%) mentions that in more than one place in His Book.
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§And when Moosa [Moses] came at the time and place
appointed by Us, and his Lord [Allah] spoke to him...}
(Qur’an 7: 143)

3 Jaami' al-Usool, 12/37.
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€And when he came to it [the fire], he was called by
name: ‘O’ Moosa [Moses]! Verily, I am your Lord! So
take off your shoes; you are in the sacred valley, Tuwa.
And I have chosen you. So listen to that which will be
revealed [to you]. Verily, [ am Allah! Laa ilaaha illa Ana
[none has the right to be worshipped but I], so worship
Me, and perform As-Salaah [lqaamat-as-Salaah] for
My remembrance.’} (Our’an 20: 11-14)

Among those to whom Allah (%¢) spoke was Adam (xzx):
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§He said: ‘O’ Adam! Inform them of their names’...}
(Qur’an 2: 33)

And Allah spoke to His slave and Messenger Muhammad (i) when

he was taken up to heaven.

The third form: Revelation to the Messenger via the angel. This is
what Allah (%) meant in the aayah (verse):
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{...Or [that] He sends a Messenger to reveal what He
wills by His Leave...} (Qur’an 42: 51)

This Messenger is Jibreel (Gabriel), or it may be another angel, but
+ that is in very few cases.®

¢ ‘dalam al-Malaa’ikah (The World of the Noble Angels) by Al-Ashqar, Pp. 40.
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How the angel came to the Messenger

By studying the texts on this matter, we find that the angel may come
in three ways’:

1) The Messenger sees him in the form in which Allah created him.
This happened only twice to our Messenger ().

2) The revelation comes to him (with a sound like) the ringing of a
bell, then it goes away, and the Messenger understands what had
been said.

3) The angel appears to him and speaks with him and addresses him,
and he understands what the angel says to him. This was the easiest
way for the Messenger (%) to bear. This happened to our Prophet
when Jibreel (Gabriel) came to him for the first time in the cave of
Hiraa’.

Portents of Revelation

Before he saw the angel, the Messenger () used to see a light and
hear a voice, but he did not see the angel who was causing the light,
or see the one who was addressing him. Muslim narrated in his
Saheeh that Ibn ‘Abbaas said: “The Messenger of Allah () stayed
in Makkah for fifteen years, hearing the voice and seeing the light for
seven years, but without seeing anything, and eight years during
which revelation came to him. And he stayed in Madeenah for ten

years.”®

7 ‘dalam al-Malaa’ikah (The World of the Noble Angels) by Al-Ashqar, Pp. 40.

8 Nawawi’s commentary on Muslim, 15/104. What Ibn ‘Abbaas mentioned is
different to what is known of the period during which he was receiving revelation
in Makkah. What is known is that he received revelation from the age of forty
and he migrated at the age of fifty-three, so the period involved was thirteen
years.
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An-Nawawi said: “He (i) used to hear the voice and see the light.”
Al-Qaadi said: “i.e., the voice calling from the angels, and he saw the
light, i.e., the light of the angels, and the light of the signs of Allah,
until he saw the angel with his own eyes, and the angel conveyed to
him verbally the revelation of Allah.”’

The effect of the angel on the Messenger

Among the claims which those who disbelieve in the Messengers
make is that what happened to the Messenger (i) was some kind of
epilepsy, or that the devils made some kind of contact with him. This
is a lie, for these are two entirely different matters. The one who
suffers an epileptic fit tums yellow, becomes light and loses his
balance, as also happens to the one who is afflicted by the Shaytaan
(Satan); the Shaytaan may speak through his mouth and address the
people present, and when he recovers from his loss of consciousness
the person is unaware and does not remember anything that the
Shaytaan (Satan) said on his lips to the people present. But in the case
of the Messenger (i), when the angel contacted him, caused his
body to increase in size and his face was filled with light. Moreover
the people sitting with him did not hear anything that was said, rather
they heard a sound like the buzzing of bees around his head.'®
Afterwards the Messenger would stand up and he would be aware of
everything that the angel had told him, and he was the one who
would tell his Companions what had been revealed to him.

‘Aa’ishah (may Allah be pleased with her and with her father) told us
that, “The Messenger (i) would receive revelation on an intensely
cold day, and by the time it departed from him, his forehead would be
. dripping with sweat.”'!

° Nawawi’s commentary on Muslim, 15/104.
1% Tirmidhi, see Jaami* al-Usool, 12/41.
" Bukhari: Kitaab Badu’al-Wahy (see Fath al-Baari, 1/18).
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And she told us that his camel - if he received revelation whilst riding
on it - would almost sink to its knees because of his weight. 12 One of
the Sahaabah (Companions of the Prophet) mentioned that his thigh
was beneath the thigh of the Prophet () when revelation came to
him. At the moment when revelation was coming to him, the thigh of
the Prophet (i) almost crushed the thigh of the Sahaabi (the
Companion).?

Ya‘laa ibn Umayyah told us that he witnessed an occasion when
revelation came to the Messenger (i); before that he had wished that
he could witness that (situation and) condition. He said: “I came in
and he was red in the face. He stayed like that for a while, then (this
condition) departed from him.”'*

12 This has been referred to by Al-Bayhaqi in Ad-Dalaa’il, quoting from
‘Aa’ishah. See Fath al-Baari, 1/21.

13 Bukhari: Salaah, 12; Jihaad, 31; Nasaa'i: Jihaad, 4, Ahmad: 5/184.

4 The hadith of Ya‘laa is narrated by Bukhari and others. Bukhari: Kitaab
Fadaa’il al-Qur’an. Fath al-Baari, 9/9.



CHAPTER FIVE
THE ATTRIBUTES OF THE MESSENGERS

Being human

The wisdom of the All-Knowing, All-Wise dictated that the
Messengers whom He sent to mankind should be human themselves.

€Say [0’ Muhammad]: ‘I am only a man like you...’}
(Qur’an 18: 110)

Man is qualified to convey the message

Those who object and think that it is very unlikely that Allah would
choose some humans to convey the Message do not give man his
due. Man is qualified to undertake the ultimate trust, the trust of Allah
which the heavens and the earth and the mountains could not bear.
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{Truly, We did offer Al-Amaanah [the trust or moral
responsibility or honesty and all the duties which Allah
has ordained] to the heavens and the earth, and the
mountains, but they declined to bear it and were afraid of
it [ie. afraid of Allah’s Torment]. But man bore it.
Verily, he was unjust [to himself] and ignorant [of its
results].} (Qur’an 33: 72)

Those who find it strange that Allah would choose human
Messengers look only at the outward appearance of man; they view
him only as a body which eats, drinks and sleeps, which walks on the
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earth to fulfil its own needs.
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§And they say: ‘Why does this Messenger [Muhammad]
eat food, and walk about in the markets [as we]...?’}

(Qur’an 25: 7)

They do not look at the essence of man, the soul which was breathed
into him by Allah (3%):
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€So, when I have fashioned him completely and
breathed into him [Adam] the soul which I created for

him, then fall [you] down prostrating yourselves unto
him.» (Qur’an 15: 29)

It is this soul which distinguishes man and makes him human and
gives him the role of khaleefah (vicegerent) on earth. Allah equipped
him to be able to have contact with Him by means of that sublime
soul which distinguishes him, so it is no wonder that Allah would
choose one of this race, one who had the potential to receive
revelation, so that He could reveal to him that by means of which he
could guide his brothers to the right path whenever they lost their
way, and give them help whenever they needed help.'
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{Their Messengers said to them: ‘We are no more than

human beings like you, but Allah bestows His Grace to
whom He wills of His slaves..’}  (Qur’an 14: 11)

U Fi Zilaal al-Qur’an, 19/2552.
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Again the Messengers are prepared (and trained) in a special way to
fulfil the role of being Prophets and Messengers, and they are chosen
by Allah:

€ o8 R
§And I have chosen you for Myself.}(Qur’an 20: 41)

Think of how this applies in the case of our Prophet Muhammad (i),
how Allah took such care of him despite the fact that he was an
orphan and poor. Allah (3%) says:

Pl
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¢Did He not find you [0’ Muhammad] an orphan and
gave you a refuge? And He found you unaware [of the
Qur’an, its legal laws and Prophethood] and guided

you? And He found you poor and made you rich [self-
sufficient with self-contentment]?) (Qur'an 93: 6-8)

He cleansed him and purified him, took away from him the evil of the
Shaytaan (Satan) and removed the share of the Shaytaan from him,
from the time when he was very young. It is narrated from Anas (.8 )
that Jibreel (Gabriel) (42 ) came to the Messenger of Allah (j) when
he was playing with some other boys. He wrestled him to the ground
then he opened his heart and removed a clot from his heart. He said,
this is the share of the Satan from you, then he washed it with
Zamzam water in a basin of gold. Then the heart was joined together
and restored to its place. The boys came running to his mother,
meaning his wet-nurse, saying, “Muhammad has been killed!” They
" rushed towards him and found that he had lost his colour. Anas said,

2 This was his “foster-mother” Haleemah as-Sa‘diyyah.
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“T'used to see the mark of those stitches on his chest.” This is narrated
by Muslim.?

Something similar happened when Jibreel (Gabriel) came to prepare
him (i) for the great journey on which he was taken up to the highest
heavens. In the hadith of the Israa’ (Night Journey) it says:

“The roof of my house was opened when I was in
Makkah, and Jibreel came down and opened my chest,
then he washed it with Zamzam water, then he brought
a basin filled with wisdom and faith, and poured it into
my chest, then he closed it again.”” (Bukhari and
Muslim)*

Why were the Messengers not angels?

Many of the enemies of the Messengers objected to the fact that
human Messengers were sent. This was one of the greatest stumbling
blocks that prevented people from believing:
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§And nothing prevented men from believing when the
guidance came to them, except that they said: ‘Has Allah
sent a man as [His] Messenger?’}  (Qur’'an 17: 94)

They thought that following beliefs and laws brought by the
Messengers was something abhorrent because they were human and
they looked upon this as a great loss.

-
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3 Mishkaat al-Masaabeeh, 3/152.
* Saheeh al-Jaami* as-Sagheer, 4/81.
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{If you were to obey a human being like yourselves, then
verily, you indeed would be losers.}p (Qur’'an 23: 34)
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§And they said: ‘A man, alone among us - shall we
follow him? Truly, then we should be in error and
distress [or madness]!’} (Qur’an 54: 24)

The enemies of the Messengers suggested that the Messengers who
were sent to them should be angels whom they could see, or at least
that an angelic Messenger should be sent alongside the human
Messenger:
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{And those who expect not a Meeting with Us [i.e. those
who deny the Day of Resurrection and the life of the
Hereafter] said: ‘Why are not the angels sent down to us,
or why do we not see our Lord?’...} (Qur’an 25: 21)
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§And they say: ‘Why does this Messenger [Muhammad]
eat food, and walk about in the markets [as we]. Why is
not an angel sent down to him to be a warner with
him?’} (Qur’an 25: 7)

When we study the Qur’anic texts, we can refute this specious
argument from several angles:

1) Allah chose them as humans and not angels because that is a
greater test. According to a hadith gudsi narrated by Muslim,
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“I have only sent you in order to test you and to test
others by you.”>

2) This is an honour to those whom Allah has favoured. For Allah
chose some of His slaves to be Messengers as a sign of honour and
grace. In the words of the Qur’an:
EeS Iy ES\I Ej; on 55 (,,.xa 24 (,.J Sl emj P
£ @ Ll*-'-’j/ i 52a) bl - (th, ;*.ué Y é
§Those were they unto whom Allah bestowed His Grace
from among the Prophets, of the offspring of Adam, and
of those whom We carried [in the ship] with Nooh
[Noah], and of the offspring of Ibraaheem [Abraham]
and Israel, and from among those whom We guided and
chose...p (Qur’an 19: 58)

3) Humans are more able to lead and direct, and they are more suited
to be leaders and examples. Sayyid Qutb says concerning this:
“There is a reason why the Message is sent to mankind through a
man, for a man feels what they feel, he experiences the same things,
feels the same pains, understands their inclinations and longings, and
knows their needs and burdens. So he feels compassion for their
weaknesses and shortcomings, and he hopes that they will become
stronger and overcome their failings. He leads them step-by-step,
understanding their motives, emotions and responses, because at the
end of the day he is one of them. He leads them on the path that leads
to Allah, guided by the revelation of Allah, helped by Him to
overcome the obstacles that may lie in their way.

For their part, they find that they are able to trust his ability, because
he is a human being like them, who is trying to raise them step by
step. He lives among them, demonstrating the characteristics, deeds

5 Mukhtasar Saheeh Muslim by Al-Mundhiri, Pp. 283.
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and responsibilities which he tells them that Allah has enjoined upon
them and which He wants from them. Thus his personality becomes a
living example of the belief which he is conveying to them; his life,
movements and actions become an open book for them, which they
transmit line by line and put into practice idea by idea. They see it
fulfilled as he is among them, and this inspires them to imitate it,
because it is embodied in a human being.”¢

4) It is difficult to see the angels. When the kuffaar (disbelievers)
suggested seeing the angels, and that the Messengers sent to them
should be angels, they did not understand the nature of the angels or
the difficulties that this would present to them.

Having contact with the angels and seeing them is no simple matter.
Even though the Messenger (i) was the best of mankind and was
given a great deal of physical and mental strength, when he saw
Jibreel (Gabriel) (4 ) in his true form, he was filled with great terror
and fled to his home trembling. It was physically hard on him when
the revelation came to him, hence Allah, the Almighty, All-Powerful,
said, refuting them:

§On the Day they will see the angels no glad tidings will

there be for the Mujrimoon [criminals, disbelievers,
polytheists, sinners] that day...} (Qur’an 25: 22)

That is because the disbelievers only see the angels at the time of
death or when punishment comes down, so if they were to see the
angels that would be the day of their doom.

So sending human Messengers was necessary, so that they would be
able to speak with them and understand what they said. If Allah had

¢ Fi Zilaal al-Qur’an, 19/2553.
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sent angels to them as Messengers none of that would have been
possible. The Qur’an stated:
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§And nothing prevented men from believing when the
guidance came to them, except that they said: ‘Has Allah
sent a man as [His] Messenger?’ Say: ‘If there were on
the earth, angels walking about in peace and security, We
should certainly have sent down for them from the
heaven an angel as a Messenger.”}(Qur'an 17: 94-95)

If the inhabitants of the earth had been angels, then Allah (4g) would
have sent one of their own kind to them as a Messenger. But because
those who live on the earth are human beings, the mercy and wisdom
of Allah (%) dictate that their Messenger should be one of their own
kind.
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andeed, Allah conferred a great favour on the believers
when He sent among them a Messenger [Muhammad]
from among themselves...} (Qur’ an 3: 164)

Humans cannot see angels and learn from them easily. This means
that even if Allah wanted to send an angel as a Messenger to
mankind, He would have to make him a man. Allah (%) says:
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§And had We appointed him an angel, We indeed would
have made him a man, and We would have certainly
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confused them in which they are already confused [i.e.
the Message of Prophet Muhammad].} (Qur'an 6: 9)

So Allah tells us that, “If He had sent an angelic Messenger, he would
have come in the form of a man, so that they would have been able to
speak with him and learn from him, but if that had been the case they
would have become confused.”’

They would have become confused because of his appearing as a
man; they would not have been able to be sure that he was an angel,
and if this is the case then what point would there be in sending
Messengers from among the angels in this way? Sending angelic
Messengers in this way would not serve the required purpose,
because an angel would not be able to feel the emotions that humans
feel, even if he looked like them.

Implications of the humanity of the Prophets and Messengers

The fact that they were human implies that they had the same
attributes as all other human beings. That includes the fact that they
had physical bodies which needed food and drink as all other humans
do, and that they excreted as humans do, because that is one of the
inevitable results of eating and drinking. Allah (3g) says:
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§And We sent not before you [0° Muhammad] but men
to whom We revealed. So ask the people of the
Reminder [Scriptures - the Tawraat (Torah), the Injeel
(Gospel)] if you do not know. And We did not create

7 Tafseer Ibn Katheer, 3/9.



108  The Attributes of the Messengers

them [the Messengers, with] bodies that ate not food, nor
were they immortals.p (Qur’an 21: 7-8)

They were bom just as other humans are born. They had fathers and
mothers, uncles and aunts. They got married and had children:
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€And indeed We sent Messengers before you [0’

Muhammad], and made for them wives and offspring...}
(Qur'an 13: 38)

They had the same experiences as other human beings. They slept
and got up, they enjoyed good health and suffered from sickness, the
same thing that comes to all human beings came to them, namely
death. Among the things that Ibraaheem (Abraham) (5z¢), the Close
Friend of the Most Merciful, said to his Lord was:
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§And it is He Who feeds me and gives me to drink. And
when I am ill, it is He Who cures me. And Who will

cause me to die, and then will bring me to life [again].p
(Qur’an 26: 79-81)

And Allah said to His slave and Messenger Muhammad (i&):
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§Verily, you [0’ Muhammad] will die, and verily, they
[too] will die.p (Qur’an 39: 30)

And He said, explaining that this is His way with all the Messengers.
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¢{Muhammad is no more than a Messenger, and indeed
[many] Messengers have passed away before him. If he
dies or is killed, will you then turn back on your heels [as
disbelievers]?...p (Qur’ an 3: 144)

And it has been narrated in a description of the Messenger (i)

“He was a human being like any other; he would mend
his garment, milk his sheep and serve himself.”®

It is narrated that the Messenger (i) said to Umm Sulaym:

“0O’ Umm Sulaym, do you not know that I asked my
Lord and said, ‘I am a human being: sometimes I feel
happy like human beings do, and sometimes I feel angry
like human beings do. If I invoke Allah against anyone
among my ummah who does not deserve that, may that
be a means of purification for him and a means of his
drawing closer to Allah on the Day of Resurrection.””’

The Prophets were exposed to trials

The humanity of the Prophets implies that they would be exposed to
trials and tribulations, like all other human beings. Human beings
may be imprisoned as Prophet Yoosuf (2 ) was. To quote the Qur’an:

L P R (PR F AN 3
§He said: ‘O’ my Lord! Prison is dearer to me than that
to which they invite me’...} (Qur’an 12: 33)

Allah (%) mentions that he:

8 Ahmad in his Musnad; Bukhari: Al-Adab al-Mufrad. The isnad of Ahmad is
saheeh according to the conditions of Muslim. See Silsilat al-Ahaadeeth as-
Saheehah, hadith no. 671.

® Muslim, See Silsilat al-Ahaadeeth as-Saheehah, hadith no. 84.
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¢...stayed in prison a few [more] years.} (Qur’'an 12: 42)

Their people may harm them and make them bleed, as they did to the
Messenger (%) at the battle of Uhud when they harmed him and
made him bleed, and they broke his eyetooth. They may expel them
from their homes, as Ibraaheem (Abraham) migrated from Iraq to
Syria, and as our Prophet Muhammad (i) migrated from Makkah to
Madeenah. The opponents may kill them too.

Allah (#%) says:
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{...Is it that whenever there came to you a Messenger

with what you yourselves desired not, you grew

arrogant? Some you disbelieved and some you killed.}
(Qur’an 2: 87)

They may fall sick, as Allah tested His Prophet Ayyoob (Job), and he
bore it with patience. It is narrated that the Messenger (i) said:

“The Prophet of Allah Ayyoob continued to suffer that
trial for eighteen years, and everyone near and far
spurned him except for two men among his
brothers...”"°

Among the things he suffered was the loss of his family and wealth,
and he had many children and much wealth.

The Qur’an tells:

19 Abu Ya‘laa in his Musnad; Abu Na‘eem in Al-Hilyah; wad-Diyaa’ in Al-
Mukhtaarah; Ibn Hibbaan in his Saheeh. See Silsilat al-Ahaadeeth as-Saheehah,
hadith no. 17.
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§And [remember] Ayyoob [Job], when he cried to his
Lord: ‘Verily, distress has seized me, and You are the
Most Merciful of all those who show mercy.” So We
answered his call, and We removed the distress that was
on him, and We restored his family to him [that he had
lost] and the like thereof along with them as a mercy
from Ourselves and a Reminder for all those who
worship Us.} (Qur’an 21: 83-84)

The Prophets did not merely suffer tribulation; they were the most
sorely tested of mankind. It is narrated from As-Sa‘b ibn Sa‘d that his
father said: I said to the Messenger of Allah () “Which of the
people are most sorely tested?”” He said,

“The Prophets, then the next best and the next best. A
man will be tested according to his level of religious
commitment. If his religious commitment is strong then
he will be tested more severely; if there is some
weakness in his religious commitment then he will be
tested according to his level of religious commitment.
The trial will persist until it leaves him walking on the
face of the earth with no sin on him.”"'

Abu Sa‘eed al-Khudri visited the Messenger (i) when he was not
feeling well. He laid his hand on the Messenger (i) and found that
he could feel his fever through the blanket. He said, “O’ Messenger
. of Allah, how hard it is for you!” He said,

"' Tirmidhi, he said it is a saheeh hasan hadith; also Ibn Maajah and others.
Silsilat al-Ahaadeeth as-Saheehah, hadith no. 143,
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“We are like that; the trial is multiplied for us, and the
reward is multiplied for us.” I said, “O’ Messenger of
Allah, which people are most sorely tested?”” He said,
“The Prophets, then the righteous. If one of them is
tested with poverty, until he has nothing left but the
cloak he is wearing, he would rejoice over that trial as
one of you rejoices over a time of ease.”'?

The Prophets engage in human work

One of the implications of their being human is that they did the same
kinds of work as other humans do. For example, the Messenger ()
was engaged in trade, before his Mission began. The Prophets also
tended sheep. Jaabir ibn ‘Abdullah (.&;) said: “We were with the
Messenger of Allah (i%) picking the fruits of the araak tree.

The Messenger of Allah (i) said,

“You should take the black ones, for they are the best.’
They said, ‘Did you ever tend sheep?” He said, ‘Was
there ever any Prophet who did not tend sheep?””

- This is narrated by Bukhari in his Saheeh.'> Among the Prophets
who the Qur’an says tended sheep is Moosa (Moses) (). He
worked as a shepherd for a number of years, and the righteous slave
said to him:

'2 Ibn Maajah, Ibn Sa‘d, Al-Haakim, who said it is saheeh according to the
conditions of Muslim, and Adh-Dhahabi agreed with him. Shaykh Naasir said, it is
as they said. See Silsilat al-Ahaadeeth as-Saheehah, hadith no. 144,

If this is how the Prophets are, then the righteous should leamn from that and
should not think badly of Allah when a trial befalls them. Those who make
accusations against the righteous because they suffer trials should give up such
deviant notions.

'3 Fath al-Baari, 6/438.
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‘I intend to wed one of these two daughters of mine to
you, on condition that you serve me for eight years; but
if you complete ten years, it will be [a favour] from you.
But I intend not to place you under a difficulty. If Allah
wills, you will find me one of the righteous.” He [Moosa
(Moses)] said: “That [is settled] between me and you:
whichever of the two terms I fulfil, there will be no
injustice to me, and Allah is Surety over what we say.’}

(Qur’an 28: 27-28)

Ibn Hajar said: “What the Imams - the leading pious scholars - said is
that the reason behind the Prophets tending sheep was that they
would learn to be humble, their hearts would become accustomed to
solitude, and, they would be moving on thereby from taking care of
sheep to taking care of nations.”'*

Among the Prophets who were engaged in human work was Prophet
Dawood (David) (%%). He was a blacksmith who made chain mail
(shields). Allah (#%) says:
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§And We taught him the making of metal coats of mail
[for battles], to protect you in your fighting. Are you
then grateful?p Qur’an 21: 80)

% Fath al-Baari, 6/439.
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He was a blacksmith, but at the same time he was a king, and he used
to eat from what his hands earned.

And the Prophet of Allah Zakariyya (Zachariya) (:2:) used to work
as a carpenter.15

They do not have any divine or angelic qualities

The fact that they are human implies that they are not divine, and they
do not have any of the qualities of divinity at all. Hence the
Messengers declared that they had no power and no strength of their
own, and they sought the protection of Allah, the One, and they did
not lay claim to any of the attributes of Allah. Allah (3%) says,
explaining that ‘Eesa (Jesus) (32:) had nothing to do with the things
that were attributed to him:
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§And [remember] when Allah will say [on the Day of
Resurrection]: ‘O’ ‘Eesa [Jesus], son of Maryam
[Mary]! Did you say unto men: ‘Worship me and my
mother as two gods besides Allah?” He will say: ‘Glory
be to You! It was not for me to say what I had no right [to

say]. Had I said such a thing, You would surely have
known it. You know what is in my inner-self though I do

15 This is proven in a saheeh hadith narrated by Muslim in his Saheeh. See
Mishkaat al-Masaabeeh, 3/117.
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not know what is in Yours; truly, You, only You, are the
All-Knower of all that is hidden [and unseen]. Never did
[ say to them aught except what You [Allah] did
command me to say: ‘Worship Allah, my Lord and your
Lord.” And I was a witness over them while I dwelt
amongst them, but when You took me up, You were the
Watcher over them; and You are a Witness to all
things.’} (Qur’an 5: 116-117)

This is what ‘Eesa (Jesus) will say in the place of standing on the Day
of the greatest Gathering. These are true words which will deny those
foolish lies which the Christians attributed to the slave and
Messenger of Allah ‘Eesa. Some of them said that the Messiah, son
of Maryam, was God incarnated in the womb of Maryam.
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€Surely, they have disbelieved who say: ‘Allah is the

Messiah [‘Eesa (Jesus)], son of Maryam [Mary].’...p
(Qur’an 5: 72)

Another group says that God is the third of the three.
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4Surely, disbelievers are those who said: ‘Allah is the
third of the three [in a Trinity].’..}  (Qur’an 5: 73)

A third group says that he is the son of God, exalted be Allah far
above all that they say.
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§And they say: ‘The Most Gracious [Allah] has begotten
a son [or offspring or children] [as the Jews say: ‘Uzayr
[Ezra] is the son of Allah, and the Christians say that He
has begotten a son [‘Eesa (Jesus)], and the pagan Arabs
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say that He has begotten daughters [angels and others].’
Indeed you have brought forth [said] a terrible evil
thing.p (Our’an 19: 88-89)

The Christians exaggerated greatly concerning ‘Eesa (Jesus), thereby
insulting and offending Allah greatly. They claimed that “The Lord of
the worlds came down from the Throne of His Might and was
incarnated in the womb of a female, where he stayed for a while
amongst the blood of the womb and the darkness of the bowels, under
layers of flesh and fat, then he emerged as a nursing infant, growing
little by little, crying, eating, drinking and urinating, playing with
other children. Then he was sent to school with the children of the
Jews, where he learned the things that people should learn, and his
foreskin was cut off when he was circumcised. Then the Jews started
to expel him from place to place, then they arrested him and subjected
him to various kinds of humiliation and disgrace, and they placed on
his head the awful crown of thorns, and they made him ride on a
donkey that had no reins or bridle. Then they drove him to the wood
of the cross, slapping him and spitting on his face, surrounding him
from front and from behind, on his right and on his left. Then they set
up that cross which makes the hearts and bodies tremble, then they
tied his hands and feet with ropes, then they nailed them with those
nails which break the bones, and tear the flesh, and he asked for help
and said ‘Have mercy on me,” but not one person among them
showed him any mercy. All this, when he was the controller of the
upper and lower realms, of whom everyone in the heavens and on
earth asked every day. Then he died and was buried in the earth
beneath a huge rock of granite, then he rose from the grave and
ascended to his throne and dominion after he has been what he had

been 16

18 Hidaayah al-Hiyaari (see Al-Jaami‘ al-Fareed, Pp. 479).



Messengers and the Messages 117

What insult can be greater than this which is attributed to the Creator,
may He be exalted! What misguidance can be greater than this
misguidance?

Human perfection

Undoubtedly human beings vary greatly in their appearance and
attitude and in the gifts they have been given. Some are ugly, some
are beautiful and some are in between. Some are blind, some are one-
eyed and some see with both eyes. Those who have sight vary in how
beautiful their eyes are and in how strong their vision is. Some of
them are deaf, some have complete hearing, and some are in between.
Some have no chivalry at all; others are chivalrous and have a noble

purpose.

Undoubtedly the Prophets and Messengers represent the highest
form of human perfection. That is because Allah () selected them
and chose them for Himself, so He (##) inevitably chose those who
were the most pure in heart and attitude, the most excellent in
disposition.

§@ .. A, Jog LA
€...Allah knows best with whom to place His
Message...» (Qur’an 6: 124)

Physical perfection

Allah (4£) wams us against annoying the Messenger (i) as the

Children of Israel annoyed Prophet Moosa (Moses):
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€0’ you who believe! Be not like those who annoyed

Moosa [Moses], but Allah cleared him of that which
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they alleged, and he was honourable before Allah.}
(Qur’an 33: 69)

Our Messenger (i) explained that the way in which the Children of
Israel annoyed Moosa was by accusing him of having some physical
defect in his body. Bukhari'” narrated that Abu Hurayrah (utt) stated:
the Messenger of Allah % said:

“Moosa (Moses) was a very shy and modest man, who
never showed any part of his skin out of shyness. Those
among the Children of Israel who annoyed him did so by
saying ‘He is only so modest because of some defect in
his body'® - either leprosy or a scrotal hernia or some
other defect.” Allah wanted to demonstrate that Moosa
was free from what they were attributing to him. He
went out alone one day, put his garment on a rock and
bathed. When he had finished, he went to pick up his
garment, but the rock rolled away with his garment.
Moosa picked up his stick (and ran) naked, and his entire
body was exposed, and it was the best that Allah had
created. Thus Allah cleared him of what they had
accused him of. Then the rock stood still, and Moosa
(Moses) took his garment and put it on, then he beat the
rock with his stick. By Allah, the rock still bears the
marks of that beating, three or four or five (marks). This
is what Allah says: €0’ you who believe! Be not like
those who annoyed Moosa [Moses], but Allah cleared
him of that which they alleged, and he was honourable
before Allah.p (Qur'an 33: 69).”

7 Fath al-Baari, 6/437.

'® This indicates that bathing naked was permissible according to the laws of the
Children of Israel.



Messengers and the Messages 119

Ibn Hajar al-‘Asqallaani said, commenting on this hadith: This shows
that the Prophets, in both their physical appearance and attitude, were
the most perfect, and that whoever accused a Prophet of having any
physical defect thus annoyed him and the one who does that may be a
kaafir (non-believer).'®

Their outward appearances differed

The fact that the Messengers were the most physically perfect of
people does not mean that they all looked the same. The kind of
perfection which is admired varies, and that is a sign of the perfect
power of the One Creator.

The Messenger (i) described some of the Prophets and Messengers
to us. Muslim narrated that he (gg) said:

“On the night when I was taken on the Israa’ (Night
Journey), I saw Moosa, who was a kind of man who
looked as if he were one of the men of (the tribe of)
Shanu’ah.”?

And he (%) said conceming ‘Eesa (Jesus):

“There was no Prophet between him and me. He will
come down, and when you see him you will recognize
him. He is a man of an average height, with a ruddy
white complexion. He will come down wearing two
garments lightly dyed with saffron, as if his head is
dripping, even if it will not be wet.”?!

And the Sahaabah (Companions) described our Messenger (i) to
us. They said that, “He was the best of people, of average height but

9 Fath al-Baari, 6/438.
20 Fath al-Baari, 6/428. Shanu’ah is a tribe in Yemen.
2! Abu Dawood and Ahmad. See Saheeh al-Jaami’, 5/90.
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more tall than short, broad shouldered, with smooth cheeks, intensely
black hair, eyes that looked as if they were ringed with kohl, long
eyelashes; when he stepped he stepped with the whole of his foot,
and when he put on his cloak it was as smooth as silver.”?

Perfect manners and attitude

The Prophets attained a high level in this regard and deserved to be
praised by the Lord of Creation. Allah praised His Close Friend
Ibraaheem (Abraham) (%2%), as He (3%) said:
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§Verily, Ibraaheem [Abraham] was, without doubt,

forbearing, used to invoke Allah with humility, and was
repentant [to Allah all the time, again and again].}

(Qur’an 11: 75)

The daughter of the righteous slave said, describing Moosa (Moses):
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€...0’ my father! Hire him! Verily, the best of men for

you to hire is the strong, the trustworthy.}
(Qur’an 28: 26)

Allah praised Ismaa‘eel (%) for being true to his promise:
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€And mention in the Book [the Qur’an] Ismaa‘eel
[Ishmael]. Verily, he was true to what he promised, and

he was a Messenger, [and] a Prophet.p
(Qur’an 19: 54)

22 Bayhaqi. See Saheeh al-Jaami, 4/199.
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And Allah praised the character of our Prophet Muhammad ():
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§And verily, you [0’ Muhammad] are on an exalted
[standard of] character.} (Qur’an 68: 4)

Allah described the character of our Prophet (i) as being exalted,
and He affirmed this in three ways: by swearing by the letter noon, by
the pen and by what the angels write in the Records of men; by
introducing this sentence with the particle ‘inna’ (translated here as
“verily”’); and by inserting the particle lam (L) (for emphasis) in the
predicate of this sentence.

One aspect of the noble character of the Prophet (i) for which Allah
praised him is the mercy and kindness which He () created in him:
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€Verily, there has come unto you a Messenger
[Muhammad] from amongst yourselves. It grieves
him that you should receive any injury or difficulty. He

[Muhammad] is anxious over you; for the believers [he
is] full of pity, kind, and merciful.} (Qur’an 9: 128)

These characteristics had a great impact in guiding and teaching
people. Muslim narrated that Safwaan ibn Umayyah said: “The
Messenger of Allah () gave me what he gave me, although he was
the most hated of Allah’s creation to me. But he kept on giving to me
until he became one of the most beloved of people to me.”

" Muslim narrated that a man asked the Messenger (i) and he gave
him a flock of sheep that was grazing between two mountains. The
man came to his people and told them, “I’ve become a Muslim, for
Muhammad gives so much as if he does not fear poverty.”
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If the Messengers did not have these perfect characteristics which
Allah bestowed upon them, people would not have followed them.
That is because people do not willingly follow one who has many
shortcomings and few virtues.

The best of people in lineage

The Messengers are of noble descent. All the Messengers after Nooh
(Noah) were from among his descendents, and all the Messengers
after Ibraaheem (Abraham) were from the line of Ibraaheem. Allah

(38) says:
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{And indeed, We sent Nooh [Noah] and Ibraaheem
[Abraham], and placed in their offspring Prophethood
and Scripture...} (Our’an 57: 26)

Hence Allah chose as His Messengers those who were the best
among their peoples in terms of lineage. According to a hadith
narrated by Bukhari, the Messenger (i) said:

“I have been sent (as a Messenger) in the best of all the
generations of Adam’s offspring since their creation.”?>

In Musnad Ahmad and Sunan at-Tirmidhi it is narrated that the
Messenger (i) said:

“ T am Muhammad ibn ‘Abdullah ibn ‘Abdul-Muttalib.
Allah created mankind and made me one of the best of
them, then He made them into two groups and put me in
the best group, then He made them into tribes and put me
in the best tribe, then He made them into families and put

2 Fath al-Baari, 6/566.
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me in the best family. So I am the best of you in terms of
family, and the best of you as an individual.”?**

In Saheeh Muslim and Sunan an-Nasaa'i, it says:

“Allah chose Kinaanah from among the children of
Ismaa‘eel; from among Kinaanah He chose Quraysh,
and from among Quraysh He chose Bani Haashim.”

The Prophets were free men, far removed from slavery

Among the attributes of perfection is the fact that the Prophets were
not slaves. As-Safaareeni says concerning this: “Slavery is a kind of
shortcoming that does not befit the position of Prophethood. A
Prophet called people night and day, and it is not easy for a slave to
do such a thing. Slavery is also a kind of shortcoming that puts people
off and makes them reluctant to follow such a person or to take him
as a leader and example. It may be the consequence of kufr
(disbelief), and the Prophets are far above such a thing.”?*

Talents and abilities

The Prophets were given brilliant minds, great intelligence, eloquent
tongues, strong intuition, and other talents and abilities which were
essential to the conveying of the Message and the teaching and
directing of those who followed it.

% Ahmad and Tirmidhi. Saheeh al-Jaami‘, 2/22.

25 Lawaami* al-Anwaar al-Bahiyah, Pp. 2/265.

The objection may be raised that the Messenger of Allah Yoosuf (443%) was sold
by those who rescued him from the well, and thus he became a slave. The
response to this is that in this case slavery was a kind of trial for him, and that he
was a free man to whom this wrong was done, but this slavery did not last for
long, and Allah granted him power and authority after that.
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The Messenger (i) memorized all that was taught to him and never
forgot a single word:

TPt

§We shall make you to recite [the Qur’an], so you [0’
Muhammad] shall not forget [it].}  (Qur’an 87: 6)

They used to explain the religion of Allah to those who were opposed
to it, and the Prophets used to prove that their enemies were wrong. In
this field, Tbraaheem (Abraham) (32:) defeated his opponent:
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€...So the disbeliever was utterly defeated. And Allah
guides not the people, who are Zaalimoon
[wrongdoers].} (Qur’an 2: 258)

And Allah (#%) said, commenting on the debate of Ibraaheem with
his people:
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§And that was Our Proof which We gave Ibraaheem
[Abraham] against his people. We raise whom We will in
degrees...} (Qur’an 6: 83)

The Prophet Moosa (Moses) (may peace be upon him) used to debate
with Pharaoh until he defeated him, then Pharaoh resorted to threats
and the use of force:
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{Fir‘awn [Pharaoh] said: ‘And what is the Lord of the
‘Aalameen [mankind, jinn and all that exists]?” Moosa
[Moses] said: ‘The Lord of the heavens and the earth,
and all that is between them, if you seek to be convinced
with certainty.” Fir‘awn [Pharaoh] said to those around:
‘Do you not hear [what he says]?’ Moosa [Moses] said:
‘“Your Lord and the Lord of your ancient fathers!’
[Fir‘awn (Pharaoh)] said: “Verily, your Messenger who
has been sent to you is a madman!’ [Moosa (Moses)]
said: ‘Lord of the east and the west, and all that is
between them, if you did but understand!’ [Fir‘awn
(Pharaoh)] said: ‘If you choose an ilaah [god] other than
me, I will certainly put you among the prisoners.’}
(Qur’an 26: 23-29)

Achieving true enslavement to Allah

We have discussed the perfection by means of which Allah made His
Messengers loved by people, in their outward appearance and in their
inward characteristics, and the gifts and talents which they were
given. But there is another kind of perfection which Allah helped His
Messengers and Prophets to attain, the achievement of true
enslavement to Allah (‘uboodiyah) in themselves.

The more a person attains a state of true enslavement to Allah, the
closer he gets to attaining human perfection. The further away he is
from attaining true enslavement to Allah, the more he falls and goes

+ astray.

The Messengers won the race in this respect. Their lives were a series
of efforts to attain this true enslavement to Allah. And the Seal of the
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Messengers, the leader of the Prophets, was praised by his Lord for
achieving the noblest degree of true enslavement to Allah, which is
described in relation to revelation (wahy):
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€So [Allah] revealed to His slave [Muhammad through

Jibreel (Gabriel)] whatever He revealed.p
(Qur’an 53: 10)

And in relation to the sending down of the Book:
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¢Blessed be He Who sent down the criterion [of right
and wrong, i.e. this Qur’an] to His slave [Muhammad]
that he may be a wamer to the ‘4alameen [mankind and
jinn].p (Qur'an 25: 1)

And in relation to du ‘aa’ (supplication):
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§And when the slave of Allah [Muhammad] stood up
invoking Him [his Lord Allah] in prayer...p
(Qur’an 72: 19)

And in relation to the Israa’ (Night Journey):
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¢Glorified [and Exalted] be He [Allah] [above all that
(evil) they associate with Him] Who took His slave
[Muhammad] for a journey by night from Al-Masjid al-
Haraam [at Makkah] to Al-Masjid al-Agsa [in
Jerusalem], the neighbourhood whereof We have
blessed...) (Qur’an 17: 1)
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Because of this perfect enslavement to Allah, he (;2) deserves to be
given precedence over all of mankind in this world and in the
Hereafter. Hence as recorded by Bukhari and Muslim, the Messiah
(a2 ) will tell the people, when they ask him to intercede, after asking
all the Messengers who came before him, “Go to Muhammad, the
slave whose past and future sins were all forgiven by Allah.”?

A description of this perfect enslavement to Allah was narrated to us
by our mother ‘Aa’ishah (may Allah be pleased with her and with her
father), who said: “I said, ‘O’ Messenger of Allah, may Allah cause
me to be sacrificed for you, eat as you are reclining, for that will be
easier for you.” He (i) bowed his head until his forehead almost
touched the ground and said,

1”79

‘I would rather eat as a slave eats and sit as a slave sits.

- This is narrated by Al-Baghawi in Sharh as-Sunnah, by Ibn Sa‘d
and by Imam Ahmad in Az-Zuhd.*’

Masculinity

Another aspect of the perfection that Allah granted is that He (#)
chose all the Messengers whom He sent from among men. Allah did
not send any Messenger from among women. This exclusivity is
indicated by the aayah (verse):
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§And We sent not before you [0’ Muhammad] but men
to whom We revealed...} (OQur’an 21: 7)

26 Sharh al-‘Ageedah at-Tahaawiyah, Pp. 157.
27 Saheeh al-Jaami* as-Sagheer, 1/122.
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The reason why the Messengers were men

The Messengers were men and not women for reasons which were
dictated by the nature of their task. For example:

1) The role of Messenger requires a great many tasks to be
performed: addressing men and women, meeting people in secret and
openly, moving throughout the land, confronting liars and
establishing proof against them and debating with them, preparing
and leading armies, and going through the sufferings of war. All of
that is suitable for men but not for women.

2) The role of Messenger demands that the Messengers should be in
charge of those who follow him, so he issues commands and
prohibitions to his followers, and he rules and judges among them. If
a woman were entrusted with such tasks, she would not be able to do
them properly, and there would be people who would refuse to follow
and obey her.

3) Masculinity is more perfect, as we have explained above. Hence
Allah (#%) has given the role of responsibility to men over women:
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§Men are the protectors and maintainers of women...
(Qur’an 4: 34)

And the Messenger (i) said that women are lacking in reason and
religious commitment.

4) Women have to cope with things that prevent them from doing
many tasks, such as menstruation, pregnancy, childbirth and nifaas
[postnatal bleeding (bleeding following childbirth)], which is
accompanied by psychological stresses and pains, in addition to the
care that is required by the child. All of that prevents her from being
able to fulfil the role of Messenger and carrying out its duties.
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Prophethood of women

Some of the scholars?® - including Abu al-Hasan al-Ash‘ari, Qurtubi
and Tbn Hazam - said that Allah (%) blessed some women with
Prophethood.

Those who say that some women were Prophets are agreed on the
Prophethood of Maryam. Some of them also attribute Prophethood to
other women, namely Hawwaa’, Saarah, the mother of Moosa,
Haajar and Aasiyah.

When these people were shown the aayah (verse) which says that
men can be Messengers but not women, they said, we do not dispute
that; the position of Messenger is for men, but the position of Prophet
is not included in the Qur’anic text, and the objections to women
being Messengers do not apply in the case of Prophethood, because
Prophethood may be limited only to the person who is a Prophet,
with no need to convey it to others.

Their evidence

The proof quoted by these people is that the Qur’an says that Allah
sent revelation/inspiration to some women. For example, He sent
revelation/inspiration to the mother of Moosa:
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§And We inspired the mother of Moosa [Moses]
[telling]: ‘Suckle him [Moosa (Moses)], but when you
fear for him, then cast him into the river and fear not,

28 The Jews claimed that Maryam, the sister of Moosa (Moses) and Haaroon
(Aaron), was a Prophetess (Lawaami’ al-Anwaar al-Bahiyah, 2/266).
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nor grieve. Verily, We shall bring him back to you, and
shall make him one of [Our] Messengers.’p
(Qur’an 28: 7)

And Allah, the Almighty, All-Powerful, sent Jibreel to Maryam
(Mary), and he spoke to her:
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§.Then We sent to her Our Rooh [angel Jibreel
(Gabriel)], and he appeared before her in the form of a
man in all respects. She said: “Verily, I seek refuge with
the Most Gracious [Allah] from you, if you do fear
Allah.’ [The angel] said: ‘I am only a messenger from
your Lord, [to announce] to you the gift of a righteous
son.’p (Qur’an 19: 17-19)

And the angels addressed her, saying:
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€...‘O’ Maryam [Mary]! Verily, Allah has chosen you,
purified you [from polytheism and disbelief], and
chosen you above the women of the ‘dalameen
[mankind and jinn] [of her lifetime]. O’ Maryam!
Submit yourself with obedience to your Lord [Allah, by
worshipping none but Him Alone] and prostrate
yourself, and bow down along with Ar-Raaki ‘oon [those
who bow down].’} Qur’an 3: 42,43)

Abu al-Hasan al-Ash‘ari suggested that everyone to whom the angel
came from Allah with a ruling, command, prohibition or news was a
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Prophet.®® Such things happened to the mother of Moosa and
Maryam, and to others. According to the text of the Qur’an it also
happened to Hawwaa’, Saarah, Haajar and Aasiyah.

They also quote as evidence the fact that Allah chose Maryam (Mary)
above the women of mankind and the jinn: €...And chosen you above
the women of the ‘dalameen [mankind and jinn] [of her lifetime]...}

(Qur’an 3: 42).
And the Prophet (i) said:

“Many men attained perfection, but no women attained
perfection except Aasiyah the wife of Pharaoh and
Maryam the daughter of ‘Imraan.”3°

They said: those who attain the state of perfection are the Prophets.

Refutation of their view

What they say cannot be taken as proof of the Prophethood of
women. Their view may be refuted from several angles:

1) We do not accept their view that a Prophet is not commanded to
convey the message, to teach and mix with people. Our view is that
there is no difference between a Prophet and a Messenger in this
regard; the difference is that a Prophet is sent with the laws of the
Messenger who came before him.

If this is the case, then the reasons why a woman Messenger cannot
be sent apply also to the sending of a woman Prophet. There are
many reasons which make woman incapable of playing the role of a
Prophet.

2 Fath al-Baari, 6/447.

30 A hadith whose authenticity is agreed upon by Bukhari and Muslim. See
Mishkaat al-Masaabeeh, 3/118.
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2) The revelation sent by Allah to these women, the mother of Moosa
and Aasiyah, happened in the form of dreams. We know that dreams
may form a part of revelation, and that this may happen to people
other than the Prophets.

3) We do not accept their view that everyone who is addressed by the
angels is a Prophet. In the hadith it says that Allah sent an angel to a
man who was visiting one of his brothers in faith in another town. He
asked him why he was visiting him, and when he said that he loved
him for the sake of Allah, he (the angel) told him that Allah had sent
him to tell him that He loved him. And the story of the bald man, the
leper and the blind man is well known. And Jibreel (Gabriel) came to
teach the Sahaabah (the Companions of the Prophet Muhammad)
about their religion by questioning the Prophet (%), and the
Sahaabah witnessed and heard that.>'

4) The Prophet (%) refrained from stating whether or not Dhu’l-
Qurnayn was a Prophet, even though the Qur’an says that Allah sent
inspiration to him:
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{...We [Allah] said [by inspiration]: ‘O’ Dhu’l-Qarnayn!
Either you punish them, or treat them with kindness.’}
(Qur’an 18: 86)

5) They cannot quote as evidence the texts which say that Allah
chose Maryam, for Allah clearly states that He has chosen people
other than the Prophets:
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3 Concerning these and similar stories, see the second book in this series, ‘Aalam
al-Malaa’ikah al-Abraar (The World of the Noble Angels).
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{Then We gave the Book [the Qur’an] as inheritance to
such of Our slaves whom We chose [the followers of
Muhammad]. Then of them are some who wrong their
ownselves, and of them are some who follow a middle
course, and of them are some who are, by Allah’s Leave,
foremost in good deeds...} (Qur’an 35: 32)

He chose the family of Ibraaheem (Abraham) and the family of
‘Imraan over mankind and the jinn, and among their families are
undoubtedly people who are not Prophets:
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§Allah chose Adam, Nooh [Noah], the family of
Ibraaheem [Abraham] and the family of ‘Imraan above

the ‘4alameen [mankind and jinn] [of their times].}
(Qur’an 3: 33)

6) The word perfection mentioned in the hadith, which they use as
evidence, does not necessarily imply Prophethood, because it may be
applied to the perfection or completion of anything and reaching the
highest level in some respect. What is meant is women who attained
perfection in all the virtues that apply to women; hence perfection
here is not the perfection of the Prophets.

7) In some ahaadeeth it is clearly stated that Khadeejah (may Allah
be pleased with her) was one of the perfect women.>? This clearly
shows that perfection here is not the perfection of Prophethood.

8) In some ahaadeeth it is clearly stated that Faatimah will be the
leader of the women of the people of Paradise, apart from Maryam

32 This hadith is narrated by Ibn Mardawayh. See A4l-Bidaayah wan-Nihaayah, 2/
61.
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the daughter of ‘Imraan.** This rules out the Prophethood of women
other than Maryam, such as the mother of Moosa and Aasiyah,
because Faatimah was definitely not a Prophet. This hadith clearly
states that she is superior to other women, and if the mother of Moosa
and Aasiyah were Prophets they would be superior to Faatimah.

9) Maryam is described as being a siddeeqah (the truthful) in the
context of praising her and describing her virtues. Allah (3g) says:
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§The Messiah [‘Eesa (Jesus)], son of Maryam [Mary],
was no more than a Messenger; many were the
Messengers that passed away before him. His mother
[Maryam (Mary)] was a Siddeeqah [i.e. she believed in
the Words of Allah and His Books]. They both used to
eat food [as any other human being, while Allah does not
eat]...h (Our’an 5: 75)

If there were any higher description, it would have been mentioned,
but there is no mention in the Qur’an or in the saheeh hadith of the
Prophet that any women were Prophets.

Al-Qaadi ‘Iyaad narrated from a group of scholars that Maryam was
not a Prophet. An-Nawawi said in Al-Adhkaar that Imam al-
Haramayn narrated that there was consensus on the point that
Maryam was not a Prophet.>* In Sharh al-Muhadhdhab it is
attributed to a group of scholars, and Al-Hasan al-Basri was quoted
as saying that there are no Prophets among women or the jinn.*’

33 This is narrated by Ahmad, and its isnad is jayyid. Fath al-Baari, 6/477.

34 We cannot say that there is consensus after knowing that some of the scholars
differed concerning this matter. But there may have been consensus before this
difference of opinion arose.

% Fath al-Baari, 6/471, 473.
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Matters which are unique to the Prophets and not shared by
other humans

1 - Wahy (Revelation)

Allah has bestowed revelation upon them to the exclusion of other
human beings. Allah (&) says:
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§Say [O’ Muhammad]: ‘I am only a man like you. It has

been revealed to me that your /lah [God] is One llah
[God i.e. Allah].”...} (Qur’an 18: 110)

This revelation implies a number of things which distinguish them
from other people. For example, Allah spoke to some of them and
they were contacted by some of the angels; Allah taught them some
matters of the unseen, past and future; and Allah showed them
something of the world of the unseen.

An example of that is the Israa’ (Night Journey) of the Messenger
(#2) to Bayt al-Magqdis (Jerusalem) and his ascent into the higher
heavens, where he saw the angels and Prophets, and was shown
Paradise and Hell. He was also shown those who are being punished
in their graves and heard their torment. In the hadith it says:

“Were it not for the fear that you would not bury [your
dead], I would have prayed to Allah to make you hear
the torment of the grave.”>®

2 - Infallibility (‘Asmah)

This will be discussed in a separate section.

36 Ahmad, Muslim, Abu Dawood and Nasaa’i; Saheeh al-Jaami* as-Sagheer, 5/75.
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3 - The Prophets’ eyes sleep but their hearts do not

One of the distinct characteristics that Allah has given to them is that
their eyes sleep but their hearts do not. It is narrated by Bukhari from
Anas () in the hadith of the Israa”:

“The Prophet’s eyes sleep, but his heart does not. Such
are the Prophets: their eyes sleep but their hearts do
nOt.”37

Even if this was the wording of Anas, it could not be based on mere
personal opinion, as Ibn Hajar says.?® This is narrated from the words
of the Prophet (%), and it was reported in a saheeh hadith that he
said:

“We Prophets, our eyes sleep but our hearts do not.”

And the Prophet % said describing himself,

“My eyes sleep but my heart does not.””*°

4 - The Prophets were given the choice at the time of death

Another of the unique characteristics of the Prophets is that they are
given the choice between this world and the Hereafter. The mother of
the believers ‘Aa’ishah (may Allah be pleased with her) narrated: I
heard the Messenger of Allah (i) say:

“There is no Prophet who fell sick but he was given the
choice between this world and the Hereafter.”*° During
his final illness his voice became very hoarse, and I

37 Fath al-Baari, 6/579.

38 Ibid.

39 Narrated by Ibn Sa‘d and Tbn Hibbaan. See Saheeh al-Jaami* as-Sagheer, 3/55.
40 Bukhari and Muslim, See Silsilat al-Ahaadeeth as-Saheehah, 2/316.
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heard him say, €...In the company of those on whom
Allah has bestowed His Grace, of the Prophets, the
Siddiqoon [those followers of the Prophets who were
first and foremost to believe in them], the martyrs, and
the righteous...} (Qur’an 4: 69), and I knew that he had
been given the choice.”*!

We have quoted elsewhere the hadith which says that the Angel of
Death gave Moosa (Moses) the choice, and Moosa struck the Angel
of Death and put out his eye.*?

5 - A Prophet is only buried where he dies

Other matters which Allah has decreed only for the Prophets are
matters which have to do with what happens after they die:

A Prophet is buried nowhere but in the place where he died.
According to a hadith,
“No Prophet was ever buried except where he died.”*?

Hence the Sahaabah - may Allah be pleased with them - buried the
Messenger (%) in the room of ‘Aa’ishah where he had died.

6 - The earth does not consume their bodies

One of the ways in which Allah honours His Prophets and
Messengers is that the earth does not consume their bodies. No matter
how long a time passes, their bodies remain preserved from decay.
According to a hadith:

Y Saheeh al-Bukhari bi Sharhihi Fath al-Baari, 8/255.

42 See our book ‘dalam al-Malaa’ikah (The World of the Noble Angels).

43 Imam Ahmad in his Musnad with a saheeh isnad. See Saheeh al-Jaami' as-
Sagheer, 5/46.
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“Allah has forbidden the earth to consume the bodies of
the Prophets.”

The historians mentioned the story of strange events and wonders.
Ibn Katheer narrated in Al-Bidaayah wan-Nihaayah ** that Yoonus
ibn Bakeer said:

“When we conquered Tastar, we found among the property of the
house of Al-Harmazaan a bed on which there was a dead man, at
whose head was a book. We took that book and brought it to ‘Umar,
and he called Ka‘b to look at it and had him translate it into Arabic.
(He said) I was the first man among the Arabs to read it, and I read it
as I read the Qur’an.

I asked Abu al-‘Aaliyah, ‘What was in it?” He said, ‘Your
biographies and affairs, what you will say, and what will happen after
that.”

I questioned, ‘What did you do with that man?’ He said, ‘We dug
thirteen scattered graves for him in one day, and when night came we
buried him and leveled all the graves, so that the people would not
know where he was buried and would not exhume him.*®

I asked further, ‘What benefit did they hope for from him?” He said,
‘If the sky withheld (its rain), they would carry him out on his bed,
then ask for rain.’

** Al-Bidaayah wan-Nihaayah, 2/40.

45 This is indicative of the level of understanding that the Muslims had at that
time, because honouring the dead means burying them, whether he is a Prophet or
not. They dug many graves so that the people would not know where he was
buried, and so that they would not be able to exhume his body, for that would
have been an act of disrespect towards that noble Prophet. Moreover, they might
have taken his grave as a shrine, and built a mosque over it or directed prayers
towards it or sought blessings from it, as many of those who have gone astray
from the Straight Path do in many Muslim countries.
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[ asked, “Who do you think this man was?’ He said, ‘A man called
Daniel.’

I questioned, ‘How long do you think he had been dead?’ He said, he
died three hundred years ago.’

I querried, ‘Had anything changed in his body?’ He said, ‘No, apart
from some hairs on the nape of his neck. For the flesh of the Prophets
is not consumed by the earth, or by wild animals.””

Ibn Katheer said: This is a saheeh isnad going back to Abu al-
‘Aaliyah.

It seems that this was one of the Prophets of the Children of Israel,
and the Sahaabah thought that it was Daniel, because Daniel had
been seized by the king of Persia, and he remained imprisoned by
him. But it seems that the estimation of those who found him was not
correct, for Daniel lived eight hundred years before Islam. If their
estimation was correct, then this man was not a Prophet, because
there was no Prophet between ‘Eesa and our Messenger Muhammad
(Peace and blessings be upon them both). In that case he would have
been a righteous slave but not a Prophet. It is more likely that he was
a Prophet, because those whose bodies are preserved are the
Prophets, not others. It is also likely that the book which was found
by his head was the Book of a Prophet, because of the matters of the
unseen included in that book which imply that it could not have been
anything but a divine Revelation. What makes us think it more likely
that he was from among the Children of Israel is two things:

1) The Sahaabah thought that he was Daniel, and they knew this
from other evidence that was not mentioned in this report.

2) The book which was found by his head appears to have been
written in Hebrew, because the one who translated it was Ubayy ibn
Ka‘b, who had been a Jew before he became a Muslim.
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7 - They are alive in their graves

It is narrated in a saheeh (authentic) hadith that the Prophet (i) said:

“The Prophets are alive in their grave, praying.”*®

It is also narrated that the Messenger (z) said:

“I passed by Moosa (Moses) on the night of the Israa’
(Night Jourey) at Al-Katheeb al-Ahmar and he was
standing praying in his grave.”47

Muslim narrated from Abu Hurayrah (48 ) in the story of the Israa’
that the Prophet () said:

“I saw myself among a group of the Prophets, and
Moosa (Moses) was standing praying... and ‘Eesa ibn
Maryam (Jesus) was standing praying, and Ibraaheem
(Abraham) was standing praying.”*®

46 Narrated by the jamaa‘ah from Anas. See Saheeh al-Jaami', 2/414.

47 Muslim: Kitaab al-Fadaa'il, hadith no. 1641; See Sharh an-Nawawi ‘ala al-
Muslim, 15/133.

“8 Fath al-Baari, 6/487.



CHAPTER SIX
THE INFALLIBILITY OF THE PROPHETS

Are the Messengers infallible and protected from error and sin, and is
their infallibility general and comprehensive? This is what we will try
to explain here.

Infallibility in bearing and conveying the message

The ummah is unanimous that the Messengers are infallible in their
bearing of the Message.! They do not forget anything of that which
Allah has revealed except for things that have been abrogated. Allah
guaranteed His Messenger (i) that He would make him to recite the
Qur’an so that he would not forget anything of that which had been
revealed to him, apart from that which Allah willed he should forget:

$@ . HEC@ERLLY
§We shall make you to recite [the Qur’an], so you [O’

Muhammad] shall not forget [it], except what Allah may
will...p (Qur’an 87: 6-7)

And He guaranteed that He would collect it in the heart of His
Prophet (i)
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§Move not your tongue concering [the Qur’an, O’
Muhammad] to make haste therewith. It is for Us to

! More than one scholar narrated that there was consensus on their infallibility in
this regard. See Majmoo* al-Fataawa, 10/291; Lawaami‘ al-Anwaar al-Bahiyah, 2/
304.
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collect it and to give you [0’ Muhammad] the ability to
recite it [the Qur’an]. And when We have recited it to
you [O’ Muhammad through Jibreel (Gabriel)], then
follow its [the Qur’an’s] recitation.p(Qur’an 75: 16-18)

And they are infallible in their conveying of the Message. The
Messengers did not conceal anything of that which Allah revealed to
them, because to do so would be an act of betrayal and it is
impossible for the Messengers to do such a thing. Allah (4g) says:
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4O’ Messenger [Muhammad]! Proclaim [the Message]
which has been sent down to you from your Lord. And if
you do not, then you have not conveyed His Message...}
(Qur’an 5: 67)

If there had been any act of concealment or changing of that which
Allah had revealed, then the punishment of Allah would have
befallen the one who concealed or changed anything. In the words of
the Qur’an:
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§And if he [Muhammad] had forged a false saying
concerning Us [Allah], We surely would have seized
him by his right hand [or with power and might], and

then We certainly would have cut off his life artery
[aorta].p (Qur’an 69: 44-46)

Infallibility includes their not forgetting anything that Allah had
revealed to them, thus no part of the Revelation can be lost. Their not
forgetting anything when conveying the Message is also included in
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the aayah (verse): §We shall make you to recite [the Qur’an], so you
[0’ Muhammad] shall not forget [it].} (Qur’an 87: 6)

Another indication of his infallibility in conveying the message is the
aayah (verse):

D ANAL O LG
§Nor does he speak of [his own] desire. It is only a
Revelation revealed.® (Qur’an 53: 3-4)

Matters which do not contradict infallibility

Natural human emotions do not contradict infallibility. The Prophet
Ibraaheem (Abraham) (%) conceived a fear of his guests when he
saw that they did not stretch forth their hands towards the food that he
offered them. He did not know that they were angels who had
appeared in human form:
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¢But when he saw their hands went not towards it [the
meal], he mistrusted them, and conceived a fear of them.
They said: ‘Fear not, we have been sent against the
people of Loot [Lot].’} (Qur’an 11: 70)

Prophet Moosa (Moses) (2 ) promised Al-Khidr that he would be
patient when he accompanied him, and that he would not ask about
anything that the righteous slave did until he himself told him. But
he could not control himself when he saw the strange things that he
did, and he asked questions, then he raised objections, then he made
suggestions.” On each occasion the righteous slave reminded him

2 The first time was due to forgetfulness, but the second and third time were
deliberate.
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and said:
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{...Did I not tell you that you can have no patience with
me?) (Qur’an 18: 75)

When he explained to him the reasons for his actions, he said to
him:
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{...That is the interpretation of those [things] over which
you could not hold patience.p (Qur’an 18: 82)

Prophet Moosa became very angry, and he grabbed his brother’s head
and dragged him towards him, and threw down the tablets on which
the guidance was written, when he came back to his people after
meeting his Lord, and found them worshipping the calf:
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§And when Moosa [Moses] returned to his people, angry
and grieved, he said: “What an evil thing is that which
you have done [i.e. worshipping the calf] during my
absence. Did you hasten and go ahead as regards the
matter of your Lord [you left His worship]?’ And he
threw down the Tablets and seized his brother by [the
hair of] his head and dragged him towards him. Haaroon
[Aaron] said: ‘O’ son of my mother! Indeed the people

judged me weak and were about to kill me, so make not
the enemies rejoice over me, nor put me amongst the
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people who are Zaalimoon [wrongdoers].’}
(Qur’an 7: 150)

According to a hadith:

“Being told of something is not like seeing it for oneself.
For Allah told Moosa (Moses) what his people had done
with the calf, and he did not throw down the Tablets, but
when he saw with his own eyes what they had done, he
threw down the Tablets and they broke.”?

Adam’s forgetfulness and denial

Another example is the forgetfulness and denial of Adam ().
Tirmidhi narrated from Abu Hurayrah () that the Messenger of
Allah () said:

“When Allah created Adam, He wiped his back, and
there fell from his back every soul which He would
create from his (Adam’s) offspring until the Day of
Resurrection. He put a flash of light between the eyes of
each one, then he showed them to Adam, who said, ‘O’
Lord, who are these?” He said, ‘These are your
offspring.” Then he saw a man among them and he liked
that which was between his eyes. He said, ‘O’ Lord, who
is this?” He said, ‘This is a man from the last of the
nations among your descendents. He is called Dawood
(David).” He said, ‘O’ Lord, how long will he live?’ He
said, ‘Sixty years.” He said, ‘O’ Lord, give him forty
more years from my lifespan.” When Adam’s life was
over and the Angel of Death came to him, he said,

3 Ahmad: Musnad; Tabaraani: Al-Awsat, with a saheeh isnad. See Saheeh al-

Jaami‘ as-Sagheer, 5/87.
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‘Don’t I have forty years of my life left?” He said, ‘Did
you not give them to your son Dawood?’ Adam denied,
and his descendents denied; Adam forgot and his
descendents forgot; Adam erred and his descendents
erred.””*

A Prophet burned the city of the ants

Another example is what happened in the case of one of the Prophets
who became angry when an ant bit him. He gave orders that the city
of the ants should be burned. But Allah rebuked him for that.
According to the hadith narrated by Abu Hurayrah () from the

Prophet (,*Cg)

“One of the Prophets stopped to rest beneath a tree, and
an ant bit him. He gave orders that his luggage be
removed from beneath the tree, then he gave orders that
the house (of the ants) should be burned with fire. Then
Allah revealed to him (saying), ‘Would it not have been
sufficient (to punish) a single ant (the one that bit
you)?’”

- This is recorded by Bukhari, Abu Dawood and Nasaa’i.’

Our Prophet prayed zuhr as two rak‘ahs out of forgetfulness

Our Prophet (3¢) also forgot things that had nothing to do with
conveying the Message or with matters of shari‘ah. For example as
narrated by Ibn Seereen from Abu Hurayrah () that,

“The Messenger of Allah (sz) led us in praying one of

* Tirmidhi said, this is a saheeh hasan hadith. Al-Haakim: Mustadrak; he said (it
is) saheeh according to the conditions of Muslim. A/-Bidaayah wan-Nihaayah, 1/87.

5 Saheeh al-Jaami*, 5/28.
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the afternoon® prayers, and he prayed two rak‘ahs
(units), then he said the tasleem (i.e., ended by saying
Asslamu ‘alaykum). Then he got up and went to a piece
of wood that was lying in the mosque, and leaned
against it as if he were angry. He placed his right hand
over his left and interlaced his fingers, then he put his
right cheek on the back of his left hand. Those who were
in a hurry exited through the doors of the mosque,
saying that the prayer had been shortened. Among the
people were Abu Bakr and ‘Umar, but they hesitated to
speak to him. Amongst them was also a man known as
Dhu’l-Yadayn, who said, ‘O’ Messenger of Allah, did
you forget or has the prayer been shortened?’ He said, ‘I
did not forget, neither has the prayer been shortened.’
[The Prophet (i%)] said, ‘Is what Dhu’l-Yadayn said
true?’ They said, ‘Yes.’ So he stood up and prayed what
he had missed, then he said the tasleem, then he said
‘Allahu Akbar’ and prostrated as he had prostrated the
first time, or longer. Then he raised his head, then said
takbeer again, then prostrated as he had prostrated
before, or longer. Then he raised his head and said
‘Allahu Akbar’.”

(The subnarrator) said: “I think that they asked him (Ibn Seereen)
whether the Prophet (;¢) said tasleem at the end. He said, I heard that
‘Imraan ibn Husayn said, then he said tasleem.” Agreed upon by
Bukhari and Muslim, but the version narrated by Muslim does not
say that he put one hand on top of the other or that he interlaced his
fingers.

 Az-Zahri said: Al-‘Ishaa (translated here as ‘afternoon’) in Arabic refers to the
time between the zenith of the sun and its setting. What is referred to here may be
Zuhr or ‘Asr. (Nayl al-Awtaar, 3/115) One of the reports states that it was
definitely Zuhr.
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According to another report:

“Whilst I was performing Zuhr with the Prophet (i), he
said tasleem after two rak ‘ahs. Then a man from Bani
Sulaym stood up and said, ‘O’ Messenger of Allah, has
the prayer been shortened or did you forget?””’

- This version is narrated by Ahmad and Muslim.

This indicates that this event happened in his presence and after he
became a Muslim.

According to a report whose authenticity is agreed upon by Bukhari
and Muslim, the Prophet (i) said:
“I did not forget and it has not been shortened.” He said,

“No, rather you forgot.”

This indicates that Dhu’l-Yadayn spoke after he knew that it had not
been abrogated.’

The Messenger () clearly stated that he was subject to forgetfulness
just like all other human beings. According to a hadith narrated by
Ibn Mas‘ood, the Prophet (i) said,

“I am only human. I forget as you forget, and if I forget
then remind me.”®

He said this after forgetting something in one of the prayers.

The hadith which says, “I forget or I am made to forget so that I may
establish the Sunnah,” cannot be used to contradict the hadith quoted

7 The various versions of the hadith that we have quoted here are taken from
Muntagi al-Akhbaar lil Majd by Ibn Taymiyah. See its commentary Nay! al-
Awtaar, 3/114.

® This has been narrated by the jamaa ‘ah except for Tirmidhi; Nayl al-Awtaar, 3/
125.
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above, because this hadith - as Ibn Hajar said - has no basis; it is one
of the statements of Maalik for which no isnad going back to the
Prophet () can be found even after intensive research.’

They may err when trying to judge between people

The Prophets and Messengers strove to pass judgement concerning
matters which they were faced with, and they judged according to
what they saw, for they had no knowledge of the unseen, and they
might make mistakes when trying to reach the right conclusion. An
example of that is the fact that the Prophet of Allah Dawood (David)
(32) failed to pass the correct judgement, whilst Allah helped his son
Sulaymaan (Solomon) (%) (to reach the right conclusion)
concerning the same matter.

Bukhari narrated from Abu Hurayrah (4 ) that he heard the Prophet
(#) say:

“There were two women who each had a child. The wolf
came and took away the child of one of them, and she
said to her companion, ‘It took away your child,” and the
other woman said, ‘No, it took away your child.” So they
referred to Dawood (David) for judgement, and he
judged in favour of the older woman. Then they went to
Sulaymaan ibn Dawood and told him about the matter.
He said, ‘Bring me a knife, and I will cut (the child) in
half and share him between them.” The younger woman
said, ‘Do not do that, may Allah have mercy on you! He
is her son.” Then he passed judgement in favour of the

younger woman.”'°

® Nayl al-Awtaar, 3/117.
19 Bukhari: Kitaab Ahaadeeth al-Anbiyaa’, Baab Qawlihi ta‘aala, “Wa wahabna li
Dawood Sulaymaan.” See Fath al-Baari, 6/458.
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The Messenger (i) explained and commented on this story. Umm
Salamah (may Allah be pleased with her) the wife of the Prophet ()
narrated that, “The Prophet (%) heard a dispute at the door (Hujrah)
of his apartment, so he went out to them and said,

‘I am only human. Disputes are referred to me, but some
of you may be more eloquent in arguing their case than
others, so I think that he is telling the truth and I judge in
his favour because of that. If I judge in a person’s favour
at the expense of a Muslim’s rights, that is a piece of the
Fire for him, so let him take it or leave it.””"!

Those who deny these emotions of the Prophets and Messengers
go against the texts

The Shi ‘ah who follow the twelve Imams (ithna’ ‘ashari)'? said that
infallibility means that the Prophets could never be forgetful, make
mistakes or feel fear or any other human emotion. We have quoted
the texts from the Qur’an and Sunnah which indicate the opposite.
These are texts which are not open to any other interpretation. So you
must follow the Qur’an and Sunnah in which alone there is guidance.

Infallibility from sin

The evil actions which the Jews attributed to the Prophets
and Messengers'’

The Jews attribute evil actions to the Prophets and Messengers, such
as:

" Bukhari: Kitaab al-Mazaalim, Baab Ithm man khaasama fil-baatil. See Fath al-
Baari, 5/107.

"2 “Agaa’id al-Imaamiyah by Muhammad Rida al-Muzaffar, Pp. 79.

13 The texts mentioned here are taken from the book Muhammad Nabi al-Islam,
Pp. 145.
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1) They say that the Prophet of Allah Haaroon (Aaron) made a calf
and worshipped it along with the Children of Israel. (Exodus 32:1ff).

The Qur’an explained how misguided they were when it told us that
the one who made the calf which seemed mooing was As-Saamiri,
and that Haaroon had denounced them in the strongest terms.

2) They say that Proghet Ibraaheem (Abraham), the Close Friend of
the Most Merciful, offered his wife Saarah to Pharaoh in order to gain
favour because of her. (Genesis 12:14ff)

They told lies about the Close Friend of the Most Merciful. The
Messenger (i) told us the story about Prophet Ibraaheem when he
went to Egypt: the king of Egypt was a tyrant, and whenever he saw a
beautiful woman who was married, he would kill the husband and
take her for himself. When Ibraaheem was asked about her, he said
that she was his sister, meaning his sister in Islam. The Messenger
(¢) told us that Allah protected Saarah when she went to the tyrant,
and he did not harm her in any way.

3) They say that Prophet Loot (Lot) (32:) drank wine until he was
intoxicated, then he committed incest with his two daughters, one
after the other. (Genesis 19:30ff). Allah forbid that the Prophet Loot
should do such a thing. He is the one who promoted virtue all his life
and fought against perversion. But the Jewish hatred extends to the
most perfect of human beings. May the curse of Allah be upon the
evildoers.

4) They say that Prophet Ya‘qoob (Jacob) (i) stole flocks (of sheep)
from his father-in-law, and took his family away without his (father-
in-law’s) knowledge. (Genesis 31:17ff)

5) They say that Reuben committed adultery with the wife of his
father Ya‘qoob, and that Prophet Ya‘qoob (32 ) knew of this evil deed
but said nothing. (Genesis 35:22)
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6) They say that Prophet Dawood (David) (s) committed adultery
with the wife of one of the commanders of his army, then he plotted
to kill the man. The man was killed, then Dawood took the wife and
added her to his wives, and she bore him Sulaymaan. (II Samuel

11:11F)
7) They say that at the end of his life, Prophet Sulaymaan (Solomon)

turned apostate and worshipped idols and built temples for them. (I
Kings 11:5ff)

These are some of the evil actions and major sins which this nation,
subject to Divine wrath (i.e., the Jews) attributed to the pure Prophets
of Allah, who are far removed from what they attribute to them. But
these are sick souls who attribute evil actions to those whom Allah
has chosen from among His creation so as to make it easier for them
to justify their own sins and shortcomings when they are denounced
for their sins or when anybody objects to them.

The Christians attribute evil actions to the Prophets

The Christians are no better than the Jews in this regard. They also
attributed evil actions to the Prophets and Messengers, by affirming
the distorted and altered Bible which exists nowadays, and contains
things we have mentioned above, in addition to the things mentioned
in the distorted Gospels (New Testament), including the following:

1) In the Gospel of Matthew it says that Jesus descended from
Solomon the son of David, and that their grandfather was Perez who
descended from the illegitimate offspring of Judah (Yehudah) the son
of Jacob. (Matthew 1:3, 6)

2) In the Gospel of John 2:4, it says that Jesus rebuked his mother in
the midst of a group of people. Compare this to the description of him
given in the Qur’an - €And dutiful to my mother} (Qur'an 19: 32)?
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3) They say that Jesus testified that all the Prophets who had come to
the Children of Israel were thieves and robbers. (John 10:8)

These are just a few of the many examples with which those distorted
Gospels are filled where things are attributed to the Prophets and
Messengers of which they are innocent.'* The Prophets and
Messengers are the most innocent, pure and virtuous of people. By
Allah, these people have gone astray in what they attribute to the
righteous and pure Prophets of Allah.

The view of the Muslim ummah on the infallibility of the
Prophets and their being protected from committing sin

The Muslim ummabh is agreed that the kind of sins which the Jews
and Christians attribute to the Prophets of Allah, such as adultery,
theft, betrayal, and making and worshipping idols, are not sins that
any of the Prophets or Messengers could ever commit under any
circumstances, and that they are infallible and protected from that.

Infallibility and being protected against committing
minor sins

Most of the scholars of Islam said that the Prophets were not
infallible against minor sins. Ibn Taymiyah said: “The view that the
Prophets were infallible against major sins but not minor sins is the
view of most of the scholars of Islam, and of all different groups. It is
even the view of most of ahl al-kalaam (Islamic philosophers -
scholarstics), as was stated by Abu al-Hasan al-Aamidi that this is the
view of most of the Ash‘aris. This is also the view of most of the
scholars of tafseer and hadith, and the fugahaa’. Indeed, it is not
narrated that any of the salaf, Imams, Sahaabah, Taabi‘een or

' For more examples, see the book Muhammad Nabi al-Islam, Pp. 146.
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succeeding generations said anything that went against this
. »15
view...

Evidence
The majority of scholars quoted evidence for their views:

1) Adam’s sin of eating from the tree from which Allah had forbidden
him to eat:
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§And [remember] when We said to the angels: ‘Prostrate
yourselves to Adam.” They prostrated themselves [all]
except Iblees [Satan]; he refused. Then We said: ‘O’
Adam! Verily, this is an enemy to you and to your wife.
So let him not get you both out of Paradise, so that you
will be distressed. Verily, you have [a promise from Us]
that you will never be hungry therein nor naked. And
you [will] suffer not from thirst therein nor from the
sun’s heat.” Then Shaytaan [Satan] whispered to him,
saying: ‘O’ Adam! Shall 1 lead you to the Tree of
Eternity and to a kingdom that will never waste away?’
Then they both ate of the tree, and so their private parts
became manifest to them, and they began to cover
themselves with the leaves of the Paradise for their

'S Majmoo* al-Fataawa Shaykh al-Islam, 4/319.
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covering. Thus did Adam disobey his Lord, so he went
astray.p (Qur’an 20: 116-121)

This aayah (verse) is very clear and unambiguous. It clearly states
that Adam disobeyed his Lord.

2) Prophet Nooh (Noah) prayed to his Lord for his kaafir
(disbelieving) son:
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§¢And Nooh [Noah] called upon his Lord and said, ‘O’
my Lord! Verily, my son is of my family! And certainly,
Your Promise is true, and You are the Most Just of the
judges.’p (Our’an 11: 45)

But his Lord rebuked him for saying that, and told him that he (his
son) was not part of his family, and that this action of his was not a
righteous deed:
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§He said: ‘O’ Nooh [Noah]! Surely, he is not of your
family; verily, his work is unrighteous, so ask not of Me
that of which you have no knowledge! I admonish you,

lest you should be one of the ignorant.’}
(Qur’an 11: 46)

So Prophet Nooh asked his Lord for forgiveness for his sin; he
repented and turned to Him:
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§Nooh [Noah] said: ‘O’ my Lord! I seek refuge with You
from asking You that of which I have no knowledge.
And unless You forgive me and have mercy on me, I
would indeed be one of the losers.’} (Qur’'an 11: 47)

The aayah (verse) clearly shows that what he did was a sin, for which
he needed to be forgiven.

3) Prophet Moosa (Moses) wanted to help the one who was from
among his people, so he struck and killed his Egyptian opponent
(then repented):
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€...He said: “This is of Shaytaan s [Satan’s] doing, verily,
he is a plain misleading enemy.” He said: ‘My Lord!
Verily, I have wronged myself, so forgive me.” Then He
forgave him. Verily, He is the Oft-Forgiving, the Most
Merciful.p (Qur’an 28: 15-16)

Prophet Moosa admitted that he had wronged himself; he asked
Allah (3g) to forgive him, and Allah says that He forgave him.

4) Prophet Dawood (David) (s ) hastened to pass judgement before
he had heard what the second party had to say. But he hastened to
repent and Allah forgave him his sin:
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{...And he sought forgiveness of his Lord, and he fell

down prostrate and turned [to Allah] in repentance. So
We forgave him that...} (Our’an 38: 24-25)

5) Our Prophet Muhammad (%) was rebuked by his Lord for some
things:
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€O’ Prophet! Why do you forbid [for yourself] that
which Allah has allowed to you, seeking to please your

wives? And Allah is Oft-Forgiving, Most Merciful }
(Qur’an 66: 1)
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{[The Prophet] frowned and turned away. Because there
came to him the blind man [i.e. ‘Abdullah ibn Umm
Maktoom, who came to the Prophet while he was
preaching to one or some of the Quraysh chiefs]. And
how can you know that he might become pure [from
sins]? Or he might receive admonition, and the
admonition might profit him?}p (Qur’an 80: 1-4)
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§Were it not a previous ordainment from Allah, a severe
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This aayah was revealed because the Prophet (%) forbade himself
honey, or he forbade himself to Maariyah al-Qibtiyyah.

His Lord rebuked him because he frowned at the blind man Ibn Umm
Maktoom, and was too busy to speak to him because he was
preoccupied with trying to call the tyrants of the kuffaar
(disbelievers) to Allah. So he turned awayv from the blind man who
was keen to please his Lord, who in the view of Allah was the one to
whom the Messenger (i) should have paid attention.

The Messenger (i) accepted a ransom from some of the prisoners
captured at Badr. Then Allah (3g) revealed the words:
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torment would have touched you for what you took.}p
(Qur’an 8: 68)

These few examples will suffice. The Qur’an also describes how
Prophet Yoonus got angry with his people, and left them, without
permission from his Lord; and what the children of Ya‘qoob did to
their brother Yoosuf when they threw him into the well, then Allah
sent revelation to them and made them Prophets.

Those who say that the Prophets are infallible and protected
against committing minor sins

Some researchers think it is unacceptable to attribute to the Prophets
the minor sins'® which the texts of the Qur’an and Sunnah state that
they committed. They think that this is a terrible thing to say and
claim that saying that they committed such actions is a slander
against the Messengers and Prophets. Then they contrive to interpret
the texts, and their interpretation goes so far as to distort the verses of
the Qur’an, as Ibn Taymiyah said.'” It would have been better for
them to interpret the texts according to their true meaning, and to
respect the texts of the Qur’an and Sunnah, and to derive their belief
concerning this matter and all other matters from the Qur’an and the
ahaadeeth of the Messenger. This is how we should judge all matters,
and this is what we are commanded to do. With regard to this
misinterpretation and distortion after the Qur’an clearly states that
they (the Prophets) did such things (committed minor sins), this is
judging according to one’s own whims and desires, and we seek
refuge with Allah from that.

' The Ithna’ ‘Ashari Shi‘ah are unanimous in their view that the Prophets and
Imams did not commit minor sins. See ‘Aqaa’id al-Imamiyah by Muhammad Rida,
Pp. 80, 95; ‘Aqaa’id al-Imamiyah al-Ithna ‘Ashariyah by Ibraheem al-Moosawi al-
Zanjaani, Pp. 157.

17 Majmoo* al-Fataawa, 10/313.
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These misinterpretations are widespread among modern writers.
They are corrupt misinterpretations, akin to the misinterpretations of
the Baatiniyah and Jahamiyah, as Ibn Taymiyah said.'®

Two specious arguments'’

Those who said that the Prophets could not commit minor sins
mentioned two specious arguments:

1) That Allah (§¢) has commanded us to follow the Messengers and
take them as examples:
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{Indeed in the Messenger of Allah [Muhammad] you
have a good example to follow..}  (Qur’an 33: 21)

This applies to every Messenger, so the command to follow the
Messenger implies that his beliefs, actions and words are all
inevitably acts of obedience, because if it were possible for a
Messenger to commit an act of disobedience towards Allah, this
would contradict his being an example to be followed, because it
would imply that this sin committed by the Messenger must be
reconciled with the command to follow him. We are commanded to
follow the example of the Messenger () but if what he does is a sin,
then we are not allowed to follow him in that case; this is a
contradiction for it is impossible for Allah to command His slave to
do a thing when He has forbidden it.

What they say would be correct, if the sin of the Messenger remained
hidden and was not clear, so that we would become confused about

18 .
Ibid.

19 Among those who discussed these two specious arguments at length and refuted

them was Shaykh al-Islam lbn Taymiyah. See Majmoo* al-Fataawa. 10/293-313,

15/150.
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obedience and sin. But Allah drew the attention of His Messengers
and Prophets to the sins that they committed, and helped them to
repent without any delay, so the argument presented by these people
becomes baseless. Rather, the example that we should follow in this
case is haste in repenting when one falls into sin, and not delaying
that, following the example of the noble Messengers and Prophets
who hastened to repent and did not put it off.

2) They imagine that sin contradicts the idea of perfection, and that it
is a shortcoming even if one repents. This is not correct, for
repentance wipes out sin and it does not contradict perfection. The
one who has sinned is not to be blamed after he has repented; rather
in many cases a person is better after he repents from sin than he was
before he committed the sin. That is because of the regret and fear of
Allah in his heart, and because he strives to repent and make du ‘aa’,
and because he does righteous deeds, hoping that they will wipe out
the evil deeds. One of the salaf said: “After he repented, Dawood
(David) (:2:) was better than he had been before he sinned.” Another
said: “If repentance were not the most beloved thing to Him, He
would not have tested the noblest of creation with sin.”

It is proven in the books of Saheeh that Allah feels more joy at the
repentance of His slave than a man who lost his camel in the
wilderness, on which was his food and drink, then he fell asleep then
when he awoke he found his camel standing by his head and said,
“O’ Allah, You are my slave and 1 am Your Lord!” making this
mistake because of his intense joy. In the Qur’an it says:
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€. Truly, Allah loves those who turn unto Him in

repentance and loves those who purify themselves.}
(Qur’an 2: 222)
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And Allah (%) says, describing the reward of those who repent:
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§Except those who repent and believe [in Islamic
Monotheism], and do righteous deeds; for those, Allah
will change their sins into good deeds...}

(Qur’an 25: 70)

On the Day of Resurrection, Allah will place His screen over His
slave, then He will remind him of his minor sins, until the slave will
think that he is doomed. Then Allah will say to him: “I have replaced
them with good deeds for you.” At that point the slave will ask Him
to show him his major sins which he was scared of being shown. No
doubt he will be better off after his bad deeds have been changed into
good deeds than he would have been if he had never committed those
sins and if this transformation of bad deeds into good had never taken
place.

It is known that no Prophet committed a sin but he hastened to repent
and seek forgiveness. This is indicated by the fact that the Qur’an
never mentions the sins of the Prophets but that is accompanied by
repentance and seeking forgiveness. Adam and his wife sinned then
hastened to repent, saying:
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€..‘Our Lord! We have wronged ourselves. If You
forgive us not, and bestow not upon us Your Mercy, we
shall certainly be of the losers.’} (Qur’an 7: 23)

When the blow of Prophet Moosa killed the Egyptian, he hastened to
seek forgiveness and mercy, saying,
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§..My Lord! Verily, [ have wronged myself, so forgive
me...} (Qur’an 28: 16)

The moment Prophet Dawood (David) realized his mistake, he
prostrated and sought forgiveness from his Lord:
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¢...And he sought forgiveness of his Lord, and he fell

down prostrate and turned [to Allah] in repentance.}
(Qur’an 38: 24)

The Prophets were not left to persist in sin, neither did they delay
repentance. Allah protected them from that, and after they repented
they became more perfect than they had been before.

Thus these two specious arguments are laid to rest, and they cannot
be used in the arena of argument or debate. The clear evidence is
sufficient to guide us to that which is more correct.

Infallibility is a sign of humanity

The Prophets and Messengers were human beings, to whom Allah
gave infallibility in their bearing and conveying the Message. So they
did not forget or omit anything. Hence the Revelation which Allah
sent down reached those to whom He sent it complete and whole, as
Allah willed it. This infallibility was a factor in all their affairs. Some
of them committed minor errors because they were human, but the
mercy of Allah saved them, Allah drew their attention to their
mistakes and enabled them to repent and turn to Him.

Shaykh Mustafa al-Maraaghi, the Shaykh of Al-Azhar University,
said: “The Revelations did not offer infallibility to the Prophets in
every action that they did. They were vulnerable to making mistakes,
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but they were distinguished from the rest of humanity by the fact that
Allah did not let them persist in sin after it appeared, and He ()
warned them for that on occasion.”?°

Honouring and respecting the Prophets

It is not permissible to use these minor sins which the Prophets
committed as a means of slandering them or disparaging them. These
are minor issues, restricted in number, for which Allah has forgiven
them and of which He has purified them. The Muslim has to learn a
lesson for himself from this. For if the noble Messengers whom Allah
chose could be upbraided and warned by Allah (gg) for such matters,
then we must be very cautious and feel afraid because of our sins and
wrongdoing. We have to follow the examples of the Messengers and
Prophets in hastening to repent and turn to Allah, always turning to
Him and seeking His forgiveness.

Infallibility of people other than Prophets

Ahl as-Sunnah wal-Jamaa ‘ah do not attribute infallibility to anyone
other than the Prophets and Messengers, not even the best of this
ummah after its Prophet, Muhammad (i), namely the Sahaabah -
the Companions - (may Allah be pleased with them). Even Abu Bakr
and ‘Umar were not infallible. The first Rightly-Guided Khaleefah,
(Caliph) Abu Bakr as-Siddeeq (4 ) said, in the first khutbah
(speech) that he gave after he became khaleefah (Caliph), “O’ people,
I have been appointed over you but I am not the best amongst you. If
I do well then support me, and if I err, then correct me.” When a
woman disputed with ‘Umar ibn al-Khattaab (.#;) and produced
evidence, he said, “The woman is right and ‘Umar is wrong.”

20 Hayaat Muhammad by Haykal. See the Introduction to this book by Shaykh al-
Maraaghi, Pp. 11.
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The “infallibility” of Al-Mu‘izz al-Faatimi

The followers of Al-Mu‘izz Ma‘d ibn Tameem, whom some people
called Al-Mu ‘izz li Deenillah al-Faatimi, claimed that he and his
descendents were infallible and incapable of committing sin.

This is a false claim by means of which they wanted to misguide the
people by giving this tyrant the status of a Prophet, so that what he
said would become a religion to be followed. But this person whom
they called Al-Mu‘izz, and those who were called Faatimis or
Fatimids were not descended from Faatimah (may Allah be pleased
with her), rather they descended from ‘Ubaydullah al-Qaddaah. They
attributed this infallibility to their Imams and the like, even though, as
Abu Haamid al-Ghazaali said in the book which he wrote to refute
them, “Their madhhab (way) was outwardly Raafidi, but inwardly it
was pure kuf.”*!

The infallibility of the Imams (religious and temporal leaders)

The Shi ‘ah claim that their twelve Imams are infallible and incapable
of sinning. The infallibility which they attribute to them is the same
as that they attribute to the Prophets. One of the prominent
contemporary Shi‘ah scholar says, explaining their concept of the
infallibility of their Imams: “The Imams cannot be thought of as
being forgetful or negligent. We believe that they are aware of
everything that is in the interests of the Muslims.”* Ibraheem al-
Moosawi az-Zanjaani quotes As-Sadooq as saying, “Our belief
concerning the Prophets, Messengers, Imams and angels is that they
are infallible and pure, free from every impurity (danas). They do not
commit any sin, whether minor or major. They do not disobey Allah
in what He commands them to do, and they do as they are

2 Majmoo* al-Fataawa Shaykh al-Islam, 4/320.
22 Al-Hukoomah al-Islaamiyah by Al-Khomeini, Pp. 91.
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commanded.”?® They regard as kaafir those who do not say that the
Imams are infallible. Immediately following the words quoted above,
he said: “Whoever denies that they are infallible in any way has
described them as ignorant, and whoever describes them as ignorant
is a kaafir.”**

Then he said: “Our belief concerning them is that they are infallible
and they have the attributes of perfection and knowledge of all their
affairs from beginning to end, they cannot be described in any way as
falling short or as disobeying Allah.”?

Al-Majlisi said: “Our Imami (Shi ‘ah) companions are unanimous in
their belief that the Prophets and Imams are infallible and incapable
of sin, whether minor or major sins, whether they are done
deliberately or by mistake or because of forgetfulness, before being
appointed as Prophets or Imams and afterwards, from the moment of
birth until they meet Allah. No one differed concerning that except
As-Sadooq Muhammad ibn Baabawayh and his shaykh Ibn al-
Waleed. They said that it is possible that Allah may cause them to
forget, but not the type of forgetfulness caused by the Shaytaan
(Satan). But this had to do with matters other than conveying and
explaining the rulings.”?®

In their view, the infallibility of the Imams is a primary matter of
belief, hence they denounce as kaafir those who disagree with them
with regard to that. This leads to many other matters, such as: they
regard the words which are attributed to their Imams as shar‘i
evidence at par with the Qur’an and Sunnah. Hence in their view,

3 ‘Agaa’id al-Imaamiyah al-Ithnaa’ ‘Ashariyah, Pp. 157.
24 .
Ibid.
% Tbid.
26 Bihaar al-Anwaar by Mawlaa Muhammad Baagqir al-Majlisi, 25/350-351. See
Al-Imaamah by As-Saaloos, Pp. 21.
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legislation of shari‘ah did not come to an end with the death of the
Messenger (i), rather it continued until the occultation of their
twelfth Imam, and they even believe that it is possible for messages
to be received from their Hidden Imam via his deputy.

They also believe that their Imams are more entitled to the position of
khaleefah (Caliph) than others, so they are more entitled to that than
Abu Bakr, ‘Umar, ‘Uthmaan, or any others among the Sahaabah
(may Allah be pleased with them all).

The secret of infallibility*’

The Prophets and Messengers are made infallible by means of wahy:
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§Nor does he speak of [his own] desire. It is only a
Revelation revealed.p (Qur’an 53: 3-4)

So what is the secret of the Imams’ infallibility? The scholars of the
Imami Shi‘ah say that Allah gave the Imams spirits (arwaah) by
which He guides them. Al-Kulayni, in his book Usool al-Kaafi, gave
this subject the titles “Baab fihi dhikr al-Arwaah allati fil-Aa’immah
(Chapter in which mention is made of the spirits that reside in the
Imams)” (1/271-272) and “wa Baab ar-Rooh allati yusaddid Allah
bihaa al-Aa’immah (Chapter on the spirit by which Allah guides the
Imams)” (1/273-274). The chapters contain six reports, including
one from Abu ‘Abdullah, saying that the rooh mentioned in the
aayah:
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¢And thus We have sent to you [0’ Muhammad] Rook [a

27 The quotations given here are taken from Al-Imaamah ‘inda al-Jumhoor wal-
Firaq al-Mukhtalifah, by Dr. ‘Ali Ahmad as-Saaloos, Pp. 20.
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revelation, and a mercy] of Our Command...}
(Qur’an 42: 52)

- is a creature that is greater than Jibreel and Mikaa’eel, who was with
the Messenger of Allah (&) to inform and guide him, and was with
the Imams after him.

In the first chapter, he quotes Al-Imam as-Saadiq as saying that Rooh
al-Qudus (the Holy Spirit, i.e., Jibreel) came only to the Prophets,
and when the Prophet died, Rooh al-Qudus moved to be with the
Imams; Rooh al-Qudus does not sleep and is never negligent or
heedless or arrogant, and the Imam can see by means of him.?® In the
footnotes, this “seeing” is explained as meaning that he can see
things far away in other parts of the world, and what is in the clouds
in the sky, and in general whatever is beneath the Throne and what is
under the ground.

In Bihaar al-Anwaar by Mawlaa Muhammad Baagqir al-Majlisi (25/
47-99), in Baab al-Arwaah allati fihim (Chapter on the spirits which
reside in them i.e., the Imams), he says that they are supported by
Rooh al-Qudus. Tbon Baabawayh al-Qummi said in Risaalah Iis-
Sadoogq fil-I'tigaadaat (Pp. 108-109): “... Our belief concerning the
saheeh reports concerning the Imams is that they are in accordance
with the Book of Allah and there is no contradiction in their
meanings, because they are taken via revelation from Allah.” This
Al-Qummi, who is also the author of the book Fageeh man la
yahduruhu faqeeh, one of the four books of hadith which the Ja‘faris
follow, says: “The scholars of the Shi ‘ah think that if the Prophet did
not appoint a successor, then he has fallen short as a Prophet and
Messenger, and has neglected his ummah.”?’

8 ‘ggaa’id al-Imaamiyah al-Ithnaa’ ‘Ashariyah by Ibraheem al-Moosawi al-
Zanjaani, Pp. 161.
2 op. cit., Pp. 171.
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One of the things that show their claims about the Imams to be false
is the fact that the infallible one is to be followed without any
evidence, and it is permissible to go against the one who is not
infallible; and that going against him may be obligatory if we know
that he has gone against a (divine) text. But Allah has commanded us
to obey Him and to obey the Messenger; in the case of anyone other
than the Messenger, we are to obey them if they command us to obey
the Messenger; if there is any dispute, the matter is to be referred to
the Book of Allah and the Sunnah of His Messenger:
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€0’ you who believe! Obey Allah and obey the
Messenger [Muhammad], and those of you [Muslims]
who are in authority. [And] if you differ in anything
amongst yourselves, refer it to Allah and His Messenger,
if you believe in Allah and in the Last Day. That is better
and more suitable for final determination.p

(Qur’an 4: 59)

-\

If the Imams were infallible, the command would be to refer to Allah
and to the Messenger and the Imams. The fact that we are not
commanded to refer to them in cases of dispute shows that they are
not infallible.

The Caliph ‘Ali (%) and his two sons and others disagreed with one
another concerning matters of knowledge and fatwas (religious
rulings), just as all scholars disagreed with one another. If they had
been infallible, then it would have been impossible for one infallible
person to dispute with another. With regard to the matter of fighting,
Al-Hasan differed with his father, and he disliked a lot of what his
father did. In the end Caliph ‘Ali agreed with Al-Hasan and it became
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clear to him that he had done something other what he did, that would
have been better. He issued fatwas and later issued other fatwas
indicating a change of mind, but one who is infallible would not issue
fatwas that contradict one another, unless one abrogated another. Al-
Hasan advised his brother Al-Husayn not to obey the people of Iraq,
and not to pursue this matter; if he had been infallible it would not
have been permissible for Al-Husayn to go against him.>

30 Majmoo* al-Fataawa, 35/120, 125, 126.
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CHAPTER SEVEN
SIGNS OF PROPHETHOOD

INTRODUCTION

The Prophets whom Allah sent to His slaves told the people: we have
been sent by Allah, and you have to believe what we tell you, and
obey us by doing what we command you to do and by abstaining
from what we forbid you to do. Allah tells us in Soorah ash-
Shu ‘araa’ the 26th chapter of the Qur’an that the Prophet Nooh
(Noah) addressed his people, saying:
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{..Will you not fear Allah and obey Him? I am a

trustworthy Messenger to you. So fear Allah, keep your
duty to Him, and obey me.}  (Qur’'an 26: 106-108)

The same words were spoken by the Messengers of Allah Hood,
Saalih, Loot (Lot) and Shu‘ayb to their peoples. Indeed, this is what
every Messenger said to his people when he called them (to Allah).

As this is the case, then Allah has to establish clear signs, evidence
and proof to confirm that the claim of the Messengers to be the
Messengers of Allah is true, in order that proof may be established
against the people, so that no one will have any excuse for not
believing in them and obeying them.
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§Indeed We have sent Our Messengers with clear
proofs...} (Qur’an 57: 25)

- i.e., with evidence and clear signs which will demonstrate that they
are telling the truth.
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DIFFERENT KINDS OF SIGNS

The kinds of signs which proved the veracity of each Messenger are
many and varied. Some of those who listed the signs of Prophethood
of our Prophet Muhammad counted nearly one thousand signs. These
signs may be divided into different groups, each containing similar
signs. We have divided the signs into five groups:

1) Signs and miracles which Allah caused in order to show that His
Messengers were true.

2) Foretelling by earlier Prophets of the coming of later Prophets.
3) Lifestyle and conduct of the Prophets.

4) The content of the Messengers’ call.

5) Allah’s help and support.

We will look at each of these five in more detail.

1 - SIGNS AND MIRACLES

The word aayah (translated here as a ‘sign’) in Arabic means a sign
which indicates something. What is meant here is something
extraordinary which Allah (&) causes to happen at the hands of His
Messengers and Prophets, something the like of which human beings
are unable to reproduce, such as turning a stick into a snake which
moves quickly. These extraordinary signs which cannot be denied or
rejected indicate that they are telling the truth in conveying the
message they bring.

Definition of signs and miracles

Scholars tend to call these signs mu jizaat (miracles). Mu Yizah, in
Arabic, is a noun derived from the word al- ‘ajz, which refers to the
inability to do something, take a decision or control the affairs of
something.”

' Basaa’ir Dhawiy at-Tamyeez, 1/65.
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Al-Fakhr ar-Raazi defined a miracle as, customarily meaning,
something extraordinary, accompanied by a challenge which no one
is able to meet.?

Ibn Hamdaan al-Hanbali defined it as words or actions that are
extraordinary, if that is accompanied by the claim to be a Messenger
and he does it in the context of challenging, and no one is able to
meet that challenge or do anything like it or anything that even comes
close to it}

Based on the above, the following cannot be counted as miracles
(mu jizaaf):

1) The feats which Allah gave to the Prophets but which did not
occur in the context of a challenge, such as making water appear from
between the fingers of the Messenger (i), his increasing a small
amount of food, the tasbeeh (saying Subhaanallah) of the pebbles in
his hand, the trees coming to him, the weeping of the palm stump,
etc.

2) The feats which Allah gave to people other than the Prophets,
which the scholars of later ge