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It has been brought down to Muhammad by Gabriel,
acting simply as a messenger

It is not the word of a human being, one who says
that is a kafir

Speech is an attribute of God, and He has been speaking
from eternity as and when He has willed

His speech as a class is eternal

Refuting the objection that God shall then be
the locus of contigent events

The Qur’an is the word of God whether recited,
written or remembered; and it 1s uncreated

However, our reciting, writing, or remembering 1s
our act, and is contigent, as is the voice or the ink
involved in the process

This 1s the view of Abu Hanifah and the Ahl al-Sunnah

The view of later Hanafis on the subject is not correct

The view that God’s speech is a simple inaudible idea,
and what is recited is its interpretation is wrong

Beatific Vision 119
People will see God in Paradise in an unknown manner
and without encompassing Him
Verses referring to it must not be interpreted allegorically
Refutation of the arguments advanced by the Mu‘tazilah
Ahadith on the subject are very clear
However, no one has seen or can see God in this life
Did the Prophet see God in his life?
Mu‘tazili interpretation of texts is not correct
Tawhid is to believe in what has come down from
the Prophet authentically

Islam is to believe, submit, and refrain
from misinterpreting texts 136
Three kinds of people destroy religion:
Rulers pursuing policies opposed to the Shar
Sifis following kashf and experience
Mutakallimiin arguing from reason alone
Al-Ghazali on the inadequacy of kalam
The reason the Salaf condemned kalam
The root cause of error is lack of reflection on
the Qur’an and the Sunnah

Viil



Commentary on the Creed of At-Tahawi

Philosophers and theologians speak about the
limitation of philosophy and kalam
Meaning of ta ‘wil
Ta'wil in the Qur’an and Sunnah
Ta 'wil in early commentaries
Ta'wil in the works of later jurists and mutakallimiin
Interpreting divine names:
Avoid both negation and anthropomorphization
God’s hands, face, eyes

God and space (jihah)
Ascension of the Prophet , 162
His Fountain 167
His Intercession 170

Intercession by other prophets, ‘ulama’ and martyrs
Praying in the name of someone
Tawassul

God’s Covenant with Mankind 182
Tawhid is inherent in man
Shirk 1s alien to human nature

Fore-ordainment 191

God knows from eternity who will go to Paradise and
who will go to Hell, as well as their deeds leading
them to their destination

Everyone gets the opportunity to do what he or she
has been created for

Fore-ordainment is a secret of God;
one should not delve into it

Everything good and bad is brought out by God’s
creative will, which does not necessarily imply
His approval

However, God does not will pure evil

God may not help one do what He approves of

Fore-ordainment and repentence

Fore-ordainment and resignation (rida’)

We are not required to resign to everything decreed



Sharh Al-‘Aqidah At-Tahawiyyah

The Pen and the Tablet

What shall come into existence till the Last Day
has been written down

No one can change what has been written

Earning is not opposed to trust

There is no change in God’s fore-knowledge

Faith in fore-ordainment is necessary

What gadr implies

Questioning gadr is a disease

The Throne and the Footstool

The Throne and the Footstool are real

But God does not need the Throne

He encompasses all and is above all

Verses and ahadith that speak of His being above
the world (fawgiyyah)

Twenty reasons for His fawqiyyah

Sayings of Abu Hanifah on the subject

‘Ula and fawgqiyyah

The knowledge that God is above the world is inherent
in human nature

God took Abraham as friend

Angels, Prophets and Heavenly Books

Angels, their grades and functions

We must believe in all the prophets of God and in
all His books

As for Muhammad (pbuh), we must believe in him
as well as follow his teachings

One is muslim and mu’min so long as one

witnesses to what the Prophet has brought

The Qur’an may be read in all the seven established ways

The Faithful Spirit has brought down the Qur’an and
conveyed it to Muhammad (pbuh)

Sin, Faith and Salvation _

No Muslim becomes kdfir by committing a sin unless
he or she thinks it to be lawful

To deny what the Prophet has affirmed, affirm what
he has denied, legalize what he has prohibited, or

210

223

242
246

261

266



Commentary on the Creed of At-Tahawi
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(56) What has missed someone was not to befall him,
and what has befallen him was not to miss him.

This follows from what was stated earlier, that whatever Allah
has decreed must come to pass. A poet expressed this point
beautifully when he said:

“What Allah has ordained will certainly happen.
Ignorant and wretched are those who blame their lot.”

Another poet said:

“Be content, young man, with what is given you,
for Allah does not forget even an ant.

If things turn in your favor welcome them,

but if they go against you, don’t worry.”

(57) Everyone must know that Allah already knows
everything that is going to happen in His creation and
He has fixed their measures definitively and irrevocably.
There is nothing He has created in either the heavens or
the earth that can contradict it, add to it, erase it, change
it, decrease or increase it in any way.

This is founded upon what has already been mentioned, that
Allah knew about the creation before its existence and fixed its
measure before its creation. The Messenger of Allah (peace be upon
him) said, “Allah ordained the measures of things fifty thousand
years before He created the heavens and the earth, while His Throne
was on the waters.””®® This means that Allah knew that things
would come into existence at the time and in the form His
consummate wisdom has fixed. They come into existence just as He
knew. The world, with its wonders, could not have been created
except by One Who had minutely planned it in advance. Allah says,
“Should He not know it, He that created it? And He is the One Who
understands the finest mysteries and is well acquainted with them”
[67:14].

The extremists among the Mu‘tazilah deny that Allah knew all
things from eternity. They say that Allah does not know of the
actions of a human until he does it. Well exalted be Allah above
what they say. Imam Ash-Shafi‘i said, “Debate the Qadariyyah with
(the concept of) knowledge. If they acquiesce in it, you will pull the

**9This is an authentic hadith that was discussed earlier.
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ground from under their feet. If they deny it, they are infidels.”
Allah knows that “A” has the ability to do something and that he will
do it. He, furthermore, rewards him when he does that act. He
knows too that “B” can do it but will not do it, so He will punish
him for not doing it. Allah punishes him because he does not do the
things that he actually has the ability to do. Allah knows that in
advance. Obviously, He does not punish anyone for not doing the
things that they were not capable of performing, nor does He enjoin
such things upon such people.

One could argue that this necessitates that the servant has the
ability to change Allah’s knowledge because if Allah knows that he
will not do something, but he has the ability to do something, then
he has the ability to change what is Allah’s knowledge. This is
fallacious. The response to this argument is that just because a man
has power over an act, it does not mean that he produces a change in
the knowledge of Allah. Those who claim such a change can only
do so when the act is actually done. But when the act is actually
done, Allah already knew that that act will be done, not that it would
not be done. It is never the case that an act occurs which Allah
“knew” would not happen. On the contrary, if it happens, Allah
knew beforehand that it would happen. If it does not happen, Allah
knew beforehand that it would not happen. As for us, we do not
know if Allah knew about a thing until it happened. His knowledge
corresponds to the actual event. It is inconceivable that things
happen such as to change His knowledge. Whatever happens is
what He knew beforehand. Hence, if a person did not perform a
specific act, this does not alter His knowledge whatsoever. All that it
shows is that one could do a thing which did not occur. But if it had
actually occurred, Allah would have been aware that it will happen
rather than that it will not happen.

One might also say that when a thing does not happen, Allah
knows that it will not happen, but if a person was able in the first
place to do it, it means he altered God’s knowledge. This is not
correct. It only means that he had power over it but did not do it. If
he had done it, then what Allah would have known is that it will
happen. Hence, if something in the power of man occurs, it is its
occurrence that Allah knew beforehand. These people presume, on
the contrary, that the act happened whereas Allah knew that it would
not happen. This is false. It is just like saying let us suppose that
something happens whereas it does not happen. This is simply a
self-contradicting assumption.

Some might still say that if it is impossible that a thing should
happen which Allah knew beforehand would not happen, then it
cannot be said to be within the power of man. This confusion arises
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because the term “impossible” is ambiguous. Here the thing is
impossible not because one does not have power over it, or because
one cannot do it, or that it is something impossible in itself. On the
contrary, it is very much possible, it is within one’s power and one
can do it. But if it were to happen, Allah knew beforehand that it
would happen. And if it does not happen, Allah knew beforehand
that it would not happen. But when it was assumed that it would
happen, although its prerequisites were not fulfilled, it became
impossible, impossible in the sense that something was posited
without its necessary prerequisites being realized. When this occurs,
everything is impossible!

One of the consequences that follows from the view these people
hold is that no one can have power over anything, neither man or
Allah, for, if Allah knows in Himself that He will do something, it
does not mean that He has lost the power not to do it. Similarly, if
He knows in Himself that He will not do a thing, it does not mean
that He has no power to do it. The same is true for human acts that
He has ordained. And Allah knows best.

(58) This is a fundamental aspect of faith, a necessary
aspect of knowledge and of our realizing Allah’s
Oneness and Lordship. As Allah has said, “He created
all things and ordained them in due measures” [25:2];

and, “Allah’s command is always a decided decree”
[33:38].

Here the author is alluding to what has been discussed
concerning belief in gadr and Allah’s fore-knowledge of things
before their creation. The Messenger of Allah (peace be upon him)
stated while responding to a question about faith, “(Faith) is that you
believe in Allah, His angels, His books, His messengers and the
Last Day, and to believe in fore-ordainment of both good and bad.”
At the end of the hadith, the Messenger said, “‘Umar, do you know
who the questioner was?”” He said, “Allah and His Messenger know
best.” the Prophet (peace be upon him) told him, “It was Gabriel
who had come to teach you your religion.” Muslim recorded this
hadith.*®'

The words, “(This is) our realizing Allah’s Oneness and
Lordship” mean that one’s belief in fawhid and recognition of

**'Muslim, Al-Iman, 8; Aba Dawtd, As-Sunnah, 4695; At-Tirmidhi, Al-iman, 2610;
An-Nasa’i, Al-Iman, 8:97; Ahmad, 1:28, 51, 52; Ibn Hibban, 168. See also Al-
Bukhari, 50, 4777; Ibn Majah, 64; Muslim, 9; An-Nasa’i, 8:101-3.
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Allah’s Lordship is not complete unless one believes in these
attributes of Allah. If one believes in a creator other than Allah, he
has committed shirk (polytheism). If that is true, what is the
situation of a person who believes that everyone creates his own
actions? For this reason, the Qadariyyah (free-willers) have been
called the Magians of this nation. Such ahadith have occurred in the
works of the Sunan.

Abu Dawtd recorded from Ibn ‘Umar that the Messenger of
Allah (peace be upon him) said, “The Qadariyyah are the Magians of
this nation. If they become ill, do not visit them. If they die, do not
join their funeral prayer.”?*

Abu Dawud also recorded from Hudhayfah Ibn Al-Yaman that
the Messenger of Allah (peace be upon him) said, “Every
community has its Magians. The Magians of this nation are those
say that there is no fore-ordainment. If one of them dies, do not
attend their funeral prayers. If one of them gets sick, do not visit
him. They belong to the followers of the great Imposter (ad-Dajjal).
It is certain that Allah will join them with him.*2%?

Abu Dawiid also recorded from ‘Umar Ibn Al-Khattab that the
Prophet (peace be upon him) said, “Do not mix with the people of
qadr (those who deny fore-ordainment) and do not converse with
them.?%*

At-Tirmidhi recorded from Ibn ‘Abbas that the Messenger of
Allah (peace be upon him) said, “Two groups of people have no
portion in Islam: the Murji‘ah and the Qadariyyah.”?%

But all of the ahadith related from the Messenger of Allah (peace
be upon him) concerning the Qadariyyah are weak.”®® Nevertheless,
there are reports concerning them from the Companions that are
authentic. For example, Ibn ‘Abbas said, “Fore-ordainment is the

*62 Abu Dawiid, As-Sunnah, 4691; Al-Hakim, 1:85; Ahmad, 2:86; Al-Lalka’i, Sharh
as-Sunnah, 1150; Al-Ajuri, Ash-Shari‘ah, p. 190. Also see Ibn Majah, 92. The chain
of this hadith is definitely weak. According to Al-Albani, it has other chains that
strengthen it.

29 Abii Dawiid, As-Sunnah, 4692; Ahmad, 5:407; Al-Lalka’i, 1155. Its chain is
definitely weak.

¢ Aba Dawid, As-Sunnah, 4710, Al-Qadr, 4720; Ahmad, 1:30; Al-Lalka’i, 1124; Al-
Hakim, 1:85. One of the transmitters of the hadith, Hakim Ibn Sharik Al-Hudhaylj, is
unknown, so it is weak.

265 At-Tirmidhi, AI-Qadr, 2149; Ibn Majah, Al-Mugaddamah, 73. The hadith is weak as
one of its transmitters, Nazar Ibn Hayyan, is weak.

265This is the opinion of the majority of the hadith scholars. However, Al-Albani has
graded the first hadith above as hasan.
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unifying thread of tawhid. Hence, whoever professes Allah’s unity
but denies fore-ordainment, his denial contradicts his profession of
tawhid.”*®" This is because the belief in fore-ordainment involves
the belief that Allah’s knowledge is eternal, that what He has made
manifest is part of His unlimited knowledge, and that He has
determined in advance the measures of things He has created. Many
people, such as polytheists, Sabaeans, philosophers and others have
gone astray on this issue and have denied that Allah has knowledge
of things particular or otherwise. Consequently, this has led them to
deny fore-ordainment.

As for Allah’s omnipotence and power over all things, this is
denied by the Qadariyyah in general, since they say that Allah did
not create the actions of human beings. They consider these acts
outside of Allah’s creative will and power.

They also deny the fore-ordainment of human destinies which
has been clearly established in the Qur’an, hadith and consensus of
the nation. That it is why they have been generally condemned by
the Companions and later scholars. Ibn ‘Umar, for example, was
asked about people who said that their acts were not fore-ordained
and that they did them new. He said, “Tell them that I have nothing
to do with them and that they have nothing to do with me.”

Qadr is the ordaining of things according to the knowledge Allah
has of them. It involves the following principles. First, Allah knows
things before they come into existence. This means that His
knowledge is eternal. This is a refutation of those who deny that His
knowledge is eternal. Second, fore-ordainment (faqdir) is to fix the
measures of things, namely the properties and attributes which they
will have. Allah has said, “He created all things and ordained them
in due measure” [25:2]. This means that creation involves two kinds
of pre-measurement: ordaining things as such or fixing their
measures, and doing so before they come into existence. Since Allah
has fixed the measures of things in all their details, qualitative and
quantitative, His knowledge of each and every individual thing is
perfect. Hence, those who think that Allah knows only the
universals and not the particulars are wrong. Qadr involves eternal
knowledge as it involves the knowledge of each and every
individual thing.

%7 Al-Lalka’i, Sharh, 1112; Al-Ajuri, Ash-Shari‘ah, p. 215; Ibn Battah, Al/-Ibanah
(Rida Mu‘it, ed.; Makkah: Al-Maktabah Al-Faysaliyyah, 1404/1984), 2:234-235.
But the narration is weak. Al-Haythami noted that At-Tabarani ascribed these words to
the Prophet (peace be upon him) but one of its transmitters, Hani Ibn Al-Mutawakkil,
is weak. (See Majma“ az-Zawa’id, 7:197.)
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Third, gadr means that Allah reveals detailed information about
things before their creation. Therefore, it is not ruled out that some
of His servants may know about various things before they are
brought into existence (if Allah chooses to tell them such). This
further enforces the truth that their Creator must be even more
knowledgeable about them. If He has informed His servants about
them, He cannot Himself lack that knowledge. Fourth, gadr means
that Allah is free to decide what to do, or to create what He wills,
and nothing is incumbent or obligatory upon him. Fifth and finally,
it means that the things that He ordains are contingent, that they
come into being after they were not there. He first determines their
measures and then creates them.

(59) So woe to those who quarrel about fore-
ordainment, who delve into it with a diseased heart,
trying to unravel its profound mysteries through
delusions, and who land themselves deep in sin by their
baseless, lying conjectures.

There is for the heart life and death, disease and health, just as
there is for the body; in fact, it is even greater for the heart. Allah
says, “Can he who was dead, to whom We gave life and a light
whereby he can walk among men, be like him who is in the depths
of darkness from which he can never come out?” [6:122]. That is,
he was dead because of his infidelity (kufr) and Allah gave him life
through faith. A living and sound heart, by its nature, abhors and
flees from falsehood and evil when presented with it; it will never
turn to it. But the dead (or diseased) heart does not distinguish
between good and evil. As ‘Abdullah Ibn Mas‘ad once said, “One
who does not have a heart that can distinguish right from wrong is
certainly doomed.”*®® the same is true of the heart that is sick
because of lust and desires; the more sick it is, the more it is
attracted to evil.

Diseases of the heart are of two kinds, disease of lust and
desires and disease of doubt and skepticism. The disease of doubt is
far more harmful than the disease of lust. The most damaging doubt
is the one that concerns fore-ordainment. The heart becomes
severely ill, but the sick person does not realize it due to his turning
away from correct knowledge and its causes. Sometimes his heart is

? At-Tabarani, A/-Kabir, 8564. Al-Haythami notes that the transmitters of this
tradition are among the transmitters of the Sahih collections (Majma‘ az-Zawa’id,
7:275).



Commentary on the Creed of At- Tahawi 221

completely dead and he does not even feel it. The sign of such death
is that he ceases to feel the pinch of evil deeds and the pain of not
knowing truth while entertaining false beliefs. If the heart is alive, it
feels pain by the presence of evil, and the stronger its life, the more
acute is that feeling. A poet has said:
“For the mean, meanness is not at all painful
The dead hardly feel the pain of a wound.”2

Sometimes he feels that he is ill, but it is difficult for him to take
bitter medicine and have perseverance in doing so. He therefore
prefers to remain sick rather than swallow the bitter medicine. His
medicine, though, goes to fight his desires and lusts, though this is
the most difficult thing for him to do. But at the same time, there is
nothing more beneficial for him.

Sometimes he is able to persevere for a time but then loses his
will. He is not able to stick with it and he stops. This is all because
his awareness of his great disease is inadequate and his
determination is weak. He is like a person who has to pass through
a fearful tunnel in order to gain peace and tranquility. He needs
patience and certainty. If he lacks them, he is likely to turn back
from the middle of the tunnel, especially if he has no one
accompanying him on that journey. He is likely to think that if
others have not traveled it before him, he should all the more not
risk it. This is the condition of the majority of mankind, who have
consequently met their doom. A man of faith and determination, on
the other hand, is not discouraged if few have traveled the road or if
none can accompany him. In his heart he feels the company of the
first band of travelers about whom Allah has said, “Those on whom
is grace of Allah: the prophets, the sincere (lovers of truth), the
martyrs, and the righteous (who do good); and what a beautiful
fellowship” [4:69].

Abli Muhammad ‘Abdur-Rahman Ibn Isma‘il, known as Abi
Shamah, wrote in A/l-Bid‘ah wa al-Hawadith, “Whenever one is
asked to adhere to the jama ‘ah (the community), what is intended is
that one should abide by the truth and follow it. However, there are
more rejecters than abiders. The truth is what the first band of
Muslims at the time of the Prophet, his Companions, lived by. The
views cf the mistaken and misguided people who came afterwards
have no value.?’° Al-Hassan Al-Basri said, “The way of the

*®This is part of an ode composed by Al-Mutanabbi. See his Diwan with commentary
by Al-‘Akbari (Mustafa As-Saqqa Ibrahim Al-Abyari and ‘Abdul-Hafiz Ash-Shalabi,
eds.; Cairo: Maktabat Mustafa Al-Halabi, 1391/1971), 4:92-101.

*Ibn Al-Qayyim, Ighdthat al-Lahfdan min Masa’id ash-Shaytan (Muhammad Hamid
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Sunnah is between the ways of the fanatic and the lackadaisical.
Stick to it; Allah will bless you. The followers of the Sunnah were
in the minority in the olden days, and in the minority in the
remaining days — people who did not indulge in affluence like the
affluent or in unauthorized innovations like the innovators, and
persevered on the path of the Sunnah until they meet their Lord. Try
to live as they lived.”

The sign of a sick heart is aversion to a good diet and useful
medicine, with fondness for a bad diet and harmful drugs. There are
thus four things involved here: good diet and useful medicine, bad
diet and harmful drugs. The healthy heart prefers the good and the
useful over the bad and the harmful. The sick heart is the opposite of
that.

The best food is the food of iman (faith). The most useful
medicine is the medicine of the Qur’an; both contain food and
medicine. Whoever seeks remedies in other than the Qur’an and
Sunnah is then the most ignorant and most misguided of people.””’
Verily, Allah says, “Say: It is a guide and a healing to those who
believe. And for those who believe not, there is a deafness in their
ears and it is a blindness in their eyes. They are called to from afar”
[41:44]; “We send down the Qur’an, which is healing and a mercy
to those who believe. To the unjust it causes nothing but loss after
loss™ [17:82]; and “Mankind, there has come to you a direction from
your Lord and healing for the diseases in your hearts, and for those
who believe a Guidance and a Mercy” [10:57].

The Qur’an is the complete healer for all the diseases of the heart
and the body and the medicine for both this life and the Hereafter,
but not everyone is qualified to be treated by it. However, if a sick
man treats himself in the light of its prescriptions and uses its
medicine sincerely and in good faith, and observes the precautions
that it prescribes, his disease will not persist. How can a disease
persist in the face of the words of the One Who created the heavens
and the earth, words that will make the mountains cleave asunder
and the earth crack if they were to descend on them! There is no
disease of the heart or the body but the Qur’an has a word about its
cause, treatment, and the precautions one should take. But this
lénov]v(ledge is revealed to those whom Allah has given insight in His

ook.

As for the author’s statement, “trying to unravel its profound
mysteries through delusions,” refers to fore-ordainment, but it is the

Al-Fiqi, ed.; Beirut: Dar Al-Ma‘rifah, n.d.), 1:69.
7Ibid, 1:68-70.
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mystery of Allah among the creation. Those who try to disentangle it
actually try to know the Unseen. Allah has said, “He alone knows
the Unseen, nor does He make anyone acquainted with His
mysteries, except a messenger whom He has chosen” [72:26-27].
And the words, “and who land themselves deep in sin by their
baseless, lying conjectures,” refers to surmises about fore-
ordainment.

(60) The Throne and the Footstool are realities.

Allah makes this very clear in His Book. Allah says, “He is the
Lord of the Glorious Throne” [85:15]; “Raised high above ranks,
He is the Lord of the Throne” [40:15]; “Allah Most Glorious is
firmly established on the Throne” [20:5]; “There is no god but He,
the Lord of the Honorable Throne [23:116]; “Allah, there is no god
but He, Lord of the Supreme Throne” [27:26]; “Those who sustain
the Throne and those around it sing glory and praise to their Lord,
believe in Him, and implore forgiveness for those who believe”
[40:7]; “And elght will that Day bear the Throne of the Lord above
them” [69:17]; “And you will see the angels surrounding the Throne
on all sides, singing glory and praise to their Lord” [39 75].

As for the ahadith on the subject, one that occurs in the Sahih is
a supplication that the Messenger of Allah (peace be upon him) used
to say when faced with a problem: “There is no god but Allah, the
Glorious, the Forebearing. There is no god but He, the Lord of the
Supreme Throne. There is no god but Allah, the Lord of the heavens
and the Lord of the earth, and the Lord of the Honorable Throne.”"2

Ahmad recorded another hadith reported by ‘Abbas Ibn ‘Abdul-
Muttalib that the Messenger of Allah (peace be upon him) once
asked, “Do you know what the distance between the heavens and
the earth is?” They said, “Allah and His Messenger know best.” He
said, “It is the distance of a five hundred years’ journey. The same
is the distance between one heaven and another. The same is the
distance between the two sides, the lower and upper part of the one
heaven. Beyond the seventh heaven, there is an ocean as deep as the
distance between Heaven and the earth. Beyond the ocean there are
eight huge goats whose hooves are as far removed from their knees
as Heaven from the earth. The Throne of Allah is beyond all of
these. Its lower side is as far from its upper side as Heaven is from
the earth. And Allah is above that. And nothing from the actions of

2 Al-Bukhari, 6345, 6346, 7426, 7431; Muslim, 2730; At-Tirmidhi, 3453; Ahmad,
1:228, 245, 259, 280, 339, 356.
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human beings is hidden from him.” This was also recorded by Abu
Dawiid, At-Tirmidhi and Ibn Majah.?"?

Abu Dawud and others have recorded through their chain of
authorities in the hadith that mentions the creation of the Throne that
the Messenger of Allah (peace be upon him) said, “The Throne of
Allah is on the heavens like this,” and he rounded his fingers in the
shape of a dome.””*

Al-Bukhari recorded another hadith in which the Messenger of
Allah (peace be upon him) said, “When you pray for Paradise, pray
for al-Firdaws. 1t is the highest part of Paradise and the center of
Paradise, and above it is the Throne of the Merciful.”*’®> There are
two narrations of this hadith. One states, “and above it is the
Throne,” and the other narration states, “Its roof is the Throne.”

Some of the theologians claim that the Throne is spherical and
encompasses the universe from all sides. Sometimes they call it al-
falak al-atlas (the outer spherical world) or the “ninth sphere”. This
is not correct. It is confirmed in the texts that it has legs that the
angels will carry. The Messenger of Allah (peace be upon him) said,
“On the Day of Judgment, everyone will give a cry and fall in a
swoon. I will be the first to arise. Lo and behold, Moses will be
there, holding on to one of the legs of the Throne. I do not know
whether he will have regained his senses before me or will have
been spared swooning since he already experienced it at Sinai.””?’®

Literally the word ‘arsh means the throne of a king. Allah said
about Bilqis, “She had a magnificent throne (‘arsh)” [27:23]. It is
not something spherical. Arabs do not understand that meaning and

3 Aba Dawid, As-Sunnah, 4733; At-Tirmidhi, At-Tafsir, 3320; Ibn Majah, Al-
Mugaddamah, 193; Ahmad, 1:206, 207; Al-Bayhaqi, Al-Asma’ wa as-Siffat, p. 399;
Al-Hakim, 2:500-501. This hadith was reported by ‘Abdullah Ibn ‘Umayrah from Al-
Ahnaf Ibn Qays, from Al-‘Abbas Ibn ‘Abdul-Muttalib. No one considers ‘Abdullah
Ibn ‘Umayrah reliable except Ibn Hibban, but it was Ibn Hibban’s custom to consider
unknown narrators as trustworthy, a practice that differs from that of the other hadith
scholars. Al-Bukhari stated that it is not known that he ever heard from Al-Ahnaf. Ibn
Al-*Arabi considers this hadith and others similar to it to actually have their source in
the stories of the Jews and Christians. Al-Albani simply calls the hadith weak.

14 Abi Dawiid, As-Sunnah, 4726; Ad-Darimi, Ar-Radd ‘ala al-Jahmiyyah, p. 24; Al-
Bayhaqi, Al-Asma’ wa as-Siffat, pp. 417-418; Al-Baghawi, Sharh as-Sunnah, 92; Al-
Ajuri, Ash-Shari‘ah, p. 293. However, the hadith is weak. Al-Albani observes that
this hadith (which also mentions the creaking of the Throne) is not authentic.

?">That it is not the exact wording from Al-Bukhari, wherein it states, “It is the middle
of Paradise and the highest of Paradise.” Recorded by Al-Bukhari, 7433; Ahmad,
2:335.

$Discussed earlier. It was recorded by Al-Bukhari and Muslim.
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the Qur’an was revealed in the language of the Arabs. It must mean
a throne with legs that the angels might hold and carry. It is like a
dome placed on the universe and its roof. Umayyah Ibn Abi As-
Salat has stated:

They glorify Allah and He deserves glory.

He is our Lord in the heavens, the Magnificent.
He has raised a spacious structure that baffles man.
And over it, He has put his Throne,

too high for the eyes to scan.

Around it are angels bowing their heads in awe.?”’

‘Abdullah Ibn Ar-Rawahah, may Allah be pleased with him,
said in an ode refuting a charge his wife made against him:

I swear that the word of Allah is true

That the Fire is the abode of the infidels,
That the Throne floats on water,

That the Lord of the Worlds is on the Throne
Which is borne by mighty angels
consecrated by the Lord.

These lines were mentioned by Ibn ‘Abdul-Barr and others.”’®

Abti Dawiid recorded a hadith in which the Messenger of Allah
(peace be upon him) said, “I have permission to tell you that one of
the angels that holds the Throne of Allah is such a huge being that
the distance between the lobe of his ear and his shoulder is a seven
hundred years’ journey.”?”” In a version recorded by Ibn Abi Hatim,
the distance was said to be the seven hundred years’ flight of a bird.

For those who distort the Word of Allah and consider the
Throne to mean ‘kingdom’, how will they deal with Allah’s words,
“And eight (angels) will that Day bear the Throne of your Lord
above them” [69:17], or the verse, “His Throne was over the
waters” [11:7]? Will they say that eight angels will bear the
Kingdom of Allah on that Day or that His Kingdom was over the
waters or that Moses will hold the legs of His Kingdom (on the Day

*"Diwan Ummayyah Ibn Abi As-Salat (‘Abdul-Hafiz As-Satli, ed.; Damascus: Al-
Matba At-Ta‘awuniyyah, 1394/1974), pp. 399-400.

*®Ibn ‘Abdul-Barr, Al-Isti‘ab fi Ma'rafat al-Ashab, printed on the margin of Ibn
Hajr’s Al-Isaba (Taha Muhammad Zayni, ed.; Cairo: Maktabat Al-Kulliyat Al-
Azhariyyah, 1397/1977), 2:287. See also Ibn ‘Asakir, Tarikh Dimashgq, p. 340, 342;
Adh-Dhahabi, Siyar 4‘lam an-Nubala, 1:238.

" Aba Dawiid, As-Sunnah, 4727; Al-Bayhaqi, Al-Asma’ wa as-Siffat, p. 398. It is an
authentic hadith.
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of Judgment)? Will any sensible person who knows what he is
saying actually make such statements?

As for the Footstool (al-Kursi), Allah has said, “His Footstool
extends over the heavens” [2:255].

Some people say that the Footstool is the same as the Throne.
The correct opinion is that they are different. This has been recorded
from Ibn ‘Abbas and others. Ibn Abi Shaybah recorded in Sifat al-
‘Arsh and Al-Hakim in Al-Mustadrak — and he said that this
narration was authentic according to Al-Bukhari’s and Muslim’s
standards but they did not record it — from Sa‘id Ibn Jubayr that Ibn
‘Abbas said, while commenting on the verse, “His Footstool
extends over the heavens™ [2:255], “The Kursi is a footstool. And
as for the Throne, only Allah knows what it is exactly.” These
words have been ascribed to the Prophet (peace be upon him) but
the correct narration is as a statement of Ibn ‘Abbas.?®® As-Sudi
said, “The heavens and the earth are inside the Footstool and the
Footstool is in front of the Throne.”?*!

Ibn Jarir recorded that Abti Dharr narrated that the Messenger of
Allah (peace be upon him) said, “In comparison to the Throne, the
Footstool is nothing more than a small iron ring in a boundless
desert.”?®? _

Some say that the Kursi is His knowledge. This has been
ascribed to Ibn ‘Abbas.’*> But what has been authentically narrated
from him is what we have just quoted from the book of Ibn Abi
Shaybah. All other things attributed to him are mere conjecture and
erroneous theology. The Chair is simply a footstool in front of the
Throne like a step. This is what a number of the Elders have stated.

(61) Allah is not in need of the Throne and what is
beneath it. He encompasses all and is above everything.
His creation is not able to encompass Him.

Regarding the words, “Allah is not in need of the Throne and
what is beneath it,” Allah says in the Qur’an, “Indeed, Allah is

2%9See Ibn Kathir, Tafsir al-Qur’an al-‘Azim, 1:457.

! As-Suyiiti, Ad-Durr al-Manthur, 2:18.

2 Tafsir At-Tabari (title given by Mahmiid Muhammad Shakir and Ahmad Muhammad
Shakir to their edition of Ibn Jarir’s commentary in which they have numbered the
ahadith and reports [Cairo: Dar Al-Ma‘arif, 1987], hereinafter simply referred to as
Tafsir At-Tabari), hadith no. 5794. See also Al-Bayhaqi, 4I-Asma’ wa as-Siffat, pp.
404-405. But the chains for all these ahadith are very weak.

*® Tafsir At-Tabari, hadith nos. 5787, 5788.
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altogether independent of His creatures” [29:6], and “Allah is free of
all wants, Worthy of all praise” [35:15]. The author mentioned these
words at this point because, after mentioning the Throne and the
Chair he wanted to point out that Allah does not depend on or need
that Throne or what is below the Throne. Thereby, he makes it clear
that Allah’s creating the Throne and ascending it was not done due
to any need. Instead, it was done for some other reason that His
wisdom determined. If something is above some other thing, it does
not follow, therefore, that the latter surrounds or encompasses the
former or holds and sustains it; nor does it follow that the former
needs the latter and depends upon it. Look at heaven, how it is
above the earth but not in need of it. Allah is incomparably superior
to the heaven. So how could His being on the Throne imply that He
depends upon it or needs it?

Transcendence (‘ulit) is an attribute of Allah. It means that He
sustains with His power the entire universe, which depends upon
Him for its existence, while He is above and independent of it and
encompasses it. He is above the Throne and sustains it with His
power and sustains all those who bear it. He does not at all depend
on the Throne; on the contrary, the Throne depends upon Him. He
encompasses it, but it does not encompass Him. He surrounds it,
but it does not surround Him. These attributes of Allah are
exclusively His. They are not shared by any other being.

Those who deny that Allah is above the Throne would not do so
if they understood the concept as we do. They would then be guided
to the straight path. They would realize that what has been revealed
is in agreement with reason and they would follow the evidence. But
they diverge from the evidence and hence, stray from the straight
path. The correct course in such matters is the course which Imam
Malik took when he was asked about istiwa in the verse, “He then
ascended (istiwd) the Throne” [7:54]. He said, “Istiwa is known,
but its modality is not known.” the same answer, it has been
reported, was given by Umm Salamah. One narration even ascribes
this statement to the Messenger of Allah (peace be upon him)
himself.?**

**bn Taymiyyah wrote that this statement has been attributed to both Umm Salamah
and the Messenger of Allah (peace be upon him). As a statement of the Prophet (peace
be upon him), it is definitely not authentic. As for a statement of Umm Salamah, Al-
Lalka’i narrated a tradition attributing these words to her (Sharh ‘Agidat Ahl as-
Sunnah, 3:397). But one of its transmitters, Muhammad Ibn Ashras As-Salmi, is
accused of lying. That it is the statement of Imam Malik has been mentioned by many
a scholar. See Al-Bayhaqi, Al-Asma’ wa as-Siffat, p. 408; Ibn Hajar, Fath al-Bari,
13:406.
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The author stated, “He encompasses all and is above
everything,” which means that Allah encompasses all and is above
all. But some manuscripts of the Creed state, “Allah encompasses
everything that is above the Throne.”*®’ the first reading is correct. It
means that Allah encompasses everything and is above everything.
Allah knows best, but perhaps the second reading was just a mistake
of one of the scribes, who was then followed by later scribes; or
perhaps some misled heretics did this intentionally in order to alter
the meaning and avoid the idea of Allah’s transcendence. There is no
third possible explanation for this mistake. It has been established
that the Throne is above all created things and nothing created is
above it. There is, therefore, no sense in saying that Allah
encompasses everything that is above the Throne; actually, there is
nothing above it to be encompassed. We conclude, therefore, that
the word “and” is part of the text and that the text should read, “He
encompasses all things and is above all things.”

As for Allah’s encompassing everything, Allah has stated the
following, “But Allah does encompass them from behind” [85:20];
“Indeed, it is He That does encompass all things” [41:54]; “But to
Allah belong all things in the heavens and on the earth, and He it is
That encompasses all things™ [4:126]. But His encompassing does
not mean that He is like a sphere, surrounding things with
everything inside of His essence. Greatly exalted is Allah above
that. What it means is that He encompasses them by His knowledge,
power and majesty, that before His majesty things are nothing more
than a mustard seed. It is narrated that Ibn ‘Abbas said, “The seven
heavens and the seven earths and all that there is between them are in
the hand of Allah just as a mustard seed is in the hand of one of
you.” It is obvious that when we have a mustard seed in our hand,
we can grip it and hold it or put it down. However, in either case,
we are different from it, beyond it, and above it in every respect.

What then about Allah, the Great, Whose greatness transcends
all description? He can, if He wills, take all the heavens and earth in
His grip now, as He will do on the Day of Judgment, and He will
not be acquiring a power that He did not have before. If this is the
case, then there is nothing strange in saying that Allah will come
near to a point of the world even though He will be on His Throne
beyond the heavens, or in saying that He will bring any one of His
creatures near to Him. Those who deny that do not have the proper
understanding of Allah that He deserves. In a famous hadith about
Beatific Vision, it is reported that Abti Razin asked the Messenger of

***This transmission is without the conjunction wa (and).
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Allah (peace be upon him), “How will we see Allah, O Prophet? He
is One and we will be many.” the Prophet (peace be upon him)
answered, “I will give you an example from the beings He has
created. Look at the moon. It is one, but all of you see it and it
appears to all of you. Allah is obviously far greater than the
moon.”**¢ This makes it clear that Allah is grander and greater than
anything. This hadith removes all doubts and answers all questions.

Concerning Allah being above the creations, Allah says, “He is
the Irresistible Power ruling over the beings He has created” [6:18];
and, “They (the angels) all revere their Lord, High above them”
[16:50]. There is also the hadith we just mentioned about the goats
of the mountains: “The Throne is above that and Allah is above all of
that.”?®” We also quoted the couplet from ‘Abdullah Ibn Rawahah
which speaks about Allah’s transcendence. ‘Abdullah recitedit
before the Prophet (peace be upon him) and received his approval
and he smiled at it.?®® Hassan Ibn Thabit gave the following ode
mentioning Allah’s transcendence:

With Allah’s leave I witness that Muhammad

is the Prophet of the One Who is above the heavens;
that both John and his father

did good things that pleased God,;

that the Son of Mary, whom the Jews denied,

was a prophet sent by the Lord of the Throne;

that the prophet who was sent to the people of Ahqgaf
called them to submit to Allah and did justly.”®

Upon hearing these lines, the Messenger of Allah (peace be upon
him) said, “I also bear witness.”**°

Abl Hurayrah reported that the Prophet (peace be upon him)
said, “When Allah decreed to create the world, He wrote in a book
which is with Him above the Throne, ‘My mercy outdoes my

26 Aba Dawid, 4s-Sunnah, 4731; Ibn Majah, 4I-Mugaddamah, 180; Ahmad, 4:11, 12.
The chain of this hadith is weak.

**'This hadith is very weak.

28 As for the hadith that the Messenger of Allah (peace be upon him) approved of
these lines, it is reported by a Successor directly from the Messenger of Allah (peace
be upon him) with no mention of the name of the Companion he heard it from.
 Diwan Hassan Ibn Thabit (Walid ‘Arafat, ed.; Dar Sadir, 1394/1974), p. 403.
#°This saying of the Messenger of Allah (peace be upon him) was narrated in a mursal
tradition (where the name of the Companion has been left out of the chain). See Adh-
Dhahabi, As-Siyar, 2:518-519.
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wrath.””?*! A variant of this hadith states, “My mercy will overcome
my wrath” [recorded by Al-Bukhari and others].

Ibn Majah recorded from Jabir that the Messenger of Allah
(peace be upon him) said, “When people are in Paradise enjoying its
pleasures, a light will shine. They will look at it and, lo and behold,
Allah, the Mighty and Glorious, will look on them from above. He
will say, ‘Peace be upon you, people of Paradise!’” At this point,
the Messenger of Allah (peace be upon him) recited the verse,
“Peace! —a word of salutation from a Lord Most Merciful” [36:58].
He then continued, “Allah will look at them, and they will look at
Him. They will not remove their eyes from Him to look at any other
bounty as long as they are allowed to see Him.”**

Muslim recorded from the Prophet (peace be upon him),
concerning the meaning of the verse, “He is the First and the Last,
the Evident (Az-Zahir) and the Immanent” [57:3]; “You are the First,
there is nothing before You. You are the Last, there is nothing after
You. You are the Evident (Az-Zahir) and there is nothing above
You. You are the Immanent, there is nothing below you.””’ Az-
Zahir is from zuhir, which means ‘to be above’, as in the verse,
“They were powerless to scale (yazhari) it” [18:97]; that is, to cross
over (ya‘li) it. These four names of Allah form two pairs of
contrasting names, one signifying His eternity and everlastingness
and the other His transcendence and nearness.

Abt Dawtd recorded from Jubayr Ibn Muhammad Ibn Jubayr
Ibn Mut‘im from his father, on the authority of his grandfather, who
said that a Bedouin came to the Messenger of Allah (peace be upon
him) and said, “Messenger of Allah, we are in great trouble. Our
children have died, our property has been destroyed and the cattle
have perished. Pray to Allah to send us rain. We request you to
intercede with Allah for us and we beseech Allah to intercede with
you on our behalf.” the Messenger of Allah (peace be upon him)
said, “Woe to you! Do you know what you have said?” He then
kept repeating “Glory be to Allah until his Companions around him
felt very sorry for what the Bedouin had said. He then said, “Woe to
you! Allah is too great to intercede with anybody whom He has
created. He is exalted above all that. Do you know what Allah is?
He is on His Throne and His Throne is above His heavens, like a

291Al-BukhE\ﬁ, 3194, 7404, 7422, 7453, 7553, 7554; Muslim, At-Tawbah, 2751; At-
Tirmidhi, Ad-Da‘wat, 3537; lbn Majah, Az-Zuhd, 2495; Ahmad, 2:242, 258, 260,
293, 358, 397, 433, 466.

¥Djiscussed earlier. It is a weak hadith.

3 Discussed earlier, recorded by Muslim, it is authentic.
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dome over them.” He then rounded his fingers to demonstrate this.
He then added, “The Throne appears to crack under Him as a saddle
appears to crack under the weight of the rider.”***

When Sa‘d Ibn Mu‘adh announced his judgment in the case of
the Banu Qurayzah and said that their warriors should be killed and
their children should be taken captive, the Prophet (peace be upon
him) said, “Your judgment is the judgment of Allah from above the
seven heavens.”®”> This is an authentic hadith. Al-Umawi
mentioned it in detail in his work on the battles (maghazi) of the
Prophet (peace be upon him). Al-Bukhari and Muslim have recorded
the gist of the hadith.

Al-Bukhari also recorded concerning Zaynab, that she was able
to boast among the wives of the Prophet (peace be upon him),
“Your families married you (to the Progphet) but Allah married me (to
him) from above the seven heavens.”?*¢

One day ‘Umar passed by an old woman who stopped him and
talked with him for some time. A man said, “Commander of the
Faithful, you have kept the people waiting because of this old
woman.” He said, “Woe to you! Do you know who she is? She is
the one whose complaint Allah heard from above the seven heavens.
She is Khawlah, about whom it was revealed, ‘Allah has heard (and
accepted) the statement of the woman who pleads with you
concerning her husband and carries her complaint (in prayer) to
Allah” [58:11]. This was recorded by Ad-Darimi.**’

Concerning the verse (quoting the words of Satan), “Then I will
assault them from before them and behind them, from their right and
from their left” [7:17], Mujahid narrated that Ibn ‘Abbas said, “He
was not able to see, ‘From above them,’ because he knew that Allah
is above them.”*®

**This hadith was discussed earlier; it is weak.

3Al-Bukhari, 3043, 3804, 4121, 6262; Muslim, Al-Jihad, 1768; Ahmad, 3:22; Aba
Dawid At-Tayalisi, Musnad (Hyderabad, India: 1321 A.H.; reprint- Beirut: Dar Al-
Ma‘arif, n.d.; hereinafter referred to as At-Tayalis1), hadith no. 2240.

*$Al-Bukhari, At-Tawhid, 7420; At-Tirmidhi, 4t-Tafsir, 3213; An-Nasa’i, An-Nikah,
6:80.

*"Ad-Darimi, Ar-Radd ‘ald al-Jahmiyyah (Damascus: Dar Al-Kutub Al-Islami,
1381/1961), p. 26. Adh-Dhahabi observed that the link between ‘Umar and Abu
Yazid Al-Madani, who narrated this hadith, is not mentioned. Abt Yazid himself did
not meet ‘Umar. See A/- ‘Uli, abridged by Muhammad Nasir ad-Din Al-Albani (Beirut:
Al-Maktab Al-Islami, 1401/1981), p. 113.

**Tafsir At-Tabari, no. 14382; Ibn Kathir, Tafsir al-Qur’an al-‘Azim, 1:204. To Ibn
‘Abbas the chain is weak. At-Tabari records a similar statement from Qatadah (hadith
no. 14372).
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Anyone familiar with the hadith of the Messenger of Allah
(peace be upon him) and statements of the Elders will find numerous
statements confirming Allah’s being above the world.

No doubt, when Allah created the creation, He did not create it
within His holy being. Allah is exalted above that. For He is the One
and Absolute Being, Who neither begets nor is He begotten. He
created the creation outside of Himself. Were He not above the
world, although He is other than and separate from it, then He
would have to be something, in which case He would have to be the
opposite. This means that He would have to be below it, which is
plainly wrong and unbecoming of Allah. The opposite of above is
below, but this is a blameworthy description, as it is the habitat of
Satan, his followers and his soldiers.

If someone says that we do not accept that denying that He is
above must imply that He is below, the reply is that, if you cannot
say that He is either above or below, then He is not actually a being
in and of Himself. When you affirm that He is a being in and of
Himself that is not part of the world and He exists beyond it, and
that He is not merely an idea in the mind but a being existing, and if
you admit that anything that exists out there will be, as every rational
being says, either in the world or outside of it - and to deny that will
be more outrageous than denying the self-evident and necessary
truths of reason — then the most reasonable alternative is to say that
Allah 1s above the world. Now, if the attribute that He transcends
the world and is above it is an attribute of perfection, not a defect or
imperfection, and it does not contradict reason or violate the Qur’an,
the Sunnah and the consensus, then to deny transcendence will be
committing an absurdity from which the religion of Allah is
completely free. How can one deny that, when the truth is that we
cannot believe in the existence of Allah, or in the revelation to the
prophets or in their books or teachings, unless we believe in His
transcendence. How can one deny that when it is also supported by
unclouded reason and the basic instincts of man?

The texts that clearly state Allah’s transcendence of the world
and His being above His creation are of twenty different types:**°

First, texts in which the preposition “from” (min) has been used
along with “above” (fawg) which together emphasize that one thing
is above the other. For example, “They fear their Lord from high
above them” [16:50].

*»See also Ibn Al-Qayyim, Mukhtasar as-Sawa’iq al-Mursalah, 2:205-217.
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Second, texts wherein the same idea is stated without using the
preposition “from”. For example, “He is the Irresistible power
ruling over the beings He has created” [6:18, 61].

Third, texts that describe things going up (al/- ‘uruj) to Him, such
as, “The angels and the spirit go up (fa‘rwju) to Him,” and the
Prophet’s hadith, “The angels who are with you in the night go up
to Him, and He asks them...”%°

Fourth, texts that speak of things ascending to Him (as-su ‘ud).
For example, “To Him ascends (yas‘adu) all words of purity”
[35:10]. A

Fifth, texts that clearly state that Allah raises up (raf’) some
beings to Himself. For example, “Nay, Allah raised him up to
Himself” [4:150], and “Jesus! I will take you and raise you to
Myself” [3:55].

Sixth, texts that clearly refer to Allah's unqualified
transcendence (al-‘ulii al-mutlag) that embraces all kinds of
transcendence in being, power and honor. Allah says, “He is the
Most High (Al-‘Ali), the Supreme” [2:255], and, “He is the Most
High, Most Great” [34:23]; also, “He is the Most High, Most Wise”
[42:51.

Seventh, texts that state that the Qur’an has been sent down
(tanzil) from Allah. These verses include, “The revelation (tanzil)**'
of this Book is from Allah Exalted in Power Full of Knowledge”
[40:2]. “The revelation (tanzil) of this Book is from Allah, the
Exalted in Power, Full of Wisdom™ [39:1]; “A revelation (tanzil)
from (Allah) Most Gracious, Most Merciful” [41:2]; “It is sent down
by One Full of Wisdom, Worthy of all Praise” [41:42]; “Say: the
Holy Spirit has brought (down) the revelation from your Lord in
truth” [16:102}; “Ha Mim. By the Book that makes things clear, We
sent it down during a blessed night, for We ever wish to warn
(against evil). In that night is made distinct every affair of wisdom
by command from Our presence. For We ever send revelations”
[44:1-5].

Eighth, texts that say that some beings are with Him and some
are closer to Him than others. For example, “Those who are near to
your Lord” [2:106]; and, “To Him belong all creatures in the
heavens and on the earth, even those who are near to Him...”
[21:19]. The latter verse distinguishes between those who belong to

3°Part of a hadith in Al-Bukhari, 555, 3223, 7429, 7486; Muslim, 4/-Masdajid, 632;
An-Nasa’i, As-Salah, 3:14-19; Ahmad, 5:447, 448.

*'The word tanzil is usually simply translated as ‘revelation’ but it implies coming
from above.
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Him in general, and those who are near to Him from among the
angels and men in particular. And the Messenger of Allah (peace be
upon him) said about the Book that Allah wrote and is with Him, “It
is with Him above the Throne.”**

Ninth, texts that state very clearly that Allah is fi as-sama which
the commentators of the Qur’an from among the Ahl as-Sunnah
understand to mean that He is above the heavens. They take fi in the
sense of ‘ala, ‘on’ or ‘above’, or as-sama in the sense of ‘ulii (the
highest heaven). They do not differ on this point and there is no
other possible interpretation of the phrase. '

Tenth, texts that state that Allah established Himself (istawa) on
(‘ala) the Throne (al-‘arsh), which is the uppermost part of the
created world. Usually this expression is prefaced by the word
thumma (then), which indicates that Allah established Himself
following another action after the lapse of some time.

Eleventh, texts that state that hands are to be raised towards
Allah in prayer. The Messenger of Allah (peace be upon him) said,
“Allah is shy to have someone raise his hands up towards Him in
prayer and then turn them down without giving him anything.”*%’
The statement that raising hands in supplication is just like facing the
Ka‘bah in prayer, meaning neither of them suggests the direction
Allah is in, is not correct. The sky is not merely a giblah (direction)
for supplication, as every supplicant knows, as we will explain
later, God willing.

Twelfth, the texts that clearly state that Allah descends (yanzil) to
the lowest heaven every night. Everyone knows that descending
means coming down from a higher place.

Thirteenth, texts that mention pointing upwards to Allah, as the
one who is most knowledgeable of Him (the Prophet) did. He knew
what should be predicated of Him and what should not. He said to
the largest gathering he ever had, and in the most sacred place on the
most sacred day, “You will be asked about me. What will you say?”
They replied, “We will testify that you have conveyed the words of
Allah, delivered His message and did your best for our good.” He
then raised his finger towards the sky, towards One Who is above
him and above everything, and said, “My Lord, witness (what Your
servants have said).”%* It is as if we are even now seeing him raise

**’Discussed earlier. Recorded by Al-Bukhari and Muslim.

9 At-Tirmidhi, Ad-Da ‘wat, 3551; Aba Dawid, As-Salah, 1488; Ibn Majah, Ad-Du‘a’,
3865; Ibn Hibban, 2399, 2400. At-Tirmidhi called this hadith hasan (good), while
Ibn Hibban considered it authentic.

**Part of a long hadith, Muslim, Al-Hajj, 1218; Abt Dawid, 4/-Manasik, 1905; Ibn
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his honorable finger toward Allah and hearing the words, “My
Lord! Bear witness.” We do testify that he has fully conveyed the
words of Allah, preached His message as he was asked, and did the
best for the nation that he could do. Verily, he has left nothing for
anyone to explain, or elucidate or expound. And we thank Allah for
that.

Fourteenth, the hadith wherein the one who knew Allah best,
who was the greatest well-wisher for his nation, and who had the
power to put his ideas in most precise and unambiguous terms,
questioned more than one of his people, “Where is Allah?”*?®

Fifteenth, the ahadith which state that the Prophet (peace be
upon him) testified to the faith of those who said that Allah above in
(i) the heavens.

Sixteenth, the verse wherein Allah quotes Pharaoh as wanting to
ascend in the sky and see Moses’ God so that he could refute
Moses’ statement that Allah is above the heavens: “Haman! Build
me a lofty palace that I may attain the ways and means — the ways
and means of the heavens that I may ascend to the God of Moses.
But as far as [ am concerned, I think Moses is a liar” [40:36-37].
Hence, the Jahmiyyah, who deny that Allah is above the world, are
followers of Pharaoh and those who affirm it are followers of
Moses and Muhammad.

Seventeenth, the hadith that says that the night the Prophet was
taken up the heavens, he commuted between Moses and Allah,
going up to the Lord and coming down to Moses time and again in
order to reduce the number of daily prayers.**

Eighteenth, the texts of the Qur’an and Sunnah which say that
the Believers will see Allah in the Hereafter. A hadith states that they
will see Allah as they see the sun and full moon on a clear day. It is
obvious, therefore, that they will see Allah above them. The Prophet
made this quite clear in another hadith when he said, “While the
people of Paradise are enjoying their bounties, a light will shine.
They will raise their heads and, lo and behold, Allah will be
watching them from above. He will say, ‘People of Paradise, peace
be upon you.”” At that moment, the Messenger of Allah (peace be
upon him) recited the verse, “Peace — a word from a Lord Most
Merciful” [36:58]. Then he added, “Then Allah will hide Himself,
leaving behind His mercy and blessings on their abode forever.”

Majah, Al-Manasik, 3074.

***These words occur in a hadith recorded by Muslim, Al-Masajid, 537; Abii Dawid,
As-Salah, 930; An-Nasa’i, As-Salah, 3:14-19; Ahmad, 5:447, 448.

*Discussed earlier. Recorded by Al-Bukhari and Muslim.
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This hadith was recorded by Ahmad in his Musnad as well as other
compilers on the authority of Jabir.>"’

One cannot deny Allah’s transcendence without also denying the
vision of Him. This is why the Jahmiyyah have denied both while
the Ahl as-Sunnah have affirmed both. This also explains why those
who affirm the vision of Allah but deny His transcendence waver
between the two propositions and fail to affirm either. We have
noted these points in a brief manner. Were we to expound on them,
the arguments would increase up to a thousand in number. Let those
who deny divine transcendence reply to these points. I am sure they
will not be able to respond to even one argument convincingly.

The sayings of the Elders concerning Allah’s transcendence are
many indeed. For example, Shaykh al-Islam Abu Isma‘il Al-Ansari
recorded in his book Al/-Farig, with his chain of authorities, that
Abii Mut Al-Balkhi asked Abtu Hanifah about a person who had
said, “I do not know if my Lord is in Heaven or on earth.” He said,
“He has committed blasphemy. Allah has verily said, ‘The Most
Gracious is firmly established on the Throne [20:5], and His Throne
is above the seven heavens.” Al-Balkhi then asked, “What if he says
that Allah is established on His Throne but he says that he does not
know if the Throne is up above or on earth.” Abt Hanifah
answered, “He is a disbeliever because he denied that He is up
above (fi as-sama). Whoever denies that He is in Heaven has
committed blasphemy.” Another version adds, “This is so because
Allah is in the highest of high places (‘ala ‘illiyin), and He is
. supplicated up to Him and not down.””*%

One should not pay attention to those who claim to follow Abt
Hanifah but deny Allah’s transcendence. Some of the Mu‘tazilah
and others claimed to follow his school even though they had
opposing beliefs. Similarly, many people claim to follow Malik,
Ash-Shafi‘i and Ahmad, whereas they oppose their views. It is
common knowledge that Abi Yusuf, the great disciple of Abu
Hanifah, asked Bishr Al-Marisi to recant his denial of Allah being
on the Throne. Many people, including Abti ‘Abdur-Rahman Ibn
Abi Hatim, have narrated this incident.

Those who interpret the word “above” (fawgq) in the hadith and
verses quoted earlier to mean that Allah is more perfect or superior
than the beings He has created, or that He is greater than the Throne,

**"The hadith does not occur in Ahmad’s Musnad. It was recorded by Ibn Majah and
others, as discussed earlier. It is a weak hadith.
%See ‘Ali Al-Qari, Sharh Figh al-Akbar, p. 171; Adh-Dhahabi, 4/- ‘Uli, p. 103.
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by comparing those texts with statements like, “as the Ruler is above
(fawq) the Minister” or “the dinar is greater than the ditham” are
making claims that are senseless. A sound heart and mind rejects
such interpretations. To say that Allah is better than man, or greater
than the Throne is just like saying that ice is cold or fire is hot, that
the sun is brighter than a lamp, the sky is higher than the roof, the
mountain greater than the pebble, or the Messenger of Allah (peace
be upon him) is better than this or that Jew, or the sky is above the
earth. These are not words of praise or glorification or accolades;
they are some of the most common and insignificant statements one
could make. How can the miraculous word of Allah - concerning
which if mankind and jinns worked together they could not produce
something similar to it - be compared with such statements (by
interpreting them in such a fashion)? In fact, by doing so, one is
only degrading Allah’s words.

As the proverb states, “If you say that the sword is sharper than
the stick, you only disgrace the sword.” Similarly, if someone says
that a pearl is more precious than the skin of an onion or the scale of
a fish, people will laugh at him for such statements, as the difference
between the two being compared is so great that there is no need to
mention their comparison. Obviously, the difference between the
Creator and the created is much, much greater than that. Hence, it is
senseless to say that Allah is greater than the Throne, unless there is
some compelling need to do so to refute an argument. For example,
Joseph said to his companions in prison, “Are many lords differing
among themselves better or the one God, Supreme and Irresistible?”
[12:39]. Allah also said, “Who is better, Allah, or the false gods
they associate (with Him)?”” [22:59]; and, “Allah is best and most
abiding” [20:73].

That Allah is above (fawq) the world needs not to be separately
established. Once it is proven that He transcends the world, it is
proven that He is above it. His transcendence is absolute and
unqualified. He transcends in the sense that He has full control over
all the beings of the world and also with respect to His essence He is
transcendent. If anyone affirms one of these aspects of
transcendence and denies the other, he degrades Allah.

Allah is above the world in every sense. One who understands it
in the sense of status (makanah) and not of place (makan) should
know that makanah is the feminine of makan just as manzilah
(place) is the feminine of manzil. Both the words makanah and
manzilah are used in social and moral contexts, as the words makan
and manzil are used in a physical context. We say, “You have a
manzilah (place of honor) in our heart,” or “X has a higher place in
our heart than Y.” There is a transmitted saying which states, “If
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you want to know what manzilah you have in the eyes of Allah, you
should look at the manzilah you give to Allah in your heart. For
Allah places you in His heart where you place Him in your heart.”
the manzilah of Allah in one’s heart refers to the knowledge, love
and respect, and so on, which one has for Allah. Now when it is
clear that makanah and manzilah are simply the feminines of makan
and manzil, and the feminine always follows the masculine in word
and meaning and is subject to it, then the dignity of an idea in the
mind depends upon the dignity of the thing of which it is the idea. If
the idea corresponds with reality, it is true; otherwise, it is false.

It has been said that the ‘u/iz of Allah is a matter of the heart and
means that He is above everything in the heart. That it is correct. But
it is correct because the ‘u/iz of Allah in the heart corresponds to His
‘uln over everything in reality. Had He not been higher than
everything by Himself, His eminence in the heart will not be real. It
will have rather meant to regard something to be the highest whereas
it is not the highest.

The spatial transcendence of Allah is proved not only by the
transmitted texts of the Qur’an and Sunnah but it is also proven by
reason and the original nature (fitrah) of man. As for the rational
proof, first, it is obviously true that of two existing beings, either
one will subsist in the other like an attribute or it will exist by itself
separate from the other. Second, when Allah created the world, He
either created it in Himself or external to Himself. The first
alternative is false. Either people reject it by agreement or it
necessarily implies that Allah is the locus of everything evil, nasty
and dirty, from which He is obviously far exalted. The second
alternative means that the world is outside the being of Allah. In that
case, the world will exist separately from Allah, and will be different
from Him. Obviously, it makes no sense to say that Allah is neither
one with the world nor different from it. The third point is that the
proposition that Allah is neither in the world nor outside it simply
amounts to the negation of His existence. Again, this makes no
sense: He exists either in the world or outside of it; there is no third
possibility. Since the first is definitely ruled out, only the second is
left, which is the truth.

As for the argument from the natural disposition (fitrah) of man,
let us note that all human beings naturally and spontaneously raise
their hands in prayer and look upwards when they beseech God.
They consciously think of God as above them when they humble
themselves to Him. Muhammad Ibn Jabir Al-Maqdisi wrote that
Sheikh Abu Ja‘far Al-Hamadhani once attended a lecture by Abu Al-
Ma‘ali Al-Jiwayni, commonly known as Imam al-Haramayn, in
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which he was discussing the concept of Allah’s transcendence. He
said, “Allah existed and there was no Throne. And He is exactly as
He was at that time.” Sheikh Aba Ja‘far asked him, “Teacher, can
you explain the feeling which we naturally have in our hearts?
Whenever we say, ‘O Allah!” we feel that we should look up. We
look neither right nor leftt How do you explain this feeling?”
Hearing that, Abli Al-Ma‘ali hit his forehead with his hand and came
down from the pulpit. Abii Tahir wrote that he thought Aba Ja‘far
also stated that Abu Al-Ma‘ali burst into tears and said three times
that Al-Hamadhani had confounded and puzzled him. Abu Ja‘far
was pointing out that Allah has endowed the very nature of man
with the truth that He is above the world; this is not something that
needs to be learned. We feel in our hearts that when we pray to
God, we should look upwards to Him.

People have objected to this argument and said that it is not a
self-evident truth, and that many people have actually denied it. Had
it been an a priori truth, people would not have disputed it; it is
nothing more than a hunch. A detailed answer to this objection has
been given elsewhere. Here, suffice it to say that if reason has some
ground to accept their view, it certainly has much more ground to
accept ours; and if it rejects our view, it will reject their view to a
greater extent. If our view is wrong in the judgment of reason, theirs
is much more wrong. But if their view can be accepted by reason,
then our view is much more acceptable to reason. Both of us claim
that our view is self-evident and the other view is wrong.

If they claim that our view is a fiction, we may also accuse their
view of being fallacious. However, most human beings who are not
sophisticated — not from them or us — will agree with our view. And
if the verdict of the majority is accepted, our view is more likely to
be upheld than the view of our opponents. But if it is rejected, their
view must also be rejected. They have based their view on premises
which they claim are self-evident verdicts of human nature. But not
only their view, but the whole structure of rational argument will
then also fall to the ground. As for us, we at least have the revelation
to the prophets of all ages on our side, which they do not have,
while, at the same time, we possess rational arguments. Those
people also sometimes claim that most rational beings are with them,
but this is not true. Those who affirm the Creator of the world but
say that He is not above the world, or that He is neither outside the
world nor inside it, are only a small faction of rationalist thinkers. In
Islam, no one ever expounded this view before Jahm Ibn Safwan
and his followers.
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Some people reject this natural inclination and have said that
hands are raised in supplications because the sky is the giblah for
supplications as the Ka‘bah is the giblah for prayer. This is not
correct. We put our heads to the ground in prayer but the earth is not
the giblah. A number of points may be made in responding to this
argument. First, none among the Elders has ever said that the sky is
the giblah for supplications. Furthermore, Allah has never revealed
any statement that would support it. Since this is a religious matter,
we cannot imagine that the Elders and scholars were not aware of it.

Second, the giblah for supplications is the giblah of the prayers.
It 1s recommended to face the giblah during supplications. The
Prophet (peace be upon him) used to face the giblah on numerous
occasions while supplicating.’®® Anyone who says that the giblah
for supplications is different from the giblah of the prayer or that
there are two giblahs, one being the Ka‘bah and the other the sky, is
a heretic and is going against the Muslim community.

Third, the giblah is what the worshiper faces. The Ka‘bah is a
qiblah because we face it in the prayers, in supplication, in
remembering Allah (dhikr) and in offering sacrificial animals. We
also turn the face of a dying person and of the dead in the grave
towards it. This is why it is called wijhah or istighal as opposed to
istidbar. Istigbal means to turn one’s face to something while
istidbar means to turn one’s back to something. Hence, what one
points to with one’s head, hands or side is not called giblah, not
even metaphorically. If Heaven were the giblah of supplications, the
supplicant should have turned his face towards it, but we have not
been asked to do that. The direction in which hands are raised is
never called giblah, either literally or metaphorically. This is a
religious tenet, but there is no scriptural evidence that states that the
messengers were asked to face the sky while supplicating. In fact,
they were forbidden to do so.

It is quite natural in prayer to concentrate one’s mind and to<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>