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THE PROHIBITION OF NEEDLESSLY
RAISING THE VOICE IN BATTLE

AND WE RELATE from the Sunan of Abit Dawiid from Qays ibn “Ubad, a Tz
Allah be merciful to him—spelled with a dammah on the ayn and an unds

ba’—that the Companions of the Messenger of Allah £ used to dislike it when
raised their voices in battle.'
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SAYING ‘I AM SO-AND-SO  IN BATTLE IN
ORDER TO TERRIFY THE ENEMY

WE RELATE EROM the Sahihs of al-Bukhari and Muslim that the Messenger o
# said on the Day of Hunayn: “I am the Prophet and that is no lie; and [am t
of ‘Abd al-Muttalib.”*

‘We relate in the same Sahihs that Salamah ibn al-Akwa’ & related that wh
@, challenged Marhabah al-Khaybari he said: “I am the one whose mother nat
him Haydar (the Lion).” '

We also relate from the same Sahihs that Salamah said, while fighting thos
attacked the camels: “I am the son of al-Akwa' and this is the day of destructio

161
N

THE DESIRABILITY OF RECITING POETRY DURING COMBAT

THE HADITHS IN the previous chapter apply [here also]. ~
We relate in the Sahihs of al-Bukhari and Muslim that al-Bara’ ibn ‘Azib & rep

1 Abd Dawid (2656) and al-Futiihat (5/67). According to Ibn Hajar, this hadith is also reported,
the the Messenger of Allah & in a hasan hadith reported by Aba Dawid.

2 Al-Bukhari (4315) and Muslim (1776).

3 Al-Bukhari (4196) and Muslim (1802).

4 Al-Bukhari (3041) and Muslim (1806).
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ésked him: “Did you run away from the Messenger of Allah € on the Day
27 Al-Bard’ said: “But the Messenger of Allah & did not run away. I saw
‘white mule with Sufyan ibn al-Harith holding the reins. The Messenger
was saying:

¢ Prophet and that is no lie;
ahd 1 am the son of Abd al-Muttalib.™*

< parration it is, “And he alighted, supplicated and sought help” ‘ .
¢ in both Sahihs that al-Bara’ 2 also said: “I saw the Prophet & moving
the Day of the Confederates. Dust had covered the skin of his abdomen. He

t not been for You, we would not have been guided,
we would not have given charity, or prayed.
own peace and tranquillity upon us,
and make our feet firm when we meet the foe.
ave transgressed against us;
when they wanted trouble we refused.”
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Law la Anta ma-htadayna wala tasaddaqna wa 1 sallayna.
Fa-anzilan sakinatan alayna  wa thabbiti-1-aqdama in laqayna.
Inna-l-ula gad baghaw ‘alayna idha aradii fitnatan abaynd.

‘ :ate in the Sahih of al-Bukhari that Anas i@ reported: “The Muhdjiran and
rwere digging the Trench and carrying the earth on their backs, saying:‘We
es who made a pledge with Muhammad [to stay true to ] Islam ...

U N R R

Nahnu-lladhina baya‘i Muhammadan ‘ala l-Islami. ...
ther narration has:*. . .[to wage] jihad as long as we live!
Gzl 2.
‘. .ala-l-jihadi ma baqind.
Prophet & replied:
Bukhari (4317), Muslim (1776), and at-Tirmidhi :688).

ukhari (4106) and Muslim (1803).
“Bukhari {4100), Muslim (1805), and at-Tirmidhi (3856).
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‘O Allah, there is no good but the good of the Hereaffter,
so bless the Helpers and the Emigrants.”

Sl Lz s 38

Allahumma innahu la khayra illd khayru-1-akhirah,
fa-barik fi-I-Ansari wa-l-Muhdjirah.
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THE DESIRABILITY OF DISPLAYING PATIENCE AND
STRENGTH TO A PERSON WHO HAS BEEN WOUNDED

AND ALSO GIVING him glad tidings of what he will attain because of his wound

the Cause of Allah, and where he will reach because of his martyrdom, and u

him to be happy with that; and showing that there is no harm to him in tha

rather it is our aim and our ultimate hope and quest. ‘
Allah # says:

“Think not of those who are slain in Allah’s cause as dead. Rather, they liv
finding their sustenance from their Lord. They rejoice in the bounty providec
by Allah; and with regard to those left behind, who have not yet joined then
[in their bliss], the [martyrs] glory in the fact that they have no fear, no
have they [cause to] grieve. They rejoice in the grace and the bounty fro
Allah, and in the fact that Allah suffers not the reward of the believers to
lost—those who answered the call of Allah and the Messenger even aft
being wounded. For those who do good and are Godfearing there shall be
great reward. Those to whom people said, ‘The people have gathered agai
you, so fear them. But that merely increased their faith and they said, ‘Alla
is enough for us and the Best of Guardians.’ So they returned with blessing
and bounty from Allah and no evil touched them. They pursued the pleasur
of Allah. Allal'’s favour is indeed immense”
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e in the Sahihs of al-Bukhari and Muslim that Anas & narrated the hadith
eciters of the Qur’an of Bi’r Ma‘tinah whom the disbelievers betrayed and
f the kafiriin stabbed the uncle of Anas, Haram ibn Milhan, and pierced
said: “Allah is greater. I have triumphed by the Lord of the Ka'bah.™ In
ersion it states: “Allah is the Greatest!”. I say that Flaram has a fathah on

L8y & o sT

Allghu akbar, fuztu wa Rabbi-I-Ka'bah.
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THE WHAT TO SAY WHEN THE MUSLIMS ARE
VICTORIOUS AND DEFEAT THEIR ENEMY

ERATIVE to give thanks to Allah £ and to praise and extol Him, acknowl-
that [the victory was] due to His grace and bounty, not our strength or power,
victory comes from Allah. One should be careful not to be impressed by
because there is a risk that it may weaken [one’s resolve]. As Allah # says:
lah did help you on many battlefields] and on the Day of Hunayn, when
mbers elated you, but they availed you naught. So the earth, though wide, did
n you, and you turned back in retreat.™
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Bukhari (4092) and Muslim (677).
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WHAT TO SAY WHEN SEEING THE MUSLIMS DEFEATE
MAY ALLAH THE MOST GENEROUS BE OUR REFUGE

IT IS MUSTAHABB, upon seeing this, to hasten to do dhikr of Allah @, e
giveness, supplicate to Him and implore Him to fulfil His promise to the be]
assist them and make their religion prevail. One should supplicate with t

distress cited above: There is no god but Allah, the Great and the Clement. T4
god but Allah, Lord of the Mighty Throne. There is no god but Allah, Lord of thé
and the earth, Lord of the Noble Throne. ‘
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La ilaha illa-llahu-1-Azimu-1-Halim, 13 ilaha illa-lahy Rabbu-1-Arshi-i-}
la ilaha illa-llahy Rabbu-s-samawati wa Rabbu-l-ardi Rabbu-1-Arshi-I-k,

It is mustahabb to supplicate with du'd’s apart from the above, and the
which will be narrated in the chapters on fear and destruction. As we have men
when the Messenger of Allah & saw the Muslims being defeated he dismounte
asked for help and supplicated. The outcome of this was victory; and “You h
the Messenger of Allah an excellent exemplar”:

(s bldn g siedos i)

We relate in the Sahih of al-Bukhari that Anas # narrated: “On'the Day of
the Muslims were exposed and undefended. My paternal uncle, Anas ibn an
said: ‘O Allah, Iapologise for what these people are doing [meaning the Comp
and I absolve myself from what these people [the mushrikiin] are doing.’ Then h
forward and fought until he was martyred. We found him with more than eight
wounds from swords, spears and arrows ‘

1 Qur’an 33:21.
2 Al-Bukhari (4048), Muslim (1903), and at-Tirmidhi (3198).
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165
SHONES
COURAGEMENT FOR THE IMAM TO PRAISE THOSE

WHO HAVE DISPLAYED SKILL IN BATTLE

rroM the Sahihs of al-Bukhari and Muslim that Salamah ibn al-A_kwa‘
ng hadith about the disbelievers who attacked the pasture of Madinah
e‘she—camels. Salamah and Abi Qatadah went after the“m‘ He r“ecounted
the hadith before stating that the Messenger of Allah ¢ said: “Our best

day was Abil Qatadah and our best foot soldier was Salamah.

HAT TO SAY UPON RETURNING FROM AN EXPEDITION

Hs ON this subject will come in the chapter on adhkdr for travellers. And
y Allah.

167
NS
ISTIKHARAH AND CONSULTATION
IAT IT is mustahabb, when contemplating making a journey, to consult those

e knows to be sincere in their advice and kindness, who are experienced,
e religion and knowledge one trusts in. Allah # says: “And consult them

0%} codo 4 7.
Pl
Xts in evidence of this are many. When a person has consulted others and. it
e clear to him that there is benefit in the journey, he should seek the guid-

llah. He should perform two rak ahs of ndfil saldh and supplicate with the
tikharah mentioned above in the chapter on that subject. The proof for the
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practice of istikharah is in the hadith previously mentioned from Sahih 4]
We have already discussed the etiquettes of this du'a’and the attributes of
And Allah knows best.

NS

ADHKAR TO PERFORM AFTER DECIDING TO TRAVEL:

ONCE ONE IS certain about travelling, he should strive to accomplish certaj
He should draw up a will and he should have the will witnessed. He shouf
pardon from all those with whom he has had dealings or relationships. H
seek the pleasure of his parents, teachers, and mentors. He should repent
and ask for His forgiveness for all sins and transgressions. He should beseec
for His help on the journey. k

One should also strive to learn what will be required on the journey. If he
ing for the Cause of Allah, he should learn what those fighting for the Cause 0
should know about doing battle, inviting [people to Islam] and things concel
booty, the gravity of defeat in battle, and so on. k

If going for Hajj or ‘Umrah, one should learn the relevant rituals and take a
about it with him. Even if one knows the rituals one should still take a book witk
for this is better. Likewise, those fighting for the Cause of Allah, and others, sl
take along a book which teaches what they need. .

If one is a trader, one should learn whatever he requires concerning trade,
is valid and invalid, what is lawful and what is unlawful, what is desirable and
is disliked, what is permissible and what is profitable. If one is a person devote
the worship of Allah, travelling in order to seclude himself from people, he s
learn what he requires about matters of his religion; that is the most essential £
to seek. If one is a hunter, he should learn what hunters need to know: which an
are lawful and which are unlawful; what is lawful and unlawful to hunt; and
it is necessary to slaughter and what is acceptable when killed by a dogoranar

If one is a shepherd, one should learn what we have mentioned about others
as those living in seclusion from other people. One should learn what one nee
know about kindness and compassion for animals, having a pure intention towd
them and their owners, and vigilance in protecting them. One should get permis
from their owner to slaughter occasionally what one needs.

If one travels as the emissary of one ruler to another, it is essential that he ]
the etiquettes of addressing high-ranking people and how to reply to whatever
transpire in conversation. He must learn what is lawful for him by way of hospi
and gifts and what is not. It is imperative that he be heedful of sound advice, !
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i in his mind, and avoid treachery, deception and hypocrisy. One must
ommitting treason or other unlawful actions.
n agent of employee involved in loans and suchlike, he mu.st learr% w.hat
Kknow about whatis permissible to buy and what is not; what is permissible
hat is not; and what is permissible to deal in and what is not. He should
transactions it is essential and compulsory to have witnesses to and which
d which journeys are permissible and which are not.
erative for all those mentioned above, if they intend to travel across the
in the conditions under which it is permissible to traverse the sea and
hich it is not. All this is mentioned in books of jurisprudence, and it is not
Ive into a detailed study in this book. My goal is only to explain the
kar. 1 ask Allah for ability and guidance and a good end for myself, my
and all the Muslims.

ADHKAR TO SAY WHEN INTENDING TO LEAVE HOME

sTAHABB, when intending to leave home, to perform two rakahs of saldh.
s bas;ad upon the hadith of Mugqattam ibn al-Migdam, the Companion
orted that the Messenger of Allah & said: “No-one has left his family with
better than two rakahs that he performs among them when he intends to
At-Tabarani narrated it.
rding to some of our [Shafiq] colleagues, it is mustahabb to recite QulYa
‘ Kafiran in the first of these, after al-Fatihah, and Qul Huwa-lldhu Ahad
ond. Others say that one should recite Qul A‘fidhu bi-Rabbi-I-falaq in the
¢ al-Fatihah, and Qul Aadhu bi-Rabbi-n-nds in the second. After saying the
e should recite the Verse of the Throne. It has been reported that whoever
he Verse of the Throne before he leaves his home will not be afflicted with
g that he dislikes until he returns.” Tt is mustahabb to recite the chapter Li-ilafi
13 The Imam and eminent master Abii 'l-Hasan al-Qazwini, the Shafi‘7 jurist
self-evident miracles, and luminous states, and evident gnoses, said that it

security from all evil. Aba Tahir ibn Jahshawi said: “I was about to travel and

] utihdt (5/105-107). Ibn Hajar mentioned that this hadith was reported in at-Tabarani’s work

 There is some weakness in its chain but it is raised to the level of hasan by other supporting

< for this hadith with this specific wording.
se chain contains some weakness, which

h-Shaykh in Thawdb al-amal.
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T'was fearful, so I went to al-Qazwini and asked him for a du%’. He told me ~ 170
wants to travel and fears an enemy or loneliness should recite Li-ilafi Qurg AN
is security from all evil.’ I recited it and no incident has befallen me until n

mustahabb, upon completing this recitation, to supplicate with sincerity
The best thing to say is: O Allah, I seek Your help and in You I trust. O Ajj,
away for me the difficulties of my affair and ease the obstacles in my journey,
more good than I have asked for, and turn away from me all evil, O my Lord
my breast, illumine my heart, and make my affair easy. O Allah, I ask You for pfo
and I entrust to You myself, my religion, my family and my relatives and all
have favoured me and them with in this world and the Hereafter. So protecty
every evil, Most Generous One.

THE ADHKAR TO PERFORM WHEN LEAVING

NED AT the beginning of this book what one should say on leaving the
is mustahabb for the traveller and he should say it as many times as pos-
stahabb for him to bid his family, relatives, companions and neighbours

ne sHould request their du‘a’ and also make du‘a’ for them.
¢ in the Musnad of Imam Ahmad ibn Hanbal and elsewhere that Ibn
rated that the Messenger of Allah & said: “If Allah is asked to protect
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¢ in the book of Ibn as-Sunni from Aba Hurayrah & who reported that

TR | RO (O TS WA TR (A SR (I - & said: ho is about to travel should say to those
‘ WOk £ O oly BT S e 1 ger of Allah & said: “Anyone w ’
2 &SJM e - (.}5 (";& 77 - \'*-5)5 A Lfd aves behind: I leave you in the care of Allah, Who does not allow anything
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Allahumma bika asta‘inu wa ‘alayka atawakkal. Allahumma dhallil i su‘ab Astawdi‘ukumu-llaha-lladhi 1 tadi'v wada'i‘uh.

amri, wa sahhil ‘alayya mashaqqata safari, wa-rzugni mina-l-khayri akth

mimmad atlub, wa-srif ‘anni kulla sharr. Rabbi-shrah sadri, wa nawwir qalbi,

yassir It amri, Allshumma inni astahfizuka wa astawdi‘uka nafsi wa dini

ahli wa aqaribi wa kulla ma an‘amta ‘alayya wa ‘alayhim bihi min akhiratin
dunyd, fa-hfazna ajma‘ina min kulli siin ya Karim.
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‘e relate that Abit Hurayrah @ also reported that the Messenger of Allah
When any of you is about to travel he should bid his brothers farewell, for
ts benefit [for him] in their du‘@”” The Sunnah is that the one whom you
g farewell should say to you the following words, which we relate from the
Abi Dawid that Qaz‘ah reported that Ibn ‘Umar & said to him: “Come, let
One should begin and end his du ‘3’ with praise of Allah and invoking ble ou farewell the way the Messenger of Allah & bade me farewell: T entrust
i P )7)3
and greetings on the Messenger of Allah &. When one stands up after sitt ion, your trusts and the last of your deeds to Allah.
should say [the du'a’] we have related below from Anas ;. ; Nt e et D AR T
We relate that Anas & reported that when the Messenger of Allah 4 WaS . & U"‘”c, el g 6)‘“\‘“\) L’\"'«"} i @J“‘“
to go ona journey he said when standing up: “O Allah, to You I turn, and to You Astawdi‘u-llaha dinaka wa amanataka wa khawdtima amalik.
ast. O Allah, be my sufficiency for that which preoccupies me and that which d - ) o
];reoccupy me. O X;lal’ﬁr""i;}ef me with fear (IJ)fYOM Jgrgive me my sins, and tur ding to Imam al-Khattabi, ‘trusts’ refer to one’s family and th'ose Fhat he l.eaves
towards good .wherever’I may turn’ ’ } . - nd the wealth that is with one’s custodian. He said that religion is mentioned

) ) use difficulties are most likely to arise whilst travelling. Sometimes it could
314~ Ty Sy C a3 s 0 0y - 3 08 . ~ro% 21T ' . .
| ‘uﬂ:" Y &S gt s L;.af | V@U\ ST FO By TOVESA] el | to neglect certain religious matters. -
7 LT ~ s g elate in the book of at-Tirmidhi that Nafi‘ reported that Ibn ‘Umar & said:
3 0% 0% ox 0w 07 kP %G KPR . )
ey wy r"i "U, (T 4o LA}}CB «s j.xJ\ D) \ he Prophet & bade a man farewell he would take his }‘1a‘nd and not releascel
- s T = ~ until the man removed it. He said: ‘I entrust your religion, your trusts an
our deeds to Allah”*

?
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Allahumma ilayka tawajjaht, wa bika-‘tasamt. Allihumma-kfini mé
hammani wa ma la ahtammu lah. Allahumma zawwidni-t-taqwd,

wa-ghfir Ii dhanbi, wa wajjihni li-I-khayri aynamd tawajjaht. ad (2/82), an-Nasa’i (509), and al-Futiahdt (5/113). Ibn Hajar grades this hadith as sahih. ‘
Sunni (506), an-Nas#'i (508), and al-Futithdt (5/114). Ibn Hajar states that this is a hasan hadith.

1 Ibn as-Sunni (496) and al-Futihat (5/11). Ibn Hajar states that this hadith is ghatib, and go¢s Péwud (2600) and al-Futihdt (5/116). Ton Hajar grades ‘it as hasan. ) s for
mention certain weaknesses in its chain. § Iriidhi (3438). Tbn Hajar grades this hadith as hasan owing to the supporting narrations for it.




THE BOOK OF REMEMBRANCES

We relate in the book of at-Tirmidhi also that Salim & reported that by
used to say to people who were about to travel: “Come close to me so tha
you farewell as the Messenger of Allah & used to bid us farewell. He said:
your religion, your trust, and the conclusions of your deeds to Allah™ Ace
at-Tirmidhi, this hadith is hasan sahih.

PRSP SN PR
ROV TOTH IO Pl g yom
Astawdiu-lldha dinaka wa amanataka wa akhira amalik.

We relate in the Sunan of Abit Dawid and others, with a sahih isnad, that‘A
ibn Yazid al-Khatmi, a Companion, & reported that when the Prophet
army farewell he would say: “I entrust your religion, your trusts and the co
of your deeds to Allah” '

ST SR NP
Aae ol SBGl s Iyl
Astawdi‘u-llaha dinaka wa amanataka wa khawatima ‘amalik,

We relate in the book of at-Tirmidhi that Anas & narrated that a man came t
Messenger of Allah ¢ and said: “I am about to go on a journey, so give me pro
He said: “May Allah equip you with fear of Allah”

Q55N A 3553
Zawwadaka-llahu-t-tagwa.

He said: “Give me more” He added: “And may He forgive your sins”

Wa ghafara dhanbak.

He said: “Give me more.” He added: “May Allah make goodness easy for you wh
you are”*According to at-Tirmidhi, this hadith is hasan.

o2 3 o L
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Wa yassara laka-l-khayra haythu ma kunt.

1 At-Tirmidhi (3439), Ibn Majah (2826), and al-Futizhat (s/118). This hadith is hasan due toit

porting narrations.
2 Abi Dawid (2601), Ibn as-Sunni (505), and an-Nasa'i (507).
3 At-Tirmidhi (3440). Ibn Hajar grades it as hasan.
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171
NI
IRABILITY OF SEEKING ADVICE FROM THE RIGHTEOUS

M the books of at-Tirmidhi and Ibn Majah that Abi Hurayrah

at a man said: “Messenger of Allah, I am about to travel, so give me some

he Messenger of Allah & said: “I advise you to have fear of Allah # and
bir on every ascent.” When the man turned away he said: “O Allah, shorte.n
cefor him and make the journey easy for him” At-Tirmidhi describes this

EPAPMERYTS 2 & (_ém

Allahumma-twi lahu-l-bu'da wa hawwin ‘alayhi-s-safar.

172
SN

THE DESIRABILITY OF SOMEONE REMAINING BEHIND
ASKING A TRAVELLER FOR pU4’ AT BLESSED PLACES

LiEs EVEN if the person who remains behind is of higher standing than

s of Abii Dawid, at-Tirmidhi and others that ‘Umar ibn
attab @ reported: “I asked the Prophet & for permission to perform ‘(‘Jr’n’rah.
ed me permission and said: ‘Do not forget us, my brother, in your du‘d’. He
mething which was more pleasing to me than owning the world” Acc_orc{mg
ter report he said: “Let us share in your du‘@’, my brother™ At-Tirmidhi de-
this hadith as hasan sahih.
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La tansand ya akhi min du‘a’ik.
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Ashrikna ya akhi fi du‘a’ik.
ETirmidhi (3441), Ibn Majah (2771), and al-Hakim in al-Mustadrak (2/98), who grades it as sahih;

Dhahabi agrees.
G Dawid (1498) and At-Tirmidht (3557), who grades it as hasan.
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173
N

WHAT TO SAY WHEN MOUNTING AN ANIMAL

ALLAH B savs: “And He has made for you ships, and cattle on which yo
order that you may sit firmly on their backs and remember the favour of yo
saying: ‘Glory to Him Who has subjected these to us, for we would never be
do it unaided. And surely to our Lord we shall be returned.”
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We relate in the books of Aba Dawid, at-Tirmidhi and an-Nasa’1 with sahi}
that ‘Ali ibn Rabi‘ah related that he saw an animal being brought to ‘Ali ibn A
for him to ride. When he put his foot in the stirrup he said: “In the name o
When he straightened up on its back he said: “All praise is due to Allah. Glor
Him Who has subjected this to us, for we could not have accomplished it, and truly fo
Lord are we returning”” Then he said: “Praise be to Allah” thrice. Then he said: ‘4
is greater” thrice. Then he said: “Glory be to You, I have wronged myself so forgi
None forgives sins but You” Then he smiled. Someone asked him: “O Leader
Believers, what makes you smile?” He said: “I saw the Prophet & do what I di
then he smiled. I asked: ‘Messenger of Allah, what is making you smile?” He rep
“Your Lord is pleased with His slave when he says “Forgive me my sins’, kno
that none forgives sins but Him”? The wording of this version is from Abt Da

According to at-Tirmidhi this hadith is hasan. Elsewhere in some versions, it
to be hasan sahih.
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Bismi-ligh.

1 Qur'an 43:12-14. :
2 Abi Dawid (2602), at-Tirmidhi (3443), an-Nasa'i (502), and al-Futihdt (5/125). This hadithis $4
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-hamdu li-llahi-lladhi sakhkhara land hadha wa n?d kunna
" lahu mugqrinin, wa innd ila Rabbina la-munqalibiin.
Al-hamdu li-llah (x3).
Allahu akbar (x3).
Subhanaka inni zalamtu nafsi fa-ghfir li, innahu
ol yaghfiru-dh-dhunitba illa Ant.

te in the Sahih of Muslim (in the Chapter on Hajj) that ‘Abduuéh ibn ‘Umar
d that when the Messenger of Allah 4 straightened up on.hls“camel when
{ on a journey he said: “Allah is greater” thrice. Then he s.ald: .Glory be tlo
as subjugated this to us, for we could not have accomplished it, and truly
dwe are returning. O Allah, we ask You for piety and fear of A.ll(?h and deeds
 You will be pleased on this journey of ours. O Allah, makfe this journey easy
fbld up for us its distance. O Allah, You are the Compamon o the journey
puty among the family. O Allah, I seek Your protect‘zon from discomfort 311»
eyandfroma gloomy outlook, and from any evil befalling my v?/ealth or famz y!
¢ returns one should say the same and add: Returning, repenting, worshipping,
ur Lord." The wording is from Muslim’s version.
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Allahu akbar (x3).
bhina-lladhi sakhkhara land hadha wa ma kunna lahu mugqrinin wa
nna ila Rabbind la-munqaliban. Allihumma innd nasaluka fi safarind '
dha-1-birra wa-t-taqwd, wa mina-1-amali ma tarda. Allahumma hfl«yywm
layna safarand hadha, wa-twi anna bu'dah. Alldhumma iAntaf—Sahfbu— )
-safari wa-l-Khalifatu fi-l-ahl. Allahumma inni a‘adhu bzk_a.mm wa'thd’i-
s-safar, wa ka’abati-l-manzari wa sii-l-mungalabi fi-l-mali wa-l-ahl.
A'ibina t&ibina ‘abidin, li-Rabbind hamidin.
| Dawiid’s version adds: “The Prophet and his army would say takbir when th:ey
d prominences along the road and would say tasbih when they descended’

relate in the Sahih of Muslim that ‘Abdullzh ibn Sarjis & reported that whe.n
k llah & went on a journey he would seek protection from the dif-

fuslim (1342) and Aba Dawid (2599).
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ficulties of the journey, sadness on his return, infidelity after faith, the praye
oppressed, and evil befalling his wealth or family.! .
We relate in the books of at-Tirmidhi, an-Nasa'1 and Ibn Majah, with sahs
that ‘Abdullah ibn Sarjis i reported that when the Messenger of Allah ) w
journey he would say: “O Allah, You are the Companion on the journey and the
among the family. O Allah, I seek Your protection from difficulties on the journey, s
on returning, infidelity after faith, beseeching You as an oppressed person, and fr,
befalling my wealth or family” At-Tirmidhi describes this hadith as hasan sahih.
that al-hawr ba'd al-kawr means that he narrated the word al-kawn with the lett
and al-kawr with the letter 7a’. According to at-Tirmidhi, both versions have v
It means returning from belief to disbelief or from obedience to disobedience.R
can only mean from one thing to another thing, such as from evil [to good]. Th
at-Tirmidht's words. Other scholars have said the same: that these words wi
the letters niin and ra’ mean returning from any place or any deficiency [or fa
‘They say that the version with rd’is taken from tying a turban (takwir al-ima

which means coiling and knotting it; and the version with the letter ndin is taken

the verbal noun kawn, which means ‘remaining’ or ‘existing. ‘
I say that the version with the letter niin is the most widespread and is the
most of the sources of Sahik Muslim, and indeed it is the best known of them
Al-wa'thd, with fathah on the waw and sukin on the ayn, means “difficult;
word al-ka’abah means ‘a change in oneself from sadness, and the like, and the
al-mungalab means ‘the place of return.
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Allahumma Anta-s-Sahibu fi-s-safar, wa-l-Khalifatu fi-l-ahl.
Allahumma inni a‘adhu bika min wa'tha’i-s-safar, wa ka’abati-
I-munqalab, wa mina-l-hawri ba'da-l-kawn, wa min da‘wati-
I-mazliim, wa min sii-l-manzari fi-l-ahli wa-1-mal.

1 At-Tirmidhi (3425), an-Nasa’i (8/272), and Ibn Majah (3888).
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WHAT TO SAY WHEN BOARDING A SHIP

. “So he said: ‘Embark on it. In the name of Allah be its movement

"’/,o/z,o/& D/,oj’o N

(G B 555 06

2d He has made for you ships and mounts on which you ride”
PRy AT /‘Zio/ 038 L 2 (PP
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clate in the book of Ibn as-Sunni that Husayn ibn Ali 1@ reported that the

ger of Allah & said: “The protection from drowning for my Ummah is to say
oarding [a ship]: ‘In the name of Allah be its movement and rest. Truly my

Most Forgiving, Most Merciful”

(Lo 505 8 T B 0

Bismi-llahi majraha wa mursahd, inna Rabbi la-Ghafarur-Rahim.

says: “A

h % says: “No just estimate have they made of Allah as is due to Him: on
ment the whole of the earth shall be but a handful to Him, and the
shall be rolled up in His right hand. Glorified and Exalted is He above .the”
s they attribute to him?> Thus it is in the manuscripts: “When boarding,

mention of, “A ship”™
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odom and His is the praise, and He has power over all things. Returning,

i - Z' ing, prostrating before our Lord, praising. Allah has fulﬁllid H%s
N Zoi‘svezﬁiictéry to His servant, and routed the confederates by Himself.“ ! Th;s
. of al-Bukharf’s variant. Muslim’s variant is the same exc.ept that “I only
g;gsaid a military expedition” is not in it. Instead of that it reads: “when
{ from armies, raiding partie‘s, ‘Hajj or ‘Um(;ah.” o i, with b
WE RELATE FROM the books of Abu Dawiid, at-Tirmidhi and Ibn Majah ¢ \t awfi, climbed, means 1rt_afa a,h he askc?:ie; d(:;i; ,ea:nd ano&;er hauor
Hurayrah 4 reported that the Messenger of Allah 4 said: “The du'a’of thre s and in between them a da‘l wit 1asu disert 4o e oo am
is accepted, without any doubt: the du‘a’of someone who has been wronged, ugged land’; but some say ‘waterless

i 3 t others say‘rugged high ground.
of a traveller, and the du'a’ of a father against his son™ At-Tirmidhi descrih levated rugged land with pebbles’and yet othe ’y & g odb
3o 3 s 5 AT 8 25 4 N

hadith as hasan. Aba Dawid’s version does not have ‘against his son’
sT 6 % . owl
L8 gy w1 2 /<}/1}gc<‘_,“\3°&J§
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THE DESIRABILITY OF MAKING DUA” WHILST TRAVELLIy

P e

£3 so - L oseosby 4
e QN1 o3RS G3o sy eies AUl G
N L ilaha illa-llahu wahdahu la sharika lah, lahu—l—zo:u{k, Tva
3 lahu-I-hamd, wa Huwa ‘ala kulli shay’in qadir. A zbuna_
"W HEN ASCENDING A HILL, AND : SAYH:IG W  t@iban, ‘dl-oidana sajidiin, li-Rabbind hamidan. Sadaqa-lidhu
WHEN-ASCENDING ENDING (TG & YALLEY k wa'dah, wa nasara abdah, wa hazama-l-ahzdba wahdah.
TASBIH WHEN DESCENDING INTO A VALLEY

176

late in the two Sahihs that AbG Miisa al-Ashari 4 narratei: “We 7\Zere ?vith

! c o w 1 “There is no

WE RELATE FROM the Sahih of al-Bukhari that Jabir & narrated: “When we as phet & and when we looked d own upon a v alley w eh “;013 S :l 3, e s 10

we would say: ‘Allah is greater,” and when we descended we would say: ‘Glo llalt and takbir, raising our voices” Then the. Prophet . .b vl b
Allah* for you are not calling on one who is deaf or who is absent.

ourselves,
il , He hears and is near.™ )
‘JS‘ 4 | hat irba‘s with a b’ means “be gentle to yourselves”. .
] arrated a hadith from at-Tirmidhi in the chapter on the recommendation to
Al Oboew ; - ice, in which the Messenger of Allah & said: “You must have fear of Allah

Z ~ takbir on every ascent”
? lfhhfl ach_l;’ ate in the book of Ibn as-Sunni that Anas & narrated that when the Prophet
ubhana-llih. ;

ded to a high place in the land he would say: “O Allah, to You belongs exaltation

We narrated a hadith from Abt Dawid in the chapter on what to say when m vy high place and to You belongs praise in every situation”

ing an animal. According to Ibn ‘Umar &, the Prophet % and his armies used t NP AP S DU SE ST e st
takbir when they ascended and tasbih when they descended.? , Je JS &f« Jasdl G,\.B S Jf Csk‘ uf‘J Wl \

We relate in the Sahihs of al-Bukhari and Muslim that Ibn ‘Umar & reporte 7
when the Prophet & returned from Hajj or ‘Umrah—the narrator said, “I only!
that he said ‘a military expedition”—whenever he climbed a hill or hillock he
takbir thrice, and then said: “There is no god but Allah, the One Who has no pa

1 Abt Dawad (1536), at-Tirmidhi (3442), Ibn as-Sunni (s01), Ibn Majah (3862), and al'Buk
al-Adab al-mufrad (32). This hadith is graded as sahik by Ibn Hibban (2406). o . Abi Dawad (1527), at-Tir

2 Al-Bukhiri (2993), an-Nasa’i (541), and Ibn as-Sunni (517). k Bukhari (6384), Muslim (2704)

3 Abit Dawid (2599).

humma laka-sh-sharafu ‘ala kulli sharaf, wa laka-I-hamdu ‘ald kulli hal.

- e 4
ukhari (6385), Muslim (1344), al-Muwatta’ (1/421), Abt Dawiid (2770), ét—Txrmldhx (950), an

midhi (3371), and Ibn Majah (3824).
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S CL

THE PROHIBITION OF RAISING THE VOICE
EXAGGERATEDLY IN TAKBIR AND SUCHLIKE

THE HADITH RELATED by Abii Miisa al-Ashari # in the previous chapt
to this. ‘

178
N

SETTING A PACE, REVIVING THE SPIRITS, RELAXING, AND
MAKING THE JOURNEY EASY FOR OTHER TRAVELLERS

THE HADITHS IN this regard are many and well-known.

179
52 S

WHAT TO SAY WHEN ONE’S ANIMAL RUNS AWAY

WE RELATE FROM the book of Ibn as-Sunni that ‘Abdullah ibn Mas‘td iy rep

that the Messenger of Allah & said: “If any of you has an animal which runs awa

a deserted land he should call out: O slaves of Allah, seize it! O slaves of Allah, se
For Allah  has a blockade that will confine it

ol 136 Gl 2o 01 Se &
Ya ibada-llahi-hbisi! Ya ibada-llahi-hbisi!

animal—TI think it was a mule—ran away. He knew this hadith and said it, and Al

immediately restrained it for them. On another occasion I was with a group OfPeoi
when one of their beasts ran away and they were unable to catch it. I said this hadi

and it stopped immediately, for no other reason but these words.

1 Ibn as-Sunni (509).

Kitab al-Adhkar
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WHAT TO SAY WHEN ON A DIFFICULT
AND RECALCITRANT ANIMAL

# rrOM the book of Ibn as-Sunni, a master upon whose‘greatnes—s, reli-able
Jigiosity and scrupulosity there is agreement, that Abu Abdullahd?(f;nulst
bn Dinar al-Basri, the famous Tabi', said: “No man W%IO. ridesonadi lclu

ys in its ear: ‘Do they seek anything other than the religion of Allah,'w eﬁ

héavens and on Earth have, willingly or unwillingly, bf)w.ed to Hllls }v:r:z R

m they shall be returned?™ without it stopping, by permission of Allah!
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A-faghayra dini-llahi yabghina wa lahti aslama man fi.—s—
samawdti wa-l-ardi taw'an wa karhan wa ilayhi yurja‘an.

181
N

WHAT TO SAY UPON SEEING A VILLAGE WHICH
ONE DOES, OR DOES NOT, WISH TO ENTER

TE FROM the Sunan of an-Nasa’i and the book of Ibn as-Sunni that Sflhayb
d that the Prophet & did not see any village he was about to enter without
O Allah, Lord of the Seven Heavens and all that they give shade to and the Seve;l
ind all that they carry; Lord of the demons and those whom they lea'd a.stray, an
the winds and all that they blow away. I ask You for the goo'd of this ?zllagfz anZ
dof its people and the good that is in it. We seek Your protection from its evil an
il of its people and the evil that is in it

TGS 20 o Wi ILBT 5 51 5 40

bh as-Sunni (s11) and al-Futihat (s/152). According to Ibn Hajar, this narration is cut off (magta).

1ation from Ibn ad-Dinar is unknown. . . ‘ .
\N-Nasa’i (544), Ibn as-Sunni (525), and al-Futihat (5/154). Ibn Hajar classifies this hadith as hasan.
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Allahumma Rabba-s-samawati-s-sab wa ma azlalna, wa—l—ardina-s-sabé;
ma aqlalna, wa Rabba-sh-shaydtini wa ma adlalna, wa Rabba-.r-riydhi w;
dharayn. Asaluka khayra hadhihi-l-qaryati wa khayra ahlihd, wa na‘i;dhu :
min sharrihd wa sharri ahliha wa sharri ma fiha.

We relate from the book of Ibn as-Sunni that ‘A’ishah s said: “When the Més
of Allah # looked upon a region he was about to enter he would say, ‘O Allah,
the good in this and the good You have gathered in it, and I seek refuge from its ey
the evil You have gathered in it. Allah, give us our provision from it, protect us f
diseases, and endear us to its inhabitants, and endear us to the righteous amongst

’?’2,/.r°///0//./ ~ /’zzw/l”
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‘ Allahumma inni asaluka min khayri hadhihi wa khayri ma
jama'ta fiha, wa a‘adhu bika min sharriha wa sharri ma jama‘ta

fiha. Allahumma-rzuqna hayaha, wa a‘idhng min wabahd, wa
habbibna ila ahlihd, wa habbib salihi ahliha ilayna.

-

182
NG

WHAT TO SAY WHEN APPREHENDING HARM FROM SOME PEOPL!

WE RELATE FROM the Sunans of Abi Dawid and an-Nasa’i with sahih isnads f
Abl Musa al-Ash'ari 4, that when the Messenger of Allah & appr'ehended h
from people he said: “O Allah, we make You responsible for their slaughter and we
Your protection from their evil ‘

o s3 0 2 % s ,?.,),ofq&l/
ISR IC RIS DLICA I TOV A péﬂ\
Allahumma inng najaluka fi nuhirihim, wa na‘adhu bika min shuririhim.

It is mustahabb to supplicate with the du‘d’ of distress and others that we ha
already mentioned.

1 Aba Dawid (1537).

he sets off again from that place’

Kitab al-Adhkar
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WHAT TRAVELLERS SHOULD SAY WHEN
CONFRONTED BY AN OGRE

ATE FROM the book of Ibn as-Sunni that Jabir & narrated that the Messenger
| 4 said: “If an ogre confronts you then call the adhan™

that an ogre is a type of jinn or demon, and they are their magicians.The
g of taghawwalat,‘confronts, s that it manifests itself in various forms. What is
d is that you should repel its evil with the adhan, because Shaytan flees when

the adhan. We have discussed a similar eventuality in the chapter on what to
haytan appears to one at the beginning of the Book on adhkdr and du'd’s for
nal circumstances (On Occasional Matters); and we mentioned that one ought
py oneself by reciting the Qur’an because of the dyat mentioned on that subject.
ve also mentioned the words of the ‘ulama’ concerning hadiths about ghouls
res and their differences respecting them; and I have explained the matter in
ook Tahdhib al-asma’ wa-l-lughat concerning [words and terms] used in the
s books of figh. Whoever wishes may have recourse to that.

184
S CE

WHAT TO SAY WHEN DISMOUNTING

LATE FROM the Sahik of Muslim as well as the Muwatta’ of Malik, and at-Tir-
and others that Khawlah bint Hakim & reported: “I heard the Messenger of

say: “Whoever dismounts at a place and then says I seek protection in the
words of Allah from the evil of what He has created, nothing will harm him

»y

/”W§°..5:"/.‘L..’/?};
A‘adhu bi-kalimati-llahi-t-tammati min sharri ma khalaq.

e relate in the Sunan of Abii Dawid and others that ‘Umar ibn al-Khattab
ed: “When the Prophet of Allah & was travelling he would say, when night

n'as-Sunni (524) and al-Futizhat (5/161). According to Ibn Hajar, all of the narrators of this hadith
worthy; but Hasan, who narrates from Jabir, did not hear it from him, according to the majority
ars,

Auslim (2708), Malik (2/978), and at-Tirmidhi (3433).
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was approaching: ‘O Earth, my Lord and yours is Allah. I seek protection in Al
your evil and the evil that is in you, and the evil that has been created in you, angd
of that which crawls on you. I seek protection in Allah from lions, black things,

93y

scorpions, and the inhabitants of the land, parents and offspring alike’
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Ya ardu Rabbi wa Rabbuki-llah. A‘adhu bi-llahi min sharriki wa
sharri ma fik, wa sharri ma khuliqa fik, wa sharri ma yadibbu alayk,
wa a‘iidhu bi-llahi min asadin wa aswad, wa min al-hayyati wa-1-
‘agrab, wa min sakini-l-balad, wa min walidin wa ma walad.

Al-Khattabi said that ‘the inhabitants of the land’ means the jinns that dwé
and inhabit the earth, as well as the regions of the earth. Creatures have dwell
even those that have no building or house. He [also] said that ‘father’ can somet
mean Iblis and ‘son’ can sometimes mean Shaytan. Those are al-Khattabi's Worc

The word aswad means an individual. Any individual can be called aswad
they need not be dark-skinned].

We relate in the book of Ibn as-Sunni that Anas i said: ‘Whenever we set ou
used to say tasbih until we halted on our journey”.

185
PN T°

WHAT TO SAY UPON RETURNING FROM A JOURNEY

IT IS SUNNAH to say what we have mentioned in the hadith related by Tbn ‘Uma
in the chapter on what to say when ascending and descending. ;

We relate in the Sahil of Muslim that Anas & narrated: “We returned with ¢
Prophet &, Abt Talhah and I, and Safiyyah was riding behind him on his she-can
When we were close to Madinah he said: ‘Returning, repenting, worshipping, praist
our Lord.” He continued to say that until we reached Madinah™

1 Abtt Dawad (2603), an—Nasé’i (563) in Amal al-yawm wa al-laylah, and al-Futithdt (5/146)‘:I
Hajar grades this hadith as sahh. :
2 Muslim (1345).

Kitab al-Adhkar
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Aibana ta'ibiina ‘abidan, li-Rabbina hamidin.

186
SONCE

AT TRAVELLERS SHOULD SAY AFTER THE SALAH OF SUBH

AT 1T is mustahabb for travellers to say what others say after the salah of

1ich we have already explained. Itis mustahabb for them also to say that which
¢ from the book of Ibn as-Sunni: that Abit Barazah s reported that when the

er of Allah & performed the salah of Subh—the narrator said that he only

at he said “during a journey”—he raised his voice so that his Companions

im say: “O Allah, reform for me my religion, which You have made the preser-
f my affairs. O Allah, reform for me my worldly life, in which is my livelihood”
“And reform for me my Hereafter, to which You have made my return” thrice;
. Iseek protection in Your pleasure from Your wrath; O Allah, I seek protection in
ice; “None can withhold what You grant, and none can grant what You withhold.
sht of the mighty does not avail them before You.™
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Allahumma aslih i dini-lladhi ja‘altahu ismata amr, Allahumma
aslih i dunyiya-llati ja‘alta fihd ma‘ashi (x3).
Allahumma aslih [f akhirati-llati ja‘alta ilayha marji (x3).
Allahumma a‘adhu bi-ridaka min sakhatik, Allahumma a‘ndhu bik (x3).

La mani'a li-ma a‘tayt, wa la mu'tiya li-ma mana't, wa
1a yanfa‘u dha-l-jaddi minka-l-jadd.

Ibni as-Sunni (516).
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187 . : 189

WHAT TO SAY UPON SIGHTING ONE’S HOMELAND . : WHAT TO SAY TO SOMEONE WHO 1S

RETURNING FROM A JOURNEY
IT IS MUSTAHABB to say what we mentioned in the hadith from Anas ;
previous chapter. It is also mustahabb to say upon seeing one’s homeland: “Q STAHABB to say: ‘Praise be to Allah Who has kept you safe,” or ‘Praise be to
give us stability and good sustenance in it has joined together disunited affairs by means of you,” or suchlike.

Pl
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Allahumma-j'al la-na biha qardran wa rizqan hasand. ‘ Al-hamdu li-Uahi-ladhi sallamak.

0%

A pAEE e Ayl
88 | Al-hamdu li-lahi-lladhi jama‘a-sh-shamla bik.
1 ;

& says: “If you give thanks I will certainly give you increase” The hadith

N hah @& in the next chapter refers to this.

WHAT TO SAY WHEN RETURNING FROM A~ : ‘ {fo 2 ?L.‘g °i°§’ % Jj%
JOURNEY AND ENTERING ONE’S HOME 2 rJ -

WE RELATE FROM the book of Ibn as-Sunni that Ibn ‘Abbas i related that w
the Messenger of Allah € returned from a journey and went to his family he
“Turning turning, to our Lord returning, not leaving behind any sin [unforgiven]. 190
;o/) {’/;asz,;agﬁo: . ‘ SAGE
L Y dats . N

Tawban tawbd, li-Rabbina awba, 1a yughddiru hawba. WHAT TO SAY TO SOMEONE RETURNING FROM AN

is aski ‘ ST ~ ‘ EDITION FOR THE CAUSE OF ALLAH
I say that tawban tawba is asking for tawbah, ‘to turn towards It is in the ac EXP
tive case either by being connected to the implicit [phrases] ‘turn to us’ (fub ala " 1
i - i that ‘A’ishah & said: “The Messenger of
tawba) or ‘we ask You for repentance’ (nasaluka tawbd). The word awba s in the s ' AhTE FROM the book Oj.n’n as\/\?}\:nn;;h:ame o r:et hten and took hisghand
sense and takes its meaning from the verb aba, meaning ‘he returned. The ph a.d been on an expedition. When he ¢ . it and conferred
‘not leaving’ means ‘not discarding’ and the word hawba, meaning ‘sin’ (ithm), anc DPraise be to Allah, Who has given you victory, given you migi,

»g

written with a fathah on the ha’ or with a dammah (hiiban). ; 10t upon you. )
SaRl el 3.6 sl a5l

{ Al-hamdu li-lahi-lladhi nasaraka wa a‘azzaka wa akramak.

1 Al-Futihat (s/175). Tmam an-Nawawi does not specify the book of hadiths in which this invocall
can be found. Tt is a hasan hadith and is present in the Kitab ad-Du ‘@’ of at-Tabarani. bn Hajar ment
a supporting narration for it.

2 Ibn as-Sunni (536). Ibn Hajar grades it as sahih. Ibn as-Sunni (537).
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NI

WHAT TO SAY TO SOMEONE WHO IS RETURNING FROM HA

WE RELATE FROM the book of Ibn as-Sunni that Ibn ‘Umar

came to the Prophet g and said: I intend to go and perform Hajj.’ So the Mes
of Allah & walked with him and said: Young man, may Allah provide yoy W
fear of Allah, turn you towards good and be your sufficiency for what is importan
when he returned he greeted the Prophet &, who said: ‘Young man, may Allah
your Hajj and forgive your sins and compensate you for your expenditure™

T A T TR L SO L ATt NEPTOrP
f@\ﬂ%‘ﬂ\gﬁwjj“ﬂvj\m\ﬂjj)
.;];:11 <19 B‘ZTQSJ/;}’/‘; 6 - ‘ﬁ-\\‘}j
Zawwadaka-llahu-t-taqwa, wa wajjahaka fi-1-khayr, wa kafaka-lI-muhimm
Qabila-llahu Hajjak, wa ghafara dhanbak, wa akhlafa nafaqatak.

And we relate from the Sunan of al-Bayhaqi that Aba Hurayrah & relate
the Messenger of Allah & said: “O Allah, forgive the pilgrim and anyone for who,
pilgrim asks for forgiveness”* According to al-Hakim, this hadith is sahih acco
to the criteria of Muslim. ‘

\’3/0 ’//0/0 - ul/oo,e Q‘L/
.CBJ\:{JJAA:W\OA)) chJ}J.g.c\rz,U\
Allghumma-ghfir li-1-hajj, wa li-mani-staghfara lahu-1-hdjj.

192
NI

WHAT TO SAY WHEN FOOD IS BROUGHT

WE RELATE FROM the book of Ibn as-Sunni that ‘Abdullah ibn ‘Amr ibn al-
related that when food was brought to the Prophet & he used to say: “O Alla

us in that which You have given us as sustenance, and protect us from the punishi
of Hell-Fire. In the name of Allah>"

1 Ibn as-Sunni (538). According to Ibn Hajar this hadith is weak.
2 as-Sunan al-kubrd of al-Bayhaqi (5/261). Ibn Hajar grades it as hasan.
3 Ibn as-Sunni (459).
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mma barik land fi-ma razaqtand, wa qind ‘adhaba-n-Nar. Bismi-llah.

£ DESIRABILITY OF A HOST SAYING ‘EAT  AND SIMILAR
THINGS TO HIS GUESTS WHEN FOOD IS PRESENTED

hat it is mustahabb for the host to say to his guests upon presenting the
hie name of Allahl, or Eat!, or as-$alah!' or other words that clearly express
on to start eating, when food is presented. These words are not wajib: it is
to present the food to them. They may eat simply because the food has been
d, without any specific words. According to some of our [Shafi‘i] colleagues,
s are essential, but the correct view is the other one. The authentic hadiths
mission for [eating] are interpreted as indicating the desirability [of averbal

194
A

MENTIONING THE NAME OF ALLAH
WHEN EATING AND DRINKING

TE FROM the Sahihs of al-Bukhari and Muslim that ‘Umar ibn Abi Salamah
d: “The Messenger of Allah & told me: ‘Mention the name of Allah and eat
t right hand.”
elate in the Sunans of Abit Dawid and at-Tirmidhi that ‘A’ishah
Messenger of Allah £ said: “When any one of you eats, he should mention
e of Allah at the beginning; and if he forgets to mention Allah at the beginning,
Id say: ‘In the name of Allah’ at the beginning and the end of it At-Tirmidhi
this hadith as hasan sahih.

s recommended to wash the hands before eating; hand-washing is also sometimes called wudi’,
aldhl! is metonymic since the food also comes after wudi’.
ukhari (5376), Muslim (2022), Al-Muwatta’(2/934) Abil Dawid (3777), at-Tirmidhi (1858), Ibn
7) and an-Nasd' (278).

U Dawid (3767) and at-Tirmidhi (:859). Ibn Hajar grades it as hasan.
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Bismi-llahi awwalahu wa dkhirah.

We relate in the Sahih of Muslim that Jabir & related that he heard the Meg
of Allah £ say: “When a man enters his home and remembers Allah & on ¢
and on eating, Shaytan says: ‘There is no lodging or supper for you.'If he ente
does not remember Allah £, Shaytan says: ‘You have found lodging for the nigh
does not remember Allah £ on eating he says: ‘You have found lodging and sup

We also relate from the Sahih of Muslim that Anas & narrated a hadith abouy '
the manifest miracles of the Messenger of Allah &%, [which occurred] when Abi Tal
# and Umm Sulaym & invited him [to eat]. The Prophet & said: “Give permi
for ten” Permission was granted and they entered. The Prophet & said: “Ba
mention the name of Allah #.” They ate until he had done the same for eighty 1

We also relate from the Sahih of Muslim that Hudhayfah 4 narrated: “Whe
partook of food with the Messenger of Allah ¢ we did not lay our hands on it
the Messenger of Allah # had put his hand on it. Once, we partook of food
him and a young girl came as if pushed forward. She started to put her hand
food, and the Messenger of Allah 4% took her hand [away]. Then a Bedouin cam
if pushed forward, and he [the Messenger of Allah ] took his hand [away]. T
the Messenger of Allah & said: ‘Shaytan makes food lawful for himself if the
of Allah is not mentioned on it. He brought this young girl to make the food |
[for himself], but I took hold of her hand. Then he brought this Bedouin to ma
food lawful [for himself], but I took his hand. I swear by the One Who holds myli
His hands that [Shaytan’s] hand is in my hand with their hands.’ Then he mentio
the name of Allah and ate™

We relate in the Sunans of Aba Dawiid and an-Nasa’i that Umayyah ibn Makh
a Companion, & said: “The Messenger of Allah & was sitting while a man was e )
He did not mention the name of Allah until just one morsel of his food remal
When he raised it to his mouth he said: ‘In the name of Allah at the beginning anc
end of it.” The Messenger of Allah 4 smiled then said: ‘Shaytan kept on eating with
but when he mentioned the name of Allah, Shaytan threw up what was in his bell

I say: Makhshi has fathah on the letter mim with no vowel on the kha’, kastral
the letter shin, and a doubled ya’. This hadith suggests that the Prophet & did
know until the end that the man had not remembered the name of Allah, for
had known he would not have refrained from telling him to mention Allah.¢

We relate in the book of at-Tirmidhi that ‘A’ishah ¢ related that the Messel
of Allah # was once eating food with six of his Companions when a Bedouin ¢

1 Muslim (2018) and Aba Dawid (3765).

2 Muslim (2040).

3 Muslim (2017), Abit Dawiid (3766), an-Nasa’'1 (273), and Ibn as-Sunni (460).

4 Abi Dawid (3768), an-Nasa'i (282), Ahmad (4/336), and al-Hakim (4/108), who grades it a
adh-Dhahabi agrees.

s sal
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t in two morsels. The Messenger of Allah & said: “If he had mentioned
 would have been enough for you all™ According to at-Tirmidhi, this hadith
lat’e from Jabir i, from the Prophet £ who said: “Whoever forgets to make re-
a‘nie of Allah while eating, let him recite, Say, He is Allah, One’ when he finishes™
 that the ‘ulama’ agree as to the desirability of mentioning the name of Allah
ginning to eat. If one leaves it out at the beginning, intentionally, uninten-
or because of coercion or some other impediment and then he is able to do
kéting, it is mustahabb for him to mention the name of Allah. This is because
adith mentioned earlier. One should say In the name of Allah at the begin-
he end of it as is narrated in the hadith. Invoking the name of Allah when
, water, milk, honey, soup or other drinks is as desirable as when eating. The
ay that it is mustahabb to mention the name of Allah aloud, so that it may
inder for others to say the name and in order that one may be imitated in

. And Allah knows best.

IN CONCLUSION: SOME RULINGS RELATING TO
MENTIONING THE NAME OF ALLAH OVER FOOD

most important thing to know about the tasmiyah,” and the amount that is
e is that the best thing is to say: In the name of Allah, the Beneficent, the Merciful.
ays In the name of Allah, that will suffice, and he will have fulfilled the Sunnah.

pplies even if that person is in a state of major ritual impurity, menstruating, or
¢ All those who eat should remember Allah. And I have mentioned that in my
t;Tabath, in the biographical notice of ash-Shafi'i, may Allah have mercy on
resembles the greeting of saldm and responding to a person who sneezes, in
se that if one of a group remembers Allah it suffices for the rest.

NI
NOT EINDING FAULT WITH FOOD
LATE FrROM the Sahihs of al-Bukhariand Muslim that Aba Hurayrah % report-

the Messenger of Allah & never found fault with food. If he had an appetite
e ate it, and if he disliked it he left it Another version of Muslim states: “And

ad no appetite for it, he remained silent™

Tirmidhi (1859).
asmiyah means saying the name of Allah.
Bukhari (5409), Muslim (2064), Abit Dawiid (3764), and at-Tirmidhi (2032).

345




THE BOOK OF REMEMBRANCES Kitab al-Adhkar

ar” He called for it and started to eat some of it. He said: “Vinegar is a

We relate in the Sunans of Abit Dawid, at-Tirmidhi and Ibn Majah from . ]
jment, vinegar is a wonderful condiment.™

a Companion, who said: “I heard the Messenger of Allah 2 being asked b 1 cond
[who said] ‘there are foods that I refrain from”. [The Prophet §] said: “Dg
something become agitated in your breast by which you will resemble Chrig

I say that the [name] Hulb is written with a dammah on the letter ha’and
on the letter ldm and with a ba’.

The word yatahallajanna is written with ha’ before the lam, followed by th ‘ SAE
jim. This is how it is spelt by al-Harawi, al-Khattabi and the majority of the j;
and that is how we spell it in our sources of listening to the Sunan of Aba Dawy T TO SAY WHEN PRESENT AT A MEAL AND ONE IS FASTING,
others with a h@’. Abi as-Sa‘adat Ibn al-Athir also reports the same with.a j; IN THE CASE WHEN ONE DOES NOT BREAK HIS FAST
adds that it is also narrated with the letter kha’, but they both have the same m g

According to al-Khattabi, it means ‘do not let him fall into doubt about it’ I . g eROM the Sahih of Muslim that Aba Hurayrah & narrated that the
that its origin is from the word al-halj, which means ‘movement and confusio ' er of Allah & said: “If any of you is invited [to eat] he should accept. If jle
from which comes [the expression] carding cotton’ He also says that the phra‘ he should supplicate [for his host] and if he is not fasting he should.eat: >
will resemble Christianity’ means ‘you will come close to resembling it\ Mu . lsmd’say that the meaning of fa-l-yusalliis that he should make a supplication.

means to come close in resemblance. in the book of Ibn as-Sunni as well as others that he & said: “If he is

ng he should eat, and if he is fasting he should pray for blessings upon it™

198

196 ‘
AN : . 199
THE PERMISSIBILITY OF SAYING ‘I DO NOT HAVE AN N
APPETITE FOR THIS FOOD’ OR ‘I DO NOT ORDINARILY WHAT TO SAY WHEN ONE IS INVITED FOR
EAT IT AND THE LIKE IF NECESSARY ] A MEAL AND OTHERS FOLLOW

WE RELATE FROM the Sahihs of al-Bukhari and Muslim that Khalid ibn al-W . son prOM the Sahhs of al-Bukhiri an d Muslim that Tbn Mas'id & narrat-

4, reported that a roasted lizard was presented to the Messenger of Allah & an ’ .+ man invited the Prophet & for a me al which he had prepared. He & was
ha.nddrr}llc.)v;d tc()1w1a<rhd_sl‘i(ti. [Tlilczis.e“;;re;enlt'] sa;d;l“lt—is ?,,héard’ %efls\? ngber th{“nah’s h: of five [people to be invited]. A man followed them. When he came to jche
;a1se di g harll ' d : 1 aske 1 ° tI; 1§a.r f.faram.. »1e said; “No, but this wa: he Prophet 4 said: “This man followed us. Give him permission if you w”lsh;
ound in the land of my people, so T find it of-pufting: ; se he will go back” He said: “I give him permission, Messenger of Allah™

197
S CF

PRAISING THE FOOD THAT ONE EATS

WE RELATE FROM the Sahih of Muslim that Jabir & reported that the Prophe fuslim (2052), AbG Dawid (3820), at-Tirmidhi (1840), and an-Nasai (7/14).
“We have noth Uslim (1431), Abat Dawid (3742), and at-Tirmidhi (781).

‘ bn as-Sunni (410) and an-Nasa’1 (300).
\I-Bukhari (5343), Muslim (2036), and at-T irmidhi (1099).

once asked his family for condiment to eat with bread. They said:

1 Al-Bukhari (5391), Muslim (1945), al-Muwatta’ (2/978), Ab Dawid (3793),and an-Nasa'1 (7/ 198+
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HOW TO ADMONISH AND INSTRUCT
SOMEONE WHO ERRS WHEN EATING

WE RELATE FROM the Sahihs of al-Bukhari and Muslim that ‘Umar ibn Abi Sa
4s reported: “I was a youngboy in the care of the Messenger of Allah . My han
to stray in the plate. The Messenger of Allah & said to me: ‘Boy, mention t}
of Allah, eat with your right hand, and eat from what is in front of you Ace
to a report in the Sahih he said: “One day I ate with the Messenger of Allah
started to eat from the sides of the plate, so the Messenger of Allah & toldm
from what is in front of you™ I say that tatishu, with a kasrah on the ta and the
that a ya’ with a sukiin, means to move about and to stretch over to the s1de
plate instead of confining oneself to one place.

We relate in the Sahihs of al-Bukhari and Muslim that Jabalah ibn Subay

“We were afflicted by a year of famine in the company of Ibn az-Zubayr. Th
were provided with dates. ‘Abdullah ibn ‘Umar 4 passed by us while we were ¢;
and said: ‘Do not take two [dates] at once, for the Prophet # prohibited the taki
two [dates] together. Then he said: ‘Unless a man asks permission from his broth
His words Ia tugarini, ‘do not take two at once, mean ‘let not a man eat two dat
one mouthful’

We relate in the Sahih of Muslim that Salamah ibn al-Akwa* & reported t
man once ate with his left hand in the company of the Prophet . He said: “Eat
your right hand” [The man] said: “I cannot” [The Prophet ¢] said: “You willn
able to™ Nothing had prevented him but pride.s He never lifted [his right hand]
his mouth again.® This man was Busr—with a dammah on the ba’ and with sin
Ra‘ al-Ayr—with a ya’and a fathah on the a4yn—and he was a Companion.
explained his circumstances and the explanation of this hadith in the Sharh S
Muslim. And Allah knows best.

1 Al-Bukhari (5376) and Muslim (2022).

2 Al-Bukhari (2455), Muslim (2045), Ab& Dawad (3834), and at-Tirmidhi (1815). ;

3 The instruction to eat with his right hand is proof of having to encourage good and prohlbl
even while eating,

4 This is proof of the permissibility of cursing one who contravenes a religious ruling withO,k
excuse, .

5 According to al-Qadi ‘Iyad, this is evidence that he was a hypocrite. The author states that

and disobedience alone do not entail hypocrisy, but they are sins. Eating with the left hand is prohlblf

if there is no excuse for doing so. If there is something that prevents a person from eating with his tl
hand, such as sickness, a wound, or anythirig else, then it is not makrizh for them to eat with the left
6 Muslim (2021).
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THE DESIRABILITY OF TALKING WHILST EATING

upjECT is the hadith of Jabir which we have already cited, in the chapter

g food. Imam Abit Hamid al-Ghazali said in al-Thya’ ,“Part of the etiquette
s to speak about good things while eating, and to talk about the stories of
people concerning food and other things”

202
SANCE

WHAT SOMEONE WHO EATS WITHOUT BECOMING
SATIATED SHOULD SAY AND DO

TE FROM the Sunans of Abi Dawid and Ibn Majah that Wahshi ibn Harb

ted that the Companions of the Messenger of Allah & said: “Messenger of
at but we are not satisfied” He 4 said: “Perhaps you are eating separately”
replied. He said: “Then come together for your meals and remember the

»y

llah on your food, and you will be blessed in it.

203
SO
WHAT TO SAY WHEN EATING WITH SOMEONE

WHO HAS A BODILY DEFECT

ELATE FROM the Sunans of Abt Dawiid, at-Tirmidhi and Ibn Majah that Jabir
orted that the Messenger of Allah 48 took the hand of a leper and put it in
with him, and said: “Bat: In the name of Allah, trusting in Allah and relying

n Him?*

;Déwﬁd (3764) and Ibn Majah (3286). Ibn Hajar grades it as hasan owing to its supporting

1 Dawid (3925), at-Tirmidhi (1818), Ibn Majah (3542), and al-Futithat (5/216). Ibn Hajar grades
thas hasan.
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Bismi-llghi thigatan bi-lldhi wa tawakkulan ‘alayh.
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SN

THE DESIRABILITY OF A HOST SAYING ‘EAT TO HIS
GUESTS AND OTHERS WHEN THEY LIFT THEIR HANDS
FROM THE FOOD AND SAYING IT REPEATEDLY UNTIL HE
HAS ASCERTAINED THAT THEY HAVE HAD ENOUGH; AND
THAT OF DOING THE SAME WITH DRINK, PERFUME, ETC;

KNOW THAT THIS is mustahabb, so much so that it is mustahabb for a man wit
wife and other dependants who he suspects have lifted their hands while the
need to eat, even only a little. Here is some of the evidence for this.

We relate from the Sahih of al-Bukhari that Ab Hurayrah & narrated a
hadith which includes manifest miracles of the Messenger of Allah &, Once

Abi Hurayrah @ was extremely hungry he sat in the street requesting those
passed by him to recite the Qur’an to him, hoping that they would invite him
meal]. Then the Messenger of Allah 4 sent him to the People of the Suffah a
made them all drink their fill from a single goblet [of milk]. He recounéed the h

until he said: “The Messenger of Allah & told me: ‘Only I and you remain.’ [ s

“You have spoken the truth, Messenger of Allah.” He said: ‘Sit and drink. So I sz
drank. He said: ‘Drink’ And I drank. He continued to say: ‘Drink’ until I said:
by Him Who has sent you with the truth, I cannot find any room for it. He sai

me see it’ I gave him the goblet, and he praised Allah and mentioned His nam
drank the remaining milk™

205
NI

WHAT TO SAY WHEN ONE HAS FINISHED EATING

WE RELATE FROM the Sahih of al-Bukhari from Abi Umamah & that when

Prophet & removed his table [because people had finished eating] he would rect

1 Al-Bukhari (6452).

» We omit the translation at this point since in the author’s explanation which follows there

several possible interpretations.
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Al-hamdu li-llahi kathiran tayyiba, mubarakan fih, ghayra
makfiyyin wa la muwadda’, wa 1a mustaghnan anh, Rabband.

ler version states that when he had finished his meal—and he once said it
oving his table, “Praise belongs to Allah Who has sufficed us and slaked our
fficed and unrejected”

.)jzi;&;yi;j;;mgg\;cﬁ@p\;&m’\
mdu li-lahi-lladhi icafdnd wa arwand, ghayra makfiyyin wa 1a makfir.

makfiyy, with fathah on the letter mim and with a doubled ya’, is the correct
narration. Most narrators narrate it with the hamzah, but this is incorrect
rabic language, whether it is derived from [the words] kifdyah ‘sufficiency’
4-l-ind’, ‘I overturned the vessel. In the same way, one cannot say magqri for
from qirdah, nor marm? for the word marmiyy, both with hamzah.
thor of Matali‘ al-anwar, in his explanation of the hadith, says that all of this
t is concerned with food; and that is what the pronoun refers to.
ding to al-Harbi, makfiyy means a vessel that is upturned because there is
for it, as he said ‘not free of need for it, or because of the lack of it. And the
ot shown ingratitude’ means not denying the blessings of Allah # in it but
gratitude, not withholding acknowledgement of them and praise for them.
Khattabi holds the view that what is intended by all of this du‘@’ is the Maker 8
he pronoun refers back to Him; and that ghayr makfiyy means that He feeds
ot fed—an interpretation apparently based on the root meaning of kifayah,
¢y’ Others have also held to this explanation of the hadith, i.e. that Allah
1eed of any helper or assistant. According to al-Khattabi the meaning of [d
da‘ is ‘not discarding seeking from Him nor the desire for Him’; and this also
meaning of [not] being free of Him.
bband is in the nasb (accusative) case according to this, in the sense of singling
praise, or in the vocative [O our Lord]: it is as if he was saying, ‘O our Lord,
fpraise and our du@”’ Those who putitin the raf* (nominative) case (Rabbuna)
it and make it a predicate, which is how al-Asili restricted it, as if one were
That is our Lord’, or ‘You are our Lord" It is also sound to use kasrah [Rabbina)
sition for the Name in the words, ‘Praise belongs to Allah . .. [our Lord]
as-Sa‘adat Ibn al-Athir mentions in Nihayat al-gharib something similar to
ifference of opinion in summary form: “If one puts ‘our Lord’ in the nomina-
¢ (Rabbuna), then it is as a subject delayed to the end, meaning: ‘Our Lord is
fliced and not taken leave of. . ; making ghayru in the nominative case as well”
says: “The statement can also refer back to the word ‘praise’ (al-hamd) as if
e to say: . . .much praise, that is not sufficient, or taken leave of;, or free from
ed of this praise™
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[I?n al-Athir] adds: “And not taken leave of (muwadda®)’ means ‘withg
obedience’; it is said that this is from the word al-wada‘ (farewell), to hmlt
And Allah knows best” O
And we relate from the Sahih of Muslim that Anas & reported that the M,
of Allah £ said: “Allah & loves it when His servant eats food and praises H
and when he drinks and praises Him for it :
We r.elate in the Sunan of Abii Dawid and the books al-Jami‘and ash-Si '
at-’.l“lrmldhi, that Aba Sa‘id al-Khudri 4 narrated that when the Prophet g
eating he said: “Praise be to Allah, Who has fed us and given us to drink ‘
Muslims> e
z
|

. 0 S\ NG et .ﬁ Loso. Nt
w:\.mﬁ ; J\)\.ﬂ.‘u)w gﬁ:\j\gﬂ/w} |
Al-hamdu li-lahi-lladhi atamand wa saqdand wa ja‘aland Muslimin

We relate in the Sunans of Abtt Dawid and an-Nasa'1, with sahih isndads, th
Ayyiub Khalid ibn Zayd al-Ansari % reported that when the Me'ss.enger o,fA
ate and drank he said: “Praise be to Allah, Who has provided [food and drink]
it easy to swallow, and made a way out for it”3

P
T [
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> e o) J») AL gung ‘UQ"”) ‘.g.L\ L”S:\-“ f&éi&d\
Al-hamdu li-Uahi-lladhi atama wa saqd, wa
sawwaghahu wa ja'ala lahu makhraja.

#

' We relate in the Sunans of Abit Dawid, at-Tirmidhi and Ibn Majah that My
ibn Anas @ reported that the Messenger of Allah ¢ said: “Whoever eats foo

says: Praise be to Allah, Who has fed me this and provided me with it without any p
and might from me, his past sins will be forgiven™

74 < w o 0% o PP PRI e PP T Pt
iy e J5 8 b asy b LBl il sl
Al-hamdu li-lUahi-lladhi ot amani hadha wa razaqanihi
min ghayri hawlin minni wa la quwwah.

?

. We relate in the Sunans of an-Nasa’i and the book of Ibn as-Sunni, with a /
isnad, that Abd ar-Rahman ibn Jubayr the Tabi‘l stated that a man who serve
Prophet & for eight years told him that he heard the Prophet  say, when fo0
brought to him: “In the name of Allah,” and when he had ﬁnishéd: «O Allah, You
fed and given to drink, You have freed from need, and You have relieved us, guid
and revived us. So to You be all praise for what You have granted.”

1 Muslim (2734).

2 j:ll;u Dé:lWL:ld (3850), at-Tirmidhi (3453), and Ibn Majah (3283). Ibn Hajar grades this hadith as
3 u D'f\Wl:ld (3851) and An-Nasa’i (285). Ibn Hajar grades this hadith as sahih.

4 Abt Dawad (4023), at-Tirmidhi (3454), and Ibn Majah (3285). o

5 Ibn as-Sunni (466). Ibn Hajar grades this hadith as sahih.
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Allahumma atamta wa asqayt, wa aghnayta wa aqnayt, wa
hadayta wa ahyayt, fa-laka-l-hamdu ala ma a‘tayt.

he book of Ibn as-Sunni that Abdullah {bn‘Amr ibn al-‘As & reported

& used to say when he finished his food: “Praise be to Allah, Who
nd satisfied our hunger and our thirst, and bestowed every

eint
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Al-hamdu li-llahi-lladhi manna ‘alaynd wa hadand, wa-
lladhi ashba‘ana wa awrand, wa kulla-l-ihsani atand.

the Sunans of Aba Dawid and at-Tirmidhi as well as the book of
reported that the Messenger of Allah & said: “If any
Sunni “If Allah gives any one

elate in
nni that Tbn ‘Abbas &
4 eats food”—and in a narration by Ibn as-
od”—“he should say: O Allah, bless us in it and give us better than it to eal.
ne to whom Allah gives milk to drink should say: Allah, bless us in it and
for us; for there is nothing but milk that suffices both as a food and a drink

ger”> At-Tirmidhi endorsed this hadith as hasan.

o % ox yeo E, Y IRAREE e
s} a ably 4 WAL Al

ing hun

Allahumma barik land fihi wa at‘imna khayran minh.

wl’\

S0 zo . /.’ 0y 1.
Allahumma barik lana fihi wa zidna minh.

late in the book of Ibn as-Sunni, with a weak isnad, that Abdullah ibn Mas‘ad
srted that when the Messenger of Allah & drank from a vessel he would take
reaths [afterwards]; he praised Allah with every breath and thanked Him at

¢ other narrations which strengthen this hadith.

1as-Sunni (467). Ibn Hajar cites som
(475), and an-Nasd’1 (286).

Abfl Dawid (3730), at-Tirmidhi (3451), Ibn as-Sunni
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THE DUA’ OF INVITEES AND GUESTS FOR THEIR
HOST WHEN THEY HAVE FINISHED EATING

WE RELATE FROM the Sahih of Muslim that Abdullah ibn Busr s,

on the ba’and a sukin on the sin—a Companion,

& came as a guest to my father, We brought him food and a waterskin with mil‘
he ate from it. Then he was brought dates, and he ate one of them, placed the
stone between his fingers, and put his index and middle fingers together> Sh

said, “It is my opinion that what this signifies, if Allah, exalted is He, wills, is p];
the date-stone between the two fingers.”

After that he passed it to the person on h
said: ‘O Allah, bless them in what You ha
have mercy on them™

Isay: al-watbah, with a fathah on the letter waw and with a sukan on the legt
followed by ba’, means a leather bag that contains milk.

o)O/ofoﬁ/o.e,o’:ﬁf//.a}/o /5)"2"
Allahumma barik lahum fima razaqtahum, wa-ghfir lahum Ja-rhamhum.

We relate in the Sunan of Aba Dawiid and other sources, with a sahij

h isndd, t
Anas #, narrated that the Messenger of Allah 4 came to Sa'd ibn ‘Ubadah
brought some bread and oil and he ate. Then the Prophet ¢ said: “May those who

break their fast with you, may the pious eat your food, and m‘ay the angels pray for you

2. K¢ 8 ot - og/, okt o //,’/;,1 o Tare PYP AL
A fiiﬁ:s.‘l.c ERWIT (é_—ww Y & 3Ll ré:.uc Ll
Aftara ‘indakumu-s-sa’imin, wa akala ta‘amakumu-
l-abrar, wa sallat alaykumu-l-mala’ikah,

Then he was brought a drink and he d
is right. My father said: ‘Pray for us.|
ve provided for them, and Jorgive them

We relate in the Sunan of Ibn Majah that ‘Abdullah ibn az-Zubayr

#% repor
that the Messenger of Allah s broke his fast together with Sa‘d ibn Mu‘adh :

said: “May those who fast break their fast with you.’s
Oyl LK S

Aftara ‘indakumuy-s-sa’iman, . |

1 Muslim (2042), Abi Dawid (3729), at-Tirmidhi (3571),
al-laylah.

2 Abt Dawid (3854).
3 Ibn Majah (1747).

and an-Nasa’i (201) in 4mal al-yawin

Kitab al-Adhkar

hat these are two separate events that occurred, with Sa'd ibn ‘Ubadah and

"eIate in the Sunan of Abii Dawid that a man reported tlzat Iéb'ir A%\e) said;
, Aytham ibn at-Tayyihan made some food for the Prophet . iIe 1nAv1t‘ed the
2 and his Companions. When they had finished, [the Prophet) #2] said: ‘Repay
ard your brother”‘O Messenger of Allah, what is his rewar'd? they asked. He
?When a man’s house is entered, his food eaten, his drink is drunk, and then

e du'@’for him, that is his reward and repayment”™

207
SN\

MAKING DUA’ FOR SOMEBODY WHO GIVES
ONE WATER OR MILK TO DRINK

ATE FROM the Sahih of Muslim that Miqdad #, in a long and well-known
, narrated that the Messenger of Allah & lifted his head to the heave.ns and
O Allah, feed the one who has fed me and give to drink the one who has given me
k »y

- Pl )]
e 0 e, //a"o/o °‘5Jw
(S (i galye bl 5a e BTl

Allahumma at'im man at amani, wa-sqi man saqani.

relate in the book of Ibn as-Sunni that Amr ibn al-Hamiq & narrated that
e the Messenger of Allah # milk to drink and he said: “O Allah, grc.mt that
tinue to enjoy his youth” He [‘Amr] lived for eighty years without seeing any

- )
PR A

&
Ol
p

Allahumma amti‘hu bi-shababih.

Abt Dawad (3853) and al-Futihat (5/248). Ibn Hajar states that the chain for this hadith is weak,
at it has supporting narrations which strengthen it.

Muslim (2055). S

Ibn as-Sunni (476) and al-Futihat (5/255). Ibn Hajar states that the chain for this hadlfh is weak;
€5 it has two supporting narrations which are reported by at-Tabarani and Ibn as-Sunni.
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‘O Allah, make him handsome” The na i
. rrator said: “T i
and his hair and beard were black™ awhimatthe g olnt :

)
b

Ao 2
Allahumma jammilh.

‘ Isay that jumjumah, with two jims both with dammah and in bet
with a sukiin, is a wooden vessel. Its plural is jam.djim, after which DWeen thé
nar.rlx_e.d-that being the place in Iraq where the battle between Ibn a1y j\al-‘l 0
_Ha))aj took place—because they used to make wooden vessels thereaé "
it was named thus because it was built 'from the wooden vessels of t‘heosl;::ie !

of the great number of those killed. !

208
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€=
DUA AND ENCOURAGEMENT FOR SOMEONE
WHO ENTERTAINS A GUEST

WE RELATE FROM the Sahihs of al-Bukhari and Muslim that Abd Hur h
ported that a man came to the Messenger of Allah 4 and asked him f a;’lra ;
but }%e did not have anything to offer him hospitaiity with. He said: ‘(‘)\f\’hosp
hospitable to this man? May Allah have mercy on him” A me.ln from ti1 A O_W
up and took the man with him. He recounted the rest of the hadith.* o

209
QK <

PRAISE FOR SOMEONE WHO ENTERTAINS A GUEST

WE RELATE FROM the Sahihs of al-Bukhari and Muslim that Aba Hurayra
narrated that a man came to the Messenger of Allah # and said: “I am in neZd
Messeflger of Allah ¢ sent for one of his wives, but she said: “B . Him Who ha's s
you with the truth, T do not have anything but water” He s.ent};or another and
said the same, until all of them had said the same. [The Prophet 4] asked: “Who
entertain this man tonight, and Allah will have mercy on him%% One of the Al

1 Ibn as-Sunni (478). This hadith is ha
s . hasan. See al-Futizhat (5/2s5).
2 Al-Bukhari (3798) and Muslim (2053). (1253
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d said: “I, Messenger of Allah” He went with him to his house and asked
u have anything?” She replied: “No, except for the children’s food”

0 YO
n to sleep with something, and when our guest enters put

put the childre
mp and make it appear to him as if we are eating. When he sits down to eat
and the guest ate. When

1d get the lamp and extinguish it” They sat down,
in the morning he went to the Messenger of Allah ,who said: “Allah was

ith what the two of you did for your guest. Allah & revealed this verse:
others preference over themselves, even though poverty be their ownlot.™

S0 &l s Rt 2 s
P IASI S PYIN Py
“This is taken to mean that the children did not have a crucial need for the

se normally children will demand food, even if they are not hungry, when
t. It also means that the man and woman gave preference to their

d Allah knows best”

S CR
THE DESIRABILITY OF WELCOMING GUESTS AND
PRAISING ALLAH FOR HAVING FOUND A GUEST TO

ENTERTAIN; ALSO, BEING HAPPY AND EXTOLLING
HIM FOR ENABLING ONE TO DO THIS

LATE FROM the Sahihs of al-Bukhari and Muslim, through many chains, that
ayrah @ and Shurayh al-Khuza'7 & reported that the Messenger of Allah &
Whoever believes in Allah and the Last Day should honour his guest.”
elate in the Sahih of Muslim that Abti Hurayrah & narrated that the Mes-
f Allah 4 went out one day—or one night—and he came across Abu Bakr
Umar . He said: “What brings you out at this hour?” They said: “Hunger,
er of Allah” He said: “By Allah, I have been brought out by the same thing
ught you out. Stand up.” They got up and came to a man from the Ansar. He
ot at home. When his wife saw him she said: “Welcome” The Messenger of
- asked her: “Where is So-and-so?” She replied: “He went to bring us fresh
’gThe Ansari man then came, and he saw the Messenger of Allah ¢ and his
ompanions. Then he said: “All praise to Allah! No one has a more honourable
today than I”, Then he recounted the complete hadith.*

Qui’an s5g:9. Al-Bukhari (3798), and Muslim (2053).
-Bukhari (6018) and Muslim (47).
luslim (2038).
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WHAT TO SAY AFTER EATING

WE RELATE FROM the book of Ibn as-Sunni ihat ‘A’ishah @ reported that

senger of Allah g said: “Digest your food with dhikr of Allah and with sq/;

not sleep on it lest your hearts become hard” '
Allah £ says: “Then when you enter houses, greet each other—a greet

»,

Allah of blessing and goodness!
f/w/f/,/} M 0w Zo [y ‘f.;"’//u w/fﬁ ¢ e
%%Sﬁﬂ\&mwr&w\&wbﬁ@&m@
Allah £ says: “When a greeting is offered to you, respond with a better:g
or return the same.” ‘

To és oz"’/f et dicus o s us 2
%\.&)J)j\ %L}w}-\; ‘_”.7{.9 s ";r_’;_};} \)b%
Allah & says: “Do not enter houses other than your own, until you have
permission and greeted those in them™

- 0
(AR RGN TSE PR TANEER)N
G 1235140 ES e LN

Allah & says: “And when the children among you come of age, let them
ask for permission, as did those before them.”s .

o
s

{1k e Gl SN B5les Aﬂ\fs’:wdw\!\ 155

Allah # says: “Has the story reached you of the honoured guests of Ibs
They entered his presence, and said: ‘Peace!’ He replied, ‘Peace!’”

\.\!i.f /o ;0\/ L°\ L0z é P :E o,
L s 2 _g%opgpe,\b\d.m}
p

{gﬁ,d\guﬁwu&\

3
.

S

Know that the essence of greeting is established by the Book, the Sunnah, a
consensus of the Ummah. The specific and subsidiary rulings, however, are in
able. I will summarise the essence of it in brief chapters, if Allah & wills. All
guidance, rectitude and care are granted by Him. ‘

1 Ibn as-Sunni (489) and al-Futiihat (5/264). According to Ibn Hajar, this is not an establishe:
even though its meaning is strong.

2 Qur’an 24:61.

3 Qur’an 4:86.

4 Qur’an 24:27.

5 Qur’an 24:59.

6 Qur’an si:24.
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THE MERITS OF GREETING AND THE
ORDER TO EXTEND GREETINGS

sroM the Sahihs of al-Bukhari and Muslim that Abdullah ibn Amr ibn
;orted that a man asked the Messenger of Allah £5: “Which part of Istam
e replied: “That you feed people and greet those whom you know and

»y

m you do not know:!
relate from the same Sahihs that Aba Hurayrah & reported that the Mes-
llah & said: “Allah created Adam in His form, and his height was sixty
#).> When He had created Adam, He told him: ‘Go and greet that group
ho are sitting down, and listen to what they greet you with; for that will
eting and the greeting of your progeny. He said: ‘Peace be upon you. They
pon you be peace and the mercy of Allah’ They added ‘the mercy of Allah’”

Lele i// rm\
Yido,, 207 331 B
PUFRSSTONEAS W

As-salamu ‘alaykum.
As-salamu alayka wa rahmatu-llah.

relate from the same Sahihs that al-Bara’ ibn ‘Azib ¢ related that the Mes-
Ilah & instructed [people to do] seven things: visit the sick, follow funeral
s, respond when someone sneezes, help the weak, assist the oppressed,
etings, and fulfil vows.* This is the wording of one of al-Bukhari’s narrations.
ate from the Sahih of Muslim that Aba Hurayrah & reported that the Mes-
llah & said: “You [people] will not enter Paradise until you have true faith,
ill not have true faith until you love one another. Shall I not show you a
ich, if you did it, would cause you to love one another? Exchange greetings
ourselves.’s
- relate from the Sunan of ad-Darimi as well as from the books of at-Tir-
Majah and others, with good isndads, that Abdullah ibn Salam & narrated:
he Messenger of Allah & say: ‘O people, exchange greetings, feed people,
amily ties, and perform salih while others are sleeping, and you will enter
dise of your Lord in peace”® At-Tirmidhi describes this hadith as sahih.

khari (12), Muskim (39), and Ab@ Dawid (5194).
oXimately thirty metres.
khari (3326) and Muslim (2841).
<hari (1239), Muslim (2066), and at-Tirmidhi (2810).
(54), Abts Dawad (5193), and at-Tirmidhi (2689).
Arimi (2/275), at-Tirmidhi (2487), and Ibn Majah (3251).
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We relate in the books of Ibn Majah and Ibn as-Sunni that Abg Um
ported: “The Prophet # ordered us to exchange greetings.” ‘

And we relate from the Muwatta’ of Imam Malik that Ishaq ibn ‘Abq
AbI Talhah related that at-Tufayl ibn Ubayy ibn Kab told him that he
to [the house of ] ‘Abdullah ibn ‘Umar & and go with him to the market.
did not pass by any ragman, merchant, poor man or anybody else withou
him. At-Tufayl said: “I came to ‘Abdullah ibn ‘Umar one day and he follow
the market. I asked him: ‘What do you do in the market, as you do not sto
merchandise, or ask any price, or bargain, or sit in the gatherings of the ma
replied: Tsay: “Sit with us, let’s talk”” Ibn ‘Umar & told me: ‘O Aba Batar’ @
had a big stomach), ‘we only come for the greeting. We greet everyone we

We relate in the Sahih of al-Bukhari that Ammar & said: “Three qualitie:
that whoever possesses them all possesses the whole of faith: impartiality {
oneself, being generous in greeting the whole world, and spending des
miserliness.

I say: “In these three phrases, good in the Hereafter and in this world
bined. Justice entails that one should fulfil all the rights of Allah & and what
commanded one to do, refrain from all that He has forbidden, and to fulfil th
of and duties towards people. One should not seek that which is not his. One
be impartial to oneself, also, and not let oneself succumb to doing any intri
vile deed. “Being generous in greeting the whole world” means all of manki
means that one should not act haughtily towards anyone, and that there sho
be any ill feeling between one and anybody else that could prevent him from g
them. Spending in spite of miserliness requires complete reliance on and trusti
# and compassion for the Muslims, among other things. We ask Allah &
and guidance to do all of this”

al

213
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THE MODE AND METHOD OF GREETING

KNOW THAT THE best greeting is to say: ‘Peace be upon you, and the mercy an
ings of Allah’ One should use the plural even if the person greeted is alone. Th
who replies should say: ‘And upon you be peace and the mercy and blessings of
One should use the conjunction ‘and’ ' ;
One of those who stipulated that the best thing for the one initiating the gre

1 Ibn Majah (3693) and Ibn as-Sunni (215). The author of az-Zawa’id states that the chain.
hadith is sahih and its narrators are trustworthy. It is also classified as hasan by Ibn Hajar.

2 Al-Muwatta’ (2/961-962). Ibn Hajar classes this hadith as mawqiif sahih.

3 Al-Bukhari (20).
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and the mercy and blessings of Allah’ was the Imam and
Hasan al-Mawardi in his book al-Hawi, in the Kitab
well as Imam Aba Sa‘d al-Mutawalli of our colleagues in Kitab Salat aZ]ug
ﬂ és others. The evidence for it s that which we relat‘e frorn t.he Musnad o
.nd the Sunans of Aba Dawad and at-Tirmidhi, that Tmran ibn al—Hus)ayn
1 came to the Messenger of Allah ¢ and said: ‘Peace be upon you. HS
gnd then he sat down. The Prophet & said: “Ten’ Ther% another camde an
be upon you and the mercy of Allah.’He respond.ed (to him and he sat owr;.
« & said: “Twenty. Then another came and said: ‘Peace be upon you an
nd blessings of Allah.” He responded to him and he sat down. The Prophet

irty.” At-Tirmidhi states that this is a hasan hadith.
Dawiid from Mu‘adh ibn Anas &, another man came

ne to areport in Aba ' n came
Pface be upon you, and the mercy, blessings and forgiveness of Allah” He &

e be upon you,
Jus of judges Abtal-

a

y> And he observed: “Such are the merits and rewards.”
03 o 34 S \
by s 3 o, 8% &
4 \w vé:.J&“ rw\
Z Lidoo, 08 o138y
A Ty ile L

e

oL SN, Vidoo. 08 07s 3K Rl
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As-salamu ‘alaykum.
As-salamu ‘alaykum wa rahmatu-llah.
As-salamu ‘alaykum wa rahmatu-llahi wa barakatuh. ’
salamu ‘alaykum wa rahmatu-llahi wa barakatuhu wa maghfiratuh.

te in the book of Ibn as-Sunni, with a weak isnad, that Anas &% rel.ated that
sed to pass by the Prophet #, herding the animals of hlf Companions, ;nd.
ce be upon you, Messenger of Allah,” and the Prophet & would say to llm;l., ’
ou be peace and the mercy, blessings, forgiveness, and goo.d pleas.ure of Allah.
e said: “You have greeted this person with a greeti.ng with which you ?ave
d any of your Companions.” He replied: “What is there”tzo stop me from
when he goes away with the reward of ten men or more?

2/°//

¢ /~‘3//’?.//// }
Kby 7y 6835 M Lo
Wa rahmatu-llahi wa barakatuhu wa maghfiratuhu wa rigwanuh.

‘According to our [Shafi'] colleagues, if the one who initiates the greeting
salamu ‘alaykum, Peace be upon you, the greeting is complete. If a person says

L. PRI “Tirmidhi (2690).
atimi (2/277), Aba Dawad (5195), and at-Tirmi . , . . ;
n as-Sunni (234) and al-Futithat (5/202-293). Ton Hajar cites supporting narrations for this hadith

nfirm its meaning.
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as-salamu “alayk or salamu ‘alayk it will also be complete. The minimy
‘alaykumu-s-salam or Wa ‘alayka-s-salam. If one leaves out the ‘ang it will
a reply. This is the correct position, as Imam ash-Shafi‘i has written inal
majority of our colleagues have adopted this position. Abi Sa'd al-Muty
colleagues was insistent in his book at-Tatimmah that it does not discharg
and it is not a reply; but this is weak or wrong, and it contradicts the Boo
Sunnah and the stated position of our Imam, ash-Shafi‘i. ‘
As for the Scripture, Allah # says: “They said ‘Peace’; he said ‘Peace’” Th
practice for those before us, and our religious text confirms this. This is the|
Abu Hurayrah & which we cited earlier about the reply of the angels to
Prophet 4 informed us that “It is your greeting and the greeting of you
and this Community (Ummah) is descended from his progeny. And Allah
Our colleagues agree that if one says @laykum it does not suffice ag
one says wa alaykum, with the ‘and; does it suffice as a reply? Our collea
two opinions. If the one who initiates the greeting greets with the definite
without it, then the one who replies may reply with either form. I say, how
the definite article is more appropriate. '

EXPLANATION OF THE MEANING OF THAT WHICH IS
TRANSMITTED IN A SAHIH FASHION FROM HIM &, THAT HE
USED TO REPEAT THE GREETING OF PEACE THREE TIMES
We relate in the Sahil of al-Bukhari that Anas & reported that when the ]
# made a statement he repeated it thrice to ensure it was understood, and wh
came to a group of people he greeted them thrice.! '
I say: “This hadith should be taken to mean that that was when the g
was a large one. An explanation of this case will be presented, as will the wi
al-Mawardi, the author of al-Hawi, about it, if Allah wills.

EXPLANATION OF WHAT ARE THE MINIMAL GREETING
AND ITS RESPONSE, AND WHAT IS MUSTAHABB

The minimum greeting by which the Sunnah is fulfilled is that a person shou
his voice enough for those being greeted to hear him. If he does not make the :
then he is not considered to have given the greeting, and it is not compulsory to
to him. The minimum by which the obligation to reply is fulfilled is that a p
should raise his voice enough for the one who greeted first to hear him. If he
not ensure that he hears it, he has not fulfilled the obligation to reply.

I say: “It is mustahabb to raise oné€’s voice so that it is certain that the pets
people greeted have heard; if one doubts that they have heard, he should rai
voice more. When greeting people who are awake while there are others with

1 Al-Bukhari (94) and at-Tirmidhi (2724).

Kitab al-Adhkar

, it is Sunnah to lower one’s voice solthat those who are awake may
. ake up those who are asleep” '
il::tﬁ:e;;;;; ‘gf MusIl)irn that al-Miqdad «& narrated, in a long hadlth‘;
i hé Pfophet # his share of milk. He would come at night and gree
r:mgtthat he did not wake up those who were sleeping, but was heard by
;:: awake. Sleep did not come to me but my two companions were asleep.
came and greeted us as he used to.”

_EXPLANATION THAT IT IS STIPULATED THAT ONE
MUST RETURN THE GREETING IMMEDIATELY

‘o Tmam Abit Muhammad, the Qadi Husayn, Imam Abt .al-Has?n al-
some other colleagues of ours, it is mandatory to answer immediately.

in responding, it is not considered a reply, and one will be sinning for

NS

~T‘HE DISAPPROVAL OF GESTURING WHEN GREETING,
WITHOUT ANY VERBAL EXPRESSION

& ¥rOM the book of at-Tirmidhi that Amr ibn Shu‘ayb reportz? frf);‘};{ls
ho reported from his grandfather, who narrated that .th? Prophet 45 sai d thz
tes people other than us is not one of us. Do .not imitate the. ];:v;f afril he
in their greeting]. The greeting of the Jews is to gest:x»re wit ) t f:dhr_lgaid
gfeeting of the Christians is to gesture with the shoulder*. At-Tirmidhis
na is hadith] is weak. . o
hgagafdoi{}t};fe};elate ]from the book of at-Tirmidhi from Asma’ bint Yazid @&
hat the Messenger of Allah & passed through the @osque .one4day. A grf)(ill}]p;
 was sitting there, and he gestured with his hand in greeting.* At-Tirmi
1l i hasan.
‘irslt};?g;te}‘zeej z;s being that the Prophet & combined spec.ec}} wit.h gest}lre, ‘ﬁle
which is that Abi Dawiid narrated this hadith and he said in his version t at

reeted us with salam”

lm (2055) and at-Tirmidhi (2720). . ’ ‘ . .
tifa shoulder’, Other narrations have kaff; ‘the palm [of his hand]} o'r akuff, pa.lms {of his hands]

irmidhi (2696). Ibn Hajar grades it as hasan owing to its supporting narrations.

lirmidhi (2698), Aba Dawid (5204), and al-Bukhari in al-Adab al-mufrad (1047).
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THE RULINGS ON GREETING

KNOW THAT TO initiate the greeting is Sunnah and not wajib. It is Sunng

so if it is a group giving the greeting, it is sufficient for only one of the,
However, it is better for all of them to give the greeting. Imam Qadi Husa
the imams of our colleagues, comments in Kitab as-Siyar: “In our opinion
no Sunnat al-kifdyah other than this”

I say that this restriction which the Qadi makes is disputable: accordis

[Shafi'T] colleagues, may Allah have mercy on them, to respond when some

es is Sunnat al-kifayah, as will be explained shortly if Allah wills. One gr
colleagues—though not all of them—hold that the sacrifice [of an animal
al-kifayah for a family, so if one of them slaughters it fulfils the rite and th
for all of them. As for replying to a greeting, if the person being greeted is al
the reply is specific to him. If those who are greeted are a group then resp
fard al-kifayah, so if one of them replies, the obligation no longer applies t
If they all neglect it, they will all be sinning. The pinnacle of perfection and s
for all of them to reply, as our colleagues say—and it is a good and obvious poi
colleagues agree that if someone other than them responds, the obligation d
fall away, and it is still compulsory for them to reply; and if they merelyletas
respond for them, they will all be sinning.

We relate in the Sunan of Aba Dawad that ‘Ali @ reported that the Pro
said: “It is sufficient, when a group of people are passing by, for one of thefn t
[those they pass]; and it is sufficient for those sitting if one of them replies’

And we relate from al-Muwatta’ that Zayd ibn Aslam 5 narrated that t
senger of Allah £ said: “If one person in a group of people greets, it suffices
I say that this is a mursal hadith which has a sahih isnad.

IT IS OBLIGATORY TO RETURN A GREETING RECEIVED BY
LETTER OR MESSAGE OR WHILE ONE IS BEHIND A SCREEN

According to Imam Abu Sa'd al-Mutawalli and others, if a man calls anothe
from behind a screen or a wall and says: ‘Peace be upon you, So-and-so, or he

a letter in which is written ‘Peace be upon you, So-and-so,’ or ‘Peace be upon S0

s0, or he sends a messenger saying ‘Greet So-and-so’ and the messenger ot th
reaches him, it is obligatory for the other man to respond to the greeting.

1 Aba Dawad (5210). This hadith is hasan. See al-Futizhat (5/305).
2 Al-Muwatta’(2/959).
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1-Wahidi and others state that it is obligatory for anyone.who receives

: to return the greeting when the greeting reaches him. .
1s of al-Bukhari and Muslim that ‘A’ishah &, reported: “The
= tc;ld me:“This is Jibril, who is greeting you.'I replied:‘Anfl upon
¢ and mercy and blessings of Allah”™ Some versions of the Sa'h1h's acEl
'~a‘c » whereas others do not; the additions are acceptable. In at-Tirmidhs
miic‘ilv His blessings, and he classed this as hasan sahih. It is mustahabb

cetings to a person who is absent.

{USTAHABB TO REPLY TO THE PERSON WHO CONVEYS THE

M
NGS AND THE PERSON EROM WHOM THEY ARE CONVEYED

s another man greetings and the messenger says: ‘So-and-so sends you
ren it is wajib for him to reply immediately. It is mustahabb that he greet
ger as well, saying: ‘And upon you and upon him be peace.

MWL
Wa alayka wa alayhi-s-salam.

¢ in the Sunan of Abit Dawad that Ghalib al-Qattan related that a man said
ler reported that his grandfather said: “My father sent me t.o the Messer:ger
and said: ‘Go to him and convey my greeting T went to him and said: My

3,

s greetings to you’ He said: ‘Upon you and upon your father be peace.
e o b T, #1071~
.é Mw | c‘).:)\ ) -9 d.a.LC’ "
Wa ‘alayka wa ald abika-s-salam.

\[though this is a report from unknown narrators, vge have mentioned that
iths on meritorious deeds are allowed and accepted.‘ N . N
ing to al-Mutawalli: “If a man greets a deaf person, itis imperative for 1r(111.
he greeting and to gesture with his hand so that the person can unc.lersc;tan ;
entitled to a reply. If he does not do both together, he is rhxo.t entltle. tc; a
wise, if a deaf person greets him and he wishes to reply, it is imperative o;
er with the tongue and gesture with the hand so that he may be understO(})1 )
or the obligation to reply to be fulfilled. If he greets a mute person vlv 0
ith his hand, the obligation falls away because the gesture takes the place

tterance. Likewise, if a mute person greets him with a gesture, it is obligatory

we have mentioned.”

khari (3768), Muslim (2447), and at-Tirmidhi (~2694)‘
Dawad (5231), an-Nas#’i (373), and Ibn as-Sunni (237).
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EXPLAINING ABOUT GREETING A CHILD AND
HIS RESPONDING TO AN ADULT

-«

According to al-Mutawalli, “If one greets a child, it is not obligatory for the
because a child is not legally responsible” What he says is correct, but 'te
(and good etiquette to reply. Al-Qadi Husayn and his colleague, al-l\l/I ¢
“If a child greets a mature person, is it wajib for him to reply? There “\ta :
depending on the validity of his Islam. If we say that his Islam is valic;1 .
reply. If we say that his Islam is not valid, it is not wajib to reply but it is )r: /s
say: “The correct position from both points of view is that it is wdjib to re uls
Allah & says: ‘When you are greeted, reply with a better reply or retur‘f‘ i
their saying that it depends on whether the child is Muslim, ash-Shashi :
is a false premise; it is as he said, and Allah knows best. S

If a man greets a group in which there is a child and the child replies but
the others reply, does that relieve them of their obligation? There are tw k
sounder of which is that of al-Qadi Husayn and his colleague al-Mutawal
not fall away, because [the child] is not legally responsible. To respond is an obli
and it cannot be fulfilled by him, just as the obligation would not be fulfillec
in the funeral saldh” And Allah knows best. .

The second position is—and this is the ruling of Aba Bakr ash-Shashi fh
of al-Mustazhiri, one of our colleagues—that it does fall away, in the sar;lé
his calling the adhan is valid for men and absolves them of the need to seekz;

I say that as for the prayer of janazah, our colleagues differ about Whéth
absolved of the obligation to perform it by a child having performed it, and th
taken two well-known positions. The correct position of the two, according
colleagues, is that [the obligation] falls away, as ash-Shafi'i stated in a text:

EXPLANATION OF THE FACT THAT IT IS SUNNAH TO REPEA
THE GREETING EVEN AFTER A BRIEF SEPARATION

If a man is greeted by someone he then meets again nearby, it is Sunnah to gr
twice, thrice or more. Our colleagues agree on this. Evidence for that is in th
we relate from the Sahihs of al-Bukhari and Muslim, and which Abu Hur
narrated in a hadith about someone who erred in salih. He came and perform‘
and then came to the Messenger of Allah & and greeted him. He returned his}
and said: “Go back and pray, for you have not prayed.” So he returned and per
salah. Then he came and greeted the Prophet 4, until he had done this three
We relate in the Sunan of Abi Dawiad that Abt Hurayrah reported th
Messenger of Allah & said: “When any of you meets his brother, he should

1 Qur’dn 4:86.
2 Al-Bukhiri (793), Muslim (39), Abit Dawad (856), at-Tirmidhi (303), and an-Nasai (2/152)
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ree, wall or stone comes between them and he then meets him [again],

cet him again”
in the book of Ibn as-Sunni that Anas & narrated: “The Companions of

; of Allah & used to walk together. Whenever a tree 0T 2 hillock came
.nd they parted to the right and to the left, when they met beyond it

AT TO DO WHEN TWO PEOPLE MANAGE TO GREET EACH
‘ MULTANEOUSLY OR RIGHT AFTER EACH OTHER
meet and they greet each other simultaneously, or one after the other,
al-Qadi Husayn and his colleague Abii Sa'd al-Mutawalli, each of them
initiator of the greeting and it is imperative for each to reply to his com-
1h.Shashi observes: “Thereare views about this since this wording is suitable
reply. If one greets after the other, that is a response. Tf they are simul-

en it is nota response.” What ash-Shashi says here is the correct opinion.

GREETING USING THE FORM OF THE RESPONSE

heets another and the initiator says: ‘And upon you be peace, according to
Alli it is not correct and does not deserve a reply, because this form is not
- the beginning of a greeting. I say that if one says ‘Upon you (singular)’
ou (plural) be peace without the conjunction ‘and; it is correct. Iméam
an al-Wahidi stated categorically that it is greeting of peace to which
atory for the person addressed to respond, even if the customary wording
. What al-Wahidi says is the obvious truth, and the Imam al-Haramayn
i] also said the same quite decisively; and so it is obligatory to respond to it
is called ‘a greeting of peace’. Itis conceivable that one could say that there
jons with respect to the question whether it is a greeting of peace, like
ositions our colleagues have about the case when someonc concludes his
ying, Upon you be peace as to whether that is a valid way of concluding
The sounder position is that that it does result [in a valid conclusion to the
ut it is conceivable that one could say that this does not deserve a response
cumstances, because of what we relate from the Sunans of Aba Dawid
midhi and other sources with sahih isnads that Abt Jurayy al-Hujaymi, a
on, whose name was Jabir ibn Sulaym &, related: “I came to the Messenger
. and said: ‘Upon you be peace, Messenger of Allah He replied: ‘Do not
-you be peace,” for that is the greeting we give the deceased”” According

midhi this is a hasan sahih hadith.

awiid (5200) and al-Futithat (5/ 318). Ibn Hajar states that this hadith is sahih gharib.
-Sunni (244).
Yawid (4084) and at-Tirmidhi (2722).
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Ifsay[ that it is possible that this hadith is meant to describe the by
perfect [way of greeting], not to say that [‘Upon you be ’ -
Allah knows best. e pesce]
. In.narr‘l Abu Hamid al-Ghazali says in his Thya’ that it is makrih ¢
gmmr—lg upon you be peace, because of this hadith. The preferable V?
makrith to begin with it in this form, but if someone does it, then it ; -
because it is a greeting. ’ Ty

is nota gr

EXPLANATION THAT THE SUNNAH IS TO BEGIN WITH‘
THE GREETING BEFORE ANY OTHER SPEECH

It is Sunnah to greet before talking, in accordance with authentic hadi;

actions of the earlier and later generations of the Ummah, as is well-ka ;

is what is relied upon in evidence for its superiority. E
We relate from the Sunan of at-Tirmidhi that Jabir & narrated th t’ hi

ger of Allah & said: “Greeting comes before speaking.™ This is a ka t i

according to at-Tirmidhi is munkar. e

EXPLANATION THAT INITIATING THE GREETING
TOWARDS ANOTHER IS BETTER THAN RETURNING IT

Tohinitiate the greeting is better, in accordance with the hadith: “The best
is he who starts the greeting” Thus ever ‘ .
X yone should be eager to st {

when they meet someone, fer o sart 8
We relate in the Sunan of Aba Dawid with a good isndd that Aba Uma
reported that the Messenger of Allah & said: “The closest of all men to Al

who greets [others] first” According to a report by at-Tirmidhi, Aba Umam

reported that someone asked: “Messenger of Allah, if two men meet, which

start the greeting?” He said: “The one who is closest to Allah . At-Tirmidhi reg

this as a hasan hadith.

1 At-Tirmidhi (2700).
2 Al-Bukhari (6077) and Muslim (2560).
3 Aba Dawid (5197) and at-Tirmidhi (269s). Ibn Hajar states that this hadith is hasa#.
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1ONS IN WHICH IT IS MUSTAHABB TO GREET AND IN
18 MAKRUH, AND THOSE IN WHICH IT IS PERMISSIBLE

MANDED to extend greetings, as already mentioned; but the command
atic under certain circumstances and less in others, while in others it is
together. The circumstances in which it is emphasised and mustahabb
rable since that is the basic situation, and we will not burden ourselves in
ese in detail.
at this includes both greeting the living and the dead. We have men-
ethod of greeting the deceased in the Book on Adhkar for Funerals. The
¢s in which it is it is makrah or less emphasised or merely permissible
ns and require some explanation, These include when the person being
inating or engaged in sexual intercourse. It is makrith to greet a person
one does greet him he does not have to reply. The same applies if one is
drowsy, or is engaged in saldh or adhan or igamah, or is in the lavatory,
ndition in which greeting him is not proper, and likewise when one is
a5 a morsel of food in his mouth. In those situations one is not entitled
"2 man is eating but does not have a morsel of food in his mouth, there
ction to greeting him and replying is obligatory. Likewise, when he is
ngaged in any other business, he may be greeted and it is compulsory
eply. About greeting during the sermon on Friday our colleagues hold
tiate it is makrith, because we are commanded to listen attentively to the
someone transgresses and gives greeting [then], should he be replied to?
] colleagues disagree. Some say that he should not be answered because of
ssion. Others say that if listening to the sermon is considered wdjib then
ot be answered, but if it is considered Sunnah then one of those present
ply to him. No more than one person should reply to him.
ling to Imam Abi al-Hasan al-Wahidi, it is better not to greet a person en-
citing the Qur’an, because he s preoccupied with the recitation of Qur’an.
eeted, he should reply with a gesture. If he replies in words, he should seek

1 [from Shaytan] anew and then return to the recitation. That is the opinion
idi, about which there are differing views, but the obvious position is that
| be greeted and that it is obligatory to reply in words. A person engaged
bed in dua’is like one who is reciting the Qur’an. The most obvious thing
w is that it is disapproved to greet him, because the trouble and disturbance
greater than when someone is eating. It is makrith to greet a person who is
nd engaged in the talbiyah, because it is makrih for him to interrupt the
ut if he is greeted he should reply verbally. Ash-Shafii made that statement

as did our colleagues, may Allah have mercy on them.
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EXPLANATION OF THE RULING ON RETURNING THE
GREETING IN THE AFOREMENTIONED CIRCUMSTANcg
IN WHICH GREETING IS MAKRUH

We have mentioned the situations in which it is makriih to greet, and stat

is not obliged to respond. If the person being greeted wishes to volunte e
he allowed to or is it mustahabb? There is some detail to this. It is makrahe f
engaged in urinating or similar activities to reply and we have already dea]
at the beginning of the book. For a person engaged in eating or the like it is

to respond in those instances in which it is not wajib. It is hardm for someogn '
in saldh to say:‘And on you be peace. If he does so, knowing about the
his salah is nullified. If he does not know that it is prohibited, his salah is rﬁ;
according to the sounder of the two positions in our view. If he says,‘UP
peace;, with wording indicating the third person, then his prayer is not iny
since it is a du'a’ and is not addressed to anyone. It is mustahabb to repliy
with a gesture and not with words. If one replies verbally after completing
there is no objection. For someone calling the adhan, it is not makriih to rep
normal way because it is only short and it does not invalidate the adhan
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WHO MAY BE GREETED AND WHO MAY NOT, AND
WHO MAY BE ANSWERED AND WHO MAY NOT

ANY MUSLIM MAN who is not known for sin or innovation may greet and
ed. It is Sunnah to greet him and it is wajib for him to reply. Our [Shafi‘i] coll
say that a woman with other women is like a man with other men. Imam Al
al-Mutawalli said about a woman [greeting] a man: “If she is his wife or
servant or a woman whom he is not allowed to marry, then the same ruling
with her as with men greeting him. It is mustahabb for either of them to initi
greeting and it is wajib for the other to reply. If she is a stranger, and she i be
and there is fear of temptation, a man should not greet her. If he does greet h
not permissible for her to answer him. She should not greet him, and if she doe
is not entitled to a reply. If he answers her it will be makrih. If she is an old W
whom he will not be tempted by, it is permissible for a man to greet her an
man to answer her greeting.

I say that if the women are in a group and a man greets them, or there ar¢
men and they greet one woman, it is permissible. This applies if there is no fe
temptation. '

We relate in the Sunans of Abii Dawiid, at-Tirmidhi and Ibn Majah that ASti
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ted: “The Messenger of Allah ¢ passed by us,among some women, and
s At-Tirmidhi says that this is a hasan hadith. What I have just quoted
on of Abit Dawiid. According to the report in at-Tirmidhi, [Asm&’] said:
essenger of Allah ¢ passed by in the mosque while a group of women
here, and he gestured with his hand in greeting”
1 the Book of Ibn as-Sunni that Jarir ibn ‘Abdullah reported that the
Allah & passed by some women and he greeted them.”
in the Sahih of al-Bukhari that Sahl ibn Sa‘d i said: “There was a woman
and in another report, “We had an old lady”) “who took chard roots and
apotand ground grains of barley [with them]. When we had performed
Jurnuah we went and greeted her and she offered it to us’™
te in the Sahih of Muslim that Umm Hani bint Abi Talib @ reported: “I
Prophet 4 on the day of the Conquest of Makkah while he was bathing
& was screening him. I greeted him” She related the whole hadith.*

‘REPLYING TO NON-MUSLIM SUBJECTS OF A MUSLIM
POLITY AND MENTION OF SOME RELATED ISSUES

colleagues differ with regard to non-Muslim subjects of a Muslim polity.
ity are of the opinion that it is not permissible to initiate the greeting of

h them. Others hold that it is not haram but makrith. If they greet a Muslim,
uld say in reply to them: ‘And upon you,’ without adding to this.

03 ol-.
.rbf)&j
Wa ‘alaykum.

wardi mentions another opinion of our colleagues: that it is permissible
the greeting with them, but the one who greets should restrict himself to
ce be upon you’ using the singular and not the plural.

FONEYS W
As-saldmu ‘alayk.

ardi mentions another opinion: that one should say in reply to them
u be peace; but should not say: ‘And the mercy of Allah”I say: “These two
are uncommon and are to be rejected”
ate in the Sahih of al-Bukhari that Aba Hurayrah & narrated that the
r of Allah £ said: “Do not start greeting the Jews and the Christians with

Dawid (s204), at-Tirmidhi (2698), and Ibn Majah (3701).
8-Sunni (224). According to Tbn Hajar this hadith is gharib.
1khari (6248).

Im (336) and al-Bukhart (280).
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peace, and if you meet any of them on the street then force them to the
part of the street™ ‘
We relate in the Sahihs of al-Bukhari and Muslim that Anas &, relate

Messenger of Allah 4 said: “If the People of the Book greet you then i

upon you.”?
s34 o7~
.r&?\,&)
Wa ‘alaykum.

We relate in the Sahih of al-Bukhari that Ibn ‘Umar ¢ reported that the }
of Allah & said: “When the Jews greet you they say: ‘May death be upon y{)

my

‘death’ (sam) instead of ‘peace’ (salam)]; so say: And upon you.

A
e

As-samu alayk.
Wa ‘alayk.

There are many hadiths like the ones we have mentioned regarding this
And Allah knows best.

Imam Aba Sa'd al-Mutawalli said: “If a man greets someone thinking tha
Muslim and then it becomes clear that he is a disbeliever, it is mustahabb to
to disregard his greeting. The objective of this is to alienate him and to showh
there is no friendship between them. It is reported that Ibn “‘Umar & greeted
but then he was told that he was a Jew. He followed him and said to him: ‘Di
my greeting””* '

I say that it is reported in the Muwatta” of Imam Malik that Malik wa
whether a Muslim who has greeted a Jew or a Christian should ask him to
er the greeting unsaid, and he said: “No.” That is his school of thought, wh
al-Arabi chose. According to Imam Aba Sa‘d al-Mutawalli, if one wishes to g
non-Muslim, he should do so without using the word ‘peace. One should say
Allah guide you, or ‘May Allah favour your morning’ ‘

I say that this there is no harm in using the greetings mentioned here by A
al-Mutawalli when necessary, by saying “Good morning,’ or “A blessed [morni
“A wholesome [morning]” ot “May Allah give you a happy morning” or “hapP.

blessed” or “joyous”, and so on.

1 Muslim (2167), Abit Dawad (5205), and at-Tirmidhi (2701).

2 Al-Bukhari (6258), Muslim (2163), Abit Dawiid (5207), and at-Tirmidhi (3296).

3 Al-Bukhari (6258), Muslim (2164), al-Muwatta’ (2/960), AbG Dawiid (5206),and at-Ti

4 Al-Futithat (5/344). Ibn Hajar mentions that this narration can be found in Shu@
al-Bayhaql

5 Al-Muwatta(2/960).
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Subbihta bi-l-khayr.
.. .bi-s-sa‘adah.
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Sabbahaka-llahu bi-s-surir.
. bi-s-sa‘adah wa-n-ni‘mah.
.. .bi-l-masarrah.

Jise, if one does not need to, the best position is not to say anything, because

yuld be to show them expansiveness and familiarity and to manifest aform

n, whereas we are commanded to be tough on them and forbidden to love
e ought not to make a show of it; and Allah knows best.

. GOING PAST DISBELIEVERS AMONG WHOM THERE
ARE SOME MUSLIMS, IN WHICH CASE THE SUNNAH
IS TO GREET THEM INTENDING THE MUSLIMS

son passes by a group in which there are Muslims, or one Muslim, together
evers, it is Sunnah to greet them, directing it to the Muslims or Muslim.
e from the Sahihs of al-Bukhari and Muslim that Usamah ibn Zayd &
t the Prophet & passed by a gathering that was a mixture of Muslims,
l-worshippers and Jews, and the Prophet & greeted them.!

T A MUSLIM OUGHT TO WRITE i1F HE ADDRESSES A LETTER
AN IDOLATOR CONTAINING GREETINGS AND SUCHLIKE

es a letter to an idolator with a greeting in it he should write along the
nes.

te in the Sahihs of al-Bukhari and Muslim that in the hadith from Abu
about the story of Heraclius, he said that the Messenger of Allah &} wrote:

Khari (6254), Muslim (1798), and at-Tirmidhi (2701).
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“From Muhammad, the slave and Messenger of Allah, to Heraclius, the Mig
of Rome. Peace be upon those who follow guidance™
BN R PR AP R T L o by e
S g e N e [ sl etdy 2 4
Min Muhammadin Abdi-llahi wa Rasalih, ila Hiraqgla ‘azimi
r-Rim. Salamun ala mani-ttaba‘a-l-huda. . ..

WHAT TO SAY WHEN VISITING A SICK NON-MUSLIM

Our colleagues disagree about visiting sick non-Muslims: some say that it is
others that it is forbidden. Ash-Shashi mentions the difference of opinio
says: “The correct position in my view is that one should say that in gener:
a sick disbeliever is permissible. As an act of drawing near {to Allah] itisd
on some kind of respect that is coupled with t, such as neighbourliness or t!
a relative” ;

We relate in the Sahih of al-Bukhari that Anas & related that a Jewish
used to serve the Prophet ¢ became sick. The Prophet g came to visith
by his head and said: “Embrace Islam” He Jooked at his father, who was w
He said: “Obey Abi al-Qasim.” [The boy] embraced Islam. The Prophet
saying: “All praise to Allah, Who has saved him from Hell-Fire

We relate in the Sahihs of al-Bukhariand Muslim that al-Musayyab, the
Sa‘id ibn al-Musayyab &, related that when death came to Abi Talib, the M
of Allah 4 came to him and said: “O uncle, say: “There is no god but Allah?”
recounted the rest of the hadith.?

I say that any Muslim visiting a sick non-Muslim ought to invite them
and explain its benefits and advantages to them. He should urge them t0
it before reaching a state in which repentance will not benefit the
them, one should pray for their guidance and suchlike.

GREETING AN INNOVATOR OR SOMEONE WHO HAS COMMITIE
A MAJOR WRONG ACTION BEFORE REPENTING OF IT

One ought not to greet or answer an innovator or a person who has committe
sin but has not repented. That is the opinion of al-Bukhari and others, for ¥
has adduced the following proof. ~
We relate in the two Sahihs that Kab ibn Malik s, in his hadith about}
stayed behind from the expedition of Tabiik with his two companions, $
Messenger of Allah # forbade people to talk to us.” He said: “I used to cOT

1 Al-Bukhari (7) and Muslim (1773).
» Al-Bukhari (1356) and Abi Dawad (3095).
3 Al-Bukhari (3884), Muslim (24), and an-Nas&’i (4/90-91).
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Allah 8 and greet him, and ask myself: Is he moving his lips in greeting

to-al-Bukhari, ‘Abdullah ibn Amr & said: “Do not greet anyone who
1 say: “If one is forced to greet oppressors when going to see them,
fears for his worldly life, religion or some other thing if he does not
en he should greet them” According to the ‘ulama’, he should intend
ing one of the names of Allah #. His greeting would thus mean: ‘Allah

IT 18 SUNNAH TO GREET CHILDREN

en, it is Sunnah to greet them. We relate in the Sahihs of al-Bukhari
hat Anas & passed by some children and greeted them, and said: “The
sed to do so.” According to a report in Muslim he said: “The Messenger
assed by some children and greeted them™

in the Sunan of Aba Dawiid and other sources as well, with isnads of the
hat Anas @ related that the Messenger of Allah & passed by children
aying and greeted them.”

elate in the book of Ibn as-Sunni and elsewhere that [Anas] said: “He
e upon you, children

RN A

As-salamu alaykum ya sibyan.

218
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COURTESIES AND RULINGS ON GREETING

FrROM the Sahihs of al-Bukhari and Muslim that Ab@t Hurayrah & re-
the Messenger of Allah € said: “One who is riding should greet one who
one who is walking should greet those who are sitting; and the few should

ny?” According to a report by al-Bukhari he said: “The small should greet
walking should greet the sitting; and the few should greet the many.™

g to our [Shafi‘i] colleagues and other ‘wlama’, what has just been men-
Sunnah. So if people were to go against that, with those walking greeting

ari (4418) and Muslim (2769).
harl (2647) and Muslim (2168).
awid (5202), an-Nasa’i in Amal al-yawm wa al-laylah (331), and Ibn as-Sunni (226).
khari (6231), Muslim (2160), Ab@ Dawid (5198), and at-Tirmidhi (2704).
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those who are riding or those who are sitting greeting them, it would n
Imam Abii Sa‘'d al-Mutawalli and others are explicit about this, ACC0rding,t'
ciple it is not makrih for the many to greet the few, or for the big to gre
This will mean forgoing the greeting that one is entitled to. These ruleg ¢
apply when two people meet on the street. When a person comes upon
are sitting, the one arriving must greet those already present in all cire
whether they be younger or older, many or few.

ON THE DISAPPROVAL OF SINGLING OUT A PARTY FOR GREE‘

Al-Mutawalli said: “If a man meets a group and he wants to specify some ¢
the greeting, to the exclusion of others, it is makrih, because the purpose o
is cordiality and sociability. Singling out some will cause the others to be g
may sometimes lead to enmity” ‘

HOW ONE SHOULD GREET WHILE WALKING IN PLACES THA]
ARE MUCH FREQUENTED, SUCH AS MARKETPLACES

According to the most judicious of Qddis, al-Mawardj, if a person is walk
marketplace, or on a road alongside many other people, or in any other plac
many people meet, he should greet some and not others. If he greets everyone he
it will distract him from matters of importance. According to al-Mawardi,
seeks one of two things from greetings: to gain love and affection or to re

EXPLANATION THAT IF SOMEONE IS GREETED BY A GROUP:A
REPLIES TO THEM INTENDING ALL OF THEM, THAT SUFFICES H

According to al-Mutawalli, if a group greets one man and he says‘And on youb
intending thereby to reply to all of them, the obligation to respond to all of
fulfilled. This is the same as performing one saldh over many deceased person
fulfils the obligation for all.

HOW TO GREET A BODY OF PEOPLE WHO CAN BE
INCLUDED IN A SINGLE GREETING AND THOSE NOT
THUS INCLUDED, SUCH AS IN A JUMU‘AH MOSQUE

According to al-Mawardyi, if one enters a small group of people, he may 0
greeting for them all; any greeting he adds specifically to each of them is {
quette. One person [from the group] replying to the greeting is sufficient; bu
adding is also good etiquette. If there is a gathering and one greeting is not &
to them, as in a mosque, meeting or crowd, then the way to greet is that the
enters begins the greeting when he first enters and sees the people. All who he

Kitab al-Adhkar

ght to observe the way of greeting, and the fard kifayah arises for them
hear him. If he intends to greet those of them who are sitting down,

d not hear him are exempt from the obligation to return the greeting.

o sit alongside those who did not initially hear his greeting, then there
ions on this point.

« that the means of greeting for them is achieved by the greeting being
first of them, because they are one group. If he responds to their gre.etings,
etiquette. Also, if anyone in the mosque responds to him, the fard kifayah
d for the rest.
nd is that the obligation remains to greet for those who have not yet been
nitial greeting; it is not waived for the first [of the group] by the reply of

IT IS MUSTAHABB TO GREET ON ENTERING A
PLACE WHERE THERE IS NO ONE

abb to give greetings when entering on€’s home, even if there is no one
should say: Peace be upon us and upon the righteous servants of Allah. And
viously explained in the beginning of the book what one says when one

el ts o J5 e S
As-salamu alayna wa ‘ala ‘ibadi-llahi-s-salihin.

when entering a mosque or someone else’s house which is empty, one
ve greetings by saying: Peace be upon us and upon the righteous servants of
cebe upon you, people of the house, and may the mercy and blessings of Allah

SRS PIEERICIE b
P ) £/°/, o/o ’050 7 ~
B8 s e Jal =il

As-salamu ‘alayni wa ala Sbadi-llahi-s-salikin. As-salamu
‘alaykum ahla-1-bayti wa rahmatu-lahi wa barakatuh.

‘N THE SUNNAH NATURE OF GREETING WHEN PARTING
ND AN EXPLANATION OF THE RULING ON RESPONDING

 is sitting with a group of people and is about to get up and leave them, it

0 greet them.,
te in the Sunans of Abit Dawid, at-Tirmidhi and others, with good isndds,
Urayrah @ narrated that the Messenger of Allah & said: “When any of
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you comes to a gathering, let him extend his greetings, and when aboy habb for a person who has greeted someone who does not then reply

let him extend his greetings, for the former is not more important than ¢ kindly: “To respond to a greeting is wajib, so it is imperative for you to
At-Tirmidhi says that this is a hasan hadith. o that the obligation may be removed from you” And Allah knows best.

I say: “The apparent meaning of this hadith is that it is wajib for a grouy
the greeting of a person who is greeting them or departing from them. Ac
the two Imams, al-Qadi Husayn and his colleague Imam Abd Sa‘d al-Muta
customary to greet others when leaving them. That is a du'@’, and it is must,
reply to it and not wajib, because greeting is something that is done upon me ;
not on parting. That is their opinion. Imam Abt Bakr, the later ash-Shashi NI
holds that this is incorrect, because greeting is Sunnah when departing, ju
Sunnah when sitting down. The preceding hadith is proof of this. Ash-Shash
is the correct one” k

SEEKING PERMISSION TO ENTER A HOUSE

Avs: “O you who believe, enter not houses other than your own, until
ked permission and greeted those in them.™
3%

w

GREETING SOMEONE WHO ONE IS CONVINCED WILL NOT RET S AT B P “\T 5. Jj\ A
3 " PSS ) 3 @ “ - M ‘/
THE GREETING, AND THE RECOMMENDATION TO ABSOLVE r—‘—"-ﬁj:’ﬁ‘c L)’:? \)‘\""\" \j““"\‘uﬁ/ \-@-’ “%

- I3
WHOMEVER ONE GREETS IF THEY DO NOT RETURN THE GREET ‘ Y IR AT S B PRT I
; {\@Lm\y.c\ [POR{CON

S 2

If one passes by one person or more and suspects that he will not reply

 greeting—either because of the pride of the person whom one passes, be says: “But when the children among you come of age, let them ask per-
one’s disdain for the person passing or for the greeting, or for any other reaso s did those before them.”
should greet him and not omit it on account of that suspicion. For we are s .3 DR SO VI W FRPNE L AT

: P 1y ,.:ozf, s . 710 it

to greet, and the one who is ordered to greet is the one who is passing by. H 2ol Qi-:d\ O3l s \j":\\"""“:‘b (J"'“ (.\_‘::.‘.5 JEBY! é‘ \ng}
however, ordered to obtain a reply; moreover, it may be that the person he pass
prove his opinion wrong and return the greeting.

There are those who do not verify things carefully, and who say that the ¢
of someone passing by will cause the person passed by to fall into wrongdoi
is manifest ignorance and blatant stupidity, because Shariah commands are 110
off the shoulders of those commanded because of such imaginings. If we
Jook to these vain imaginings, we would give up reproving any wrong acti .

& g & brep g any Bo d: “Seeking permission was instituted because of the gaze™
by someone who does it out of ignorance that it is a wrong action. We wo : . i .
: . . ' ports about seeking permission thrice are numerous. The Sunnah is that
consider that he would not be reproved by our talking to him, because our r€p : . i
. 1 . . . - ouilt ifh d greet and then seek permission standing at the door, so that one cannot
him and our acquainting him of his wrongdoing will be a cause of his guilti .

- . . . ho are in the house. Then one should say: ‘Peace be upon you. May I
not cease doing it. There is no doubt that we must not give up reproving [wr i hould say it twi thri dif still no-one replies
ing] for reasons like these, and the likes of this are numerous and well-know 0 one replies one should say it twice or thrice, an P
Allah knows best ‘ ld go away. b h

' ate i o Dawid, wi ih isndd, that Rib‘ ibn Hirash—

We relate in the book of Ibn as-Sunni that Abd ar-Rahman ibn Shibl,a Com ért;hm th;Sz:ln—c’m O; AbL;l Dav:lud, :lv_lth iiuhﬁil;’;if lejli‘ s;i 4 “Tt Has been

4, reported that the Messenger of Allah #; said: “Whoever replies to a greeting on the hd’and at the end a sain—1he € T

be to his own benefit; and anyone who does not reply is not one of us’? al-Bukhart in al-Adab al-mufrad, and by Ahmad, at-Tabarani and al-Hakim.
_g____;._‘ E anog4:7,
1 Abit Dawiid (5208) and at-Tirmidhi (2707). According to Ibn Hajar this hadith is hasan an 2_4:_59~ X o o
2 There were two well-known jurists of Tashkent called ash-Shashi: Muhammad ibn Abm ukhan (6244), Muslim (2153), al-Muwatta’ (2/963-964), Ablt Dawid (5180), and at-Tirmidhi

Husayn Abil Bakr ash-Shashi (d. 507/1113-4) and Muhammad ibn Ali ibn Hamid Abi Bakr ash:5 k . .
485/1092-3), may Allah have mercy on them both. . khars (6241), Muslim (2156), at-Tirmidhi (2710) and an-Nasa’i (7/60-61). “Because of the gaze

3 Ibn as-Sunni (207) and al-Futiihat (5/367). This is part of a longer hadith, which is ,S“h vent being seen by members of the opposite sex.

ate in the Sahihs of al-Bukhari and Muslim that Abu Miisa al-Ashari 4
hat the Messenger of Allah ¢ said: “Permission must be sought thrice, and
not given permission you must turn back.™
ve related this in both their Sahihs from Abt Sa‘id al-Khudri % and others
Pfophet £

¢ in the same Sahihs that Sahl ibn Sa'd & reported that the Messenger of

378
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reported to us that a man from Bant ‘Amir sought permission to come to th,
& while he was in his house. He asked: ‘May I come in?’ The Messenger o
told his servant: ‘Go out to this person and teach him how to seek perm;
him to say: “Peace be upon you. May I come in?” The man heard him and ;
be upon you. May I come in?’ The Prophet & gave him permission and he

15 0% o I
.Jﬁ-.\\\ c‘éa:k— rw\
As-salamu ‘alaykum, a-adkhul?

We relate in the Sunans of Abi Dawiid and at-Tirmidhi that Kaladah ibn a
4,2 Companion, reported that he came to the Prophet & and went into [th
without greeting him. He said: “Go back and say: ‘Peace be upon you. Ma
in?””* According to at-Tirmidh, this hadith is hasan. 7

I say that Kaladah is written with a fathah on the kaf and the lam, an
with fathah on the ha’, followed by niin with sukim, then ba’ with fathah, th

What we have stated about greeting before seeking permission is co
Mawardi mentions three views. The first is [the Sunnah, as described ab
second is to seek permission before the greeting. The third is that one hasa¢
the gaze of the person seeking permission falls on the owner of the house be
enters he should greet first; if he does not see him, then he should seek pér‘
first. If he has asked for permission thrice and thinks that he has not hea
should he ask again? Abii Bakr Ibn al-‘Arabi al-Maliki mentions three vie
first is that he should ask again. The second is that he should not ask again. Th
is that if he used the above-mentioned words he should not ask again, but if
any other words he may ask again. The most correct view is that he should
again. This view, which he regarded as the soundest, is the one required by the
and Allah knows best. ‘

WHICH COMPLETE FORMS OF INTRODUCTION ONE
OUGHT TO EMPLOY WHEN SEEKING ADMITTANCE,
AND WHICH ARE DISAPPROVED OF

If someone seeks permission to enter by greeting or knocking on the doo
asked: ‘Who are you?’ he should reply ‘So-and-so, the son of So-and-s0; OF
so al-Fulant, or ‘So-and-so, better known as Such-and-such’ in order that he 1
identified. It is makrith to say: L] or “The servant’ or ‘one of the boys ot ‘one
lovers and suchlike. ’

We relate in the Sahihs of al-Bukhari and Muslim that in a well-known
about the Prophet’s Night Journey, the Messenger of Allah & said: “Thenheas
with me to the heaven closest to the earth and he asked for it to be opened;
said: “Who is this?” He replied: “Jibril” It was said: “And who is with you?” Here

1 Aba Dawad (5177).

» Abi Dawid (5176) and at-Tirmidhi (2711), who states that this hadith is hasan ghat b,
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» Then he ascended to the second, third and the rest of the heavens. It
he door of every heaven: “Who is this?” and he replied: “Tibril

.in the same Sahihs that Abu Musa al-Ash‘ari 4 reported that while the
was sitting by a wellina garden Abii Bakr i came and sought permission

he‘ garden]. [The Prophet &] asked: “Who is it?” He replied: “Aba Bakr?

. came and sought permission and he asked: “Who?” He replied: ““‘Umar. ’
an &, came and did the same.®

again from the same Sahihs, that Jabir & reported: “I cameto the Prophet
cked on the door. He asked: “Who is it? I replied: ‘Me’ He said: ‘Me, me.

he disliked it?

XPLANATION THAT THERE IS NO HARM IN THE PERSON
‘EKING PERMISSION TO ENTER DESCRIBING HIMSELF IN
) ME WAY TO WHICH THERE 1S NO ALTERNATIVE, EVEN IF
THERE IS SOME DEGREE OF SELF-GLORIFICATION IN 1T

 objection to a man describing himself by a trait that he is known for, if
ho is addressed does not know him by any other name, even if there is
reverence in calling oneself by a title; or in saying ‘T am Mufit So-and-so,
7, or ‘Shaykh So-and-so’ etc.

te in the Sahihs of al-Bukhari and Muslim that Umm Hani bint Abi Talib
¢ name was Fakhitah, as is well-known, although some say that it was
nd others that it was Hind—reported: “I came to the Prophet & whilst he
him. He asked: ‘Who is it? I replied: T

ate also from the same Sahihs that Abi Dharr & —whose name was Jundub

was Burayr with a dammah on the ba’, which is the diminutive

arrated: “I went out one night, and the Messenger of Allah 8 was walking

I started walking in the moonlight. He turned around and saw me. ‘Who
asked. ‘Abii Dharr; I replied.”

ate in the Sahih of Muslim that Abi Qatadah al-Harith ibn Ri 1 48, narrated

about a wudi’ water container which mentions many of the miracles of the

of Allah &% and many branches of knowledge. In it Abi1 Qatadah says: “The

of Allah & % raised his head and asked:*‘Who is this?’I said:‘Abi Qatadah’¢

hat there are many similar hadiths. The reason [for saying so] is the need

desire to boast.

khari (2887) and Muslim (162).
khari (3674) and Muslim (2403).
ari (6250), Muskim (2155), Ablt Dawid (5187), at-Tirmidhi (2712}, and an-Nasa'1 in Amal
-laylah (328). i '
khar (280) and Muslim (336).
’khéri (6443) and Muslim (94).
im (681).
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We relate in the Sahil of Muslim that Abi Hurayrah #—whose n
ar-Rahman ibn Sakhr, according to the most reliable accounts—reported
“Messenger of Allah, pray to Allah to guide the mother of Abl Hurayra
quoted the rest of the hadith as far as “Messenger of Allah, Allah has an
prayer and guided the mother of Abd Hurayrah™

220
SONCE

MATTERS RELATED TO GREETING

GREETING WHEN COMING OUT OF THE LAVATORY

(MAM ABU SA'D al-Mutawalli said: “To greet someone with ‘May your v
Javatory be pleasant’ when coming out of the lavatory has no basis. But it
reported that Ali & said to a man coming out of the lavatory: ‘You have be

so do not defile yourself” I say that there is nothing authentic in this rega
is no objection if a man says to his companion, by way of friendship, affecti
order to foster love: ‘May Allah perpetuate His favour upon you, or any ot

EXPRESSIONS THAT PEOPLE CUSTOMARILY USE IN
PLACE OF THE GREETING OR BEFORE IT

If a person passing by starts to greet those whom he passes by saying:‘MayAll
your morning good or happy’ or ‘May Allah strengthen you’ or ‘May Allah n
you and leave you lonely’ or any other words which people normally use, t
not entitled to a reply. But it is good for one to make du ‘¢’ for him in returnl
it is best to refrain from replying, as a caution against flouting and negle:
[required] greeting, and as a lesson for him and others to be observant of t

THE RULING ON KISSING THE FACE AND
LIMBS OF ADULTS AND MINORS

If a person wishes to kiss the hand of someone [of the same geﬁder]>beca

asceticism, piety, knowledge, honour, chastity or any other religious consid
it is not makrith but mustahabb. If it is done because of his wealth, world!
riches, valour, influence and esteem among people, it is makrith

severely makrith. Imam Abi Sa'd al-Mutawalli of our colleagues

impermissible. He indicated that it is haram.

1 Muslim (2491).

Kitab al-Adhkar

the Sunan of Abt Dawid that Zari &, who was in the delegation of
orted: “We started to hasten from our riding camels and we kissed

P
feet of the Prophet £
ari‘ is with a zdy at its beginning and a rd’ after alif according to the

ich means ‘cultivator’ (of wheat and so on).
. the Sunan of Abi Dawud that Ibn ‘Umar & reported a story in which
Messenger &% and we kissed his hand.™
h for a man to kiss the cheek of his small child or his brother, or to kiss
besides the cheek out of affection, compassion or because of a love of
re are many well-known hadiths in this regard. This applies regardless
¢ child is male or female. The same applies to kissing the child of a close
.+ small children. To kiss with lust and desire is hardm by consensus. The
to the father and to others. To look with lust at a relative or a stranger
m by consensus.
n the Sahihs of al-Bukhiri and Muslim that Abi Hurayra 4, reported
enger of Allah £ kissed Hasan ibn ‘Alf 1 while al-Aqra‘ ibn Habis at-
with him. Al-Aqra’ said: “I have ten children and I have not kissed any
¢ Messenger of Allah & looked at him and said: “To him who has no
ercy will be shown.”
in the same Sahihs that ‘A'ishah & related that some Bedouins came to
et of Allah & and asked: “Do you kiss your children?” “Yes,” he replied.
ut we, by Allah, do not kiss” So the Messenger of Allah & said: “Can 1
ah has removed mercy from your hearts?” That is the wording of one of
ns, and it is narrated with different wordings.
in the Sahih of al-Bukhari that Anas i reported that the Messenger of
k his son Ibrahim and kissed him and smelled him.>
1 the Sunan of Abit Dawid that al-Bard {bn ‘Azib @ said: “I went with
hen he first came to Madinah. His daughter ‘Kishah @ was lying down,
om fever. Abi Bakr & came to her and asked: ‘How are you, my beloved
and kissed her cheek™
in the books of at-Tirmidhi, an-Nasa'1, Ibn Majah and others with sahih
afwan ibn ‘Assal & the Companion—and ‘Assal is written with a fathah
nd a doubled sin—narrated: “A Jew said to his companion: ‘Let us go to
t. They came to the Messenger of Allah 4 and asked him about the nine
He quoted the rest of the hadith as far as: “They kissed his hand and feet
We bear witness that you are a prophet”™

»

vd (5225). The chain of this hadith is hasan. See Mukhtasar Sunan Abi Dawid, by al-Mun-

ari (5997), Muslim (2319), Abil Dawid (5218), and at-Tirmidhi (1912).
11 (5998) and Muslim (2317)-

(2316) and al-Bukharl (10/426) in a ta'liq form.

wid (5322).

lidhi (2734) and Tbn Majah (3705).
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We relate in the Sunan of Abt Dawid, with a handsome (malih) Sahz‘
‘Iyas ibn Daghfal said: ‘I saw Abt Nadrah kiss the cheek of Hasan ibn ‘Al

I say that Abti Nadrah is spelled with a nin and dad. His name was a
Malik ibn Quta‘ah and he was a trustworthy Follower. Daghfal is writt
with a fathah and then a ghayn with a sukiin and then a fa’with a fathah an,

Ibn “Umar @ used to Kiss his son Salim and say: “Be surprised at a
kissing an old man.™

Sahl ibn ‘Abdullah at-Tustari, one of the ascetics and pious worshipp
this Ummah, used to go to Abit Dawad as-Sijistani and say: “Take out yé
with which you narrate hadiths of the Messenger of Allah &, so that I
Then he kissed it. The deeds of our pious predecessors in this regard are in

KISSING THE FACE OF THE DECEASED AND SOMEONE‘~
WHO HAS JUST ARRIVED FROM A JOURNEY

There is no harm in kissing the face of a pious deceased person to gain bless
is also no harm in a man kissing the face of his companion when he retur
journey or the like. We relate in the Sahih of al-Bukhari that ‘Aishah e rela
hadith about the demise of the Messenger of Allah &, in which she said: ¢
), came in and uncovered the face of the Messenger of Allah . Then helear
him and kissed him, and he wept™
We relate in the book of at-Tirmidhi that ‘A'ishah ¢ said: “Zayd ibn
came to Madinah while the Messenger of Allah & was in his house. He kno
the door. The Prophet & stood up for him, dragging his garment [on the grot
embraced him and kissed him”4 At-Tirmidhi said that this is a hasan hadit
Embracing or kissing the face of people other than children or those
from a journey or suchlike is makrith. Abit Muhammad al-Baghawi and oth
written that it is makrih. Evidence of its being makrith is to be found in that
have related in the books of at-Tirmidhi and Ibn Majah from Anas & who
“A man asked: ‘Messenger of Allah, when one of us meets his brother or frien
he kneel before him?’ He answered: ‘No. He then asked: ‘Should he embraceh
kiss him? He said: ‘No. He then asked: ‘Should he shake his hand? He rep
I say: “All that we have mentioned about kissing and embracing—thatt
harm in it upon returning from a journey and that it is makrith under other
stances—does not apply to a handsome, beardless young man. It is harﬁm:t
handsome, beardless young man under any circumstances, whether he is €
from a journey or not. It is obvious that embracing him is like kissing him. I
no difference if the one who kisses and the one who is kissed are pious men 0f s

1 Abi Dawad (5221).

5 Tbn ‘Allan states that this hadith is reported by Tbn AbI Khaythamah in his Tartkh.
3 Al-Bukhari (4452).

4 At-Tirmidhi (2733).

s At-Tirmidhi (2729) and Ibn Majah (3702).
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of them is pious. They are all the same. The sound school of thought,
that to look at a handsome, beardless young man is haram even if it
and the person is safe from temptation. It is haram just as it is in the
an, since he is similar to her in that sense”

SHAKING HANDS

en meeting itisa Sunnah which is agreed upon unanimously.
1 the Sahih of al-Bukhari that Qatadah & reported: “T asked Anas i&:
panions of the Prophet & shake hands? He replied: ‘Yes™
the Sahihs of al-Bukhari and Muslim that Ka'b ibn Malik @ said in
{lal’s acceptance of his repentance: “Abtt Talhah ibn ‘Ubaydullah @& got
p to shake my hand and congratulate me.”
with a sahih isnad from the Sunan of Abi Dawiid that Anas & reported
he people of Yemen came, the Messenger of Allah # said, “The people of
Jave come to you, and they are the first to come shaking hands™
in the Sunans of Aba Dawid, at-Tirmidhi and Tbn Majah that al-Bard’
that the Messenger of Allah & said: “No two Muslims meet and shake
out being forgiven before they part.™
relate from the books of at-Tirmidhi and Ibn Majah that Anas & reported:
ed: ‘Messenger of Allab, when one of us meets his brother or his friend,
bow before him?’ He replied: ‘No.’ He asked: ‘Should he embrace him and
He replied: ‘No. He asked: ‘Should he shake his hand?’ He replied: “Yes.™
, at-Tirmidhi this hadith is hasan. There are many hadiths on this subject.
¢ in the Muwatta’ of Imam Malik that ‘Ata’ ibn ‘Abdullah al-Khurasani &
The Messenger of Allah & said: ‘Shake hands with each other and it will
red and rancour; give each other gifts and you will love one another,and

ve stinginess.”®

at this hadith is mursal.
Jat to shake hands is mustahabb whenever meeting. Shaking hands after
of Subh and Asr has no religious basis but there is no harm in it, since it
ence of the Sunnah to shake hands.
ba Muhammad ‘Abd as-Salam reported in his book al-Qawd'id that inno-
of five types: wdjib, haram, makrith, mustahabb, and mubah (permissible).
t an example of a permissible innovation is to shake hands after the salawat
d“Asr.
One should be careful about shaking hands with a handsome, beardless

chari (6263) and at-Tirmidhi (2730).
khari (4418) and Muslim (2769).
awid (5213).
Yawid (5212), at-Tirmidhi (2728), and Ibn Majah (2703).
rmidhi (2729) and Ibn Majah (3702).
uwatta’ (2/908).
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young man, for looking at him is haram, as we stated in the previous secti
ing to our [Shafi‘] companions, anyone whom it is unlawful to look at i
touch. Touching is more sinful. It is lawful for a man to look ata strange w

intends to marry her, or when buying from, selling to, or receiving somet
or giving something to her; but it is not lawful to touch in any of those .
And Allah knows best. ‘

IT IS MUSTAHABB TO SMILE AND MAKE
DUA’ AS WELL AS SHAKING HANDS

1t is mustahabb, when shaking hands, to smile, make du ‘@’ for forgiveness
We relate in the Sahik of Muslim that Abii Dharr &, related: “The Me
Allah & told me: ‘Do not underestimate any good deed, even if it be simp,
your brother with a smiling face™
We relate in the book of Ibn as-Sunni that al-Bara’ ibn ‘Azib 4 reported
Messenger of Allah & said: “When two Muslims meet and shake hands aj
with love and sincerity, their sins fall away from them.” According to anoth
he said: “When two Muslims meet and shake hands and praise Allah & ah
forgiveness, Allah & forgives them.” ‘ k
We relate in [the same source] from Anas ¢ that the Messenger of Allah
“No two servants [of Allah] who love each other for the sake of Allah meeta
hands and pray for blessings upon the Prophet before departing without th
and future sins being forgiven.” .
We relate, again in the book of Ibn as-Sunni, that Anas & also related t
Messenger of Allah & never shook the hand of any man in parting withou
“O Allah, grant us good in this world and good in the Hereafter, and spare us
punishment of Hell-Fire’*

& LY (O ,"’D [ Zo. .08 ./“6&/
B Olke g5 iz 15T g s AN Tl

Allahumma dtind fi-d-dunyd hasanah, wa fi-l-
dakhirati hasanah, wa qind ‘adhaba-n-Nar.

IT 1S MAKRUH TO BOW TO ANYONE IN ANY CIRCUMSTANCES:

1t is makrah to bow to anyone, under any circumstances, This is indicated
hadith of Anas & in a previous section: “Messenger of Allah, when one ofu
his brother or his friend, should he bow to him?” He said: “No.” This is a hasant

1 Muslim (2626). :

2 Ibn as-Sunni (192) and Abit Dawad (s5211). According to al-Mundhiri, there is some idtird
tion) in the chain for this hadith.

3 Ibn as-Sunni (193).

4 Ibn as-Sunni (203).
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Iready mentioned, and nothing has been reported to contradict it. One

fooled by the many people who claim to be associated with knowledge,
rtuous traits but who do this. Imitation and obedience is due only to the
f Allah 2. Allah 8 says: “Whatever the Messenger gives you, take it;

»y

+ he forbids you, abstain [from it]:

soag30s 0 b etye.s B4K Y oseyss o 1o
{b@bbur&_’pu)o)w&}w)\r_‘_:b\; \.A)}
says: “Let those who contravene the [Messenger’s] order beware, lest
fall them or a grievous penalty be inflicted upon them.”

' 4 05 }cE§/° 0 5. P4 £ °£o/ 2 ’\;'j/ '}j\ <0 5%
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ve mentioned previously, in the chapter on funerals, al-Fudayl ibn ‘Tyad
w the path of guidance and do not be disillusioned by how few follow
f the paths of error and do not be deceived by how many are destroyed”
ess is by Allah.

“ON IT BEING MUSTAHABB TO STAND FOR SOMEONE
WHO COMES IN, IN CASES WHERE IT IS SOMEONE
OF EMINENCE, OR A PARENT OR RELATIVE

uring someone who enters by standing up, we are of the opinion that it
bb for those who have clear and manifest eminence in knowledge, piety
y, or leadership characterised by caring for others, or for one’s parents or
as well as those who are old. It should be done out of obedience, honour and
nd not for show and pomp. The practice of the first and later generations
on this, which is our chosen position. I have compiled a small volume on
ct, in which I have collected the hadiths, traditions and rulings of the first
s and their actions which are proof of what I say. I have also mentioned
¢ objections and explained the responses to them. So if anyone finds any of
ters problematic and wishes to study that volume, T hope that it will resolve
ties, if Allah, exalted is He, wills. And Allah knows best.

IT IS MUSTAHABB TO VISIT THE SALIHIN AND OTHERS,
AND ALSO TO HONOUR THEM AND TREAT THEM WELL

phatically mustahabb to visit pious people, brothers, neighbours, friends and
and to honour, be kind to and strengthen relations with them. The protocol
ies according to the situation one is in and one’s status and availability. It

ve that one’s visit be made in a way that the people visited do not dislike
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and at times that they are happy with. The hadiths in this regard are
known. The best of them are as follows.

We relate in the Sahih of Muslim that Aba Hurayrah & reported that tf,
of Allah €% said: “A man goes to visit his brother in another village, so Alla
an angel [to meet him] on his way. When he comes to him he asks: ‘Whe
going? [The man)] replies: ‘I intend to visit my brother in this village.
you have any blessing that you wish to safeguard?’ [The man] replies: ‘No,
that I love him for the sake of Allah #. [The angel] says: ‘T have been se
Allah to inform you that Allah & loves you as you love him™ ‘

1 say that madrajatuhu, ‘his way’, with a fathah on the mim and the rg;,
path’. The meaning of tarubbuha, ‘safeguard, is ‘preserve; ‘shepherd” an
when a man fosters the growth of his child. k

We relate in the books of at-Tirmidhi and Ibn Majah that Aba Hurayra
ed that the Messenger of Allah & said: “To whoever visits an invalid or
for the sake of Allah £, a caller calls out: “You have done well; your walkin
and blessed, and you have built a mansion in Paradise.™

IT IS MUSTAHABB FOR A MAN TO ASK HIS PIOUS
COMPANION TO VISIT HIM AND TO VISIT HIM OFTEN

We relate in the Sahih of al-Bukhari that Ibn ‘Abbas 4 narrated that the Me
of Allah £ asked Jibril #: “What prevents you from visiting us more oftent

already do?” Then this dyah was revealed: “We descend not but by command
Lord; to Him belongs what is before us and what is behind us.”

P
g 4

/{of 47 oz,o/ . 3fdeova, of Soai\~ -
{L&bbj@%\u&b)d G/\f)r\ledf\»L@}
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RESPONDING WHEN SOMEONE SNEEZES,
AND THE RULINGS ON YAWNING

WE RELATE FROM the Sahih of al-Bukhari that Aba Hurayrah & reported fha
Messenger of Allah & said: “Allah # likes sneezing, but He dislikes yawning
of you sneeze and then praise Allah, it is the duty of any Muslim who hears t
say to them: ‘May Allah have mercy on you. As for yawning, it is from Shaytd

1 Muslim (2567).

2 At-Tirmidhi (2009) and Ibn Majah (1442).
3 Qur’an 19:63. Al-Bukhari (4731) and at-Tirmidhi (3157).
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A8y
Yarhamuka-llah.

e scholars hold that this means that the cause for sneezing is something
namely the movement of the body which is low in vitality and nourish-
< is a recommended thing for one because it weakens the passions and
nce easy, whereas yawning does the opposite. And Allah knows best.
in the Sahih of al-Bukhari that Abi Hurayrah & related that the Mes-
{lah 4 said: “When any one of you sneezes he should say ‘Praise be to
other and his companion should reply,"May Allah have mercy on you.” If
‘May Allah have mercy on you, he must reply‘May Allahguide youand
our concerns” The learned say that balakum (‘your concerns’) means
your affair’).

ppveal

P

Al-hamdu li-llah.

Filfovese

Yarhamuka-llgh.

‘3—33\: (s ) v
Yahdikumu-llahu wa yuslihu balakum.

in the Sahihs of al-Bukhari and Muslim that Anas & said that two men
r the Prophet ¢, and he responded to one but not to the other. The one
did not respond said: “So-and-so sneezed and you prayed for mercy for
neezed, but you did not respond”” He said: “That man praised Allah but
of praise Allah™
ate in the Sahih of Muslim that Aba Miisa al-Ashari @, related: “T heard the
r of Allah 42 say: ‘If any one of you sneezes and then praises Allah, [let the
spond to him; but if he sneezes and does not praise Allah, do not respond

ate in the same Sahihs that al-Bard’ & narrated: “The Messenger of Allah
d us to do seven things and forbade us to do seven things. He ordered us to

ukhari (6223), Muslim (2041), Abit Dawiid (5028), and at-Tirmidhi (2747).
ukhari (6224), Abit Dawiid (5033), and an-Nasa’i in Amal al-yawm wa al-laylah (232).
khari (6225), Muslim (2991), Aba Dawid (5039), at-Tirmidhi (2743), and an-Nasa'i (222).
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Yisit the sick, to follow funeral processions, to respond when people sn
invitations, to return greetings, to help the oppressed, and to assist in fuleﬁe i
We relate in the same Sahihs that Abt Hurayrah s reported that thy
of Allah & said: “The duties of a Muslim towards other Muslims are fiy,
to their greetings, to visit them when they are sick, to follow their funer:
to accept their invitations and to respond when they sneeze” Accordin .
by Muslim he said: “The duties of a Muslim towards another Muslim agt
you meet him you should greet him, if he invites you you should acce 'rt
you for advice you should advise him, if he sneezes and praises Allah .
ask for mercy for him, if he is sick you should visit him, and if he dies '
follow him [in the funeral procession].” !

WHAT A PERSON WHO SNEEZES SHOULD SAY; THE WORDING F
A PERSON WHO ASKS FOR MERCY FOR HIM; AND THE THIN
ABOUT WHICH THERE IS A DIFFERENCE OF OPINION IN FIQ

The ‘ulama’ agree that it is mustahabb to say after sneezing ‘Praise be to All‘
better to say ‘Praise be to Allah, Lord of the Worlds. It is best to say ‘Praise
in all circumstances.

_é:\é 3o . S’\
Al-hamdu li-lldh.

el O 3
Al-hamdu li-llahi Rabbi-1-‘alamin.

w2 -~ 3 0 S
Jo e s
Al-hamdu li-llahi ‘ald kulli hal.

We relate in the Sunan of Abi Dawid and others, with a sahih isndd; t
Hurayrah & reported that the Messenger of Allah 4 said: “W'he.n.any of you
es he should say ‘Praise be to Allah in all circumstances.” His brother or com
should say ‘May Allah have mercy on you. He should reply ‘May Allah guide
put straight your concerns™

Al-hamdu li-llahi ala kulli hal.

1 Al-Bukhari (1239), Muslim (2066), at-Tirmidhi (2800), and an-Nasa’i (4/54).
2 Al-Bukhari (1240), Muslim (2162), Abi Dawid (5030), at-Tirmidhi (2738), and an-Nasi'1(4
3 Abu Dawid (5033). .
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sy
Yarhamuka-llah.

04 Ty s o9, shyisl X
Pl s Wl e
Yahdikumu-llahu wa yuslihu balakum.

te in the book of at-Tirmidhi that Ibn ‘Umar ¢ narrated that a man
{ to him and said: “Praise be to Allah and blessings be upon the Messenger
Ibn “Umar said: “Do not say: ‘Praise be to Allah and blessings be upon
ger of Allah’ Allab’s Messenger & did not teach us to do that. He taught
Draise be to Allah in all circumstances”™

w2 1, o . %
Jo 8 e dyiisd
Al-hamdu li-lahi ala kulli hal.

it is mustahabb for all those who hear one [sneeze] to say ‘May Allah
on you, using either the singular or the plural pronoun.

AEsy

»

Yarhamuka-lldh.

L v

))» 32

Yarhamukumu-llah.

shiss o -
. \rfs,a.?-)
Rahimakumu-llah.

ustahabb for the person who sneezed to say thereafter ‘May Allgh guide you
ght your concerns, ot ‘May Allah forgive us and you.”

Yahdikumu-llahu wa yuslihu balakum.

PR 235)
Yaghfiru-llahu land wa lakum.
late in the Muwatta’ of Malik from Naf that Tbn ‘Umar & said: “If any of

3jah (3803) and at-Tirmidhi (2735), who states that this hadith is gharib.
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(you sneeze and someone says to him: ‘May Allah have mercy on you, ky
May Allah have mercy on us and you, and may Allah forgive us and ;,O

0 4 ’,7/;.‘3/,0/‘ TP NEVE I
r&))uﬂgjrg\ﬁbiﬂ\&ﬂ
Yarhamuna-llahu wa iyyakum wa yaghfiru land wa lakym

. All of this is Sunnah and none of it is wdjib. Our colleagues s:
ie. s‘ayiflg, ‘May Allah have mercy on you, is a Sunnah kifayah a:Z; tha‘
carries it out everyone else is absolved; but it is best for each ,one Sfo ;
because of the literal meaning of the sahih hadith we have previousl0 t
duty on every Muslim who hears him to say to him, ‘May Allah havy .
What we have said here about it being mustahabb to ask for mzm
who sneezes is [according to] our madhhab. The c‘ompanions of Mél'rkcd
whether it is incumbent. Qadi ‘Abd al-Wahhab said that it is Sunnalh .
Perstonue;skil\:j[g for mercy suffices for a group of people, as in our mad;}?a
ing to Ibn Muzayn, it is in i A
i pos};ﬁon_ cumbent on every single one of them, and Ib

ONE DOES NOT ASK FOR MERCY FOR PEOPLE WHO SNEEZ
IF THEY DO NOT PRAISE ALLAH, EXALTED IS HE

Lf the person who sneezes does not praise Allah, they should not be resi)
}fcause of the preceding hadith. The minimum praise, asking for mercy and
that one should give is to raise one’s voice so that his companion may hear.

ONE SHOULD NOT ASK FOR MERCY FOR SOMEONE WHO SNEEZ
IF HE DEPARTS FROM THE WORDING ‘PRAISE BE TO ALLAH,’

If the person who sneezes says words other than ‘Praise be to Allah; he sh
be responded to. ’ |
‘We .rc:_late in the Sunans of Aba Dawiid and at-Tirmidhi that Salim ibn
ii— ‘Ashja‘i &, a Companion, narrated: “While we were with the Messenger |
& a man sneezed and said ‘Peace be upon you. The Messenger of Allah &
on you and on your mother. Then he said: ‘If anyone sneezes he should prais
and those who are with him should say: ‘May Allah have mercy on you. He
respond to them by saying: ‘May Allah forgive us and you.™ '

AN ass

Yarhamuka-llgh.

1 Al-Muwatta’(2/965).
2 Abit Dawad (5029), at-Tirmidhi (2746), and an-Nasd’i in Amal al-yawm wa al-laylah (225
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S S

Yaghfiru-llahu land wa lakum.

p DIFRERENT VIEWS OF THE FUQAHA ABOUT

TH
SOMEONE WHO SNEEZES IN SALAH

in saldh, itis mustahabb for him to say: “Praise be to Allak’loud enough
hear himself. That is our position. The followers of Malik have three
this same ruling, which is that of [Qadi] Ibn al-Arabi; second, that he
Allah] within himself; and third—as Sahnin said—that he should not

t silently.

E PERSON SNEEZING PLACING HI1S HAND OR GARMENT

OVER HIS MOUTH 1S PART OF THE SUNNAH

to put one’s hand or garment or suchlike over one’s mouth when sneezing,

r the voice.
e in the Sun
at when the Messenger of Allah &
uth and lowered his voice.! The narrator was no
ings he said. At-Tirmidhi said the hadith is hasan sahih.
e in the book of Ibn as-Sunni that ‘Abdullah ibn az-Zubayr & reported
er of Allah & said: “Allah £ dislikes raising the voice when yawning

ans of Abit Dawiid and at-Tirmidhi that Aba Hurayrah
sneezed he put his hand or clothes
t sure as to which of the

g
ate in it that Umm Salamah @& reported: “I heard the Messenger of Allah
neezing is from Shaytan.™

bud yawning and excessive s

SOMEONE WHO SNEEZES REPEATEDLY AND
WHAT IS NARRATED ABOUT IT

on sneezes repeatedly, it is Sunnah to respond to him each time he sneezes,

ee times.
late in the Sahih of Muslim and the Sunans of Abil Dawid and at-Tirmidhi
lamah ibn al-Akwa' i narrated that the Messenger of Allah # heard a man
ear him. He said to him: “May Allah have mercy on you.” Then he sneezed
d the Messenger of Allah & said: “The man has a cold” That is the wording in

s narration. According to the report by Abtl Dawiid and at-Tirmidhi, Salamah

!}Déwad (5029) and at-Tirmidhi (2746).
1 as-Sunni (268).
bn as-Sunni (264).

Muslim (2993), Aba Dawiid (5037), at-Tirmidhi (2744), Tbn Majah (3714) and an-Nasa'i (223).
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i reported: “A man sneezed near the Messenger of Allah §& when I !
Mefssenger of Allah &% said: ‘May Allah have mercy on you'.’ Then [t}‘:,as -
twice or thrice, so the Messenger of Allah ¢ said: ‘May Allah have me o
man has a cold” At-Tirmidhi classed this as a hasan sahih hadith e
. }/‘Ve relate in the Sunans of Abid Dawiid and at-"‘l‘ir‘rr;idhi the;t ‘Ub
Rifa‘ah @, a Companion, related that the Messenger of Allah & said: deul
to someone who sneezes is to be done thrice. So if he sneezes‘j égain ~ﬁReSP
may respond if you wish but you do not have to.” This is a weak had't}ar i
classified it as weak and its isndd is majhiil (unidentifiable). o at_T
We relate in the book of Ibn as-Sunni, with an isndd that has one
transmitter although the rest is sahih, that Abt Hurayrah & reported: ‘l‘llnh‘
xfssenger of Allah & say: ‘When any one of you sneezes, tﬂose who ar‘e sitti
a&errgltzs: }:iersdp;)irri?l’f he sneezes more than thrice he has a cold, so do not r
The ‘ulama’differ about this. According to Ibn al-‘Arabj, it is said that one s
respond the second time by saying ‘You have a cold’; but some say it is the t?le S
i(;( .saysf that the meaning is, ‘You are not one of those who must be respondled
ing for mercy upon them i i i
g et Zanlz on ther after this, because what you have is a cold and an
Someone may object that if he is ill then one ought to supplicate for him
spond with a supplication for mercy, since he has more right to a du‘a’ than
els?. The answer is that it is mustahabb to make a du‘a’ for him—not with the Se;:;
du‘@’ made for someone who sneezes, but rather with the du‘d’ of a Musl
\-/vell—being and safety for a Muslim and similar things. That, however, does n
into the category of responding by asking for mercy for a pe;son wher’l they s!

SOMEONE WHO SNEEZES AND DOES NOT PRAISE ALLAH, OR WHOS
PRAISING IS NOT HEARD, OR IS ONLY HEARD BY SOME PEOPLE

If someone sneezes and does not praise Allah &, as already stated he should ni
responded to. Likewise, if he praises Allah £ and no-one hears him, he shoulc
be responded to. If he is in a group of people and some of them hear. "chose who
should respond—but not the rest. ’ .
Ibn al-Arabi al-Maliki mentions a disagreement about those who do not he
man who had sneezed] praising Allah but do hear the response of those with him
said that [in such a case] one should respond, because he knows about the sneeléa

1 Abi Dawd I .
chain is u?lkD awudl({5°36) and at'Tlf'mldhl (2745). The latter states that this hadith is gharib and tha
T n]o;:n.b_owever, Tbn Hajar disagrees with him and argues that most of its narrators aret
i up);n itn Iab— I_rIa. i colntends that although this chain contains an unknown narrator it is mustahal
. Ibn Hajar also mentions supporting narrations for thi ith: i k
» Tbn as-Sunni (251). is hadith: see Fath al-Bdri (10/605
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écause of the response of the others. Others say he should not respond

& did not hear him.
+that if a man does not praise Allah at all, it is mustahabb for those who

im to remind him to praise Allah. This is preferable. We have related in
a4s-Sunan by al-Khattabi a similar statement from the great master Ibrahim
This is [part of ] sincere advice, enjoining good, and helping one another
siety and fear of Allah. Tbn al-‘Arabi says that this is not to be done and that
nce on the part of the person who does it; but he is mistaken in his claim,
contrary the correct position is that it is mustahabb, for reasons I have

d. And success is only by Allah.

IF A JEW SNEEZES

nd others, with sahih isnads, that

n the Sunans of Abt Dawiid, at-Tirmidhia
o sneeze near the Messen-

al-Ashiari i said: “Some Jews used to pretend t
ah & hoping that he would say to them ‘May Allah have mercy on you, so
¢ Jew] could then reply ‘May Allah guide you and set right your concerns.”
eported in the Musnad of Abii Ya'la al-Mawsili that Aba Hurayrah @ narrated
Messenger of Allah & said: “If a man narrates a hadith and someone sneezes
, [he has spoken] the truth” Everyone in the isnad is reliable and proficient
m Bagiyyah ibn al-Walid, about whom there is disagreement. Most of the
morisers and imams use his narrations from the people of Sham in proof,

id narrate this hadith from Mu‘awiyah ibn Yahya ash-Shami.

IS SUNNAH TO SUPPRESS A YAWN AS MUCH AS POSSIBLE, AND

T 1S MUSTAHABB TO PLACE ONE’S HAND OVER ONE’S MOUTH

restrain it as much as possible because of the afore-
o cover the mouth with the hand, because of
Abi Sa‘id al-Khudri & related that the
s he should hold his hand over

ne yawns it is Sunnah to
red sahih hadith. It is Sunnah t
we relate from the Sahil of Muslim that
nger of Allah 4 said: “If any one of you yawn
th, for [otherwise] Shaytan enters.>

ay that it is the same whether the yawning happens in salahorn
¢ one’s mouth with oné’s hand. It is only makrih for the worshipper to put

ind over his mouth when there is no need to, as there is when yawning and the
And Allah knows best.”

ot: it is mustahabb

bt Dawiid (5038) and at-Tirmidhi (2740).

luslim (2995) and Abt Dawud (5026).878 Muslim (3002), Abil Dawid (4804), and at-Tirmidhi
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NI

PRAISING 4 MAN and extolling his virtues may be done to his face or in h
'Ihe're is no restriction on what may be said in his absence, unles Ot;mh
praises speculates and begins to lie, when it becomes hardr;z beca e of i
not because of the praise. Praise in which there is no fz;lsehood is st
as some benefit accrues from it and it would not cause harm if itmusmhq
z};e };}firson wl;o (iis praised by causing him to be tempted [into van“ilte;r]ea?
. There are hadiths which rule that praisin i i
gzlustaéla:bil’fhere are also hadiths WhiCII)l rule ti:tIi)teirssg)?l:i()dill;srlfifclfeliri;i?l
ese hadiths is as follows: if the person who i ised i in fai :
conviction and spiritual understgnding and 1(1;5;?11:3;; Ssiifzf ;lenvfélllth e
or l;{egl;lillefd Ey it and his soul will not play games Witf)l him, then ilt i:i)lto}z h
makrih. If there is a risk of any of these things, it is extremel) makrith to p
y All.no.ng the ha<.iith—s V\Thich prohibit it is one which we re}:llate frgilltfc)hzr
1{5 im: that al-Miqdad & related that a man started to praise ‘Uthman &, ‘
qc.lad knelt down and threw pebbles in his face. ‘Uthman asked him: “?/I\]flr; .
with you?” He replied: “The Messenger of Allah & said: ‘If ‘ "
[others], scatter dust in their faces”™ . I yomsee peo,
hea\rl\clie arii:z in b.ot.h Sahihs that Abtt Miisa al-Ashari 4 reported that the Prop
ma praising another man lavishly. He said: “You have destroyed” (of
have cut”) “that man’s back”™ I say that yutrihi (‘praising him lavishly’) is writt
a dcimmah on the ya’, a sukiin on the ta’, and a kasrah on the 1@’ aftyer which t
a ya., aTld that itra’ (its verbal noun) means to praise exaggeratedly and go b
the limits. Some say that it simply means ‘praise’ ° T
. 111\1/1 another hadith,Ati}‘l Bakrah i narrated that a man was mentioned in’
@e . essenger of Allah 4, and good was spoken of him. So the Messenger.
ﬁ; sau.icz1 }‘/Voe to you! You have cut the neck of your companion?” He said it rep
the.z said: If any )one of you has no choice but to praise, then say: ‘I think he
is, or like that.’ If he thinks he is like that, then Allah is his Judge; so do not
any one before Allah”s Base®
The hadiths which permit [praising people] are innumerable, but we ‘wilI

](;l;lt( f)nl).r«a number of them, such as his ¢ saying in one authentic hadith to.
1 #: “What do you think about two, the third of whom is Allah?™ Accordi:

another hadith he said: “You are not one of them”—that is, one of those who

1 Muslim (2995) Abt Dawid (5026)

2 Al-Bukhari (2663) and Muslim (3001).

3 Al-Bukhari (2662), Muslim (3000), and Abit Dawid (4805)
4 Al-Bukhari (3653), Muslim (2381), and at-Tirmidhi (309 )S .
5 Al-Bukhari (3665), Muslim (2382), and at-Tirmidhi (36651)1
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ut of pride. According to another, he said: “Abi Bakr, do not
s favoured me most with his company and wealth is Abtl
iend from my Ummah I would choose Aba Bakr.™
o another he said: “Ihope that you are one of them”*—that is, one of those
called from all the gates of Paradise to enter through them. According to
said: “Grant him permission, and give him the glad tidings of Paradise.”?
to another hadith he said: “Be still, Uhud, for upon you are a Prophet, a
person of immense faith), and two martyrs’¢
essenger of Allah 4 related: “T entered Paradise and I saw a palace. T asked:
his? They replied: Tt belongs to ‘Umar.’ I wanted to enter it, but I remem-
father and mother be sacrificed for

r jealousy® ‘Umar & said: “May my
¢ of Allah! Could I be jealous of you?” According to another hadith he

1, never does Shaytan meet you walking on a path without him taking a

vay from yours.”
ing to another hadi
news of Paradise”
ing to another hadith
to another, he asked AlL:
tatus and relationship?™
ling to another hadith he told Bilal i “T hear the sound of your shoes in
ding to another hadith he said to Ubayy ibn Kab
owledge, Abt Mundhir.™
ding to another hadith he told Abdullah fbn Salam
dier®
ding to anothe

deed you two did
oved people to me™
a: “You have two traits

ding to another hadith he said to Ashajj‘Abd al-Qays
h and His Prophet love: forbearance and perseverance.”

s long O
yerson who ha
ad to choose a close fr

nge

th he said: “Open [the door] for ‘Uthman, and give him

he told Ali: “You are from me and I am from you.”®
“Are you not pleased to be to me as Hariin was to

: “Congratulations on

@ “Youwillbe in Islam

¢ hadith he told an Ansari: “Allah smiled and was impressed
s According to another, he told the Ansar: “You are the

Bukhéri (3666) and Muslim (86).
Bukhari (3674), Muslim (2403), and at-Tirmidhi (3711).
Bukhari (3699).
ukhari (3679) and Muslim (2395).
ukhari (3683) and Muslim (2396).
ukhari (3674) and Muslim (2403).
-Bukhari (7/70), in a ta'lig form.
ukhiri (3706) and Muslim (2404).
L:Bukhari (1149) and Muslim (2458).
slim (810) and Abt Dawid (1460).
Bukhari (3813) and Muslim (2484).
Bukhari (3798) and Muslim (2053).
ukhari (3785) and Muslim (2508).




THE BOOK OF REMEMBRANCES

The hadiths that T have quoted are some of the well-known authent; k
not.added any references. Other reports which mention him & en‘flc' o
‘thelr fe,lce are innumerable. Reports about praising the Compiiiralsmg
ulama_, and Imams who have many followers are countless. And fillsl’ th‘eT

Abu %Iémid al-Ghazali says at the end of the chapter on zakdh in }Th kn
a man gives charity, the recipient should investigate, and if the per ¥ Ihy
one ?f those who love to be thanked and to publicise [their charli)t ]S(;ln e
This .1s because in order to fulfil his rights he must not help him i};, e
see:kmg thanks is wrongdoing. If he knows from his condition th twhr T
being thanked and does not seek it, he should thank him and makeah' . dQ it
Sufyan ath-Thawri said: ‘One who knows himself will notbe harmed blS Char‘lt

Ab Hamid al-Ghazali said, after what we have just quoted: “ThY If)ieopl
these principles are what those who watch their hearts should 1t;e mie d? i
outwa.rd acts are performed by someone heedless of these realitiesrl thul‘
laugh.mg matter for Shaytan and a source of pleasure to him, and m e
e)fertlon with little benefit. An example of such knowledge i; the saa}" mYQ‘lV
Siirah [of Qur’an] is better than a year of worship’: for this knowle};mg’s‘ e
the worship of a lifetime, whereas ignorance of it kills and invalidate gﬁ’ z‘;“’e
of a lifetime. And it is Allah Who gives guidance and ability.” T

223
NS
PRAI?ING ONESELF AND MENTIONING
ONE'S OWN GOOD QUALITIES

ALLAH # says: “So do not think highly of yourselves.”’

Know that to speak of one’s own good qualities can either be blamewo
approyed of. What is blameworthy is to mention them with pride and 2 dis
super%ority and importance over one’s peers. What is approved of is that i
t}.lere is some religious benefit. This [may arise from the speaker] enjoining g0
dlscour.agmg evil, advising, guiding people to what is advantageous teachingiy
admonishing, reminding or making peace between two people, (;r wardin
lt& person rr-xay mention hi.s own good qualities intending thereby to make I
o accept his word and believe what he is saying, or that “This thing that [am
you, you will not find it with anyone other than me, so learn it from me,’ an:

Kitab al-Adhkar

anumerable texts in this regard. The Prophet i said: “I am the Prophet,

o lie” “Tam the leader of the progeny of Adam, “I shall be the first for
arth will split,” “Tam the most knowledgeable of you about Allah and I fear
“I spend the night with my Lord”” There are many similar sayings.

me over the storehouses of the land. I shall be a knowledge-

s L SN e S

b b said: “Truly you will find me, if Allah wills, one of the righteous™

PR RER I
einthe Sahih of al-Bukhari that when “Uthman & was besieged, he said:
t know that the Messenger of Allah & said: ‘Whoever equips the troubled
radise’? I equipped them. Do you not know that the Messenger of

have Pa
iid: ‘Whoever digs the well of Ramah will have Paradise’? I dug it””. Those

afirmed what he said?
te in the Sahihs about Sad ibn Abi Waqqas that the people of Kafah com-
“Umar ibn al-Khattab & about Sad ibn Abi Waqqas i, saying: “He does
rm the saldh properly” Sad said: “By Allah, I was the first of the Arabs to
arrow for the Cause of Allah. We went out for the Cause of Allah with the
r of Allah €& He then cited the rest of the hadith.*
ate in the Sahih of Muslim that ‘Ali @, said: “By Him Who splits the seed
ed the soul, the Prophet & made a vow to me that no one loves me but a
and no one hates me buta hypocrite
that baraa (‘created’) is written with a hamzah, and it means the same as
asamah (‘soul’) means the same as nafs (‘self > or ‘soul’).
te in both Sahihs that Abt Wa'il narrated that Ibn Mas‘iid & addressed [the
I have learned from the mouth of the Messenger of Allah
panions of the Messenger of Allah €& knew that I
; m about the Book of Allah, although I was not
£ them. If I knew of anyone more Jearned than me I would travel to him”
are innumerable hadiths similar to these which are all interpretable in the

wve mentioned. And itis Allah Who grants success.

khari (3728), Muslim (2966, and at-Tirmidhi (2366).

ukhari (5002), Muslim (2462), and an-Nasa'1 (8/134).




THE BOOK OF REMEMBRANCES

224
AN

QUESTIONS RELATED TO THE PRECEDING SUBJECT

WHAT IT IS MUSTAHABB TO SAY TO SOMEONE WHO CALLS Yo

IT IS MUSTAHABB to answer, when someone calls out to you, At your sery;
2 .
your command, or simply At your service. k

KRN
Labbayka wa sa‘dayk.

Labbayka.

It is mustahabb to say ‘Welcome’ to a person who comes to one, or to say t
who treats one well or whom one sees doing a good deed: ‘May Allah protect

‘May Allah reward you with goodness.” The proof of this is contained in many aut
hadiths. .

P

Marhaba.

Hafizaka-llgh.

Jazdka-llahu khayran.

'ﬁ([here is no harm in saying to a man who is revered for his knowledge, piety
on: ‘May Allah make me your ransom’ or ‘May my father and mother be your I
The proof of this is contained in many authentic hadiths, which I have omitf¢
the sake of brevity. -

L Jas

Ja'alani-llahu fidak.

Kitab al-Adhkar

bl e
FPEL

Fidaka abi wa ummi.

ON A WOMAN MAKING HER EXPRESSION ROUGHER WHEN
SPEAKING TO PEOPLE OTHER THAN CLOSE FAMILY

| needs to talk to a man who is not precluded from marriage to her in order
oIl something, she must show diffidence and roughness in her speech and
not speak gently, to avoid the danger that he may desire her.
ba al-Hasan al-Wahidi, one of our [Shafi1] colleagues, says in his book
woman is to be instructed, when addressing strangers, to speak in a severe
use that is less likely to create desire for the doubtful. She should do the
addresses someone who is unlawful to her because of being an in-law.
1ot see that Allah 8 gave this advice to the Mothers of the Believers, who
Ily unlawful [to anyone but the Prophet ]2 Allah & says: “ Wives of the
ou are not like any [other] women. If you fear Allah, be not too complai-
cech, lest one in whose heart is disease should be moved by desire; but

»

rds (that are) respectable:

hat what al-Wahidi says regarding roughness of voice is also mentioned by
panions. According to Shaykh Ibrahim al-Marwazi, one of our companions,
| way to roughen her voice is for her to put the back of her hand to her mouth
ke that. And Allah knows best.
ahidf’s point about those unlawful to marry through their being in-laws being
me case as non-relatives is weak and contradicts what is well-known among
lleagues, because they are like those who are unlawful by way of kinship as
looking at them and being in seclusion with them. As for the Mothers of the
, they are only sacrosanct in virtue of marriage to them being unlawful as
he obligation to respect them. Hence, marriage to their daughtersis permitted.
h knows best.
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WHAT TO SAY WHEN ASKING FOR A WOMAN’S
HAND IN MARRIAGE FROM HER FAMILY, FOR
HIMSELE OR FOR SOMEONE ELSE

IT IS MUSTAHABB for aman to start his proposal with the praise of Allah an
blessings upon the Messenger of Allah 3, saying: “I bear witness that thére
but Allah alone without partner, and I bear witness that Muhammad is H; '
Messenger. I have come to you seeking your young woman So-and-so [in m
“your honoured daughter So-and-so (daughter of So-and-s0)”; or someth

P’
£ -

3 [ g% Lo 1T - - Py oG-
Apspieliisa fligh dlay 2V iy
Ashhadu an la ilaha illa-llah, wahdahu la sharika lah, wa.
ashhadu anna Muhammadan abduhu wa Rasiluh.

5%
H)

We relate in the Sunans of Abit Dawad and Ibn Majah that Abii Hu
related that the Messenger of Allah € said: “Every speech,” and in some n
“every undertaking”, “that is not started with the praise of Allah is cut off.™ It
been narrated as agta’, ‘severed, and both words have the same meaning. Th
hasan hadith. Ajdham,‘cut off, with jim and dhal, means that it has little ble
We relate in the Sunans of Abii Dawiid and at-Tirmidhi that Aba Hur
reported that the Messenger of Allah & said: “Every proposal in which the

shahadah is like a cut-off hand”* At-Tirmidhi says that this is a hasan hadit
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A MAN OFFERING HIS DAUGHTER’S HAND IN
MARRIAGE TO VIRTUOUS PEOPLE

WE RELATE FROM the Sahih of al-Bukhari that ‘Umar ibn al-Khattab & repot

when the husband of his daughter Hafsah e passed away he said, “I met ‘Uth!
and offered her to him in marriage. I said: ‘If you wish, I will give you Hafsah, da
of ‘Umar, in marriage. He said: ‘I will look into my affairs. I waited a few days,t
met me and said: ‘It has become apparent to me that I should not marry now

1 Abi Dawad (4840), Ibn Majah (1894), and an-Nasa’i (494).
2 Abt Dawiid (4841) and at-Tirmidhi (1106).
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s-Siddiq & and said: If you wish, I will give you Hafsah, daughter of

riage. Abil Bakr i kept quiet” Then he mentioned the rest of the hadith.!

’T TO SAY WHEN MAKING THE MARRIAGE CONTRACT

BB to deliver a sermon before the contract. The sermon should contain
stioned in the previous chapter, but this sermon should be longer. The
. whether the sermon is delivered by the one who makes the contract or

else.
sermon] is the following.
tc in the Sunans of Abi Dawad, at-Tirmidhi, an-Nasa'1 and Ibn Majah,
hers, with sahih isnads, that ‘Abdullah ibn Mas‘iid 4 reported that the
f Allah 4 taught [his Companions] the sermon of need: “All praise be to
k for His help and His forgiveness and we seek His protection from the evil
Whomever Allah has guided none can lead astray, and whomever He has
one can guide. I bear witness that there is no god but Allah and I bear wit-
uhammad is His slave and Messenger. ‘O mankind, revere your Guardian
created you from a single soul and created from it its mate, and from
scattered countless men and women. Fear Allah, through Whom you
ur mutual rights; and revere the wombs which bore you, for Allah ever

5335

r you™.
ho believe, fear Allah as He should be feared, and die not except ina

17 5 0o 0. \2 fg" ;ia ke 53
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Ukhari (5122) and an-Nasa'1 (6/83).
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Al-hamdu li-llahi nasta‘inuhu wa nastaghfiruh, wa na‘adhu biki miy
shurari anfusing. Man yahdi-llahu fa-la mudilla lah, wa man yudijl
fa-la hadiya lah. Wa ashhadu an la ilaha illa-Uah, wa ashhady anng
Muhammadan ‘abduhu wa Rasiluh. Ya ayyuhd-n-nasu-ttaqii Rabbaky
lladhi khalagakum min nafsin wahidatin wa khalaga minha zawjahe
wa baththa minhuma rijalan kathiran wa nisa’a, wa-ttaqu-llaha-llad,
tasa’ulina bihi wa-l-arham. Inna-lléha kana ‘alaykum Ragiba.

Ya ayyuha-lladhina amanu-ttaqu-liaha haqqa tuqatihi
wa ld tamtitunna illa wa antum Muslimiin,

Ya ayyuha-lladhina amanu-ttaqu-llaha wa qila qawlan sadidan
yuslih lakum a‘'malakum wa yaghfir lakum dhunabakum. Wa
man yutii-llaha wa Rasilahu fa-qad faza fawzan ‘azima.

That is the wording of one of Abt Dawud’s narrations. According to a
report’, after saying “And His Messenger” he also said: “Allah sent him with th
as a bearer of glad tidings and a warner before the Hour. Whoever obeys Allah an:
Prophet has been guided; whoever disobeys them harms none but himself, nor do
harm Allah at all”* At-Tirmidhi says that this is a hasan hadith.

oz ’///w\&)u,‘s‘@u\du/ \J.:Jo)wd;db‘d.w)

Lifz \,@\5‘1@&\ 22 Yiﬁ};%&}jcﬁ;
Arsalahu bi-l-haqqi bashiran wa nadhiran bayna yadayyi-s-sa ah.
Man yuti‘i-llaha wa Rasalahu fa-qad rashad, wa man ya'sihima
fa-innahu 14 yadurru illa nafsah, wa la yadurru-llaha shay'a.

According to our [ShafiT] colleagues, it is mustahabb to say also: ‘I marry you
what Allah has commanded to do: to hold together on equitable terms, or separate
kindness.

1 Abt Dawid (2118), at-Tirmidhi (1105), an-Nasa’t (6/89), and Ibn Majah (1892).
2 Abu Dawid (2119).
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1 Uzawwijuka ala ma amara-llahu bihi min imsdkin
bi-ma‘rafin aw tasrihin bi-ihsan.
ortest [possible form)] of these sermons is: ‘Praise be to Allah and blessings
he Messenger of Allah. I advise [people] to [have] fear of Allgh.’ And Allah

é ‘. /" P P 1 5 . @
655 ol 335 e BN 125
Al-hamdu li-llahi wa-s-saldtu ala Rasili-Iah. Usi bi-tagwa-llah.

ihat this sermon is Sunnah. The chosen position is that if one does not
y of it the marriage is still valid, according to the consensus of the ‘ulama’.
of Dawid az-Zahir, may Allah be merciful to him, that he said that it is
but the ulama’ who make careful investigation do not consider Dawiid’s
of opinion one to be reckoned with, and he does not break the consensus
pposition. And Allah knows best.
ridegroom does not deliver any sermon. If the legal guardian says to him ‘I
1 to So-and-so” he should say at once, I accept her in marriage’

N AT T
cb')bé,\.o

Zawwajtuka (name).

Qabiltu tazwijaha.

emydds
Qabiltu nikahaha.

e bridegroom)] says: ‘Praise be to Allah and blessings be upon the Messenger
. I accept; the marriage is valid and these [extra] words between the offer
eptance will not affect it because it is but little, and it is associated with the
t. However, some of our [Shafi7] colleagues have said that it invalidates the
t, while others have said that it does not invalidate it and that on the contrary
stahabb for [the bridegroom] to say it. The correct position, as stated above,
1e should not say that but that if he goes against [that], the marriage contract
nValidated. And Allah knows best.

e di Lo gy Je il u i
1amduy li—lldh, wa-,s—galdtu ‘ald Rasali-llah salla-llahu ‘alayhi wa sallam.

ere are two sentences in Arabic here that both mean exactly the same in English.
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WHAT TO SAY TO THE GROOM AFTER THE

CONTRACT HAS BEEN MADE

IT IS SUNNAH to say: ‘May Allah bless you, or ‘may He send blessings upo
may He unite you in goodness.’

uU Al
Baraka-llahu lak.
Baraka alayk, wa jama‘a baynakuma fi khayr.

It is mustahabb to say to the bride and groom: ‘May Allah bless each of yo
partner and unite you in goodness.”

TR CRRT ARG 2t g
Baraka-llahu li-kulli wahidin minkuma fi
sahibih, wa jama‘a baynakuma fi khayr.

We relate in the Sahihs of al-Bukhari and Muslim that Anas &, related:
Prophet & said to ‘Abd ar-Rahman ibn ‘Awf 1, when he informed him that
got married, “May Allah bless you™

Ak
Baraka-llghu lak.

We relate, again from the Sahih, that he & said to Jabir &, when he infor
that he had got married, “May Allah bless you.

FOWER1 1350

Baraka-llahu alayk.

We relate with sahih isnads from the Sunans of Aba Dawiid, at-Tirmidhi, IbI‘l‘M
and others, that Aba Hurayrah & reported that when the Prophet &
a man when he had married he said: “May Allah bless you, shower blessings
and unite you in goodness”® According to at-Tirmidhi, this is a hasan sahih ha :

1 Al-Bukhari (s155), Muslim (1427), al-Muwatta’ (2/545), Aba Dawid (2109), at-Tirmidhi (10?4)

an-Nasa’i (6/137).
2 Al-Bukhari (6387), Muslim (715), Abit Dawad (2048), at-Tirmidhi (1086), and an-Nasa'1 (6/

3 Abii Dawiid (2130, at-Tirmidhi (1091), Ibn Majah (1905), and al-Futiihat (6/79). Ibn Hajar me
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éka-llahu lak, wa baraka alayk, wa jama‘a baynakumd fi khayr.

APPROVAL OF ADDING ‘WITH CLOSE UNION AND CHILDREN’

/i to say to [a newly wedded man]: ‘with close union and children. We will
vidence for the disapproval of this in the chapter on guarding the tongue

of this book.
ith a kasrah on the ra’ and with a maddah [on the fa’], means ‘union’

229
NS

WHAT THE GROOM SHOULD SAY WHEN HIS BRIDE
COMES TO HIM ON THE WEDDING NIGHT

TAHABB to mention the name of Allah and then hold her by the forelock
rst meets her, and to say: ‘May Allah bless each of us in our companion’:

wu@u»wQ\é
Baraka-llahu li-kulli wahidin minna fi sahibih.

0 say together with it that which we relate, with sahih isnads, from the Sunans
awiid and Ibn Majah, that ‘Amr ibn Shu‘ayb reported from his father, who
that his grandfather related that the Messenger of Allah & said: “If any of

1les a woman or buys a slavegirl, he should say: ‘O Allah, I ask for the good in

he good that You have created in her, and I seek Your protection from her evil and
hat You have created in her? If he buys a camel he should take hold of the top

ump and say the same. According to another report he said: “Then he should

Id of her forelock and say a du‘@’ for blessing in the woman or the slavegirl.”

I-Fath al-Qushayri, in his book al-Igtirah, grades it as sahih according to the criteria of Imam

Dawiid (2130), at-Tirmidhi (1091), and Ibn Majah (1905). Ibn Hajar states that Aba al-Fath al-
N al-Igtirah grades this hadith as sahih according to the criteria of Imam Muslim. Al-Futithat

Dawid (2160), Ibn Majah (1918), Ibn as-Sunni (605), and al-Hakim in al-Mustadrak (2/18s),
es this hadith as sahih, and adh-Dhahabi agrees.




THE BOOK OF REMEMBRANCES

s )

: 0T o v ele N 0 N0k PR wi g 3T
4 hele i g lld g2
ade s U R ok he dly
Allahumma inni asaluka khayrahd wa khayra ma jabaltaha ‘alay

wa a‘adhu bika min sharrihd wa sharri ma jabaltahd ‘alayh.
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WHAT TO SAY TO THE GROOM AFTER HIS
MARRIAGE HAS BEEN CONSUMMATED

WE RELATE EROM the Sahih of al-Bukhari that Anas i narrated that the M
of Allah & consummated his marriage with Zaynab and gave a banquet wit
and meat. He described the banquet and the number of guests who were i
it. "{hen he said: “Then the Messenger of Allah & went out and went to th
of ‘Aishah @ and said: ‘Peace be upon you, people of the house, and the mel
blessings of Allah.” She answered: ‘And on you be peace and the mercy of AH
did you find your family [i.e. wife]? May Allah bless you. He visited the room
his wives and said the same as he had said to ‘A’ishah &, and they said the
she had said”

Aizsgead ol e s

As-salamu ‘alaykum ahla-l-bayti wa rahmatu-llah.

- z
&

200 356005 s &8 e i 5L 35

.

Wa ‘alayka-s-salamu wa rahmatu-llah, kayfa wajadta ahlak? Baraka-llaht
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NI

WHAT TO SAY DURING INTERCOURSE

WE RELATE FROM the Sahih of al-Bukhari that Ibn ‘Abbas & reported that the
senger of Allah @ said: “If any one of you goes to his wife and says: ‘In the ™

1 Al-Bukhari (4793), Muslim (1428), and an-Nasa’i (6/79).

408
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rotect us from Shaytan and keep Shaytan away from what You have
ced for them Shaytan will not harm him.* According to

yort by al-Bukhari he said, “Shaytan will never harm him”
)
VPR Lo 8 wo . 4 Lo & Low. g8 & °
\.JJ)) G Q\.L.:JLM oty CQM\ \.w:>- y \650.\\ P_w\.)
Bismi-llah, Allahumma jannibna-sh-Shaytan, wa
jannibi-sh-Shaytana ma razaqgtand.

232
SN

A MAN PLAYING WITH HIS WIFE AND JOKING
AND TALKING GENTLY TO HER

8 FrROM the Sahihs of al-Bukhari and Muslim that Jabir & related: “The
t of Allah & asked me: ‘Have you married a virgin or a woman who has
y been married?’ I replied: ‘I married a woman who has previously been
He said: ‘Why did you not marry a virgin, so that you could play with her
vith you?™

late in the book of at-Tirmidhi and the Sunan of an-Nasa’i that ‘Aishah &
at the Messenger of Allah 4 said: “The most perfect of the believers in faith

ne who is best in character and gentlest to his family

233
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THE ETIQUETTE FOR A HUSBAND SPEAKING
TO HIS RELATIVES BY MARRIAGE

MUsTAHABB for the husband, when speaking to any of his wife’s relatives, not
ords that mention intercourse, kissing, embracing or any kind of [physical]
te. He should also not say anything that alludes to it or could be construed to

late in the Sahihs of al-Bukhari and Muslim that ‘Ali & said: “T used to have

L Bukhari (5165), Muslim (1434), Abt Dawid (2161),at-Tirmidhi (1092), Ibn Majah (1919), an-Nasa’t
brias-Sunni (613).
ukhari (6387), and Muslim (715).
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;mself on the Throne. He draws the night as a veil over the day, each

the other in rapid succession; and the sun, the moon, and the stars,

subservient by His command. Verily, His are the Creation and the
d. Blessed is Allah, the Cherisher and Sustainer of the Worlds™;
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WHEN A WOMAN IS IN LABOUR

alot of pre-seminal discharge and I was shy to ask the Messenger of All
because of the status of his daughter with me, so I told al-Miqdad and h:
a

Rabbakumu-llahu-lladhi khalaqa-s-samawditi wa-l-arda fi sittati
min thumma-stawd ‘ala-1-‘arshi yughshi-l-layla-n-nahara yatlubuhu
hi‘than wa-sh-shamsa wa-l-qamara wa-n-nujiima musakhkharatim
amrih, ala lahu-1-khalqu wa-l-amr, tabaraka-lldhu Rabbu-I1-‘Glamin.

IT IS ESSENTIAL to repeat many times the du‘a’for difficulty that we mentio,
We relate in the book of Ibn as-Sunni that Fatimah @ narrated that
time for delivery approached, the Messenger of Allah # told Umm Salamal

Zaynab bint Jahsh & to recite the Verse of the Throne:

to seek protection for her by means of the Muawwidhatayn:

“Allah! There is no god but H , the Livi - isti
g ¢ the Living, the Self-Subsisting, Suppor seek refuge with the Lord of the dawn from the evil of created things,

all. No slumber can seize Him, nor sleep. His are all things in the hea
and on the earth. Who can intercede in His presence except as He pe‘i' \

he evil of darkness as it spreads, from the evil of those who blow on

and from the evil of an envier when he envies.

He knows what is before and what is behind them; nor shall they com

;ught of His knowledge except as He wills. His Throne extends over k Loz P ORI, W (e s i o
. . AR S T Y W XY 7y
eavens and the earth, and He feels no fatigue in preserving them, for o) bl «.3’:“\9;“ o 5> \"J"" ot Q'\"j \ o0 ) }
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the Most High, the Inmense . . 4 .
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Allahu la ilaha ill Huwa-l-Hayyu-I-Qayyam, la ta'khudhuha sinatun wi
la nawm, laha ma fi-s-samawati wa ma Sfi-l-ard, man dha-lladhi yashfa‘:

‘indahi illa bi-idhnih, yalamu ma bayna aydihim wa ma khalfahum, wa : Sy, 8 8 g i g
la yuhitana bi-shay’im-min Imihi illg bi-ma sha’, wasia kursiyyuhu-s- ‘ {U’—"w\j ‘3:’"“ g/)'f * Lﬂw\))j‘“}a u? Ui’)‘:}i’ L;‘}"“ * Uft{;d‘
samawati wa-l-ard, wa la ya'aduhu hifzuhuma, wa Huwa-l-Aliyyu-1-Azi ) ] .

- Qul A‘tidhu bi-Rabbi-l-falaq, min sharri ma khalaq, wa min
sharri ghasigin idha waqab, wa min sharri-n-naffathati
fi-I-‘uqad, wa min sharri hdsidin idhd hasad.

:scék refuge with the Lord of mankind, the King of mankind, the God
inkind, from the evil of the slinking whisperer, who whispers into the
s of mankind, from jinn and men.”

e R L TN TR “ s A7 oo 2k
wbw}“ﬁw W Lﬂu\éj; W™ wu\d:\é,ﬁq\ wu\hfjié.c\ }

L]

and ‘ ! A'adhu bi-Rabbi-n-nas, Maliki-n-nas, llahi-n-Nas, min sharri-l-waswasi-
o Lkhannas, alladhi yuwaswisu fi sudiri-n-nds, mina-l-jinnati wa-n-nds.

“Your Lord is Allah, Who created the heavens and the earth in six days, fh

1 Al-Bukhari (269), Muslim (303), al-Muwatta’ i Dawii AT ,: s
Nasa't (1/96-97). (303) uwatta’ (1/40), Abe Dawid (206), at-Tirmidhi (t14); Ur'3n 7:54. Tbn as-Sunni (625).

2 Qur’an 2:255.
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SAYING THE ADHAN IN THE EAR OF A NEWBORN BA]

VYE RELATE FROM the Sunans of Abit Dawiid, at-Tirmidhi and others th
4, the freed slave of the Messenger of Allah &, reported: “I saw th L
Allah ¢ say the adhdn for salah in the ear of Husayn ibn ‘Ali when Fat'e o
to }gm " At-Tirmidhi says that this is a hasan sahih hadith, .Imah
ne group of our {Shafi‘i] colleague it i .
the right ear and the iqdmah]in the igeft Z:.y el msichatt o say g
And we relate from the book of Ibn as-Sunni from al-Husayn ibn ‘Al;
Messenger of Allah # said: “Whoever has a child born to.him, if he calls
in his right ear and the igamah in his left, the mother of the child will no: h
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SUPPLICATING AND PERFORMING TAHNIK FOR A BABY

“WE l.lELATE FROM the Sunan of Aba Dawiid, with sahih isnads, that ‘A’ishah:
Babies were brought to the Messenger of Allah &%, so he supplicated and pér

tahnik* for them”; and according to one narration, “then he would make di
blessings for them.” .

We relate in the Sahihs of al-Bukhari and Muslim that Asma’ bint Abi Ba
narrated: “I conceived Abdullah ibn az-Zubayr in Makkah. We came to Mad1h5
I'stopped at Quba’ and gave birth there. Then I brought him to the Prophe 3
put him on his lap, called for a date and chewed it, then put it into his mout
ﬁrst thing that went into [the baby’s] belly was the saliva of the Messenger 0
#. He performed tahnik with a date, made dui’ for him and blessed him”

We relate in both Sahihs that Abi Miisa al-Ashari # related: “A boy was
me, and I brought him to the Prophet &, who named him Ibrahim. He perfo
tahnik for him with a date and prayed for blessings on him.”s That is the wot! |

bot.h al-Bukhiri and Muslim except for the words “And prayed for blessings o1
which are specific to al-Bukhari. |

1 Abi Dawid (5105) and at-Tirmidhi (1514).
2 Tahnik means chewing somethin, il it i iqui i :
! ) g sweet until it is almost liquid, the mo
the newborn baby and putting it in. b and hen opening 8
3 Abua Dawid (5106).
4 Al-Bukhari (3909) and Muslim (2146).
5 Al-Bukhari (6198) and Muslim (2145).
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NAMING A NEWBORN BABY

41 15 to name a newborn baby either on the seventh day after his birth
éy he is born.
rability of [naming a child on] the seventh day is established by what has
ted in the book of at-Tirmidhi from ‘Umar ibn Shu‘ayb, who narrated
her, who narrated from his grandfather, that the Prophet ¢ ordered that
baby be given a name on the seventh day, that harm be warded off from
animal slaughtered.> According to at-Tirmidh, this is a hasan hadith.
i1 the Sunans of Ab Dawiid, at-Tirmidhi, an-Nasa'Tand Ibn Majah and
sahih isnads, that Samurah ibn Jundub & related that the Messenger of
d: “Every baby is subject to his agigah: an animal is slaughtered for him
nth day, his head is shaved, and he is named.”
s also support for naming him on] the day he is born, because of what we
¢ hadith of Abii Miisa which we quoted in the previous chapter. And we
the Sahih of Muslim, as well as from others, that Anas & reported that
ger of Allah & said: “A boy was born to me tonight, and I have given him
f my forefather Ibrahim .
te in the Sahihs of al-Bukhari and Muslim that Anas & narrated: “A son
) Abit Talhah and I brought him to the Prophet #, who did tahnik for him
ed him ‘Abdullah.”s
te in both Sahihs that Sahl ibn Sa'd as-Sa'di & narrated: “Mundhir ibn Abi
brought to the Messenger of Allah g when he was born. The Prophet 42
‘his lap while his father, Ab Usayd, was sitting. Then the Prophet & was
by something in front of him. Aba Usayd asked for his son, and he was
ff the lap of the Prophet & and they returned him to his home. The Prophet
mbered and said: ‘Where is the baby? Abii Usayd said: “We have taken him
ssenger of Allah He said: ‘What is his name?’ He replied: ‘So-and-so. He
is name is Mundhir. He named him Mundhir on that day.”
at the word lahiya, with a kasrah on the letter ha’ or with a fathah on it
hich are two dialectical variants, (the fathah being that of Tayyi’ and the
eing that of the rest of the Arabs and the well-known classical usage), means
way from it, Others say it means ‘being absorbed in something else, while

consider that shaving the head on the seventh day and giving the weight of hair in silver is
t by warding off harm. But Allah knows best.
rmidhi (2834), who states that this badith is hasan gharib.
Jawid (2837), at-Tirmidhi (1552), an-Nasa’i (7/ 166) and Ibn Majah (3165).
m (2315).
‘khéri (1301), Muslim (2144) and Abt Dawad (4951).
khari (6191) and Muslim (2149). )
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izh;r;:zti:zi?f :Olfiglng somet'hmg’_ Th’e word istafaqa means anand he named him al-Qasim. [His companions] said: “We will not
s and ‘they took him home’ here means ‘they got hi ckname of Abii al-Qasim and thus honour you” The Prophet & was

he said: “Name your son ‘Abd ar-Rahman.
the Sunans of Abi Dawiid, an-Nasai and others that Aba Wuhayb
. Companion, reported that the Messenger of Allah # said: “Give
ﬁames of Prophets or the names that are most beloved to Allah, which
N , nd‘Abd ar-Rahman. The most truthful are Harith* and Hummam, and

~ ¢ Harb and Murrah?™
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NAMING A STILLBORN BABY

fT IS MUSTAHABB to give a stillborn baby a name, even if it is not kngy

is male or female. It should be given a name that is suitable both f nOWL
female, like Asma) Hind, Hunaydah, Kharijah, Talhah, ‘Umayrah Ol; . {na
According lto Imam al-Baghawi, a miscarried foetus should be gi\;enlzir:e{ ‘

of the hadith reported about it, as others of our [Shafi7] colleagues saidf.m _THE DESIRABILITY OF CONGRATULATING AND

H . . f . . WHAT TO SAY WHEN CONGRATU
g > y g 3
to our colleagues lf a IleWbOI n bab dles be ore belng ven a name; 1
gl ne 1€ [ te Id E]' |

STAHABB to congratulate a person to whom a child is born. Our [Shafi‘q]

y it is mustahabb to congratulate him in the way that has been reported

sayn 4. He said that he taught a man to say: “May Allah bless you in what

239 anted to you, and may you thank the Giver. May he reach maturity and may

AN ; ted kind treatment by him?
TPl P PP (R PR BT (R S N
THE DESIRABILITY OF GIVING BEAUTIFUL NAMES =209 o) t\-.‘) ‘%\j“ u;i“j «ll %ﬁﬂ\%ﬁeﬁ 4l A)\é
WE RELATE FROM the S o Baraka-llahu laka fi-l-mawhibi lak, wa shakarta-1-
N q e Sunan of Abt Dawad, with a good isndd, that Abd a ; Wahib, wa balagha ashuddah, wa ruzigta birrah.
s reported that the Messenger of Allah g said: “You will be called by your n

the names of your fathers on the Day of Judgment, so make your names be

stahabb for someone who has been congratulated to reply by saying: “May
you and send blessings upon you,” and “May Allah grant you a goodly reward,’
Allah grant you the same” or “May Allah confer an abundant reward upon

240 | s s ldtde gl 3

SANCE 515 400 Ja 1 of el 401 8155
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HE N
AMES DEAREST TO ALLAH : . : Bdmka—lléhu laka wa bdraka ‘alayk; or, ]aza—ka'lldhu khayrd’.
WE RELATE FROM the Sahih of Muslim that Ibn ‘Umar & reported that the M o Rosaaeke e et o
of Allah ¢ said: “The names dearest to Allah are Abdullah and ‘Abd ar-Rahm

We relate in the Sahihs of al-Bukhari and Muslim that Jabir i, related that
1 Abit Dawid (4948) . ; khari (6186), Muslim (2133), Abit Dawiid (4966) and at-Tirmidhi (2845).

: A ith means ‘Cultivator’; Hummaim means ‘energetic’; Harb means ‘war’; Murrah means ‘bitter’.
2 Muslim (2132), Abtt Dawid (4949) and at-Tirmidhi (2835).  Dawad (4950) and an-Nasa’i (6/218-219). 8 .
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